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ר ה אֶל אֱלֹהִים וַידְַבֵּ יֹּאמֶר משֶׁ ב ו, ה' אֲניִ אֵלָיו וַ  
And God spoke to Moses and said to him, “I am the Lord” (Exodus 6:2) 

In Rashi: He spoke with him judgment, for he was difficult to 
speak and to say, “Why have You done evil to this people,” up 
to here is his language. 

"י  רַשִׁ ט אִתּוֹ דְבָּר בְּ פָּ ה עַל מִשְׁ הִקְשָׁ וְלוֹמַר לְדַבֵּר שֶׁ  
ה לְמָה לְשׁוֹנוֹ כָּאן עַד הַזֶּה' לָעָם הֲרֵעתָּ . 

And Rabbi Meir of Premishlan of blessed memory said, that 
every rabbi and teacher to the congregation of the upright must 
have firmness of mind, 

לַאן[ מַאִיר הָרַב וְאָמַר  רָמִישְׁ י זַ"ל מִפְּ וּמוֹרָה רַב כָּל כִּ  
רוּן לַעֲדַת קִיפוּת בּוֹ לִהְיוֹת צָרִיךְ ישָׁ עַת תַּ הַדַּ  

if he sees, Heaven forbid, in the suffering of Israel his people, 
that he be able to argue on their behalf before the Master of the 
world, 

לוֹם חַס רוֹאֶה אִם  צָרַת וְשָׁ רָאֵל בְּ יּוּכַל עַמּוֹ ישְׂ שֶׁ  
עֲדָם לִטְען ל הָרְבּוֹנוֹ לִפְניֵ בַּ עוֹלָם שֶׁ  

“Why have You done evil to this people,” and if there is not in 
him such strengthening, he is not fit to judge the children of 
Israel. 

ה  זוֹ הִתְחַזקְוּת בּוֹ אֵין וּבְאִם הַזֶּה, לָעָם הַרַע לָמָּ כָּ  
פּט רָאוּי אֵיננֶּוּ ניֵ אֶת לִשְׁ רָאֵל בְּ ישְׂ : 

And he said that this is hinted in the words of Rashi of blessed 
memory mentioned above, “He spoke with him judgment,” 
meaning 

י וְאָמַר  ז זהֶוּ כִּ דִבְרֵי מְרַמָּ "י בְּ ידְִבָּר הַנַּ"ל זַ"ל רַשִׁ  
ט' אִתּוֹ פָּ י פַּרוּשׁ מִשְׁ כִּ  

that the Lord spoke with Moses, that he and a rabbi like him are 
fit for judgment, to judge the congregation of the children of 
Israel. 

בֵּר  ה עִם ה' דִּ י משֶׁ ט רָאוּי כָּמוֹהוּ וְרַב הוּא כִּ פָּ שְׁ לַמִּ  
פּט ניֵ עֲדַת לִשְׁ רָאֵל בְּ ישְׂ , 

And afterward he explains the reason, for he was difficult to 
speak and to say, “Why have You done evil to this people,” 
meaning 

ה עַל הַטַעַם מְפָרַשׁ כָּךְ וְאַחַר  הִקְשָׁ וְלוֹמַר לְדַבֵּר שֶׁ  
ה לָמָה פָּרוּשׁ הַזֶּה' לָעָם הֲרֵעתָּ  

if you had such firmness of mind to challenge and to speak 
before Him, “Why have You done evil to this people,” 

קִיפוּת לְךְ הָיהָ אִם  עַת תַּ זוֹ הַדַּ לְפָניֵ וּלְדַבֵּר לְהַקְשׁוֹת כָּ  
ה לָמָה הַזֶּה לָעָם הֲרֵעתָּ , 

then perforce you are fit that judgment of the people of the 
children of Israel should come forth from your mouth. 

