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However, behold, it must be understood what is written, “And 
the horse upon which he rode,” etc., one horse alone; for 
according to the above, at the Giving of the Torah there were two 
kinds of horses, as it is written, “For You ride upon Your horses,” 
as mentioned above. 

 
כוּ' רָכַב אֲשֶׁר וְסוּס שֶּׁכָּתוּב מַה לְהָבִין ישֵׁ הִנּהֵ אַךְ  

מִיניֵ ב' תּוֹרָה בְּמַתַּן הָיהָ הַנַּ"ל דְּלְפִי לְבַד אֶחָד סוּס  
כַּנַּ"ל סוּסֶיךָ עַל תִרְכַּב כִּי שֶׁכָּתוּב כְּמוֹ סוּסִים . 

However, the matter is that even in one horse there are the two 
levels mentioned above, in ascent and descent, which are 
elevation and drawing down, the aspect of returning light and the 
aspect of direct light. 

 
הַנַּ"ל מַדְרֵגוֹת בּ' ישֵׁ אֶחָד בְּסוּס דְּגַם הוּא הָעִניְןָ אַמְנםָ  

אוֹר בְּחִינתַ וְהַמְשָׁכָה הַעֲלָאָה שֶׁזּהֶוּ וִירִידָה בַּעֲלִיּהָ  
ישָָׁר אוֹר וּבְחִינתַ חוֹזרֵ . 

For behold, in gematria “Sus” equals twice SaG; and it is known 
that the meaning of SaG is the letters “Gasai,” which is the 
aspect of pride and exaltation. 

 
דְּפֵּרוּשׁ וְידָוּעַ ס"ג פְּעָמִים בּ' ישֵׁ סוּס בְּגִימַטְרִיּאָ דְּהִנּהֵ  
וְהִתְנשְַּׂאוּת הַגָּאוּת בְּחִינתַ שֶׁהוּא גַּסַּי אוֹתִיּוֹת הוּא ס"ג . 

And this is one in the aspect of returning light and one in the 
aspect of direct light, which are the aspect of elevation and the 
aspect of drawing down mentioned above in the matter of the 
chariot regarding the rider. 

 
ישָָׁר אוֹר בִּבְחִינתַ וְאֶחָד חוֹזרֵ אוֹר בִּבְחִינתַ אֶחָד וְהַייְנוּ  
בְּעִניְןַ הַנַּ"ל הַהַמְשָׁכָה וּבְחִינתַ הַעֲלָאָה בְּחִינתַ שֶׁהוּא  

הָרוֹכֵב לְגַבֵּי הַמֶּרְכָּבָה . 

And this is “And the horse upon which,” etc., for this horse 
includes the two kinds of chariots mentioned above, in ascent 
and descent; one for this and one for that, “For You ride upon 
Your horses,” two horses as mentioned above, and sufficient for 
the understanding. 

 
מֶרְכָּבוֹת מִיניֵ בּ' כּוֹלֵל זהֶ דְּסוּס כוּ' אֲשֶׁר וְסוּס וְזהֶוּ  

כִּי זהֶ עַל וְאֶחָד זהֶ עַל שֶׁאֶחָד וִירִידָה בַּעֲלִיּהָ הַנַּ"ל  
וְדַ"ל כַּנַּ"ל סוּסִים ב' סוּסֶיךָ עַל תִרְכַּב . 

And the explanation of the matter: behold, it is known that “He 
made one opposite the other” (Kohelet 7:14), that just as there is 
in the Other Side the aspect of arrogance and exaltation, like the 
klipah of Amalek, which is excessive brazenness, etc., this is the 
horse of the klipah, like “horse and its rider,” etc. 

 

כוּ' עָשָׂה זהֶ לְעֻמַּת זהֶ דְּאֶת ידָוּעַ הִנּהֵ הַדְּבָרִים וּבֵאוּר  
בְּחִינתַ אַחֲרָא בְּסִטְרָא שֶׁיּשֵׁ דְּכְמוֹ ז':י"ד( )קהֶֹלֶת  
בְּחִינתַ שֶׁהוּא דַּעֲמָלֵק כִּקְלִיפָּה וְהִתְנשְַּׂאוּת הַגַּסּוּת  
וְרוֹכְבוֹ סוּס כְּמוֹ דִּקְלִיפָּה סוּס וְזהֶוּ כוּ' יתְֵירָה חֻצְפָּה  

 .'כוּ

And as it is written, “To My mare among Pharaoh’s chariots” 
(Shir HaShirim 1:9), etc.; and likewise, opposite this, to humble 
the arrogance of the klipah is the aspect of the horse of holiness; 
as our Sages said on the verse, “On that day there shall be upon 
the bells of the horse, Holy unto Havayah” (Zechariah 14:20), 
that all that the horse runs and makes sound, etc. 

 

הַשִּׁירִים )שִׁיר כוּ' פַרְעהֹ בְּרִכְבֵי לְסֻסָתִי שֶׁכָּתוּב וּכְמוֹ  
הוּא דִּקְלִיפָּה גַּאֲוַת לְהַשְׁפִּיל זהֶ לְנגֶֶד כֵן וְכְמוֹ א':ט'(  
בַּיּוֹם פָּסוּק עַל רַזּ"ל וּכְמַאֲמַר דִּקְדוּשָּׁה סוּס בְּחִינתַ  
י"ד:כ'( )זכְַרְיהָ לַה' קדֶֹשׁ הַסּוּס מְצִלּוֹת עַל יהְִיהֶ הַהוּא  
כוּ וּמִצְלִיל רָץ שֶּׁהַסּוּס מַה כָּל '. 
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And the matter is as our Sages said on the verse, “For He has 
triumphed gloriously” (Shemot 15:1), that He is exalted over the 
arrogant ones, who are the nations of the world, who are proud; 
He is high and exalted over them with Divine pride, as it is 
written, “Havayah is high above all nations” (Tehillim 113:4), 
that specifically over the nations He is high and exalted. 

 

גָאָה כִּי שֶּׁכָּתוּב מַה עַל ז"ל שֶׁאָמְרוּ כְּמוֹ הוּא וְהָעִניְןָ  
שֶׁהֵן גִּיוְתָניַּאָ עַל גָּאָה שֶׁהוּא ט"ו:א'( )שְׁמוֹת גָּאָה  

בְּגַאֲוָה עֲלֵיהֶם וּמִתְנשֵַּׂא רָם הוּא גָּאִים שֶׁהֵן עַכּו"ם  
)תְּהִלִּים ה' גּוֹיםִ כָּל עַל רָם שֶׁכָּתוּב כְּמוֹ הָאֱלֹקִי  

וּמִתְנשֵַּׂא רָם הוּא דַּוְקָא הַגּוֹיםִ שֶׁעַל קי"ג:ד'( . 

The explanation is that He withdraws and is exalted from them, 
for it is the nature of essential loftiness to exalt itself specifically 
over the proud, to humble them and to raise the lowly; and 
because He, blessed be He, is called King exalted alone in 
essential loftiness, whose greatness is beyond investigation and 
who is exalted from days of old, etc., 

 

הָרוֹמְמוּת שֶׁמִּטֶּבַע לְפִי מֵהֶם וּמִתְנשֵַּׂא שֶׁמִּסְתַּלֵּק פֵּרוּשׁ  
לְהַשְׁפִּילָם דַּוְקָא הַגֵּאִים עַל לְהִתְגָּאוֹת הָעַצְמוּת  
מֶלֶךְ נקְִרָא יתְִבָּרֵךְ שֶׁהוּא וּמִפְּניֵ שְׁפָלִים וּלְהַגְבִּיהַּ  
חֵקֶר אֵין שֶׁלִּגְדֻלָּתוֹ הָעַצְמוּת בְּרוֹמְמוּת לְבַדּוֹ מְרוֹמָם  

כוּ עוֹלָם מִימוֹת וּמִתְנשֵַּׂא '. 

Therefore specifically over the proud He is exalted, and therefore 
He is called “high above all nations” specifically, in the aspect of 
loftiness and exaltation, as it is written, “For He has triumphed 
gloriously,” exalted over the arrogant ones specifically. 

 
רָם נקְִרָא כֵּן וְעַל מִתְנשֵַּׂא הוּא דַּוְקָא הַגֵּאִים עַל כֵּן עַל  
וְהִתְנשְַּׂאוּת רוֹמְמוּת בִּבְחִינתַ הוּא דַּוְקָא גּוֹיםִ כָּל עַל  

דַּוְקָא גִּיוְתָניַּאָ עַל גָּאָה גָּאָה גָאָה כִּי שֶׁכָּתוּב וּכְמוֹ . 

