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Introduction

This discourse presents a deep mystical reflection by Menachem Nachum of Chernobyl on the unity between
the revealed and hidden dimensions of Torah and mitzvot. Drawing from the imagery of the Menorah and the
lighting of its lamps, he explores how the physical actions of mitzvot (the "body") must be joined with their
inner intention and divine vitality (the "soul") to fulfill their purpose. Through this unification, the mitzvah
becomes a vehicle not just of ritual performance, but of cosmic transformation. He ties this to the concept of
mnw (for its own sake), and reveals how each letter and thought involved in a mitzvah reflects celestial
processes and deeper union between the Divine and creation. With vivid metaphors and precise exegesis, the
discourse moves from the act of lighting candles to the elevation of letters, thoughts, and the human soul into
the realm of absolute unity—where judgment and mercy are one, and no extinguishing ever occurs.

And Hashem spoke to Moshe, saying, etc.: ""When you raise
up the lamps, toward the face of the Menorah shall the seven
lamps give light." And Aharon did so, etc.

Rashi explains: to declare the praise of Aharon, that he did not
change.

Our Sages said: the reward of a mitzvah is a mitzvah.

That is to say: that Hashem, blessed be He, gave us the mitzvos
in order to attach through them to Hashem, blessed be He.

And this is [the meaning of] "the reward of a mitzvah is a
mitzvah"—([the word] mitzvah as a term of "connection"—that
is, that through it we become attached to Hashem, blessed be
He; and there is no greater reward than this.

And behold, "mitzvah" is [spelled with] the letters of the Name
Havayah (Y-H-V-H), because the first two letters, Mem and
Tzadi, are in Atbash [code] the letters Yud and Heh.

And to understand this: why is the first half of the Name
concealed using Atbash letters?

The matter is: that Hashem, blessed be He, is hidden and
revealed.

Revealed—through His actions, that is, the miracles and
wonders that He did and does with us at all times and moments.

And hidden—from His essence.
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And behold, in the revealed there is also the hidden—meaning,
His essence, blessed be He, which is the life-force within the
revealed.

And it is written (Devarim 29:28): "The hidden things are for
Hashem our God, and the revealed things are for us and our
children forever, to do all the words of this Torah."

And we must understand: what is the excess in the phrase "all
the words," etc.?

However, Hashem, blessed be He, gave us to study the revealed
part of the Torah.

And you must know: for example, when you speak to a person,
with whom are you speaking?

Is it not with his soul and life-force? The proof is: that once his
soul departs and he dies, you are certainly no longer speaking
with him.

So too, when we learn the revealed Torah, we must know that
we are speaking with the soul and life-force of the
revealed—which is the hidden, meaning His essence, blessed be
He.

For He, blessed be He, is the soul of souls, and He, blessed be
He, is the life-force of all the worlds.

As our Sages said: “These are the essentials of the Torah”—that
all the Written Torah and the Oral Torah and all the revealed
mitzvos are the body of the Torah.

And there must be in them the vitality and the
inwardness—meaning, the secrets of the Torah, which are His
Essence, blessed be He, as explained above.

And one must unite the body with the soul.

And this is [the meaning of] “to do all the words of this Torah”
(Devarim 29:28)—that is, that one must unite the body with the
soul, which are the secrets of the Torah.

And this is what Moshe Rabbeinu, peace be upon him, requested
(Shemot 33:18): “Show me now Your glory.”
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Meaning, he requested to attain the vitality and inwardness of
the Torah, which is the hidden, that is, His Essence, blessed be
He.

And He answered him: “You cannot see My face, etc., but you
shall see My back; and My face shall not be seen” (Shemot
33:20, 23).

And our Sages said: He showed him the knot of the tefillin, but
not the tefillin themselves.

And the matter is: that the revealed part is called the aspect of
“back,” like the analogy of one who sees the king from behind.
And he knows that he is in the king’s presence, but he does not
see him from the front.

“And My face shall not be seen”—that is, the vitality and
inwardness, which is His Essence, blessed be He—this no
human being can attain.

This was only for Israel at the time of the giving of the
Torah—when their defilement ceased—they attained the vitality
and inwardness of the Torah, the aspect of “face.”

As it is written (Devarim 5:4): “Face to face Hashem spoke,
etc.”—which is His Essence, blessed be He.

And so it shall be, God willing, in the future—when the
defilement will cease, they will attain His Essence, blessed be
He.

As our Sages said: they will point with a finger and say,
“Behold, this is our God, for Whom we hoped.”

And then (Yeshayahu 11:9): “And the earth shall be filled with
knowledge,” etc.

