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And He called to Moshe, and Hashem spoke to him from the 
Tent of Meeting, saying. 

ה וַיִּקְרָא ר אֶל־משֶׁ מוֹעֵד מֵאהֶֹל אֵלָיו יהְוָֹה וַידְַבֵּ  
 לֵאמרֹ׃

Seemingly, it should have been written, “And Hashem called to 
Moshe and spoke to him,” in order to clarify who was calling 
him. But now it says “And He called to Moshe” simply, and one 
does not know who called him. 

תֹּב רָאוּי הָיהָ לִכְאוֹרָה ה אֶל יהְוָֹה וַיִּקְרָא לִכְ וַידְַבֵּר משֶׁ  
דֵי אֵלָיו רַע כְּ בֵּ ה כֵן וְלֹא קְרָאוֹ מִי שֶׁ ה אֶל וַיִּקְרָא עַתָּ משֶׁ  
קְרָאוֹ׃ מִי יוֹדֵעַ וְאֵינוֹ סְתָם  

However, the matter is as is brought in the Zohar on the phrase 
“And He called,” that it is an Aleph Ze’ira (small Aleph). 

אִיתָא הוּא הָעִניְןָ אַךְ זֹּהַר דְּ  זעְִירָא׃ אָלֶף כו׳ וַיִּקְרָא בַּ  

For the Shechinah, when it is not in its place, then it is with fear 
(“ve’ir’a”), and at that time they were in the wilderness, and the 
place of His Glory was removed — it is in the Beis HaMikdash 
in Yerushalayim. 

כִינהָ הַשְּׁ אֵינהָּ דְּ מְקוֹמָהּ כְּשֶׁ הָיוּ וְאָז וְעִירָא הִיא אֲזיַ בִּ  
דְבָּר מִּ בֵית הוּא כְּבוֹדוֹ מְקוֹם וְעָקַר בַּ שׁ בְּ קְדָּ הַמִּ  

לַיםִ׃  בִּירוּשָׁ

Therefore, at first it says “And He called to Moshe,” and it is 
with a small Aleph — He called to Moshe. 

חִלָּה וְלָכֵן ה אֶל וַיִּקְרָא נאֱֶמַר מִתְּ זעְִירָא אָלֶף וְהִיא משֶׁ  
ה׃ אֶל קָרָא משֶׁ  

However, afterwards, once He already called him, and Moshe 
Rabbeinu, peace be upon him, dedicated himself to the service of 
the Blessed Creator with all his capacity and greatly sanctified 
himself, and reached this level — “and Hashem spoke to him,” 
which is the Name of Mercy. 

בָר כָּךְ אַחַר אַךְ כְּ ה וְהָיהָ קְרָאוֹ כְּשֶׁ נוּ משֶׁ עָלָיו רַבֵּ  
לוֹם ה הַשָּׁ כָל הוּא בָּרוּךְ הַבּוֹרֵא לַעֲבוֹדַת עַצְמוֹ מַמֶּ בְּ  
שׁ וְהָיהָ יכְָלְתּוֹ מְאדֹ עַצְמוֹ מְקַדֵּ זוֹ לְמַדְרֵגָה וּבָא מְאדֹ בִּ  
הוּא אֵלָיו יהְוָֹה וַידְַבֵּר ם שֶׁ הָרַחֲמִים׃ שֵׁ  

And this is what David HaMelech [or Yirmiyahu HaNavi], peace 
be upon him, prayed: “You, Hashem, forever will sit” (Eicha 
5:19), 

לֵּל וְזהֶוּ הִתְפַּ וִד שֶׁ לֶךְ דָּ לוֹם עָלָיו הַנָּבִיא[ ]ירְִמְיהָ הַמֶּ הַשָּׁ  
ה ב לְעוֹלָם יהְוָֹה אַתָּ שֵׁ י״ט(׃ ה׳ )אֵיכָה תֵּ  

For now, due to our many sins, the Shechinah is in exile. When 
the Holy One, blessed be He, wants to judge Israel, in His 
abundant mercy He must rise from the Throne of Judgment and 
sit upon them with the Throne of Mercy. 

י ה כִּ עֲוֹנוֹתֵינוּ עַתָּ כִינהָ הָרַבִּים בַּ הַשְּׁ הַגָּלוּת שֶׁ בְּ  
דוֹשׁ־בָּרוּךְ־הוּא הַקָּ רָאֵל אֶת לָדִין רוֹצֶה כְּשֶׁ צָרִיךְ ישְׂ  

א לַעֲמדֹ רַחֲמָיו בְּרבֹ ין מִכִּסֵּ ב דִּ א עֲלֵיהֶם וְלֵישֵׁ כִסֵּ בְּ  
 רַחֲמִים׃

But in the future to come, there will be complete mercy, and there 
will be no need to rise from the Throne of Judgment at all, nor to 
switch from throne to throne. 

יצְִטָרֵךְ וְלֹא גְּמוּרִים רַחֲמִים כֻּלּוֹ יהְִיהֶ לָבאֹ לֶעָתִיד אֲבָל  
א לַעֲמדֹ ין מִכִּסֵּ לָל דִּ נּוֹת כְּ א וּלְשַׁ א׃ מִכִּסֵּ לְכִסֵּ  

And about this he prayed: “You, Hashem, forever will sit; Your 
throne for generation and generation,” 

לֵּל זהֶ וְעַל ה הִתְפַּ ב לְעוֹלָם יהְוָֹה אַתָּ שֵׁ סְאֲךָ תֵּ לְדוֹר כִּ  
 וָדוֹר׃
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For He removed His glorious Shechinah upon the righteous, and 
he prayed saying: even though the generations have diminished 
— “If the earlier ones...” — even so, may Your throne be upon us 
in every generation and generation; in Your abundant mercy, may 
You hover over us, the light of Your Shechinah. Amen. 

עָקַר כִינתַ דְּ רַךְ כְּבוֹדוֹ שְׁ יקִים עַל הוּא יתְִבָּ דִּ לֵּל הַצַּ וְהִתְפַּ  
י עַל אַף לֵאמרֹ נִּתְמַעֲטוּ פִּ כו׳ רִאשׁוֹניִם אִם הַדּוֹרוֹת שֶׁ  

י עַל אַף סְאֲךָ יהְִיהֶ כֵן פִּ כָל עָלֵינוּ כִּ בְּרבֹ וָדוֹר דּוֹר בְּ  
חפֵֹף רַחֲמֶיךָ כִינתְָךָ אוֹר עָלֵינוּ תְּ אָמֵן׃ שְׁ  

And a soul who will sin, etc. ׁי וְנפֶֶש כו׳ תֶחֱטָא כִּ  
It appears we can explain, as it is brought in the holy Zohar: “And 
a soul who will sin” — that it is an expression of wonder, that the 
verse is astonished regarding the supernal soul, that it would sin 
— see there the language. 

אִיתָא לְפָרֵשׁ נרְִאֶה זֹּהַר דְּ  דוֹשׁ בַּ י ״וְנפֶֶשׁ הַקָּ תֶחֱטָא״ כִּ  
הוּא מֵיהּ לְשׁוֹן שֶׁ הַכָּתוּב תְּ הָעֶלְיוֹן נפֶֶשׁ עַל מַתְמִיהּ שֶׁ  

יחֱֶטָא ם עַיןִ — שֶׁ הַלָּשׁוֹן׃ שָׁ  

And it is also possible to explain as a hint regarding the soul of a 
tzaddik, who sinned with some light sin — as thin as a hair — that 
he transgressed some character trait or took pleasure in something 
good, Heaven forbid. 

