
 

 

 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Ki Tisa 

א מאמר  
"Ki Tisa," etc. Behold, we have written about this many times, 
that the tzaddik who wishes to bestow influence upon the world 
must bind and unify the worlds in a complete unity with the 
Infinite, blessed is He, and blessed is His name. And through the 
power, rectification, and unification of such a tzaddik, even a 
tzaddik who is not on this level can also draw down influence to 
the world. 

 

י א כִּ הִנֵּה כו' תִשָּׂ תַבְנוּ דְּ עָמִים מִזֶּה כָּ הַרְבֵּה פְּ  
יק הַצַדִּ יעַ הָרוֹצֶה שֶׁ פִּ וּלְיחַַד לִקְשׂר צָרִיךְ לָעוֹלָם לְהַשְׁ  
יחִוּדָא הָעוֹלָמוֹת לִים בְּ וּבָרוּךְ הוּא בָּרוּךְ סוֹף אֵין עַד שְׁ  

מוֹ כֹּחַ ידְֵי וְעַל שְׁ יק וְיחִוּד וְתִקּוּן  זהֶ הַצַדִּ גַּם יכָוֹל כָּ  
יק אֵינוֹ הַצַדִּ מַדְרֵגָה שֶׁ ן גַּם זוֹ בְּ יךְ כֵּ עָה לְהַמְשִׁ פָּ הַשְׁ  

 .לָעוֹלָם

And this is [the meaning of the verse]: "And I will be gracious 
to whom I will be gracious," and Rashi, of blessed memory, 
explained: "Even if he is not deserving." And at first glance, the 
simple meaning of the verse seems to indicate the 
opposite—that it refers to one who is worthy of being granted 
grace. 

 
ר אֶת וְחַנתִֹי וְזהֶוּ "י וּפֵרֵשׁ אָחןֹ אֲשֶׁ אֵינוֹ אַף ז"ל רַשִׁ שֶׁ  

טָא נרְִאֶה וְלִכְאוֹרָה הָגוּן. שְׁ קְרָא פַּ הוּא לְמִי לְהֵפֶךְ דִּ שֶׁ  
לְחָננְוֹ רָאוּי . 

However, in my humble opinion, this is Rashi's intention: that 
through one who brings satisfaction and grace to the Creator, 
blessed is He—by unifying and binding the worlds as mentioned 
above—through the power of this tzaddik, I will bestow grace 
even upon one who is not deserving. 

 

י עֲניִוּת לְפִי אַךְ עְתִּ וּוֹנתַ הִיא כָּךְ דַּ עַל זַ"ל רַש"י כַּ ידְֵי דְּ  
ה מְיחַַד הוּא בָּרוּךְ לְהַבּוֹרֵא וְחֵן רוּחַ נחַַת הָעוֹשֶׂ שֶׁ  
ר נַּ"ל הָעוֹלָמוֹת וּמְקַשֶׁ כֹּחַ ידְֵי עַל כַּ יק  אֲניִ הַזֶּה הַצַדִּ  

אֵינוֹ לְמִי אַף אָחוֹן הָגוּן שֶׁ . 

And this is [the meaning of the verse]: "The Lord will give 
grace and glory," etc. (Tehillim 30:11). This means, whether 
through a tzaddik who brings grace and unity to the worlds, or 
through a tzaddik who is not on this level but is always in 
repentance and confession before the Creator, blessed is He, and 
exalted is He—through both of them, Hashem will grant grace, 
providing influence and goodness to the world. 

 

ן וְכָבוֹד חֵן וְזהֶוּ ין פָּרוּשׁ י"כ( פ"ל )תסליס כו' ה' יתֵּ בֵּ  
יק ידְֵי עַל ה צַדִּ עוֹשֶׁ ין בָּעוֹלָמוֹת: וְיחִוּד חֵן שֶׁ ידְֵי עַל בֵּ  

יק אֵינוֹ הַצַדִּ מַדְרֵגָה שֶׁ הוּא אַךְ זוֹ בְּ מִיד שֶׁ בִּתְשׁוּבָה תָּ  
ניֵהֶם ידְֵי עַל וְיתְִעַלֶּה הוּא בָּרוּךְ לְהַבּוֹרֵא וּוִדּוּי ן שְׁ יתֵּ  
ן חֵן עָה ה' יתֵּ פָּ לָעוֹלָם וְטוֹבָה הַשְׁ : 

"He does not withhold good from those who walk in 
innocence"—this explains why even those on a lower level still 
receive divine influence. Since the way of the Creator, blessed is 
He, is to bestow goodness upon all, therefore, He does not 
withhold good from those who walk in innocence, regardless of 
their level, as long as they act with sincerity. 

 

תָמִים לַהלְֹכִים טוֹב ימְִנעַ לֹא לְמַה טַעַם נתְִינתַ הוּא בְּ  
ל נּוּ מַעֲלָה שֶׁ מִשׁוּם מִמֶּ הַבּוֹרֵא דְּ רְכּוֹ הוּא בָּרוּךְ דְּ דַּ  

כֹּל לְהֵיטִיב תָמִים לַהוֹלְכִים טוֹב ימְִנעַ לֹא לָכֵן לַ בְּ  
אֵיזהֶ יִּהְיהֶ מַדְרֵגָה בְּ יהְֵא רַק שֶׁ תְמִימוּת שֶׁ בִּ : 

And this is [the meaning of the verse]: "When you take the head 
[sum] of the children of Israel"—this means that the Holy One, 
blessed is He, is telling [Moshe]: "You shall elevate the 
head"—meaning the worlds, which are called "head." 

 
י וְזהֶוּ א כִּ י פָּרוּשׁ כו' ראש אֶת תִשָּׂ ר לְשׁוֹן הוּא כִּ אֲשֶׁ  

אָמַר דוֹשׁ שֶׁ ה הוּא בָּרוּךְ הַקָּ א אַתָּ הַינְוּ ראֹשׁ אֶת תִשָּׂ דְּ  
ראֹשׁ נקְִרָאִים הָעוֹלָמוֹת . 
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"To count them"—meaning to appoint divine influence for all of 
Bnei Yisrael, to bestow upon them all goodness. And this will 
cause even tzaddikim who are not on the highest level—[as 
implied by the verse]: "And each man shall give an atonement 
for his soul," meaning he should always be in repentance, 
seeking atonement and forgiveness for his soul—[to also] be 
able to draw influence to the world. 

 

דֵי פְּרוּשׁ לִפְקַדִיהֶם ניֵ לְכָל לִפְקדֹ כְּ רָאֵל בְּ אֶת ישְׂ  
עָה פָּ יעַ הַהַשְׁ פִּ כָל לְפָקְדָם לָהֶם לְהַשְׁ וְתִגְרםֹ טוּב. בְּ  

אֵף יקִים שֶׁ אֵינםָ הַצַדִּ מַדְרֵנתְָךָ שֶׁ כֹּפֶר אִישׁ וְנתְָנוּ רַק בְּ   
יהְֵא פַּרוּשׁ נפְַשׁוֹ מִיד שֶׁ שׁ בִּתְשׁוּבָה תָּ רָה לְבַקֵּ פָּ כַּ  

לְנפְַשׁוֹ וּמְחִילָה . 

They too can draw influence to the world. "And there shall be 
no plague among them when you count them"—meaning that no 
accusation will be able to prosecute them when they are 
counted, referring to Bnei Yisrael receiving divine influence and 
goodness. Amen. 

