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English Translation

Hebrew Text

"[And it was] on this very day, all the legions of the
Lord went out, etc." The word Tzevaot (nixax) is
vocalized with a chirik under the tzadik and a sheva
under the bet, indicating that the word Tzevaot is
secondary, nullified, and included within the name of
Havayah. That is, it refers to the "legions of
Havayah" and is not an independent entity at all.
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One might ask, why is it that in the Prophets, the
phrase Havayah Tzevaot is sanctified, where
Tzevaot appears as an independent name and
concept, rather than being subordinate and included
within the name Havayah? On the contrary, it is
called Havayah Tzevaot! As is known, Tzevaot is
one of the seven names that may not be erased (like
the names Havayah, Eheyeh, El, Elohim, Adonai,
Shaddai, and Tzevaot). Just as it is stated, "And |
appeared to [Abraham, Isaac, and Jacob] as El
Shaddai," etc.
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And as is known, the name Eheyeh is associated
with Keter, the name Havayah with Chokhmah, the
name El with Chesed, as it is written, "Chesed El all
day," the name Elohim with Gevurah, the name
Havayah with Tiferet, as it is written, "The sons of
Gad, El Elohim Havayah." And it is known that the
name Havayah is combined with each of these
names, such as Havayah Adonai, Havayah Elohim,
Havayah Tzevaot, and so forth.
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However, this marks the distinction between the
Torah and the Prophets: in the Torah, the name
Tzevaot does not appear as an independent name
but only as subordinate to Havayah, such as
Tzevaot Havayah. Only in the Prophets does
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Tzevaot appear as an independent name, as in
Hashem Tzevaot and similar phrases.

To understand this—if Tzevaot is indeed one of the
seven names that may not be erased, as mentioned
above—why does it not also appear as an
independent name in the Torah? First, we must
introduce the concept of the root of these seven
names. What is the significance of Divine names? It
is known from Kabbalistic sources that names are
referred to as kelim (vessels) only. There are two
levels within these vessels: Pnimiyut HaKelim (the
inner aspect of the vessels) and Chitzoniyut
HaKelim (the external aspect of the vessels). These
correspond to two types of names: Shem HaTo’ar (a
descriptive name) and Shem HaKinui (an appellative
name). The Shem HaTo’ar corresponds to the
Pnimiyut HaKelim, while the Shem HaKinui
corresponds to the Chitzoniyut HaKelim.
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There is also a third level of names, referred to as
Shem HaEtzem (the essential name), as is well
known.
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This can be understood by way of analogy from a
person: There is a vessel for the light of wisdom,
which is called the "intellect of wisdom." If a person
is exceedingly wise, he is called a "great sage." The
designation of this name, "sage," is called a Shem
HaTo’ar (descriptive name).
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For the term "sage" does not refer specifically to the
wisdom and intellect that exist in his intellectual
faculty, which he has already learned and received
much knowledge in, nor to his ability to continue
learning, but rather, this is called Shem HaKinui (an
appellative name). It is an attribution given to him
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based on the accumulation of wisdom that he has
received in his intellectual faculty.
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This designation is merely a reflection of his
intellectual faculty’s function, which, through effort,
has acquired wisdom and has the capacity to
transmit it to others. This is referred to as Chitzoniyut
HaKeli (the external aspect of the vessel), as
mentioned above. It does not pertain so much to the
essence of his wisdom, and it is also called the
"name of an action."
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However, Shem HaTo’ar (the descriptive name) is
when one is called a "sage" due to the very essence
of his intellectual faculty. That is, while the wisdom
he has learned and received has a finite measure
and limitation—meaning, even if he becomes wiser
in that knowledge—it is still limited to what he has
acquired.
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Even though the light of wisdom is present in his
mind, and it is called "light in a vessel," it is still
measured and limited. However, the Shem HaTo’ar
is called Pnimiyut HaKeli (the inner aspect of the
vessel), as mentioned above. This refers to the fact
that his intellectual faculty is inherently a vessel to
receive and deepen in any wisdom or
understanding.
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Even if the actual wisdom itself is not yet in his mind,
this is still called Shem HaTo’ar, because it describes
the essential quality of his intellect in general, not
just as a designation for the specific wisdom he has
learned. Rather, his capacity to grasp any wisdom in
greater depth than others is due to the
expansiveness of his intellectual vessel.
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This is called a Koach Hiyuli (a potential and
essential faculty), but since this is not inherent
wisdom itself, but rather a vessel for receiving all
wisdom and light, it is called Shem HaTo’ar, which
describes the essential power of wisdom, as
mentioned above.
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Rather, since this is not an intrinsic wisdom and
intellect but rather a vessel to receive all forms of
light and wisdom in general, it is called a descriptive
name that characterizes the essential potential of
wisdom, as mentioned above.
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And this is what is called the inner dimension of the
vessel, which unites with the essential light—the
light and essence of the power of intellect and
wisdom, which is called the essential name. For
example, one who is referred to as a great wise man
is named so because of the actual light of wisdom
within him, as in the wisdom of Solomon and similar
cases, where wisdom flowed into him from the
supernal source of wisdom without any limit or
boundary in all forms of wisdom and knowledge.
(And this is sufficient for those who understand.) As
it is written, "And Hashem gave wisdom to Solomon"
(Melachim | 5:9).
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The Onhr (light) refers to the divine flow from above to
below, granting a powerful essence to the faculty of
intellect, shining forth with an abundant increase, like
an ever-flowing spring, producing deep insights
without any limit.