ן גַּם לְפָרֵשׁ וְישֵׁ רֶמֶז כֵּ יק נפֶֶשׁ עַל בְּ חָטָא צַדִּ אֵיזהֶ שֶׁ בְּ  
עָרָה כְּחוּט קַל חֵטְא עָבַר הַשָּׂ ה אֵיזהֶ עַל שֶׁ וְהַנהְָנהָ מִדָּ  
חָלִילָה׃ טוֹבָה  

As explained in the holy Zohar, that “soul” refers to a great level. ׁפֵרוּש זֹּהַר כְּ דוֹשׁ הַ נֶּפֶשׁ הַקָּ גְדוֹלָה׃ מַדְרֵגָה הִיא שֶׁ  

And this tzaddik, who stumbled, Heaven forbid, in some trait as 
thin as a hair — then his heart will tremble within him, and dread 
will seize his soul. 

יק דִּ ל הַזֶּה וְהַצַּ אֵיזהֶ חָלִילָה הַנִּכְשָׁ ה בְּ עָרָה כְּחוּט מִדָּ הַשָּׂ  
קִרְבּוֹ לִבּוֹ יחֱֶרַד אֲזיַ — לָּצוּת׃ נפְַשׁוֹ וְתאֹחַז בְּ פַּ  

And who would grant that the hearts of the wicked would tremble 
— those who transgress severe transgressions like light ones — 
like this tzaddik, for whom the lightest of the light sins are in his 
eyes like severe ones. 

ן וּמִי עִים לֵב וְיחֱֶרַד יתֵּ חֲמוּרוֹת עֲבֵרוֹת הָעוֹבְרִים הָרְשָׁ  
קַלּוֹת יק כְּמוֹ כַּ דִּ ר הַזֶּה הַצַּ קַלּוֹת הַקַל אֲשֶׁ בַּ עֵיניָו שֶׁ בְּ  

חֲמוּרוֹת׃  כַּ

And his soul would mourn over it, and it would tremble greatly, as 
if now he is hearing the oath that they would make him swear 
before he came out into the air of the world. 

אֱבַל וְנפְַשׁוֹ חֱרַד עָלָיו תֶּ אִלּוּ מְאדֹ וַתֶּ ה כְּ שׁוֹמֵעַ עַתָּ  
בוּעָה הָיוּ הַשְּׁ יעִין שֶׁ בִּ יָּצָא קדֶֹם אוֹתוֹ מַשְׁ לַאֲוִיר שֶׁ  
 הָעוֹלָם׃

As it is stated in the Gemara. דְאִיתָא גְּמָרָא׃ כַּ בַּ  
And this is [the meaning of] “and he hears the voice of the oath” 
— the explanation is that it is as if he is now hearing anew the 
voice of the curse and the oath, as mentioned above. 

מְעָה וְזהֶוּ דּוֹמֶה פֵּרוּשׁ — אָלָה קוֹל וְשָׁ אִלּוּ לוֹ שֶׁ שׁוֹמֵעַ כְּ  
ה בוּעָה הָאָלָה קוֹל מֵחָדָשׁ עַתָּ נַּ"ל׃ וְהַשְּׁ כַּ  

And “he is a witness” — that is a term of warning, like the 
expression “I have testified against you, etc.” (Devarim 4:26). 

בָכֶם״ ״הֲעֵדתִֹי מִלְּשׁוֹן הַתְרָאָה לְשׁוֹן הוּא — עֵד וְהוּא  
כ״ו(׃ ד׳ )דברים כו׳  

And its meaning is like this: what is the thing that testifies and 
warns the tzaddik, to arouse him, that his heart should tremble? 

בָר הוּא מַה — כָּךְ הוּא וּפֵרוּשׁוֹ עִיד הַדָּ מֵּ וּמַתְרֶה שֶׁ  
יק דִּ צַּ יֶּחֱרַד לְעוֹרְרוֹ בַּ לְבָבוֹ׃ שֶׁ  
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The verse explains: “and he is a witness” — meaning, this is the 
thing that warns the tzaddik — namely, that he saw or knew, 
according to what I have already explained: 

בָר זהֶ לוֹמַר רוֹצֶה — עֵד״ ״וְהוּא הַכָּתוּב וּמְפָרֵשׁ הַדָּ  
תְרֶה יק הַמַּ דִּ הַינְוּ — לַצַּ רֶךְ עַל ידַָע אוֹ רָאָה אוֹ דְּ דֶּ  

י תִּ רַשְׁ פֵּ בָר׃ שֶׁ כְּ  
That before the soul comes out into the world, they show it all the 
worlds and teach it all the Torah. 

מָה הַנְּשָׁ כָל אוֹתָהּ מוֹלִיכִין לָעוֹלָם יצְִיאָתָהּ קדֶֹם שֶׁ בְּ  
דִין הָעוֹלָמוֹת הַתּוֹרָה׃ כָּל אוֹתָהּ וּמְלַמְּ  

And afterwards, an angel comes and strikes it on its mouth, as it is 
taught in the Gemara. 

יו עַל וּסְטָרוֹ מַלְאָךְ בָּא כָּךְ וְאַחַר דְאִיתָא פִּ גְּמָרָא׃ כִּ בַּ  

And why is all this done? I have already explained at length: the 
root is this reason — that they show him all the worlds, so that 
afterwards he will be able to grasp the worlds and serve Hashem, 
blessed is He, and to attain the Torah that he was taught. 

ה? זאֹת וְכָל י לָמָּ בָר אָמַרְתִּ אֲרִיכוּת כְּ שֹּׁרֶשׁ — בַּ הוּא הַ  
בָּה זֹּאת לַסִּ רְאִין — הַ מַּ לְמַעַן הוּא הָעוֹלָמוֹת כָּל לוֹ שֶׁ  
יוּכַל יג כָּךְ אַחַר שֶׁ הֶם וְלַעֲבדֹ הָעוֹלָמוֹת לְהַשִּׂ לַה׳ בָּ  
רַךְ יג הוּא בָּרוּךְ יתְִבָּ לַמַד׃ הַתּוֹרָה וּלְהַשִּׂ שָּׁ שֶׁ  

And if not for this — that they showed him as above — he would 
not be able to grasp at all, neither the Torah nor the supernal 
worlds. 

רְאִין זאֹת וְאִלּוּלֵי מַּ נַּ"ל לוֹ שֶׁ יג יכָוֹל הָיהָ לֹא — כַּ לְהַשִּׂ  
לָל הָעֶלְיוֹניִם׃ הָעוֹלָמוֹת וְלֹא הַתּוֹרָה לֹא — לֹא וּכְלָל כְּ  

Only through the impression that was imprinted in him before his 
exit into the world — through that, he is able afterwards to grasp. 

ימָה ידְֵי עַל רַק ם הָרְשִׁ — לָעוֹלָם יצְִיאָתוֹ קדֶֹם בּוֹ הַנִּרְשָׁ  
יג׃ כָּךְ אַחַר יכָוֹל זהֶ ידְֵי עַל לְהַשִּׂ  

And if not for that, all that he saw and learned would be forgotten 
from him, and he would have no reward at all for his service. 

כַח הָיהָ — לֹא וְאִם תָּ נּוּ נשְׁ רָאָה מַה כָּל מִמֶּ — וְלָמַד שֶׁ  
כָר שׁוּם לוֹ הָיהָ לֹא עֲבוֹדָתוֹ׃ שָׂ בַּ  

[NOTE:​
Summary: The Call from Above and the Trembling of the Soul 

The Torah’s phrase “And He called to Moshe” ( ה אֶל וַיִּקְרָא משֶׁ ) seems to lack clarity: Who is 
calling? It should have said explicitly, “And Hashem called to Moshe.” The Zohar explains that 
the small Aleph (א) in Vayikra hints to the Shechinah being in exile — distant from its proper 
place in the Beis HaMikdash — which reflects a hiddenness in the Divine presence. The call is 
soft, humble, and quiet, because the Shechinah is veiled. 

