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Moses will speak, etc. Behold, Abraham was a man
of kindness and water. Remember the father, etc.
\Water nurtures, like milk that nourishes the child,
which corresponds to the intellect of nursing, for
through nursing, the limbs of the child grow. This
represents the elevation of lights into vessels, where
the abundance of lights leads to the expansion of the
vessels—kindness within kindness, severity within
kindness, etc., and the inter-inclusion of kindness and
severity, etc.
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For behold, "And Abraham called in the name of the
Lord, the God of the world," meaning that he called
and drew down the Name Havayah into the world so
that it would be revealed. For in the order of the
descent of worlds, He said to His world "enough,"
and only in the upper worlds was there revelation,
while below there was concealment. And Abraham
drew down revelation even below by calling in the
Name Havayah and through "the souls they made in
Haran," meaning the 318 [disciples], to implant faith
in their hearts, etc., through acts of kindness, and
"he planted an Eshel," etc.
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However, all this is not comparable to the action
above, for in order to draw down below, it was
necessary to draw from above. Through this, there
was an increase of lights in Atzilut, as it says, "And
David made a name," for the names that are not
erased are the vitality of the attributes—EI, Elohim,
etc., kindness, and kindness within kindness, etc.,
through going and returning, yearning and retreat,
and through acts of kindness, etc.
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As my teacher, the Holy Master, of blessed memory,
said regarding "When they stand, they let down their
wings," that when the angels stand in prayer, they
lower their love and fear, for they fall from their level
in comparison to the love and fear that is drawn
below. But this is seemingly difficult, for the fear
below is physical and clothed in a body, etc. Rather,
through drawing a new light, for when one arouses
love and fear that did not exist before, he draws from
above, and this drawing comes through the chain of
worlds, through the world of angels. And when this
drawing of fear from above arrives, then "they let
down their wings," for it is for them a new light.
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And thus, Abraham drew above an increase of lights
within vessels (9 times 9 is 81, for the nine Sefirot
are from Chochmah downward, and 3 times 81 is
243, and the five kindnesses are 248). The Holy
One, blessed be He, is the healer of the sick, for
every cause is bound to its effect. However, "l am
asleep" in exile, and therefore, "I am lovesick" due to
the concealment and hiding, and drawing down
revelation is the healing. The Holy One, blessed be
He, lays Tefillin, which represents wisdom, for "You
made them all with wisdom," meaning that there
should be an aspect of action so that there will be an
aspect of wisdom, which is to be a giver of influence.
"Lays Tefillin" is an expression of connection and
attachment from above to below, and therefore, what
is written in them? "Who is a great nation," etc.
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For the primary influence of wisdom is for Israel, to
draw down the aspect of wisdom into their souls, for
an angel is merely a messenger. Through it, the flow
of wisdom is drawn, but the ultimate purpose is for
Israel. And behold, all of this pertains to Abraham.
But Moses our teacher, peace be upon him, drew
down even lower, into Beriah, Yetzirah, and Asiyah.
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This is because Abraham represents Chesed of
Atzilut, but there are different levels of Chesed.

