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Introduction 

In this Maamer, Rabbi Menachem Mendel of Horodok delves into the mysterious balance between faith and 
understanding, between revelation and concealment. He reveals that the very act of divine opposition—when 
God seems to hide or contradict Himself—is not a punishment, but the ultimate aid to human growth. True 

spiritual ascent, he teaches, is born not of clarity but of resistance. By exploring Avraham Avinu’s trials, 
especially the Akeidah, the Maamer exposes the deep spiritual truth that all divine opposites, all seeming 

paradoxes of good and evil, converge in one place—within the boundless, simple will of Hashem. 

In the Midrash, Rabbi Yitzchak Nafcha opened: “An altar of 
earth you shall make for Me, and you shall offer upon it, etc.” A 
person makes an altar and offers upon it burnt offerings and 
peace offerings, and it is said about him, “In every place where I 
cause My Name to be mentioned, I will come to you and bless 
you.” Avraham our father, who offered himself—how much 
more so, as it is said, “And Hashem appeared to him.” 

 

אֲדָמָה "מִזבְֵּחַ כָּתוּב נַפְחָא יצְִחָק רַבִּי פָּתַח בַּמִּדְרָשׁ  
וְזוֹבֵחַ מִזבְֵּחַ עוֹשֶׂה אָדָם וְגוֹ'". עָלָיו וְהַעֲלִיתָ לִּי תַּעֲשֶׂה  

אֲשֶׁר הַמָּקוֹם "בְּכָל עָלָיו נאֱֶמַר וּשְׁלָמִים עוֹלוֹת עָלָיו  
אַבְרָהָם וּבֵרַכְתִּיךָ". אֵלֶיךָ אָבוֹא שְׁמִי אֶת אַזכְִּיר  
שֶׁנּאֱֶמַר וְכַמָּה כַּמָּה אַחַת עַל עַצְמוֹ אֶת שֶׁזּבַָח אָבִינוּ  

ה אֵלָיו "וַיּרֵָא '". 

This can be explained by first introducing two questions raised 
by the commentators: Why was the test of the Akeidah called by 
Avraham’s name and not Yitzchak’s, who gave his life to Him, 
as Rashi explains on “After these things,” that they were 
Yishmael’s words, and Yitzchak replied that he would give 
himself for His Name. 

 

דְּכִירֵי דְּמִדְכַּר תְּמוּהֵי תְּרֵין בְּהַקְדִּים הָעִניְןָ וְיתְִפָּרֵשׁ  
אַבְרָהָם שֵׁם עַל הָעֲקֵדָה נסִָּיוֹן הוּזכְַּר לָמָּה הַמְפָרְשִׁים  

יתְִבָּרֵךְ אֵלָיו נפְַשׁוֹ אֶת שֶׁמָּסַר יצְִחָק שֵׁם עַל וְלֹא  
דִּבְרֵי הֵם הַדְּבָרִים" "אַחַר ז"ל רַשִׁ"י כְּפֵירוּשׁ  

שְׁמוֹ עַל עַצְמוֹ שֶׁימְִסרֹ יצְִחָק וְהֵשִׁיבוֹ ישְִׁמָעֵאל . 

The second question: Why is Avraham’s trial in Ur Kasdim not 
mentioned in Scripture? 

 
בְּאוּר אַבְרָהָם נסִָּיוֹן הוּזכְַּר לֹא לָמָּה הַשֵּׁניִת וְהַתְּמִיּהָ  
 .כַּשְׂדִּים

But the matter is known from our Sages’ saying: “Whoever is 
greater than his fellow, his evil inclination is greater than he.” 
And they said, “A person’s inclination overcomes him daily; 
were it not that the Holy One, blessed be He, helps him, he could 
not overcome it,” as it is written, “The wicked watches for the 
righteous and seeks to slay him; Hashem will not abandon him.” 

 

יצְִרוֹ מֵחֲבֵירוֹ הַגָּדוֹל כָּל ז"ל מֵאֲמַרָם ידָוּעַ הָעִניְןָ אֲבָל  
עָלָיו מִתְגַּבֵּר אָדָם שֶׁל יצְִרוֹ כֵּן גַּם וְאָמְרוּ מִמֶּנּוּ גָּדוֹל  
הָיהָ לֹא עוֹזרְוֹ הוּא בָּרוּךְ הַקָּדוֹשׁ אִלְמָלֵא יוֹם בְּכָל  
לַהֲמִיתוֹ וּמְבַקֵּשׁ לַצַּדִּיק רָשָׁע "צוֹפֶה שֶׁנּאֱֶמַר לוֹ יכָוֹל  
יעַַזבְֶנּוּ לֹא ה' ". 