רְחֲךָ עַל  ה רָאוּי כָּ י אַתָּ צֵא כִּ יךְ תַּ ט מִפִּ פָּ ניֵ עַם מִשְׁ בְּ  
רָאֵל  :"ישְׂ

A story that happened with my holy elderly father in law Rabbi 
Reb Meir of Premishlan, that a woman came before him and 
cried 

ה  הָיהָ מַעֲשֶׂ דוֹשׁ זקְֵניִ חוֹתְניִ אֵצֶל שֶׁ י הַקָּ ר' רַבִּ  
לַאן מֵאִירְ'ל רֶעמִישְׁ בָּאָה מִפְּ ה לְפָניָו שֶׁ וּבָכְתָה אִשָּׁ  

that she needed some salvation, and he answered her that she 
should return in repentance to shave the hair of her head, 

צְרִיכָה  יב ישְׁוּעָה, אֵיזהֶ שֶׁ חֲזרֹ לָהּ וְהֵשִׁ תַּ בִּתְשׁוּבָה שֶׁ  
חַ עַר לְגַלֵּ הּ שְׂ ראֹשָׁ  
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and then she would have salvation. She said to him, Rabbi, first 
there should be salvation for me, and then I will do according to 
his words. 

י, לוֹ, אָמְרָה ישְׁוּעָה, לָהּ יהְִיהֶ וְאָז  חִלָּה רַבִּ הְיהֶ מִתְּ תִּ  
ה וְאָז ישְׁוּעָה לִי דְבָרָיו אֶעֱשֶׂ כִּ . 

And he said to the attendant that he should call the rabbi, the 
head of the court of the community of Chodrov, Rabbi Yoel 
Ashkenazi of blessed memory, 

יִּקְרָא לְהַגַּבַּאי וְאָמַר  קְהִלַּת דִין בֵּית אָב הָרַב אֶת שֶׁ  
י הָרַב הוּא חָאדְרוֹב נזַיִ יוֹאֵל רַבִּ כְּ זַ"ל אַשְׁ , 

and he replied that he was not found here. He said to him, the 
Rabbi Reb Meir, that he should go to the edge of the city, to its 
south, 

יב  אֵיננֶּוּ וְהַשִׁ י לוֹ אָמַר פּה, נמְִצָא שֶׁ מֵאִירְ'ל ר' הָרַבִּ  
יֵּלֵךְ קְצֵה שֶׁ דְרוֹמָהּ הָעִיר בִּ בִּ , 

and there he would find him. The attendant went and saw a 
wagon with men coming, 

ם  ים עִם עֲגָלָה וְרָאָה הַגַּבַּאי הָלַךְ ימְִצָאֶנּוּ. וְשָׁ אֲנשִׁ  
אִים  ,בָּ

and he asked if among them was the rabbi, the head of the court 
of Chodrov, and they said yes. 

אַל  יניֵהֶם ישֵׁ אִם וְשָׁ מַחָאדְרוֹב, דִין בֵּית אֵב הָרַב בֵּ  
הֵן וְאָמְרוּ , 

He said to him, the rabbi calls you to come to him immediately, 
and he went. 

בוֹאוּ אֶתְכֶם קוֹרֵא הָרַב לוֹ, אָמַר  תָּ כֶף, אֵלָיו שֶׁ תַּ  
 .וְהָלַךְ

And the Rabbi Reb Meir said to the rabbi, the head of the court 
of Chodrov, I have a Torah judgment with the woman standing 
here, 

י וְאָמַר  חָאדְרוֹב, דִין בֵּית אָב לְהָרַב מֵאִירְ'ל ר' הָרַבִּ  
ה עִם תּוֹרָה דִין לִי ישֵׁ כֹּה הָעוֹמֶדֶת הָאִשָּׁ  , 

and he told the claims, and the rabbi, the head of the court, said 
that the justice was with her according to Torah law. 

הַצֶדֶק דִין בֵּית אָב הָרַב וְאָמַר הַטְעָנוֹת, וְסִפֵר  הּ שֶׁ עִמָּ  
י עַל תּוֹרָה דִין פִּ : 

And my holy elderly father in law said, and this is the 
explanation of the verse, “And God spoke to Moses and said to 
him, I am the Lord,” 

דוֹשׁ זקְֵניִ חוֹתְניִ וְאָמַר  וַידְַבֵּר הַכָּתוּב פֵרוּשׁ וְזהֶוּ הַקָּ  
ה אֶל אֱלֹקִים יֹּאמֶר משֶׁ ד אֲניִ אֵלָיו וַ ", 

Rashi explained of blessed memory, He spoke with him 
judgment, for he was difficult to speak and to say, “Why have 
You done evil to this people” (Exodus 5:22), 

