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"Ki Tisa," etc. Behold, we have written about this many times,
that the tzaddik who wishes to bestow influence upon the world
must bind and unify the worlds in a complete unity with the
Infinite, blessed is He, and blessed is His name. And through the
power, rectification, and unification of such a tzaddik, even a
tzaddik who is not on this level can also draw down influence to
the world.

And this is [the meaning of the verse]: "And I will be gracious
to whom I will be gracious," and Rashi, of blessed memory,
explained: "Even if he is not deserving." And at first glance, the
simple meaning of the verse seems to indicate the
opposite—that it refers to one who is worthy of being granted
grace.

However, in my humble opinion, this is Rashi's intention: that
through one who brings satisfaction and grace to the Creator,
blessed is He—by unifying and binding the worlds as mentioned
above—through the power of this tzaddik, I will bestow grace
even upon one who is not deserving.

And this is [the meaning of the verse]: "The Lord will give
grace and glory," etc. (Tehillim 30:11). This means, whether
through a tzaddik who brings grace and unity to the worlds, or
through a tzaddik who is not on this level but is always in
repentance and confession before the Creator, blessed is He, and
exalted is He—through both of them, Hashem will grant grace,
providing influence and goodness to the world.

"He does not withhold good from those who walk in
innocence"—this explains why even those on a lower level still
receive divine influence. Since the way of the Creator, blessed is
He, is to bestow goodness upon all, therefore, He does not
withhold good from those who walk in innocence, regardless of
their level, as long as they act with sincerity.

And this is [the meaning of the verse]: "When you take the head
[sum] of the children of Israel"—this means that the Holy One,
blessed is He, is telling [Moshe]: "You shall elevate the
head"—meaning the worlds, which are called "head."
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"To count them"—meaning to appoint divine influence for all of
Bnei Yisrael, to bestow upon them all goodness. And this will nR P87 %12 927 P97 279 WD DOTRY
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no plague among them when you count them"—meaning that no
accusation will be able to prosecute them when they are
counted, referring to Bnei Yisrael receiving divine influence and
goodness. Amen.

[NOTE Summary:

Rabbi Elimelech of Lizhensk teaches that when a tzaddik wishes to draw Divine influence into the world, he
must bind and unify all the spiritual worlds with the Infinite One, blessed be He. Through such complete unity,
the tzaddik becomes a channel through which blessing and goodness flow into creation. When a tzaddik
accomplishes this unification, his spiritual power can enable even other righteous individuals who are not on
the same level to draw down Divine influence for the world.

This idea clarifies the verse “And I will be gracious to whom I will be gracious.” Rashi explains that Hashem
grants grace even to one who is not deserving. Rabbi Elimelech explains that this occurs through the merit of a
great tzaddik who brings pleasure to Hashem by unifying the worlds. Through the power of that tzaddik,
Divine grace can extend even to those who are not fully worthy.

At the same time, Hashem also grants goodness through those who constantly stand in humility, repentance,
and confession before Him. Even a tzaddik who is not on the highest level but serves Hashem sincerely and
remains in continual teshuvah can also become a channel for blessing. This reflects the verse, “Hashem will
give grace and glory... He does not withhold good from those who walk in innocence” (Psalms 84:12). When a
person walks with sincerity and integrity, Hashem’s goodness flows to him and through him.

Thus the verse “When you take the head of the children of Israel” hints that the righteous elevate the “head,”
meaning the spiritual worlds, and appoint Divine influence for Israel. Through humility, repentance, and
sincere service, even those who are not on the highest level can help bring goodness and protection to the
Jewish people, so that no accusation or plague stands against them.

Practical Takeaway:
A person does not need to be spiritually perfect in order to bring blessing into the world. Sincere service of
Hashem, humility, and continual self-reflection allow a person to become a channel for goodness. Through
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unity with Hashem and honest devotion, even ordinary individuals can help draw Divine kindness and

protection upon others.

Chassidic Story:

It is related that Rabbi Elimelech of Lizhensk once comforted a chassid who felt unworthy to influence others
spiritually. The man said that he was not a great tzaddik and therefore could not bring blessing to the world.

Rabbi Elimelech replied that the greatest channels for Divine goodness are often those who stand before
Hashem with humility and brokenhearted sincerity. “A heart that turns constantly toward Hashem,” he said,
“can open gates in Heaven even more than one who believes himself already complete.”

