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With G-d’s help. 11th of Nissan, 5738
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“When your son will ask you tomorrow, saying, ‘What are the
testimonies and the statutes and the judgments that Hashem our
G-d commanded you?’” — This question is the question of the
wise son, as it is written in the Haggadah: “What does the wise
one say? ‘What are the testimonies...””
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And it is known the emphasis in the discourses of our Rebbes, the
Nesi’im, that since he is called by the name “wise” [for true
wisdom is the wisdom of Torah], he certainly knows the mitzvos.
So what is his question: “What are the testimonies and the statutes
and the judgments,” etc.?
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And one can add: From the continuation of the verse, “And you
shall say to your son...” and it says, “Hashem commanded us to
do all these statutes... for our good,” etc., which explains the
virtue of fulfilling mitzvos (“for our good...”), it is understood
that the meaning of “What are the testimonies...” is: What is the
essence of the mitzvos (what virtue is in them)?
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And it requires explanation: How is it appropriate for a wise son
to ask such a question?
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And even more so it is not understood — for in the explanation
about mitzvos (in the response: “And you shall say to your
son...”), it mentions two concepts: “Hashem took us out of
Egypt...” and “He commanded us... to do all the statutes.”
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For since He took us out of Egypt, we are subjugated to Him to
fulfill His commandments.
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And there is another concept in mitzvah observance—that they
are for our good all the days, etc.
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And from the fact that the answer “And you shall say to your
son...” explains two concepts, it is understood that both are a
novelty to the son.
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And it is not understood: Since he does not know the concept of
mitzvos—not only that he does not know that mitzvos are for our
good, but he also doesn’t even understand the obligation of
mitzvah observance as an acceptance of the yoke [of
Heaven]—how can he be called by the title “wise son”?
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Also, one must understand (as emphasized in the discourses) that
he says: “That Hashem our G-d commanded you”—you and not
us.
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And even though he says “Hashem our G-d,” there’s no room to
err and say he is excluding himself from the collective (G-d
forbid).
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[n any case, it requires explanation: what does it mean that he says
“etchem” [you]? For he should have said: “that Hashem our G-d
commanded us,” or simply “that Hashem our G-d commanded,”
and nothing more.
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And the point of the explanation in this (in the discourses) is based
on what is known: that the mitzvah-fulfillment of the Patriarchs
was (primarily) spiritual service, and the physical action they did
was merely a kind of vessel for the spiritual service.
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And the mitzvos that were given at the Giving of the Torah—their
primary aspect is action in actual practice. The doing of the
mitzvah is not a preparation and vessel for its intention; rather, on
the contrary—the action is the main thing.
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And as in our case—the mitzvah of eating matzah—that even if
one meditates on the secret of the mitzvah of matzah, but Heaven
forbid the actual deed is lacking, nothing is drawn down. And on
the other hand, if one fulfills the mitzvah in actual practice, even
without intention, the light is drawn.
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And the question of the wise son is: how is it possible to draw
down the revelation of the Infinite Light through physical action
of the mitzvos)?
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And that is what he says: “What are the testimonies...” etc., “that
Hashem our G-d commanded you”—you specifically. For since
your service (after the Giving of the Torah) is action (and not
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spiritual service like the service of the Patriarchs), how can such a
service draw down revelation of the Infinite Light?
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And the answer (“And you shall say to your son”): “We were
slaves to Pharaoh in Egypt and Hashem took us out of Egypt...”
etc., “And Hashem commanded us to do all these statutes...” etc.
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That the Egyptian exile and the Exodus were a preparation for the
Giving of the Torah. And at the Giving of the Torah, the power
was given that through physical mitzvos (“to do all these
statutes...” — precisely to do), they will draw down revelations
higher than the revelations drawn down by the Patriarchs through
their spiritual service—even to the drawing down of the Essence.
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And it is necessary to understand: For seemingly, in the above
explanation—that the wise son’s question is specifically about the