רֵשׁ  "י פַּ בֶּר זַ"ל רַשִׁ ט אִתּוֹ דִּ פָּ ה עַל מִשְׁ הִקְשָׁ לְדַבֵּר שֶׁ  
כב ה, )שמות הַזֶּה" לָעָם הֲרֵעתָֹה לָמָה וְלוֹמַר ), 

meaning that the Holy One blessed be He spoke, that with him 
is judgment, he is able to be a rabbi and to say judgment 

בֶּר' הַינְוּ  'דִּ דוֹשׁ שֶׁ 'אִתּוֹ הוּא בָּרוּךְ הַקָּ ט', שֶׁ פָּ הוּא מִשְׁ  
ט וְלוֹמַר רַב לִהְיוֹת יכָוֹל פָּ מִשְׁ  

between a man and his fellow, for he was difficult to speak and 
to say, “Why have You done evil,” and so on, 

ין  ה עַל לְרֵעֵהוּ, אִישׁ בֵּ הִקְשָׁ לָמָה וְלוֹמַר לְדַבֵּר שֶׁ  
וְכוּ הֲרֵעתָֹה' ' 

and he did not show favor to Me and did not fear Me and did 
not incline after Me, 

א וְלֹא  ניִם נשָׂ נִּי ירֵָא וְלֹא לִי פָּ אַחֲרִי הִטָה וְלֹא מִמֶּ  
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and also this rabbi, the head of the court, did not flatter me and 
did not fear me, up to here I heard. 

ירֵָא וְלֹא אוֹתִי חָנףַ לֹא זהֶ דִין בֵּית אַב הָרַב וְגַם   
נִּי, י כָּאן עַד מִמֶּ מַעְתִּ שָׁ : 

[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan explains Rashi’s comment on the verse “And God spoke to Moses 
and said to him, I am the Lord” (Exodus 6:2), where Rashi states that God “spoke with him in judgment” 
because Moses challenged Him by saying, “Why have You done evil to this people.” At first glance, this 
appears as a critique of Moses. Rabbi Meir reframes it as a qualification. The very fact that Moses had the 
inner strength and boldness of mind to stand before God and argue on behalf of Israel proves that he is fit to 
judge and lead them. 

According to Rabbi Meir, any true rabbi or teacher of Israel must possess takifut ha-daat, firmness and courage 
of mind. When the Jewish people are in distress, such a leader cannot remain passive or overly deferential. He 
must be capable of confronting Heaven itself, asking “Why,” and pleading the case of the people without fear. 
If a leader lacks this inner fortitude, even if he is learned or pious, he is not truly fit to judge Israel, because 
judging Israel requires standing both before the people and before God. 

This idea is embedded precisely in Rashi’s wording. First, Rashi says “He spoke with him judgment,” meaning 
that God acknowledged Moses as someone fit for mishpat, for judging the congregation of Israel. Only 
afterward does Rashi explain the reason, that Moses had challenged God by saying “Why have You done evil 
to this people.” Rabbi Meir reads this not as cause for disqualification but as the proof of Moses’ qualification. 
The ability to speak with such force and honesty before God demonstrates that one can also issue judgment 
among the people with integrity and truth. 

Rabbi Meir then reinforces this teaching through a lived example. He recounts an incident involving his holy 
elder, Rabbi Reb Meir of Premishlan himself, in which a woman came crying for salvation. When the rabbi 
instructed her to undertake a concrete act of repentance first, she refused and demanded salvation beforehand. 
Rather than imposing his authority unilaterally, Rabbi Meir summoned an external rabbinic judge, the Av Beit 
Din of the nearby community, and submitted the matter to a formal Torah judgment. When the Av Beit Din 
ruled in the woman’s favor, Rabbi Meir accepted the ruling fully, without flattery, fear, or defensiveness. This 
behavior mirrored Moses’ stance before God: truth and justice stand above personal honor, even when one is a 
great tzaddik. 

