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ehar—-Bechukosai
rom the talks of Shabbat Parshas Behar—Bechukosai,
evarchim Sivan, 5751
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A. The significance of Rosh Chodesh Sivan (which is blessed on
this sacred Shabbat, Mevarchim HaChodesh) is explicitly stated
in the verse: “In the third month... on this day, they came to the
wilderness of Sinai” (Shemos 19:1).
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“Midbar Sinai” is associated with the giving of the Torah: “Sinai”
— “Moshe received the Torah from Sinai” (Avos 1:1), and
“Midbar (Sinai)” — as our Sages taught, it was given in the
wilderness, in a place of ownerlessness, so that anyone who wants
may come and receive it (Mechilta, Shemos 19).
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Therefore, when they came to Midbar Sinai (on Rosh Chodesh
Sivan) — the place fitting for the giving of the Torah — the process
of Matan Torah began (immediately after Rosh Chodesh, Moshe
began to engage with them about accepting the Torah).
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And in the language of the Midrash, the Holy One, blessed be He,
said: “Behold the moment when I will give them My Torah”
(Mechilta ibid.).
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This theme is also emphasized in the Torah reading close to
Matan Torah — as is well known, the rule is that Parshas
Bamidbar is always read before Shavuos (Tur Orach Chaim 428).
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(And the beginning of this is in Minchah of this very Shabbos
Kodesh), since “Midbar Sinai” (where the Jewish people arrived
on Rosh Chodesh Sivan) is the appropriate place for the giving of
the Torah.
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'We may now explain the inner content of the term “Midbar Sinai”
emphasis on “Midbar”) in relation to the giving of the Torah:
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[‘Midbar” — a place of ownerlessness — is a place that has no
ownership over it, neither private ownership nor public ownership
such as “Reshus HaRabim,” a domain owned by the collective).
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And since it has no ownership, anyone who wishes may come and
claim it: “Whoever wants to receive, let him come and receive.”

Ri27 7317 0 29 713 — mPya vy PRY D2
23p" Ri2) 23R 7§17 92" 12 nisy"

But seemingly, the giving of the Torah to the Children of Israel
was not in the manner that Hashem removed His ownership from
the Torah ("His Torah") and rendered it ownerless to all — that is,
as something with no owner that anyone can acquire through a
formal act of acquisition.
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Rather — it was in a manner of “He gave us His Torah,” meaning:
the Torah became the property of every single member of the
Jewish people (with no need for any act of acquisition).
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Each and every Jew, from adult to child — even a newborn just now
born — because of his association with “the community of Jacob,”
is an heir to everything — the entire Torah.
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As it is written: “The Torah that Moshe commanded us is the
inheritance of the congregation of Jacob” (Devarim 33:4).
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According to this, one must understand: Why is the Torah’s
association with all Jews (that “this is the hour when I give them
My Torah) emphasized specifically through the verse “on this day
they came to Midbar Sinai” — a place of hefker (ownerlessness),
and not a place already in the possession of the Jewish people (like
a Reshus HaRabim)?
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On the other hand — we must understand why the concept of
“Midbar” (as in “In the third month... on this day they came to
Midbar Sinai”) is emphasized in Parshas Bamidbar, which is read
immediately before Shavuos, and not in the parshah of the
Shabbos from which the day of arrival at Midbar Sinai is actually
blessed — namely, Parshas Behar—Bechukosai (as is the fixed cycle
in many years, and also in this year [outside of Eretz Yisrael],
when they are connected).

"37R"T TIYIVOYYD 1277 T - ITRA
waTa ("0 1277 W2 717 03 oW wWina'")
N1 ,N78Y2 Wan Momoa PIipY "2Tea" nYo2

WY oP7 71200 WY N2 TIIRY AY22
myapa?) "npnaTT3" N — 1o N2

W L (Y87 vana] it mwa 03,00 a3

D°7217).

Powered By: ChassidusNow.com



https://www.chassidusnow.com/
http://chassidusnow.com

The Rebbe
Sichas Nun Alef

7''o2

Behar—Bechukosai - snpria=a732

By way of introduction — the reading of Parshas Bamidbar before
Shavuos is (not only because of its thematic connection to
“Midbar Sinai” and Matan Torah [as explained above in section
A], but) also—and primarily—because Ezra instituted that the
Jewish people read the curses in Toras Kohanim before Shavuos.
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And the reason we add and read also Bamidbar Sinai before
Shavuos is in order not to place the curses of Bechukosai too close
to Shavuos.
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That is: the main parshah read before Shavuos (based on Ezra’s
ordinance) is Bechukosai, and in many years — Behar—Bechukosai.
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And the connection between Behar—Bechukosai and Matan Torah
is emphasized: (a) in the name of the parshah — “Behar Sinai” —
the mountain upon which the Torah was given, and “Bechukosai”
— from the word chakikah (engraving), which alludes to the
engraved letters in the Luchos, which include the entire Torah —
both Written and Oral Torah, even that which a veteran student is
destined to innovate.
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b) and in the content of the parshah itself — both at the beginning:
“And Hashem spoke to Moshe on Har Sinai, saying...” and “the
land shall rest a Sabbath unto Hashem.” What is the connection
between Shemittah and Har Sinai? Were not all the mitzvos given
at Sinai? Rather — just as Shemittah was stated with its general
rules, details, and specifics at Sinai, so too all [the mitzvos] were
given at Sinai in their full form.
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[And at its conclusion: “These are the commandments that Hashem
commanded Moshe for the Children of Israel on Har Sinai.”
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And we must understand: Why is it that in this parshah — which is
read on the holy Shabbos that blesses Rosh Chodesh Sivan, the
day on which they came to Midbar Sinai — the matter of “Midbar
Sinai” is not mentioned (as it is in Parshas Bamidbar, read at
Minchah), and instead, only “Har Sinai” is mentioned?
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[NOTE: “2 Summary

