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And He called to Moshe, and Hashem spoke to him from the
Tent of Meeting, saying.
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Seemingly, it should have been written, “And Hashem called to
Moshe and spoke to him,” in order to clarify who was calling
him. But now it says “And He called to Moshe” simply, and one
does not know who called him.
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However, the matter is as is brought in the Zohar on the phrase
“And He called,” that it is an Aleph Ze’ira (small Aleph).
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For the Shechinah, when it is not in its place, then it is with fear
(“ve’ir’a”), and at that time they were in the wilderness, and the
place of His Glory was removed — it is in the Beis HaMikdash
in Yerushalayim.
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Therefore, at first it says “And He called to Moshe,” and it is
with a small Aleph — He called to Moshe.
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However, afterwards, once He already called him, and Moshe
Rabbeinu, peace be upon him, dedicated himself to the service of
the Blessed Creator with all his capacity and greatly sanctified
himself, and reached this level — “and Hashem spoke to him,”
which is the Name of Mercy.
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And this is what David HaMelech [or Yirmiyahu HaNavi], peace
be upon him, prayed: “You, Hashem, forever will sit” (Eicha
5:19),
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For now, due to our many sins, the Shechinah is in exile. When
the Holy One, blessed be He, wants to judge Israel, in His
abundant mercy He must rise from the Throne of Judgment and
sit upon them with the Throne of Mercy.
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But in the future to come, there will be complete mercy, and there
will be no need to rise from the Throne of Judgment at all, nor to
switch from throne to throne.
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And about this he prayed: “You, Hashem, forever will sit; Your
throne for generation and generation,”
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For He removed His glorious Shechinah upon the righteous, and
he prayed saying: even though the generations have diminished
— “If the earlier ones...” — even so, may Your throne be upon us
in every generation and generation; in Your abundant mercy, may
You hover over us, the light of Your Shechinah. Amen.
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And a soul who will sin, etc.
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It appears we can explain, as it is brought in the holy Zohar: “And
a soul who will sin” — that it is an expression of wonder, that the
verse is astonished regarding the supernal soul, that it would sin
— see there the language.
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And it is also possible to explain as a hint regarding the soul of a
tzaddik, who sinned with some light sin — as thin as a hair — that
he transgressed some character trait or took pleasure in something
good, Heaven forbid.
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As explained in the holy Zohar, that “soul” refers to a great level.
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And this tzaddik, who stumbled, Heaven forbid, in some trait as
thin as a hair — then his heart will tremble within him, and dread
will seize his soul.
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And who would grant that the hearts of the wicked would tremble
— those who transgress severe transgressions like light ones —
like this tzaddik, for whom the lightest of the light sins are in his
eyes like severe ones.
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And his soul would mourn over it, and it would tremble greatly, as
if now he is hearing the oath that they would make him swear
before he came out into the air of the world.

yniv 1Ry 198D TRD TN 172V 2aRD WO
T2 REY TP INIX PYaYn YRy yays
077

As it is stated in the Gemara.
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And this is [the meaning of] “and he hears the voice of the oath”
— the explanation is that it is as if he is now hearing anew the
voice of the curse and the oath, as mentioned above.
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And “he is a witness” — that is a term of warning, like the
expression “I have testified against you, etc.” (Devarim 4:26).
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And its meaning is like this: what is the thing that testifies and
warns the tzaddik, to arouse him, that his heart should tremble?
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The verse explains: “and he is a witness” — meaning, this is the
thing that warns the tzaddik — namely, that he saw or knew,
according to what I have already explained:
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That before the soul comes out into the world, they show it all the
worlds and teach it all the Torah.
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And afterwards, an angel comes and strikes it on its mouth, as it is
taught in the Gemara.
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And why is all this done? I have already explained at length: the
root is this reason — that they show him all the worlds, so that
afterwards he will be able to grasp the worlds and serve Hashem,
blessed is He, and to attain the Torah that he was taught.
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And if not for this — that they showed him as above — he would
not be able to grasp at all, neither the Torah nor the supernal
worlds.
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Only through the impression that was imprinted in him before his
exit into the world — through that, he is able afterwards to grasp.
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And if not for that, all that he saw and learned would be forgotten
from him, and he would have no reward at all for his service.
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[NOTE:

Summary: The Call from Above and the Trembling of the Soul

The Torah’s phrase “And He called to Moshe” (7w/n 2% X7pM) seems to lack clarity: Who is
calling? It should have said explicitly, “And Hashem called to Moshe.”” The Zohar explains that
the small Aleph (X) in Vayikra hints to the Shechinah being in exile — distant from its proper
place in the Beis HaMikdash — which reflects a hiddenness in the Divine presence. The call is

soft, humble, and quiet, because the Shechinah is veiled.