And so too regarding a mitzvah—we must perform the action of
the mitzvah, which is the revealed part,

and the hidden part, that is, the secret of the mitzvah, is its soul
and vitality, which is His Essence, blessed be He.

Therefore, when one performs [a mitzvah] without intention, it is
like a body without a soul.

For the act of the mitzvah is the body, and the intention, which is
the secret, is the soul and vitality of the mitzvah.
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And one must unite the body with the soul-—and this is called
the unification of the Holy One, blessed be He, and His
Shechinah:

that one unites the action, which is the body, with the soul and
vitality, which is Hashem, blessed be He, Himself.

And a unification is made in all the worlds.

Therefore, the letters Vav and Heh in the word “mitzvah’ are
revealed: for the Vav is the Written Torah and the Heh is the Oral
Torah.

And the first two letters, which are Yud and Heh, are hidden in
Atbash as Mem and Tzadi—

which is the soul and vitality—that is, the secret, which is His
Essence, blessed be He.

And this is [the meaning of] “The reward of a mitzvah is a
mitzvah”—that one becomes attached to Hashem, the Name
Havayah, blessed be He.

And there is no greater reward than this.

And behold, our Sages said on the verse (Mishlei 9:1), “She has
hewn out her seven pillars”—that the Torah is divided into seven
parts,

for the verse “And it was, when the Ark would travel...” divides
the book into three books.

And it is known that the mitzvos are called “lamp,” as the verse
says: “For a mitzvah is a lamp, and the Torah is light.” (Mishlei
6:23)

And this is [the meaning of] “When you raise up the lamps”
(Bamidbar 8:2):

That is, when you want to raise yourself up with the lamps,
which are the mitzvos—

“toward the face of the Menorah shall the seven lamps shine”
(ibid.)—

that is, the seven divisions of the Torah, which are all the
mitzvos, shall shine toward the face of the Menorah—

which is the inwardness and vitality.
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That is, you should unite the body, which is the revealed, with
the soul and vitality.

And this is the unification of the Holy One, blessed be He, and
His Shechinah, and a unification is made in all the worlds, as
stated above.

And this is what is called “for its sake” (Lishmah), as our Sages
said: “It is better to dwell two [with a husband] than to dwell as a
widow.”

For behold, it is known that the feminine receives from the
masculine,

and the feminine is the aspect of the n'"%7, “who has nothing of
her own,” only what the male gives her.

And behold, the physical action of the mitzvah—which is the
body—is the aspect of the feminine, which has nothing of her
own,

which is from the soul and vitality—that is, the secret and
hidden.

And this is: “It is better to dwell two” (7an du)—that is, when
one unites the body, which is the feminine, the aspect of n'"»7 as
above,

with the soul and vitality, which is the masculine, the aspect of
—

than “to dwell as a widow”—that is, when one acts without
intention: it is like a body without a soul, like a widow,

And this is Lishmah—for the sake of the feminine—to unite the
body and soul as above,

which is the unification of the Holy One, blessed be He, and His
Shechinah—and a unification is made in all the worlds as above.
Or it can be explained [thus]: “When you raise up the lamps,”
etc.—

The letters are called lamps, for within them the thought is the
secret of oil, as is known in the Zohar.

And the preparing of the lamps is to prepare the letters and cast
out the waste—that is, foreign thoughts.
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And behold, there are letters BeGeD KeFaReT, which are
doubled—judgment and mercy.

And their meaning is: BeGeD, like “garment”—that they became
enwrapped in a coarse garment and descended below, in a place
of treacherous garments.

Therefore, they require lamentation and atonement, from the
language of “he requires atonement on this man.”

For the seven lamps are seven aspects, the seven days of
building, by which the world is governed.

And they are doubled—judgment and mercy.

And the tzaddik transforms the attribute of judgment into the
attribute of mercy, and the wicked—vice versa.

Thus, they are doubled, and when they ascend to their
source—which is “the face of the Menorah,” the place from
which all seven aspects receive—

[they receive from] “the fire in the light of the King’s face is
life” (Mishlei 16:15)—

for there, there is no change at all—only simple mercy without
any mixture of judgment at all, for there is absolute unity.

And therefore they said regarding the Western Lamp that it did
not extinguish: from it they would light, and in it they would
conclude.

For all the lamps, which are the seven aspects that became
enwrapped and descended below—

there is extinguishing in them sometimes—even though a person
becomes inflamed at times, still he is extinguished also.

For (Yechezkel 1:14) “the Chayot ran and returned”—and there
is interruption.

For constant pleasure cannot be received.

But above, in its source, which is their unity, there is no
extinguishing—

and it is called the Western Lamp, for there everything is mixed
together.

For all the aspects return there and intermingle in their source to
be united in His unity.
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And from it we must light, for the vitality is from Him, may His
Name be blessed, [flowing] “toward” the person.

