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Introduction

In this Maamer, Rabbi Menachem Mendel of Horodok delves into the mysterious balance between faith and
understanding, between revelation and concealment. He reveals that the very act of divine opposition—when
God seems to hide or contradict Himself—is not a punishment, but the ultimate aid to human growth. True
spiritual ascent, he teaches, is born not of clarity but of resistance. By exploring Avraham Avinu’s trials,
especially the Akeidah, the Maamer exposes the deep spiritual truth that all divine opposites, all seeming

paradoxes of good and evil, converge in one place—within the boundless, simple will of Hashem.

In the Midrash, Rabbi Yitzchak Nafcha opened: “An altar of
earth you shall make for Me, and you shall offer upon it, etc.” A
person makes an altar and offers upon it burnt offerings and
peace offerings, and it is said about him, “In every place where I
cause My Name to be mentioned, I will come to you and bless
you.” Avraham our father, who offered himself—how much
more so, as it is said, “And Hashem appeared to him.”

This can be explained by first introducing two questions raised
by the commentators: Why was the test of the Akeidah called by
Avraham’s name and not Yitzchak’s, who gave his life to Him,
as Rashi explains on “After these things,” that they were
Yishmael’s words, and Yitzchak replied that he would give
himself for His Name.

The second question: Why is Avraham’s trial in Ur Kasdim not
mentioned in Scripture?

But the matter is known from our Sages’ saying: “Whoever is
greater than his fellow, his evil inclination is greater than he.”
And they said, “A person’s inclination overcomes him daily;
were it not that the Holy One, blessed be He, helps him, he could
not overcome it,” as it is written, “The wicked watches for the
righteous and seeks to slay him; Hashem will not abandon him.”
And behold, the author of Akeidas Yitzchak explains the verse “I
will make for him a help opposite him” that sometimes
opposition itself is the help—for without opposition, “this
opposite that,” as God made, there would be no free choice,
reward, or punishment.
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Or, according to what we explained elsewhere, there would be
no possibility of pleasure, for constant delight is no delight, or
one could not bear the delight of perception without the
movement of “running and returning,” which is the resistance.
The general principle: according to the measure of one’s
greatness in comprehension and service, so too is the measure of
nullification and opposition made—small for the small, great for
the great—so that through it he may reach the assistance
mentioned above.

But with what is he helped through his fall into opposition,
Heaven forbid? The main thing is through great and simple faith
without any reason or logic at all, for in that very comprehension
and service he already fell to its opposite. Therefore, he should
strengthen himself with great and simple faith with firmness.

And this is the help that the Holy One, blessed be He, gives
every person each day against the evil inclination—by granting
him faith, to strengthen himself in Him, blessed be He, and
through it he will rise upon his support.

With this, the question of “a righteous man who prospers, and a
righteous man who suffers” is resolved. For Hashem, who
examines hearts, knows that sometimes the opposing force to a
person’s level of comprehension and service is such that he
cannot withstand it or rise from his fall within that opposition to
strengthen himself in faith as mentioned.

Therefore, He prepares for him a cure before the wound—to
harm or to benefit—and through that cause the faith will be
strengthened. Or the opposition itself will not strike him harshly
because of the suffering or poverty, which themselves become
causes of the fear of Hashem and the nullification of lusts and

false beliefs.

And behold, after we truly know that sin and distancing from
Him are more bitter than death and suffering—for suffering and
death cleanse sins and are the healing of the wound—it follows
that the wound itself is worse than the pain of its remedy.
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Thus, “a righteous man who suffers” can mean that his suffering
and pain are his debt and the healing of his wound—the
opposition to his service and comprehension—perhaps in a way
he could not stand against it, and without the suffering and
poverty that weaken the opposing force, he could not rise.

But ““a righteous man who prospers” is one for whom the
opposing force corresponding to his intellect, service, and path
does not require the reinforcement of suffering—for without
them, he can still stand firm against it.

And this is a matter that no creature can estimate, for each one is
scorched by the canopy of his fellow; but before Him, blessed be
He, all is revealed and known—*“He who fashions their hearts
together, Who understands...” (Tehillim 33:15).

And as our Sages said concerning the extreme poverty of Rabbi
Elazar ben Pedas, when it was asked before Heaven whether his
fortune might be changed, even through a re-creation of the
worlds, perhaps it would coincide with an hour of sustenance.
And the matter is as we have said—that corresponding to the
comprehension and service of Rabbi Elazar ben Pedas, the
opposing force was proportionate. Whether one can stand
against that opposition without suffering, or whether it can only
be with the afflictions of poverty.

And behold, the trial of the Akeidah, as brought in the
Midrashim and Rashi, was that Avraham could have questioned
His ways. As Rabbi Abba said: Avraham said, “I will lay out my
plea before You—yesterday You said, ‘For in Yitzchak shall
seed be called to you,” and You turned and said, ‘Take your son’;
and now You say, ‘Do not send your hand.’”