mitzvos that are after the Giving of the Torah—this is only an
explanation for the fact that after saying “that Hashem our G-d
commanded,” he adds “you,” in order to emphasize that his
question is not about the mitzvos of the Patriarchs, but rather about
the mitzvos that Hashem our G-d commanded you after the Giving
of the Torah.
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But this would have seemingly been understood also if he had said
it in a more inclusive language: “that Hashem our G-d commanded
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Also, it is necessary to understand his saying: “What are the
testimonies and the statutes and the judgments?” For since his
question is about the totality of the mitzvos, he should have said
“What are the mitzvos” (or something similar). Why does he
specify: testimonies, statutes, and judgments?
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Especially since the distinction between the categories of edos,
chukim, and mishpatim is according to the intention of the
mitzvos—][that the mitzvos which are chukim must be fulfilled
because they are a decree of the Holy One, blessed be He (“I have
decreed a decree”)...]
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And the mitzvos of edos and mishpatim must also be fulfilled
because of their rationale], and the question “What are the
testimonies...” etc., is about the drawing down [of Divine light]
that is through the action of the mitzvos.
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Also, it is necessary to understand that the wise son’s question is
about all three categories of mitzvos—(edos, chukim, and
mishpatim)—yet in the answer, “And He commanded us... to do
all these statutes,” it only mentions chukim.
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Also, it 1s necessary to understand that the distinction between the
three categories—edos, chukim, and mishpatim—is: Mishpatim
are the mitzvos that are obligated by logic (such as theft, robbery,
honoring father and mother).
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And edos are the mitzvos that are a sign and a reminder (such as
Shabbos, Pesach, Sukkah, and Tefillin)—these mitzvos, although
the intellect by itself (if not for the Torah’s command) would not
obligate them [and not like the mitzvos of mishpatim, which even
if the Torah had not been given, we would still learn modesty from
a cat and honesty from an ant].
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Nevertheless, after the Torah commanded them, the intellect agrees
with them. But chukim are the mitzvos which even after the Torah
has commanded them, have no place in logic—they are only “a
statute I have decreed, a decree I have issued.”
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And according to this, it should have said, seemingly: mishpatim,
edos, and chukim (in the order from lower to higher), or chukim,
edos, and mishpatim (in the order from higher to lower). But the
order in the verse is edos, chukim, and mishpatim.
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And this will be understood by first introducing what was
explained by the honored holiness of my teacher and father-in-law,
the Rebbe, in his maamar beginning with “This” (which he said on
the first Pesach after arriving in the United States to settle there),
in his explanation of the precise wording in the wise son’s question
where it is written: “etchem”—that in his saying “etchem” (and
not “otanu”), it appears, seemingly, similar to the wicked son.
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And he adds in the maamar that even though the wise son says
“Hashem our G-d,” meaning that he includes himself among the
Jewish people and accepts upon himself the yoke of Heaven, that
relates only to the main principle.
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But when it comes to the details of the matters—edos, chukim,
and mishpatim—he says “etchem.”
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From the wording of the maamar it is implied that the emphasis on
his saying “etchem” is not only because it requires explanation
why he says “etchem,” but also because in his saying “etchem”
and not “otanu,” this gives room to mistakenly think that his
statement “Hashem our G-d” and his including himself in the
collective is only in regard to the fundamental—acceptance of the
yoke of Heaven—but when it comes to the specific details of
edos, chukim, and mishpatim, he excludes himself from the
collective.
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And it can be said, the explanation in this is: that in mitzvos, there
are two aspects. One: that the mitzvos are the command of
Hashem—this aspect exists equally in all mitzvos; and the second:
that the mitzvos are divided into three categories: edos, chukim,
and mishpatim.
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And these two aspects are also found in the fulfillment of mitzvos:
in the intention in mitzvos, there are two aspects.
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A general intention—to fulfill the command of Hashem. This
intention is equal in all mitzvos.
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And specific intent—the fulfillment of the commandment because
it is a testimony (a sign and a remembrance) about some matter.
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Or because it is a statute and a decree,