 

יךְ יכְוֹלִים הֵם גַּם עָה לְהַמְשִׁ פָּ יהְִיהֶ וְלֹא לָעוֹלָם. הַשְׁ  
פְקדֹ נגֶֶף בָהֶם לֹא אתָֹם בִּ לְקַטְרֵג קִטְרוּג שׁוּם יוּכַל שֶׁ  

פְקדֹ עֲלֵיהֶם רָאֵל אֶת הַינְוּ אתָֹם בִּ עָה ישְׂ פָּ הַשְׁ וְטוֹבָה בְּ  
 .אָמֵן

[NOTE Summary:​
Rabbi Elimelech of Lizhensk teaches that when a tzaddik wishes to draw Divine influence into the world, he 
must bind and unify all the spiritual worlds with the Infinite One, blessed be He. Through such complete unity, 
the tzaddik becomes a channel through which blessing and goodness flow into creation. When a tzaddik 
accomplishes this unification, his spiritual power can enable even other righteous individuals who are not on 
the same level to draw down Divine influence for the world. 

This idea clarifies the verse “And I will be gracious to whom I will be gracious.” Rashi explains that Hashem 
grants grace even to one who is not deserving. Rabbi Elimelech explains that this occurs through the merit of a 
great tzaddik who brings pleasure to Hashem by unifying the worlds. Through the power of that tzaddik, 
Divine grace can extend even to those who are not fully worthy. 

At the same time, Hashem also grants goodness through those who constantly stand in humility, repentance, 
and confession before Him. Even a tzaddik who is not on the highest level but serves Hashem sincerely and 
remains in continual teshuvah can also become a channel for blessing. This reflects the verse, “Hashem will 
give grace and glory… He does not withhold good from those who walk in innocence” (Psalms 84:12). When a 
person walks with sincerity and integrity, Hashem’s goodness flows to him and through him. 

Thus the verse “When you take the head of the children of Israel” hints that the righteous elevate the “head,” 
meaning the spiritual worlds, and appoint Divine influence for Israel. Through humility, repentance, and 
sincere service, even those who are not on the highest level can help bring goodness and protection to the 
Jewish people, so that no accusation or plague stands against them. 

Practical Takeaway:​
A person does not need to be spiritually perfect in order to bring blessing into the world. Sincere service of 
Hashem, humility, and continual self-reflection allow a person to become a channel for goodness. Through 
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unity with Hashem and honest devotion, even ordinary individuals can help draw Divine kindness and 
protection upon others. 

Chassidic Story:​
It is related that Rabbi Elimelech of Lizhensk once comforted a chassid who felt unworthy to influence others 
spiritually. The man said that he was not a great tzaddik and therefore could not bring blessing to the world. 

Rabbi Elimelech replied that the greatest channels for Divine goodness are often those who stand before 
Hashem with humility and brokenhearted sincerity. “A heart that turns constantly toward Hashem,” he said, 
“can open gates in Heaven even more than one who believes himself already complete.” 

The chassid realized that sincere devotion itself has the power to bring blessing to others, and he returned home 
strengthened in his service. END NOTE] 

ב מאמר  
"Extend Your kindness to those who know You" (Tehillim 
36:11). First, we will introduce an explanation of the verse: 
"Take for yourself spices," etc. (Shemot 30:34). Behold, for the 
service of the Creator, blessed is He, one must take all types of 
spices—this alludes to all types of strategies, emotions, and 
intellect that a person should take along with him to bring them 
into the service of the Creator, blessed and exalted is His Name. 

 

ךָ מְשׂךְ וּבִתְחִלָּה י"ל(. ל"ו )תסליס לִידְעֵיךְ חַסְדְּ  
ים לְךְ קַח הַפָּסוּק לְפָרֵשׁ נקְַדִים הִנֵּה וְכוּ' סַמִּ לַעֲבוֹדַת דְּ  
ים מִיניֵ כָּל לִקַח צָרִיךְ הוּא בָּרוּךְ הַבּוֹרֵא לְכָל רֶמֶז סַמִּ  

חְבּוּלוֹת מִיניֵ עֲלוּת תַּ כְלִיוּת וְהִתְפַּ יַּקַח וְשִׂ אִתּוֹ הָאָדָם שֶׁ  
הֶם לָבוֹא עַמּוֹ רַךְ הַבּוֹרֵא לַעֲבוֹדַת עִמָּ מוֹ יתְִבָּ שְׁ  

 .וְיתְִעַלֶּה

And among them, "chelbena" (galbanum) is mentioned—this 
alludes to the idea that even in the restroom, one should be 
modest and think about permissible matters, meaning that he 
should be filled with shame and humiliation, likened to animals. 
And to this, the chelbena hints. 

 
הֶם וּמָנהָ נהָ בָּ גַּם רֶמֶז חֶלְבְּ בֵית שֶׁ א בְּ צָנוּעַ יהְִיהֶ הַכִּסֵּ  

שֹׁב בָרִים בּוֹ וְיחֲַ רִים דְּ תָּ הַינְוּ לְהַרְהֵר הַמַּ הוּא דְּ מָלֵא שֶׁ  
ה ל וּכְלִמָה בּוּשָׁ בְהֵמוֹת נמְִשָׁ נהָ רָמַז וְלָזהֶ * כִּ חֶלְבְּ  *. 

And the verse repeats "spices" a second time—this alludes to the 
idea that after one has entered a bit into the service of Hashem, 
blessed is He, "spices" means: Take spices, meaning that one's 
intellect should always be clear and sharpened so that one can 
ascend to the levels of the true tzaddik. 

 

נהָ ים הַכָּתוּב וְשָׁ ניִת לְסַמִּ בָּאתָ לְאַחַר רֶמֶז שֵׁ קְצָת שֶׁ  
ם לַעֲבוֹדַת רַךְ הַשֵׁ ים קַח לוֹמַר רוֹצֶה סַמִים יתְִבָּ סַמִּ  

כְלִיוּת הַינְוּ כָל יהְֵא הַשִׂ גִּיעַ יוֹתֵר וּמְצַחְצָח צַח עֵת בְּ תַּ שֶׁ  
הֶם יק לְמַעֲלוֹת בָּ י הַצַדִּ הָאֲמִתִּ . 

And this is the meaning of "pure frankincense"—this means that 
through the merit of your deeds, you will be able to whiten the 
sins of Israel. 

 
זכְוּת לוֹמַר וְרוֹצֶה זכָּה וּלְבנֹהָ וְזהֶוּ יךָ בִּ תּוּכַל מַעֲשֶׂ  

ן רָאֵל עֲוֹנוֹת לְלַבֶּ ישְׂ . 

"Each one shall be equally together"—this means that you 
should purify yourself in your heart until you can bring the 
world of Asiyah (the world of action) into the unity of the 

 
בַד בַּד זכֵּךְ לוֹמַר רוֹצֶה יהְִיהֶ בְּ תְּ לִבְּךָ עַצְמְךָ שֶׁ עַד בְּ  

תּוּכַל יָּה עוֹלַם לְהָבִיא שֶׁ רַךְ הַבּוֹרֵא לְאַחְדּוּת הָעֲשִׂ יתְִבָּ  
מוֹ הָעוֹלָם כְּמוֹ שְׁ גָּמוּר בְּאַחְדּוּת הוּא הָעֶלְיוֹן שֶׁ . 
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Creator, blessed is He, just as the upper world is in complete 
unity. 
And this follows the explanation of Rashi, of blessed memory, 
on the verse "each one shall be equally together"—see there. 