Despite this hiddenness, Moshe responds with deep humility and devotion, sanctifying himself 
completely for the service of Hashem. Because of that, he merits “And Hashem spoke to him” — 
a direct, open expression of Divine mercy. 

This concept reflects a greater spiritual truth: the Shechinah is currently in exile due to our many 
sins. But just as Moshe rose through humility and holiness to draw down Hashem’s mercy, so too 
can we. David HaMelech (or Yirmiyahu HaNavi) prayed that even in our diminished 
generations, Hashem’s throne of mercy would dwell with us always — that we might still merit 
closeness and light, even in darkness. 
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When the Torah says “And a soul who sins” ( י וְנפֶֶשׁ תֶחֱטָא כִּ ), the Zohar is astonished: how can a 
lofty soul sin? It refers not only to sinners, but even to a tzaddik who slips in the slightest way — 
a hair’s breadth deviation from a proper trait or pure intent. For such a tzaddik, the smallest 
infraction causes deep trembling and mourning, as though he is again hearing the oath made 
before birth. 

That oath — described in the Gemara — is that before a soul is born, it is shown all the upper 
worlds and taught the entire Torah. A Malach then silences the soul before it enters the world. 
Why is this done? So that even in this physical life, the soul retains an inner imprint — a 
reshimah — of all it saw and learned. Through this inner impression, it can later recall, reach, 
and fulfill its Divine mission. 

Without that pre-birth exposure, the soul would not be able to attain anything — not the Torah it 
must learn, not the spiritual realms it must connect to. And if the soul fails to access that inner 
imprint and forgets all it saw, then all the potential it carried — all the Torah and Divine 
knowledge it once knew — would vanish, and its life would yield no reward. 

Practical Takeaway:​
 Hearing the Call, Remembering the Mission 

Every soul comes into this world with a Divine calling — quiet, humble, and often hidden, like 
the small Aleph in Vayikra. Even if we don’t always feel it, deep inside we’ve already seen the 
truth. We were shown all the worlds, taught all the Torah, and given a sacred mission. 

Our job is to listen for that quiet inner voice — the one that gently calls us to rise higher, to live 
with more integrity, to return to who we really are. 

Even the smallest mistake should shake us — not out of guilt, but out of love and reverence for 
how holy the soul truly is. If a tzaddik trembles over a hair’s-breadth slip, we can certainly take 
seriously our own spiritual moments and decisions. 

The more we humble ourselves and sanctify our lives like Moshe, the more we turn hidden calls 
into clear Divine speech — where Hashem’s mercy flows directly into our lives. 

So today, ask: 

●​ What is the small voice calling me toward? 
●​ What part of Torah or spiritual growth already lives in me, waiting to be remembered? 
●​ Can I respond, like Moshe, with quiet humility and powerful resolve? 

Because even if the world forgets our greatness — our soul remembers. END NOTE] 
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And this is [the meaning of] “forever” — that is to say: the 
supernal world. 

עֶלְיוֹן׃ לְעוֹלָם לוֹמַר רוֹצֶה — לְעוֹלָם וְזהֶוּ  

“Let us increase the expression of song,” in the way that it is 
written, “and all the people would sing praises after him,” and this 
song — they bring to the supernal world a complete merit and a 
great joy forever. Understand this well. 

נוּ רֶךְ עַל רְנּוּן לְשׁוֹן ירְַבֵּ אִיתָא דֶּ מְרַנְּניִם הָעָם כָּל ״וְהָיהָ דְּ  
לִזכְוּת עֶלְיוֹן לְעוֹלָם מְבִיאִים הֵם הַזֶּה וְהָרְנּוּן — אַחֲרָיו״  

מְחָה גָּמוּר וְהָבֵן׃ — עוֹלָם עַד גְּדוֹלָה וּלְשִׂ  

Or: a soul who touches any impure thing, etc. ֹר ״נפֶֶשׁ או גַּע אֲשֶׁ כָל תִּ בָר בְּ כו׳׃ טָמֵא״ דָּ  

It can be explained: the holy Torah teaches the way of the tzaddik 
who wants to nullify harsh judgments and sweeten them. 

הַתּוֹרָה לְפָרֵשׁ ישֵׁ ה שֶׁ דוֹשָׁ דֶת הַקְּ רֶךְ מְלַמֶּ יק דֶּ דִּ הַצַּ  
ל הָרוֹצֶה יניִם לְבַטֵּ יקָם׃ הַדִּ וּלְהַמְתִּ  

This is called “the language of touching” — for one must incline 
himself to touch that very thing. 

זֶּה רִיךְ — נגְִיעָה לְשׁוֹן נקְִרָא שֶׁ צָּ לִגַּע עַצְמוֹ לְהַטּוֹת שֶׁ  
בָר׃ בְּאוֹתוֹ דָּ  

And the verse says, “A soul who will touch any impure thing” — 
meaning: in general, this alludes to sweetening below the wicked 
who are impure and abominable. 

י ״נפֶֶשׁ הַכָּתוּב וְאָמַר כָל תִגַּע כִּ בָר בְּ רוֹצֶה — טָמֵא״ דָּ  
כְלָלוּת לוֹמַר מְאָה בִּ יק הַמַּ ה לְהַמְתִּ עִים לְמַטָּ מֵאִים רְשָׁ הַטְּ  

 וְהַמְתּוֹעָבִים׃
Or with the carcass of an impure animal, etc. ֹנבְִלַת או כו׳ טְמֵאָה חַיָּה בְּ  
As it is taught in the holy Zohar: אִיתָא זֹּהַר דְּ  דוֹשׁ׃ בַּ הַקָּ  
That the four holy Chayos (living beings) who carry the Throne — 
they bestow influence and vitality, each one to its own kind: 

אַרְבַּע קֹּדֶשׁ חַיּוֹת דְּ אוֹת הַ א הַנּוֹשְׂ נוֹתְניִם הֵם הַכִּסֵּ  
עָה פָּ מִינהֵוּ׃ אֶחָד כָּל וְחִיּוּת הַשְׁ בְּ  

Meaning: the “Man” gives vitality to mankind, the “Ox” gives 
vitality to domesticated animals, 

הַינְוּ חִיּוּת נוֹתֵן ״שׁוֹר״ בָּאָדָם, חִיּוּת נוֹתֵן ״אָדָם״ דְּ  
הֵמוֹת׃ בְּ  בַּ

And the “Lion” was required to crouch upon the altar also — in 
order to bestow influence. 

בֹּץ מֻכְרָח הָיהָ וְהָאַרְיהֵ חַ עַל לִרְ זבֵּ ן גַּם הַמִּ דֵי כֵּ כְּ  
יעַ׃ פִּ  לְהַשְׁ

And even the “Eagle,” though it is a non-kosher species — since it 
is compassionate to its young, it also bestows influence on the bird 
species. 

ר״ וְגַם הוּא אַף ״נשֶׁ הוּא מֵחֲמַת אֲבָל — טָמֵא מִין שֶׁ שֶׁ  
ניָו עַל רַחֲמָניִ ן גַּם הוּא — בָּ יעַ כֵּ פִּ עוֹפוֹת׃ מִיניֵ עַל מַשְׁ  

And corresponding to this, there is also an impure Merkavah 
(chariot) — four impure Chayos, which likewise have power 
through the wicked who sin. 