The chassid realized that sincere devotion itself has the power to bring blessing to others, and he returned home

strengthened in his service. END NOTE]

= aRnR

"Extend Your kindness to those who know You" (Tehillim
36:11). First, we will introduce an explanation of the verse:
"Take for yourself spices," etc. (Shemot 30:34). Behold, for the
service of the Creator, blessed is He, one must take all types of
spices—this alludes to all types of strategies, emotions, and
intellect that a person should take along with him to bring them
into the service of the Creator, blessed and exalted is His Name.
And among them, "chelbena" (galbanum) is mentioned—this
alludes to the idea that even in the restroom, one should be
modest and think about permissible matters, meaning that he
should be filled with shame and humiliation, likened to animals.
And to this, the chelbena hints.

And the verse repeats "spices" a second time—this alludes to the
1dea that after one has entered a bit into the service of Hashem,
blessed is He, "spices" means: Take spices, meaning that one's
intellect should always be clear and sharpened so that one can
ascend to the levels of the true tzaddik.

And this is the meaning of "pure frankincense"—this means that
through the merit of your deeds, you will be able to whiten the
sins of Israel.

"Each one shall be equally together"—this means that you
should purify yourself in your heart until you can bring the
world of Asiyah (the world of action) into the unity of the
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Creator, blessed is He, just as the upper world is in complete
unity.

And this follows the explanation of Rashi, of blessed memory,
on the verse "each one shall be equally together"—see there.
And this is the meaning of the verse (Tehillim 41:14): "Blessed
is Hashem from eternity to eternity, Amen." This means that
when you reach this level, where you can bring the worlds into
complete unity, then you will be able to say "Amen" after your
own blessing, since "Amen" also indicates unity, as is known.
And this is [the meaning of] "Great is he who answers Amen,"
etc. One who answers "Amen" is greater than the one who
blesses, as mentioned above.

"And you shall make it into incense," etc. This means that
"ketoret" (incense) comes from the root of "kitor" (vapor) and
"timrot ashan" (columns of smoke), which hints at the spiritual
aspect. For the upper worlds, we elevate and govern through
light, while this world is hinted at through smoke.

This means that one should also seek to draw down influence
upon Israel in matters of physicality.

And this is the explanation of "Ma’aleh Ashan" (that it raises
smoke)—that even matters of the physical were required to be
affected through the offering of the incense, which correspond
to children, life, and sustenance.

And this is also the explanation of "Ma’aseh Roke’ach" (the
work of a perfumer)—to rectify the needs of the world of
Asiyah (the world of action).

And this is also hinted at in the verse "three times a year"—this
refers to the three physical matters mentioned above, which are
hinted at in the word "pe’amim" (times), which also means
"feet," as in "How beautiful are your footsteps" (Shir HaShirim
7:2).

"In the year all your males shall be seen"—this means that you
should see and remember to bring these three physical aspects
into the year, which numerically corresponds to "sefirah"
(counting), to unite them with the upper worlds.
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"Mixed with salt, pure and holy"—this means that you should
blend your purity with holiness. For in the world of Asiyah,
there is only purity, while holiness exists in the upper worlds.
"Extend Your kindness to those who know You"—this means to
those who know how to unify the worlds. They draw down Your
kindness by the power of their unification, for they unify the
worlds.

"And Your righteousness to the upright of heart"—this means
that through the Torah of righteousness, You give to the upright
of heart, even those who have not yet reached this level.

And this is also the explanation of "But My Sabbaths"—this
refers to two Sabbaths, meaning...

Likewise, the supreme unification of Havayah and Adonai. "For
it is a sign between Me and you."

This means that the word "for" (°2) here carries the meaning of
"rather," and its explanation is: that which is "between Me and
you"—which are the upper worlds and Sefirot—you cannot
grasp in thought, except as letters. For in the Infinite, blessed is
He, no thought can grasp Him at all.

"To know that I am Hashem, Who sanctifies you"—this means,
as mentioned above, that purity can emerge from the world of
Asiyah, but holiness is above, from the Name of Hashem,
blessed is He.