And behold, the author of Akeidas Yitzchak explains the verse “I 
will make for him a help opposite him” that sometimes 
opposition itself is the help—for without opposition, “this 
opposite that,” as God made, there would be no free choice, 
reward, or punishment. 

 

עֵזרֶ לוֹ "אֶעֱשֶׂה פָּסוּק עַל הָעֲקֵידָה בַּעַל אָמַר וְהִנּהֵ  
שֶׁאִלְמָלֵא הָעֵזרֶ הִיא שֶׁהַהִתְנגְַּדוּת ישֵׁ כְּנגְֶדּוֹ"  

הָיהָ הָאֱלֹהִים" עָשָׂה זהֶ לְעֻמַּת זהֶ "אֶת הַהִתְנגְַּדוּת  
וְעוֹנשֶׁ שָׂכָר הַבְּחִירָה בִּטּוּל . 
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Or, according to what we explained elsewhere, there would be 
no possibility of pleasure, for constant delight is no delight, or 
one could not bear the delight of perception without the 
movement of “running and returning,” which is the resistance. 

 
כִּי הַתַּעֲנוּג בִּטּוּל הָיהָ אַחֵר בְּמָקוֹם דְבָרֵינוּ לְפִי אוֹ  

לִסְבּלֹ יכָוֹל הָיהָ שֶׁלֹּא אוֹ תַּעֲנוּג אֵינוֹ תָּמִידִי תַּעֲנוּג  
הַהִתְנגְַּדוּת שֶׁהוּא וָשׁוֹב רָצוֹא בְּלִי הַהַשָּׂגָה תַּעֲנוּג . 

The general principle: according to the measure of one’s 
greatness in comprehension and service, so too is the measure of 
nullification and opposition made—small for the small, great for 
the great—so that through it he may reach the assistance 
mentioned above. 

 
כָּךְ וְהָעֲבוֹדָה הַהַשָּׂגָה גּדֶֹל עֵרֶךְ לְפִי דְּמִלְּתָא כְּלָלָא  

וְהַגָּדוֹל קְטַנּוֹ לְפִי הַקָּטָן נעֲַשִׂים וְהַהִתְנגְַּדוּת הַבִּטּוּל  
הַנַּ"ל הָעֵזרֶ אֶל שֶׁיּבָוֹא כְּדֵי גָדְלוֹ לְפִי . 

But with what is he helped through his fall into opposition, 
Heaven forbid? The main thing is through great and simple faith 
without any reason or logic at all, for in that very comprehension 
and service he already fell to its opposite. Therefore, he should 
strengthen himself with great and simple faith with firmness. 

 

וְשָׁלוֹם, חַס בְּהִתְנגְַּדוּת מִנּפְִילָתוֹ נעֱֶזרָ הוּא בַּמֶּה אֲבָל  
בְּלִי וְהַפְּשׁוּטָה הַגְּדוֹלָה הָאֱמוּנהָ ידְֵי עַל הוּא הָעִקָּר  
הַשָּׂגָה בְּאוֹתָהּ שֶׁהֲרֵי כְּלָל, וְסְבָרוֹת טַעַם שׁוּם  

ירְִאֶה לָכֵן לְשֶׁכְּנגְֶדָּהּ. נפַָל כְּבָר שֶׁהִשִּׂיג וְהָעֲבוֹדָה  
בֶּחָזקְָה וְהַפְּשׁוּטָה הַגְּדוֹלָה בֶּאֱמוּנהָ לְהִתְחַזּקֵ . 

And this is the help that the Holy One, blessed be He, gives 
every person each day against the evil inclination—by granting 
him faith, to strengthen himself in Him, blessed be He, and 
through it he will rise upon his support. 

 

בְּכָל אָדָם לְכָל עוֹזרֵ הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ הָעֵזרֶ וְזהֶוּ  
הָאֱמוּנהָ אֶת לָאָדָם בְּהַשְׁפָּעָתוֹ הָרָע, הַיּצֵֶר נגֶֶד יוֹם  

עַל יקָוּם ידָָהּ וְעַל יתְִבָּרֵךְ, בּוֹ לְהִתְחַזּקֵ הַזּאֹת  
 .מִשְׁעַנתְּוֹ

With this, the question of “a righteous man who prospers, and a 
righteous man who suffers” is resolved. For Hashem, who 
examines hearts, knows that sometimes the opposing force to a 
person’s level of comprehension and service is such that he 
cannot withstand it or rise from his fall within that opposition to 
strengthen himself in faith as mentioned. 