ת בָה ישֵׁ זהֶ וּלְעֻמַּ מֶרְכָּ ן גַּם טְמֵאָה בְּ טְמֵאוֹת חַיּוֹת ד׳ כֵּ  
ר ן גַּם אֲשֶׁ כֹּחַ לָהֶן ישֵׁ כֵּ עִים ידְֵי עַל  הַחוֹטְאִים׃ הָרְשָׁ  

They give them connection and vitality in their sin. עֲווֹנםָ׃ וְחִיּוּת אֲחִיזהָ לָהֶם נוֹתְניִם הֵם בַּ  

And the tzaddik who wishes to nullify the judgments must sweeten 
them at their root, at the place where the judgments begin. 

יק וְצָרִיךְ דִּ ל הָרוֹצֶה הַצַּ יניִם לְבַטֵּ יקָם הַדִּ ם לְהַמְתִּ רְשָׁ בְּשָׁ  
חִלָּה בִּמְקוֹם — ל הַתְּ יניִם׃ שֶׁ הַדִּ  

And the verse says: “Or with the carcass of an impure animal” — 
it alludes that he wants to sweeten the root of judgment that comes 
from the impure animal, 

נבְִלַת ״אוֹ הַכָּתוּב וְאָמַר רוֹצֶה רָמַז — טְמֵאָה״ חַיָּה בְּ שֶׁ  
יק שֹׁרֶשׁ לְהַמְתִּ ין  ל הַדִּ מֵאָה׃ הַחַיָּה שֶׁ הַטְּ  
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As hinted in the derashah of Chazal on the verse “Rebuke the wild 
beast of the reeds” (Tehillim 68:31). 

רֶךְ עַל רֶמֶז רְשׁוּ דֶּ דָּ עַרְבֵי חֲזַ"ל שֶׁ סָחִים בְּ פָּסוּק עַל פְּ  
ים קָנהֶ״ חַיַּת ״גְּעַר הִלִּ ל״א(׃ סח )תְּ  

“Rebuke the beast,” etc. ֹכו׳׃ חַיָּה״ ״גְּער  
Or with the carcass of an impure domestic animal — it alludes to 
the power of judgment in the impure chariot, that there is within it 
an impure domesticated animal. 

נבְִלַת אוֹ הֵמָה בְּ ין לְכחַֹ רָמַז — כו׳ טְמֵאָה בְּ הַדִּ  
בָה מֶרְכָּ בְּ יֵּשׁ טְמֵאָה שֶׁ הֵמָה בָּהּ שֶׁ טְמֵאָה׃ בְּ  

Or with the carcass of a crawling creature — this alludes to the 
totality of impurity. 

נבְִלַת אוֹ רֶץ בְּ מְאָה׃ לִכְלָלוּת רָמַז — כו׳ שֶׁ הַטֻּ  

And the verse comes and teaches the tzaddik how to sweeten them 
— namely: “and it was hidden from him,” meaning it must be 
done in concealment and complete secrecy, 

ד הַכָּתוּב וּבָא יק וּמְלַמֵּ דִּ אֵיזהֶ הַצַּ יקֵם אפֶֹן בְּ — ימְַתִּ  
הַינְוּ נּוּ״ ״וְנעְֶלַם דְּ רִיךְ — מִמֶּ צָּ בָר שֶׁ נעֶֶלָם לִהְיוֹת הַדָּ בְּ  
ר, גָּמוּר, וּבְסוֹד הֶסְתֵּ אִלּוּ בְּ נּוּ גַּם כְּ הוּא — עַצְמוֹ מִמֶּ  
 נעְֶלָם׃

“And he is impure” — the verse teaches that one should not force 
himself to destroy them completely, which could cause hastening 
the arrival of Mashiach — for Chazal said: it is forbidden to force 
the end. 

הַכָּתוּב פֵּרוּשׁ — טָמֵא״ ״וְהוּא ד שֶׁ לֹּא מְלַמֵּ ידְִחקֹ שֶׁ  
יִּגְרםֹ לְגַמְרֵי, אוֹתָם לְכַלּוֹת עַצְמוֹ יחַ בִּיאָת מֵהַר שֶׁ שִׁ הַמָּ  

ץ׃ אֶת לִדְחקֹ אָסוּר חֲזַ"ל אָמְרוּ כִּי — הַקֵּ  

Rather: “and he is impure” — meaning the impurity still remains, 
but he should aim to sweeten it. 

מְאָה פֵּרוּשׁ — טָמֵא״ ״וְהוּא רַק הַטֻּ אֵר עֲדַיןִ שֶׁ שָּׁ — תִּ  
יִּרְאֶה אֶלָּא יקָם׃ שֶׁ לְהַמְתִּ  

And this is [the meaning of] “and I will desolate” — a term of 
destruction — meaning: to make them desolate and confused, so 
that they will no longer have the power to rule at all, and to 
sweeten them until Mashiach comes speedily. 

ם״ וְזהֶוּ מָמָה לְשׁוֹן — ״וְאֶשֵּׁ לַעֲשׂוֹתָם לוֹמַר רוֹצֶה — שְׁ  
ם מָּ לֹּא — וּמְבֻלְבָּל מְשַׁ הֶם יהְִיהֶ שֶׁ כֹּחַ בָּ לֹט  לָל לִשְׁ — כְּ  

יקָם יָּבוֹא עַד וּלְהַמְתִּ יחַ שֶׁ מְהֵרָה׃ מָשִׁ בִּ  

And then: “And I will remove the spirit of impurity from the earth” 
— Amen. 

מְאָה רוּחַ ״וְאֶת וְאָז אָמֵן׃ — הָאָרֶץ״ מִן אַעֲבִיר הַטֻּ  

Or if he touches the impurity of a man — this hints to a wicked 
person who has become impure through sins and transgressions, 

י אוֹ טֻמְאַת יגַּע כִּ ע לְאָדָם רָמַז — אָדָם בְּ נִּטְמָא רָשָׁ שֶׁ  
עֲווֹנוֹת וַחֲטָאִים׃ בַּ  

And through this, he gives strength and vitality to an evil person of 
Bliya'al (total corruption). 

כֹּחַ נוֹתֵן זהֶ ידְֵי וְעַל לִיַּעַל׃ רַע לְאָדָם וְחִיּוּת  בְּ  

And the tzaddik desires that he return from his sin and no longer 
do it. 

יק דִּ יָּשׁוּב רוֹצֶה וְהַצַּ ה וְלֹא מֵעֲווֹנוֹ שֶׁ עוֹד׃ יעֲַשֶׂ  

And this is [the meaning of] “or if he touches” — meaning he 
inclines himself toward this matter, as above. 

י ״אוֹ וְזהֶוּ ה פֵּרוּשׁ — יגַּע״ כִּ טֶּ מַּ זהֶ לְדָבָר עַצְמוֹ שֶׁ  
נַּ״ל׃  כַּ

And the verse teaches also that one should do it in this way — 
“and it was hidden from him” — that he should do this act with 
concealment and secrecy. 

ד ן גַּם הַכָּתוּב וּמְלַמֵּ ה כֵּ יַּעֲשֶׂ דֶרֶךְ שֶׁ ״וְנעְֶלַם — זהֶ בְּ  
נּוּ״ יִּרְאֶה — מִמֶּ בָר לַעֲשׂוֹת שֶׁ הַעֲלָמָה הַזֶּה הַדָּ בְּ  

ר׃  וּבְהֶסְתֵּ
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“And he knew” — meaning that eventually, the wicked person will 
become aware of it, will feel his sin, 

ילָא פֵּרוּשׁ — ידַָע וְהוּא ע מִמֵּ ע לְאוֹתוֹ יתְִוַדַּ וְירְַגִּישׁ רָשָׁ  
עֲווֹנוֹ׃  בַּ

And a great trembling and awakening of repentance will fall upon 
him. 