"N7un7n NIYn- YoV INTY IRN
72w ND DXV 11 N NIFn'? nun?
N2ANNN |"ynd Nann 'oima VK[ w
NIY'Y 22 Nipmy niwim xxn[7]
775."

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

T'0a

Mitteler Rebbe -Torah Chaim

Parshas Bo
NTN DI'N DXy

The second aspect refers to the intellectual vessel,
which has the ability to delve deeply and absorb all
wisdom and understanding. This too is called
Chacham (wise), as mentioned above, but it is
merely a Shem HaTo’ar (descriptive name),
describing the essential power and light of
intellect—just as a facial appearance reveals one's
essence and is called an image or essential form, as
previously explained.
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Therefore, these two aspects unify and become
completely one, as it is written, "He gives wisdom to
the wise" (Daniel 2:21). At first glance, this is
puzzling: if they are already wise, why do they need
the gift of wisdom?
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Rather, they are wise in the sense of possessing the
vessel of wisdom—this is their Shem HaTo’ar
(descriptive name)—which makes them fitting
recipients of the divine flow of wisdom in general.
This wisdom is not given to those who lack a vessel
to receive the essence of wisdom.
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This refers specifically to the Koach HaChochma
HaHeiyulit (the potential faculty of wisdom) in
general. In contrast, the wisdom of King Solomon
was according to the measure of his vessel’s
capacity to receive wisdom through effort and
specific intellectual applications.
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This is merely the external aspect of his intellectual
vessel, similar to a person who performs actions with
his hands—such actions and craftsmanship do not at
all define the essential power of his wisdom but
merely its external expression and extension. And
this is sufficient explanation (u’dvarim betuchim
I'meivin).
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From this, it is understood that the designation of the
name Chacham (wise) for both a lesser and a greater
sage includes three aspects within it:

"DON DY NXMPY DTN |2 RX¥NI
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The first is the power and light of the essence of
wisdom, which increases abundantly from the source
of wisdom. This is called the Ohr Makif
(encompassing light) and is referred to as Shem
HaEtzem (the essential name).
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The second aspect is the vessels of the essential
power of wisdom, which is the Pnimiyut HaKeli (inner
aspect of the vessel), enabling understanding and
deep contemplation in any wisdom, as mentioned
earlier regarding "Behold, My servant shall be wise."
This applies to both a lesser and a greater sage.
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The third aspect refers to wisdom that has already
been learned and absorbed in the intellectual faculty
and flows outward to others. This is called Chacham
in the sense of the expansion of the power of
wisdom alone, which is referred to as Shem HaKinui
(an appellative name), as mentioned above. And this
is sufficient explanation (u’dvarim betuchim I'meivin).
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(From the fact that we observe that one person’s
intellectual faculty is suited for the wisdom of
medicine alone, while another person’s is suited for a
different wisdom and not others, this also stems from
the nature of the Kli HaTo’ar (descriptive vessel),
which unites with the essence.
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Thus, the essence of his wisdom is suited only for a
specific field of wisdom, even though it is called a
Koach Hiyuli (potential faculty) capable of
comprehending all wisdom, as explained elsewhere.
And this is sufficient explanation.)

"ININN 20 "na Tvn (O"a] InT

N> DXV INTI DXV DY TNRNNY

IT "NNdN Nd7 1 22101 12'R INNdN
20 N 7w 9"uN D R
X"na w"ndi] nndn 701 7Dwny

2"n)."