And Moses, because "from the water" [he was
drawn], is associated with the previous Shemitah
cycle. (There are differing opinions whether the
Shemitah cycle is a complete seven-thousand-year
cycle or whether the World of Tohu is called a
Shemitah, as explained in the writings of the Arizal.)
Yet, it was drawn downward into the World of Atzilut.
Therefore, he drew down "And He called out:
Havayah, Havayah," which refers to Moses, who
called and drew down from the Mazalot, to become
Abba of Atzilut, for Abba derives sustenance from
the eighth Mazal, etc.
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This means it was drawn from beyond the order of
Hishtalshelut, as is known regarding
Hishtalshelut—for example, from wisdom comes
understanding and emotions, and from emotions
come thought, etc. According to the order of
Hishtalshelut, spirituality and physicality are distant,
just as a physical action is distant from a spiritual
speech. However, beyond Hishtalshelut, there is no
comparison, and spirituality and physicality are
entirely equal.
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And Moses drew this down through the aspect of
Mah—self-nullification, as it is written, "For the Lord
is the God of knowledge"—two types of knowledge:
that from below to above is equal to that from above
to below, for it does not take up space. Therefore, he
drew down the Infinite Light (Ohr Ein Sof) even into
Asiyah and practical mitzvot such as terumot and
ma'aserot. As is known, the concept of "a wheel
within a wheel" means that the higher level
surrounds even the lowest level more deeply, and
this is felt and perceived in the Ofanim within Asiyah.
*[see note Below]
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And so it is also above, and through this
self-nullification, "And you shall not profane" occurs,
meaning that this world does not separate from the
divine at all, since "all is as nothing before Him."
Before the creation of the worlds and after the end of
time, there is no interruption.
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And in this self-nullification, Rav Yehuda learned that
"the fear of his Master was upon him," meaning he
was not born of a woman. Therefore, he was exempt
from prayer.*[See note below]
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And through Torah study with this self-nullification,
one draws down the inner dimension, and through
mitzvot, the encompassing lights and garments,
which are the aspects of Mah and Ben. This is the
meaning of "For Havayah, your God, is a consuming
fire," like the analogy of placing fire around and
within a vessel, etc. And this is sufficient for the
understanding.
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And this is [the meaning of] "Moses will speak"—from
above to below—through the aspect of Mah,
self-nullification, which draws down the Infinite Light
(Ohr Ein Sof) even into the realm of Asiyah. For
although Abraham also journeyed and traveled, this
was within his own love and awe, and even though he
later drew down from above, everything was through
his love and awe. However, with the Torah, which is
His blessed wisdom, etc., this power of Torah and
mitzvot extends even below, being "a consuming fire,
inside and out," to consume and burn the animal soul.
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For the entire purpose of this drawing down is that in
the future it will be fulfilled, "The righteous will say
before them 'Holy," as Beriah, Yetzirah, and Asiyah
will be transformed into Atzilut. As it is written, "The
heavens will vanish like smoke," [and there will be]
"new heavens and a new earth."
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"New heavens" refers to the secrets of the Torah
(Razin d’Orayta), meaning that there will no longer
be an inner and an encompassing light specific to
Bi"YA, but rather of Atzilut alone.
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And this is the meaning of "And Elokim answered
him"—Elokim being an expression of dominion, as
explained in Tanya, Chinuch Katan, referring to
Malchut of Bi"YA, where the flow of Torah is drawn
down, Zera’im (seeds), the chesed of Nukvah, etc.
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"Ya’anenu" (He will answer him) is related to "one
who responds", as our sages said: "One who
answers after them what they say."
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And the meaning of "Ya’anenu" is that just as the
aspect of Moshe—the aspect of bittul
(self-nullification)—draws down the Infinite Light into
Malchut of Bi"YA, so too does Malchut respond,
meaning that Bi"YA itself is transformed into Atzilut.
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For all of Torah is a flow of divine energy within
Malchut, and therefore it was said: "Talmud is in
Beriah, Mishnah in Yetzirah, and Mikra in Asiyah."
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And at first glance, this is puzzling, for isn’t Mikra
(Written Torah) higher than the others? However, this
refers to the divine flow within Mikra, which extends
all the way to Asiyah, whereas Talmud only extends
to Beriah.
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And just as the divine flow extends into Malchut
within Talmud in Beriah, so too does it extend below.
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And this is the meaning of "The Holy One, Blessed
be He, studies opposite him"—that G-d, who is
called Malchut, is drawn downward within Malchut,
and the study opposite him refers to Torah, which is
drawn into Malchut.
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That is, "And Elokim answered him", for above, it is
not applicable to say 'He studies opposite him,' since
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the Torah already existed there, as it is written, "I,
Hashem, have not changed."

And from there it is drawn downward, specifically
into Malchut, where Torah did not yet exist. And
about this it was said that a renewal takes place:
"The Holy One, Blessed be He, studies opposite
him.'
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In the voice of Moshe—"Kol" (voice) represents
drawing down divine influence from the breath of the
heart, and according to the measure of one's
self-nullification (bittul), so too is the measure of
divine flow.