 
י עַל וְזהֶ "י פָּרוּשׁ פִּ בַד בַּד פָּסוּק עַל ז"ל רַשְׁ עַיןִ בְּ  

ם  .שָׁ
And this is the meaning of the verse (Tehillim 41:14): "Blessed 
is Hashem from eternity to eternity, Amen." This means that 
when you reach this level, where you can bring the worlds into 
complete unity, then you will be able to say "Amen" after your 
own blessing, since "Amen" also indicates unity, as is known. 

 

]וגו'[ ה' בָּרוּךְ י"ד( מ"ל )תסליס הַפָּסוּק פֵרוּשׁ וְזהֶ  
גִּיעַ לוֹמַר רוֹצֶה * אָמֵן הָעוֹלָם וְעַד מֵהָעוֹלָם תַּ כְּשֶׁ  
תּוּכַל זוֹ לְמַעֲלָה אָז גָּמוּר לְאַחְדוּת הָעוֹלָמוֹת לְהָבִיא שֶׁ  

רְכַּת אַחַר אָמֵן לוֹמַר תּוּכַל הָאָמֵן עַצְמְךָ בִּ גַּם מוֹרָה שֶׁ  
ן יָּדוּעַ לְאַחְדוּת כֵּ כַּ . 

And this is [the meaning of] "Great is he who answers Amen," 
etc. One who answers "Amen" is greater than the one who 
blesses, as mentioned above. 

 
עוֹנהֶ מִי כו' אָמֵן הָעוֹנהֶ גָּדוֹל וְזהֶ יוֹתֵר הוּא אָמֵן שֶׁ  

נַּ"ל הַמְבָרֵךְ מִן הוּא אִם גָּדוֹל כַּ . 

"And you shall make it into incense," etc. This means that 
"ketoret" (incense) comes from the root of "kitor" (vapor) and 
"timrot ashan" (columns of smoke), which hints at the spiritual 
aspect. For the upper worlds, we elevate and govern through 
light, while this world is hinted at through smoke. 

 

יתָ לְשׁוֹן הוּא קְטְרֶת לוֹמַר רוֹצָה כו' קְטרֶֹת אתָֹהּ וְעָשִׂ  
ן וְתִמְרוֹת קִיטוֹר הוּא עֲשָׁ ז שֶׁ מִיוּת לְעִניְןַ מְרַמֵּ י הַנַּשְׁ כִּ  

ין אָנוּ הָעֶלְיוֹניִם הָעוֹלָמוֹת לִים מְרַמִּ בְּאוֹר וּמוֹשְׁ  
ן נרְִמָז הַזֶּה וְהָעוֹלָם עָשָׁ בְּ . 

This means that one should also seek to draw down influence 
upon Israel in matters of physicality. 

 
רְאֶה פּרוּשׁ תִּ ן גַּם שֶׁ יךְ כֵּ עָה לְהַמְשִׁ פָּ רָאֵל עַל הַשְׁ ישְׂ  

עִניְנָיֵ מִיוּת בְּ בַּשְׁ . 
And this is the explanation of "Ma’aleh Ashan" (that it raises 
smoke)—that even matters of the physical were required to be 
affected through the offering of the incense, which correspond 
to children, life, and sustenance. 

 
ל הַפֵּרוּשׁ וְזהֶ ן מַעֲלֶה שֶׁ הוּא כָּל עֲשָׁ גַּם שֶׁ עִניְנָיֵ שֶׁ  

מִי הַקְטְרֶת לִפְעַל צָרִיךְ הָיהָ בַּשְׁ ניֵ וְהֵם בְּ וּמְזוֹניֵ חַיֵּי בָּ . 

And this is also the explanation of "Ma’aseh Roke’ach" (the 
work of a perfumer)—to rectify the needs of the world of 
Asiyah (the world of action). 

 
ן גַּם וְזהֶוּ ה הַפֵרוּשׁ כֵּ ן רוֹקֵחַ מַעֲשֵׂ הִצְטָרְכוּת לְתַקֵּ  

יָּה עוֹלַם הָעֲשִׂ . 

And this is also hinted at in the verse "three times a year"—this 
refers to the three physical matters mentioned above, which are 
hinted at in the word "pe’amim" (times), which also means 
"feet," as in "How beautiful are your footsteps" (Shir HaShirim 
7:2). 

 

ן גַּם נרְִמָז וְזהֶ פָּסוּק כֵּ לֹשׁ בַּ עָמִים שָׁ נהָ פְּ רוֹצֶה בַּשָּׁ  
ה לוֹמַר לֹשָׁ בְרֵי שְׁ מִיִּים דִּ זיִם וְהֵם הַנַּ"ל הַגַּשְׁ מְרַמָּ  
תֵבַת עָמִים בְּ מָעוֹ פְּ שְׁ מַּ פְעָמַיךְִ יפָוּ מַה כְּמוֹ הָרַגְלַיםִ שֶׁ  

ב ז' )שיר '). 

"In the year all your males shall be seen"—this means that you 
should see and remember to bring these three physical aspects 
into the year, which numerically corresponds to "sefirah" 
(counting), to unite them with the upper worlds. 

 
נהָ רְאֶה פּרוּשׁ זכְוּרְךָ כָּל ירֵָאֶה בַּשָּׁ כֹּר תִּ לְהָבִיא וְתִז  

ה לֹשָׁ בְרֵי הַשָּׁ מִי דִּ נהָ הַנַּ"ל גַשְׁ הוּא בַּשָּׁ גִימַטְרִיאָ שֶׁ בְּ  
עֶלְיוֹניִם בְּעוֹלָמוֹת לְהִתְאַחֲדָם סְפִירָה . 
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"Mixed with salt, pure and holy"—this means that you should 
blend your purity with holiness. For in the world of Asiyah, 
there is only purity, while holiness exists in the upper worlds. 

 
עָרֶב לוֹמַר רוֹצֶה קדֶֹשׁ טָהוֹר מְמַלָח תְּ הֲרָה שֶׁ לְךְ הַטָּ שֶׁ  

ה עִם בְּעוֹלַם * הַקְדֶשָׁ יָּה שֶׁ * טָהֲרָה רַק הוּא הָעֲשִׂ  
ה הָעוֹלָמוֹת הוּא וּקְדֶשָׁ הָעֲלִיוֹניִם בְּ  *. 

"Extend Your kindness to those who know You"—this means to 
those who know how to unify the worlds. They draw down Your 
kindness by the power of their unification, for they unify the 
worlds. 

 
ךָ מְשׂךְ וְזהֶוּ לְיחַַד הַיּוֹדְעִים לוֹמַר רוֹצֶה לִידְעֶיךָ חַסְדְּ  

פַע הָעוֹלָמוֹת לֶךְ הַחֶסֶד לָהֶם הַשְׁ ר יחִוּדָם בְּכחַֹ שֶׁ אֲשֶׁ  
 .* מְיחֲַדִים

"And Your righteousness to the upright of heart"—this means 
that through the Torah of righteousness, You give to the upright 
of heart, even those who have not yet reached this level. 