But over the lowly, despised, and humble of spirit, on the 
contrary, there He descends and dwells, as upon Israel who are 
cast to the dust and trampled, despised and very low in the eyes 
of the nations; in them He dwells; and like Avraham who said, 
“And I am dust and ashes” (Bereshit 18:27), etc. 

 

הוּא שָׁם אֲדַרְבָּה רוּחַ וּנמְוּכֵי וְנבְִזיִם הַשְּׁפָלִים עַל אֲבָל  
מִרְמָס לֶעָפָר שֶׁנּתְוּניִם ישְִׂרָאֵל עַל כְּמוֹ וְשׁוֹכֵן יוֹרֵד  

שׁוֹכֵן הוּא בָּהֶם הָעַכּו"ם בְּעֵיניֵ מְאדֹ וּשְׁפָלִים וְנבְִזיִם  
כוּ' וָאֵפֶר עָפָר וְאָנכִֹי שֶׁאָמַר אַבְרָהָם עַל וּכְמוֹ  

י"ח:כ"ז )בְּרֵאשִׁית ). 

There specifically He descends and dwells from concealment to 
revelation, as it is written, “For Havayah is high, yet He sees the 
lowly” (Tehillim 138:6), and it is written, “I dwell in the high 
and holy place, with the contrite and lowly of spirit” (Yeshayahu 
57:15). 

 
שֶׁכָּתוּב וּכְמוֹ לְגִלּוּי הַהֶעְלֵם מִן וְשׁוֹכֵן יוֹרֵד דַּוְקָא שָׁם  
מָרוֹם וּכְתִיב קל"ח:ו'( )תְּהִלִּים ירְִאֶה וְשָׁפָל ה' רָם כִּי  

נ"ז:ט"ו )ישְַׁעְיהָוּ רוּחַ וּשְׁפַל דַּכָּא אֶת אֶשְׁכּוֹן וְקָדוֹשׁ ). 

“And to this one I will look, to the poor and broken of spirit” 
(Yeshayahu 66:2), etc.; for it is the nature of the truly exalted to 
raise the lowly and have compassion upon them exceedingly. 

 
ס"ו:ב'( )ישְַׁעְיהָוּ כוּ' רוּחַ וּנכְֵה עָניִ אֶל אַבִּיט זהֶ וְאֶל  
שְׁפָלִים לְהַגְבִּיהַּ הָאֲמִתִּי בְּרוֹמְמוּת הָרָם טֶבַע כִּי  

בְּיוֹתֵר וּלְרַחֲמָם . 
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And as we see in a flesh-and-blood king, that the more exalted he 
is in his kingship, the more he will humble the proud and exalt 
himself over them, and the more he will raise the lowly to have 
compassion upon them with special supervision; and this is 
specifically his honor and greatness, as is known. 

 

שֶׁהוּא שֶׁכָּל וָדָם בָּשָׂר בְּמֶלֶךְ רוֹאִים שֶׁאֲנוּ וּכְמוֹ  
וְיתְִנשֵַּׂא גֵּאִים ישְַׁפִּיל יוֹתֵר יוֹתֵר בְּמַלְכוּתוֹ מְרוֹמָם  
בְּהַשְׁגָּחָה לְרַחֲמָם שְׁפָלִים יגְַבִּיהַּ וְיוֹתֵר בְּיוֹתֵר עֲלֵיהֶם  
כַּיּדָוּעַ דַּוְקָא וּגְדֻלּוֹ כְּבוֹדוֹ וְזהֶוּ יתְֵירָה . 

And so it is understood above in His kingship, blessed be He, as 
it is written, “Havayah reigns, He is clothed in majesty” 
(Tehillim 93:1); for according to the measure of the loftiness of 
His majesty and the exaltation of His Essence, so is He “exalted, 
exalted” to humble the proud and to raise the lowly, as the Zohar 
says, that the dwelling of the Holy One, blessed be He, 

 

מָלָךְ ה' דִּכְתִיב יתְִבָּרֵךְ בְּמַלְכוּתוֹ לְמַעְלָה יוּבַן וְכֵן  
רוֹמְמוּת עֵרֶךְ לְפִי כִּי צ"ג:א'( )תְּהִלִּים לָבֵשׁ גֵּאוּת  

לְהַשְׁפִּיל גָּאָה גָּאָה הוּא כָּךְ עַצְמוּתוֹ וְהִתְנשְַּׂאוּת גַּאֲוָתוֹ  
דְּקֻבְּ"ה דִּיּוּרָא הַזּהַֹר וּכְמַאֲמַר שְׁפָלִים וּלְהַגְבִּיהַּ גֵּאִים . 

is specifically in broken vessels, like the poor and broken of 
spirit, crushed and lowly of spirit, etc.; there is His dwelling 
specifically, and sufficient for the understanding. 
 

 
וּשְׁפַל דַּכָּא רוּחַ וּנכְֵה כְּעָניִ דַּוְקָא תְּבִירִין מָאניִן בְּאַנּוּן  
וְדַ"ל דַּוְקָא דִּירָתוֹ שָׁם כוּ' רוּחַ . 

(And proof for this is what is written, “And my soul shall be as 
dust to all” (from the prayer), “Open my heart in Your Torah”; 
and seemingly, what connection is there between them? 

 
( כוּ' לַכּלֹ כֶּעָפָר וְנפְַשִׁי שֶּׁכָּתוּב מַה הוּא לָזהֶ וְרָאָיהָ  

זהֶ לָהֶם ישֵׁ שַּׁיּכָוּת מַה וּלְכָאוֹרָה בְּתוֹרָתֶךָ לִבִּי פְּתַח  
 .לָזהֶ

But truly, this depends on that; for when my soul is truly as dust 
in lowliness and broken spirit, despised and lowly in his own 
eyes, then his heart is opened with supernal help, and awakening 
is drawn to open his heart in the Torah of Havayah. 
 

 

מַמָּשׁ כֶּעָפָר נפְַשִׁי דְּכַאֲשֶׁר תַּלְיאָ בְּהָא הָא בֶּאֱמֶת אַךְ  
נפְִתָּח אָזיַ נמְִאָס בְּעֵיניָו נבְִזהֶ נשְִׁבָּרָה וְרוּחַ בִּשְׁפָלוּת  

לִבּוֹ לִפְתּוֹחַ הִתְעוֹרְרוּתוֹ שֶׁנּמְִשָׁךְ הָעֶלְיוֹנהָ בְּעֶזרְָה לִבּוֹ  
ה בְּתוֹרַת '. 

And this is what is said, “And my soul shall be as dust,” then 
certainly “Open my heart in Your Torah,” for the opening of the 
heart from above is only when his soul is specifically as dust. 

 
לִבִּי פְּתַח וַדַּאי אָז כוּ' כֶּעָפָר וְנפְַשִׁי שֶׁאָמַר וְזהֶ  

כְּשֶׁנּפְַשׁוֹ אֶלָּא אֵינוֹ מִלְּמַעְלָה הַלֵּב דִּפְתִיחַת בְּתוֹרָתֶךָ  
דַּוְקָא כֶּעָפָר . 

And this is for the reason mentioned above, that over the proud 
He is exalted and withdraws, as it is written, “It is not in heaven” 
(Devarim 30:12), it is not found among the arrogant of spirit, etc. 
 

 
וּמִסְתַּלֵּק מִתְנשֵַּׂא הוּא גֵּאִים דְּעַל הַנַּ"ל מִטַּעַם וְהוּא  
תִמָּצֵא לֹא ל':י"ב( )דְּבָרִים הִיא בַשָּׁמַיםִ לֹא שֶׁאָמַר וְזהֶ  

כוּ הָרוּחַ בְּגַסֵּי '. 

But over the lowly He lowers Himself and is drawn to them, “For 
Havayah is high and sees the lowly,” and “an abomination to 
Havayah is every proud heart” (Mishlei 16:5), for the reason 
mentioned above, and sufficient for the understanding.) 
 