And this is also what the Sages hinted at in Tractate Shabbat
when they said: "This Tanna called bringing in and taking out
the same thing." This means that when tzaddikim perform
unifications in the upper worlds, one should not think that,
Heaven forbid, the Holy One, blessed is He, needs our
actions—Heaven forbid!

Rather, we are the ones who need this. Through our actions, we
cause an awakening from below, to bring the worlds into joy and
happiness.

And through this, abundance, blessing, and mercy will flow to
all of Israel. Amen.
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[NOTE Summary:

Rabbi Elimelech of Lizhensk explains that the service of Hashem requires a person to use every aspect of his
inner life. The verse about the incense, “Take for yourself spices” (Shemot 30:34), hints that a person must
gather all of his qualities, emotions, thoughts, and strategies and bring them into the service of the Creator.

Among the spices of the incense is chelbena (galbanum), which represents something with a strong and
unpleasant scent. This teaches that even in situations that seem lowly or embarrassing, such as moments when a
person feels humbled or ashamed of himself, those experiences too can be used for Divine service. Humility
and self-awareness become part of the spiritual “spices” that elevate a person.

The repetition of the word “spices” hints to another stage in spiritual growth. After a person has already begun
serving Hashem, he must continue refining his mind and sharpening his understanding so that he can ascend
toward the level of the true tzaddikim. “Pure frankincense” symbolizes the power that righteous actions have to
purify and even whiten the sins of Israel.

When the verse says that all the spices should be “equally together,” it hints that a person should purify himself
so deeply that he brings the lower world of action into unity with the higher worlds. When such unity is
achieved, the person reaches a level where he can aftirm the unity of Hashem with “Amen,” which itself
expresses agreement and oneness. This reflects the teaching that “greater is the one who answers Amen than
the one who recites the blessing.”

The incense itself rises as smoke upward, symbolizing the elevation of the lower world toward the higher
realms. At the same time, this service also draws blessing downward into physical life. Thus the incense affects
even worldly matters such as children, life, and sustenance. The spiritual work of the tzaddikim therefore
brings blessing not only to the soul but also to the practical needs of the Jewish people.

Ultimately, the verse “Extend Your kindness to those who know You” (Tehillim 36:11) refers to those who
understand how to unify the worlds through their service. Through this unification they draw Divine kindness
into the world. Yet Hashem also grants righteousness and blessing to the upright of heart even if they have not
reached this lofty level.

This teaching emphasizes that human service does not fulfill a need in Hashem, Heaven forbid. Rather, through
our efforts we awaken Divine compassion and joy in the worlds, allowing blessing, mercy, and abundance to
flow to Israel.

Practical Takeaway:

Every aspect of life can become part of serving Hashem. Emotions, intellect, humility, and even moments of
weakness can be transformed into spiritual growth. When a person uses all parts of himself in sincere service
and strives for unity with Hashem, he becomes a channel through which blessing and kindness flow into the
world.
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Chassidic Story:

It is told that a chassid once came to Rabbi Elimelech of Lizhensk distressed that his mind wandered constantly
and that his thoughts were not always pure during prayer. He felt that these struggles made him unworthy of

serving Hashem properly.

Rabbi Elimelech responded gently that even these struggles are part of the “spices™ of a person’s service. Just
as the incense in the Temple included the harsh-smelling chelbena together with the fragrant spices, so too the
human soul brings all its qualities before Hashem. When a person continues to serve sincerely despite his inner

difficulties, those very struggles can rise upward like incense.

The chassid understood that his imperfections did not disqualify him from serving Hashem. Rather, when he
used them with humility and honesty, they themselves became part of the offering that rises upward and brings

blessing to the world. END NOTE]
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Further [explanation] on the verse: ""When you take the
head..." 1t seems to me that it is stated in the Gemara that the
western lamp (Ner Ma’aravi) was kindled from it, and from it
they would light and prepare [the other lamps].

One may say that our Sages, in their holy words, hinted at the
tzaddik, who is called "Ner Ma’aravi" (the Western Lamp). This
is similar to what is stated in the Gemara: Why was it called
Bavel (Babylon)? Because it was mixed (balulah) with Mishnabh,
Gemara, and Aggadah, etc. Similarly, the tzaddik is mixed with
all forms of holiness—love, awe, exaltation of God, Torah,
prayer, charity, repentance, acts of kindness, and the like.
Therefore, he 1s called "Ner Ma’aravi"—from the term me ‘orav
(mixed). Additionally, Ma aravi also connotes arvut (sweetness
and pleasantness), for the tzaddik is blended with and sweet in
all forms of sweetness.