The conclusion of the maamar returns to the verse itself. God’s speaking “with him in judgment” means that 
Moses, and anyone who follows his path, is able to render judgment because he does not fear standing up for 
truth, neither before people nor before God. Such a leader does not curry favor, does not bend out of fear, and 
does not retreat from moral confrontation. That very fearlessness is what grants him legitimacy as a judge of 
Israel. 
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Practical Takeaway:​
Rabbi Meir teaches that authentic leadership and moral authority require courage, not just knowledge or piety. 
A person entrusted with responsibility over others must be able to speak truth even when it is uncomfortable, 
to question, to challenge, and to advocate for those in pain. Spiritual leadership is not about submissive silence 
but about honest engagement, guided by responsibility and love for the people. Even in personal life, this 
teaching calls on a person to develop inner strength to face hard questions, to stand for justice, and to act with 
integrity even when it costs comfort or reputation. 

Chassidic Story:​
The story Rabbi Meir tells is not presented as a parable but as an actual occurrence, and its power lies 
precisely in its realism. A broken woman comes seeking help, not theory. A great tzaddik gives her guidance 
rooted in repentance and change. She resists and pushes back. Instead of asserting his spiritual authority, Rabbi 
Meir does something unexpected. He brings the matter into the framework of Torah law and calls an 
independent Av Beit Din to rule. 

When the Av Beit Din arrives and hears the claims, he rules in the woman’s favor. At that moment, Rabbi Meir 
could have justified himself spiritually, overridden the ruling, or reasserted his stature. He does none of these. 
He accepts the judgment fully. He does not flatter the judge, he does not intimidate him, and he does not 
retreat in embarrassment. He models exactly what he taught: the courage to submit even oneself to truth. 

This moment encapsulates the entire maamar. Just as Moses could stand before God and say “Why have You 
done evil to this people,” Rabbi Meir could stand before another rabbi and accept a ruling that went against his 
initial position. Both acts require the same inner strength. In both cases, authority is not weakened by truth but 
refined by it. The leader who fears neither Heaven nor people when truth is at stake is the one who truly carries 
mishpat, judgment, in his hands. END NOTE] 

אֵל יעֲַקבֹ וְאֶל יצְִחָק אֶל אַבְרָהָם אֶל וְאֵרָא י בְּ דִּ מִי שַׁ י לֹא ה' וּשְׁ ג ו, לָהֶם נוֹדַעְתִּ  
And I appeared to Abraham, to Isaac, and to Jacob, as God Almighty, and My Name the 

Lord I was not known to them (Exodus 6:3) 
And I appeared to Abraham, and to Isaac, and to Jacob. Rashi 
explained: “to the fathers.” And they ask, what does Rashi want 
with this. 

 
רֵשׁ יעֲַקבֹ. וְאֶל יצְִחָק וְאֶל אַבְרָהָם אֶל וְאֵרָא י פַּ אֶל רַשִׁ  

ין הָאָבוֹת'. עֵי מַאי וּמַקְשִׁ "י בָּ זהֶי רַשִׁ בָּ . 

And Rabbi Meir of Premishlan of blessed memory said, that 
every person must investigate within himself, according to his 
strength, faith in the God of the world, blessed is He and blessed 
is His Name, and one must not rely on the custom of our fathers 
in our hands. 

 
לַאן[ מֵאִיר הָרַב וְאָמַר רָמִישְׁ י זַ"ל ]מִפְּ אָדָם כָּל כִּ  
עַצְמוֹ לַחְקָר צָרִיךְ כֹּחוֹ לְפִי בְּ בָּרוּךְ עוֹלָם אֱלֹקֵי אֱמוּנתַ   
מוֹ וּבָרוּךְ הוּא ידֵָינוּ אֲבתֵֹינוּ מִנהְַג עַל לִסְמךְֹ וְאֵין שְׁ בְּ , 
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And one who believes in the Lord only because his father 
believed, this is called only a son, for he received his faith from 
his father. 

 
אֲמִין וּמִי מַּ י מֵחֲמַת רַק בַּה' שֶׁ נקְִרָא זהֶ הָאֱמִין אָבִיו כִּ  
ן', רַק י בֵּ מֵאָבִיו אֱמוּנתָוֹ קִבֵּל כִּ , 

But one who serves from himself to attain faith is called in the 
aspect of a father, and it is as if he built a structure of a father to 
find faith in the God of the world, like Abraham our father, 
peace be upon him. 