 
עֲלֵיהֶם וְנמְִשָׁךְ עַצְמוֹ אֶת מַשְׁפִּיל הוּא שְׁפָלִים עַל אֲבָל  

)מִשְׁלֵי לֵב גְּבַהּ כָּל ה' וְתוֹעֲבַת ירְִאֶה וְשָׁפָל ה' רָם כִּי  
וְדַ"ל הַנַּ"ל מִטַּעַם ט"ז:ה'( ). 
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 (יא)

And behold, Israel in that generation, in the days of Haman, were 
that entire year in ultimate lowliness, until they were literally 
likened to dust; for they were completely ownerless for killing, 
for anyone who wished to destroy and annihilate and oppress and 
press them even to the soul and altogether. 

 

( כָּל הָיוּ הָמָן בִּימֵי הַדּוֹר שֶׁבְּאוֹתוֹ ישְִׂרָאֵל וְהִנּהֵ י״א(  
נמְִשָׁלִים שֶׁהָיוּ עַד הַשְּׁפָלוּת בְּתַכְלִית הַשָּׁנהָ אוֹתָהּ  
מִי לְכָל לַהֲרִיגָה גָּמוּר הֶפְקֵר הָיוּ הֲרֵי כִּי מַמָּשׁ לֶעָפָר  

וְעַד הַנּפֶֶשׁ עַד וְלִדְחוֹק וְלִלְחץֹ וּלְהַשְׁחִית לְאַבֵּד שֶׁיּרְִצֶה  
 .בִּכְלָל

(And also in every exile they oppress and press exceedingly even 
to the soul, and are despised and very low, and decree harsh 
decrees, as it is written, “Not one alone stood against me,” etc.) 

 
( כוּ' הַנּפֶֶשׁ עַד בְּיוֹתֵר וְדוֹחֲקִים לוֹחֲצִים גָּלוּת בְּכָל וְגַם  

וּכְמוֹ קָשׁוֹת גְּזרֵוֹת וְגוֹזרְִים בְּיוֹתֵר וּשְׁפָלִים וְנבְִזיִם  
כוּ עָלַי עָמַד בִּלְבַד אֶחָד לֹא שֶׁכָּתוּב '. 

But it is not recognizable or revealed at all to Israel.  לְישְִׂרָאֵל כְּלָל וְנגְִלֶה נכִָּר אֵינוֹ אֲבָל . 

For what was said, “Against Your people they plot secretly… 
Come, let us wipe them out from being a nation and the name of 
Israel will no longer be remembered” (Tehillim 83:4–5). 

 
לְכוּ אָמְרוּ כוּ' סוֹד יעֲַרִימוּ עַמְּךָ עַל שֶּׁאָמַר מַה כִּי  

)תְּהִלִּים עוֹד ישְִׂרָאֵל שֵׁם יזִּכֵָר וְלֹא מִגּוֹי וְנכְַחִידֵם  
 .(פ"ג:ד׳–ה׳

However, the matter is that there are here two reasons: one, 
through their self-sacrifice, that they were prepared for killing in 
actual deed; by this they effected an elevation of Mayin Nukvin 
upward truly, which is the aspect of returning light to the Essence 
itself in the heights of levels. 

 

עַל־ידְֵי א' טְעָמִים בּ' בְּכָאן שֶׁיּשֵׁ הוּא הָעִניְןָ אַךְ  
בְּפעַֹל לַהֲרִיגָה מוּכָניִם שֶׁהָיוּ שֶׁלָּהֶם מְסִירוּת־נפֶֶשׁ  

מַמָּשׁ מַעְלָה לְמַעְלָה מַ"ן הַעֲלָאַת עָשׂוּ שֶׁבָּזהֶ מַמָּשׁ  
בְּרוּם מַמָּשׁ הָעַצְמוּת אֶל חוֹזרֵ אוֹר בְּחִינתַ שֶׁהוּא  

 .הַמַּעֲלוֹת

But if so, the light of the Essence itself could not have come 
below to dwell within their vessels. And the second reason, 
besides their self-sacrifice, is that they were then in ultimate deep 
lowliness like dust literally. 

 

לָבוֹא מַמָּשׁ דְּעַצְמוּת אוֹר יכָוֹל הָיהָ לֹא כֵּן אִם אַךְ  
לְבַד הַבּ' וְהַטַּעַם כֵּלֵיהֶם. בְּתוֹךְ לִשְׁכּוֹן לְמַטָּה  

הַשְּׁפָלוּת בְּתַכְלִית אָז הָיוּ הֲרֵי שֶׁלָּהֶם הַמְסִירוּת־נפֶֶשׁ  
מַמָּשׁ כְּעָפָר הָעֲמוּקָה . 

And this was the cause that the light of essential loftiness 
descended specifically below below to settle the light within their 
vessels specifically; for this is the nature of the most exalted 
loftiness, that it dwells specifically in the most lowly thing, as 
mentioned above in what is written, “And to this one I will 
look,” etc. (Yeshayahu 66:2). 

 

לְמַטָּה הָעַצְמוּת הָרוֹמְמוּת אוֹר שֶׁיּרֵֵד הַגּוֹרֵם הָיהָ שֶׁזּהֶ  
לְפִי דַּוְקָא. כֵּלֵיהֶם בְּתוֹךְ הָאוֹר לְהִתְישֵַּׁב דַּוְקָא מַטָּה  
דַּוְקָא שֶׁיּשְִׁכּוֹן נעֲַלָה הַיּוֹתֵר הָרוֹמְמוּת מִטֶּבַע שֶׁזּהֶוּ  
אַבִּיט זהֶ וְאֶל שֶּׁכָּתוּב בְּמַה כַּנַּ"ל בְּיוֹתֵר הַשָּׁפָל בַּדָּבָר  
ס"ו:ב )ישְַׁעְיהָוּ כוּ' '). 
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And through this specifically they merited that the revelation of 
the light of the Essence dwell within them according to the 
manner of their limited vessels; for the depth of height dwells 
specifically in the depth of below, as it is written, “For Havayah 
is high and sees the lowly” (Tehillim 138:6). 

 

שׁוֹכֵן הָעַצְמוּת אוֹר גִּלּוּי שֶׁיּהְִיהֶ זכָוּ דַּוְקָא זהֶ וְעַל־ידְֵי  
שׁוֹרֶה רוּם דְּעוֹמֶק הַמֻּגְבָּלִים כֵּלֵיהֶם אפֶֹן לְפִי בָּהֶם  
ירְִאֶה וְשָׁפָל ה' רָם כִּי שֶׁכָּתוּב כְּמוֹ תַּחַת בְּעוֹמֶק דַּוְקָא  

כַּנַּ"ל קל"ח:ו'( )תְּהִלִּים . 

And if there had not been self-sacrifice, they would not have 
aroused an awakening above in His Essence and Being itself; and 
with self-sacrifice without extreme lowliness, the light would not 
have descended so far below. Therefore both together were good 
within them, and through them they merited that the revelation of 
the light of the Essence be within them truly. 

 

מְעוֹרְרִים הָיוּ לֹא הֲרֵי הַמְסִירוּת־נפֶֶשׁ הָיהָ לֹא וְאִם  
מַמָּשׁ. וְעַצְמוּתוֹ בְּמַהוּתוֹ דִּלְעֵילָא אִתְעָרוּתָא  

יוֹרֵד הָיהָ לֹא הָעָצוּם הַשְּׁפָלוּת בְּלֹא וּבְמְסִירוּת־נפֶֶשׁ  
הָיוּ טוֹבִים כְּאֶחָד שְׁניֵהֶם כֵּן עַל כָּךְ. כָּל לְמַטָּה הָאוֹר  

הָעַצְמוּת אוֹר גִּלּוּי לִהְיוֹת זכָוּ זהֶ וְעַל־ידְֵי שֶׁבָּהֶם  
וְדַ"ל מַמָּשׁ בְּתוֹכָם . 

And this is “The Jews accepted what they had begun to do” at the 
Giving of the Torah (Esther 9:23). For at the time of the Giving 
of the Torah, although it is written, “For You ride upon Your 
horses” (Chavakuk 3:8), in the aspect of returning light and 
direct light as mentioned above, this was not from such a very 
lofty place. 

 

בְּמַתַּן לַעֲשׂוֹת הֵחֵלּוּ אֲשֶׁר אֶת הַיּהְוּדִים וְקִבֵּל וְזהֶוּ  
הַגַּם תּוֹרָה מַתַּן דְּבִשְׁעַת ט':כ"ג(. )אֶסְתֵּר תּוֹרָה  

בִּבְחִינתַ ג':ח'( )חֲבַקּוּק סוּסֶיךָ עַל תִרְכַּב כִּי דִּכְתִיב  
הַגָּבוֹהַּ מִמָּקוֹם זהֶ הָיהָ לֹא כַּנַּ"ל ישָָׁר וְאוֹר חוֹזרֵ אוֹר  

כָּזהֶ נעֲַלֶה מְאדֹ . 