 
רֵי וְצִדְקָתְךָ ן צְדָקָה בְּתוֹרַת לוֹמַר רוֹצֶה לֵב לְישְׁ תֵּ תִּ  

רֵי לֹא אוֹתָן לֵב לְישְׁ זוֹ לְמַעֲלָה עֲדַיןִ הִגִּיעוּ שֶׁ  *. 

And this is also the explanation of "But My Sabbaths"—this 
refers to two Sabbaths, meaning… 

 
ן גַּם וְזהֶוּ בְּתתַֹי אֶת אַךְ הַפֵּרוּשׁ כֵּ פּרוּשׁ שַׁ ניֵ שֶׁ שְׁ  

בָּתוֹת לוֹמַר רוֹצֶה שַׁ . 
Likewise, the supreme unification of Havayah and Adonai. "For 
it is a sign between Me and you."  

ן גַּם י * וַאדנָֹ"י הֲוָיהָ הָעֶלְיוֹן יחִוּד כֵּ יניִ הִוא אוֹת כִּ בֵּ  
 .* וּבֵיניֵכֶם

This means that the word "for" (כי) here carries the meaning of 
"rather," and its explanation is: that which is "between Me and 
you"—which are the upper worlds and Sefirot—you cannot 
grasp in thought, except as letters. For in the Infinite, blessed is 
He, no thought can grasp Him at all. 

 

י פּרוּשׁ הִיא מַה פֵרוּשׁוֹ וְכָךְ אֶלָא לְשׁוֹן הוּא כִּ יניִ שֶׁ בֵּ  
הֵם וּבֵיניֵכֶם יכָוֹל אֵינךְָ עֶלְיוֹניִם וּסְפִירוֹת עוֹלָמוֹת שֶׁ  

ס בָה לִתְפַּ חֲשָׁ מַּ י בַּ י אוֹתִיּוֹת אִם כִּ אֵין כִּ בָּרוּךְ סוֹף בָּ  
בָה לֵית הוּא פִיסָה מַחֲשָׁ לָל בֵּהּ תְּ כְּ . 

"To know that I am Hashem, Who sanctifies you"—this means, 
as mentioned above, that purity can emerge from the world of 
Asiyah, but holiness is above, from the Name of Hashem, 
blessed is He. 

 
י לָדַעַת כֶם ה' אֲניִ כִּ שְׁ נַּ"ל פֵרוּשׁ מְקַדְּ טָהֲרָה כַּ יכָוֹל שֶׁ  
יָּה מֵעוֹלָם לָבאֹ ה אֲבָל הָעֲשִׂ ם לְמַעְלָה הוּא הַקְדֶשָׁ מֵהַשֵׁ  

הוּא בָּרוּךְ . 

And this is also what the Sages hinted at in Tractate Shabbat 
when they said: "This Tanna called bringing in and taking out 
the same thing." This means that when tzaddikim perform 
unifications in the upper worlds, one should not think that, 
Heaven forbid, the Holy One, blessed is He, needs our 
actions—Heaven forbid! 

 

ן גַּם וְהוּא ר כֵּ מַסֶכֶת חֲזַ"ל רָמְזוּ אֲשֶׁ בָּת בְּ בְּאָמְרָם שַׁ  
נאָ הַאי מַה פּרוּשׁ לֵהּ קָרָהּ הוֹצָאָה הַכְנסָָה תָּ  

יקִים הַצַדִּ ין שֶׁ בִין אַל עֶלְיוֹניִם בְּעוֹלָמוֹת יחִוּד עוֹשִׁ תָּ  
הקב"ה ינוּ ח"ו צָרִיךְ שֶׁ וְחָלִילָה חָלִילָה לְמַעֲשִׂ . 

Rather, we are the ones who need this. Through our actions, we 
cause an awakening from below, to bring the worlds into joy and 
happiness. 

 
ינוּ ידְֵי עַל לָזהֶ צְרִיכִין אֲנחְַנוּ רַק אִתְעֲרוּתָא הוּא מַעֲשֵׂ  

א לְתַתָּ חֶדְוָה הָעוֹלָמוֹת לְהָבִיא • דִּ מְחָה בְּ וּבְשִׂ . 

And through this, abundance, blessing, and mercy will flow to 
all of Israel. Amen. 

 
פַע זהֶ ידְֵי וְעַל פַע לָנוּ ישְׁ כָּל עַל וְרַחֲמִים וּבְרָכָה שֶׁ  

רָאֵל אָמֵן ישְׂ . 
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[NOTE Summary:​
Rabbi Elimelech of Lizhensk explains that the service of Hashem requires a person to use every aspect of his 
inner life. The verse about the incense, “Take for yourself spices” (Shemot 30:34), hints that a person must 
gather all of his qualities, emotions, thoughts, and strategies and bring them into the service of the Creator. 

Among the spices of the incense is chelbena (galbanum), which represents something with a strong and 
unpleasant scent. This teaches that even in situations that seem lowly or embarrassing, such as moments when a 
person feels humbled or ashamed of himself, those experiences too can be used for Divine service. Humility 
and self-awareness become part of the spiritual “spices” that elevate a person. 

The repetition of the word “spices” hints to another stage in spiritual growth. After a person has already begun 
serving Hashem, he must continue refining his mind and sharpening his understanding so that he can ascend 
toward the level of the true tzaddikim. “Pure frankincense” symbolizes the power that righteous actions have to 
purify and even whiten the sins of Israel. 

When the verse says that all the spices should be “equally together,” it hints that a person should purify himself 
so deeply that he brings the lower world of action into unity with the higher worlds. When such unity is 
achieved, the person reaches a level where he can affirm the unity of Hashem with “Amen,” which itself 
expresses agreement and oneness. This reflects the teaching that “greater is the one who answers Amen than 
the one who recites the blessing.” 

The incense itself rises as smoke upward, symbolizing the elevation of the lower world toward the higher 
realms. At the same time, this service also draws blessing downward into physical life. Thus the incense affects 
even worldly matters such as children, life, and sustenance. The spiritual work of the tzaddikim therefore 
brings blessing not only to the soul but also to the practical needs of the Jewish people. 

Ultimately, the verse “Extend Your kindness to those who know You” (Tehillim 36:11) refers to those who 
understand how to unify the worlds through their service. Through this unification they draw Divine kindness 
into the world. Yet Hashem also grants righteousness and blessing to the upright of heart even if they have not 
reached this lofty level. 

This teaching emphasizes that human service does not fulfill a need in Hashem, Heaven forbid. Rather, through 
our efforts we awaken Divine compassion and joy in the worlds, allowing blessing, mercy, and abundance to 
flow to Israel. 

Practical Takeaway:​
Every aspect of life can become part of serving Hashem. Emotions, intellect, humility, and even moments of 
weakness can be transformed into spiritual growth. When a person uses all parts of himself in sincere service 
and strives for unity with Hashem, he becomes a channel through which blessing and kindness flow into the 
world. 
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Chassidic Story:​
It is told that a chassid once came to Rabbi Elimelech of Lizhensk distressed that his mind wandered constantly 
and that his thoughts were not always pure during prayer. He felt that these struggles made him unworthy of 
serving Hashem properly. 

Rabbi Elimelech responded gently that even these struggles are part of the “spices” of a person’s service. Just 
as the incense in the Temple included the harsh-smelling chelbena together with the fragrant spices, so too the 
human soul brings all its qualities before Hashem. When a person continues to serve sincerely despite his inner 
difficulties, those very struggles can rise upward like incense. 