 
עוֹבֵד מִי אֲבָל יג מֵעַצְמוֹ שֶׁ חִינתַ נקְִרָא אֱמוּנהָ לְהַשִׂ בְּ  
נהָ הוּא וּכְאִלּוּ אָב', ניְןַ בָּ אֱלֹקֵי אֶמוּנתַ לִמְצוֹא אָב בִּ  

לוֹם עָלָיו אָבִינוּ כְּאַבְרָהָם עוֹלָם הַשָּׁ , 

And because of this they are called the holy fathers, a chain of 
fathers, for each one of them did not rely on his father, not Isaac 
on Abraham, and not Jacob on Isaac. 

 
ים הָאָבוֹת נקְִרָאִים זהֶ וּמֵחֲמַת לֶת הַקְדוֹשִׁ לְשֶׁ אָבוֹת, שַׁ  

י עַל יצְִחָק לֹא אָבִיו, עַל סָמַךְ לֹא מֵהֶם אֶחָד כָּל כִּ  
יצְִחָק עַל יעֲַקבֹ וְלֹא אַבְרָהָם, , 

Rather, each one fulfilled “Know the God of your father and 
serve Him,” and this is the intention of our holy Torah, that it did 
not include to say together “And I appeared to Abraham, Isaac, 
and Jacob.” 

 
ע קִיֵּם אֶחָד כָּל אַךְ וְזהֶוּ וְעָבְדֵהוּ' אָבִיךָ אֱלֹקֵי אֶת דַּ  

נָּנתַ ה תּוֹרָתֵנוּ כַּ לֹא הַקְדוֹשָׁ לְלָה שָׁ וְאֵרָא יחַַד לוֹמַר כָּ  
וְיעֲַקבֹ יצְִחָק אַבְרָהָם אֶל , 

And the verse was precise to state individually “to Abraham, to 
Isaac, and to Jacob,” for each one labored and found faith on his 
own. 

 
ק יחִוּד הַכָּתוּב וְדִקְדַּ וְאֶל יצְִחָק אֶל אַבְרָהָם אֶל בְּ  

י יעֲַקבֹ', פְניֵ וּמָצָא יגַָע אֶחָד כָּל כִּ אֱמוּנהָ עַצְמוֹ בִּ . 

And this is what was difficult for Rashi of blessed memory, why 
it is written by each one “el,” therefore he answers that what is 
written “And I appeared to” applies to each and every one, “the 
fathers,” 

 
ה וְזהֶוּ הַקְשָׁ "י שֶׁ ה זַ"ל לְרַשִׁ תִיב לָמָּ אֶחָד כָּל אֵצֶל כְּ  
כָּתוּב מַה מְתָרֵץ לָכֵן 'אל', אֶחָד כָּל אֵצֶל אֶל' וָאֵרָא שֶׁ  

הָאָבוֹת וְאֶחָד ' 

for all of them were fathers and not sons to inherit from their 
fathers. 

י  לָּם כִּ ניִם וְלֹא אָבוֹת הָיוּ כֻּ מֵאֲבִיהֶם לִירַשׁ בָּ  

I heard in the name of the holy rabbi, our teacher Rabbi Meir of 
Premishlan, may his merit protect us, that he said to explain the 
words of Rashi in the Chumash at the beginning of Parashat 
Va’era, 

 
י מַעְתִּ ם שָׁ דוֹשׁ הָרַב בְּשֵׁ מֵאִיר הָרַב מוֹרֵנוּ הַקָּ  

לַאן רִימִישְׁ אָמַר זצלה"ה מִפְּ בְרֵי לְפָרֵשׁ שֶׁ "י דִּ רַשִׁ  
שׁ חֲמָּ ת רֵישׁ בַּ רָשַׁ וָאֵרָא פָּ , 

that it is written in the verse “And I appeared to Abraham, and to 
Isaac, and to Jacob,” and Rashi explained “And I appeared, to 
the fathers,” and the words of the wise are graceful. 

