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Siman #81 

In order that I place My signs, etcetera, these within him, 
because the Holy One, blessed be He, wanted to refine all the 
sparks from Egypt, from the shattering. 

 
יתִי לְמַעַן ה )וְכוּ׳( אתֹוֹתַי שִׁ קִרְבּוֹ, אֵלֶּ לְפִי בְּ  

דוֹשׁ הַקָּ רוּךְ שֶׁ הַנִּיצוֹצוֹת כָּל לְבָרֵר רוֹצֶה הָיהָ הוּא בָּ  
צְרַיםִ בִירָה מִן מִמִּ הַשְּׁ . 

And what is the matter of refining the sparks, that is, all the idle 
matters of Pharaoh and of Egypt, which are letters. 

בָרִים כָּל הַינְוּ הַנִּיצוֹצוֹת, בֵּרוּר עִניְןַ וּמַהוּ  הַדְּ  
טֵלִים ל הַבְּ רְעהֹ שֶׁ ל פַּ הֵם מִצְרַיםִ וְשֶׁ אוֹתִיּוֹת שֶׁ . 

For what difference is there for me between letters of idle 
matters and letters of the Torah, only the distinction is that 
letters of idle matters are from the shattering, and the Holy One, 
blessed be He, wanted to refine them. 

י  י מַה כִּ ל אוֹתִיּוֹת לִּ בָרִים שֶׁ טֵלִים דְּ י וּמַה בְּ אוֹתִיּוֹת לִּ  
ל אוֹתִיּוֹת הוּא הַחִלּוּק רַק הַתּוֹרָה, שֶׁ ל שֶׁ בָרִים שֶׁ דְּ  

טֵלִים בִירָה, מִן הֵם בְּ דוֹשׁ וְרָצָה הַשְּׁ הוּא בָּרוּךְ הַקָּ  
 .לְבָרְרָם

That is, in this will be the refinement, that He inserted these 
speeches and these letters into the Torah, and made from them 
another combination of holiness, and this is their refinement. 

הַינְוּ  זהֶ דְּ הִכְניִס הַבֵּרוּר, יהְִיהֶ בָּ בּוּרִים שֶׁ הַדִּ  
ה בַּתּוֹרָה, הָאֵלּוּ וְהָאוֹתִיּוֹת ל אַחֵר צֵירוּף מֵהֶם וְעָשָׂ שֶׁ  
ה, הֶם הַבֵּרוּר וְזהֶוּ קְדוּשָּׁ לָּ שֶׁ . 

And this is the secret of one of the stories of the Torah, aside 
from the other secrets that are hinted in the stories, until there is 
no end and no number, in every single letter and letter, for the 
Holy One, blessed be He, and the Torah and Israel are one. 

פּוּרֵי אֶחָד סוֹד וְזהֶוּ  אָר לְבַד הַתּוֹרָה, מִסִּ סוֹדוֹת שְׁ  
פּוּרִים הַנִּרְמָזיִם ר קֵץ אֵין עַד בַּסִּ כָל וּמִסְפָּ אוֹת בְּ  

י וְאוֹת, דוֹשׁ כִּ רָאֵל( וְהַתּוֹרָה הוּא בָּרוּךְ הַקָּ חַד )וְישְׂ  
 .הוּא

And we return to the first matter, that if He had not brought 
upon Egypt these additional three plagues, several stories would 
have been lacking that would not have been written in the 
Torah, and all the sparks would not have been refined. 

אִם הָרִאשׁוֹן, לָעִניְןָ וְנחְַזוֹר  מִצְרַיםִ עַל הֵבִיא לֹא שֶׁ  
לוֹשׁ אֵלּוּ עוֹד ה חֲסֵרִים הָיוּ מַכּוֹת, שָׁ סִפּוּרִים כַּמָּ  

לֹּא ב הָיהָ שֶׁ רְרִים הָיוּ וְלֹא בַּתּוֹרָה, נכְִתָּ כָּל מִתְבָּ  
 .הַנִּיצוֹצוֹת

And this is the hint of the verse “In order that I place these My 
signs,” meaning letters of the shattering, and I need to refine 
them through the Torah, therefore it is of necessity to send upon 
them an additional three plagues, in order to insert them into the 
letter-combinations of the Torah as above, and understand. 
(Exodus 10:1) 

יתִי לְמַעַן הַפָּסוּק רֶמֶז וְזהֶוּ  לוֹמַר רָצָה אֵלֶּה, אתֹוֹתַי שִׁ  
ל אוֹתִיּוֹת בִירָה, שֶׁ ידְֵי עַל לְבָרְרָם אֲניִ וְצָרִיךְ הַשְּׁ  
לוֹחַ הַהֶכְרֵחַ מִן הוּא לָכֵן הַתּוֹרָה, עוֹד עֲלֵיהֶם לִשְׁ  

לוֹשׁ כְדֵי מַכּוֹת שָׁ צֵירוּפִים בְּאוֹתִיּוֹת לְהַכְניִסָם בִּ  
בַּתּוֹרָה נַּ״ל, שֶׁ וְהָבֵן כַּ . 