7200 ndYnn XN "7ip"—nwn Y i7ipa
NI'NA X' 72 ,'HAN NN W '9YY A0
nYNND.

For the divine influence drawn down by Rav Yehuda
or Rabbi Shimon bar Yochai is not the same as that
which is drawn down in our time, even though all
study the same combinations of letters.
Nevertheless, the divine flow varies according to
one's level of bittul.
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And this is sufficient explanation (Ve'da I'ma
she’amar)."
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[NOTE:

How Does "A Wheel Within a Wheel" Relate to Higher and Lower Levels?

1. Interconnection of Levels:

o The phrase implies that the higher worlds encompass and influence the
lower worlds, yet the lower worlds are also nested within the higher ones.

o Just as a wheel inside another wheel moves in harmony, so too, the higher
spiritual forces guide and shape the lower realms.

1. The "Wheel Within a Wheel" in the Ofanim (Angels in Asiyah):

o In Yechezkel's vision, the Ofanim (angels associated with the world of
Asiyah) were seen moving in a complex, interwoven pattern.

o This represents how even in the lowest realm (Asiyah, the world of action),
the Divine influence of higher realms is still present, surrounding and

permeating everything.
1. Higher Surrounds Lower More Deeply:

o The higher the spiritual level, the more deeply it penetrates and influences

the lower worlds.
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o In the analogy of the wheel within a wheel, the inner wheel (representing
the lower realm) is enveloped by the outer wheel (the higher realm),
meaning that even the most physical and distant level from G-d is still
entirely surrounded by the Divine.
o This is why the Ofanim in Asiyah still perceive and reflect divine
awareness, despite being in the lowest spiritual world.

How Is This Felt in the Ofanim Within Asiyah?

1. The Ofanim Represent Physicality Yearning for G-d:

o The Ofanim are known for their great noise and turmoil, as described in
Yechezkel 1:24:™ip ,0n3%2 1Y 2i7> 0'21 D' 2ip) DN'OI2 7ip NX YNNI
nann 7ip? n7pn."

"And | heard the sound of their wings, like the sound of great waters, like
the voice of the Almighty, a tumultuous noise like the sound of a camp.”

o This noise represents their tremendous yearning for G-d, even though
they exist in the lowest realm.

1. The Divine Influence is Strongest in the Lowest Level:

o Just like the outer wheel encompasses the inner wheel, the highest
revelations of the Infinite Light (Ohr Ein Sof) reach even into Asiyah.

o This explains why Torah and mitzvot in the physical world draw down the
highest divine light—because the lowest level (Asiyah) is encompassed
and penetrated by the highest level (Ohr Ein Sof).

o This is why physical mitzvot are so powerful: the ultimate divine revelation
occurs not in the highest spiritual realms, but specifically in the lowest
realm, through physical actions.

1. Application in Torah and Mitzvot:

o The Talmud corresponds to Beriah, Mishnah to Yetzirah, and Mikra (Torah
Shebichtav) to Asiyah.

o While Mikra (Torah reading) seems to be at the lowest level, it actually
extends even into the realm of action (Asiyah), encompassing and
influencing everything below—Ilike the outer wheel surrounding the inner
one.

o This is why physical mitzvot (like giving tzedakah, wearing tefillin, etc.) are
so powerful—they bring the Infinite Light into the most distant world,
revealing G-d in the lowest realm.

Summary:
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"A wheel within a wheel" represents how the higher levels encompass and
penetrate the lower levels of reality.
The Ofanim in Asiyah feel this influence, as even in the lowest realm, there is a
deep Divine presence.
The ultimate purpose of creation is to reveal G-d's presence even in the lowest
world, which is why Torah and mitzvot in Asiyah bring the highest light.
The highest divine levels (Ohr Ein Sof) are most deeply revealed specifically in
the lowest realm (Asiyah), just as the outer wheel encompasses and surrounds
the inner wheel.

This concept has profound implications for our personal Avodah (spiritual service):

Even when we feel distant from spirituality, we are still completely encompassed
by Divine influence.

Physical mitzvot matter immensely, because they bring the highest Divine light
into the lowest world.