פֹּל שׁוּבָה׃ וְהִתְעוֹרְרוּת גְּדוֹלָה חֲרָדָה עָלָיו וְי תְּ  

“And he is guilty” — meaning, as above, that he will become 
desolate and confused from that matter, and will not repeat it 
again. 

ם״ נַּ״ל פֵּרוּשׁ — ״וְאָשֵׁ יְּהֵא כַּ ם שֶׁ מָּ מֵאוֹתוֹ וּמְבֻלְבָּל מְשָׁ  
בָר ה וְלֹא דָּ עוֹד׃ יעֲַשֶׂ  

[NOTE:​
🌟 Summary: Sweetening Judgment from the Hidden Realms 
Building on the earlier idea of the soul's Divine calling and inner trembling, the later verses 
explore the deep spiritual work of the tzaddik — one who seeks to uplift and transform even the 
darkest places.​
The Torah’s phrases like "touching impurity" are not just about ritual contamination — they hint 
at mystical processes where a tzaddik deliberately inclines himself ("yiga") toward impurity in 
order to sweeten and rectify it at its root.​
The four holy chayos that carry Hashem’s Throne provide spiritual vitality to each species — 
human, animal, and even bird. Yet, just as there is a holy chariot, the Zohar teaches, there is also 
a dark chariot made up of four impure forces that empower the wicked. When people sin, these 
forces are nourished.​
But the tzaddik, acting with secrecy and humility, can "touch" these places — not to dwell in 
them, but to uplift and disarm them. He doesn't destroy evil prematurely (for Chazal say not to 
force the end), but rather disorients and confuses it, gradually weakening its power until 
Mashiach arrives.​
Even contact with a “wicked man” — symbolic of one impure through sin — can be part of this 
healing process. The tzaddik inclines toward him not to approve, but to stir an awakening. When 
done in concealment (“v’ne’elam”), it causes the wicked one to feel his sins, tremble, and begin 
to do teshuvah — ultimately becoming asham, desolate and humbled, never to sin again. 

✨ PT: The Quiet Work of Redemption 

🔹 1. Elevation Happens in Secret:​
Real spiritual transformation doesn’t always happen through noise or confrontation. Sometimes 
the most powerful changes occur quietly — when someone sees a soul in darkness and gently 
“touches” it with light. 

🔹 2. You Don’t Have to Destroy Evil — Just Disarm It:​
The Torah doesn't ask us to obliterate impurity on our own. In fact, trying to “end” all evil may 
be spiritually harmful. Instead, we’re called to weaken its grip, confuse it, and sweeten the root 
of harshness by connecting even fallen souls back to their source — one step at a time. 
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🔹 3. Don’t Underestimate What a Gentle Stirring Can Do:​
One honest conversation, one compassionate act, one spark of truth — done humbly and 
sincerely — can awaken a person from spiritual slumber. The tzaddik doesn’t preach from above. 
He leans in, subtly, with great care — and that yiga (touch) is what triggers teshuvah. 

🔹 4. Hidden Struggles Have Cosmic Impact:​
Your internal battles — the ones no one sees — may be doing more to sweeten Divine judgment 
than you realize. When you hold back anger, choose kindness, or do good without recognition, 
you are touching the root and slowly bringing the world closer to redemption. END NOTE] 

Or a soul who will swear to express with lips, etc. ֹי נפֶֶשׁ או בַע כִּ א תִשָּׁ פָתָיםִ לְבַטֵּ כו׳ בִשְׂ  

Let us explain the Mishnah (Shevuos, ch. 3 m. 1): “Oaths — two 
[types], etc.” 

נהָ וּנפְָרֵשׁ שְׁ בוּעוֹת הַמִּ בוּעוֹת מ״א(: פ״ג )שְׁ יםִ שְׁ תַּ שְׁ  
 כו׳׃

Behold, there are two types of tzaddikim. הִנֵּה יקִים׃ גּוֹניֵ ב׳ ישֵׁ דְּ צַדִּ  

There are tzaddikim who afflict and deprive themselves — 
through this, they break the power of harsh judgments. 

יקִים ישֵׁ הֵם זהֶ ידְֵי עַל — עַצְמָם וּמְסַוּפִים הַמְעַנִּים צַדִּ  
רִים בְּ כֹּחַ מְשַׁ יניִם׃  הַדִּ  

And there are tzaddikim who eat with holiness and purity for the 
sake of their service of the Blessed Name — then they bestow 
blessing and sustenance upon the world. 

יקִים וְישֵׁ ה הָאוֹכְלִים צַדִּ קְדֻשָּׁ עֲבוֹדָתוֹ לְמַעַן וּבְטָהֲרָה בִּ  
רַךְ מוֹ יתְִבָּ יעִים הֵם אָזיַ — שְׁ פִּ רָכָה מַשְׁ וּפַרְנסָָה בְּ  
 לָעוֹלָם׃

These tzaddikim have the power to “swear” and to decree — and 
it will be established. 

יקִים דִּ כֹּחַ לָהֶם ישֵׁ הַלָּלוּ וְהַצַּ יעַ  בִּ רְצוֹנםָ וְלִגְזרֹ לְהַשְׁ כִּ  
ן יקָוּם׃ כֵּ  

For this power and dominion they possess to command “say” and 
it shall happen — is called the language of an oath. 

זֶּה כֹּחַ שֶׁ לִיטָה הַ יֵּשׁ וְהַשְּׁ וְיקָוּם״ ״אמֶֹר לִגְזרֹ לָהֶם שֶׁ  
בוּעָה׃ בִּלְשׁוֹן נקְִרָא שְׁ  

As brought in the Gemara: “Three ruled over their generation… 
one of them was Achav.” The Gemara brings proof from the 
verse: “And he made the kingdom and the nation swear.” 

רֶךְ עַל אִיתָא: דֶּ ה מָלְכוּ ג׳ דְּ פָּ כְּ הָיהָ מֵהֶם וְאֶחָד — בַּ  
יעַ מֵהַפָּסוּק: רְאָיהָ הַגְּמָרָא וּמֵבִיא — אַחְאָב בִּ ״וְהִשְׁ  

מְלָכָה אֶת י׳(׃ כ׳ א׳ )מְלָכִים הַגּוֹי״ וְאֶת הַמַּ  

For if he had no power over them, how could he make them 
swear? See there. 

לִּיט — לָאו וְאִם שַׁ שֵׁ יכָוֹל אֵיךְ — עֲלַיהְוּ דְּ  
יעָם? בִּ ם׃ עַיןִ — לְהַשְׁ שָׁ  

Thus, we find that through the power and dominion he had, he 
was able to make them swear. 

כֹּחַ ידְֵי עַל — נמְִצָא לִיטָה  הָיהָ הַשְּׁ יכָוֹל הָיהָ — לוֹ שֶׁ  
יעָם׃ בִּ  לְהַשְׁ

Therefore, the power of the tzaddik who decrees and it stands — 
is called an “oath.” 

כֹּחַ וְלָכֵן יק  דִּ ם נקְִרָא — וַיָּקָם״ ״אמֶֹר הַגּוֹזרֵ הַצַּ בְּשֵׁ  
בוּעָה׃  שְׁ

Powered By: ChassidusNow.com 
8 

https://www.chassidusnow.com/


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Vayikra 

And this is [the meaning of] “two oaths” — referring to the two 
types of tzaddikim. 

בוּעוֹת וְזהֶוּ יםִ״ ״שְׁ תַּ יקִים׃ גּוֹניֵ ב׳ פֵּרוּשׁ: — שְׁ צַדִּ  

There are those who have the power to make oaths and command 
“say and it will be” as above — these are four [types]. 

יֵּשׁ ישֵׁ כֹּחַ לָהֶם שֶׁ יעַ  בִּ נַּ״ל וַיָּקָם״ ״אמֶֹר וְלִגְזרֹ לְהַשְׁ כַּ  
הֵן — אַרְבַּע׃ שֶׁ  

It hints that both types bring rectification to the Name Havayah, 
blessed is He, which is four letters. 