Despite this hiddenness, Moshe responds with deep humility and devotion, sanctifying himself
completely for the service of Hashem. Because of that, he merits “And Hashem spoke to him” —

a direct, open expression of Divine mercy.

This concept reflects a greater spiritual truth: the Shechinah is currently in exile due to our many

sins. But just as Moshe rose through humility and holiness to draw down Hashem’s mercy, so too
can we. David HaMelech (or Yirmiyahu HaNavi) prayed that even in our diminished
generations, Hashem’s throne of mercy would dwell with us always — that we might still merit

closeness and light, even in darkness.
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When the Torah says “And a soul who sins” (Rorn °2 1)), the Zohar is astonished: how can a
lofty soul sin? It refers not only to sinners, but even to a tzaddik who slips in the slightest way —
a hair’s breadth deviation from a proper trait or pure intent. For such a tzaddik, the smallest
infraction causes deep trembling and mourning, as though he is again hearing the oath made
before birth.

That oath — described in the Gemara — is that before a soul is born, it is shown all the upper
worlds and taught the entire Torah. A Malach then silences the soul before it enters the world.
Why is this done? So that even in this physical life, the soul retains an inner imprint — a
reshimah — of all it saw and learned. Through this inner impression, it can later recall, reach,
and fulfill its Divine mission.

Without that pre-birth exposure, the soul would not be able to attain anything — not the Torah it
must learn, not the spiritual realms it must connect to. And if the soul fails to access that inner
imprint and forgets all it saw, then all the potential it carried — all the Torah and Divine
knowledge it once knew — would vanish, and its life would yield no reward.

Practical Takeaway:
Hearing the Call, Remembering the Mission

Every soul comes into this world with a Divine calling — quiet, humble, and often hidden, like
the small Aleph in Vayikra. Even if we don’t always feel it, deep inside we’ve already seen the
truth. We were shown all the worlds, taught all the Torah, and given a sacred mission.

Our job is to listen for that quiet inner voice — the one that gently calls us to rise higher, to live
with more integrity, to return to who we really are.

Even the smallest mistake should shake us — not out of guilt, but out of love and reverence for
how holy the soul truly is. If a tzaddik trembles over a hair’s-breadth slip, we can certainly take
seriously our own spiritual moments and decisions.

The more we humble ourselves and sanctify our lives like Moshe, the more we turn hidden calls
into clear Divine speech — where Hashem’s mercy flows directly into our lives.

So today, ask:

e What is the small voice calling me toward?
e What part of Torah or spiritual growth already lives in me, waiting to be remembered?
e Can I respond, like Moshe, with quiet humility and powerful resolve?

Because even if the world forgets our greatness — our soul remembers. END NOTE]
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And this is [the meaning of] “forever” — that is to say: the
supernal world.
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“Let us increase the expression of song,” in the way that it is
written, “and all the people would sing praises after him,” and this
song — they bring to the supernal world a complete merit and a
great joy forever. Understand this well.
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Or: a soul who touches any impure thing, etc.
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[t can be explained: the holy Torah teaches the way of the tzaddik
who wants to nullify harsh judgments and sweeten them.
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This is called “the language of touching” — for one must incline
himself to touch that very thing.
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And the verse says, “A soul who will touch any impure thing” —
meaning: in general, this alludes to sweetening below the wicked
who are impure and abominable.
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Or with the carcass of an impure animal, etc.
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As it is taught in the holy Zohar:

“WITRT T ROORT

That the four holy Chayos (living beings) who carry the Throne —
they bestow influence and vitality, each one to its own kind:
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Meaning: the “Man” gives vitality to mankind, the “Ox” gives
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vitality to domesticated animals, ‘Ninga3
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And even the “Eagle,” though it is a non-kosher species — since it
is compassionate to its young, it also bestows influence on the bird
species.
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And corresponding to this, there is also an impure Merkavah
chariot) — four impure Chayos, which likewise have power
through the wicked who sin.
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They give them connection and vitality in their sin.
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And the tzaddik who wishes to nullify the judgments must sweeten
them at their root, at the place where the judgments begin.
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And the verse says: “Or with the carcass of an impure animal” —
it alludes that he wants to sweeten the root of judgment that comes
from the impure animal,
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As hinted in the derashah of Chazal on the verse “Rebuke the wild
beast of the reeds” (Tehillim 68:31).
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“Rebuke the beast,” etc.
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Or with the carcass of an impure domestic animal — it alludes to
the power of judgment in the impure chariot, that there is within it
an impure domesticated animal.