 

לוֹ." וְרַע צַדִּיק לוֹ, וְטוֹב "צַדִּיק קֻשְׁיתַ יתְִרוֹצֵץ וּבְזהֶ  
"אֶת הַהִתְנגְַּדוּת שֶׁפָּעָם יוֹדֵעַ, ה' לְבָבוֹת בּוֹחֵן שֶׁהֲרֵי  

כָּךְ כָּל הִיא אַחַת וַעֲבוֹדָה הַשָּׂגָה שֶׁל זהֶ" לְעֻמַּת זהֶ  
מִנּפְִילָתוֹ קוּם יוּכַל וְלֹא בָּהּ, לַעֲמדֹ יוּכַל שֶׁלֹּא גְּדוֹלָה  

כַּנּזִכְָּר בֶּאֱמוּנהָ וּלְהִתְחַזּקֵ הַהִתְנגְַּדוּת, בְּאוֹתוֹ . 

Therefore, He prepares for him a cure before the wound—to 
harm or to benefit—and through that cause the faith will be 
strengthened. Or the opposition itself will not strike him harshly 
because of the suffering or poverty, which themselves become 
causes of the fear of Hashem and the nullification of lusts and 
false beliefs. 

 

וְעַל לְהֵיטִיב, אוֹ לְהָרֵעַ לַמַּכָּה רְפוּאָה לוֹ מַקְדִּים לָכֵן  
שֶׁהַהִתְנגְַּדוּת אוֹ הָאֱמוּנהָ. תִּתְחַזּקֵ סִיבָּה אוֹתָהּ ידְֵי  

אוֹ הַיּסִּוּרִים מִפְּניֵ כָּךְ כָּל בְּפֶרֶךְ עָלָיו תָחוּל לֹא עַצְמָהּ  
הַתַּאֲווֹת וּבִטּוּל ה' ירְִאַת סִיבַּת בְּעַצְמָם שֶׁהֵם הָענֹיִ,  

הַכּוֹזבָוֹת וְהָאֱמוּנוֹת . 

And behold, after we truly know that sin and distancing from 
Him are more bitter than death and suffering—for suffering and 
death cleanse sins and are the healing of the wound—it follows 
that the wound itself is worse than the pain of its remedy. 

 

וְהַהִתְרַחֲקוּת שֶׁהָעֲבֵירָה בֶּאֱמֶת ידְִיעָתֵנוּ אַחַר וְהִנּהֵ  
שֶׁהֲרֵי וְיסִּוּרִים, מִמָּוֶת וּמָרָה רָעָה הִיא יתְִבָּרֵךְ מֵאִתּוֹ  

רְפוּאַת וְהֵם הָעֲבֵרוֹת מְמָרְקִים וְהַמִּיתָה הַיּסִּוּרִים  
הָרְפוּאָה מִיּסִּוּרֵי גָּרוּעָה שֶׁהַמַּכָּה ידָוּעַ מִמֵּילָא הַמַּכָּה, . 
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Thus, “a righteous man who suffers” can mean that his suffering 
and pain are his debt and the healing of his wound—the 
opposition to his service and comprehension—perhaps in a way 
he could not stand against it, and without the suffering and 
poverty that weaken the opposing force, he could not rise. 

 

שֶׁהָרָעָה לוֹמַר אֶפְשָׁר לוֹ" וְרַע "צַדִּיק וּמֵעַתָּה  
הַהִתְנגְַּדוּת שֶׁהִיא מַכָּתוֹ וּרְפוּאַת חוֹבָתוֹ הֵם וְהַיּסִּוּרִים  

שֶׁלֹּא בְּאפֶֹן אוּלַי זהֶ" לְעֻמַּת זהֶ "אֶת וְהַשָּׂגָתוֹ עֲבוֹדָתוֹ  
לֹא אִם קוּם, יוֹסִיף לֹא וּבְנפְָלוֹ נגְֶדָּם לַעֲמדֹ יכָוֹל הָיהָ  
הַהִתְנגְַּדוּת כּחַֹ שֶׁמְּתַיּשְִׁים וְהַדַּלּוּת הַיּסִּוּרִים ידְֵי עַל  

 .כַּנּזִכְָּר
But “a righteous man who prospers” is one for whom the 
opposing force corresponding to his intellect, service, and path 
does not require the reinforcement of suffering—for without 
them, he can still stand firm against it. 

 
שֶׁכְּנגֶֶד זהֶ" לְעֻמַּת זהֶ "אֶת כִּי הוּא לוֹ" וְטוֹב וְ"צַדִּיק  

הַיּסִּוּרִים חִזּוּק צָרִיךְ אֵינוֹ וְדַרְכּוֹ וַעֲבוֹדָתוֹ שִׂכְלוֹ  
כְּנגְֶדָּם לַעֲמדֹ יכָוֹל וּבְלָתָם . 

And this is a matter that no creature can estimate, for each one is 
scorched by the canopy of his fellow; but before Him, blessed be 
He, all is revealed and known—“He who fashions their hearts 
together, Who understands…” (Tehillim 33:15). 