The chassid understood that his imperfections did not disqualify him from serving Hashem. Rather, when he 
used them with humility and honesty, they themselves became part of the offering that rises upward and brings 
blessing to the world. END NOTE] 

ג מאמר  
Further [explanation] on the verse: "When you take the 
head..." It seems to me that it is stated in the Gemara that the 
western lamp (Ner Ma’aravi) was kindled from it, and from it 
they would light and prepare [the other lamps]. 

י פ' עוֹד  א כִּ אִיתָא נ"ל ראֹשׁ אֶת תִשָּׂ גְמָרָא ח דְּ נרֵ בַּ  
נּוּ דּוֹלֵק הָיהָ מַעֲרָבִי נּוּ מַדְלִיק הָיהָ מִמֶּ מֵיטִיב הָיהָ וּמִמֶּ . 

One may say that our Sages, in their holy words, hinted at the 
tzaddik, who is called "Ner Ma’aravi" (the Western Lamp). This 
is similar to what is stated in the Gemara: Why was it called 
Bavel (Babylon)? Because it was mixed (balulah) with Mishnah, 
Gemara, and Aggadah, etc. Similarly, the tzaddik is mixed with 
all forms of holiness—love, awe, exaltation of God, Torah, 
prayer, charity, repentance, acts of kindness, and the like. 

 

חֲזַ"ל לוֹמַר ישֵׁ דִבְרֵיהֶם רָמְזוּ דַּ ים בְּ דוֹשִׁ יק עַל הַקָּ הַצַדִּ  
הוּא רֶךְ עַל מַעֲרָבִי נרֵ נקְִרָא שֶׁ אִיתָא דֶּ גְמָרָא דְּ ה בַּ לָמָּ  
מָהּ נקְִרָא בֶל שְׁ בְּלוּלָה בָּ נהָ שֶׁ מִשְׁ כו' וְאַגָּדוֹת וּגְמָרָא בְּ  

יק כֵן כְּמוֹ אַהֲבָה קְדֶשׁוֹת מִיניֵ כָּל בּוֹ מְערָֹב הוּא הַצַדִּ  
שׁוּבָה וּצְדָקָה וּתְפִלָה תּוֹרָה אֵל וְרוֹמְמוּת וְירְִאָה תְּ  

וְכַדּוֹמֶה חֲסָדִים וּנמְִילוּת . 

Therefore, he is called "Ner Ma’aravi"—from the term me’orav 
(mixed). Additionally, Ma’aravi also connotes arvut (sweetness 
and pleasantness), for the tzaddik is blended with and sweet in 
all forms of sweetness. 

 
הוּא מַעֲרָבִי גַּם מְערָֹב לְשׁוֹן מַעֲרָבִי נרֵ נקְִרָא וְלָכֵן  
יק וּמְתִיקוּת עַרְבוּת לְשׁוֹן הַצַדִּ וּמָתוֹק עָרוּב הוּא שֶׁ  
כָל מְתִיקוּת מִיניֵ בְּ . 

And this is the meaning of "From it they would light": this refers 
to people who connect to the tzaddik; they, too, kindle their 
lamps—their souls—with love and awe of the Creator, blessed 
is He. 

 
נּוּ הַפֵּרוּשׁ וָזהֶ ניֵ הֵם מַדְלִיק הָיהָ מִמֶּ אָדָם בְּ  

רִים תְחַבְּ יק עִם הַמִּ הֵם נרֵוֹתֵיהֶם מַדְלִיקִים הֵם גַּם הַצַדִּ  
מָתָם הוּא בָּרוּךְ לְהַבּוֹרֵא וְירְִאָה בְּאַהֲבָה נשְׁ . 

"And from it they would prepare": this means that through the 
tzaddik, Hashem, blessed be He, bestows all forms of influence 
upon the world. 

 
נּוּ יק ידְֵי עַל פֵרוּשׁ מֵיטִיב הָיהָ וּמִמֶּ ם מִיטִיב הַצַדִּ הַשֵׁ  

רַךְ עוֹת מִיניֵ כָּל לָעוֹלָם הוּא בָּרוּךְ יתְִבָּ פָּ הַשְׁ . 
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And this is what the Holy One, blessed be He, said to Moshe 
Rabbeinu, peace be upon him: "When you take the head of the 
children of Israel." This means that when you elevate their 
hearts upwards toward "the head"—which refers to the upper 
worlds that are called "head"—so that love, awe, and holiness 
will enter their hearts. 

 

אָמַר וְזהֶוּ ה הקב"ה שֶׁ נוּ לְמשֶׁ לוֹם עָלָיו רַבֵּ י הַשָּׁ כִּ  
א ניֵ ראֹשׁ אֶת תִשָּׂ רָאֵל בְּ א פֵרוּשׁ ישְׂ שָּׂ תִּ לְבָבָם כְּשֶׁ  

ראֹשׁ נקְִרָאִים עֶלְיוֹניִם הָעוֹלָמוֹת הֵם לְראֹשׁ לְמַעְלָה  
נסְוּ לְמַעַן לִבָּם יכָּ ה וְירְִאָה אַהֲבָה בְּ וּקְדֶשָׁ . 

"To count them"—this means that they should also act so that 
they receive a good appointment of abundant sustenance, for the 
tzaddik decrees and appoints, and the Holy One, blessed be He, 
fulfills through him. 

 
יִּהְיהֶ יפְִעַלוּ זאֹת גַּם פּרוּשׁ לִפְקַדִיהֶם קִידָה לָהֶם שֶׁ פְּ  

ל טוֹבָה פַע שֶׁ יק טוֹב שֶׁ הַצַדִּ והקב"ה וּפוֹקֵד גּוֹזרֵ שֶׁ  
ידָוֹ עַל מְקַיםִ . 

"And each man shall give a ransom for his soul"—the verse 
gives them good advice: that they should reflect on repentance 
to atone for all their sins and for their souls at the time of their 
being counted. 

 
כֹּפֶר אִישׁ וְנתְָנוּ טוֹבָה עֵצָה לָהֶם נתַָן הַכָּתוּב נפְַשׁוֹ   

יהְַרְהֲרוּ וְעַל עֲוֹנוֹתֵיהֶם כָּל עַל לְכַפֶר בִּתְשׁוּבָה שֶׁ  
פְקדֹ נפְַשׁוֹתָם אתָֹם בִּ . 

"So there will be no plague among them when they are 
counted"—this means that no accusation will arise against them 
at the time of their appointment, since they have reflected on 
repentance. 

 
פְקדֹ נגֶֶף בָהֶם יהְִיהֶ לֹא וְאָז לֹא לוֹמַר רוֹצֶה אתָֹם בִּ שֶׁ  
הִרְהֲרוּ מֵאַחַר הַפְקִידָה עַל קִטְרוּג שׁוּם יהְֵא שֶׁ  

 .בִּתְשׁוּבָה

[NOTE Summary:​
The teaching explains the idea of the Ner Ma’aravi, the western lamp of the Menorah, which was the lamp 
from which all the other lamps were kindled. The sages hint that this lamp represents the tzaddik. Just as the 
western lamp was the central source of light, the tzaddik is a central spiritual source for the Jewish people. 

The tzaddik is called Ma’aravi because he is me’orav (mixed) with all forms of holiness. Within him are united 
many qualities: love of Hashem, awe of Hashem, Torah, prayer, charity, repentance, and acts of kindness. In 
addition, the word Ma’aravi also hints to arvut, sweetness and pleasantness, because the tzaddik embodies 
spiritual sweetness in every aspect of Divine service. 