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

T'0a

Mitteler Rebbe -Torah Chaim

Parshas Bo
NTN DI'N DXy

At any rate, from all of this, it is understood that the
designation of Chacham as a Shem HaTo’ar
(descriptive name) applies only to the aspect of the
vessel that receives wisdom.
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However, with regard to the essence of wisdom
itself, which is called Ohr (light), it is not described by
a Shem HaTo’ar but rather by a Shem HaEtzem
(essential name). Nevertheless, both aspects
become completely unified—whether in the Pnimiyut
HakKeli (inner vessel), which is the Koach Hiyuli
(potential power) to receive all wisdom, or in the
Chitzoniyut HaKeli (outer vessel), when one grasps a
specific intellectual concept in his mind. And this is
sufficient explanation.
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Similarly, this can be understood regarding the
attributes (Middot), such as the Ohr HaChesed (light
of kindness) and Ohr HaGevurah (light of might). In
these, there are also two types of names,
corresponding to the two types of vessels mentioned
above.
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There is the Shem HaTo’ar, which describes the
essential power of kindness, referred to as the
Pnimiyut HaKeli (inner vessel). And there is the
Shem HaKinui, which refers to the expansive actions
of kindness that one performs or continues to
perform. The same applies to the attribute of
Gevurah (might) and judgment, in the opposite
manner.
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The Shem HaEtzem (essential name) applies to the
essential power of kindness as it exists prior to being
expressed within the Pnimiyut HaKeli (inner vessel)
or being designated as a Shem HaKinui (appellative
name) or Shem HaPe'ulah (name of action), as
explained above regarding the light of wisdom. And
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this is sufficient explanation (u’dvarim betuchim
I'meivin).

()

Now, based on all the above, the analogy can be
understood regarding the higher concept—the seven
Divine names that may not be erased, such as El,
Elohim, etc. These contain two levels: Pnimiyut
HaKelim (the inner aspect of the vessels) and
Chitzoniyut HaKelim (the outer aspect of the vessels).
These correspond to Shem HaTo’ar (a descriptive
name), Shem HaKinui (an appellative name), and
Shem HaPe’ulah (a name of action).

"7on [N7un?] 7wnia jar nan nnyni
N> 0'7NN] I'RY NNV '7 "N22a 7"In
NIATA 2 N W'Y 1D ORI
INTY [D]*75n "x'ni [0'700 "'Mno
N71Y9n oW1 '11'o0 "owi ININN DY

1D.

It is known that the ten Sefirot of Atzilut, which were
emanated from the Essence of the Maatzil (the
Emanator), exist in the form of Orot U’Kelim (lights
and vessels). That is, Chochmah (wisdom)
corresponds to the brain, Chesed (kindness)
corresponds to the right arm, and so forth.
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From the perspective of the lights of the ten Sefirot
as they are included within the Divine Essence itself,
it is said: "It is not that You have known
righteousness and justice," meaning that judgment
exists within Him but not as a distinct entity at all. As
the Sefer Yetzirah states: "Ten Sefirot without
substance, without substance, without essence."
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And when it is stated that "He and His life-giving
forces are one," this refers to the aspect of Infinity.
There is Chochmah (wisdom) and Chesed (kindness)
within Infinity, as it is written, "His understanding is
beyond count" and "The kindnesses of Hashem
never cease."
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However, at this level, it does not exist as a defined,
limited light, but only when it is within a vessel. And
when it is stated that "He and His organs are also
one," this refers to the vessels in the aspect of
Pnimiyut HaKeli (the inner vessel specifically).
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However, when the lights of the ten Sefirot are
enclosed within vessels, which define and give form
to the lights, they are then called by names, such as
Ohr HaChochmah (the light of wisdom) and Ohr
HaChesed (the light of kindness).
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These names correspond to the example given
above regarding calling someone a "sage," which is
only due to his intellectual vessel’s ability to receive
wisdom. Similarly, Chesed (kindness) is named
based on the vessel that is prepared to perform acts
of kindness continuously.
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This is what is called Pnimiyut HaKelim (the inner
aspect of the vessels), where the essential light of
wisdom resides, and Pnimiyut HaKeli, where the
essential light of wisdom is present. This is called
Shem HaTo’ar, which describes the essence of the
light.
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o itis, in the same manner as mentioned above,
regarding the essential light of wisdom that is
manated—when it rests within the vessel of the
intellect, it is then called Chakim (wise), and not in the
ense of Chakim Velo BeChochmah Yedi'ah (wise,
but not with a known wisdom). This is Chochmat
Mocha (wisdom of the mind), Orot U’Kelim (lights and
essels), etc.
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And the same applies to the other Sefirot. For
example, the name El represents the vessel for the
emanated light of kindness and is thus a Shem
HaTo’ar (a descriptive name) that characterizes the
essential light of Chesed (kindness). Similarly, the
name Elohim serves as the vessel for the light of
Gevurah (might). This corresponds to Pnimiyut
HaKelim (the inner aspect of the vessels), which
unite with the lights.