 
כְתִיב פָּסוּק דִּ יעֲַקבֹ' וְאֶל יצְִחָק וְאֶל אַבְרָהָם אֶל וְאֵרָא בַּ  
"י וּפֵרֵשׁ חֵן חָכָם פִי וְדִבְרֵי הָאָבוֹת', אֶל "וְאֵרָא' רַשִׁ  

[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan addresses Rashi’s comment on the verse “And I appeared to 
Abraham, to Isaac, and to Jacob” (Exodus 6:3), where Rashi adds the phrase “to the fathers.” Rabbi Meir asks 
why this clarification is necessary, since the verse already names Abraham, Isaac, and Jacob explicitly. His 
answer reveals a core principle about faith, spiritual effort, and personal responsibility. 
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Rabbi Meir explains that true emunah cannot be inherited passively. Every person is obligated to examine 
himself and, according to his own capacity, labor to attain faith in the God of the world. One who believes in 
God merely because his father believed is described as a “son,” meaning his faith is received, not earned. In 
contrast, one who struggles, searches, and arrives at faith through his own avodah is called a “father,” as if he 
himself laid the foundations of belief. 

This distinction explains why the Torah repeats the word “to” before each of the Patriarchs, rather than 
grouping them together. Abraham, Isaac, and Jacob are each mentioned separately because each one 
independently achieved his faith. Isaac did not rely on Abraham’s spiritual achievements, and Jacob did not rely 
on Isaac’s. Each fulfilled the directive “Know the God of your father and serve Him” by personal effort rather 
than inherited merit. For this reason, they are collectively called “the fathers,” a chain of builders rather than 
heirs. 

Rabbi Meir contrasts this with a common human tendency. When a person comes from a lineage of righteous 
and holy ancestors, he is often tempted to rely on their merit instead of striving for his own spiritual 
completeness. The Patriarchs rejected this path entirely. They did not wish to be merely sons or grandsons of 
holy men, but to be fathers themselves. This inner resolve is precisely what merited divine revelation to each of 
them. God appeared to them because each one stood before Him as a spiritual originator, not as a dependent 
beneficiary of earlier generations. 

Practical Takeaway:​
Rabbi Meir teaches that spiritual identity cannot rest on pedigree alone. Tradition and family merit are precious, 
but they cannot replace personal effort. Each individual must ask himself whether his faith is borrowed or built. 
The call of this maamar is to become a “father” in one’s own spiritual life, someone who takes responsibility to 
search, struggle, and establish a living connection to God, rather than relying on the righteousness of those who 
came before. 

Chassidic Story:​
Among Chassidim, it was often noted how Rabbi Meir of Premishlan related to people who came from 
distinguished spiritual families. When young men from renowned Chassidic dynasties would come to him 
seeking blessings, he would treat them with warmth and respect, but he would also probe gently into their own 
avodah. More than once, he was heard to say in substance that being a son or grandson of a tzaddik is a great 
gift, but it is not a destination. 

One account describes a young man who took pride in being a descendant of well-known righteous figures and 
assumed that this alone secured his spiritual standing. Rabbi Meir listened patiently and then told him that 
Abraham was not chosen because he descended from anyone holy, but because he searched for truth until he 
found it. Isaac and Jacob, he continued, could have relied on Abraham’s greatness, yet they rebuilt their faith 
through their own lives. Only then did they merit being called “the fathers.” 
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The young man left shaken but inspired. He later testified that this encounter redirected his life, pushing him to 
stop leaning on inherited merit and to begin genuine personal work. In this way, Rabbi Meir embodied his own 
teaching: the greatest legacy a tzaddik can give is not borrowed holiness, but the courage to build one’s own 
foundations. END NOTE] 

יֹּאמֶר ה אֶל ה' וַ יךָ רְאֵה משֶׁ א ז, נבְִיאֶךְ יהְִיהֶ אָחִיךָ וְאַהֲרןֹ לְפַרְעה אֱלֹהִים נתְַתִּ  
And the Lord said to Moses, “See, I have made you God to Pharaoh, and Aaron your 

brother shall be your prophet” (Exodus 7:1) 
Rabbi Meir of Premishlan said: “See, I have made you God,” 
and so on, “and Aaron your brother shall be your prophet,” 

 
[ י אָמַר לַאן[ מֵאִיר רַבִּ רָמִישְׁ יךָ רְאֵה מִפְּ אֱלֹקִים נתְַתִּ  

נבְִיאֶךְ יהְִיהֶ אָחִיךָ וְאַהֲרןֹ וְכוּ' ', 
and “I will be with your mouth,” and “he shall be for you as a 
mouth, and you shall be to him as God,” 