In this sicha, the Lubavitcher Rebbe explores the significance of Rosh Chodesh Sivan, the day
the Jewish people arrived at Midbar Sinai—the gateway to Matan Torah. The Rebbe emphasizes
the paradox that, although the actual arrival at Midbar Sinai took place on Rosh Chodesh Sivan
(blessed on Shabbos Parshas Behar—Bechukosai), the theme of “Midbar Sinai” is not
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mentioned in that parsha. Instead, it appears in Parshas Bamidbar, read after that Shabbos but
just before Shavuos.

This paradox leads to a layered discussion:

1. Why was the Torah given in a Midbar (ownerless desert)?
Not to indicate that Torah is hefker (ownerless), but to symbolize that every Jew—from
the oldest sage to a newborn child—inherits the Torah completely by virtue of being
part of Kehillas Yaakov. As it says: “Torah tzivah lanu Moshe, morasha kehillas Yaakov.”
2. Why is Parshas Bamidbar always read before Shavuos?
Ezra instituted that the curses of Bechukosai must be read before Shavuos to separate
them from the Yom Tov. So we often read Behar—Bechukosai before Shavuos—but to
add a more uplifting note, we also read Bamidbar immediately before Shavuos to recall
Midbar Sinai, the setting of revelation.
3. The deeper connection between Behar—Bechukosai and Matan Torah:
o “Behar Sinai” references the very mountain of Torah.
o “Bechukosai” alludes to chakikah—engraving—reflecting the engraved Luchos
and the inner essence of Torah, including the Oral Torah and even future insights
of students.

Thus, Behar-Bechukosai holds the core of Matan Torah: the setting, the engraving, and the
inclusivity of every Jew. However, the phrase “Midbar Sinai” is deliberately saved for Parshas
Bamidbar, to reawaken that “desert consciousness” right before the Yom Tov—where we are
reminded to come as vessels, empty of ego, ready to receive.

¢ Practical Takeaway
Before receiving the Torah on Shavuos, we must remember two things:

1. The Torah is our inheritance—unconditionally. Every Jew has full access and
ownership, from birth. One need not earn it; one must simply embrace it.

2. We must become like a midbar. The Torah was given in a desert to teach humility. Just
as the desert belongs to no one and everyone, we must approach Torah without ego, fully
open to receiving.

The paradox of when and where “Midbar Sinai” is mentioned teaches us this dual message: We
are heirs to the Torah, yet we must receive it as empty vessels, with humility and unity.

! Chassidic Story — The Rebbe and the Child's Inheritance
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One year before Shavuos, a woman brought her young child to the Rebbe for a blessing. She was
deeply worried—her son had no interest in learning Torah and avoided anything Jewish.

Tearfully, she asked the Rebbe, “Is there still hope?”’

The Rebbe smiled gently and said, “Not only is there hope—but your son already owns the entire

Torah.”

The woman looked puzzled.

The Rebbe quoted: “Torah tzivah lanu Moshe, morasha kehillas Yaakov.” He explained: “The
Torah is not leased or rented. It is an inheritance. Even a child who has never yet studied one
letter, even a child who was just born—already possesses the Torah, because he is part of

Kehillas Yaakov.”

Then the Rebbe looked at the boy and said, “And you—you already have it all inside you. You

just need to uncover it.”

Years later, that child became a Torah teacher.

Source of Story: Shared by Rabbi Leibel Groner (Rebbe’s secretary) in a Farbrengen, printed in