"X OW INd1 ""90N INWA KIN 2!
71w 7¥NIN TONN NIRY 70 "N NIN
TONN DXV NIXK7 IXN7 WNINN DY
22 '"ma NN D'P7R OWA DILL'D
D'22N 'M"9 INTI NN IKY?
NNIXN DY D TNRNNY."

Therefore, it is said, "He and His organs are also
one," as mentioned above—that Shem HaTo’ar (the
descriptive name) unites with the essential light, just
as it is stated, "He grants wisdom to the wise."
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The second level within the seven names that may
not be erased refers to Chitzoniyut HaKelim (the
external aspect of the vessels), similar to Shem
HaKinui (an appellative name) and Shem HaPe’ulah
(a name of action), as mentioned above.
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The idea is as follows: It is known that the name
Elohim or the name Adonai implies rulership and
lordship over others, as in the verse, "You are a

prince of Elohim among us," or "Master of all the
earth."
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Similarly, the name El represents the flow of
kindness that extends downward from the world of
Atzilut to Beriah, and from Beriah to Yetzirah, etc.,
until it sustains the entire world with kindness, as it is
written, "For the kindness of El endures all day."
Likewise, the phrase El Rachum VeChanun (G-d,
compassionate and gracious) extends downward to
express divine compassion and forgiveness for sin in
action, as in the verse, "Who is a G-d (El) like You,
who pardons iniquity?"
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Additionally, El also connotes power, as seen in the
phrase, "And He took the mighty ones (Eilei) of the
land." The name El derives from Elohim, as Elohim
represents divine power that brings all worlds into
existence. It is specifically associated with Gevurah
(might) and Tzimtzum (contraction), because without
Tzimtzum, creation ex nihilo would be impossible.

"R NI IWT7 D [ND 1wT] X D1
D'P7X8N N DY XINL NRY YIRD

75 X NN PR ND RIN DYPRT
NINI NN 22 "N XINENIM71vn
DIXNAXN 'N72T DIYN X21T DIXAXD
w7 'R0 kM v KOR"

Similarly, the name Adonai signifies mastery and
rulership over all, for this is the primary divine flow
that sustains creation, as it is written, "Your kingship
is a kingship over all worlds."

"N71D 7V wmi TR 2T DY DI
NI'NNY 7780 YOV 7' NTaY
75 NI N w'nd[i] o'x11INn

D oMy

It follows that all these names—El, Elohim, Adonai,
Shaddai, and Tzevaot—all relate specifically to divine
influence and extension downward. This corresponds
to Chitzoniyut HaKelim (the external aspect of the
vessels), which is referred to as Shem HaPe’ulah (a
name of action) and Shem HaKinui (an appellative
name), as they describe the divine action.

"D77R1 IRT NIR NINY 7021 Rynal
""N22 XIN D0 nIRax[1] v 1] NI
"'N2 INTI XPIT NONYT NDWNNNI YOWN
[M21von nw xInw 07N "My
In7ve w'y moni)."

The Shem HaKinui is associated with the particular
divine influence being drawn down—whether
sustenance, life, healing, and the like. Similarly,
there is an appellative name corresponding to the
flow of wisdom itself. This is what we refer to in the
blessings of the Shemoneh Esrei, such as "You
graciously endow knowledge," "Heal us," "Bless us,"
and so forth—where divine influence is extended to
humans in tangible action, as is known. And this is
sufficient explanation (u’dvarim betuchim I'meivin).

"Mwnmw 12T [w'y] KIn 1N ol
IX D''N YOU IX NOIND YOU W'y
NNdNN YoW7 "1 W' 2"NdIL,NRIDN
NN [v"wa] "upnw Nt y'oa
"2 12'7V 7021 1'RO 2IN ANKT
VI n"I91 nunY DTX? WYWNI'y
7"1."