 
כָּל שֶׁהֲרֵי לְשַׁעֵר, יכְוֹלָה בְּרִיּהָ שׁוּם שֶׁאֵין דָּבָר וְזהֶוּ  
גָּלוּי יתְִבָּרֵךְ לְפָניָו אֲבָל חֲבֵרוֹ, שֶׁל מֵחֻפָּתוֹ נכְִוֶה אֶחָד  

וְגוֹ הַמֵּבִין" לִבָּם יחַַד "הַיּוֹצֵר וְידָוּעַ, '. 

And as our Sages said concerning the extreme poverty of Rabbi 
Elazar ben Pedas, when it was asked before Heaven whether his 
fortune might be changed, even through a re-creation of the 
worlds, perhaps it would coincide with an hour of sustenance. 

 

בֶּן אֶלְעָזרָ רַבִּי שֶׁל הָעֳניִּוּת גּדֶֹל עַל ז"ל וְכַאֲמַרָם  
ידְֵי עַל אֲפִלּוּ שְׁמַיּאָ, קַמֵּי בְּסַפֵּיקָא לוֹ שֶׁהֵשִׁיבוּ פְּדָת,  
בִּשְׁעָתָא יתְִרַמֵּי אוּלַי מֵחָדָשׁ עוֹלָמוֹת בְּרִיאַת חֲזרַָת  

 .דְּמֵזוֹניֵ
And the matter is as we have said—that corresponding to the 
comprehension and service of Rabbi Elazar ben Pedas, the 
opposing force was proportionate. Whether one can stand 
against that opposition without suffering, or whether it can only 
be with the afflictions of poverty. 

 

בֶּן אֶלְעָזרָ רַבִּי הַשָּׂגַת שֶׁכְּנגֶֶד כִּדְבָרֵינוּ, הוּא וְהָעִניְןָ  
זהֶ "אֶת אֲשֶׁר מִזּהֶ, הַהִתְנגְַּדוּת וַעֲבוֹדָתוֹ, שִׂכְלוֹ פְּדָת  

אוֹ יסִּוּרִין, בְּלִי כְּנגְֶדָּהּ לַעֲמדֹ אֶפְשָׁר אִם זהֶ", לְעֻמַּת  
ענֹיִ יסִּוּרֵי ידְֵי עַל לֹא אִם אֶפְשָׁר שֶׁאֵי אוּלַי . 

And behold, the trial of the Akeidah, as brought in the 
Midrashim and Rashi, was that Avraham could have questioned 
His ways. As Rabbi Abba said: Avraham said, “I will lay out my 
plea before You—yesterday You said, ‘For in Yitzchak shall 
seed be called to you,’ and You turned and said, ‘Take your son’; 
and now You say, ‘Do not send your hand.’” 

 

ז"ל, וּבְרַשִׁ"י בַּמִּדְרָשִׁים הוּבָא הָעֲקֵדָה נסִָּיוֹן וְהִנּהֵ  
שֶׁאָמַר וְהוּא מִדּוֹתָיו, אַחַר לְהַרְהֵר לְאַבְרָהָם לוֹ שֶׁהָיהָ  

שִׂיחִי, אֶת לְפָניֶךָ "אַפְרִישׁ אַבְרָהָם אָמַר אַבָּא, רַבִּי  
וְחָזרְַתָּ זרַָע, לְךָ יקִָּרֵא בְיצְִחָק כִּי לִי אָמַרְתָּ אֶתְמוֹל  
אַל לִי אוֹמֵר אַתָּה וְעַכְשָׁו בִּנךְָ, אֶת נאָ קַח וְאָמַרְתָּ  

ידְָךָ תִּשְׁלַח ". 
This appeared as a change of will in the Creator, Heaven 
forbid—which is the root of heresy, Heaven forbid—and 
likewise all the questions of “a righteous man who suffers,” 
contrary to what seems just or promised by the Torah, and all 
false beliefs. 

 

חַס יתְִבָּרֵךְ הַבּוֹרֵא אֵצֶל רָצוֹן שִׁנּוּי כְּאִלּוּ שֶׁהוּא  
כָּל וְכֵן וְשָׁלוֹם, חַס הַכְּפִירָה שׁרֶֹשׁ שֶׁהוּא וְשָׁלוֹם,  
וְהַבְטָחַת הָרָאוּי מִן הֶפֶךְ לוֹ" וְרַע "צַדִּיק הַקֻּשְׁיוֹת  
הַכּוֹזבָוֹת וֶאֱמוּנוֹת קֻשְׁיוֹת שְׁאָר אוֹ הַתּוֹרָה . 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Vayera​
 

For “this opposite that” God made—against every attachment 
and comprehension of His truth and wisdom. And as Rashi said: 
concerning the serpent, “More cunning than all”—cursed more 
than all. According to his cunning and greatness was his 
downfall. 