[NOTE Summary:​
In this maamar, the Maggid of Mezritch explains the deeper purpose of the plagues in Egypt through the 
Kabbalistic concept of birur hanitzotzot, the refinement of sparks. Egypt is portrayed not merely as a place of 
physical bondage, but as a spiritual repository of shattered divine sparks that descended through the process 
known as the shattering. These sparks express themselves as the “idle matters” of Pharaoh and Egypt, which 
are themselves constituted of letters and speech. 
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The Maggid emphasizes that, at their root, there is no intrinsic difference between the letters of mundane or 
idle speech and the letters of Torah. Both are composed of divine letters. The distinction lies in their spiritual 
state: letters of idle matters originate in brokenness and concealment, whereas letters of Torah are already 
arranged in holy combinations. The divine task, therefore, is not to discard the letters of Egypt, but to redeem 
them. This redemption occurs by reconfiguring those very letters and utterances into new, sanctified 
combinations within the Torah. 

This explains why the additional three plagues were necessary. Had these plagues not occurred, entire 
narratives would have been absent from the Torah, and consequently, the sparks bound up in those events 
would have remained unrefined. The Torah’s narratives are not incidental historical records, but deliberate 
vehicles for cosmic repair. Every story, every letter, and every detail serves the purpose of elevating sparks 
from brokenness into holiness. This is why the Maggid stresses that the Torah contains endless layers of 
secrets within its stories, down to each individual letter. The statement that the Holy One, blessed be He, the 
Torah, and Israel are one underscores that this process of refinement is unified across divine will, divine 
wisdom, and the soul of Israel. 

Thus, the verse “in order that I place these My signs within him” is read as an allusion to inserting the letters 
of shattering into the Torah itself, transforming them into signs of holiness. The plagues, the narratives, and the 
Torah’s very text all function together as instruments of spiritual clarification and redemption. 

Practical Takeaway:​
The Maggid’s teaching reframes how one views ordinary speech, experiences, and even moments of spiritual 
brokenness. Nothing is inherently worthless or irredeemable. Words, actions, and situations that seem 
mundane or even spiritually empty may contain concealed sparks awaiting refinement. Through Torah study, 
mindful speech, and intentional action, a person can take the raw material of everyday life and reorganize it 
into holiness. One should therefore not despair over spiritual descent or engagement with the mundane, but 
instead view them as opportunities for elevation, provided they are consciously reconnected to Torah and 
divine purpose. END NOTE] 

Siman #82 
And in the Midrash Rabbi Yannai said: the Torah should not 
have begun except from “This month is for you.” (Exodus 
12:2) 

דְרָשׁ  מִּ י אָמַר וּבַּ לְהַתְחִיל צָרִיךְ הָיהָ לֹא ינַּאי, רַבִּ  
א הַתּוֹרָה לָכֶם הַזֶּה מֵהַחדֶֹשׁ אֶלָּ . 

And why did He reveal to them the account of Creation, for 
Israel, because they said “We will do and we will hear.” (Exodus 
24:7) 

 
ה ה לָהֶם גִּלָּה וְלָמָּ ית, מַעֲשֵׂ בִיל בְּרֵאשִׁ רָאֵל, בִּשְׁ ישְׂ  
ניֵ אָמְרוּ מִפְּ ה שֶׁ מָע נעֲַשֶׂ וְנשְׁ . 
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In the manner that the Sages of blessed memory said: Israel 
arose in thought. (Bereishit Rabbah 1:4) 

רֶךְ עַל  אָמְרוּ דֶּ רָאֵל רַז״ָל, שֶׁ בָה עָלָה ישְׂ מַחֲשָׁ בְּ . 

The precedence of the will was in order that Israel would be 
righteous in every generation and generation, 

 
בִיל הָיהָ הָרָצוֹן קְדִימַת יִּהְיוּ בִּשְׁ רָאֵל שֶׁ יקִים ישְׂ צַדִּ  

כָל וָדוֹר דּוֹר בְּ , 
and He contracted, as it were, His brightness, like the parable of 
a father who contracts his intellect and speaks words of 
smallness for his small son. 