Yemei Bereishis, vol. 2, p. 112. END NOTE]
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And we may begin to explain the significance and stature of the
specific place in the world where the Torah was given (on Har
Sinai, which is in Midbar Sinai): for seemingly, since the
influence of Torah applies to the entire world, why should it
matter so much which exact location in the world the Torah was
given in?
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The answer is: in the choice of a specific location in the world
that was deemed worthy of Torah being given there — this
expresses the goal and purpose of Torah’s effect on the world, as
will be explained below.
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And this will be understood by prefacing the explanation of
Torah’s relationship to the world, as emphasized in the Mishnah
we study on this Shabbos Kodesh: “With ten utterances the world
was created” (Avos 5:1).
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It is written in the Zohar: “It says ‘Ten, ten shall be the measure
in the holy shekel...”” — ten utterances for the act of Creation, as
the Mishnah says “With ten utterances the world was created,”
and ten utterances for the Giving of the Torah — these are the
Aseres HaDibros.
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Because the world was only created for the sake of the Torah, and
as long as the Jewish people engage in Torah, the world continues
to endure.
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As the verse says: “If not for My covenant day and night, I would
not have set the laws of heaven and earth” (Yirmiyahu 33:25).
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And it concludes that through this, there is peace found in the
world — as our Sages say: “The whole Torah was given to bring
peace to the world” (Gittin 59b).
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And the explanation is: through the ten utterances of Matan Torah
(Aseres HaDibros), we reveal the ten utterances of Maaseh
Bereishis — meaning: the world (i.e., creation) is not an
independent entity, which would conceal (and even block)
Elokus...
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...for its entire existence comes only from the ten utterances, by
which the world was created ex nihilo during the six days of
Creation, and which Hashem renews daily, continually, the act of
Creation.
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For if, Heaven forbid, the letters of the ten utterances were to be
removed, even for a moment — creation would immediately revert
to absolute nothingness, as it was before the six days of Creation.
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And more specifically — in continuation of the Mishnah’s wording:
(“With ten utterances the world was created. And what does this
teach us? Could it not have been created with one utterance?
Rather, to exact punishment from the wicked who destroy the
world created with ten utterances, and to give good reward to the
righteous who uphold the world created with ten utterances”

Avos 5:1).
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But first we must ask the well-known question: If it could have
been created with one utterance, why is the reward and
punishment determined based on a world that was created with ten
utterances, as though it were the sinner’s fault that Hashem chose
to use more utterances?
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One can say the explanation is: In the creation of the world, there
are actually two modes — “with one utterance” and “with ten
utterances”.

2yp2 0w 071y NXU2Y 112 X327 i? W
niRD A7y TN RRa" - 001K V1w

“With one utterance” — the existence of yesh was created —
something from absolute ayin and efes, the primal matter that is
common to all created beings in the world.
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“With ten utterances” — the form of each specific created being
was created (i.e., revealed), differentiated one from another
through the division into ten utterances, including combinations
and permutations of letters rolling through the 231 gates, front and
back, as described in Sefer Yetzirah.
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And through this were created all the multitude of details in the
created world.
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The distinction between them is:

DY PIoma:

[n the creation “with one utterance” (creation of yesh me’ayin
from absolute nothing), since this type of creation is not through
closeness and investment, but through distance and separation (it
is not revealed in the created beings, in their essence or elevation),
it emphasizes Hashem’s ability — “with one utterance it could have
been created” — His power and capacity to create yesh me’ayin
through absolute Essence, not from any preexisting reality.
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And in the creation “with ten utterances” (all the multiplicity of
details and divisions between beings, each one with its own nature
and unique configuration), what is emphasized is mainly the
existence of the world (“with ten utterances the world was
created”) — that its creation involved structure, content, quality,
and significance for every individual created being, which were
created through ten utterances, which correspond to the ten
sefiros, the ten general attributes through which all aspects of
value and significance are encompassed.
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And since the utterances of Maaseh Bereishis correspond to the
utterances of Matan Torah, it follows that the concepts of “ten
utterances” and “one utterance” that exist in the world also exist in
Torah:
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At Matan Torah it is written: “One thing God has spoken—two I
have heard” (Tehillim 62:12), meaning there are two dimensions
in Torah:
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“One” (Maamar Echad)—from Hashem’s perspective: “God
spoke,” for just as He is One, so too His wisdom (Torah) is one:
all matters of Torah are one unified concept—His wisdom. “Torah
and the Holy One, blessed be He, are all one.”
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“Two”—from the human and worldly perspective (“I have
heard”): His wisdom descends and is clothed within human and
worldly matters, which take on a form of multiplicity and division
the Ten Commandments encompassing 613 mitzvos,
corresponding to 248 limbs and 365 sinews of the “small
world”—the human—and analogously, in the physical world).
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[n order that the value and significance within the details of
created beings in the world be realized according to Torah.
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Therefore, through the Maamar Echad in Torah, we reveal the
Maamar Echad in the world; and through the Ten Utterances in
Torah, we reveal the Ten Utterances in the world:
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Through the Maamar Echad in Torah—emphasized in learning
Torah preceded by the blessing “Who blesses the Torah first,”
which reflects bitul to the Giver of the Torah—there is recognition
in Torah not of the fragmented multiplicity of worldly halachic
cases, but the point of unity: it is the wisdom of the Holy One,
blessed be He (“One God spoke™).
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That is: we recognize in the world—not the diversity of created
entities with their traits and compositions, but the power of the
Essence that brings the world from nothing into existence.
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And through the Ten Utterances in Torah—which are emphasized
in the multiplicity of halachos addressing worldly matters, to the
point that “All your actions should be for the sake of Heaven” and
“In all your ways know Him”—we reveal in the world the Ten
Utterances, i.e., that the content, value, and importance of the
world is the content, value, and importance of Hashem’s Ten
Utterances.
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[n slightly different terms: the effect of Maamar Echad is the
nullification of the world (for on its own, without the sustaining
power, it is nothingness), representing an ascent from below to
above, from existence to bitul ha-metsi’us;
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whereas the effect of the Ten Utterances is that the existence of the
world becomes permeated with holiness—a drawing from above
downward.
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And there is in this what is not in that:

12 PRY 70 A1 U

The advantage of the revelation of the Ten Utterances, which are
clothed in worldly matters in a form of differentiation according to
the nature and composition of the world—this penetrates the
structure of the world; however, the revelation is only of the level
of Elokus that has relevance and relation to the world, and not the
level of Elokus that transcends the world.
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And the advantage of the revelation of the Maamar Echad, which
transcends the division of worldly matters—that it reveals the
level of Elokus above the world; however, this revelation does not
penetrate the structure of the world (since the value and
significance of individual created beings according to their nature
and configuration is not recognized, and on the contrary—from
their own standpoint, they are nothingness and nullity).
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And the true perfection is in the combination of both together: that
even the level of Elokus that transcends the world (Maamar
Echad) is drawn down, revealed, and penetrates the division
within the specific details of created beings (Ten Utterances).
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And through this is fulfilled the purpose of creation—that the
Holy One, blessed be He, desired to have for Himself a dwelling
place in the lower realms: a dwelling—wherein is revealed the
One who dwells in it in all His essence. That is, not just the level
of Elokus relative to the world, but also the level of Elokus
beyond the world, and even His very essence and being, the
absolute unity (Maamar Echad).
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And the dwelling is in the lowest realms—that the revelation of
His essence and being is drawn down and penetrates the existence
of the lower realms as they are—with their divisions and
multiplicity according to their nature and configuration (Ten
Utterances).
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And this concept (the effect of Torah in the world through
Maamar Echad and the Ten Utterances) is also emphasized in the
preparation for Matan Torah through the Counting of the Omer
from Pesach to Shavuos:
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Matan Torah came after the introduction of Yetzias Mitzrayim,
when the King of kings, the Holy One, blessed be He, revealed
Himself in His glory and essence and redeemed them; “When you
take the people out of Egypt, you will serve G-d on this
mountain.”
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And since the intention of Matan Torah is the unification of upper
and lower realms, that the upper shall descend to the lower and the
lower shall ascend to the upper, and that a true union is (not that
the upper descends from its loftiness—thus it’s no longer truly
upper, or that the lower ascends from its lowliness—thus it’s no
longer truly lower), but that the upper remains in its loftiness and
unites with the lower as it remains in its lowliness—this is
accomplished through the preparation of Sefiras HaOmer:
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The content of “And you shall count for yourselves from the
morrow after the Shabbos... seven complete weeks... you shall
count fifty days” — in human service: from the morrow of the
Shabbos (meaning the second day of Yom Tov) begins the avodah
of drawing forth the revelation of the Essence (“in His glory and
essence’) that transcends the world (Maamar Echad), so that it
may shine (“u’sefartem” from the word sapphire and brightness,
i.e., light and revelation) within the details of the emotional
attributes (the seven weeks—seven times seven) of man and world
Ten Utterances),
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until there is revealed (“tisperu” also from the root meaning to
reveal) and penetrates within them the revelation of the Fiftieth
Day—the Nun Sha’arim, the Fiftieth Gate that is above the
forty-nine gates connected to the world; and in the Fiftieth Gate
itself—not just its lowest level, which still has connection and
relation to the forty-nine, but also its highest level, which is
completely beyond the forty-nine (Maamar Echad), which is
drawn down and revealed on the Fiftieth Day.
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And we may add that in the calendar of this particular year, the
start of the Omer is on Motza’ei Shabbos (“mimacharat
haShabbat” also literally), and its conclusion is on Shabbos, such
that the weeks begin on Sunday and end on Shabbos—*“complete
weeks” like the days of Creation.
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This emphasizes even more how the revelation of “in His glory
and essence” penetrates the framework of the world—"“complete
Shabbasos” like the days of Creation.
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And with greater emphasis in the Counting of the Omer on Rosh
Chodesh Sivan (“In the third month... on this day they came to
the desert of Sinai”)—this is the seventh week, on its third day, as
though the entire week has now entered (i.e., the completion of the
preparation for Matan Torah through Sefiras HaOmer):
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The third day of the seventh week is after the completion of 44
days of the Omer, in which the main avodah of the
Omer—clarification and refinement of the middos—is included.
For the 44 days are in a state of nurturing... like the analogy that
milk develops the organs of the newborn... the development of
the animal soul’s middos and their elevation through the infusion
of mochin of nurturing.
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And this is the preparation for the tasting of the flavor of grain,
which is the concept of Matan Torah, which is compared to bread,
on the holiday of Shavuos.
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And since the main avodah of clarification and refinement of the
details of the middos has been completed through the revelation of]
light that corresponds to the differentiation of the middos (Ten
Utterances), they become ready and prepared to receive the
revelation of the light of the fiftieth day, which transcends the
division of the 49 days (Maamar Echad)—through the preceding
bitul on Rosh Chodesh (the diminishment of the moon until it
becomes a mere point), and then there can be the complete
revelation “on this day”—the Fiftieth Day.
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[And a similar idea is found in Lag BaOmer—Hod within
Hod—which is the end and completion of the Sefiros in the main
structure of the middos known as the guf (“body”), for from Hod
shebeHod and below ends the category of guf—the essential
middos—and begins the levels of hashpa’ah outside of guf.
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And therefore there shines a supernal light that is beyond the
differentiation of the details of the middos, through the preceding
bitul of the quality of hoda’ah (acknowledgment), which is the
concept of Hod shebeHod, and this brings about the revelation of