Therefore the sages say that “from it they would light.” Those who connect themselves to the tzaddik ignite 
their own souls through him. Through his influence they awaken love and awe of Hashem and strengthen their 
spiritual light. 

The phrase “from it they would prepare” means that through the tzaddik, divine influence flows into the world. 
Blessing, sustenance, and spiritual vitality are drawn down through his service and his connection to Hashem. 

This explains the verse “When you take the head of the children of Israel” (Shemot 30:12). The “head” refers 
to elevating the hearts of Israel toward higher spiritual awareness. Through the guidance of the tzaddik, the 
people are lifted toward love, awe, and holiness. 
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The verse continues “to count them.” This refers to receiving a proper appointment of blessing and sustenance. 
The tzaddik decrees goodness and Hashem fulfills it through him. 

Finally, “each man shall give a ransom for his soul.” This teaches that every person should reflect on 
repentance and correct his actions. When a person returns to Hashem in repentance, accusations are removed. 

Thus the verse concludes “so there will be no plague among them when they are counted.” When people 
connect to the tzaddik and strengthen themselves in repentance, they become worthy of receiving divine 
blessing without accusation. 

Practical Takeaway:​
Connecting to righteous guidance and strengthening repentance helps awaken love and awe of Hashem within a 
person. When one elevates his heart and refines his actions, he becomes a vessel for blessing and protection, 
allowing divine influence to flow into his life. END NOTE] 

ד מאמר  
"This they shall give." It is stated in the Gemara that the Holy 
One, blessed be He, showed Moshe a coin of fire from beneath 
the Throne of Glory and said to him, "Like this they shall give." 

נוּ זֶה  גְּמָרָא אִיתָא יתְּ מִין בַּ עַ כְּ ל מַטְבַּ לוֹ הֶרְאָה אֵשׁ שֶׁ  
ה הקב"ה חַת לְמשֶׁ א מִתַּ זהֶ לוֹ וְאָמַר הַכָּבוֹד כִּסֵּ נוּ כָּ יתְּ . 

This is a hint based on what is stated in the Gemara regarding a 
certain benan shel kedoshim (descendant of the holy ones) who 
did not recognize the form of a coin. Tosafot asks: Why is he 
called a "descendant of the holy ones," and what proof does this 
provide that his ancestors were holy? 

 

י עַל רֶמֶז אִיתָא פִּ גְמָרָא דְּ נןָ אֵיזהֶ בַּ ל בְּ ים שֶׁ לָא קְדוֹשִׁ דְּ  
עַ בְּצוּרְתָא ידַָע מַטְבֵּ ה דְּ ה הַתּוֹסָפוֹת וּמַקְשֶׁ נקְִרָא לָמָּ  
נןָ ל בְּ ים שֶׁ ר אֲבוֹתָיו עַל הוּא רָאָיהָ וּמַאי קְדוֹשִׁ הָיוּ אֲשֶׁ  

ים  .קְדוֹשִׁ

They answer that since he did not recognize it, it is presumed 
that his ancestors were also holy. See there. 

 
לָא מֵאַחַר וּמְתָרְצִין מָא כו' ידַָע דְּ הָיוּ אֲבוֹתָיו גַּם מִסְתָּ  
ים ם עַיןִ קְדוֹשִׁ שָׁ . 

One may say that the intention of their words is as follows: 
Behold, a completely righteous tzaddik was certainly also a 
tzaddik in his previous reincarnation. 

 
וּנתַ לוֹמַר ישֵׁ בְרֵיהֶם כַּ הִנֵּה דִּ יק דְּ אי הַגָּמוּר הַצַדִּ וַדַּ בְּ  
גִלְגּוּל גַּם יק הָיהָ רָאשׁוֹן בְּ גָּמוּר צַדִּ . 

And the first incarnation is called the "father" of the second 
incarnation, in which he has now been reincarnated. 

 
ניִ לְגַלְגּוּל אָב נקְִרָא רִאשׁוֹן וְהַגִּלְגּוּל נָּתְגַּלְגַל שֵׁ שֶׁ  

ה  .עַתָּ
And this is the intention of Tosafot: Since he does not recognize 
the form [of a coin] at all now, it follows that his 
ancestors—meaning his previous reincarnation—was also a 
tzaddik. 

 
נָּנתַ וְזהֶוּ לֹא מֵאַחַר הַתּוֹסָפוֹת כַּ ה יוֹדֵעַ שֶׁ בְּצוּרָה עַתָּ  
לָל ן גַּם הָרִאשׁוֹן הַגִּלְגּוּל הוּא אֲבוֹתָיו גַּם כְּ הָיהָ כֵּ  

יק  .צַדִּ

And the reason is that the form of a coin dims the light of a 
person’s soul. As one can understand logically, when a person 

 
י וְהַטַעַם ל הַצוּרָה כִּ עַ שֶׁ טְבֵּ מַת אוֹר מְכַבָּה הוּא הַמַּ נשְׁ  
ר הָאָדָם אֲשֶׁ עְתּוֹ יבִָין כַּ עְתּוֹ נוֹתֵן אִם מִדַּ עַ עַל דַּ טְבֵּ הַמַּ  
כֶל אוֹר נכְִבָּה נּוּ הַשָּׂ מִמֶּ . 
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sets his mind on money, the light of his intellect is extinguished 
from him. 
Therefore, the Good Name (Hashem) said, "Like this they shall 
give," meaning that they should conduct themselves with their 
money like this—as fire from beneath the Throne of Glory. 

 
ם אָמַר לְזהֶ זהֶ הַטוֹב הַשֵׁ נוּ כָּ הַינְוּ יתְּ יִּתְנהֲַגוּ דְּ עִם שֶׁ  

סְפֵיהֶם זהֶ כַּ הוּא כָּ חַת אֵשׁ שֶׁ א מִתַּ הַכָּבוֹד כִּסֵּ . 

For fire both burns and warms: meaning, if one, Heaven forbid, 
behaves with his money improperly, it will burn him. 

 
אֵשׁ הַינְוּ מְחַמֵם וְאֵשׁ שׂוֹרֶף דְּ כַסְפּוֹ מִתְנהֵַג ח"ו אִם דְּ בְּ  

לֹא הגֶֹן שָׁ שׂוֹרַפְתּוֹ אָז כָּ . 
But if he conducts himself righteously—with complete sincerity 
in charity and acts of kindness—then this mitzvah ascends to the 
Throne of Glory, and from its warmth, he attains great delight in 
this world and the next. Amen. 

 
צְדָקָה כַּשׁוּרָה מִתְנהֵַג וְאִם לֵב בִּ לֵם בְּ וּנמְִילוּת שָׁ  

צְוָה אֲזיַ חֲסָדִים זֹּאת הַמִּ א עַד מַנַּעַת הַ הַכָּבוֹד כִּסֵּ  
זהֶ רַב לְענֹגֶ מַגִּיעַ וּמֵחֲמָתוֹ אָמֵן וּבַבָּא בָּ . 

[NOTE Summary:​
The verse “This they shall give” (Shemot 30:13) is explained by the teaching that Hashem showed Moshe a 
coin of fire from beneath the Throne of Glory and said, “Like this they shall give.” The image of a fiery coin 
hints to the true spiritual nature of money and how it should be used. 