ניֵהֶם רָמַז שְׁ קּוּן גּוֹרְמִין שֶׁ ם תִּ — הוּא בָּרוּךְ הוי״ה לְשֵׁ  
הוּא אוֹתִיּוֹת׃ ד׳ שֶׁ  

And the Tanna explains: “Two [cases of swearing]: one who eats 
and one who does not eat” — alludes to the above: one tzaddik 
rectifies through his eating, the other through his affliction and 
abstention. 

נָּא וּמְפָרֵשׁ יםִ הַתַּ תַּ אוֹכֵל ״שְׁ לֹּא שֶׁ רוֹמֵז — אוֹכֵל״ וְשֶׁ  
נַּ״ל: יק כַּ דִּ הַצַּ ן הַזֶּה שֶׁ אֲכִילָתוֹ מְתַקֵּ עִנּוּיוֹ וְזהֶ — בַּ בְּ  

אֵינוֹ וּבְסִגּוּפוֹ אוֹכֵל׃ שֶׁ  

And the sages added two more: namely “I have eaten” — 
meaning this tzaddik who now eats with holiness must remind 
himself and reflect upon times he previously ate without holiness 
— and let his heart burn over this. 

הַינְוּ: — ב׳ עוֹד חֲכָמִים וְהוֹסִיפוּ י״ דְּ אָכַלְתִּ — ״שֶׁ  
יק פֵּרוּשׁ: דִּ הוּא הַזֶּה הַצַּ ה אוֹכֵל שֶׁ ה עַתָּ קְדֻשָּׁ — בִּ  
יר צָרִיךְ דּוֹאֵג לִהְיוֹתוֹ זכְִרוֹנוֹ עַל וּלְהַעֲלוֹת עַצְמוֹ לְהַזכִּ  

אָכַל אֲכִילָתוֹ עַל בָר שֶׁ ה בְּלֹא כְּ עַל יבְִעַר וְלִבּוֹ — קְדֻשָּׁ  
 זאֹת׃

“And that I did not eat” — this hints to the second tzaddik, the one 
who afflicts himself, 

לֹא י וְשָׁ יק עַל רֶמֶז — אָכַלְתִּ דִּ ניִ הַצַּ עַצְמוֹ׃ הַמְסַנֵּף הַשֵּׁ  

He should worry about the acts of affliction through which he 
afflicted himself previously, that they were not directed for the 
sake of his service to the Blessed Name. 

גּוּפִים עַל ידְִאָג נֵּף הַמִּ מִּ בָר עַצְמוֹ שֶׁ לֹּא — כְּ הָיוּ שֶׁ  
רַךְ לַעֲבוֹדָתוֹ לְתַכְלִית מוֹ׃ יתְִבָּ שְׁ  

For there are times one afflicts himself and weakens his strength in 
a negative way — through improper motivations, not for the sake 
of Heaven. 

י עָמִים ישֵׁ כִּ ים עַצְמָם מְסַגְּפִים פְּ כֹּחָם וּמַכְחִישִׁ עִניְןָ —  בְּ  
פְניִּוֹת — רַע לֹּא — טוֹבוֹת לֹא בִּ ם שֶׁ מַיםִ׃ לְשֵׁ שָׁ  

As the verse says (Yeshayah 58): “Behold, for strife and contention 
you fast…” 

רֶךְ עַל אָמַר דֶּ עְיהָ הַכָּתוּב שֶׁ ה לְרִיב ״הֵן נ״ח( )ישַׁ וּמַצָּ  
צוּמוּ״׃  תָּ

For this, a person must be extremely discerning — as the Sages 
said: “We beg of you — do not inherit for yourselves two 
Gehinoms.” 

י יל הָאָדָם צָרִיךְ זהֶ עַל כִּ כִּ רֶךְ עַל — מְאדֹ לְהַשְׂ דֶּ  
אָמְרוּ: מָטוּתָא שֶׁ ירְתוּ לֹא מִנַּיכְוּ ״בְּ י תִּ רְתֵּ גֵּיהִנָּם״׃ תַּ  

And the tzaddik must repair and let his heart burn over the earlier 
afflictions that were not for the sake of his service to the Blessed 
Name. 

יק וְצָרִיךְ דִּ ן הַצַּ גּוּפִים עַל יבְִעַר וְלִבּוֹ לְתַקֵּ הַקּוֹדְמִים הַסִּ  
לֹּא רַךְ לַעֲבוֹדָתוֹ הָיוּ שֶׁ מוֹ׃ יתְִבָּ שְׁ  

And then, there will be power in the tzaddikim to rectify 
everything, as above. 

כֹּחַ יהְִיהֶ וְאָז יקִים  דִּ צַּ ן בַּ כֹּל לְתַקֵּ נַּ״ל׃ הַ כַּ  
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Vayikra 

And this is what the verse says: “Or a soul” — this hints to the 
tzaddik, as above… 

אָמַר וְזהֶ יק עַל רֶמֶז — נפֶֶשׁ״ ״אוֹ הַכָּתוּב: שֶׁ דִּ הַצַּ  
נַּ״ל…׃  כַּ

“…to express with the lips” — meaning: the slight movement of 
the lips of the tzaddik is considered action. 

א פָתָיםִ לְבַטֵּ עֲקִימַת — בִּשְׂ פָתָיו שֶׁ ל שְׂ יק שֶׁ דִּ הֲוֵי — הַצַּ  
ה׃  מַעֲשֶׂ

They produce real effect in the upper worlds — for good or for 
harm — just as the Sages said: for bad — one who does not eat; 
for good — one who eats — hinting to the two types of tzaddikim 
mentioned above. 

ה פּוֹעֲלִים הֵם אוֹ לְהָרַע — הָעֶלְיוֹניִם בָּעוֹלָמוֹת מַעֲשֶׂ  
אָמְרוּ כְּמוֹ — לְהֵיטִיב לֹּא לְהָרַע חֲז״ַל: שֶׁ — אוֹכֵל שֶׁ  
אוֹכֵל לְהֵיטִיב יקִים גּוֹניֵ ב׳ עַל רֶמֶז — שֶׁ דִּ הַנַּ״ל׃ הַצַּ  

“For all that he expresses…” — meaning: all that the tzaddik 
expresses — whether through eating or affliction. 

ר לְכָל א אֲשֶׁ ר כָּל פֵּרוּשׁ: — יבְַטֵּ א אֲשֶׁ הֵן — יבְַטֵּ  
יק דִּ אֲכִילָתוֹ הַזֶּה הַצַּ ניִ וְהֵן — בַּ סִגּוּפוֹ׃ הַשֵּׁ בְּ  

“The man in an oath” — as Chazal taught: a person must be “in an 
oath,” meaning a completely righteous person in his righteousness, 
who is called “man,” which is a great level. 

בוּעָה הָאָדָם רְשׁוּ כְּמוֹ — בִּשְׁ דָּ רִיךְ חֲז״ַל: שֶׁ צָּ לִהְיוֹת שֶׁ  
בוּעָה הָאָדָם הַינְוּ: — בִּשְׁ יְּהֵא דְּ יק שֶׁ צִדְקוֹ גָּמוּר צַדִּ בְּ  

ם הַנִּקְרָא — הִיא — ״אָדָם״ בְּשֵׁ גְּדוֹלָה׃ מַדְרֵגָה שֶׁ  

And this is [the meaning of] “A man, when he offers from among 
you a korban (offering)...” 