Rather, they then only began to make the aspect of vessels for the 
lights as mentioned above; but the completion of the acceptance 
to its ultimate and to become complete vessels was specifically 
in the days of Achashverosh. 

 
כַּנַּ"ל כוּ' לָאוֹרוֹת הַכֵּלִים בְּחִינתַ לַעֲשׂוֹת אָז הֵחֵלּוּ רַק  

כֵּלִים בְּחִינתַ וְלִהְיוֹת לְתַכְלִיתָהּ הַקַּבָּלָה גְּמַר אֲבָל  
דַּוְקָא אֲחַשְׁוֵרוֹשׁ בִּימֵי זהֶ הָיהָ גְּמוּרִים . 

That is, that the Jews accepted from the most supernal place, 
which is the Essence of the Infinite, blessed be He, truly, through 
their self-sacrifice; and they became complete vessels for the 
indwelling of His Essence, blessed be He, through the aspect of 
extreme lowliness as mentioned above. 

 

שֶׁהוּא בְּיוֹתֵר עֶלְיוֹן מִמָּקוֹם הַיּהְוּדִים שֶׁקִּבְּלוּ דְּהַייְנוּ  
מְסִירוּת־נפֶֶשׁ עַל־ידְֵי מַמָּשׁ הוּא בָּרוּךְ אֵין־סוֹף עַצְמוּת  
עַצְמוּתוֹ לְהַשְׁרָאַת גְּמוּרִים כֵּלִים בְּחִינתַ וְנעֲַשָׂה שֶׁלָּהֶם  

כַּנַּ"ל הָעָצוּם הַשְּׁפָלוּת בְּחִינתַ עַל־ידְֵי יתְִבָּרֵךְ . 

Until from this there became a strong source of enduring 
existence for Torah and mitzvot, that they be vessels for the 
lights as mentioned above; and this is why it says, “And 
accepted” in singular and not “And they accepted the Jews.” 

 
שֶׁיּהְִיוּ וּמִצְוֹת לְתוֹרָה חָזקָ קִיּוּם מְקוֹר נעֲַשָׂה שֶׁמִּזּהֶ עַד  

יחִָיד לְשׁוֹן הַיּהְוּדִים וְקִבֵּל וְזהֶוּ כַּנַּ"ל. לָאוֹרוֹת כֵּלִים  
הַיּהְוּדִים וְקִבְּלוּ אָמַר וְלֹא . 
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For the acceptance is from the aspect of the singular Living One 
of the worlds, and they become one collective aspect, as one man 
truly; for extreme lowliness equalizes and makes equal the small 
and the great, etc., and sufficient for the understanding. 

 
וְנעֲַשִׂים הָעוֹלָמִים חֵי יחִָיד מִבְּחִינתַ הוּא שֶׁהַקַּבָּלָה לְפִי  

הַשְּׁפָלוּת כִּי מַמָּשׁ אֶחָד כְּאִישׁ אֶחָד כְּלָלִי בְּחִינתַ  
וְדַ"ל כוּ' וְגָדוֹל קָטָן וּמְשַׁוֶּה שָׁוֶה הָעָצוּם . 

 (יב)
And this is, “And the horse upon which the king rode.” For 
behold, what is written at the Giving of the Torah, “For You ride 
upon Your horses” (Chavakuk 3:8), refers to the two kinds of 
horses mentioned above. 

 
שֶּׁכָּתוּב מַה דְּהִנּהֵ הַמֶּלֶךְ. עָלָיו רָכַב אֲשֶׁר וְסוּס וְזהֶוּ  

ב' הֵן ג':ח'( )חֲבַקּוּק סוּסֶיךָ עַל תִרְכַּב כִּי תּוֹרָה בְּמַתַּן  
הַנַּ"ל סוּס מִיניֵ . 

One is in the aspect of returning light, in ascent upward, upward; 
and the second is in the aspect of direct light, in descent 
downward, downward. 

 
וְהַב' מַעְלָה לְמַעְלָה בַּעֲלִיּהָ חוֹזרֵ אוֹר בִּבְחִינתַ א'  

מַטָּה מַטָּה בִּירִידָה ישָָׁר אוֹר בִּבְחִינתַ . 

And this is that they were divided into two at the Giving of the 
Torah in the matter of Torah and mitzvot as mentioned above. 
However, the root of their root is in the aspect of one horse upon 
which the king rode. 

 
הַתּוֹרָה בְּעִניְןַ תּוֹרָה בְּמַתַּן לִשְׁניַםִ שֶׁנּחְֶלְקוּ וְזהֶוּ  

אֶחָד סוּס בִּבְחִינתַ הוּא שָׁרְשָׁם שׁרֶֹשׁ אַךְ כַּנַּ"ל וְהַמִּצְוֹת  
הַמֶּלֶךְ עָלָיו רָכַב אֲשֶׁר . 

Meaning that it is drawn from the aspect of exaltation of the 
kingship of holiness, as it is written, “Havayah reigns, He is 
clothed in majesty” (Tehillim 93:1). And this is, “They shall 
bring the royal garment,” which is the exaltation of the Essence 
itself. 

 

דִּקְדוּשָּׁה דְּמַלְכוּת הִתְנשְַּׂאוּת בְּחִינתַ מִן שֶׁנּמְִשָׁךְ דְּהַייְנוּ  
צ"ג:א'(. )תְּהִלִּים לָבֵשׁ גֵּאוּת מָלָךְ ה' שֶׁכָּתוּב כְּמוֹ  

הָעַצְמוּת הִתְנשְַּׂאוּת הוּא מַלְכוּת לְבוּשׁ יבִָיאוּ וְהַייְנוּ  
 .מַמָּשׁ

But that which from the loftiness of the Essence He is “exalted, 
exalted,” exalted over the arrogant specifically in order to 
humble the proud, this is the aspect of SaG of holiness, which is 
the aspect of pride. 

 
גָּאָה גָּאָה גָּאָה הוּא הָעַצְמוּת רוֹמְמוּת שֶּׁמִּצַּד מַה אַךְ  
ס"ג בְּחִינתַ זהֶוּ גֵּאִים לְהַשְׁפִּיל דַּוְקָא גִּיוְתָניַּאָ עַל  

גַּס בְּחִינתַ שֶׁהוּא דִּקְדוּשָּׁה . 

And it is like the analogy of the first horse that runs in height, 
etc., which is specifically in the aspect of returning light. 

 
כוּ' בְּגוֹבַהּ רָץ שֶׁהוּא הָא' הַסּוּס שֶׁל הַמָּשָׁל כְּמוֹ וְהוּא  

דַּוְקָא חוֹזרֵ אוֹר בִּבְחִינתַ שֶׁהוּא . 

And that which from the loftiness and exaltation specifically He 
descends to dwell among the lowly and to raise them as 
mentioned above, this is the aspect of the second horse, which is 
like the analogy of one that descends to the valley. 

 
יוֹרֵד הוּא דַּוְקָא וְהַהִתְנשְַּׂאוּת הָרוֹמְמוּת שֶּׁמִּצַּד וּמַה  

הַב' הַסּוּס בְּחִינתַ זהֶוּ כַּנַּ"ל וּלְהַגְבִּיהָם בִּשְׁפָלִים לִשְׁכּוֹן  
כוּ לְעֵמֶק הַיּוֹרֵד כְּמָשָׁל שֶׁהוּא '. 

And it is the second SaG, in the aspect of direct light. And both 
were one, for this depends on that entirely, as mentioned above. 

 
הָיוּ וּשְׁניֵהֶם ישָָׁר. אוֹר דִּבְחִינתַ הַב' ס"ג בְּחִינתַ וְהוּא  

כַּנַּ"ל מַמָּשׁ תַּלְיאָ בְּהָא דְּהָא לְאֶחָדִים . 
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Therefore they were both included in one horse, which is twice 
SaG as mentioned above. And this is what our Sages said: “All 
that the horse runs and makes sound,” etc., which is the horse 
upon which the king rode. 