or because it is also obligatory from the standpoint of reason. And
the question of the wise son:

“What are the testimonies and the statutes and the laws?”— since
all the commandments are the command of Hashem, what
difference does it make—this matter of testimonies, statutes, and
laws?

Therefore the Maamar is precise: that even after he says
“Elokeinu,” there is room to err regarding the details of the matters
of testimonies, statutes, and laws,

he (God forbid) removes himself from the general category. And in
order to negate this error—it therefore says: “us.”
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IAnd this will be understood according to what is explained in the
aforementioned Maamar: that the concepts of testimonies, statutes,
and laws exist within all the commandments. That even
commandments that are statutes and laws are also called by the
name “testimonies” [as it is written: “He established a testimony in
Yaakov...” (Tehillim 78:5)]. And similarly with regard to statutes,
that even in commandments that have a reason (testimonies or
even laws), the reason applies only to the general idea of the
commandment, but not to its particulars, and the particulars are in
the manner of: “A statute I have enacted, a decree I have issued.”
And similarly with regard to laws—that even in the
commandments of testimonies and statutes there is the aspect of
laws [see also Rambam, Hilchos Me’ilah 8:8].
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And the idea is as follows: in the revelation of G-dliness effected
by the commandments, there are three general levels—(1) the light
that enclothes itself within the worlds, which generally is the
“filling” light (or ha-memalei); (2) the light that transcends being
enclosed in the worlds but is still related to them, which is
generally the “surrounding” light (or ha-soveiv); and (3) the
essence of the Infinite Light (Atzmus Or Ein Sof) that is
completely beyond relation to the worlds. The filling light can also
be grasped by the intellect, and therefore its drawing-down is via
the aspect of laws—intellectual comprehension. The surrounding
light cannot be grasped with affirmative understanding, only
through negative knowledge—that one understands and
comprehends that this light cannot be grasped intellectually; this is
the idea of the nullification of intellectual grasp. Therefore, the
drawing-down of the surrounding light is through the fulfillment of]
statutes—whose whole concept is that he nullifies his intellect:
“You have no permission to question” [Midrash Tanchuma,
Chukas 8].
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But regarding the Essence of the Infinite Light, which is not within
the category of being related to the worlds, it is not appropriate to

say even that it is beyond intellectual comprehension. As explained
in Tanya, one who says about the Holy One, blessed be He, that “it
is impossible to comprehend Him” is like one saying about a lofty
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and deep wisdom that “it is impossible to touch it with one’s
hands”—and all who hear him would laugh.

For the concept of negation, where one says about a certain thing
that it is negated from another thing, is applicable specifically to
things that have a relationship between them; but intellect and
tangible sensation are two entirely separate matters, between
which there is no relationship.
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[And perhaps one may add: that in the analogy of intellect and
sensation—since both are limited created things—there is a
relationship between them. But this is not the case in the analog.|
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And therefore, the statement that it is impossible to grasp Hashem
is even more so than saying it’s impossible to feel an idea with
one’s hands.

XY RIT 72 WiTR 9Y 2 W RY A1 L1971
29 M2 I PRY 70 0P R, I0Wa? N
D0T)2 AYYR? WO XY N2 X720

And therefore, the drawing down of the Essence of the Infinite
[ight is not even through the aspect of chukim—nullification of
intellect—for relative to the Essence of the Infinite Light, even
negation of intellect does not apply.
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And the reason that through mitzvos there is a drawing down of
the Essence of the Infinite Light is because the mitzvos are the will
and command of the Essence.
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And this is the concept of the edos among the mitzvos—that the
fact that all the mitzvos (even the mitzvos of chukim and
mishpatim) are called by the name edos, is because they draw
down and reveal the essential concealment of the Essence of the
[Infinite Light, which is higher even than Sovev.
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For just as the concept of testimony in the simple sense is only
about something that is hidden, for something that is revealed
there is no place for testimony—since it is already revealed, and
even for something that is bound to be revealed, testimony is not
required—
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So too it is in spirituality: Memaleh-light is something revealed
and graspable by the intellect. And Sovev-light, which is beyond
being enclosed in the worlds, is something “bound to be revealed”
a concealment that is relevant to revelation), for through
comprehension of Memaleh-light which is enclosed in the
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worlds—since it is merely a radiance (as is proven by the very fact
that it is in enclothement)—

One comes to the knowledge that there exists a light that is
wondrous and beyond the worlds—that it is the source from which
is drawn the radiance that is in enclothement.
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And the concept of testimony is in regard to the Essence of the
[Infinite Light, which is higher even than Sovev—for it is
completely hidden.
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And this is why all the mitzvos are called edos—because they
draw down and reveal the Essence of the Infinite Light, which is
higher even than Sovev.
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And the explanation of the superiority of edos over chukim, in
more detail—even though in chukim as well it is openly felt that
they are His will, may He be blessed, a will that is above
reason—will be understood according to what is written in the
maamar, that “chukim” is from the expression of engraving.
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And from the continuation of the ideas in the maamar, it is implied
that there are two aspects in this: the concept of engraving above,
as it explains in the maamar that the superiority of engraved
letters over written letters is that engraved letters are not
something additional to the essence, and it explains that this is
the level of Kesser.
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And one may say: that this aspect of Kesser (Sovev) is like
engraved letters—which are not something added to the
essence—is because the revelation and light of Memaleh, being
that it is a revelation with limitation and not like the essence, is
like something added to the essence.

niPnIR NRXT XIT (2210) N3Y 717,07 W
NPATY LRIT,0¥YD DY 01 027 DPRY LR R03
13 K2 9123 NI722W 2197 inihh K200 IR
DYy %Y 911 127 13 NI 0%y

But the revelation of the light of Sovev, being that it is without
limitation, like the essence—it is not something additional to the
essence.