17T 027 T — 12 A¥nY M2 n212 X
IR RT3 A2 WY TNRY 122703Y

Or with the carcass of a crawling creature — this alludes to the
totality of impurity.
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And the verse comes and teaches the tzaddik how to sweeten them
— namely: “and it was hidden from him,” meaning it must be
done in concealment and complete secrecy,
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“And he is impure” — the verse teaches that one should not force
himself to destroy them completely, which could cause hastening
the arrival of Mashiach — for Chazal said: it is forbidden to force
the end.
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Rather: “and he is impure” — meaning the impurity still remains,
but he should aim to sweeten it.
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And this is [the meaning of] “and I will desolate” — a term of
destruction — meaning: to make them desolate and confused, so
that they will no longer have the power to rule at all, and to
sweeten them until Mashiach comes speedily.
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And then: “And I will remove the spirit of impurity from the earth”
— Amen.
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Or if he touches the impurity of a man — this hints to a wicked
person who has become impure through sins and transgressions,
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And through this, he gives strength and vitality to an evil person of
Bliya'al (total corruption).

2¥222 ¥ 0TRY NPT 12 1011 A1 0T o)

And the tzaddik desires that he return from his sin and no longer
do it.
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And this is [the meaning of] “or if he touches” — meaning he
inclines himself toward this matter, as above.
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And the verse teaches also that one should do it in this way —
“and it was hidden from him” — that he should do this act with
concealment and secrecy.
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“And he knew” — meaning that eventually, the wicked person will
become aware of it, will feel his sin,

And a great trembling and awakening of repentance will fall upon

him.

“And he is guilty” — meaning, as above, that he will become
desolate and confused from that matter, and will not repeat it

again.

[NOTE:

Summary: Sweetening Judgment from the Hidden Realms
Building on the earlier idea of the soul's Divine calling and inner trembling, the later verses
explore the deep spiritual work of the tzaddik — one who seeks to uplift and transform even the
darkest places.
The Torah’s phrases like "fouching impurity" are not just about ritual contamination — they hint
at mystical processes where a tzaddik deliberately inclines himself ("yiga") toward impurity in
order to sweeten and rectify it at its root.
The four holy chayos that carry Hashem’s Throne provide spiritual vitality to each species —
human, animal, and even bird. Yet, just as there is a holy chariot, the Zohar teaches, there is also
a dark chariot made up of four impure forces that empower the wicked. When people sin, these
forces are nourished.
But the tzaddik, acting with secrecy and humility, can "touch" these places — not to dwell in
them, but to uplift and disarm them. He doesn't destroy evil prematurely (for Chazal say not to
force the end), but rather disorients and confuses it, gradually weakening its power until
Mashiach arrives.
Even contact with a “wicked man” — symbolic of one impure through sin — can be part of this
healing process. The tzaddik inclines toward him not to approve, but to stir an awakening. When
done in concealment (“v’'ne’elam ), it causes the wicked one to feel his sins, tremble, and begin
to do teshuvah — ultimately becoming asham, desolate and humbled, never to sin again.

PT: The Quiet Work of Redemption

¢ 1. Elevation Happens in Secret:
Real spiritual transformation doesn’t always happen through noise or confrontation. Sometimes
the most powerful changes occur quietly — when someone sees a soul in darkness and gently
“touches” it with light.

¢ 2. You Don’t Have to Destroy Evil — Just Disarm It:
The Torah doesn't ask us to obliterate impurity on our own. In fact, trying to “end” all evil may
be spiritually harmful. Instead, we’re called to weaken its grip, confuse it, and sweeten the root
of harshness by connecting even fallen souls back to their source — one step at a time.
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¢ 3. Don’t Underestimate What a Gentle Stirring Can Do:
One honest conversation, one compassionate act, one spark of truth — done humbly and
sincerely — can awaken a person from spiritual slumber. The tzaddik doesn’t preach from above.
He leans in, subtly, with great care — and that yiga (touch) is what triggers teshuvah.