 
ס"ג פְּעָמִים בּ' שֶׁהוּא אֶחָד בְּסוּס שְׁניֵהֶם נכְִלְלוּ כֵּן וְעַל  

כוּ' וּמִצְלִיל רָץ שֶּׁהַסּוּס מַה כָּל ז"ל שֶׁאָמְרוּ וְזהֶוּ כַּנַּ"ל.  
הַמֶּלֶךְ עָלָיו רָכַב אֲשֶׁר הַסּוּס שֶׁהוּא . 

To humble the proud and to raise the lowly, from which are 
drawn automatically the two kinds of horses of direct light and 
returning light in Torah and mitzvot. Regarding this it was said at 
the Giving of the Torah, “For You ride upon Your horses.” 

 

נמְִשָׁךְ שֶׁמִּזּהֶ כוּ'. שְׁפָלִים וּלְהַגְבִּיהַ גֵּאִים לְהַשְׁפִּיל  
שֶׁבַּתּוֹרָה חוֹזרֵ וְאוֹר ישָָׁר דְּאוֹר סוּסִים מִיניֵ בּ' מִמֵּילָא  
עַל תִרְכַּב כִּי תּוֹרָה מַתַּן בִּשְׁעַת אָמַר זהֶ שֶׁעַל וּמִצְוֹת  
 .סוּסֶיךָ

In the first horse is that which is written, “You shall have no 
other,” etc., because hatred descended to the nations in order to 
humble the proud. And the second horse is in the aspect of direct 
light of “I am,” which includes the 248 positive commandments 
in order to raise the lowly. 

 

מִפְּניֵ כוּ' לְךָ יהְִיהֶ לֹא שֶּׁכָּתוּב מַה הוּא הָא' דְּבַסּוּס  
הַב' וְסוּס גֵּאִים. לְהַשְׁפִּיל לָעַכּו"ם שִׂנאְָה שֶׁיּרְָדָה  
עֲשֵׂה מִצְוֹת רמ"ח שֶׁכּוֹלֵל דְּאָנכִֹי ישָָׁר אוֹר בִּבְחִינתַ  

כוּ שְׁפָלִים לְהַגְבִּיהַ כְּדֵי '. 

And for the reason mentioned above in the matter of “And the 
Jews accepted,” therefore it says here specifically “And the 
horse,” which includes the two kinds of horses of the Giving of 
the Torah. 

 
דַּוְקָא כָּאן אָמַר כֵּן עַל כוּ' וְקִבֵּל בְּעִניְןַ הַנַּ"ל וּמִטַּעַם  
וְדַ"ל תּוֹרָה שֶׁבְּמַתַּן סוּסִים מִיניֵ בּ' שֶׁכּוֹלֵל וְסוּס . 

And this is that at the Splitting of the Sea it says, “Horse and its 
rider He cast into the sea” (Shemot 15:1), which are the horses, 
twice SaG, of the kelipah; “cast” is a term of exaltation and a 
term of casting down as explained elsewhere. 

 

בַיּםָ רָמָה וְרכְֹבוֹ סוּס אָמַר סוּף יםַ שֶׁבְּקְרִיעַת וְזהֶוּ  
דִּקְלִיפָּה ס"ג פְּעָמִים ב' סוּסֵי שֶׁהֵן ט"ו:א'( )שְׁמוֹת  

שֶׁכָּתוּב כְּמוֹ הַשְׁלָכָה וְלְשׁוֹן רוֹמְמוּת לְשׁוֹן רָמָה  
אַחֵר בְּמָקוֹם . 

And this is a matter and its opposite as one: that when Havayah 
wishes to humble the proud, He first raises them to be proud and 
exalted, and then He is “exalted, exalted,” to be exalted over 
them in order to humble them. 

 

ה' ירְִצֶה כַּאֲשֶׁר וְהוּא כְּאֶחָד וְהִפּוּכוֹ דָּבָר וְהַייְנוּ  
גֵּאִים לִהְיוֹת בַּתְּחִלָּה אוֹתָם וּמְרוֹמֵם גֵּאִים לְהַשְׁפִּיל  

עֲלֵיהֶם מִתְנשֵַּׂא גָּאָה גָּאָה וְאָז כוּ' וּמִתְנשְַּׂאִים  
 .לְהַשְׁפִּילָם

And as with Sancheriv and Nevuchadnezzar, and as we find in 
many verses, and so too truly it is in every generation. And that 
which is to humble the proud of SaG of kelipah, which is horse 
and its rider, first He casts them to be high over all nations and 
afterward casts them down to humble them, because “He made 
one opposite the other.” 

 

בַּכְּתוּבִים שֶׁמָּצִינוּ וּכְמוֹ וּנבְוּכַדְנצֶַּר בְּסַנחְֵרִיב וּכְמוֹ  
וּמַה מַמָּשׁ. וָדוֹר דּוֹר בְּכָל הוּא מַמָּשׁ כֵן וְכְמוֹ רַבִּים  

וְרכְֹבוֹ סוּס שֶׁהוּא דִּקְלִיפָּה דְּס"ג גֵּאִים שֶּׁלְּהַשְׁפִּיל  
כָּךְ וְאַחַר הַנַּ"ל גּוֹיםִ כָּל עַל רָם לִהְיוֹת רָמָה תְּחִלָּה  

כוּ זהֶ דְּאֶת מִשּׁוּם לְהַשְׁפִּילָם הַשְׁלָכָה '. 
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And this is “To My mare among the chariots of Pharaoh I have 
likened you, My beloved” (Shir HaShirim 1:9), that just as 
Pharaoh was horse and rider, so He fought with them in the 
aspect of twice SaG of holiness. 

 
)שִׁיר רַעְיתִָי דִּמִּיתִיךְ פַרְעהֹ בְּרִכְבֵי לְסֻסָתִי וְזהֶוּ  

כֵּן וְרכְֹבוֹ סוּס הָיהָ שֶׁפַּרְעהֹ שֶׁכְּמוֹ א':ט'( הַשִּׁירִים  
דִּקְדוּשָּׁה ס"ג פְּעָמִים ב' בִּבְחִינתַ עִמָּהֶם נלְִחַם . 

 (יג)
And in all this it will be understood that the essential 
establishment of the Torah and the mitzvot depends specifically 
upon Israel and not upon the nations of the world. 

 
תָּלוּי וְהַמִּצְוֹת הַתּוֹרָה קִיּוּם שֶּׁעִקַּר מַה יוּבַן זהֶ וּבְכָל  

וּמַזּלָוֹת כּוֹכָבִים בְּעוֹבְדֵי וְלֹא דַּוְקָא בְּישְִׂרָאֵל . 

For behold, a gentile who puts on tefillin and occupies himself 
with Torah draws down nothing at all, except only the seven 
commandments of the children of Noach alone. 

 
וְעוֹסֵק תְּפִלִּין שֶׁמַּנּיִחַ וּמַזּלָוֹת כּוֹכָבִים עוֹבֵד שֶׁהֲרֵי  

נחַֹ בְּניֵ מִצְוֹת שֶׁבַע רַק כְּלוּם מַמְשִׁיךְ אֵינוֹ בַּתּוֹרָה  
 .בִּלְבַד

And also in the mitzvah of charity, of which it is said, “Charity 
exalts a nation” (Mishlei 14:34), this refers specifically to Israel. 

 
)מִשְׁלֵי גּוֹי תְּרוֹמֵם צְדָקָה שֶׁנּאֱֶמַר הַצְּדָקָה בְּמִצְוַת וְגַם  

דַּוְקָא לְישְִׂרָאֵל הַינְוּ י״ד:ל״ד( . 

And on the contrary it is written, “And the kindness of the 
nations is sin” (Mishlei 14:34). And even though this kindness 
gives life to the spirit of the lowly, why is it considered sin if it 
revives the soul like the kindness of Israel? 

 
י״ד:ל״ד(. )מִשְׁלֵי חַטָּאת לְאֻמִּים וְחֶסֶד כְּתִיב וְאַדְרַבָּה  

נחְֶשָׁב וְלָמָּה שְׁפָלִים רוּחַ מְחַיּהֶ זהֶ שֶׁחֶסֶד פִּי עַל וְאַף  
דְּישְִׂרָאֵל הַחֶסֶד כְּמוֹ נפֶֶשׁ מְחַיּהֶ אִם לְחַטָּאת . 

However, it is because they were not commanded concerning 
charity and kindness according to the Torah. Rather, what they 
do as kindness is only from their nature; and it was said in the 
Zohar that every kindness they do, they do for themselves. 