,03¥ 113 9123 °92 0% ,22100 1IRT "19°m
DYy ¥ 7911 127 K.

And another concept in chukim being from the term engraving:
that through the chukim there becomes in the world the matter of
engraving.

T VY — "Ropn” 1 "ovpn"a Ty Tin
TRoRha 1A 07iva Ayl oopnd.
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As it is taught in the Midrash on the verse: “If not for My covenant
day and night, the laws of heaven and earth [ would not have
placed”—the chukim, through which I engraved the heavens and
the earth.

o N2 X9 OX" P09 7Y WTH2 RIRT2
D72V O°R — AR X2 yIR) oY Nipn ,a707)
VNI DT DN RRRT.

And it is explained in the maamar that the matter of “I engraved
the heavens and earth” is the bitul (self-nullification) that occurs in|
the world, through the drawing down of Sovev—engraving from
fabove.

______

MR 23100 NAWRT VT 7Y L0713 AYYIY wan
oy,

And behold, also in engraving—through engraving there is a
change made in the object that is engraved, which is not like it
was originally.

2702 WY ARYI IRRD T PY LR RN 03,73
72T MY 02 0NV 12 PRRiny.

Like the engraving of letters in stone: originally the stone was
plain, and now it is shaped with letters.

TINT M7 AP0V 1R NPNIR NR°pRa 77
NIPNIRD MR RIT WYY ,0ID.

[And especially when the engraving is in a bright and shining
istone, where through the engraving there is a reduction in the
brightness and luster of the stone—at the place of the engraving, it
does not shine as much.]

[79% 721 7723 12832 X7 TRROIW3 V79
PV NRTA00 D202 Y APYl TRRna 0T
72 92 Poian PN ARRna aipnay 1),

And another concept in this [in addition to the change (descent)
caused in the stone through the engraving] is that engraving is
related to the void that is lacking in the stone—meaning, the
engraving itself is like the opposite of the stone.

T3 AR (7)) MWW 991 13 13 T
2203 TPV X MR RN L [RR0 T 7Y
TR 109 N0 MY TRPIIY 1T 12 10T
17

And one may say that these two concepts exist also in the analogy
of the Or HaSovev—that the descent of the light to be
“surrounding all worlds” is like the change and descent made in
the stone, that it is no longer plain (and does not shine so much)
like it was originally.

TIRT YW1 03 07 98 D Tl v
N Py 230 NP7 IR ATNIY 238D
VIR IPRY TN APYIY AT WD M
TN Y 12 (72 22 P YRR N).

And through this, there is created space for the world (which is
created from the Sovev-light), for the existence of the world (from
the word concealment) is the opposite of the revelation of
light—similar to the engraving which removes from the stone.

qiRD ManeY) 07 aipn NNl eyl a1 T "N
0 XA (DY IWIR) 02T MNERY ,(2310]
TIRTN 0TIV AR°ROD NITR ,TING 193,

And one may say that in a similar way it is also with
chukim—that the fact that they are called by the name chukim,
from the expression engraving, is because of the two

aforementioned aspects.

FIT,DORIND D3 X AT T 29 v wi)
TV R ,"Tl|?’|?f_'j" ﬁW?D "D’mﬂ" DWJ D’NWPJW
"33 DI M.
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And the idea is, that the meaning of chukah is as the Sages said:
“A statute I have engraved, a decree I have issued, and you
have no permission to question it.”

2" MaRn RIT AR WD LRI IV
NI T TP PRI TR RRRD N
K"

For there are two aspects in this: that the will expressed in chukim
is not (as it is in its essence), but in a state of descent, as it were, to
negate the intellect (“you have no permission to question”)—

mmgz’ m; N"?) X7 D07 ﬁxjarg' 2 0y ’;t;??
NY 2990 292022 ,07) NIvmRa (RN, inmgya
NI MY 17 PR) 29n),

Similar to the change and descent made in the stone through
engraving.

T 79 1382 PNV AT W nopTa
TR0

And that the intellect which the will negates is in such a way that
its understanding and comprehension is the opposite of the
will—therefore it must be negated, and we say: “You have no
permission to question.”