 

כָּל נגֶֶד הָאֱלֹהִים", עָשָׂה זהֶ לְעֻמַּת זהֶ "אֶת אֲשֶׁר  
רַשִׁ"י וּכְמַאֲמַר בְּחָכְמָתוֹ, אֲמִיתּוּתוֹ וְהַשָּׂגַת דְּבֵקוּת  

לְפִי מִכּלֹ, אָרוּר מִכּלֹ", עָרוּם "הָיהָ הַנּחָָשׁ עַל ז"ל  
מַפַּלְתּוֹ הָיתְָה וּגְדוּלָּתוֹ עָרְמָתוֹ . 

But Avraham our father, peace be upon him, stood firm in the 
test and did not doubt the faith in his comprehension of His 
words, though they seemed reversed. He strengthened himself in 
the truth of the great and mighty faith in His simple will. 

 

וְלֹא בַּנּסִָּיוֹן עָמַד הַשָּׁלוֹם עָלָיו אָבִינוּ אַבְרָהָם אֲבָל  
שֶׁהֵם יתְִבָּרֵךְ דְּבָרָיו אֶת בְּהַשָּׂגָתוֹ הָאֱמוּנהָ אַחַר הֵרְהֵר  

וְהֶחֱזקָָה הַגְּדוֹלָה הָאֱמוּנהָ בֶּאֱמֶת וְהִתְחַזּקֵ מַהֲפוּכִים,  
יתְִבָּרֵךְ הַפָּשׁוּט בְּרְצוֹנוֹ . 

For His thoughts are not our thoughts, nor His ways our ways; 
we do not understand His words or His governance at all. And 
all apparent evils from Him are true goods, and all that seems 
reversed—everything goes to one place. 

 

דְּרָכָיו וְלֹא מַחְשְׁבוֹתֵיכֶם מַחְשְׁבוֹתָיו "לֹא כִּי  
כְּלָל, וְהַנהְָגָתוֹ דְּבָרָיו מְבִיניִם הַבְּרִיּוֹת וְאֵין דַּרְכֵיכֶם",  

טוֹבוֹת הֵן יתְִבָּרֵךְ מֵאִתּוֹ הַנּדְִמָיוֹת הָרָעוֹת וְכָל  
מָקוֹם אֶל הַכּלֹ מַהֲפוּכִים הַנּרְִאִים דְּבָרָיו וְכָל אֲמִתִּיּוֹת,  

הוֹלֵךְ אֶחָד . 
They are all without any change or alteration, Heaven forbid; 
what is not understood stems from us, for no comprehension can 
grasp His words or the meaning of His expressions. 

 
וּמַה וְשָׁלוֹם, חַס וּתְמוּרָה שִׁנּוּי שׁוּם בְּלִי הֵמָּה וְהֵן  

הַשָּׂגָה שׁוּם שֶׁאֵין מִכֶּם, הוּא רַק הַדָּבָר מוּבָן שֶּׁאֵינוֹ  
מִלּוֹתָיו וּפֵרוּשׁ יתְִבָּרֵךְ דְּבָרָיו לְהַשִּׂיג יכְוֹלָה . 

They call evil good and good evil—and all the more so His 
thoughts are not understood, and even more so His simple will. 

 
מוּבָנוֹת שֶׁאֵין שֶׁכֵּן וְכָל רַע, וְלַטּוֹב טוֹב לָרַע אוֹמְרִים  

הַפָּשׁוּט רְצוֹנוֹ שֶׁכֵּן וְכָל מַחְשְׁבוֹתָיו, . 
And with this faith, Avraham our father, peace be upon him, 
strengthened himself and did not rely on his own understanding. 
He stood firm in the test, not questioning Him, blessed be He. 
The general principle is that the essence of all tests lies in faith, 
as it is said, “To test you, to know what is in your heart.” 

 

וְלֹא הַשָּׁלוֹם עָלָיו אָבִינוּ אַבְרָהָם הִתְחַזּקֵ זוֹ וּבֶאֱמוּנהָ  
אַחֲרָיו לְהַרְהֵר שֶׁלֹּא בַּנּסִָּיוֹן וְעָמַד הַשָּׂגָתוֹ עַל סָמַךְ  

בֶּאֱמוּנהָ, הֵם הַנּסִָּיוֹנוֹת עִיקַּר דְּמִלְּתָא כְּלָלָא יתְִבָּרֵךְ,  
בִּלְבָבְךָ אֲשֶׁר אֶת לָדַעַת "לְנסַּוֹתְךָ כְּמַאֲמָר ". 