 
פִּי עַל וְהַחֶסֶד הַצְּדָקָה עַל נצְִטַוּוּ שֶׁלֹּא מִפְּניֵ אַךְ  

אָמְרוּ הֲרֵי טִבְעָם מִצַּד חֶסֶד שֶּׁעוֹשִׂין מַה רַק הַתּוֹרָה.  
עָבְדִין לְגַרְמַייְהוּ דְּעָבְדִין חֶסֶד דְּכָל בַּזּהַֹר . 

And a proof of the matter is from what is written: One who says, 
“This coin is for charity so that my son shall live,” behold he is a 
completely righteous person. And specifically in Israel this 
applies. 

 
לִצְדָקָה זוֹ סֶלַע הָאוֹמֵר שֶּׁכָּתוּב מִמַּה לַדָּבָר וּרְאָיהָ  

וְדַוְקָא גָּמוּר. צַדִּיק זהֶ הֲרֵי בְּניִ שֶׁיּחְִיהֶ בִּשְׁבִיל  
כּוּ בְּישְִׂרָאֵל '. 

Because this power of complete nullification entirely, only to do 
the will of Havayah alone, as it is written at the Giving of the 
Torah, “All that Havayah has spoken we will do” (Shemot 19:8), 
this exists only in Israel alone. 

 

לַעֲשׂוֹת רַק וָכלֹ מִכָּל הַבִּטּוּל דִּבְחִינתַ זהֶ שֶׁכּחַֹ לְפִי  
דִּבֶּר אֲשֶׁר כָּל תּוֹרָה בְּמַתַּן שֶׁכָּתוּב כְּמוֹ לְבַדּוֹ ה' רְצוֹן  

לְבַדָּם בְּישְִׂרָאֵל רַק זהֶ אֵין י״ט:ח׳(. )שְׁמוֹת נעֲַשֶׂה ה'  
 .'כּוּ

And this is because of the aspect of true lowliness that they 
possess as an inheritance, like a natural quality in their souls 
from their fathers, from Avraham who made himself dust. 

 
ירְוּשָּׁה בָּהֶם שֶׁיּשֵׁ בֶּאֱמֶת הַשִּׁפְלוּת בְּחִינתַ מִפְּניֵ וְהוּא  
עַצְמוֹ שֶׁעָשָׂה מֵאַבְרָהָם מֵאֲבוֹתֵיהֶם בְּנפְַשָׁם טֶבַע כְּמוֹ  

כּוּ עָפָר '. 
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And from this there is opened the intention of the heart in the 
mitzvah, only to do the will of Havayah alone; as mentioned 
above in the explanation of “And my soul is like dust,” or “Open 
my heart,” which is the intention of the heart in the mitzvah, for 
mitzvot require intention. 

 
לַעֲשׂוֹת רַק בַּמִּצְוָה שֶׁבַּלֵּב כַּוָּנהָ נפְִתַּח זהֶ שֶׁמֵּחֲמַת  

פְּתַח אוֹ כֶּעָפָר וְנפְַשִׁי בְּפֵירוּשׁ וְכַנַּ"ל לְבַד. ה' רְצוֹן  
כַּוָּנהָ צְרִיכוֹת דְּמִצְוֹת בַּמִּצְוָה הַלֵּב כַּוָּנתַ שֶׁהִיא לִבִּי . 

But the nations of the world, whose inheritance from their fathers 
is in the aspect of pride and exaltation, concerning whom it is 
said, “Exalted over all nations is Havayah” (Tehillim 113:4), 
therefore it is impossible that they perform the mitzvah with 
intention of nullification of will as mentioned above. 

 

מֵאֲבוֹתֵיהֶם שֶׁיּרְוּשָּׁתָם וּמַזּלָוֹת כּוֹכָבִים עוֹבְדֵי אֲבָל  
עַל רָם בָּהֶם נאֱֶמַר שֶׁלָּזהֶ וְהַהִתְנשְַּׂאוּת הַגַּאֲוָה בִּבְחִינתַ  

אֶפְשָׁר אִי כֵּן עַל כַּנַּ"ל קי״ג:ד׳( )תְּהִלִּים ה' גּוֹיםִ כָּל  
כַּנַּ"ל רָצוֹן דְּבִטּוּל בְּכַוָּנהָ הַמִּצְוָה שֶׁיּעֲַשׂוּ . 

Therefore they draw down nothing, and to them they were not 
given; for without lowliness and will of the heart there is no 
drawing down from above, as is known in the explanation of “If 
he sets his heart upon Him” (Iyov 34:14), specifically then His 
spirit. 

 

בְּלֹא כִּי נתְִּנוּ. לָהֶם וְלֹא כְּלוּם מַמְשִׁיכִים אֵינםָ כֵּן עַל  
מִלְּמַעְלָה הַמְשָׁכָה שׁוּם אֵין דְּלִבָּא וְרָעוּתָא שִׁפְלוּת  
ל״ד:י״ד( )אִיּוֹב לִבּוֹ אֵלָיו ישִָׂים אִם בְּפֵירוּשׁ וְכַיּדָוּעַ  
כּוּ רוּחוֹ אָז דַּוְקָא '. 

And likewise it is with every individual: from the pride within 
him he will not be able to perform a mitzvah with intention and 
will of the heart. Rather, only for himself and for self-exaltation, 
as “The kindness of the nations is sin,” which adds sustenance 
and flow to the external chambers that are called sin, as it is 
written, “At the entrance sin crouches” (Bereishit 4:7). 

 

יוּכַל לֹא שֶׁבּוֹ הַגַּסּוּת מִצַּד אֶחָד בְּכָל הוּא כֵן וְכְמוֹ  
לְגַרְמֵיהּ רַק דְּלִבָּא. וְרָעוּתָא בְּכַוָּנהָ מִצְוָה לַעֲשׂוֹת  

ינְיִקָה שֶׁמּוֹסִיף חַטָּאת לְאֻמִּים כְּחֶסֶד וּלְהִתְנשְַּׂאוּת  
כְּמוֹ חַטָּאת הַנּקְִרָאִים הַחִיצוֹניִם לַהֵיכָלוֹת וְשֶׁפַע  

ד׳:ז׳ )בְּרֵאשִׁית רבֵֹץ חַטָּאת לַפֶּתַח שֶׁכָּתוּב ). 

Because this kindness is from the good within nogah; and this is 
that they do for themselves, to add to them sustenance. And 
likewise also in Israel there are those of whom it is said, “Your 
brothers who hate you, who banish you for My name’s sake, 
said: Let Havayah be honored” (Yeshayahu 66:5), that they 
perform mitzvot only for themselves, for My name’s sake. 

 

דְּלְגַרְמַייְהוּ וְזהֶוּ שֶׁבְּנוֹגַהּ מִטּוֹב הוּא זהֶ שֶׁחֶסֶד מִפְּניֵ  
בְּישְִׂרָאֵל גַּם כֵן וְכְמוֹ כּוּ'. ינְיִקָה לָהֶם לְהוֹסִיף עָבְדִין  
שְׁמִי לְמַעַן מְנדֵַּיכֶם שׂנֹאְֵיכֶם אַחֵיכֶם דְּאָמְרוּ אֵיכָא  
רַק מִצְוֹת שֶׁעוֹשִׂין ס״ו:ה׳( )ישְַׁעְיהָוּ ה' יכְַבֵּד  

כּוּ שְׁמִי לְמַעַן לְגַרְמַייְהוּ '. 

 (יד)
And in all this it will be understood what Haman said, “They 
shall bring a royal garment,” etc., and “the horse upon which he 
rode,” etc. For Haman is the aspect of the arrogance of kelipah, 
and therefore Haman said in his heart, “To whom would the king 
desire to do honor more than to me?” (Esther 6:6). 

 

כוּ' מַלְכוּת לְבוּשׁ יבִָיאוּ הָמָן שֶׁאָמַר מַה יוּבַן זהֶ וּבְכָל  
דִּקְלִיפָּה הַגַּסּוּת בְּחִינתַ הוּא דְּהָמָן כוּ'. רָכַב אֲשֶׁר וְסוּס  
יקְָר לַעֲשׂוֹת הַמֶּלֶךְ יחְַפּץֹ לְמִי בְּלִבּוֹ הָמָן אָמַר וְלָכֵן  

ו׳:ו׳ )אֶסְתֵּר כוּ' מִמֶּנּיִ יוֹתֵר ). 