¢ 4, Hidden Struggles Have Cosmic Impact:

Your internal battles — the ones no one sees — may be doing more to sweeten Divine judgment
than you realize. When you hold back anger, choose kindness, or do good without recognition,
you are touching the root and slowly bringing the world closer to redemption. END NOTE]

Or a soul who will swear to express with lips, etc.
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Let us explain the Mishnah (Shevuos, ch. 3 m. 1): “Oaths — two
[types], etc.”

DoAY NiYIAY (X7 37D NiVIAY) mIwnT Uhen
o

Behold, there are two types of tzaddikim.
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There are tzaddikim who afflict and deprive themselves —
through this, they break the power of harsh judgments.
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And there are tzaddikim who eat with holiness and purity for the
sake of their service of the Blessed Name — then they bestow
blessing and sustenance upon the world.
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These tzaddikim have the power to “swear” and to decree — and
it will be established.
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For this power and dominion they possess to command “say” and
it shall happen — is called the language of an oath.
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As brought in the Gemara: “Three ruled over their generation...
one of them was Achav.” The Gemara brings proof from the
verse: “And he made the kingdom and the nation swear.”
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For if he had no power over them, how could he make them
swear? See there.
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Thus, we find that through the power and dominion he had, he
was able to make them swear.
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Therefore, the power of the tzaddik who decrees and it stands —
is called an “oath.”
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And this is [the meaning of] “two oaths” — referring to the two
types of tzaddikim.
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There are those who have the power to make oaths and command
“say and it will be” as above — these are four [types].
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It hints that both types bring rectification to the Name Havayah,
blessed is He, which is four letters.
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And the Tanna explains: “Two [cases of swearing]: one who eats
and one who does not eat” — alludes to the above: one tzaddik
rectifies through his eating, the other through his affliction and
abstention.
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And the sages added two more: namely “I have eaten” —
meaning this tzaddik who now eats with holiness must remind
himself and reflect upon times he previously ate without holiness
— and let his heart burn over this.
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“And that I did not eat” — this hints to the second tzaddik, the one
who afflicts himself,
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He should worry about the acts of affliction through which he
afflicted himself previously, that they were not directed for the
sake of his service to the Blessed Name.
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For there are times one afflicts himself and weakens his strength in
A negative way — through improper motivations, not for the sake
of Heaven.
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As the verse says (Yeshayah 58): “Behold, for strife and contention
you fast...”
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For this, a person must be extremely discerning — as the Sages
said: “We beg of you — do not inherit for yourselves two
Gehinoms.”
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And the tzaddik must repair and let his heart burn over the earlier
afflictions that were not for the sake of his service to the Blessed
Name.
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And then, there will be power in the tzaddikim to rectify
everything, as above.
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And this is what the verse says: “Or a soul” — this hints to the
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tzaddik, as above... 1L o
“...to express with the lips” — meaning: the slight movement of  [)7 — P*7%7 %% vnoty N pyY — oonoipa Rv1ay
the lips of the tzaddik is considered action. Py

They produce real effect in the upper worlds — for good or for
harm — just as the Sages said: for bad — one who does not eat;
for good — one who eats — hinting to the two types of tzaddikim
mentioned above.
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“For all that he expresses...” — meaning: all that the tzaddik
expresses — whether through eating or affliction.
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“The man in an oath” — as Chazal taught: a person must be “in an
oath,” meaning a completely righteous person in his righteousness,
who is called “man,” which is a great level.

NPT TIRY 20 WY 03 — AW 07N7
PTYR M3 POTY RIY ATT — YW OTNT
2173 MR XY — DR DWR RpIT —

And this is [the meaning of] “A man, when he offers from among
you a korban (offering)...”

"27 03 1R 02 DT I). ..

And our Sages expounded: “Mikkem — from among you — and
not all of you. Among you I have divided, but not among the
nations.”

X1 °AR2n 022 — 0372 X721 agn” (271 W
2"NinRa

This also hints according to our earlier words:

1233 372 12 D3 T2 KW

A man” — one who brings himself close to the Creator, blessed is
He, through righteous service — this is like an offering.

— XI7 772 7327 Paxy PRy — "oIN”
277 3 1Y — 00w NiTiaya

And they said: “Not all of you” — meaning, not everyone’s
spiritual path is the same.