 
ם וְצִמְצֵם רַךְ הַשֵּׁ בְיכָוֹל יתְִבָּ הִירוּתוֹ, אֶת כִּ ל בְּ מָשָׁ אָב כְּ  

צַמְצֵם כְלוֹ אֶת הַמְּ בְרֵי וּמְדַבֵּר שִׂ בִיל קְטַנּוּת דִּ נוֹ בִּשְׁ בְּ  
טָן  .הַקָּ

And also all the attributes, deeds of youth, are born in the father, 
who loves the deeds of youth, in order that the son will have 
delight and splendor with him. 

 
דּוֹת, כָּל וְגַם ה הַמִּ אוֹהֵב בָּאָב, נוֹלָדִים נעֲַרוּת, מַעֲשֵׂ שֶׁ  
ה אֶת דֵי הַנַּעֲרוּת מַעֲשֵׂ יִּהְיהֶ כְּ ן שֶׁ עֲנוּג לַבֵּ וּמְפוֹאָר תַּ  

 .אֶצְלוֹ
And with the Holy One, blessed be He, the past and the future 
are equal with Him, and He, may He be blessed, was delighting 
from the deeds of the righteous and contracted Himself. 

 
דוֹשׁ וִים וְהֶעָתִיד הֶעָבָר הוּא, בָּרוּךְ וּבְהַקָּ אֶצְלוֹ, שָׁ  

רַךְ הוּא וְהָיהָ י מִתְעַנֵּג יתְִבָּ עֲשֵׂ יקִים מִמַּ דִּ אֶת וְצִמְצֵם הַצַּ  
 .עַצְמוֹ

And the contraction is called wisdom, for wisdom is 
nothingness, in the manner of “And wisdom, from nothingness, 
is found.” (Job 28:12) 

 
מְצוּם י חָכְמָה, נקְִרָא וְהַצִּ רֶךְ עַל הָאַיןִ, הוּא הַחָכְמָה כִּ דֶּ  
צֵא מֵאַיןִ וְהַחָכְמָה מָּ תִּ . 

And the contraction was for Israel, and also love caused the 
contraction, and this is “And these are the generations of Isaac, 
Abraham begot,” and so forth. (Genesis 25:19) 

 
מְצוּם בִיל הָיהָ וְהַצִּ רָאֵל, בִּשְׁ אֶת גָּרְמָה הָאַהֲבָה וְגַם ישְׂ  
מְצוּם, הוֹלִיד, אַבְרָהָם יצְִחָק תּוֹלְדוֹת וְאֵלֶּה וְזהֶוּ הַצִּ  

 .וְגוֹמֵר
[NOTE Summary:​
In this segment, the Maggid of Mezritch addresses a well-known teaching cited in the Midrash in the name of 
Rabbi Yannai, that the Torah should have begun with the commandment “This month is for you,” the first 
mitzvah given to Israel. The Maggid explains that the reason the Torah nevertheless opens with the account of 
Creation is not incidental or historical, but purposeful and bound up with the essence of Israel. The narrative of 
Creation was revealed specifically for Israel because they declared “We will do and we will hear,” 
demonstrating a willingness to submit themselves entirely to divine will even before comprehension. 

This idea aligns with the teaching of the Sages that Israel arose in thought first. The Maggid explains that the 
precedence of divine will was oriented toward the emergence of Israel as righteous individuals in every 
generation. In order for this to be possible, the Holy One, blessed be He, performed a contraction, a 
self-limitation of divine radiance. This contraction is illustrated through the parable of a father who reduces and 
simplifies his intellect, speaking in childlike terms so that his young son can receive and delight in his words. 

The Maggid deepens this metaphor by explaining that even the attributes and youthful behaviors of a child are 
already present within the father. The father loves these immature expressions, not despite their simplicity but 
because they allow the child to experience closeness, delight, and a sense of beauty in the relationship. 
Similarly, with the Holy One, blessed be He, past and future are equal. All future righteous deeds of Israel were 
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already known and present before Him, and He derived delight from them in advance. For the sake of that 
delight, He contracted Himself, allowing the world and Torah to be expressed in a form accessible to finite 
beings. 

This contraction is identified with wisdom. Wisdom is described as “nothingness,” as stated in the verse 
“Wisdom is found from nothingness.” The Maggid explains that this state of self-nullification and concealment 
is precisely what allows revelation to occur. The contraction, called wisdom, was undertaken for Israel, and it 
was love that ultimately caused it. This love is hinted to in the verse “And these are the generations of Isaac, 
Abraham begot,” indicating a transmission born not merely of causality, but of deep affection and continuity. 