And “in it he would conclude”—that is, when it reaches below
there is a pause and it ends,

for after the vitality goes forth from Him, blessed be He, to the
person, it returns to Him, blessed be He,

so that the pleasure should not be constant.

And this is (Bamidbar 8:2) “When you raise up the
lamps”—these are the letters,

and the Targum Onkelos renders: “When you ignite the lamps”
(badluk tech yit botz 'niya)—that is, when you are inflamed.
Then you raise them up “toward the face of the Menorah,”

and then they will not extinguish—for “in the light of the face of
the King is life,”

and there will always be light and no darkness, and then the
seven lamps will shine without any extinguishing.

And this is “to declare the praise of Aharon that he did not
change”—

that is, that he elevated [them] to the place of unity, where there
is no distinction of judgment and mercy.

And this is the intention of the Midrash: “And it was when the
Ark traveled...”—He made for them markers before and after to
say: “This is not its place...”

“...and where is its place? In the [section of] flags.” And why
was it written here? To interrupt, etc.

For the Ark is the letters, in which thought resides—similar to
the Ark that held the Tablets.

And thought is called “tablet,” as in (Mishlei 3:3): “Write them
upon the tablet of your heart.”

And the letters descended below into the place of lowliness and
change, from judgment to mercy and vice versa—

to say that this is not its [true] place, rather one must elevate
them to their place.

And where is the place of the letters? In the [section of] flags—
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a place where everything is gathered together, from the word
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pleasure is not true pleasure. Understand this. 127) .20,

[NOTE Summary:

In this discourse, Menachem Nachum of Chernobyl begins by highlighting the difference between performing
a mitzvah with and without inner intention. A mitzvah performed without kavanah (intention) is like a body
without a soul—mechanical and lifeless. The "body" refers to the external action, while the "soul" refers to the
divine secret and inner vitality embedded within it, sourced in God's very essence. True fulfillment of a
mitzvah, then, requires the unification of these two layers—action and intention, body and soul.

This union is described as the mystical yichud (unification) of the Holy One, blessed be He, and His
Shechinah—the masculine and feminine aspects of divinity. Just as a feminine vessel (the action) is empty
without the masculine influx (the intention and divine vitality), so too a mitzvah without kavanah is incomplete.
This idea is framed through the lens of the Talmudic expression "7 J0 2n°17 2v," metaphorically referring to the
superiority of divine unity over separation.

He then transitions into a luminous teaching about the Menorah. The “lamps” represent letters, which in turn
contain thoughts—Iike oil within a lamp. Preparing the lamps parallels refining one’s thoughts, removing
foreign distractions, and returning the letters and emotions to their divine root. The “seven lamps” mirror the
seven emotional attributes (middot) through which the world was created and maintained.

He explains that while these seven aspects, when enmeshed in the lower world, experience oscillation (desire
and withdrawal, light and extinguishing), at their divine source—symbolized by the “western lamp” that never
went out—they are unified in simplicity and unchanging light. This realm of total unity is the "face of the
Menorah," the source of eternal life and divine pleasure.

Even the positioning of the Torah portion 717X Y032 *77, marked with signs to indicate it is out of place, is
explained spiritually: the Ark, like our thoughts and letters, can descend into foreign places (the realm of
judgment), but must be elevated back to its true location—within the divine banners (degulim) that represent
the infinite (Ein Sof) where all opposites are resolved in unity.

Practical Takeaway:

Every mitzvah contains both a visible, physical element and a hidden, divine vitality. When we perform mitzvot
with deep intention—kavanah—we elevate them from mere ritual into acts of profound cosmic unification.
Before performing a mitzvah, take a moment to reflect: What is the inner light or divine desire behind this act?
Real spiritual impact arises when we engage not just with our hands, but with our minds and hearts as well. The
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more we infuse our actions with soul, the more we live in alignment with the divine unity at the core of
existence.

Chassidic Story:

It is told that Menachem Nachum of Chernobyl, during one harsh winter, entered the study hall and saw one
of his disciples lighting a lamp with trembling hands. The Rebbe paused and said, “Even the flame must
tremble from awe, but it must not flicker from doubt.” When the chassid looked at him with confusion, the
Rebbe explained: “Every light we kindle in this world—whether from wax or deed—has a source above. When
you light with love and intention, the flame you see is but a reflection of the western lamp that never ceases to
burn.”

Later, he quoted the verse, "NMM17 nY2w 1778 7717 %10 911 HR"—the seven lamps must shine toward the
Menorah’s face. “That face,” the Rebbe said, “is your soul's root. When your intention is right, your light
returns to its source, and it never extinguishes.”

END NOTE]
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