 
ה לְפָה לְךָ יהְִיהֶ וְ'הוּא פִיךָ', עִם אֶהְיהֶ וְאָנכִֹי הְיהֶ וְאַתָּ תִּ  

לֵאלֹקִים לוֹ ', 
for Moses our teacher, peace be upon him, was a prophet from 
before, 

י  ה כִּ נוּ משֶׁ לוֹם עָלָיו רַבֵּ קֹּדֶם נבִָיא הָיהָ הַשָּׁ מִ , 

and now he reached the aspect of “and he was king in Jeshurun” 
(Deuteronomy 33:5), 

ה  רוּן וַיהְִי לִבְחִינתַ הִגִּיעַ וְעַתָּ ה לג, )דברים מֶלֶךְ' בִישֶׁ ) 

the aspect of kingship, and therefore Aaron your brother shall be 
your prophet. 

חִינתַ  נבְִיאֶךְ יהְִיהֶ אָחִיךָ אַהֲרןֹ וְלָכֵן מַלְכוּתכי, בְּ  

[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan explains the verse in which God tells Moses, “See, I have made you 
God to Pharaoh, and Aaron your brother shall be your prophet.” At first glance, the verse is puzzling. Moses 
was already a prophet long before this moment, so why does the Torah now emphasize that Aaron will be his 
prophet. Rabbi Meir explains that a fundamental shift has taken place in Moses’ spiritual role. 

Until this point, Moses functioned primarily as a prophet, a conduit for divine speech. Now, however, he 
ascends to a higher plane, described by the verse “And he was king in Jeshurun” (Deuteronomy 33:5). This is 
not kingship in a political sense alone, but an inner spiritual malchut, authority and sovereignty of leadership. 
When a person reaches this level of malchut, he no longer speaks merely as a messenger. His role is to rule, to 
direct, and to embody divine authority in the world. 

Because Moses has entered this level of kingship, he now requires a prophet beneath him. Aaron assumes this 
role. Aaron becomes the one who articulates and conveys, while Moses stands in the position of elokim, 
authority and source, relative to him. Moses is no longer only the mouthpiece of Heaven. He is now the one 
through whom leadership, judgment, and command flow. Aaron speaks, but he speaks as the prophet of 
Moses. 
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Rabbi Meir ties this to the earlier verses where God says, “I will be with your mouth,” and “He will be for you 
as a mouth, and you will be for him as God.” These verses are not technical accommodations for Moses’ 
speech difficulty. They describe a structural hierarchy in leadership. Moses embodies malchut, and Aaron 
embodies nevuah that flows outward. This division reflects a deeper truth about leadership. True authority 
does not always speak the most. It establishes direction and empowers others to give voice. 

Practical Takeaway:​
Rabbi Meir teaches that there are stages in spiritual and personal growth. A person may begin as a conduit, 
learning, transmitting, and expressing ideas. But maturity requires stepping into responsibility and authority, 
where one must lead, decide, and carry the weight of outcomes. At that stage, it is not a weakness to rely on 
others to articulate or implement. It is a sign of true leadership. Growth means knowing when to speak and 
when to empower others to be your voice. 

Chassidic Story:​
It was told among the Chassidim of Premishlan that Rabbi Meir often distinguished between those who 
inspired through words and those who shaped reality through presence. On one occasion, a gifted speaker 
came to him, admired for his eloquence and ability to stir hearts. The man complained that despite his talents, 
his influence seemed limited and fleeting. Rabbi Meir listened and then told him that words alone, even holy 
words, do not make a leader. 

He explained that Moses did not lose his greatness when Aaron spoke for him. On the contrary, Moses reached 
a level where his role was to stand as malchut, to bear responsibility for the people and the direction of history. 
Aaron’s speech was powerful precisely because it flowed from Moses’ authority. Rabbi Meir advised the man 
to focus less on being heard and more on becoming responsible. Influence, he said, follows responsibility, not 
the other way around. 