Practical Takeaway:​
This teaching reframes spiritual limitation not as a deficiency, but as an act of love. When complexity is 
reduced, when depth is concealed, or when divine truth appears in simple narratives and accessible 
commandments, it is not because of distance, but because of closeness. A person should not mistake simplicity 
for absence. On the contrary, the most profound wisdom often appears in a contracted form so that it can be 
received, lived, and delighted in. This applies both to Torah study and to human relationships, where true 
connection often requires lowering oneself, speaking in simpler terms, and valuing small, imperfect expressions 
as vehicles for genuine closeness. END NOTE] 

Siman #83 
“This month is for you.” It is stated in the Zohar, in Saba of 
Mishpatim: Nisan is called spring, for it is Aleph Bet in order, it 
is yours; Tishrei is letters backward, it is Mine. (Zohar, 
Mishpatim, Saba) 

 
זֹּהַר( אִיתָא .לָכֶם הַזֶּה הַחדֶֹשׁ  סָבָא )בַּ טִים, בְּ פָּ דְמִשְׁ  

הוּא אָבִיב קָרוּי ניִסָן סִדְרָן א״ב שֶׁ ילְכוֹן, הוּא כְּ רֵי דִּ שְׁ תִּ  
ילִי הוּא לְמַפְרֵעַ אוֹתִיּוֹת דִּ . 

And it will be understood according to what is stated: “Like an 
eagle that arouses its nest, hovers,” touches and does not touch. 
(Deuteronomy 32:11) 

 
י עַל וְיוּבַן נֶּאֱמַר פִּ ר שֶׁ נוֹגֵעַ ירְַחֵף, וְגוֹ׳ קִנּוֹ יעִָיר כְּנשֶׁ  

נוֹגֵעַ וְאֵינוֹ . 

And the matter is that the eagle is compassionate toward its 
children and wants to bestow upon them and to protect them, but 
because it is large of limb and feather, if it were to touch them 
actually, they would not be able to bear it, therefore it touches 
and does not touch. 

 

י וְהָעִניְןָ ר כִּ ניָו עַל רַחֲמָניִ הַנֶּשֶׁ יעַ וְרוֹצֶה בָּ פִּ לָהֶם לְהַשְׁ  
הוּא מֵחֲמַת אַךְ עֲלֵיהֶם, וּלְהָגֵן וְהַנּוֹצָה, הָאֵבֶר גָּדוֹל שֶׁ  

הֶם יגַּע וְאִם שׁ בָּ ן עַל לְסָבְלוֹ, יוּכְלוּ לֹא מַמָּ נוֹגֵעַ הוּא כֵּ  
נוֹגֵעַ וְאֵינוֹ . 

Thus He, may He be blessed, the world was not able to bear the 
brightness of His light and His influence, and they would be 
nullified from existence, He needed to contract His light. 

 
רַךְ, הוּא כָּךְ בֹּל יכְוֹלִים הָעוֹלָם הָיוּ לֹא יתְִבָּ הִירוּת לִסְ בְּ  

עָתוֹ, אוֹרוֹ פָּ טֵלִים וְהָיוּ וְהַשְׁ צִיאוּת, בְּ הֻצְרַךְ מִמְּ  
אוֹרוֹ לְצַמְצֵם . 
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And behold, the letters in order indicate His influence, may He 
be blessed, from above to below, and letters reversed backward 
indicate the contraction. 

 
סִדְרָן הָאוֹתִיּוֹת וְהִנֵּה עָתוֹ עַל מוֹרִים הֵם כְּ פָּ רַךְ הַשְׁ יתְִבָּ  

א, מֵעִילָּא כִים וְאֶתְוָן לְתַתָּ עַל מוֹרִים הֵם לְמַפְרֵעַ מְהֻפָּ  
מְצוּם  .הַצִּ

And also in the matter of the combinations of the 
Tetragrammaton, may He be blessed, so it is; if it is in order it 
indicates mercy. 

 
עִניְןַ וְגַם רַךְ הֲוָי״ָה צֵירוּפֵי בְּ הוּא אִם הוּא, כָּךְ יתְִבָּ  

סִדְרָן רַחֲמִים עַל מוֹרֶה כְּ . 

And this is what is said: Nisan, letters in order, it is yours, 
meaning for the sake of My love for you and My compassion 
upon you, to bestow and to protect you. 

 
נֶּאֱמַר וְזהֶוּ סִדְרָן אֶתְוָן ניִסָן שֶׁ ילְכוֹן, הוּא כְּ רָצָה דִּ  

בִיל לוֹמַר עֲלֵיכֶם וְרַחֲמָנוּתִי אֶתְכֶם אַהֲבָתִי בִּשְׁ  
יעַ פִּ עֲלֵיכֶם וּלְהָגֵן לְהַשְׁ . 

But Tishrei, which are letters backward, indicates the 
contraction, and even though this also is for you and for your 
benefit, so that you will be able to bear My brightness, 
nevertheless it is called Mine, meaning it is called by My name, 
because due to the greatness of My light and My brightness, it is 
the prevention from bestowing upon you My abundant 
kindnesses and the greatness of My goodness, therefore it is 
Mine. 