And this is the meaning of "From it they would light": this refers
to people who connect to the tzaddik; they, too, kindle their
lamps—their souls—with love and awe of the Creator, blessed
is He.

"And from it they would prepare": this means that through the
tzaddik, Hashem, blessed be He, bestows all forms of influence
upon the world.
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And this is what the Holy One, blessed be He, said to Moshe
Rabbeinu, peace be upon him: "When you take the head of the >3 0IPW VIV 127 AWnT AP MRy 1
children of Israel.” This means that when you elevate their 0227 REAYD W7D PRI 012 WRI X RN
hearts upwards toward "the head"—which refers to the upper WRD 00X 00205y nintiva o wRNG auny
worlds that are called "head"—so that love, awe, and holiness YR TR 120X 02732 90197 1yRY.

will enter their hearts.

"To count them"—this means that they should also act so that
they receive a good appointment of abundant sustenance, for the
tzaddik decrees and appoints, and the Holy One, blessed be He,
fulfills through him.

"And each man shall give a ransom for his soul"—the verse
gives them good advice: that they should reflect on repentance
to atone for all their sins and for their souls at the time of their
being counted.
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counted"—this means that no accusation will arise against them
at the time of their appointment, since they have reflected on
repentance.

[INOTE Summary:

The teaching explains the idea of the Ner Ma’aravi, the western lamp of the Menorah, which was the lamp
from which all the other lamps were kindled. The sages hint that this lamp represents the tzaddik. Just as the
western lamp was the central source of light, the tzaddik is a central spiritual source for the Jewish people.

The tzaddik is called Ma’aravi because he is me’orav (mixed) with all forms of holiness. Within him are united
many qualities: love of Hashem, awe of Hashem, Torah, prayer, charity, repentance, and acts of kindness. In
addition, the word Ma’aravi also hints to arvut, sweetness and pleasantness, because the tzaddik embodies
spiritual sweetness in every aspect of Divine service.

Therefore the sages say that “from it they would light.” Those who connect themselves to the tzaddik ignite
their own souls through him. Through his influence they awaken love and awe of Hashem and strengthen their
spiritual light.

The phrase “from it they would prepare” means that through the tzaddik, divine influence flows into the world.
Blessing, sustenance, and spiritual vitality are drawn down through his service and his connection to Hashem.

This explains the verse “When you take the head of the children of Israel” (Shemot 30:12). The “head” refers
to elevating the hearts of Israel toward higher spiritual awareness. Through the guidance of the tzaddik, the
people are lifted toward love, awe, and holiness.
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The verse continues “to count them.” This refers to receiving a proper appointment of blessing and sustenance.

The tzaddik decrees goodness and Hashem fulfills it through him.

Finally, “each man shall give a ransom for his soul.” This teaches that every person should reflect on
repentance and correct his actions. When a person returns to Hashem in repentance, accusations are removed.

Thus the verse concludes “so there will be no plague among them when they are counted.” When people
connect to the tzaddik and strengthen themselves in repentance, they become worthy of receiving divine

blessing without accusation.

Practical Takeaway:

Connecting to righteous guidance and strengthening repentance helps awaken love and awe of Hashem within a
person. When one elevates his heart and refines his actions, he becomes a vessel for blessing and protection,

allowing divine influence to flow into his life. END NOTE]
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"This they shall give." 1t is stated in the Gemara that the Holy
One, blessed be He, showed Moshe a coin of fire from beneath
the Throne of Glory and said to him, "Like this they shall give."”
This is a hint based on what is stated in the Gemara regarding a
certain benan shel kedoshim (descendant of the holy ones) who
did not recognize the form of a coin. Tosafot asks: Why is he
called a "descendant of the holy ones," and what proof does this
provide that his ancestors were holy?

They answer that since he did not recognize it, it is presumed
that his ancestors were also holy. See there.

One may say that the intention of their words is as follows:
Behold, a completely righteous tzaddik was certainly also a
tzaddik in his previous reincarnation.

And the first incarnation is called the "father" of the second
incarnation, in which he has now been reincarnated.