This is what is referred to as Shemot BeChitzoniyut
(external names), similar to a person’s given
name—such as Reuven—which exists only so that
others may call him by that name to address him.

"IY > NIMIX'Na NNV 70 INTI
K'Y T 70 1'RY QIR DTR 7Y
X721 I'7X N119Y%7 AT DY INIR IN7IT
vimd] 775 12 xo'on 17 'k nT ow]."
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Without a name, there would be no way to grasp him
at all, as is known.

It is like a vessel that lacks a handle—only when
there is a handle can one grasp it and move it in any
desired direction.

"Trnaan Myl T N N 'R 0D
TXY 727 'NN1197 12 nosn? "D

1D N,

However, this applies only to external names, which
exist so that others can grasp them. But a Shem
HaTo’ar (descriptive name) is for the person
himself—it is his unique name that indicates and
characterizes his very essence, independent of how
others perceive him.

"7 DY X 'R INXY7 DTRN 72K
NINY "IX'NN DY INT X VITD
YIN? XINW IN71T7 12 05N1'W 7'avwa
MYY? XIN IXINN DY 72X ,10mn
NNINYT 17 TNIMN 1INY XINY X717
71 *7an DA [Ilnnn oxy'7 IRNYI
IN?IT 227 05Nn%."

This is also what is called Shem HaEtzem (the
essential name), which cannot be substituted for
another name—it is inherently bound to the entity
itself. This is like the names of the 22 Hebrew letters:
Aleph, Bet, Gimmel, etc. One cannot call the letter
Aleph by any other name except Aleph, nor can Bet
be called anything other than Bet, and so on.

"I7 nNPY K"RW DXYN DY O"A NINI
NINY NXP 10D AT OY 1 NN DY
yIm 7"nnan"a 9"ox nirmik 2"T
X" 9"7x8n MMn7? NP7 K'Y

X7 n"an nIX P g"R own [Ilnika
A"nd1 n"a 7 anx owa X"

In truth, there is no rational explanation as to why a
particular shape of a letter is called by a specific
name. It is simply because these names describe
and indicate the essence of the letter as it is.
Therefore, it is impossible to call it by any other
name.

"NI7' n7 nta 795 oy ') nnxal
1 K7X 2 0T NIXI D AT NIK NINN
DN 0R[]NN 1770 nmww 150
3"y [wnn] XINY M> NIXN OxY 7y
12 722 Anx DwA [IlNNpe? K"K

Nevertheless, naming the letters serves a functional
purpose, allowing them to be articulated in speech,
just as a person is called by his name. This
corresponds to Chitzoniyut HaShem (the external
aspect of the name), as explained above. And this is
sufficient explanation (u’dvarim betuchim I'meivin).

" [[7] nmw nxpa nwim wr Ty
N9 NXMPA 05NN7 I'D1I'Y NIMIN
INTY 1INW2 DTXY? [NIPY DD 11T
7"1 "1 own "x'n "na."

[2]
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And behold, the seven names that may not be erased, as mentioned above—since it is
forbidden to erase them, they are in the category of absolute Divinity, inseparable from
His true unity, may He be blessed. As it is written: "For He and His life force are one, He
and His organs are one" [in them], etc. This applies both to the inner aspect of the
vessels and to the external aspect of the vessels, such as the external names of the
Name Elokim and the Name Adonai, which channel all influence downward into Beriah,
Yetzirah, and Asiyah (BY"A).

It is necessary to understand this: it is reasonable regarding the aspect of names and
vessels of the ten Sefirot of Atzilut, as they exist in Atzilut—since "He and His life force
and His organs are one"—they are absolute Divinity itself, and therefore it is forbidden
to erase the seven names. But concerning the external aspect of the names and
vessels of the ten Sefirot, from which influence extends to BY"A, this is not absolute
Divinity itself. So why is the prohibition of erasing the seven names applicable
specifically to the external aspect of the name, which is written on parchment with
physical ink?

Rather, it must be that even the divine influence that extends from the names and
external vessels, which is called absolute Divinity, as it is written: "The works of Elokim,
which He has wrought and made"—even though the essence of creation and the
essence of the received influence in Beriah is in the category of limitation, nevertheless,
the power that creates and forms them is truly from the divine nothingness. Similarly, the
divine influence that extends from the Name Elokim itself is what comes down.
Therefore, even the external aspect of the names is forbidden to erase, as in "One who
blasphemes the Name of Hashem," etc., where nokev (blasphemes) implies damage
and erasure.