 

רֵי אֲבָל שְׁ הֵם תִּ מְצוּם, עַל מוֹרֶה לְמַפְרֵעַ אֶתְוָן שֶׁ הַצִּ  
י עַל וְאַף גַּם פִּ בִילְכֶם הוּא זהֶ שֶׁ הְיוּ וּלְטוֹבַתְכֶם בִּשְׁ תִּ שֶׁ  

בֹּל יכְוֹלִים הִירוּת לִסְ י, הַבְּ לִּ נקְִרָא הוּא זהֶ כָּל עִם שֶׁ  
ילִי, מִי, עַל נקְִרָא לוֹמַר רָצָה דִּ י שְׁ גֹּדֶל מֵחֲמַת כִּ הָאוֹר   

הִירוּת י וְהַבְּ לִּ ניִעָה הִיא שֶׁ יעַ הַמְּ פִּ חֲסָדַי עֲלֵיכֶם לְהַשְׁ  
ים רֻבִּ ילִי הוּא לָכֵן טוּבִי, וְגדֶֹל הַמְּ דִּ . 

But Nisan, which is the aspect of the bestower, is yours. And this 
is what is said: “This month is for you,” specifically for you, and 
therefore the combination of “this month” is the Tetragrammaton 
in order. 

 
הוּא ניִסָן אֲבָל חִינתַ שֶׁ יעַ בְּ פִּ שְׁ ילְכוֹן. הוּא הַמַּ וְזהֶוּ דִּ  

נֶּאֱמַר יקְָא, לָכֶם לָכֶם, הַזֶּה הַחדֶֹשׁ שֶׁ רוּף וְלָכֵן דַּ ל הַצֵּ שֶׁ  
סִדְרָא הֲוָי״ָה הוּא הַזֶּה הַחדֶֹשׁ כְּ . 

[NOTE Summary:​
In this maamar, the Maggid of Mezritch explains the inner meaning of the verse “This month is for you” by 
contrasting the spiritual nature of the months of Nisan and Tishrei. Drawing on the Zohar, he teaches that Nisan 
is associated with letters arranged in their proper order, while Tishrei is associated with letters arranged in 
reverse. These two arrangements represent two distinct divine modes: revelation and contraction. 

The Maggid clarifies this distinction through the verse describing the eagle that “hovers over its nest,” touching 
and not touching at once. The eagle is compassionate and desires to nurture and protect its young, yet because 
of its size and strength, direct contact would overwhelm them. Therefore, it remains close while holding back. 
This metaphor explains divine conduct. The Holy One, blessed be He, desired to bestow His light and influence 
upon the world, but the world could not withstand the full brilliance of that light. Without restraint, creation 
would dissolve from existence. As a result, divine light had to be contracted. 

Letters arranged in proper order represent divine influence flowing from above to below, a mode of open giving 
and mercy. Reversed letters represent contraction, concealment, and restraint. This pattern is reflected as well in 
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the various permutations of the Divine Name. When the Divine Name appears in its proper order, it indicates 
mercy and revealed beneficence. When reversed, it indicates contraction. 

Nisan, whose letters are in order, is described as “yours,” because it reflects God’s love and compassion for 
Israel, a time of revealed bestowal and protection. Tishrei, whose letters are reversed, reflects contraction. 
Although this contraction is also for Israel’s benefit, allowing them to exist and receive divine light without 
being overwhelmed, it is called “Mine,” because it arises from the sheer intensity of divine light itself, which 
necessitates restraint. 

Thus, the Maggid explains that “This month is for you” refers specifically to Nisan, the month of revealed 
giving. For this reason, the spiritual combination of that month corresponds to the Divine Name arranged in its 
proper order, emphasizing mercy, closeness, and open flow from God to Israel. 

Practical Takeaway:​
This teaching reframes concealment and limitation as expressions of care rather than distance. Not every 
moment of restraint, difficulty, or spiritual concealment is a sign of abandonment. Sometimes it is precisely 
because the light is too great that it must be filtered. A person should learn to recognize both modes in their life: 
moments of open inspiration and moments of constriction. Both serve growth. The revealed light of “Nisan” 
nourishes and uplifts, while the restraint of “Tishrei” protects and preserves. Awareness of this balance allows a 
person to respond to both expansion and limitation with trust and clarity. 

Chassidic Story:​
There is a well-documented account involving Rabbi Dov Ber, the Maggid of Mezritch, and one of his close 
students who once complained that he no longer felt the spiritual illumination he had experienced when first 
arriving in Mezritch. In earlier years, his prayer had been filled with emotion and clarity, while now it felt 
restrained and distant. 