XIR NXPY W9 — 70292 X9 1971 1N)
“TON 11302 MY 0272 NI

Rather, it is divided into two types, as mentioned above: one who
rectifies through eating, and one through self-aftliction — each
according to his level.

TRIAY TR 13T — 9733 2003 WY o )
5iN3777 97 TR 92 — 193302 TR — INP°N3

And this is [the meaning of] “Among you I have divided” —
meaning, within Israel there is a division among the tzaddikim, as
above.

T2 P70 W2 2XW°R (WD — NRen 0237 1)
D DPTEa

And this is what Yaakov Avinu, peace be upon him, said: “Perhaps

’

my father will feel me... and I will bring upon myself a curse...’
Bereishis 27:12)

R AR DI 1Y IR APY MRY A
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And seemingly, how could Yaakov make such a mistake — to
think that Yitzchak would curse him? The Shechinah was with
Yaakov! Surely he knew the truth, as Yitzchak in the end said:
“Indeed, he shall be blessed” (Bereishis 27:33).

290 MY — 712 2PY 7YY TR — 1IN
1Py Oy 70 AWE g — 7INIR 99R: prsy
PR MR MR IR — DRI YT ORTI2 —
("9 1 aw) "I N2 0y

However, we can explain it based on what we said earlier: the
reason Yitzchak wanted to bless Esav — was not, Heaven forbid,
because Yitzchak was mistaken and thought Esav should receive
the blessing instead of Yaakov.

PIY? MW VYT — RV 72 °97 WA 23N
— P YR OT7Y oMY XD — gy N 137
oy NN N9 Ty NN 7127

owever, Yitzchak wanted to bless Yaakov with the abundance of
the World to Come, and Esav with the [blessings] of This World.

* 071y 12722 2PV NY 7727 AXY W PR AN
0 0719210y nYy X37 *

But Rivkah saw that, Heaven forbid, if Yaakov would have no
portion in This World, his children would not be able to survive

P20 2pY7 mim X2 OX 0178 oY AnRT 7R3
2 PR oYW 0 1137 AT X? — N0 0713

among the nations. Ballah
Therefore, she insisted that Yitzchak bless Yaakov also with the 0%1v2 03 2Py DX PRY TN 170 A0 727
blessings of This World. i)

And Yaakov Avinu, peace be upon him, was not pleased with this,
because he feared that Yitzchak might bless him only with worldly
matters — all physicality.

mn A0 AYT AN XD 0I9WD 1Y IR 2P
— 70 071 13 1972 pUXY XTnn MY —
NP3 1223

Because even in heavenly matters, there are distinctions — as
mentioned above, that the world needs both types of tzaddikim.

TRY — 2732 DN W DY Py 03 03
o739 DORTY O3 WY 07ivy

And also in the matter of eating, there is a distinction between one
who eats with holiness and pure thoughts and one who eats like an
animal.

YRR 22IRT 12 P3P0 W — AP0K 13 o3
21729 92IR? — nininy niawnn

Therefore he said, “Perhaps my father will feel me” — the word
vemasheni (will feel me) refers to material things, which are called
mishush (tangible touch),

— WA T — IR R I A
WA T2 DRI OO 02T

Meaning: “Perhaps he will bless me with all physicality, and I will
bring upon myself a curse” — for such a thing would be
considered a curse in my eyes.

29 INIT) — NP 723 NN 0 2N 20T
U 7720 P8R MY — 7R

“And I am a smooth man” — this means, as above, that I must be
divided into two ways (types), as explained.

NP7 M9R IRY 2732 W — P UK 31N
12712 DO19N 3T PR

And this is [the meaning of] “House of Yaakov, come and let us
walk in the light of Hashem” (Yeshayahu 2:5).

[('7 2 3MYY) 7 IR 7993907 3P IR A

And seemingly, the word “/echu” (come/go) is extra; it could have
just said: “House of Yaakov, let us walk in the light of Hashem.”

Y9 M7 — NDPR RO — 1577 Non 1IN
217982 7993 APy v Y
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However, the intent is to the two modes mentioned above.

1273 079K 207 20 TN

“House of Yaakov” is a lower level, as is known — the difference
between “Yaakov” and “Yisrael.”

WIRTT YITD — AI0R MR X7 — 3Py R
.vva-lwwﬂ? n:Pyzn T:W

And it is written in the verse (Ovadiah 1:18): “And the House of
[Yaakov will be fire... and the House of Esav straw...”