TI277Y 1932 R, INIR D9 1iXaw Datvauh
707 TR 127V LTI 7970 X0 7Y Mg
N77a7 N 7 PR i

And according to this, the superiority of edos compared to chukim
is better understood: for the concept of chukim is the will of the
mitzvos as it is in a state of descent—to negate things (intellect)
that are opposed,;

"o 0237 "niTy"T a2und nd 1238 7 08 N
N3 RAY D M¥nT 11877 KT 0°RINT 19T
07397 0y (72W1) 2'wa PWe AP,

but the concept of edos is the will of the mitzvos as it is in its
essence.

MYV XY 09 MEAT 1IX77 XA NITYT I

"

And behold, just as above the distinction between edos and
chukim and mishpatim is that chukim and mishpatim are within
the light that is related to the worlds—[only that mishpatim are in
the light that enclothes within the worlds (memaleh), and chukim
are in the light that is above enclothement (sovev)]—

DIy NVTY PIY PIPMI T2V 3 73
TV TIR2 07 DVOYM DPINT RIT DVHYM
T7unPY NiN2 07 DRI ,(R70n) Ningiva
22i0) nwaznn)],

whereas edos are in the Essence of the Infinite Light, which is
beyond any relationship to the worlds—

MM A7yRPY ,AT0 PX IR NEYa g niTy
ninRivy—

in a similar way, so it is also in the service of man: chukim and
mishpatim exist within the intellect of the person (or at least in
the level of the soul that relates to intellect)—his contemplation.

DUVRYRI DOPINT ,0TRT NTIAY2 03 R  97T Y
TRYID N3TT2 0°39 232 2V IX) DTNV 233 o7
m3iang ,(2W? NRWY.

[Only that in mishpatim, the contemplation is in the reasons for
the mitzvos—including also contemplation that even chukim have
reason, only that their reason is in His wisdom, may He be blessed,
and does not extend into created intellect.

[,M3¥na *nyu3 X0 MIaNTD ,0°0wWnaY XN
D7 W RN Mynd 03y A12 nMigiangg o3 97
T2 IR0 R 9K M¥NT oIy XN 030
0°X7237 2932 Wl X71].
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And the contemplation in chukim is that all mitzvos (even
mishpatim) are His will, may He be blessed—a will that is above
reason—even above the reasons in His blessed wisdom.

m¥na 03) MRT 229 X0 DRINT MI3ianam
,O¥En A7YN7Y 1IN, 7020 ivy o7 (DwawnT
TR INITRY DYYI 03 TeY7.

But the matter of edos is in the person himself—as it is written:
“You are My witnesses "—meaning, you yourselves.

Ty DRR" :3IN3Y 3,78y 073 XA NiTY
DIR¥Y3 DX NI "DAX" TATOT.

For since every Jew—his soul is an actual part of G-d above, and
the root of souls is in the Essence (higher even than the source of
Torah and mitzvos)—

RIPN P RO INw PR TN 2% 197
TYn77) MNEY X NIAYID W Wnn Dy
mgm 77T wwan md),

therefore, the very existence of Israel testifies to the Essence.

MY 2Y ATV PRI DDINKR 0RY 157

Only that the revelation of the soul’s root is through the edos of
the mitzvos.

NITYI T 7Y NI MWD WWT MP0W Y
mxnaT.

V)

And one may say that the primary aspect of mitzvos is that they
are testimonies (edos)—the drawing down of the Essence of the
[nfinite Light.

NITY o0y RN Mgea 2 01w pvT ,ni U
730 TR IR NVAXY NIWHI.

And the concept of chukim and mishpatim within the mitzvos

drawing down of Sovev-light and Memaleh-light) is that the
intention in drawing down the Essence through mitzvos is that the
drawing should be in revelation.

22197 IR N2WRT) MENT DVRWRIT) DRINT 133
2YY NMYYT NOYRI M127 03 X (R70pd 1INy
922 IR NAWNITY ROT ML 7.

v 5y T

And since the Essence is beyond revelation, therefore the
revelation of the drawing down of the Essence (edos) is through
the Sovev-light and Memaleh-light (chukim and
mishpatim)—which are revelations.

P73 127,193 27 R MINRYIY 1)
22107 IR 7 %Y RIT (NITY) MNLYT NoWHIT
017°3 ,(2°VBYMI DORIN) K707 TIK).

And this is the reason for the order of these three aspects: edos,
chukim, and mishpatim—that first is the concept of edos: the
drawing down of the Essence;

,0°20 ,m-::g Rt ﬂbx °21Y AT 1]@32/’ Rl
NaYnT — NITYD TIY X7 AP0naY 0 0awm
nnxys.

and afterwards, in order that the drawing down should be
revealed, it is through the revelation and the Sovev-light that is
drawn through the concept of chukim in the mitzvos;

DRI T °T 7Y AR 22197 XY 7T
m¥nay.

and then, in order that the revelation should be internalized, it is
through the revelation and the Memaleh-light that is drawn
through the concept of mishpatim in the mitzvos.