The Maggid listened and then pointed to a candle burning nearby. He asked the student what would happen if 
oil were poured onto the flame all at once instead of drop by drop. The student answered that the flame would 
be extinguished. The Maggid explained that in the beginning, Heaven sometimes allows a person to experience 
open illumination to draw them close. Later, that light is measured and constrained so that it can be integrated 
into daily life without overwhelming the soul. The absence of overt inspiration was not rejection, but protection 
and maturation. 

This story embodies the Maggid’s teaching in this maamar. Divine closeness does not always appear as 
revealed warmth. Sometimes it appears as careful restraint, ensuring that the relationship endures and that the 
recipient can truly receive. END NOTE] 
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Siman #84a 

“Draw and take for yourselves sheep.” For in Egypt there was 
no arousal from below, for there were idolatrous abominations 
within them, and therefore they required arousal from above. 

 
כוּ י .צאֹן לָכֶם וּקְחוּ מִשְׁ מִצְרַיםִ כִּ הָיתְָה לֹא בְּ  

ה, הִתְעוֹרְרוּת מַטָּ הָיהָ מִלְּ הֶם קִיחַ שֶׁ עֲבוֹדָה גִּלּוּלֵי בָּ  
מַעְלָה הִתְעוֹרְרוּת הֻצְרְכוּ וְלָכֵן זרָָה, מִלְּ . 

And therefore it is written “I am the Lord,” I and not another.  תִיב וְלָכֵן אַחֵר וְלֹא אֲניִ ה׳, אֲניִ כְּ . 

And this is what is said: “And Israel saw the great hand that the 
Lord performed in Egypt,” because He promised Abraham and 
afterward they went out with great wealth, and Abraham is 
called the great hand, that is, love. (Exodus 14:31) 

 

נֶּאֱמַר וְזהֶוּ רָאֵל וַיַּרְא שֶׁ ר הַגְּדוֹלָה הַיָּד אֶת ישְׂ ה אֲשֶׁ עָשָׂ  
מִצְרָיםִ, ה׳ הִבְטִיחַ מִשּׁוּם בְּ ן וְאַחַר לְאַבְרָהָם שֶׁ יצְָאוּ כֵּ  

רְכוּשׁ הַינְוּ הַגְּדוֹלָה, ידָ נקְִרָא וְאַבְרָהָם גָּדוֹל, בִּ דְּ  
 .אַהֲבָה

And love was what caused this arousal from above, even though 
there was no arousal from below, as it is stated in the Zohar: 
“My bride in the tanner’s market is similar to me as a spice 
market.” (Zohar) 

 
מַעְלָה, הִתְעוֹרְרוּת לְזהֶ גּוֹרֶמֶת הָיתְָה וְאַהֲבָה עַל אַף מִלְּ  

י לֹּא פִּ ה, הִתְעוֹרְרוּת הָיתְָה שֶׁ מַטָּ דְאִיתָא מִלְּ זֹּהַר כְּ  בַּ  
י ל בְּשׁוּק כַלְתִּ ל כְּשׁוּק עָלַי דּוֹמֶה בּוּרְסִי שֶׁ ם שֶׁ בּוֹשֶׂ . 

And this is what is said: “And My Name the Lord I was not 
known to them,” meaning that today there would be 
recognizable the expansion of great kindnesses in tangible 
experience, where there was no arousal from below and 
nevertheless there was arousal from above. (Exodus 6:3) 

 

נֶּאֱמַר וְזהֶוּ מִי שֶׁ י לֹא ה׳ וּשְׁ יִּהְיהֶ לָהֶם, נוֹדַעְתִּ נכָּר שֶׁ  
טוּת הַיּוֹם לֹּא בְּחוּשׁ, גְּדוֹלִים חֲסָדִים הִתְפַּשְּׁ הָיתְָה שֶׁ  

ה הִתְעוֹרְרוּת מַטָּ י עַל וְאַף מִלְּ הִתְעוֹרְרוּת הָיתְָה כֵן פִּ  
מַעְלָה  .מִלְּ

But the Name Shaddai indicates contraction, the removal of 
expansion, the letter yod into the three lines of shin to dalet, and 
this was by way of contraction, that He said to His world 
“enough,” as explained elsewhere. 

 
ם אֲבָל י שֵׁ דַּ מְצוּם, עַל מוֹרֶה שַׁ טוּת סוּר הַצִּ הַהִתְפַּשְּׁ  

גְ׳ הַיּוֹ״ד י״ן קַוִּין בִּ שִׁ רֶךְ הָיהָ וְזהֶ לְדָלֶ״ת, דְּ מְצוּם דֶּ צִּ  
אָמַר י, לְעוֹלָמוֹ שֶׁ מְבוֹאָר דַּ מָקוֹם כְּ אַחֵר בְּ . 