This is similar to the letters through which the heavens and earth were created, as in the
statement: "Let there be light," etc. Even though these letters extend downward, they
themselves are called Creator and not created. As it is written, Bezalel knew how to
combine the letters through which the heavens and earth were created (whereas the
lights that extend downward in a separate manner from the supernal unity of Atzilut are
called the divine creative power within the created being, which are the three worlds of
BY"A, as will be explained further).

And behold, in general, the seven names that may not be erased, as mentioned
above—even though each one of them has an inner and outer aspect, as
stated—nevertheless, the essential, overall inner aspect of each one of them is
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specifically the Name Havayah. Even though the Name Havayah is included among the
seven names, it still has a superior quality above all of them, for the Name Havayah is
in the category of the essential Name.

This is explained in a general sense, as it is written: "And | appeared to [Avraham,
Yitzchak, and Yaakov] as El Shaddai, but by My Name Havayah | was not known to
them"—here, two names, El and Shaddai, are mentioned as those by which He
appeared to them, whereas the Name Havayah was not made known to them. (Even
though the Name Havayah is mentioned regarding them several times, it is in the
aspect of Tiferet, etc.).

And we find that with every one of the names—such as El, Elokim, and Adonai—the
Name Havayah is mentioned alongside it in many places. For example: "Havayah
Adonai," "Havayah Elokai," "El Havayah," "Havayah Tzevaot," and many similar
expressions in scripture. This is because the Name Havayah exists in every Sefirah and
attribute of Atzilut. For example, in the light of Chesed in Atzilut, whose vessel is the
Name El, there is also the Name Havayah in the aspect of Chesed of Atzilut, which is
the inner aspect of this light and Chesed of Atzilut. Therefore, it is automatically the
innermost aspect of the inner aspect of the vessel of Chesed, which is the Name E/, as
in: "Havayah, Havayah, El merciful," etc. This is the meaning of "Who is like You among
the mighty ones, Havayah."

Similarly, in the attributes and Sefirah of Gevurah, where the Name Elokim is present,
the Name Havayah is always mentioned together with it—"Havayah Elokim"—since this
name is the inner aspect of the lights and vessels of the Name Elokim. Likewise, in
"Havayah Tzevaot" and similar expressions.

And even though the Name Havayah in its general sense also exists in lights and
vessels independently and is in the attribute and Sefirah of Tiferet—since Tiferet
includes both Chesed and Gevurah (El and Elokim), as it is written: "El, Elokim,
Havayah," etc.—nevertheless, in truth, every emanated light in Atzilut, in all ten Sefirot,
can only come through the four letters Yud, Hei, Vav, Hei. The Yud represents
contraction (tzimtzum), the Hei represents expansion (hishtaut), etc.

Thus, it is called the Havayah of the emanated light from the Essence of the Emanator.
For example, the light of Chesed, which is emanated, can only be through the letters of
Havayah, and similarly for all the Sefirot. Therefore, the Name Havayah is the inner

aspect of every Sefirah, and this is the meaning of the Name Mah (Mem-Heh), which is
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internal (Milgav), since it is the pathway for all of Atzilut—and this is sufficient
explanation (V'dal).

This is also the simple meaning of "Shema Yisrael, Havayah Elokeinu, Havayah
Echad," meaning that it extends to become Elokeinu—i.e., it manifests within the name
and vessel of the Name Havayah. Havayah Echad means that it comes and extends
from the simple unity (Achdut Peshutah) to bring about all existence in every detail of
the ten Sefirot, and this is the internal Name Mah (Milgav), as mentioned above—and
this is sufficient explanation.

And since the Name Havayah includes the entire inner aspect of every name and
Sefirah, we therefore say "Havayah Elokeinu, Havayah Tzevaot," etc. This is what is
called the aspect of Adam, which has the numerical value of Mah (Mem-Heh). This is
the inner Mah, and the meaning of Adam is "Adameh L'Elyon"—"| shall resemble the
Supernal One"—referring to the Essence of the Emanator, Who is not brought into
existence from anything (Lo Me’Etzem HaMatzil Ihuy). Therefore, He has the ability to
be the inner source of light, generating all lights and vessels of Atzilut, both in particular
and in general.

And this is what is meant by "Mi Kamocha Ba’elim Havayah—Who is like You among
the mighty ones, Havayah?"

Powered By: ChassidusNow.com

15


https://www.chassidusnow.com/