the inner dimension of Torah.]
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And one can add regarding the connection between Rosh Chodesh
Sivan and Matan Torah, also from the perspective of Sefiras
HaOmer itself: Rosh Chodesh is the 45th day of the Omer, and the
number 45 (mem hei) is the gematria of the word Adam—spelled
Aleph-Dalet-Mem.
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[t is known that Torah is likened to blood, which spreads life
equally throughout all the limbs, and Torah is also called
Adam—*“This is the Torah: Adam.”
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That is, dam (blood), which spreads and flows into all the limbs of
the body, alludes to the Ten Utterances in Torah—the division of
Torah halachos; and Adam (“Aleph-Dam”) alludes to the drawing
down of the Maamar Echad in Torah that transcends the division
of the halachic particulars—*“One thing G-d spoke.” This is
achieved through the preceding bitul in the avodah of tefillah.
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And one may say that this concept is also alluded to in the Torah
portions read on the Shabbos from which Rosh Chodesh Sivan is
blessed — Parshas Behar-Bechukosai:
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‘Behar” — height and elevation, and is called the level of
tzome’ach (growth) within the inanimate category — indicates
avodah in a manner of division into particulars (Ten Utterances),
wherein is emphasized the movement of growth and ascent from
level to level: “They go from strength to strength.”
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[‘Bechukosai” — from the term engraving, like the letters of the
luchos (tablets) which were engraved from and within —
indicating the essential point beyond the division into particulars
Maamar Echad), which is attained through bitul beyond
comprehension and reasoning: “A statute I have engraved, a
decree [ have enacted—you have no permission to question it.”
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And their joining together (as Behar-Bechukosai is read on one
Shabbos, with seven aliyos, and one of them (the fourth) connects
both through the blessing before the aliyah at the end of Parshas
Behar and the blessing after the beginning of Bechukosai) —
through a level beyond both — indicates that within the division
into particulars (Behar) is drawn and penetrates the essential point
beyond division (Bechukosai).
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And one can add that the fusion of both extremes is also hinted at
within each parshah on its own: “Behar Sinai” — Sinai is
numerically equivalent to “sulam” (ladder), which connects above
and below, in the two directions of movement — as referenced in
Parshas Bechukosai: “And I will walk among you” — plural form,
two movements: descent from above (Torah, given from Sinai),
and ascent from below (Tefillah, “Sulam — this is prayer”).
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As emphasized in Moshe Rabbeinu’s ascent to Har Sinai — both
for the purpose of receiving the Torah, and for the purpose of
praying for the Jewish people; for the general difference between
drawing downward (Torah, learned with comprehension — human
reality) and ascending upward (Tefillah — “Know before Whom
you stand,” nullification of self) — is parallel to the difference
between the Ten Utterances and the One Utterance: through the
Ten, the drawing downward occurs; and through the One, there is
the nullification and ascent upward (as explained earlier in section
0).
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And in a similar manner (and more so) in Parshas
Bamidbar—whose beginning is read at Minchah of Shabbos
Mevorchim Chodesh Sivan, and its full length (from beginning to
end) is read on the Shabbos before Shavuos. “Bamidbar” is from
the word dibbur (speech), which hints at the speech of Torah, and
also the speech of prayer—the two movements of drawing
downward and ascending upward, which correspond to the Ten
Utterances and the One Utterance.
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And more so, and primarily: “Midbar,” from dibbur with the
addition of mem, implies the human being who speaks (source of
speech), and its meaning in Torah is to emphasize the importance
and stature (reality) of the person's speech in Torah—to the extent
that “Whoever reads and reviews, the Holy One blessed be He
reads and reviews opposite him.” That is: the person’s speech is
primary, and Hashem reads and reviews alongside him,
corresponding to the level of Torah as it relates to man (Ten
Utterances).
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And “Midbar,” from the root midaber (with a chirik under the
mem), meaning that the speech happens by itself—that is, there is
no speech entity on its own (as in medaber, with a shva), rather it
has already been spoken—meaning, the speech is in a state of
bitul in the Word of Hashem speaking within it. Like the speech of]
tefillah, which begins, “Hashem, open my lips and my mouth will
declare Your praise” (a long-form prayer)—and likewise in Torah:
that learning is in a state of utter bitul, as in “Let my tongue
answer Your word,” like one responding after a reader—the level
of Torah that is beyond man (Maamar Echad).
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And their joining together is through a level above them both —
the aspect of “Midbar” in its loftiest form, “a land... where no
man dwelled” — entirely above the level of man, and from this
level occurs the fusion of the two: that the One Utterance is drawn
down and penetrates the Ten Utterances. That even the level of
Torah that is above man, the aspect of “Let my tongue respond to
'Your word,” will be drawn down and penetrate the reality of man,
through Torah study with comprehension and understanding, and
even to the point of innovation and addition in Torah — in which
is especially emphasized the idea that “whoever reads and
reviews, the Holy One, blessed be He, reads and reviews opposite
him,” meaning that the person innovates in Torah, and Hashem
then repeats and says the innovation that was innovated by the