All the tests that Avraham our father, peace be upon him, 
experienced were in this manner, such as the famine: at first He 
said, “Go forth,” and afterward it appeared as though there was a 
change of will when famine came upon that very place, as Rashi 
explains—and so with them all. 

 

הָיוּ הַשָּׁלוֹם עָלָיו אָבִינוּ לְאַבְרָהָם שֶׁהָיוּ הַנּסִָּיוֹנוֹת וְכָל  
לְךָ", "לֶךְ בַּתְּחִלָּה שֶׁאָמַר הָרָעָב, כְּמוֹ זהֶ, דֶּרֶךְ עַל  

לַמָּקוֹם רָעָב בְּהָבִיאוֹ רָצוֹן שִׁנּוּי נתְִדַּמָּה כָּךְ וְאַחַר  
כֻּלָּם וְכֵן ז"ל רַשִׁ"י כִּפֵירוּשׁ הַהוּא, . 

But the test of self-sacrifice for His sake, after knowing that He 
is the Creator—He said and it came to be; He commanded to 
give one’s life and to offer oneself for Him—who would not 
listen or desire to obey? Though this too is a test, it is not on the 
level of our holy forefathers. 

 

הַיּדְִיעָה אַחֲרֵי יתְִבָּרֵךְ עָבוּרוֹ נפֶֶשׁ מְסִירַת נסִָּיוֹן אֲבָל  
לִמְסוֹר צִוָּה וְהוּא וַיהְִי, אָמַר הוּא הַבּוֹרֵא, הוּא כִּי  

וּמִי ישְִׁמַע לֹא יתְִבָּרֵךְ—מִי עָבוּרוֹ עַצְמוֹ וְלִזבְּחַֹ נפְַשׁוֹ  
לֹא אֲבָל נסִָּיוֹן, הוּא גַּם אַף אִם יתְִבָּרֵךְ, לוֹ יאֱֶבֶה לֹא  

הַקְּדוֹשִׁים אֲבוֹתֵינוּ עֵרֶךְ לְפִי . 
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Likewise, the questions of the world—even the slightest 
ones—if the Holy One, blessed be He, Himself had told a person 
to sacrifice himself for Him, and he knew with certainty that 
these were the words of Hashem, surely he would obey. 
Therefore, the two tests mentioned above are not recorded in the 
Torah. 

 

הָיהָ יתְִבָּרֵךְ הַשֵּׁם אִם קַלּוֹת, אֲפִלּוּ הָעוֹלָם קֻשְׁיוֹת וְכֵן  
יוֹדֵעַ וְהָיהָ עָבוּרוֹ, עַצְמוֹ אֶת שֶׁיזִבְַּח בְּעַצְמוֹ לוֹ אוֹמֵר  
וְלָכֵן לוֹ. שׁוֹמֵעַ הָיהָ בְּוַדַּאי יתְִבָּרֵךְ, הַשֵּׁם דִּבְרֵי שֶׁהֵם  
לְעֵיל הַנּזִכְָּרִים הַנּסִָּיוֹנוֹת שְׁניֵ בַּתּוֹרָה הוּזכְְּרוּ לֹא . 

As our Sages said, the Torah should not have begun except from 
“This month shall be for you,” but “He told His people the 
power of His deeds.” For the Torah is eternal and applies in 
every generation and every person who contemplates and 
reflects upon the actions described in the Torah—His attributes 
and His governance of the lower world through supreme 
wisdom. 

 

הַתּוֹרָה אֶת לְהַתְחִיל צְרִיכָה הָיתְָה שֶׁלֹּא ז"ל כְּאָמְרָם  
הִגִּיד מַעֲשָׂיו "כּחַֹ אֲבָל לָכֶם", הַזּהֶ מֵ"הַחדֶֹשׁ אֶלָּא  

דּוֹר בְּכָל וְנוֹהֶגֶת עוֹמֶדֶת לְעוֹלָם הַתּוֹרָה כִּי לְעַמּוֹ".  
וְהִתְבּוֹננְוּתוֹ הִסְתַּכְּלוּתוֹ ידְֵי עַל אָדָם וּבְכָל וָדוֹר  

וְהַנהְָגָתוֹ יתְִבָּרֵךְ מִדּוֹתָיו בַּתּוֹרָה, הַכָּתוּב בְּמַעֲשֵׂה  
הָעֶלְיוֹנהָ בְּחָכְמָה הַשָּׁפָל בָּעוֹלָם . 

To bring forth the pure from the impure and the good from the 
bad, for all severities are kindnesses, and all flows to one place. 
The root of all is His simple will, in His great and steadfast faith. 