T2 ¥ RIT,N1NI92 I 1Y 0792 ,72 KR
DURYRAT T °T) 7V TURIY X7npd TIX) 937
mynay.
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And according to this, one can say that what was implied at the

beginning of the maamar—that the question of the wise son “What

are the edos and the chukim and the mishpatim...” is—

V2RI NPNN2 YWY A1T M2 W A 0D N

......

X7 "ia—

since all mitzvos are the commands of Hashem, why are they
divided into edos, chukim, and mishpatim (as explained above,
section 3)—

NP3 13 797 0WT 2N 0 MYRT 23y 12T
3V 9"39) DLW BRI LN1TY),

this also relates to the explanation (later in the maamar) that the

question of the wise son is: how is Divine revelation drawn down

through mitzvos after Matan Torah, whose primary quality is
practical action.

120 N2RWT (MRRT TWRTIY) X277 D3 XIT
TVgRT T 29 NIPOY 193 TURI TR (X0 027
2yia MWy T 1RV 77N 100 ORIV

And the idea is: that through the act of mitzvos, Divinity is drawn

down—this is not a wonder, since the mitzvos are the will of the
Holy One, blessed be He.

My MXRT AWYD °T 29Y A1 R 1Y)
DT M¥RIY 1720 899 A1 TR — NIPPX NYRT
hehintink! rz;'ﬁ'rga ‘[iEj.

And the wise son’s question is about how through physical action
of mitzvos, revelation of G-dliness happens—

mgnd Apyn °7) PYY A1 Y X0 027 127 N2RY
NP2 1973 TYNI—

for revelation would seem to relate to spiritual service, and not to

physical deed.

N?) MMM A7I2Y2 A7IR97 W 1930 DY
R My

Therefore, he says: “What are the edos and the chukim and the

mishpatim”, and not: “What are the mitzvos” (or something
similar)—

X921, "oovowng o) niTyn an" niR 199
12 R¥P2)) "mgng apt),

..... H

because that through mitzvos G-dliness is drawn down—this is
due to the shared point in all mitzvos equally: that they are the
command and will of Hashem.

KT LMP7R YT MY MY T 29y ) 2
R OY MY MXRT 222Y NoWRT ATIPIT TEN
N7 72 WiTRD 1IX.

But that the mitzvos are divided into categories—edos, chukim,
and mishpatim—is in relation to the revelation of the drawing
down:

,0°PI ,NiTY oo niphny Mynay o
IYNTI 17737 Y3113 KT - Dowown:

in edos, the drawing down is hidden; in chukim, the drawing is
revealed in a surrounding way (makif); and in mishpatim, the
revelation is internal.

— DRI ,07Y72 X AW — NiTYaY
DUBYNRT M12°37 ,°RRT 191K 133 R°% AwRaT
nPH°1932 193 RIT —.

Therefore, the wise son’s question “What are the edos and the
chukim and the mishpatim that Hashem our G-d has commanded
you” is—

DUVIYRT DRINT) NITYT MR 1020 123 N2NYA
X7, 0NN PR TN WR—

the mitzvos that Hashem our G-d commanded you after Matan
Torah, whose main aspect is practical action—their entire
purpose is the drawing down of G-dliness. And if so:

I 100 TIONT DINR WE T W mgnTT

NIYRT XAT WY ,YIDR MY XA TRV
12 OX—MEy:
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What are the edos, the chukim, and the mishpatim? The
distinction between them lies in the manner of revelation.

JNITYT PNV 20°09wnm oM NITYD M
13T TV XIT — DUDYM DA,

(M

And the response: “We were slaves to Pharaoh in Egypt and
[Hashem took us out from Egypt...” is— that at Matan Torah,
which followed the preparation of the exile in Egypt and the
Exodus from Egypt, the power was given that through practical
mitzvos, the highest revelations can be drawn down (as explained
above in section 1).

T IRRIN O¥RRAYI97 107 0073y NN
MR Y LTIR IRy X7 A oenn

T2 103 ,0018% NN D780 NI93T AnTRaa
nioy1°27 NiownT 15°WR ,n¥wyn nign 07 2wY
'R YR 2"32)).

And also that the revelations that come through the action of
mitzvos should be in a revealed state.