י ״אָדָם וְזהֶוּ ן״ מִכֶּם יקְַרִיב כִּ קָרְבָּ … 

And our Sages expounded: “Mikkem — from among you — and 
not all of you. Among you I have divided, but not among the 
nations.” 

כֶם וְלֹא ״מִכֶּם חֲז״ַל: וְדָרְשׁוּ לְּ י בָּכֶם — כֻּ קְתִּ וְלֹא חִלַּ  
 בָּאֻמּוֹת״׃

This also hints according to our earlier words: ן גַּם לִרְמזֹ נרְִאֶה הַנַּ״ל׃ לִדְבָרֵינוּ כֵּ  
“A man” — one who brings himself close to the Creator, blessed is 
He, through righteous service — this is like an offering. 

קְרִיב — ״אָדָם״ מַּ — הוּא בָּרוּךְ לַבּוֹרֵא עַצְמוֹ שֶׁ  
עֲבוֹדוֹת רִים בַּ הֵן — כְּשֵׁ ן׃ כְּמוֹ שֶׁ קָרְבָּ  

And they said: “Not all of you” — meaning, not everyone’s 
spiritual path is the same. 

כֶם״ ״וְלֹא חֲז״ַל: וְאָמְרוּ לְּ לֹּא פֵּרוּשׁ: — כֻּ הֵא שֶׁ תְּ  
כֶם מַדְרֵגַת לְּ וָה כֻּ סִגְנוֹן שָׁ אֶחָד׃ בְּ  

Rather, it is divided into two types, as mentioned above: one who 
rectifies through eating, and one through self-affliction — each 
according to his level. 

ניֵ חָלוּק רַק נַּ״ל גְוָניִם לִשְׁ הַינְוּ: — כַּ ן אֶחָד דְּ תַקֵּ מְּ שֶׁ  
אֲכִילָתוֹ סִגּוּפוֹ וְאֶחָד — בַּ מַדְרֵגָתוֹ׃ לְפִי אֶחָד כָּל — בְּ  

And this is [the meaning of] “Among you I have divided” — 
meaning, within Israel there is a division among the tzaddikim, as 
above. 

כֶם וְזהֶוּ י״ ״בָּ קְתִּ רָאֵל פֵּרוּשׁ: — חִלַּ ישְׂ ין חִלּוּק ישֵׁ בְּ בֵּ  
יקִים דִּ נַּ״ל׃ הַצַּ כַּ  

And this is what Yaakov Avinu, peace be upon him, said: “Perhaps 
my father will feel me… and I will bring upon myself a curse…” 
(Bereishis 27:12) 

אָמַר וְזהֶ לוֹם: עָלָיו אָבִינוּ יעֲַקבֹ שֶׁ ניִ ״אוּלַי הַשָּׁ ימְֻשֵּׁ  
ית קְלָלָה״ עָלַי וְהֵבֵאתִי אָבִי… י״ב(׃ כ״ז )בְּרֵאשִׁ  
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Vayikra 

And seemingly, how could Yaakov make such a mistake — to 
think that Yitzchak would curse him? The Shechinah was with 
Yaakov! Surely he knew the truth, as Yitzchak in the end said: 
“Indeed, he shall be blessed” (Bereishis 27:33). 

זהֶ יעֲַקבֹ טָעָה אֵיךְ — וְלִכְאוֹרָה הָיהָ — בְּ סוֹבֵר שֶׁ  
יִּצְחָק כִינהָ הֲרֵי — אוֹתוֹ? יקְַלֵּל שֶׁ יעֲַקבֹ! עִם הָיתְָה הַשְּׁ  

אי — ר — הָאֱמֶת ידַָע וּבוַדַּ אֱמֶת כַּאֲשֶׁ יצְִחָק: אָמַר בֶּ  
ל״ג(׃ כ״ז )שם יהְִיהֶ״ בָּרוּךְ ״גַּם  

However, we can explain it based on what we said earlier: the 
reason Yitzchak wanted to bless Esav — was not, Heaven forbid, 
because Yitzchak was mistaken and thought Esav should receive 
the blessing instead of Yaakov. 

אָמַרְנוּ מַה לְפִי נבְָאֵר אֲבָל עַם — שֶׁ רָצָה הַטַּ יצְִחָק שֶׁ  
ו אֶת לְבָרֵךְ חַס וְלֹא — עֵשָׂ לוֹם שֶׁ — יצְִחָק יטְִעֶה וְשָׁ  
ו אֶת לְבָרֵךְ יעֲַקבֹ׃ אֶת וְלֹא עֵשָׂ  

owever, Yitzchak wanted to bless Yaakov with the abundance of 
the World to Come, and Esav with the [blessings] of This World. 

יִּצְחָק אַךְ * בְרִבַּת יעֲַקבֹ אֶת לְבָרֵךְ רוֹצֶה הָיהָ שֶׁ עוֹלָם בִּ  
ו וְאֶת הַבָּא הַזֶּה בָּעוֹלָם עֵשָׂ  * 

But Rivkah saw that, Heaven forbid, if Yaakov would have no 
portion in This World, his children would not be able to survive 
among the nations. 

חַס רָאֲתָה וְרִבְקָה לוֹם שֶׁ חֵלֶק לְיעֲַקבֹ יהְִיהֶ לֹא אִם וְשָׁ  
לוֹם חַס לְבָניָו יהְִיהֶ לֹא — הַזֶּה בָּעוֹלָם קוּמָה וְשָׁ ין תְּ בֵּ  

 הָאֻמּוֹת׃
Therefore, she insisted that Yitzchak bless Yaakov also with the 
blessings of This World. 

רֶת הָיתְָה לְכָךְ יבְָרֵךְ מְהַדֶּ בָּעוֹלָם גַּם יעֲַקבֹ אֶת יצְִחָק שֶׁ  
 הַזֶּה׃

And Yaakov Avinu, peace be upon him, was not pleased with this, 
because he feared that Yitzchak might bless him only with worldly 
matters — all physicality. 

לוֹם עָלָיו אָבִינוּ וְיעֲַקבֹ עְתּוֹ הָיתְָה לֹא הַשָּׁ מִזֶּה נוֹחָה דַּ  
הָיהָ — יִּצְחָק מִתְירֵָא שֶׁ עִניְנָיֵ יבְָרֲכוֹ שֶׁ — הַזֶּה עוֹלָם בְּ  

כָלֹו מִיּוּת׃ בְּ גַּשְׁ  
Because even in heavenly matters, there are distinctions — as 
mentioned above, that the world needs both types of tzaddikim. 

י עִניְנָיֵ גַּם כִּ מַיםִ בְּ נַּ״ל חִלּוּקִים ישֵׁ שָׁ צֹּרֶךְ — כַּ  שֶׁ  
ניֵ הָעוֹלָם יקִים גּוֹניֵ לִשְׁ נַּ״ל׃ צַדִּ כַּ  

And also in the matter of eating, there is a distinction between one 
who eats with holiness and pure thoughts and one who eats like an 
animal. 

עִניְנָיֵ וְגַם ין חִלּוּק: ישֵׁ — אֲכִילָה בְּ ה הָאוֹכֵל בֵּ קְדֻשָּׁ בִּ  
בוֹת בְהֵמָה׃ לָאוֹכֵל — טְהוֹרוֹת וּבְמַחֲשָׁ כִּ  

Therefore he said, “Perhaps my father will feel me” — the word 
yemasheni (will feel me) refers to material things, which are called 
mishush (tangible touch), 

ניִ ״אוּלַי אָמַר: וְלָזהֶ שׁוּשׁ לְשׁוֹן — אָבִי״ ימְֻשֵּׁ — מַמָּ  
בָרִים מִיִּים דְּ מִשּׁוּשׁ׃ בִּלְשׁוֹן נקְִרָאִים גַּשְׁ  

Meaning: “Perhaps he will bless me with all physicality, and I will 
bring upon myself a curse” — for such a thing would be 
considered a curse in my eyes. 