But here, at the Sea of Reeds, there was expansion from a tower 
that flies in the air, which is lamed, which is the numerical value 
twenty six, through the three lines of the shin, with the closed 
mem and the open mem, which is also twenty six. 

 
יםַ כָּאן אֲבָל טוּת הָיתְָה סוּף בְּ ל הִתְפַּשְּׁ גְדָּ הַפּוֹרֵחַ מִמִּ  

אֲוִיר, הוּא בָּ הוּא לָמֶ״ד, שֶׁ רֶךְ כ״ו, שֶׁ י״ן, קַוֵּי ג׳ דֶּ הַשִּׁ  
הוּא פְּתוּחָה, וּלְמֵ״ם סְתוּמָה לְמֵ״ם כ״ו גַּם שֶׁ . 

And therefore it is written, and this is the combination “draw,” 
that the mem is open, from “draw” is twenty six, that the open 
mem receives through the shin from twenty six, that is, the 
lamed, which is bina. 

 
תִיב וְלָכֵן כוּ, כְּ ״ם מְשְׁ הַמֵּ כוּ פְּתוּחָה שֶׁ ״ם כ״ו, מִשְּׁ הַמֵּ שֶׁ  

לֶת הַפְּתוּחָה י״ן ידְֵי עַל מְקַבֶּ הַינְוּ מִכ״ו, הַשִּׁ לָמֶ״ד דְּ  
הִיא ינהָ שֶׁ בִּ . 

And therefore it is called the Great Sabbath, for it is stated in the 
Zohar that there is an eve of Sabbath and the Sabbath itself, and 
the Great Sabbath is the daytime Sabbath, to indicate that in 
every place one must elevate from below to above, and here the 
Great Sabbath was extended downward. 

 

בָּת נקְִרָא וְלָכֵן אִיתָא הַגָּדוֹל, שַׁ זֹּהַר דְּ  יֵּשׁ בַּ מַעֲלֵי שֶׁ  
תָא בְּ תָא, שַׁ בְּ בָּת וְשַׁ בָּת הוּא הַגָּדוֹל וְשַׁ יוֹמָא, שַׁ דְּ  

כָל לְהוֹרוֹת בְּ א לְהַעֲלוֹת צָרִיךְ מָקוֹם שֶׁ תָּ לְעִילָּא, מִתַּ  
בָּת הָיהָ וְכָאן ט הַגָּדוֹל שַׁ ה נתְִפַּשֵּׁ לְמַטָּ . 
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And to this the question of the legal decisors is difficult. And this 
is what is said in the Zohar: upper days are three hundred sixty 
six, lower days are three hundred sixty five, and it is also stated 
there “in Atika the matter depends.” 

 
ה וְלָאִיָּה יתַ קָשֶׁ נֶּאֱמַר וְזהֶוּ הַפּוֹסְקִים. קֻשְׁ זֹּהַר שֶׁ  ימִָין בַּ  
אִין ס״ו, עִילָּ אִין ימִָין שַׁ תָּ ס״ה, תַּ ם אִיתָא וְגַם שַׁ שָׁ  

יקָא עַתִּ לְיאָ בְּ א תַּ מִילְּתָּ . 

And this is what is said: “to the One Who smote Egypt through 
their firstborn,” for an upper level is called firstborn. (Psalms 
136:10) 

 
נֶּאֱמַר וְזהֶוּ בְכוֹרֵיהֶם, מִצְרַיםִ לְמַכֵּה שֶׁ י בִּ מַדְרֵגָה כִּ  

בְּכוֹר נקְִרֵאת עֶלְיוֹנהָ . 

And this is what is said: “I caused you to increase like the 
growth of the field,” for there are four levels in number: tens, 
hundreds, thousands, myriads, and this is in number, that is, the 
lowest level of all the worlds of Atzilut, Beriah, Yetzirah, and 
Asiyah, and the level of myriads is “myriad like the growth of 
the field,” 

 

נֶּאֱמַר וְזהֶוּ צֶמַח רְבָבָה שֶׁ דֶה כְּ יךְ, הַשָּׂ י נתְַתִּ ד׳ כִּ  
ר, ישֵׁ מַדְרֵגוֹת סְפָּ מִּ ירִיּוֹת בַּ רְבָבוֹת, אֲלָפִים מֵאוֹת עֲשִׂ  

ר, וְזהֶוּ סְפָּ מִּ אָה מַדְרֵגָה הַינְוּ בַּ תָּ הָעוֹלָמוֹת מִכָּל תַּ  
רִיאָה אֲצִילוּת יָּה יצְִירָה בְּ עֲשִׂ , 

 and the level of myriads is “myriad like the growth of the field,” 
and you came with adornments upon adornments, meaning in the 
world of adornment, adorned from Atzilut, Beriah, Yetzirah to 
Asiyah, and you were naked and bare, without arousal from 
below, etcetera. (Ezekiel 16:7) 