The sages relate a story about a benan shel kedoshim (a descendant of holy people) who did not recognize the 
form of a coin. Tosafot explains that this title indicates that his ancestors were righteous. The deeper meaning is 
that a completely righteous person is usually also righteous in previous incarnations, and the earlier incarnation 
is considered like the “father” of the present one. Since he did not recognize money at all, it showed that even 
previously he lived detached from material obsession. 

Money has the power to dim the light of a person’s soul when a person becomes overly focused on it. When 
someone constantly sets his mind on wealth, his spiritual awareness weakens and the clarity of his intellect 
becomes clouded. 

For this reason, Hashem showed Moshe a coin made of fire. Fire has two opposite effects. It can burn and 
destroy, but it can also warm and give life. So too with money: if a person uses it selfishly or improperly, it can 
spiritually harm him. But when a person uses his wealth with sincerity for charity, kindness, and holy purposes, 
it becomes a source of elevation. 

When money is used properly, the mitzvah rises to the Throne of Glory, and its spiritual warmth returns to the 
person as blessing and joy both in this world and in the World to Come. 

Practical Takeaway:​
Money itself is not the problem; the way it is used determines its effect. When a person treats wealth like the 
“coin of fire” and uses it for generosity, charity, and goodness, it becomes a source of spiritual warmth and 
blessing rather than harm.  END NOTE] 
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 ה מאמר
When you take the head of the children of Israel, etc. 
(Exodus 30:12). It appears to explain: behold, there are people 
who do not pay attention to the troubles and pressures of their 
fellow, despite the verse “and you shall love…” (Leviticus 
19:18), but rather they worry only for themselves that it should 
be good for them. 

 

י א כִּ הִנֵּה לְפָרֵשׁ, נרְִאֶה וכו'. ראֹשׁ אֶת תִשָּׂ ניֵ ישֵׁ דְּ בְּ  
ר אָדָם גִּיחִים אֵין אֲשֶׁ חֲבֵרֵיהֶם וְדוֹחַק צָרוֹת עַל מַשְׁ  

מַאֲמַר י כו', וְאָהַבְתָּ הַכָּתוּב כְּ ים אִם כִּ שִׁ לְעַצְמָם חוֹשְׁ  
יִּיטַב לָהֶם שֶׁ , 

And there are also people who worry about the troubles and 
pressures of their fellow because of the softness of their heart 
and their compassion. This aspect is good, but not in its true and 
correct form. 

 
ניֵ ישֵׁ וְכֵן ים אָדָם בְּ שִׁ חוֹשְׁ ן גַּם שֶׁ וְדוֹחַק צָרוֹת עַל כֵּ  

חִינהָ וְרַחֲמָנוּתָם, לְבָבָם רךְֹ מֵחֲמַת חֲבֵרֵיהֶם זֹּאת הַבְּ הַ  
ה עַל לֹא אֲבָל טוֹבָה, הִיא וּמְכוֹנהָ אֲמִתָּ , 

And the true aspect is that one should be distressed over the 
troubles of Israel because this is the pain of the holy Shechinah, 
for in all their distress He is distressed (Isaiah 63:9), and his 
entire intention is to draw down influences upon Israel in order 
to raise the Shechinah. 

 

חִינהָ ית וְהַבְּ יְּהֵא הוּא הָאֲמִתִּ רָאֵל צָרוֹת עַל מֵצֵר שֶׁ ישְׂ  
זֶּה מֵחֲמַת כִינהָ צַעַר שֶׁ ה הַשְּׁ דוֹשָׁ ר הַקְּ כָל אֲשֶׁ צָרָתָם בְּ  

תוֹ וְכָל ט(, סג, )ישעיה צַר לוֹ יךְ הוּא מְגַמָּ לְהַמְשִׁ  
עוֹת פָּ רָאֵל עַל הַשְׁ דֵי ישְׂ כִינהָ לְהַעֲלוֹת כְּ הַשְּׁ . 

And this is: “When you take the head of the children of Israel 
for their counting” (Exodus 30:12), the language of 
appointment, that the Holy One, blessed be He, appoints and 
commands good things upon Israel, as in “you shall decree a 
matter and it shall be established” (Job 22:28). 

 

י וְזהֶוּ א "כִּ ניֵ ראֹשׁ אֶת תִשָּׂ רָאֵל בְּ לִפְקֻדֵיהֶם" ישְׂ  
קִידָה, לְשׁוֹן יב(, ל, )שמות דוֹשׁ פְּ הַקָּ הוּא בָּרוּךְ שֶׁ  

ניֵ עַל טוֹבוֹת וּמְצַוֶּה פּוֹקֵד רָאֵל בְּ רֶךְ עַל ישְׂ "וְתִגְזרַ דֶּ  
כח כב, )איוב וְיקָָם" אמֶֹר ), 

And if your intention in this appointment will be to do good to 
Israel, it will be in order to elevate and lift the Shechinah, which 
is called “the head of the children of Israel.” 

 
וָּנתְָךָ וְאִם הְיהֶ כַּ קִידָה תִּ הַפְּ זֹּאת בַּ טוֹבוֹת לַעֲשׂוֹת הַ  

רָאֵל, את לְהַעֲלוֹת עֲבוּר יהְִיהֶ לְישְׂ כִינהָ אֶת וְלָשֵׂ הַשְּׁ  
ניֵ "ראֹשׁ הַנִּקְרֵאת רָאֵל בְּ ישְׂ ", 

Then you will cause “and each man shall give a ransom for his 
soul” (Exodus 30:12). For behold, the deeds and movements of 
the righteous person who begins to exert himself in holiness and 
in the service of the Creator, blessed be He, appear somewhat 
strange in the eyes of simple people. 

 

פְעַל כֹּפֶר אִישׁ "וְנתְָנוּ תִּ יב(, ל, )שמות כו'" נפְַשׁוֹ   
הִנֵּה ל וּתְנוּעוֹת עוֹבָדוֹת דְּ יק שֶׁ דִּ תְחִיל הַצַּ ץ הַמַּ לְהִתְאַמֵּ  

ה קְדוּשָׁ עֵיניֵ זרָ קְצָת הֵם יתְִעַלֶּה, הַבּוֹרֵא וַעֲבוֹדַת בִּ בְּ  
ניֵ לִבָּם נכְִנסִָים וְאֵינםָ הַפְּשׁוּטִים אָדָם בְּ בְּ , 

For they say that his movements are not according to the way of 
the world. 

נוּעוֹתָיו בְּאמְֹרָם  תְּ לֹּא הֵם שֶׁ דֶרֶךְ שֶׁ הָעוֹלָם כְּ , 

And their deeds appear different and strange in their eyes. This 
is because that righteous person has not yet been completed in 
his righteousness. 

 
יהֶם עֵיניֵהֶם, וְזרִָים שׁוֹניִם וּמַעֲשֵׂ מֵחֲמַת וְהוּא בְּ  
יק דִּ הַצַּ צִדְקָתוֹ נגְִמַר לֹא עֲדַיןִ הַזֶּה שֶׁ בְּ , 
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But the true righteous person, whose entire intention is to 
elevate the Shechinah, his deeds enter into the hearts of people 
and place great love within their hearts, and they give over their 
souls for the sanctification of His blessed Name. 