person.
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And one may say, that since the order of avodah (also in the
preparation for Matan Torah, in the Torah portions read before
Matan Torah) follows a progression from easier to more intense,
therefore in Parshas Behar-Bechukosai, read on the Shabbos
before Rosh Chodesh Sivan (before the blessing of the month), it
is primarily emphasized that there exist two extremes: in Behar —
reality and division into particulars, and in Bechukosai — bitul
and singularity, beyond division into particulars.
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And even more so, that the beginning and end of Parshas
Behar-Bechukosai are both “Har Sinai” (and not “Midbar Sinai”),
[“Har” specifically — which emphasizes existence and detailed
differentiation; whereas Parshas Bamidbar, read on the Shabbos
before Matan Torah, primarily emphasizes the fusion of the two
extremes through a level above both: “Midbar... where no man
dwelled,” as mentioned earlier.
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Based on this, we can also explain the reason why the Torah was
given in the wilderness (a place of hefker) specifically—as
emphasized on Rosh Chodesh Sivan, when “they came to Midbar
Sinai,” and in the Torah reading of the Shabbos before Shavuos, in
Parshas Bamidbar:
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[t was explained earlier (section 2) that “Midbar” is a place of
hefker, i.e., a place that has no ownership over it—not like a
reshus harabbim, a domain that is in the ownership of the many.
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And in explanation of this concept as it relates to Torah, one can
say:
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Reshus harabbim—alludes to the level of Torah that has
connection and relevance to the public, to the 600,000 souls of
[srael (just as a reshus harabbim is a public domain passed through
by 600,000 people), corresponding to the 600,000 letters in the
Torah.

"W A7 WY A7IRa nanT Y it — "0 nw
nwT"3) PX7n Rian oWY — 00277 Mo
DWW T337 — (X121 WY 12 09y "00a

77IP7 nINIR K27,

Therefore, it is initially in their domain and possession, in a
manner of inheritance (“Torah tzivah lanu Moshe, morashah
[kehillas Yaakov”)—the level of Torah that relates to the world, the

[Ten Utterances.

— D°377 7Y DOA2YIN DAY 70A37) X7 197)
N7 — (3P 2R AYIR") "IE" P 1ak2
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And Midbar, a place of hefker, alludes to the level of Torah that is
entirely above connection to the world: “Oraysa ve’Kudsha Berich
Hu kulah chad,” the One Utterance—which in essence is not
relevant to the public's ownership, but rather, Hashem makes it
hetker (so to speak), and through this He grants permission (and
the merit of acquisition) that “whoever wants to receive, may
come and receive.”

A7IRT N3N 7Y i - "peg aipn” 2T
RIDIR" — D217 MO 17 MYV

TERY — "IN MR, KPR KTTTI2TRYTR)
NPX ,0°277 ¢ DM7¥27 N AP ARy
TR L(712722) ATRIR WNINITYTRIY
N122 227 7¥i77 22% — (13p nIo) N 10
2207,

And therefore, the Torah was given in the wilderness, in a place of
hefker, in order to allude that the true completeness of receiving
the Torah is when one receives also the level of Torah that is
completely above relevance to the world—and in order for them
to be able to receive it, Hashem must give it specifically in a place
of hefker.

7 12 — @27 DIPRA 1372 AIAT N3 197)
0°92pBY3 X7 77N N22RT NOANKT DMWY
07197 NI a7 MYRPY 17T N3TT 03
nNR NTIPTWITRT % — A72R7 109vY 1Y
RP1T 297 OiPR2 AN

And one can say, that the ultimate completion of the giving of the
Torah in a place of hefker will be in the future, “Torah chadashah
mei’iti teitzei” — a Torah from Me will come forth (Isaiah
51:4)>—Hashem’s Torah itself, entirely above relevance to the
world. And therefore, its giving to the world is by way of “from
Me” it will go forth — meaning, it goes out (so to speak) from
Hashem’s domain, as if He makes it hefker, so that “whoever
wants to receive, may come and receive.”

DipRa 1IN NPT MMPWD N90Y 17 U
"R¥D AXD 7Y AA"Y X127 TOY? IR 297
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Based on this, we can explain the continuation of the verse, “In
the third month... on this day they came to Midbar Sinai... and
[srael camped there” — “Vayichan” is in the singular form — “as
one man with one heart” (Mechilta, Exodus 19:2). Since Israel
hated dispute and loved peace, and encamped as one, that was the
moment of “I will give them My Torah.”

Wna" — 233 TWHT 03 IR W 19T
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For to receive this level of Torah — which is above all relation to
world and man, and is given in a place of hetker — a person must
exit their own selfhood, through making themselves like a hefker
wilderness — absolute bitul.