And this is the intention of Tosafot: Since he does not recognize
the form [of a coin] at all now, it follows that his

ancestors—meaning his previous reincarnation—was also a
tzaddik.

And the reason is that the form of a coin dims the light of a
person’s soul. As one can understand logically, when a person
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sets his mind on money, the light of his intellect is extinguished
from him.

Therefore, the Good Name (Hashem) said, "Like this they shall
give, " meaning that they should conduct themselves with their
money like this—as fire from beneath the Throne of Glory.

For fire both burns and warms: meaning, if one, Heaven forbid, 19922 271NN 1" OX 1707 DR UR) 77 URT
behaves with his money improperly, it will burn him. N9y TR 13N XYY

oY WINPT 1007 10> A1 2307 oW R A1
71297 XQD NOAR WX XITY 712 07002,

But if he conducts himself righteously—with complete sincerity
in charity and acts of kindness—then this mitzvah ascends to the
Throne of Glory, and from its warmth, he attains great delight in
this world and the next. Amen.

[INOTE Summary:

The verse “This they shall give” (Shemot 30:13) is explained by the teaching that Hashem showed Moshe a

coin of fire from beneath the Throne of Glory and said, “Like this they shall give.” The image of a fiery coin

M2np 07Y 222 TRTEA T3 3700 O
71227 R@D TY NYIA NRIT MERT I 0797
TR K221 712 27 23V Y3 inanm.

hints to the true spiritual nature of money and how it should be used.

The sages relate a story about a benan shel kedoshim (a descendant of holy people) who did not recognize the
form of a coin. Tosafot explains that this title indicates that his ancestors were righteous. The deeper meaning is
that a completely righteous person is usually also righteous in previous incarnations, and the earlier incarnation
is considered like the “father” of the present one. Since he did not recognize money at all, it showed that even
previously he lived detached from material obsession.

Money has the power to dim the light of a person’s soul when a person becomes overly focused on it. When
someone constantly sets his mind on wealth, his spiritual awareness weakens and the clarity of his intellect
becomes clouded.

For this reason, Hashem showed Moshe a coin made of fire. Fire has two opposite effects. It can burn and
destroy, but it can also warm and give life. So too with money: if a person uses it selfishly or improperly, it can
spiritually harm him. But when a person uses his wealth with sincerity for charity, kindness, and holy purposes,
it becomes a source of elevation.

When money is used properly, the mitzvah rises to the Throne of Glory, and its spiritual warmth returns to the
person as blessing and joy both in this world and in the World to Come.

Practical Takeaway:

Money itself is not the problem; the way it is used determines its effect. When a person treats wealth like the
“coin of fire” and uses it for generosity, charity, and goodness, it becomes a source of spiritual warmth and
blessing rather than harm. END NOTE]
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When you take the head of the children of Israel, etc.
(Exodus 30:12). It appears to explain: behold, there are people
who do not pay attention to the troubles and pressures of their
fellow, despite the verse “and you shall love...” (Leviticus
19:18), but rather they worry only for themselves that it should
be good for them.

And there are also people who worry about the troubles and
pressures of their fellow because of the softness of their heart
and their compassion. This aspect is good, but not in its true and
correct form.

And the true aspect is that one should be distressed over the
troubles of Israel because this is the pain of the holy Shechinah,
for in all their distress He is distressed (Isaiah 63:9), and his
entire intention is to draw down influences upon Israel in order
to raise the Shechinah.

And this is: “When you take the head of the children of Israel
for their counting” (Exodus 30:12), the language of
appointment, that the Holy One, blessed be He, appoints and
commands good things upon Israel, as in “you shall decree a
matter and it shall be established” (Job 22:28).

And if your intention in this appointment will be to do good to
Israel, it will be in order to elevate and lift the Shechinah, which
is called “the head of the children of Israel.”

Then you will cause “and each man shall give a ransom for his
soul” (Exodus 30:12). For behold, the deeds and movements of
the righteous person who begins to exert himself in holiness and
in the service of the Creator, blessed be He, appear somewhat
strange in the eyes of simple people.

For they say that his movements are not according to the way of
the world.

And their deeds appear different and strange in their eyes. This
is because that righteous person has not yet been completed in
his righteousness.
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But the true righteous person, whose entire intention is to
elevate the Shechinah, his deeds enter into the hearts of people
and place great love within their hearts, and they give over their
souls for the sanctification of His blessed Name.