The man later reflected that this teaching changed how he understood leadership. He began to invest less in 
impressing others and more in carrying communal responsibility. Over time, his words gained weight, not 
because they were more eloquent, but because they were backed by inner authority. In this way, Rabbi Meir’s 
teaching on Moses and Aaron became a lived lesson in what it means to grow from prophet to king. ​
END NOTE] 

ה תָּ שְׁ ערָֹה וְהַפִּ תָה וְהַשְׂ י נכָּ ערָֹה כִּ ה אָבִיב הַשְׂ תָּ שְׁ ה גִּבְעל. וְהַפִּ סֶמֶת וְהַחִטָּ י נכָּוּ לֹא וְהַכָּ לֹא-לב ט, הֵנָּה אֲפִילֹת כִּ  
And the flax and the barley were struck, for the barley was in the ear and the flax was in 
the stalk. And the wheat and the spelt were not struck, for they are late (Exodus 9:31–32) 

From Rabbi Meir of Premishlan, may his merit protect us: “and 
the flax,” simple Jews, and “the barley,” righteous ones 

 
י לַאן מֵאִיר מֵרַבִּ רִימִשְׁ * עָלֵינוּ, יגֵָן זכְוּתוֹ מִפְּ  

ה' תָּ שְׁ ערָֹה' פְּשׁוּטִים, יהְוּדִים וְהַפִּ יקִים וְהַשְׂ צַדִּ  
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who are exacting like a hair’s breadth that they should not sin, 
“were struck,” these are the struck ones. 

 
קִין מְדַקְדְּ עֲרָה כְּחוּט שֶׁ לֹא הַשַּׁ תָה' יחֱֶטָאכָה, שֶׁ אֵלּוּ נכָּ  

 .מֶכִּים
And “the wheat,” the masters of sin, and “the spelt,” these are 
the completely stained ones, 

עֲלֵי וְהַחְטָה'  תֶמֶת' חֵטְא, הַבַּ מִים אֵלּוּ וְהַכֶּ כְתָּ לְגַמְרֵי הַמַּ , 

“were not struck,” them He does not strike, for “they are late,” 
they walk in darkness, 

 
י מַכִּים, לֹא אוֹתָם נכֶּוּ' לֹא ה' אֲפִילֹת כִּ הוֹלְכִים הֶם הֵמָּ  

אֲפֵלָה  ,בָּ

“the wicked in darkness are silenced” (I Samuel 2:9).  עִים ךְ ירְִשָׁ מּוּ' בַּחשֶׁ ט ב, א )שמואל ידָּ ) : 

[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan interprets the verses describing the plague of hail, where the flax and 
barley were struck, while the wheat and spelt were not. On the surface, the Torah explains this agriculturally: 
the barley and flax had already ripened, while the wheat and spelt were still late. Rabbi Meir reads these details 
as a spiritual allegory for different types of Jews and how divine judgment manifests upon them. 

“The flax,” he explains, represents simple Jews, and “the barley” represents the righteous, those who are 
exacting with themselves “like the breadth of a hair” not to sin. These categories are described as being 
“struck,” meaning they are subject to divine blows, rebuke, and suffering. This is not a punishment born of 
rejection, but a sign of closeness. Those who are refined or striving are held to account, corrected, and shaped 
through yissurim. 

In contrast, “the wheat” represents masters of sin, and “the spelt” those who are completely stained. These were 
“not struck,” not because they are more deserving, but because they are described as “late,” meaning spiritually 
delayed or dulled. Rabbi Meir explains that such people walk in darkness. They are not awakened through 
blows, because they are not yet receptive. As the verse in Samuel states, “The wicked in darkness are silenced.” 
Silence and the absence of correction itself becomes the most severe form of judgment. 

The teaching overturns intuitive assumptions about divine justice. Being struck is not always a sign of distance 
from God, and not being struck is not necessarily mercy. On the contrary, suffering can indicate attention, care, 
and a desire for refinement, while the absence of response can indicate abandonment to darkness. 

Practical Takeaway:​
Rabbi Meir’s teaching reframes how a person should view hardship. When someone striving for goodness 
encounters difficulty, it should not immediately be read as failure or rejection. Often it is precisely the opposite, 
a sign that one is seen, engaged with, and being refined. Conversely, spiritual numbness, complacency, or the 
absence of inner struggle may be a warning sign rather than a comfort. 

The practical avodah is to ask not “Why am I being struck,” but “What is this meant to awaken in me.” Growth 
comes from responsiveness. One should seek to remain among those who are awake enough to be corrected, 
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rather than those who are left untouched because they no longer feel.​
END NOTE] 
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