19232 P ngRT AR °T 2YY nDYRaay ,om.

And this is (the meaning of) “Hashem commanded us to do all
these chukim for awe...”—

AR TR DRINT 92 NR Nivy? A" ann
"]3”'—

“Yirah” (awe) has the same letters as “re’iyah” (sight) (as stated
in the maamar)

"2 BNY 13) "N NIAIX "IN

meaning: that the revelations that come through the doing of
mitzvos (“Hashem commanded us to do...”) should be in a state
of visibility, up to the level of seeing.

"5 9%0") nivgRd My T Yy nisynaay
R 2W 19IRY 7Y 972 v ("N

And the primary revelation of the Divine flow that comes
through the action of mitzvos will be in the future era, when the
sight will be in the loftiest levels—

Fym NNRI N2y T DYY NioYnad 1 )
ni7y3 "2 NINT2 WX TR TRY X7 TIY—

even to the level of awe (which has the same letters as sight) of
[Hashem our G-d, a vision of the Essence of the Infinite One,
blessed be He.

R CPPR T NR (R NPDIR) A7 T
X377 7972 7i0 PR M.

And this is (the meaning of) “Hashem commanded us to do all
these chukim...”—specifically chukim,

oo png—""3 2°PIN7 22 IR NiY? A" ann
Ri21T—

because when one fulfills mitzvos only based on reason, the
[Divine flow through the mitzvos is concealed;

nidYRIa ,0va 787 (P7) NPT OMpRY3 °3
D7Y72 17 NgRT T Y.

and in order for the Divine flow from mitzvos to be revealed, it
must be that the fulfillment of mitzvos (even edos and mishpatim)
is because they are Hashem’s command, like the chukim.

T2 DY R ,19°32 P NIRRT NIDYRDY 0792
NI (2P02Wn NITYT NTgRT 03) NhgRT 0vRY
RINT 13 ,'7 MY agY "1on.

()

And behold, after all the above, an explanation is needed: since the
Torah of Truth calls him by the name “wise (son),” it follows that
he knows the novelty of Matan Torah—

MY NINY 127,702 TR 23T 92 I0RT I
Y79 XYW ,02007 ,027 (12) a2 IR NRIIP
IR I0RT WITIT—
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that at Matan Torah, the power was given to draw down through
practical mitzvos the most sublime revelations, and that those
revelations should be in a revealed state—

niTgn °7) %Y PWHT? 097 18°1 770 1ARaY
P NidYRaTY NPyl o7 nioynd ,nityn
aqbua_

so what is his question: “What are the edos...”?

3 niTya " TeRwa mm?

And this can be explained based on what is explained elsewhere:
that the reason the actions of the Avos (Patriarchs) are recounted in
the Torah—even though their service was seemingly only a
preparation for Matan Torah—

AT, 0R OIPR3 WMWY 7 02 9Y ] W7 W)
NIaRT N7V AX) 7702 K1 NIAR ARy
IR 1Y ARTT P ATIRI? ANT)—

is because even now, after Matan Torah, there must be service in
the style of the Avos' service.

NiviT? 7278 7R 10 "I0R? PYY 0y 00 XA
niaxa n7i2y N7y A7iay.

And the point is: the requirement that every single day the Torah
and mitzvos should be as new (and even more than new)—

TPy P 0P 0P 222 10NY AIT XTIV
DU (0 7D D TN)—

this applies not only to the preciousness and belovedness of Torah
and mitzvos, but also to the learning and fulfillment
themselves—

LN 77I0T7 M2°20d) RPIY vaiia P XD XIn
DYy NgRT 0PR) A7IRT 7YY Y3ia2 03 XX,

that each day a person must ascend to an even higher level, as in
the command “one ascends in holiness,” until a level without
comparison—

NP T MPRY3 R3NTR NP 008 O 293
Y 7RI M2Y2 T, WP PR ME—

to the extent that the Torah and mitzvos of the previous day are as
nothing, not counted compared to today’s Torah and mitzvos,
which are thus actually new.

WD KY) 07 7R 19¥8 Py niem iRy T
1229, 01T DY TIRT 2237 (W NP N
D°0Tn I 0'WTI2) B3 A} BT N Ainm).

And this is why even now, after Matan Torah, there must be
service like the Avos' service before Matan Torah—

NP7 77708 ,77IR 1R NG YWY 03 NN
77iR 1A 7P NIART N7y NRRTAY ATiay—

for Matan Torah is every day—*"the Giver of the Torah” is in the
present tense—

Ty — "7ing 1nia" a8 9232 X3 A7 AR 0D
min—

and each day is on a higher level, and therefore the service each
day must resemble that of the Avos—

NI 12°7% L1971 ,008 nohYa X372 R 0P DI
niaxs NTIaY NRIATAY 7732y oi 923,

s a preparation for the Matan Torah of that day.