This appeared as a change of will in the Creator, Heaven
forbid—which is the root of heresy, Heaven forbid—and
likewise all the questions of “a righteous man who suffers,”

contrary to what seems just or promised by the Torah, and all
false beliefs.
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For “this opposite that” God made—against every attachment
and comprehension of His truth and wisdom. And as Rashi said:
concerning the serpent, “More cunning than all”—cursed more
than all. According to his cunning and greatness was his
downfall.

But Avraham our father, peace be upon him, stood firm in the
test and did not doubt the faith in his comprehension of His
words, though they seemed reversed. He strengthened himself in
the truth of the great and mighty faith in His simple will.

For His thoughts are not our thoughts, nor His ways our ways;
we do not understand His words or His governance at all. And
all apparent evils from Him are true goods, and all that seems
reversed—everything goes to one place.

They are all without any change or alteration, Heaven forbid;
what is not understood stems from us, for no comprehension can
grasp His words or the meaning of His expressions.

They call evil good and good evil—and all the more so His
thoughts are not understood, and even more so His simple will.

And with this faith, Avraham our father, peace be upon him,
strengthened himself and did not rely on his own understanding.
He stood firm in the test, not questioning Him, blessed be He.
The general principle is that the essence of all tests lies in faith,
as it is said, “To test you, to know what is in your heart.”

All the tests that Avraham our father, peace be upon him,
experienced were in this manner, such as the famine: at first He
said, “Go forth,” and afterward it appeared as though there was a
change of will when famine came upon that very place, as Rashi
explains—and so with them all.

But the test of self-sacrifice for His sake, after knowing that He
1s the Creator—He said and it came to be; He commanded to
give one’s life and to offer oneself for Him—who would not
listen or desire to obey? Though this too is a test, it is not on the
level of our holy forefathers.

22 733 ,"D°RT ARY A1 My A1 n8" WY
MW RN, INRID IMATHR DT NPT
99,990 M1 ,"Yon oy mn" wingn Sy M

R85 07 NPT IRy,

N21 11912 Ty O2WI 7Y IR DX 738
DOY 0207 2T DY 1N AP08T 08 77T
TRINT 721TA0 NPNRT NHRI PIINTY 07BN
720 LIWET 1IX73.

Y277 X2) 22°nhaynn viaYmn X" 03

;722 1037371 7727 ©°30 NPN2T TR, "8007T
niaiu 37 7720 iRND NPT NIYYT 291

Dipn X 727 0°2107H DRI 1727 921 ,NPAnY
Erahiish$

7Y ,0i%W O AN Y 0 V%2 1T 1M
M3wD oW PRY 020 RIT 7 1270 1290 IORY
PRI WY TIA 13T Py 7o)

niz2m PRY 19¢ 921,97 2102 20 377 2RiR
VWD 11X 12Y 221,10,

N9) D20 VY 1128 D71 PIONT 1T A30nK
VIR a7 XY 1912 Ty I3 oY 720
,13MK3 07 NiIPRIT IR RNNT K772, 7720
72372 WK N8 nYT? Anie?" mNng".

TR DY 1Y DI DIRND 1Y Niavea 72
A7 7" TN VAN L2977 W02, 77 29
DiPR2 237 W73 1187 20 79T 72 )
02 121 2" "W weed XL

YT 00X 77207 1732y WH3 N°0R 1191 23K
T30R7 MY RIT) I MR RITLRTI2T RIT 0D
1 Y K2 n—an° 1713y ingy 7ar?) W
X% 22§ ,19°01 X371 03 AR 0K , 77207 12 73 X0
DWiTR NIAN 17w 7.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Mendel of Horodak

Pri Ha’Eretz
Parshas Vayera

Likewise, the questions of the world—even the slightest
ones—if the Holy One, blessed be He, Himself had told a person
to sacrifice himself for Him, and he knew with certainty that
these were the words of Hashem, surely he would obey.
Therefore, the two tests mentioned above are not recorded in the
Torah.

As our Sages said, the Torah should not have begun except from
“This month shall be for you,” but “He told His people the
power of His deeds.” For the Torah is eternal and applies in
every generation and every person who contemplates and
reflects upon the actions described in the Torah—His attributes
and His governance of the lower world through supreme
wisdom.

To bring forth the pure from the impure and the good from the
bad, for all severities are kindnesses, and all flows to one place.
The root of all is His simple will, in His great and steadfast faith.

Through this, all severities are sweetened in kindnesses, for by
this faith one pierces to the depths, joining all the attributes into
oneness. From there, blessing and flow extend—through His
firm faith—and afterward one perceives His words revealed as
not reversed.

As Hashem answered Avraham there, according to Rashi’s
interpretation, from the source of blessings all worlds are
automatically blessed, even down to the lowest world and the
smallest creature of the sea.

And this is the opening of Rabbi Yitzchak Nafcha: “In every
place where I cause My Name to be mentioned.” For the word
“Name” refers to the feminine, the Shechinah, and the word “I
cause to be mentioned” is masculine.