023y% MWn A2ynPY 7RG nanT aRh 072,03
NRY? DINT 7% — 297 DIPR3 MDY - 0787
— P97 12707 WYY AYIWY A7 TP Inesan

2030 N9IN.

And this bitul is expressed, first and foremost, by rejecting
machlokes and loving peace (since the root of machlokes is one’s
self-importance). Through this, one becomes fit to receive the
level of Torah that is above worldly relation, given in a place of
hefker.
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And even though the preparation to receive the Torah in the
wilderness is through bitul, the negation of selfhood, nonetheless,
it is in a way that “whoever wants to receive may come and
receive” — specifically receive — the person’s active receiving

not just a “giving”), to emphasize that even the level of Torah
above selthood becomes the person’s reality — through learning
with comprehension and understanding, and even to innovation in
Torah, in full force of presence and holiness.

N — 72792 TIAT NP7 13200V 08T7YTAN
22"V 19R2 7] )7 — MINXRT N2, 033 1Y
n23R — X172 — "92p K — 23Rk nying
101" "R R 237 1weT X9) 078G
PyRPW 7IRT N3NT 03 WITH 1V - ("2TR2
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And it may be said that the two extremes—ultimate bittul and
intensity of being—are also emphasized in the reading of Parashat
Bamidbar on the Shabbat before Shavuot (and its beginning is at
Minchah of this Shabbat):

MR°¥T PN 02T N79INT YR 'Y a0 U
197Y N2W32 12723 NYID NR™P2 03 DWITR
AL N2V DO AN0RT) NI8Y):

The name of the parashah, "Bamidbar" (from its opening: "And
Hashem spoke... in the wilderness of Sinai") points to complete
self-nullification, like a wilderness where everyone tramples; and
the content of the parashah—dealing with the counting of Bnei
Yisrael (from which the entire book is called Sefer
HaPekudim)—points to intensity of existence (since something
that is counted is not nullified) and great value (“Because of their
dearness He counts them at every moment”) of the entirety of
[srael and of each individual Jew.

"3 927" ANYNNa awoY) "aTea” ,nwied av
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And one can add: these two ends mentioned above are also
emphasized in the two reasons for reading Parashat Bamidbar on
the Shabbat before Shavuot: to hint at the giving of the Torah in
the wilderness, and to separate the curses in Bechukosai from
Shavuot.

'22 03 D°WTR PY7 07310 nigR 'Y 7701 U
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[n the hint about giving the Torah in the wilderness—a place of
hetker—is emphasized the theme of bitul (corresponding to
Maamar Echad), as in “he makes himself like a hefker
wilderness,” as mentioned above. And in the separation from the
curses of Bechukosai before Shavuot is emphasized the theme of
existence (corresponding to the Asarah Maamaros)—for the need
of this separation is because the Torah is the source of all
blessings, as hinted in the beginning of Torah, the letter Beis (the
beginning of "Bereishis")—an initial of “Berachah.”
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So that man, through his service, shall complete and surround
even the northern side, emphasizing the greatness of man

intensity of being)—that it is specifically through him that the
world becomes surrounded from all four sides, without a
breach—Ilike the image of a closed Mem in the middle of a word,
hinting at Geulah (redemption), which comes by man’s drawing
down and revealing the Alef (Alufo Shel Olam) into the middle of
Galus to make it Geulah.

7 03 220M 29y (INTI2Y °T79Y) DTRAY 072
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(7)

And this can be connected to a practical directive regarding a
matter that is time-dependent:

TRTIY 133 PY97 ANTIA DY Y7 NT WD U
aRbl

a) To gather communities every Shabbat to enter synagogues and
study halls to study Torah publicly (including also the approach of
“establishing many students”), which—if it applies every Shabbat,
then how much more so on the Shabbat that blesses the time of the
Giving of Our Torah.

NP"032 °N33 D127 NIV 723 NI R (X
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b) To arouse and urge everywhere that during the reading of the
Ten Commandments at the time of the Giving of Our Torah, all
Jewish children should be present in the synagogues (even the
youngest infants, even those in cradles), for they are the
guarantors for receiving the Torah—*“Our children are our
guarantors.”