Our efforts in Torah and mitzvot elevate the world by transforming the physical
into a dwelling place for G-d, fulfilling the purpose of creation.

What Does It Mean That "The Fear of His Master Was Upon Him"?

"nY7y anRnT kX" (Eimata d’Marei Aleih) — "The fear of his Master was upon
him" refers to a constant and overwhelming awareness of G-d’'s presence.

Rav Yehuda had such an intense bittul (self-nullification) to G-d that his existence
was completely subsumed under divine consciousness.

In Chassidic and Kabbalistic teachings, this level is called "nix'xna 71012"
(absolute nullification)—a state in which one's individual ego and self-perception
cease to exist, and only G-d’s presence is real.

This aligns with the idea that a truly righteous person (tzaddik gamur) does not feel
himself as a separate entity, but rather as a mere extension of the Divine Will.

2. "He Was Not Born of a Woman" — What Does This Mean?

This does not mean that Rav Yehuda was literally not born of a woman.
Rather, it refers to a spiritual state where he transcended the limitations of human
existence and the natural experience of being "born into this world."
In mystical thought, being "born of a woman" (nwx T17') represents:
o Being bound by physical limitations.
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o Having a human perspective with its struggles.
o Experiencing spiritual concealment and distance from G-d.
e Since Rav Yehuda was so deeply absorbed in divine consciousness, he was
considered as if he had never entered the normal human condition—his
perspective was entirely divine.

This idea appears in other places in Torah:

e Inthe Gemara (Bava Batra 10b), it is said that certain tzaddikim reach such a
level that they are not bound by the natural order of the world.

e The Zohar describes certain great tzaddikim as "souls of Atzilut", meaning they
never experience spiritual distance from G-d.

3. Why Would He Be Exempt from Prayer?

e What is the purpose of prayer?

o Prayer (tefillah) is fundamentally an act of elevation.

o A person starts in a lower spiritual state and ascends through prayer.

o ltis a process of drawing one’s soul closer to G-d, aligning one’s desires
with divine will.

e Why would someone be exempt?

o If a person is already in a constant state of connection, they do not need
the "ladder" of prayer to ascend.

o Prayer is for those who need to elevate themselves, but if someone is
already at the "destination," the act of ascent is unnecessary.

o The Zohar states that in the future, prayer will no longer be necessary
because the world will be in a constant state of divine revelation—this was
Rav Yehuda'’s personal reality.

e Comparison to angels and Torah study:

o Angels do not pray because they are always in a state of connection.

o The Gemara (Shabbat 11a) states that someone fully engaged in Torah
learning is also exempt from prayer—because Torah is a direct connection
to divine wisdom, whereas prayer is a means to attain it.

o Rav Yehuda, being in a state of constant bittul, was in the same category.

4. Chassidic Understanding: The Ultimate Level of Divine Fear

e There are two types of Yirat Hashem (fear of G-d):
1. Lower fear (Yirah Tata’ah) — Fear of punishment, awe of G-d’s greatness.
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2. Higher fear (Yirah lla’ah) — A state of absolute nullification, where one
perceives only G-d and has no self-awareness.
e Rav Yehuda had reached the level of higher fear, where he no longer perceived
himself as a separate entity.
e His entire being was an extension of G-d’s will, making prayer unnecessary.

5. Practical Lessons from This Teaching

e Prayeris a means, not an end. If we could always remain in perfect divine
awareness, prayer would not be necessary. However, for most people, prayer is
the way to achieve closeness to G-d.

e The highest level of divine service is bittul (self-nullification). The more a person
removes their ego and allows G-d’s presence to fill them, the less they
experience the struggles of distance.

e Even in this world, one can achieve a level of divine consciousness. While we
are all "born of a woman," we can still strive to internalize G-d’s presence so
deeply that it permeates every thought and action.

Conclusion

Rav Yehuda’s state of constant awe and self-nullification meant that he was exempt
from prayer, as he was already in the ultimate state of connection. His experience was
beyond the normal human condition, akin to not being "born of a woman," meaning he
was not bound by the limitations of human existence.

This level is a glimpse of the future state of the world, when all will be in a constant state
of divine awareness, and prayer will no longer be necessary.
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