 

יק אֲבָל דִּ י הַצַּ ר הָאֲמִתִּ וֹּנוֹתָיו כָּל אֲשֶׁ לְהַעֲלוֹת כַּ  
כִינהָ, יו הַשְּׁ לִבּוֹת נכְִנסִָים מַעֲשָׂ ניֵ בְּ וְנוֹתְניִם אָדָם בְּ  

לְבָבָם רַבָּה אַהֲבָה ם מוֹסְרִים וְהֵם בִּ ת עַל נפְַשָׁ קְדוּשַׁ  
מוֹ רַךְ שְׁ יתְִבָּ , 

And this is: “And each man shall give a ransom for his soul… 
and there will not be a plague among them when they are 
counted” (Exodus 30:12). 

 
כֹּפֶר אִישׁ "וְנתְָנוּ וְזהֶוּ הֶם יהְִיהֶ וְלֹא כו' נפְַשׁוֹ  נגֶֶף בָּ  

פְקדֹ יב ל, )שמות אתָֹם" בִּ ), 

Meaning that the deed of the righteous person will not be like a 
striking blow and a kicking that is not acceptable in their eyes. 

 
לֹּא לוֹמַר רָצָה ה יהְִיהֶ שֶׁ יק מַעֲשֵׂ דִּ נגְִיפָה הַצַּ וּבְעִיטָה כְּ  

לֹּא ר שֶׁ עֵיניֵהֶם יוּכְשַׁ בְּ , 
Rather, on the contrary, it will increase great love within their 
hearts. 

לְבָבָם רַבָּה אַהֲבָה יוֹסִיף אַדְרַבָּה רַק  בִּ . 

“This they shall give, everyone who passes among those who 
are counted” (Exodus 30:13). The verse teaches the righteous 
person who bestows influence and who goes and serves in this 
level to appoint influences upon Israel. 

 
" נוּ זהֶ קֻדִים" עַל הָעוֹבֵר כָּל יתְּ יג(, ל, )שמות הַפְּ  

ד הַכָּתוּב פֵּרוּשׁ יק מְלַמֵּ דִּ יעַ הַצַּ פִּ שְׁ ר הַמַּ הוֹלֵךְ אֲשֶׁ  
דְרֵגָה וְעוֹבֵד מַּ זֹּאת בַּ פָּעוֹת פּוֹקֵד לִהְיוֹת הַ רָאֵל הַשְׁ לְישְׂ , 

Then he must always hold himself as “half.” Meaning he should 
always think that all his deeds are only half, that every good act 
which he does is not done with complete perfection, but only 
half of what it should truly be. 

 

מִיד עַצְמוֹ יחֲַזיִק אָזיַ שֹׁב פֵּרוּשׁ "מַחֲצִית", תָּ מִיד יחֲַ תָּ  
כָּל יו שֶׁ בָר כָּל לוֹמַר רָצָה מֶחֱצָה, אֶלָּא אֵינםָ מַעֲשָׂ דָּ  

ה ר טוֹב מַעֲשֶׂ ה אֲשֶׁ ה אֵינהָּ יעֲַשֶׂ לֵמוּת עוֹשֶׂ גָּמוּר בִּשְׁ  
פִי חֲצִי אֶלָּא לִהְיוֹת הָרָאוּי כְּ , 

“The shekel.” Therefore he should weigh on the scale of the 
balance of his intellect every act that he wishes to do before 
doing it, whether it is from the side of good or, Heaven forbid, 
the opposite. 

 
" קֶל", קוֹל לָכֵן פֵּרוּשׁ הַשֶּׁ פֶלֶס ישְׁ כְלוֹ מאֹזנְיֵ בְּ כָּל שִׂ  

בָר ר דָּ ה אֲשֶׁ ד הוּא אִם עֲשׂוֹתוֹ קדֶֹם יעֲַשֶׂ אוֹ הַטּוֹב מִצַּ  
חֲלִילָה לְהֵפֶךְ , 

“By the holy shekel.” Meaning in order to weigh and incline 
everything toward holiness. 

 
" קֶל קֹּדֶשׁ" בְּשֶׁ דֵי לוֹמַר רָצָה הַ קוֹל כְּ אֶל וּלְהַכְרִיעַ לִשְׁ  

ה דוּשָׁ  .הַקְּ
[NOTE Summary:​
Rabbi Elimelech of Lizhensk explains that there are different levels in how a person relates to the suffering of 
others. Some people care only about their own well-being and ignore the distress of their fellow. Others do feel 
compassion and are troubled by the hardships of others, but this compassion stems only from natural softness 
of heart. Although this is already a positive trait, it is still not the deepest or truest level. 

The true level is when a person feels pain for the suffering of Israel because he recognizes that their suffering is 
the suffering of the Divine Presence itself. When Israel are in distress, the Shechinah is also in distress, as it is 
said that “in all their suffering, He suffers with them.” Therefore, the righteous person’s entire intention is not 
merely to relieve people’s pain, but to elevate the Shechinah and draw down divine influence upon Israel. 
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When a tzaddik begins serving Hashem with unusual intensity, his actions may appear strange to ordinary 
people. Since they are not accustomed to such forms of service, they may view his behavior as odd or 
excessive. This happens particularly when the tzaddik has not yet reached complete spiritual perfection. But 
when the tzaddik’s intentions are fully pure and directed entirely toward the elevation of the Shechinah, his 
actions penetrate the hearts of others. Instead of distancing people, his service awakens deep love for Hashem 
within them, and they become inspired to dedicate themselves with devotion to the sanctification of His Name. 

This is the meaning of the verse “and each man shall give a ransom for his soul… so that there will be no 
plague among them when they are counted.” The influence of the tzaddik should not strike people harshly or 
repel them like a blow. Rather, it should awaken love and inspiration within their hearts. 

The Torah then teaches another essential principle for the spiritual leader: “This they shall give… a 
half-shekel.” Even a tzaddik who channels divine influence must constantly view himself as only “half.” He 
must never imagine that his service is complete or perfect. Instead, he should always regard his deeds as only 
partial, recognizing that there is still more refinement and growth required. 

Therefore the verse speaks of the “shekel of holiness.” Before acting, a person must weigh every thought and 
action on the scale of his intellect, examining whether it truly leads toward holiness. Through this humility and 
careful self-examination, the tzaddik ensures that his influence flows in purity and brings love and inspiration 
to the people rather than judgment or harm. 

Practical Takeaway:​
A person should strive to feel the pain of others not only out of natural compassion but because the suffering of 
the Jewish people reflects the suffering of the Shechinah. At the same time, even when one grows spiritually or 
influences others, he must remain humble and view his service as incomplete. By constantly weighing his 
actions with humility and directing them toward holiness, he can inspire love of Hashem in others and bring 
blessing rather than judgment. 

Chassidic Story:​
It is told about Rabbi Elimelech of Lizhensk that once a simple Jew approached him and complained that he 
felt spiritually distant. The man said that whenever he tried to improve himself, he became discouraged because 
he saw how many shortcomings he still had. 

Rabbi Elimelech replied gently: “That is exactly how a person should feel.” He explained that the danger is not 
in seeing one’s imperfections, but in imagining that one is already complete. As long as a person sees himself 
as only “half,” he will continue striving upward. 

He then added that the same principle applies to a leader. A tzaddik who thinks himself perfect cannot truly 
help others. Only one who feels constantly incomplete, always seeking greater closeness to Hashem, can 
awaken that longing within the hearts of others as well. 
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The visitor left encouraged, understanding that humility and continual striving are themselves signs that a 
person is on the right path.​
END NOTE] 
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