A1 07 7730 AR N7 7190 ROTY.

And based on this one can explain the wise son’s question: “What
are the edos... that Hashem our G-d commanded you”—

i3 N7y A" 1020 120 NPRY WP W A1 °2 o)
NN '3 MY WR"—

because the Torah and mitzvos of the wise son are truly new each

Dy 0 222 07 027 127 7Y nhwm A7iRT °

day, wnn,
and he is therefore always in the state of beginning, like before 1 07IPT 23132 — INP0NT2 7NN REHNI XIT 12D
Matan Torah. 7R,
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And one can say that this is why he says: “that Hashem...
commanded you, and not us”—

— "DonX "3 TR WR" RIRY 717, 0 W
UNIR K?) DINN—]

to hint that his state is one of before Matan Torah.

77iR 100 O7IPT 2300 XA I9RRY 177 0792 N

(-;nqa)

And this can be connected with the fact that the question of the
wise son is primarily on the night of Pesach—

Y2 X7 D2 127 NIXWY A DY A7 WD U
nogd 2723,

even though the question “What are the edos...” (simply) pertains
to all the mitzvos—

yaian o7 (MvYo3) " niTyn o' ARRWAY AR
rigna m2737%,

because Pesach is the birth of the Jewish people.

77?5127? ay NT°H NI npo3 v3.

And this is why the holiday of Pesach is especially connected to
the concept of education—

TAMT IV TR T 09T MY A,

for the education of children begins immediately upon their
birth.

T TR Pnnn o077 A 3.

And this is the connection between the wise son’s question and the
night of Pesach—

noga 27 Oy 027 120 N2XWT WRD 3N,

that his asking “What are the edos...” is because, since he is
[always ascending, he finds himself in a state prior to Matan
Torah,

TIVY 1 TXR) 03 X7 "A NITYa " ORIWY a7 03
1A% °197W 2303 KNI XIT (7Y IR 1Y TR
i,

and is not yet fitting for any concept—Ilike an infant at the moment
of birth.

72919 vana pIrn? Ty o POy T IrRY).

(8"’)

11) And the response “We were slaves to Pharaoh in Egypt,
fand Hashem took us out with a strong hand” is—

7R 0703 5P 1 DT AR
X7 "RI TR DT gR—

that even someone who is at the level of an infant just born
including one who is literally at that level, unlike the wise son
who is there because of his lofty ascent),

A1 9212) T71aW vaIa pirn 32 XY on 0av
RITY D27 1202 K71 ,M0wD32 T X3772 XY
29 niPoyn 730 11 X3772),

and even more so, someone who is in a state of a slave to Pharaoh
in Egypt—Dbefore the birth that is the Exodus from Egypt—

D27¥703 Y797 THYT 2302 R 0 03 7N 77N
D1¥n NRXT 77797 °199)),

Hashem brings him out of Egypt with a strong hand—

TRI0 702 2%AR INIR T RORIN—

“with a strong hand” means with the force of revelation,

P3N ARIN KT "ARIG TR —

until “the King of kings, the Holy One, blessed be He, appeared to
them in His glory and essence and redeemed them.”

T2 TR D737 27 T D2 TN T
983 ¥y 179202 R
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This is a leap from one extreme to the other: from the lowest
slaves to Pharaoh in Egypt) to the highest—

NP MYRI ,TRRT 98 YR 1 39T Ry
792327 33 — I3 Ay (gt 01"

ngya.
And so it will be for us: “As in the days of your going out from RN DN PIIND TORE 73" 17 7070 1)
Egypt, I will show him wonders”— nixyo"—

a redemption in a leaping manner from one end to the other,

%D O TYRT 10 NPT 7772 AN,

from the doubled and redoubled darkness of exile—especially in
the generation of Ikvesa deMeshicha (the “heels of Moshiach™),
when the darkness is even greater—

772 07923 ,M237 291091 2027 YT 1Y
0P TiY 5373 TYNAY RDWRT XNV,

we come immediately to the revelation of “and the glory of
[Hashem will be revealed, and all flesh shall see...”,

A2 3 1Y "7 712 AN T2 T oK
i}”l’

and “Hashem will be King”, through the coming of our righteous
Moshiach, speedily in our days, literally.

TR WPTS TUR N2 NI T2 A
WRn 3.
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