הַינְוּ: כָל אוֹתִי יבְָרֵךְ אוּלַי דְּ מִיּוּת בְּ עָלַי וְהֵבֵאתִי — גַּשְׁ  
זֶּה — קְלָלָה ב׃ קְלָלָה אֶצְלִי שֶׁ יחֵָשֵׁ  

“And I am a smooth man” — this means, as above, that I must be 
divided into two ways (types), as explained. 

נַּ״ל: פֵּרוּשׁ — חָלָק אִישׁ וְאָנכִֹי אֲניִ כַּ לִהְיוֹת מֻכְרָח שֶׁ  
ניֵ מֻחְלָק נַּ״ל׃ אֲפָניִם לִשְׁ כַּ  

And this is [the meaning of] “House of Yaakov, come and let us 
walk in the light of Hashem” (Yeshayahu 2:5). 

ית וְזהֶוּ עְיהָוּ ה׳״ בְּאוֹר וְנלְֵכָה לְכוּ יעֲַקבֹ ״בֵּ ה׳(׃ ב׳ )ישַׁ  

And seemingly, the word “lechu” (come/go) is extra; it could have 
just said: “House of Yaakov, let us walk in the light of Hashem.” 

לֵיהּ וְהָוָה — מִיּוּתֶרֶת הִיא — ״לְכוּ״ מִלַּת וְלִכְאוֹרָה  
ית לְמֵימַר: ה׳״׃ בְּאוֹר נלְֵכָה יעֲַקבֹ ״בֵּ  
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However, the intent is to the two modes mentioned above. ְוָּנהָ אַך ניֵ הַכַּ הַנַּ״ל׃ אֲפָניִם לִשְׁ  

“House of Yaakov” is a lower level, as is known — the difference 
between “Yaakov” and “Yisrael.” 

יָּדוּעַ — קְטַנָּה מַדְרֵגָה הִיא — יעֲַקבֹ״ ״בֵּית הַהֶפְרֵשׁ כַּ  
ין בֵּ רָאֵל״׃ ״יעֲַקבֹ״ שֶׁ לְ״ישְׂ  

And it is written in the verse (Ovadiah 1:18): “And the House of 
Yaakov will be fire… and the House of Esav straw…” 

פָּסוּק וּכְתִיב ית ״וְהָיהָ י״ח(: א׳ )עוֹבַדְיהָ בַּ יעֲַקבֹ בֵּ  
ו וּבֵית אֵשׁ… לְקַשׁ״׃ עֵשָׂ  

This hints to the level of the tzaddikim who, through their spiritual 
level, break the power of harsh judgments. 

דְרֵגָה רֶמֶז ל לַמַּ יקִים שֶׁ דִּ עַל — הַצַּ מַדְרֵגָתָם ידְֵי שֶׁ  
רִים בְּ כֹּחַ מְשַׁ יניִם׃  הַדִּ  

And this is [the meaning of] “Beis Yaakov lechu” — meaning: on 
your current level — hinting to the first stage. 

ית וְזהֶוּ: מַדְרֵגַתְכֶם פֵּרוּשׁ: — לְכוּ״ יעֲַקבֹ ״בֵּ רֶמֶז — בְּ  
רִאשׁוֹנהָ׃ לְמַדְרֵגָה  

“And we will walk in the light of Hashem” — this hints to the 
second level, those who walk in the light of their holiness across 
all worlds. 

ניִת לְמַדְרֵגָה רֶמֶז — ה׳״ בְּאוֹר ״וְנלְֵכָה — הַשֵּׁ  
תָם בְּאוֹר הַהוֹלְכִים כָל קְדֻשָּׁ הָעוֹלָמוֹת׃ בְּ  

And may Hashem, blessed is He, merit us to be among them. 
Amen, so may it be His will. 

ם רַךְ וְהַשֵּׁ נוּ יתְִבָּ ן אָמֵן — מֵהֶם לִהְיוֹת יזְכֵּ רָצוֹן׃ יהְִי כֵּ  

[NOTE:​
🔍 Summary: Two Paths, One Flame 
From the moment a soul enters this world, it carries a divine imprint — a silent calling to return, 
uplift, and sweeten the world’s harshness. But this journey isn't one-size-fits-all. Throughout 
these sections, a powerful pattern emerged: there are two types of tzaddikim, two legitimate 
and sacred paths to Divine service: 

1.​ The Tzaddik Who Afflicts Himself – who fasts, separates, and burns away ego by 
self-denial. 

2.​ The Tzaddik Who Elevates Through Holiness – who eats, lives, and enjoys the world 
with sacred intention, bringing blessing and abundance. 

Both paths repair reality, each in its own way. The Torah phrases like “if he touches impurity” or 
“if he swears with the lips” are not only laws — they’re hints to how tzaddikim work quietly 
behind the scenes: touching darkness in secret to transform it; using even a subtle lip movement 
to shake the upper worlds. 

This duality culminates in the verse:​
“Beis Yaakov, lechu — come, and let us walk in the light of Hashem.”​
“Beis Yaakov” hints at the lower level, the humble and hidden ones. Lechu — come as you are. 
But “let us walk in His light” points toward the higher level: the tzaddikim who shine their 
kedushah through all worlds. 
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Each level is real. Each is holy. Each breaks din (judgment) and brings light. 

Even Yaakov Avinu embodied this inner conflict. He feared Yitzchak might give him only 
worldly blessings — physicality without inner light — and saw that as a curse. But Rivkah saw 
deeper: that Yaakov needed both worlds to survive among the nations. The tzaddik must 
integrate both — inner purity and worldly strength — to truly lead. 

✨ PT: Walking in the Light — in Your Own Way 

🔹 1. Your Path Is Valid.​
Some people grow by restraint and discipline. Others by joy, food, community, or teaching. 
Don’t compare — what matters is your intention. Is it for Hashem? That’s the root. 

🔹 2. Touch Darkness With Caution.​
We all engage with flawed parts of life. Whether helping someone off the derech, navigating our 
own struggles, or working in tough environments — do it quietly, humbly, like the tzaddik who 
touches impurity in secret, to sweeten it. 

🔹 3. Don’t Be Afraid of the Physical.​
Eating, working, living — when done with intention — can be holy. Rivkah taught us: Don’t 
leave the world to Esav. Bring Hashem’s light into it. 

🔹 4. Even Small Acts Matter.​
“The movement of the tzaddik’s lips shakes the worlds.” A kind word. A true bracha. A quiet 
amen. They echo in the heavens. 

🔹 5. Begin Where You Are.​
“Beis Yaakov, lechu…” Even if you feel like you're at the lower level — start walking. From 
your level, from your story — and Hashem will let you shine. 

📖 A True Chassidic Story: The Two Plates of Kugel 

One Friday night, Reb Levi Yitzchak of Berditchev visited the home of a simple Jew known for 
his deep piety and simplicity. 

During the meal, the host served two plates of kugel to the Berditchever Rebbe — one after the 
other. Seeing this, some Chassidim whispered: “He doesn’t know proper decorum — two 
servings to a Rebbe?” 

But Reb Levi Yitzchak smiled warmly. After the meal, he said: 

“You saw kugel. I saw korbanos.​
The first kugel he served was with such awe and love, it rose straight to the heavens.​
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The second — from joy and honor — lit up angels with delight.​
Some tzaddikim fast. This Yid? He sanctifies through kugel.” 

And then he quoted the verse:​
"Beis Yaakov, lechu… venelchah b’or Hashem." 

“You can walk in Hashem’s light from any level — even with kugel, if it’s from the heart.”​
END NOTE] 
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