And this is: “And each man shall give a ransom for his soul...
and there will not be a plague among them when they are
counted” (Exodus 30:12).

Meaning that the deed of the righteous person will not be like a
striking blow and a kicking that is not acceptable in their eyes.

Rather, on the contrary, it will increase great love within their
hearts.

“This they shall give, everyone who passes among those who
are counted” (Exodus 30:13). The verse teaches the righteous
person who bestows influence and who goes and serves in this
level to appoint influences upon Israel.

Then he must always hold himself as “half.” Meaning he should
always think that all his deeds are only half, that every good act
which he does is not done with complete perfection, but only
half of what it should truly be.

“The shekel.” Therefore he should weigh on the scale of the
balance of his intellect every act that he wishes to do before
doing it, whether it is from the side of good or, Heaven forbid,
the opposite.

“By the holy shekel.” Meaning in order to weigh and incline
everything toward holiness.

[NOTE Summary:
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Rabbi Elimelech of Lizhensk explains that there are different levels in how a person relates to the suffering of
others. Some people care only about their own well-being and ignore the distress of their fellow. Others do feel

compassion and are troubled by the hardships of others, but this compassion stems only from natural softness
of heart. Although this is already a positive trait, it is still not the deepest or truest level.

The true level is when a person feels pain for the suffering of Israel because he recognizes that their suffering is
the suffering of the Divine Presence itself. When Israel are in distress, the Shechinah is also in distress, as it is
said that “in all their suffering, He suffers with them.” Therefore, the righteous person’s entire intention is not

merely to relieve people’s pain, but to elevate the Shechinah and draw down divine influence upon Israel.
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When a tzaddik begins serving Hashem with unusual intensity, his actions may appear strange to ordinary
people. Since they are not accustomed to such forms of service, they may view his behavior as odd or
excessive. This happens particularly when the tzaddik has not yet reached complete spiritual perfection. But
when the tzaddik’s intentions are fully pure and directed entirely toward the elevation of the Shechinah, his
actions penetrate the hearts of others. Instead of distancing people, his service awakens deep love for Hashem
within them, and they become inspired to dedicate themselves with devotion to the sanctification of His Name.

This is the meaning of the verse “and each man shall give a ransom for his soul... so that there will be no
plague among them when they are counted.” The influence of the tzaddik should not strike people harshly or
repel them like a blow. Rather, it should awaken love and inspiration within their hearts.

The Torah then teaches another essential principle for the spiritual leader: “This they shall give... a
half-shekel.” Even a tzaddik who channels divine influence must constantly view himself as only “half.” He
must never imagine that his service is complete or perfect. Instead, he should always regard his deeds as only
partial, recognizing that there is still more refinement and growth required.

Therefore the verse speaks of the “shekel of holiness.” Before acting, a person must weigh every thought and
action on the scale of his intellect, examining whether it truly leads toward holiness. Through this humility and
careful self-examination, the tzaddik ensures that his influence flows in purity and brings love and inspiration
to the people rather than judgment or harm.

Practical Takeaway:

A person should strive to feel the pain of others not only out of natural compassion but because the suffering of
the Jewish people reflects the suffering of the Shechinah. At the same time, even when one grows spiritually or
influences others, he must remain humble and view his service as incomplete. By constantly weighing his
actions with humility and directing them toward holiness, he can inspire love of Hashem in others and bring
blessing rather than judgment.

Chassidic Story:

It is told about Rabbi Elimelech of Lizhensk that once a simple Jew approached him and complained that he
felt spiritually distant. The man said that whenever he tried to improve himself, he became discouraged because
he saw how many shortcomings he still had.

Rabbi Elimelech replied gently: “That is exactly how a person should feel.” He explained that the danger is not
in seeing one’s imperfections, but in imagining that one is already complete. As long as a person sees himself
as only “half,” he will continue striving upward.

He then added that the same principle applies to a leader. A tzaddik who thinks himself perfect cannot truly
help others. Only one who feels constantly incomplete, always seeking greater closeness to Hashem, can
awaken that longing within the hearts of others as well.
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The visitor left encouraged, understanding that humility and continual striving are themselves signs that a
person is on the right path.
END NOTE]
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