 
הֵם הַגְּבוּרוֹת וְכָל טוֹב, וּמֵרָע מִטָּמֵא טָהוֹר לָתֵת  

כֻּלָּם וְשׁרֶֹשׁ הוֹלֵךְ, אֶחָד מָקוֹם אֶל וְהַכּלֹ חֲסָדִים,  
וְהֶחֱזקָָה הַגְּדוֹלָה הַפְּשׁוּטָה בֶּאֱמוּנתָוֹ הַפָּשׁוּט רְצוֹנוֹ . 

Through this, all severities are sweetened in kindnesses, for by 
this faith one pierces to the depths, joining all the attributes into 
oneness. From there, blessing and flow extend—through His 
firm faith—and afterward one perceives His words revealed as 
not reversed. 

 

שֶׁהֲרֵי בַּחֲסָדִים, הַגְּבוּרוֹת כָּל מִתְמַתְּקִים וּבָזהֶ  
לְיחֵַד הַמִּדּוֹת כָּל וּמְשַׁלֵּב הַתְּהוֹם עַד נוֹקֵב זוֹ בֶּאֱמוּנהָ  
הֶחֱזקָָה, יתְִבָּרֵךְ אֱמוּנתָוֹ וְנשְִׁפָּע מִתְבָּרֵךְ וּמִשָּׁם לְאֶחָד,  
שֶׁאֵינםָ בְּהִתְגַּלּוּת יתְִבָּרֵךְ דְּבָרָיו מֵבִין כָּךְ וְאַחַר  

 .מַהֲפוּכִים
As Hashem answered Avraham there, according to Rashi’s 
interpretation, from the source of blessings all worlds are 
automatically blessed, even down to the lowest world and the 
smallest creature of the sea. 

 

שָׁם אָבִינוּ לְאַבְרָהָם יתְִבָּרֵךְ הַשֵּׁם שֶׁהֵשִׁיב כְּמוֹ  
מִמֵּילָא הַבְּרָכוֹת וּמִמְּקוֹר ז"ל, רַשִׁ"י כִּפֵירוּשׁ  

וְהַשִּׁלְשׁוּל הַשָּׁפָל הָעוֹלָם עַד הָעוֹלָמוֹת כָּל מִתְבָּרְכִים  
שֶׁבַּיּםָ הַקָּטָן . 

And this is the opening of Rabbi Yitzchak Nafcha: “In every 
place where I cause My Name to be mentioned.” For the word 
“Name” refers to the feminine, the Shechinah, and the word “I 
cause to be mentioned” is masculine. 

 
הַמָּקוֹם "בְּכָל שֶׁאָמַר נפְַחָא, יצְִחָק רַבִּי פְּתִיחַת וְזהֶוּ  
הִיא "שֵׁם" שֶׁמִּלַּת כִּידוּעַ שְׁמִי", אֶת אַזכְִּיר אֲשֶׁר  

זכָָר לְשׁוֹן הִיא "אַזכְִּיר" וּמִלַּת וּשְׁכִינהָ, נוּקְבָא . 

The meaning is: in every place where the names—the feminine 
and masculine, the severities and kindnesses—are united, “I will 
come to you and bless you”: a blessing and flow in spiritual 
comprehension, and the physical blessing follows naturally. 

 

הַנּוּקְבָא הַשֵּׁמוֹת שֶׁמִּתְיחֲַדִים הַמָּקוֹם בְּכָל וּפֵירוּשׁ:  
אֵלֶיךָ "אָבוֹא בַּחֲסָדִים, וְהַגְּבוּרוֹת בַּזּכָָר  

וְהַגַּשְׁמִיּוּת בַּהַשָּׂגָה, וְהַשְׁפָּעָה וּבֵרַכְתִּיךָ"—בְּרָכָה  
מִתְבָּרֶכֶת מִמֵּילָא . 
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And what it says, “Avraham, who offered himself,” refers to the 
test of faith mentioned above—the most bitter trial, worse than 
death and offering. And this is what is meant by “And Hashem 
appeared to him”: the revelation and partial understanding of His 
ways. 

 

הוּא עַצְמוֹ" אֶת שֶׁזּבַָח "אַבְרָהָם לָשׁוֹן שֶּׁהִזכְִּיר וּמַה  
וְהַמָּר הַגָּרוּעַ לְעֵיל, הַנּזִכְָּר הָאֱמוּנהָ נסִָּיוֹן פֵּירוּשׁ  
אֵלָיו "וַיּרֵָא שֶׁאָמַר וְזהֶוּ וּזבְִיחָה, מִמָּוֶת  

יתְִבָּרֵךְ דְּרָכָיו קְצָת וּבְהַבְנתַ ה'"—בְּהִתְגַּלּוּת . 

[NOTE Summary 

The Maamer begins with Rabbi Yitzchak Nafcha’s Midrash: “An altar of earth you shall make for Me.” It 
explains that when a man offers sacrifices to God, He promises, “In every place where I cause My Name to be 
mentioned, I will come to you and bless you.” If this is true for one who merely offers an animal, how much 
more so for Avraham, who “offered himself.” 