The meaning is: in every place where the names—the feminine
and masculine, the severities and kindnesses—are united, “I will
come to you and bless you”: a blessing and flow in spiritual
comprehension, and the physical blessing follows naturally.
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And what it says, “Avraham, who offered himself,” refers to the
test of faith mentioned above—the most bitter trial, worse than
death and offering. And this is what is meant by “And Hashem
appeared to him”: the revelation and partial understanding of His
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[NOTE Summary

The Maamer begins with Rabbi Yitzchak Nafcha’s Midrash: “An altar of earth you shall make for Me.” It
explains that when a man offers sacrifices to God, He promises, “In every place where I cause My Name to be
mentioned, [ will come to you and bless you.” If this is true for one who merely offers an animal, how much
more so for Avraham, who “offered himself.”

From here, Rabbi Menachem Mendel explains two puzzling points. Why is the test of the Akeidah attributed to
Avraham, not Yitzchak, who actually gave his life? And why is Avraham’s test in the fiery furnace of Ur
Kasdim not mentioned in the Torah? The answer: the greater the person, the greater the opposition he
faces—“Whoever is greater than his fellow, his evil inclination is greater than he.” This resistance is not merely
an obstacle; it is the “help opposite him” created by God to preserve free choice and deepen divine pleasure.
Without resistance, there would be no joy, no reward, and no meaning in faith or service.

The Maamer reveals that the essence of all trials is emunah peshutah—simple faith. When intellect and
understanding collapse, faith alone sustains man. This is the true assistance that God grants each person daily:
the inner power to stand firm against his yetzer hara through faith. Even the questions of “Tzaddik v’ra 10”
(why the righteous suffer) are rooted in this. Suffering and poverty, he explains, are not punishments but
mercies. They weaken the overpowering resistance that might otherwise crush a soul. What appears as “evil” is
in fact the medicine for one’s spiritual ailment—the “opposite” force that drives deeper reliance on God.

In the example of Rabbi Elazar ben Pedas, whose poverty was legendary, Heaven revealed that his suffering
could not be removed—mnot even by recreating the worlds anew—for it perfectly balanced his immense spiritual
comprehension. Every person’s challenge, every concealment, is precisely tailored to the soul’s light.

Avraham Avinu embodies this. His greatest test was not physical self-sacrifice, but the trial of faith. When
commanded to offer Yitzchak, it appeared as if God had contradicted His own promise—*“for in Yitzchak shall
your seed be called.” This seeming change of divine will is the root of all heresy, for it challenges reason itself.
Yet Avraham stood unwavering. He did not question; he did not rely on understanding. Instead, he drew upon
emunah gedolah ve 'chazakah—the great, steadfast faith in God’s simple will—trusting that “His thoughts are
not our thoughts.” He knew that what appears reversed or cruel is, in truth, good, that all contradictions flow to
one place, the unified purpose of divine kindness.

Thus, the ultimate test is not martyrdom but maintaining faith when intellect falters. Self-sacrifice is natural
once God is clearly known; faith in the face of confusion is infinitely higher. That is why the Torah omits
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certain trials—because it is eternal and meant for every soul in every generation. Its purpose is not to recount
history but to awaken divine perception within each person: to see that all forces, even severity and darkness,
are rooted in His kindness and oneness.

When a person learns to perceive that “all gevurot (judgments) are chasadim (kindnesses),” the opposites
within him are unified, and the channels of blessing open. Through faith, one “pierces to the depths,”
integrating all divine attributes into harmony, until the seeming contradictions of life reveal their hidden good.
From this unified source, all worlds—from the highest heavens to the smallest creature—are blessed.

This is the meaning of Rabbi Yitzchak Nafcha’s verse: “In every place where I cause My Name to be
mentioned, I will come to you and bless you.” “Name” (shem) alludes to the Shechinah, the feminine, while “I
will cause to be mentioned” (azkir) is masculine. When the masculine and feminine unite—when kindness
joins judgment—God says, “I will come to you and bless you.” The very merging of opposites brings blessing.

The final insight: when the Torah describes Avraham as “one who offered himself,” it refers not to physical
sacrifice but to the trial of faith—the hardest of all tests, “more bitter than death itself.” And when it concludes,
“And Hashem appeared to him,” it signifies that after faith is tested and proven, God grants understanding—He
reveals that what once seemed reversed was never contradictory at all.

Practical Takeaway

Faith is not blind surrender; it is the soul’s deepest vision. When your life feels contradictory—when what God
asks seems to oppose His own promises—remember Avraham. The highest service is to believe through
confusion. Every concealment, every hardship, is perfectly measured to help you discover your own divine
resilience. Trusting beyond comprehension is what transforms pain into light.

Chassidic Story

It is told of Rabbi Menachem Mendel of Horodok that once, during his exile in Tiberias, he lived in great
poverty. His students saw that he had nothing to eat and wept. When they finally brought him a piece of dry
bread, he lifted his eyes and said joyfully, “How sweet is this gift from the Creator! The very hunger was His
kindness—to let me taste how faith alone can sustain the soul.”

In that moment, he began to sing softly, tears shining in his eyes: “Master of the world, Your sweetness hides in
Your concealment.” His students later said that from that day, their teacher’s face radiated a light that words
could not capture.

END NOTE]
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