Powered By: ChassidusNow.com 
9 

https://www.chassidusnow.com/


 בס"ד

Mitteler Rebbe​
Shar HaPurim​
היהודיםי וקבל  ​

יד - י   

For behold it was explained above that the royal garment is the 
light-garment of Torah, and the horse, etc., are the aspects of the 
drawdowns of the mitzvot in direct light and returning light as 
mentioned above. 

 
לְבוּשׁ אוֹר הוּא מַלְכוּת דְּלְבוּשׁ לְמַעְלָה מְבאָֹר דְּהִנּהֵ  

הַמִּצְוֹת הַמְשָׁכוֹת בְּחִינוֹת הֵן כוּ' אֲשֶׁר וְהַסּוּס דְּתוֹרָה  
כַּנַּ"ל חוֹזרֵ וְאוֹר ישָָׁר בְּאוֹר . 

And this pertains specifically to Israel, from the side of their 
essential lowliness and from the side of their self-sacrifice in 
essence as mentioned above. And this is what we say in the 
blessing of the mitzvot: “Who sanctified us with His 
commandments,” sanctified us specifically. 

 

הָעַצְמִית הַשִּׁפְלוּת מִצַּד דַּוְקָא לְישְִׂרָאֵל שַׁיּךְָ שֶׁזּהֶ  
אֲשֶׁר וְהוּא כַּנַּ"ל. בְּעֶצֶם שֶׁלָּהֶם נפֶֶשׁ מְסִירוּת וּמִצַּד  

בְּמִצְוֹתָיו קִדְּשָׁנוּ אֲשֶׁר הַמִּצְוֹת בְּבִרְכַּת אוֹמְרִים אָנוּ  
דַּוְקָא קִדְּשָׁנוּ . 

And this holiness is the aspect of the loftiness of the holiness of 
the Essence itself, as it is written, “For He is exalted, exalted” 
(Shemot 15:1). Higher, higher even than the majesty of kingship 
of “Havayah reigns, He is clothed in majesty” (Tehillim 93:1), 
which is only in the aspect of garment alone. 

 

מַמָּשׁ הָעַצְמוּת קְדֻשַּׁת רוֹמְמוּת בְּחִינתַ הִיא זוֹ וְקְדֻשָּׁה  
לְמַעְלָה ט״ו:א׳(. )שְׁמוֹת גָּאָה גָאהֹ כִּי שֶׁכָּתוּב כְּמוֹ  

לָבֵשׁ גֵּאוּת מָלָךְ דְּה' דְּמַלְכוּת מִגֵּאוּת גַּם מַעְלָה  
בִּלְבַד לְבוּשׁ בִּבְחִינתַ הוּא הֲרֵי צ״ג:א׳( )תְּהִלִּים . 

And “exalted, exalted” means He is raised and uplifted in the 
holiness of His Essence itself. And this aspect of holiness is 
called preciousness, and it is called “my precious glory,” as the 
Targum renders “His glory” as “the splendor of His 
preciousness.” 

 
מַמָּשׁ. עַצְמוּתוֹ בִּקְדֻשַּׁת וּמְרוֹמָם מִתְנשֵַּׂא גָּאָה וְגָאהֹ  
יקְָר שֶׁנּקְִרָא וְהוּא יקְָר נקְִרָא זהֶ קדֶֹשׁ שֶׁבְּחִינתַ וְזהֶוּ  

כוּ יקְָרֵיהּ זיִו כְּבוֹדוֹ כְּתַרְגּוּם כוּ' תִּפְאַרְתִּי '. 

And because of his arrogance and exaltation exceedingly, he 
desired that this aspect of preciousness of this supernal holiness 
be drawn to him. And this was only excessive brazenness from 
the arrogance within him. 

 
שֶׁיּוּמְשַׁךְ רָצָה בְּיוֹתֵר וְהִתְנשְַּׂאוּתוֹ גֵּאוּתוֹ מִפְּניֵ וְהִנּהֵ  
חֻצְפָּה רַק וְהוּא זוֹ. עֶלְיוֹנהָ קְדֻשָּׁה יקְָר בְּחִינתַ אֵלָיו  

שֶׁבּוֹ הַגַּסּוּת מִצַּד יתְֵרָה . 

And therefore he said, “The man whom the king desires to 
honor,” specifically that it is the preciousness of the supernal 
holiness mentioned above. “They shall bring the royal garment 
and the horse,” etc., which are the Torah and mitzvot that are 
called the light-garment of the supernal holiness most high. 

 

שֶׁהוּא דַּוְקָא בִּיקָרוֹ חָפֵץ הַמֶּלֶךְ אֲשֶׁר אִישׁ אָמַר וְלָכֵן  
וְסוּס מַלְכוּת לְבוּשׁ יבִָיאוּ הַנַּ"ל. עֶלְיוֹנהָ קְדֻשָּׁה יקְָר  
קדֶֹשׁ לְבוּשׁ אוֹר שֶׁנּקְִרָאִים וְהַמִּצְוֹת הַתּוֹרָה שֶׁהֵן כוּ'  

בְּיוֹתֵר הָעֶלְיוֹן . 

And because of the greatness of his arrogance he thought in his 
heart, “To whom would the holy King desire to do His 
preciousness more than to me?” And he erred in his sight, for 
specifically to Israel was this supernal preciousness given, which 
is the holiness of Torah and mitzvot. 

 

הַקָּדוֹשׁ הַמֶּלֶךְ יחְַפּץֹ לְמִי בְּלִבּוֹ סָבַר גֵּאוּתוֹ וּמִגּדֶֹל  
כִּי בְּרוֹאָה וְשָׁגָה מִמֶּנּיִ. יוֹתֵר שֶׁלּוֹ יקְָרוֹ לַעֲשׂוֹת  

קְדֻשַּׁת שֶׁהוּא הַזּהֶ הָעֶלְיוֹן הַיקְָר נתִַּן דַּוְקָא לְישְִׂרָאֵל  
וְהַמִּצְוֹת הַתּוֹרָה . 
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And He does not desire to do this preciousness to others at all, as 
“Only if the king desires her” (Esther 2:14). And she is called by 
the name “Crown of Kingship.” Therefore He commanded 
Haman to clothe Mordechai the Jew with this precious royal 
garment and horse, etc., for Mordechai nurtured Hadassah. 

 

אִם כִּי כְּמוֹ כְּלָל לְזוּלָתָם זהֶ יקְָר לַעֲשׂוֹת יחְַפּץֹ וְלֹא  
כֶּתֶר בְּשֵׁם וְנקְִרְאָה ב׳:י״ד(. )אֶסְתֵּר הַמֶּלֶךְ בָּהּ חָפֵץ  

הַיּהְוּדִי מָרְדֳּכַי אֶת לְהַלְבִּישׁ לְהָמָן צִוָּה כֵּן וְעַל מַלְכוּת.  
אֶת אמֵֹן מָרְדֳּכַי כִּי כוּ' וְסוּס מַלְכוּת דְּלְבוּשׁ הַזּהֶ הַיקְָר  

כוּ הֲדַסָּה '. 

And in the future it is written, “And you shall be for Me a 
desirable land” (Malachi 3:12), “She shall be called ‘My desire is 
in her’ ” (Yeshayahu 62:4), specifically. And this is that in the 
future the angels will say before the righteous, “Holy.” 

 
)מַלְאָכִי חֵפֶץ אֶרֶץ לִי תִּהְיוּ וְאַתֶּם כְּתִיב וּלְעָתִיד  
וְזהֶוּ ס״ב:ד׳(. )ישְַׁעְיהָוּ דַּוְקָא בָּהּ חֶפְצִי תִּקָּרֵא ג׳:י״ב(  

קָדוֹשׁ הַצַּדִּיקִים לִפְניֵ לוֹמַר הַמַּלְאָכִים שֶׁעֲתִידִים . 

And this is a wonder, for how can the righteous be likened to the 
Essence of Divinity that one would say before them “Holy”? 
However, it is known that “holy” with a vav is a small drawing 
down from the supernal holiness mentioned above, from the 
hidden holiness of the Essence into some revelation. 

 

לוֹמַר הָאֱלֹקוּת לְעַצְמוּת צַדִּיקִים ידִָּמוּ דְּאֵיךְ פֶּלֶא וְזהֶ  
בְּחִינתַ הוּא בְּוָאו דְּקָדוֹשׁ ידָוּעַ אַךְ קָדוֹשׁ. לִפְניֵהֶם  
קְדֻשַּׁת מֵהֶעְלֵם הַנַּ"ל הָעֶלְיוֹן מִקּדֶֹשׁ קְטַנּהָ הַמְשָׁכָה  

קְצָת לְגִלּוּי הָעַצְמוּת . 