From here, Rabbi Menachem Mendel explains two puzzling points. Why is the test of the Akeidah attributed to 
Avraham, not Yitzchak, who actually gave his life? And why is Avraham’s test in the fiery furnace of Ur 
Kasdim not mentioned in the Torah? The answer: the greater the person, the greater the opposition he 
faces—“Whoever is greater than his fellow, his evil inclination is greater than he.” This resistance is not merely 
an obstacle; it is the “help opposite him” created by God to preserve free choice and deepen divine pleasure. 
Without resistance, there would be no joy, no reward, and no meaning in faith or service. 

The Maamer reveals that the essence of all trials is emunah peshutah—simple faith. When intellect and 
understanding collapse, faith alone sustains man. This is the true assistance that God grants each person daily: 
the inner power to stand firm against his yetzer hara through faith. Even the questions of “Tzaddik v’ra lo” 
(why the righteous suffer) are rooted in this. Suffering and poverty, he explains, are not punishments but 
mercies. They weaken the overpowering resistance that might otherwise crush a soul. What appears as “evil” is 
in fact the medicine for one’s spiritual ailment—the “opposite” force that drives deeper reliance on God. 

In the example of Rabbi Elazar ben Pedas, whose poverty was legendary, Heaven revealed that his suffering 
could not be removed—not even by recreating the worlds anew—for it perfectly balanced his immense spiritual 
comprehension. Every person’s challenge, every concealment, is precisely tailored to the soul’s light. 

Avraham Avinu embodies this. His greatest test was not physical self-sacrifice, but the trial of faith. When 
commanded to offer Yitzchak, it appeared as if God had contradicted His own promise—“for in Yitzchak shall 
your seed be called.” This seeming change of divine will is the root of all heresy, for it challenges reason itself. 
Yet Avraham stood unwavering. He did not question; he did not rely on understanding. Instead, he drew upon 
emunah gedolah ve’chazakah—the great, steadfast faith in God’s simple will—trusting that “His thoughts are 
not our thoughts.” He knew that what appears reversed or cruel is, in truth, good, that all contradictions flow to 
one place, the unified purpose of divine kindness. 

Thus, the ultimate test is not martyrdom but maintaining faith when intellect falters. Self-sacrifice is natural 
once God is clearly known; faith in the face of confusion is infinitely higher. That is why the Torah omits 
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certain trials—because it is eternal and meant for every soul in every generation. Its purpose is not to recount 
history but to awaken divine perception within each person: to see that all forces, even severity and darkness, 
are rooted in His kindness and oneness. 

When a person learns to perceive that “all gevurot (judgments) are chasadim (kindnesses),” the opposites 
within him are unified, and the channels of blessing open. Through faith, one “pierces to the depths,” 
integrating all divine attributes into harmony, until the seeming contradictions of life reveal their hidden good. 
From this unified source, all worlds—from the highest heavens to the smallest creature—are blessed. 

This is the meaning of Rabbi Yitzchak Nafcha’s verse: “In every place where I cause My Name to be 
mentioned, I will come to you and bless you.” “Name” (shem) alludes to the Shechinah, the feminine, while “I 
will cause to be mentioned” (azkir) is masculine. When the masculine and feminine unite—when kindness 
joins judgment—God says, “I will come to you and bless you.” The very merging of opposites brings blessing. 

The final insight: when the Torah describes Avraham as “one who offered himself,” it refers not to physical 
sacrifice but to the trial of faith—the hardest of all tests, “more bitter than death itself.” And when it concludes, 
“And Hashem appeared to him,” it signifies that after faith is tested and proven, God grants understanding—He 
reveals that what once seemed reversed was never contradictory at all. 

Practical Takeaway 

Faith is not blind surrender; it is the soul’s deepest vision. When your life feels contradictory—when what God 
asks seems to oppose His own promises—remember Avraham. The highest service is to believe through 
confusion. Every concealment, every hardship, is perfectly measured to help you discover your own divine 
resilience. Trusting beyond comprehension is what transforms pain into light. 

Chassidic Story 

It is told of Rabbi Menachem Mendel of Horodok that once, during his exile in Tiberias, he lived in great 
poverty. His students saw that he had nothing to eat and wept. When they finally brought him a piece of dry 
bread, he lifted his eyes and said joyfully, “How sweet is this gift from the Creator! The very hunger was His 
kindness—to let me taste how faith alone can sustain the soul.” 

In that moment, he began to sing softly, tears shining in his eyes: “Master of the world, Your sweetness hides in 
Your concealment.” His students later said that from that day, their teacher’s face radiated a light that words 
could not capture. 

END NOTE] 
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