Ipy> 2wy (0 R mM72) PI092 20N
URY Y Ny L WR

This hints to the level of the tzaddikim who, through their spiritual
level, break the power of harsh judgments.

ONINTR "7} VY — DORTET Y TR T
Halote My Rt rza

And this is [the meaning of] “Beis Yaakov lechu” — meaning: on
your current level — hinting to the first stage.

19 — DNITTHI (WA — 107 2Py N2
MR MY

“And we will walk in the light of Hashem” — this hints to the
second level, those who walk in the light of their holiness across
all worlds.

— W ANTR? T — A iR A
:NiNTIVE 922 anw'TR TR 203913

And may Hashem, blessed is He, merit us to be among them.
Amen, so may it be His will.

I ) 12 A% — DR N2 12N 13N 0w

[NOTE:
©), Summary: Two Paths, One Flame

From the moment a soul enters this world, it carries a divine imprint — a silent calling to return,
uplift, and sweeten the world’s harshness. But this journey isn't one-size-fits-all. Throughout
these sections, a powerful pattern emerged: there are two types of tzaddikim, two legitimate

and sacred paths to Divine service:

1. The Tzaddik Who Afflicts Himself — who fasts, separates, and burns away ego by

self-denial.

2. The Tzaddik Who Elevates Through Holiness — who eats, lives, and enjoys the world
with sacred intention, bringing blessing and abundance.

Both paths repair reality, each in its own way. The Torah phrases like “if he touches impurity” or
“if he swears with the lips " are not only laws — they’re hints to how tzaddikim work quietly
behind the scenes: touching darkness in secret to transform it; using even a subtle lip movement

to shake the upper worlds.

This duality culminates in the verse:

“Beis Yaakov, lechu — come, and let us walk in the light of Hashem.”
“Beis Yaakov” hints at the lower level, the humble and hidden ones. Lechu — come as you are.
But “let us walk in His light” points toward the higher level: the tzaddikim who shine their

kedushah through all worlds.
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Each level is real. Each is holy. Each breaks din (judgment) and brings light.

Even Yaakov Avinu embodied this inner conflict. He feared Yitzchak might give him only
worldly blessings — physicality without inner light — and saw that as a curse. But Rivkah saw
deeper: that Yaakov needed both worlds to survive among the nations. The tzaddik must
integrate both — inner purity and worldly strength — to truly lead.

PT: Walking in the Light — in Your Own Way

¢ 1. Your Path Is Valid.
Some people grow by restraint and discipline. Others by joy, food, community, or teaching.
Don’t compare — what matters is your intention. Is it for Hashem? That’s the root.

¢ 2. Touch Darkness With Caution.
We all engage with flawed parts of life. Whether helping someone off the derech, navigating our
own struggles, or working in tough environments — do it quietly, humbly, like the tzaddik who
touches impurity in secret, to sweeten it.

¢ 3. Don’t Be Afraid of the Physical.
Eating, working, living — when done with intention — can be holy. Rivkah taught us: Don’t
leave the world to Esav. Bring Hashem’s light into it.

¢ 4. Even Small Acts Matter.
“The movement of the tzaddik's lips shakes the worlds.” A kind word. A true bracha. A quiet
amen. They echo in the heavens.

+ 5. Begin Where You Are.
“Beis Yaakov, lechu...” Even if you feel like you're at the lower level — start walking. From
your level, from your story — and Hashem will let you shine.

L A True Chassidic Story: The Two Plates of Kugel

One Friday night, Reb Levi Yitzchak of Berditchev visited the home of a simple Jew known for
his deep piety and simplicity.

During the meal, the host served two plates of kugel to the Berditchever Rebbe — one after the
other. Seeing this, some Chassidim whispered: “He doesn t know proper decorum — two
servings to a Rebbe?”

But Reb Levi Yitzchak smiled warmly. After the meal, he said:

“You saw kugel. I saw korbanos.
The first kugel he served was with such awe and love, it rose straight to the heavens.
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The second — from joy and honor — lit up angels with delight.
Some tzaddikim fast. This Yid? He sanctifies through kugel.”

And then he quoted the verse:
"Beis Yaakov, lechu... venelchah b’or Hashem."

“You can walk in Hashem’s light from any level — even with kugel, if it’s from the heart.”
END NOTE]
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