And this is like the matter of the royal garment which the king 
wore, and the horse upon which he rode, etc., which are garments 
of preciousness of the holiness of the Essence that are clothed 
upon the souls of the righteous through Torah and mitzvot in this 
world. 

 

הַמֶּלֶךְ בּוֹ לָבַשׁ אֲשֶׁר מַלְכוּת לְבוּשׁ עִניְןַ כְּמוֹ וְהַינְוּ  
דְּקְדֻשַּׁת יקְָר לְבוּשֵׁי שֶׁהֵן כוּ' עָלָיו רָכַב אֲשֶׁר וְהַסּוּס  

וּמִצְוֹת בַּתּוֹרָה הַצַּדִּיקִים לְנשְִׁמוֹת שֶׁמַּלְבִּישִׁים הָעַצְמוּת  
הַזּהֶ בָּעוֹלָם . 

For the king desires to do His preciousness to them specifically, 
as it is written, “Who sanctified us,” specifically. And therefore 
the angels will say before them “Holy,” meaning to clothe them 
with the garment of holiness and the supernal preciousness of 
Torah and mitzvot. 

 

שֶׁכָּתוּב כְּמוֹ דַּוְקָא יקְָרוֹ לָהֶם לַעֲשׂוֹת הַמֶּלֶךְ חָפֵץ כִּי  
לִפְניֵהֶם יאֹמְרוּ הַמַּלְאָכִים כֵּן וְעַל דַּוְקָא. קִדְּשָׁנוּ אֲשֶׁר  
הָעֶלְיוֹן וְיקְָר קדֶֹשׁ מִלְּבוּשׁ לְהַלְבִּישָׁם הַינְוּ קָדוֹשׁ  

וּמִצְוֹת דְּתוֹרָה . 

And as the king commands his ministers to do his preciousness 
to one whom he desires to honor, that they bring the royal 
garment, etc., as it is written, “And let them place the garment 
and the horse in the hand of one of the king’s noble ministers” 
(Esther 6:9), specifically. So too in the future the angels will say 
before the righteous, “Holy.” 

 

שֶׁיּחְַפּץֹ לְמִי יקְָרוֹ לַעֲשׂוֹת לְשָׂרָיו יצְַוֶּה שֶׁהַמֶּלֶךְ וּכְמוֹ  
וְנתָוֹן שֶׁכָּתוּב כְּמוֹ כוּ' מַלְכוּת לְבוּשׁ שֶׁמְּבִיאִין בִּיקָרוֹ  

הַפַּרְתְּמִים הַמֶּלֶךְ מִשָּׂרֵי אִישׁ ידַ עַל וְהַסּוּס הַלְּבוּשׁ  
יאֹמְרוּ הַמַּלְאָכִים לְעָתִיד כֵּן וְכְמוֹ ו׳:ט׳(. )אֶסְתֵּר דַּוְקָא  
וְדַ"ל קָדוֹשׁ הַצַּדִּיקִים לִפְניֵ . 
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[NOTE Summary:​
 The Mitteler Rebbe explains that although at the Giving of the Torah there were two “horses,” as it is written 
“For You ride upon Your horses” (Chavakuk 3:8), in truth both are contained within one essential horse. That 
one horse includes two opposite movements: ascent and descent, elevation and drawing down, returning light 
and direct light. 

The word “Sus” equals twice SaG in gematria, alluding to a double expression of exaltation. SaG hints to 
“Gasai,” pride and elevation. In holiness, this exaltation expresses itself in two ways: first, to rise upward in 
returning light, and second, to descend downward in direct light. Thus one horse contains two chariots: one that 
elevates the rider upward, and one that carries the rider downward into the lowest places. 

This structure mirrors the principle “He made one opposite the other” (Kohelet 7:14). Just as there is arrogant 
pride in the Other Side, such as Amalek’s brazenness, there is a holy counterpart. The “horse of kelipah” is 
“horse and rider” cast into the sea (Shemot 15:1). But opposite this is the “horse of holiness,” as it is written, 
“On that day there shall be upon the bells of the horse: Holy unto Havayah” (Zechariah 14:20). 

Divine exaltation operates in paradox. “For He has triumphed gloriously” (Shemot 15:1) means He is exalted 
over the arrogant. “Havayah is high above all nations” (Tehillim 113:4) specifically over the proud He rises and 
withdraws, in order to humble them. Essential loftiness naturally stands against arrogance. 

Yet toward the lowly, the opposite is true. “For Havayah is high, yet He sees the lowly” (Tehillim 138:6). “I 
dwell in the high and holy place, with the contrite and lowly of spirit” (Yeshayahu 57:15). “And to this one I 
will look, to the poor and broken of spirit” (Yeshayahu 66:2). The deeper the height, the deeper it descends. 
True exaltation lifts the lowly and dwells with them. 

This is reflected in the prayer, “And my soul shall be as dust to all… Open my heart in Your Torah.” When one 
becomes truly lowly, the heart opens from Above. Pride blocks revelation. “It is not in heaven” (Devarim 
30:12), meaning not among the arrogant. Only humility draws down spirit and life. 

In the days of Haman, Israel reached ultimate lowliness. They were likened literally to dust, exposed to 
destruction. This extreme humility, together with actual self-sacrifice, created two necessary conditions. 
Self-sacrifice aroused returning light to the Essence above. But humility allowed the light of the Essence to 
descend and dwell within vessels below. 

Without self-sacrifice there would be no arousal Above. Without humility the light would not descend. Together 
they completed what began at the Giving of the Torah. “The Jews accepted what they had begun to do” (Esther 
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9:23). At Sinai they began forming vessels. In the days of Achashverosh they became complete vessels, 
drawing from the very Essence of the Infinite. 

This explains why Torah and mitzvot endure specifically through Israel. A gentile who performs mitzvot draws 
nothing beyond the seven commandments of the children of Noach. “Charity exalts a nation” (Mishlei 14:34) 
refers to Israel. “The kindness of the nations is sin” (Mishlei 14:34), because without commanded nullification, 
kindness remains self-serving. 

Only Israel possess inherited humility from Avraham who said, “And I am dust and ashes” (Bereshit 18:27). 
This humility opens the heart to true intention in mitzvot. Without lowliness and will of the heart there is no 
drawing down from Above, as it is written, “If he sets his heart upon Him” (Iyov 34:14). 

Haman, representing arrogant kelipah, desired the royal garment and the horse. He mistook the supernal 
preciousness of holiness, which belongs only to Israel, as something attainable through pride. The royal 
garment is Torah; the horse is the dual movement of mitzvot. He erred because true “preciousness” belongs 
only where humility and self-sacrifice are present. 

In the future, angels will say “Holy” before the righteous. This is not equating them with the Divine Essence, 
but clothing them with a drawn revelation of supernal holiness. Just as the king commands ministers to bring 
the royal garment and horse, so the angels will clothe the righteous with garments of Torah and mitzvot, vessels 
for the light of the Essence. 

Thus one horse contains two movements. Exaltation humbles the proud and lifts the lowly. Returning light and 
direct light operate together. And through humility and self-sacrifice, Israel become the complete chariot upon 
which the King rides. 

Practical Takeaway:​
 True spiritual greatness comes through humility joined with commitment. Pride blocks revelation. 
Self-sacrifice without humility cannot draw light downward. When a person combines inner surrender with 
faithful action, he becomes a vessel for higher light. Then both ascent and descent serve holiness, and the King 
“rides” through his life. 

Chassidic Story:​
 In the time of the Mitteler Rebbe, a simple chassid once stood weeping during prayer. When asked why he 
cried, he answered that he felt distant and unworthy. The Mitteler Rebbe responded that brokenness which leads 
to surrender opens gates that scholarship alone cannot open. Later that chassid experienced profound clarity in 
Torah learning. 

Powered By: ChassidusNow.com 
13 

https://www.chassidusnow.com/


 בס"ד

Mitteler Rebbe​
Shar HaPurim​
היהודיםי וקבל  ​

יד - י   

The Rebbe explained that Heaven does not dwell in the proud heart. But when a person becomes like dust, the 
highest light finds a resting place. This is the secret of the one horse that ascends and descends together: 
humility lifts higher than pride ever could. 

END NOTE] 
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