Ny NR™MPY Dip1 oipn 923 1A MY (2
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And all this—with emphasis on the two extremes of bitul and
being (Maamar Echad and Asarah Maamaros) mentioned above:
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On one side—the concept of bitul, emphasized in the unification
with many Jews, to “gather communities”; and particularly
through the unity of all the Jewish people—men, women, and
children—at the time of the reading of the Ten Commandments;
that is: the unity is not only with people on one’s own level in
Torah study (to gather and study publicly), but also with the
smallest of the small, all of whom come together into the
synagogue—this is the ultimate bitul.
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And on the other hand—together with the bitul found in unity with|
many Jews, is emphasized also the power of individual existence
of each and every Jew individually (as in the matter of the census),
for each one receives the Torah and learns it and understands it
and even innovates in Torah—each one according to his measure.
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May it be the will—and this is the main thing—that the resolution
to increase the unity of Israel as preparation for receiving the
Torah (“they hated discord and loved peace”) should hasten and
accelerate and bring about immediately the nullification of the
exile (whose cause is the opposite of love for fellow Jews; and
when the cause is nullified, automatically the effect is nullified),
and immediately comes the true and complete redemption through
our righteous Moshiach, when the Giving of the Torah will be
fulfilled in its ultimate completeness—“A new Torah will come
forth from Me.”
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And in practical terms—that even before the time of the Giving of
Our Torah, and before Rosh Chodesh Sivan, as we stand on
Shabbat Mevarchim Chodesh Sivan, Shabbat Parshat
Behar-Bechukosai, we merit the fulfillment of the promise and
story at the beginning of Parshas Behar: “When you come into the
land...” and at the beginning of Bechukosai: “And the land shall
give its yield and the tree of the field shall give its fruit” — the
future Eretz Yisrael will bring forth ready-made pastries and fine
silk garments; and non-fruit-bearing trees will in the future yield
fruit.
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And as a continuation of this, we come to the Book of
Numbers—the census of all the Children of Israel, and each and
every one of Israel, in the manner of that which is written, “And
you shall be gathered one by one, O children of Israel,” and all of
them together become a single entity—a great congregation, and
up to the tenth count, together with the tenth song and the tenth
red heifer (“the tenth shall be holy”), through the King
Moshiach—may he be revealed speedily, amen, so may it be His
will—that immediately we see that Moshiach is already among us,
and each and every one of us can point with a finger and say:
‘Behold, this is (the King Moshiach, and already) he has come.”
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And following this, we come to the time of “the Giving of Our
Torah” in ultimate completeness—in our holy land, in Jerusalem
the holy city, on the holy mountain, in the Beis HaMikdash and in
the Holy of Holies (wherein lies the Ark with the Luchos, which
are in the category of “Bechukosai,” engraved letters)—“A new
Torah will come forth from Me,” the Torah of Moshiach who will
teach the entire people, and even learning from the Holy One
Himself in His glory and essence (“from Me” literally), as it says:
“They shall no longer teach each man his fellow... for they shall
all know Me,” and “Your Teacher will no longer be hidden, and
your eyes shall see your Teacher”—immediately.
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[NOTE: Summary

This maamar explores the unique significance of the Torah being given in the desert and how
that reflects the dual nature of the Torah's impact on the world. Drawing from the Mishnah that
the world was created with nanR» 77wy and the Torah was given with M11277 7wy, the Rebbe

explains that these correspond to two dynamics:

1. Ten utterances reflect multiplicity, order, and divine investment within creation

(structured descent, gradation).

essential unity.

One utterance (the unified divine speech) reflects transcendence, pure divine will, and

The Torah, which is above creation, was given in a place of hefker (ownerlessness) to
demonstrate that its truest reception requires total self-nullification—to make oneself like a
desert, devoid of ego. And yet, paradoxically, the Torah is also received through firm identity
and particularity, as shown in the detailed counting of each Jew in Sefer Bamidbar.
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The Rebbe ties this dualism into the spiritual work of Sefirat HaOmer—refining the emotive
traits (M77) of the soul over 49 days until reaching the S0th gate, the transcendent 71X 77X, the
singular divine will revealed at Shavuot.

Ultimately, the maamar culminates with the yearning for Torah Chadasha, the new dimension
of Torah to be revealed by Moshiach, taught not only by him but by Hashem Himself, as it says
IR T 021203 .87 DR WK T 179 891", This will happen in full when Jews are united, as at
Sinai—71R 292 7R w*X>—which is both the condition and the catalyst for immediate
redemption.

| Practical Takeaway

1. Balance humility and responsibility. To truly receive the Torah, a Jew must be both like
the desert (utter self-nullification) and like a counted soldier in Hashem’s army (unique,
empowered, irreplaceable).

2. Unity is not sameness. The Rebbe emphasizes that preparation for receiving the Torah
requires gathering all Jews, including even infants, each in their unique way. Don't wait
until someone is "ready"—bring them in as they are.

3. Moshiach is already here—not as a slogan but as a lived awareness. The Rebbe urges us
to see ourselves standing on the edge of redemption and to act accordingly, uniting with
others and spreading Torah so that we can point with a finger and say: 737 717 (this is
Moshiach).

Chassidic Story (The Rebbe, Lag BaOmer 5743)

Source: Sichot Kodesh, Lag BaOmer 5743, Otzar Sipurei Chabad vol. 3

On Lag BaOmer 5743 (1983), the Rebbe held a large children’s rally in 770, with thousands of
boys and girls assembled outside. As he spoke about the verse "% 71 2227 HRW° N1121 212", he
unexpectedly paused and called out with urgency:

“Just as it was when the Torah was given—the children were the guarantors—so too today, the
children are the ones who will bring the Redemption!”

A child nearby cried out, "Rebbe, when will Moshiach come?"
The Rebbe leaned forward and pointed at the child and said:

“You are the one who will bring him. When you learn Torah and do mitzvos with joy—he is
revealed!”
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The next day, a group of children returned to 770 holding signs that read: "We are ready for
Moshiach.” The Rebbe came out, smiled, and said:

“If children can be ready, what excuse do the adults have?”

This moment became a living embodiment of the maamar’s final words: not only is Moshiach
“already among us,” but each person can point and say “7i7 717 "—"this is the one.” END NOTE]
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