 

צֶמַח רְבָבָה הִיא רְבָבָה וּמַדְרֵגַת דֶה, כְּ בוֹאִי הַשָּׂ עֲדֵי וַתָּ בְּ  
טוּת בְּעוֹלָם כְּלוֹמַר עֲדָייִם, רִיאָה מֵאֲצִילוּת הִתְקַשְּׁ בְּ  
יָּה, יצְִירָה לִי וְעֶרְיהָ, עֵרוֹם וְאַתְּ לַעֲשִׂ הִתְעוֹרְרוּת בְּ  

ה מַטָּ לְּ וְכוּ׳ דִּ . 

[NOTE Summary:​
In this maamar, the Maggid of Mezritch explains the command “Draw and take for yourselves sheep” as 
reflecting a unique spiritual condition of the Jewish people in Egypt. In Egypt there was no genuine arousal 
from below, because Israel was deeply entangled in idolatrous defilement. Since there was no inner awakening 
capable of initiating redemption, redemption had to come entirely through arousal from above. This is why the 
revelation is framed as “I am the Lord, I and not another,” emphasizing exclusive divine intervention without 
human initiative. 

The Maggid connects this to the verse “And Israel saw the great hand that the Lord performed in Egypt.” This 
“great hand” is identified with Abraham, who embodies love. God’s promise to Abraham necessitated 
redemption, and it was love that activated the arousal from above, even in the absence of any arousal from 
below. This is reinforced through the Zohar’s teaching that even when the bride stands in an unpleasant 
marketplace, she is still beloved, appearing as fragrant as a spice market. Divine love is not diminished by 
spiritual filth; on the contrary, it can override it. 

This idea explains the statement “And My Name the Lord I was not known to them.” The Maggid understands 
this as referring to a tangible, experiential revelation of expansive kindness, a revelation that does not depend 
on human initiative. In contrast, the divine Name Shaddai represents contraction and limitation, the divine act 
of saying “enough” to expansion so that the world can exist. That mode characterized earlier eras. In Egypt and 
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at the splitting of the sea, however, there was a radical expansion of divine light, flowing downward rather than 
being drawn upward. 

The Maggid then interprets the symbolic structure of divine letters and numerical values. The expansion at the 
sea is described as flowing through the structure of the letters associated with the Divine Name, expressing full 
revelation rather than restriction. This is why the term “draw” is written in a way that hints at openness and 
receptivity. The flow comes from above and is received below, not generated by the recipient. 

This dynamic explains the designation “the Great Sabbath.” Ordinarily, spiritual ascent works from below to 
above, especially on Shabbat. Here, however, the Great Sabbath signifies a downward extension of holiness 
into the lower realms. The Zohar’s distinction between upper days and lower days, and its statement that 
everything depends on the most hidden level, indicates that this redemption was driven from the highest 
spiritual source. Accordingly, the plague of the firstborn struck Egypt’s highest level, since the firstborn 
represents the uppermost rung. 

Finally, the Maggid explains the verse “I caused you to increase like the growth of the field” as describing 
structured spiritual growth through numerical levels, culminating in the level of myriads. Israel is depicted as 
adorned with divine embellishments descending through all worlds, yet remaining “naked and bare,” meaning 
without inner arousal from below. Even so, divine beneficence flowed downward, completing the redemption 
entirely through love and grace rather than merit. 

Practical Takeaway:​
This maamar reframes redemption as something that can occur even when a person feels spiritually empty or 
incapable of self-initiation. There are moments when growth depends not on effort from below but on trust in 
divine compassion from above. While personal responsibility and inner awakening are essential in most 
spiritual work, there are times when healing, rescue, or transformation arrives purely through grace. 
Recognizing this prevents despair and cultivates humility. A person can learn to accept help, illumination, and 
renewal even when they feel undeserving, understanding that love itself can be the catalyst for redemption. 
END NOTE] 

Siman #84b 
Or it may be said, or it is possible to explain in another matter, 
for it is stated: Israel sustain their Father in Heaven. 

 
עִניְןָ לְפָרֵשׁ ישֵׁ אוֹ )נ״א: יאֵָמַר אוֹ אִיתָא אַחֵר(. בְּ דְּ  

רָאֵל מַיםִ לַאֲבִיהֶם מְפַרְנסְִים ישְׂ בַּשָּׁ שֶׁ . 
And every person needs to have great faith in this, that when he 
performs a commandment, or in Torah study and prayer, from 
what he does below a great delight will be aroused above. 

 
הוּא לָזהֶ, גְּדוֹלָה אֱמוּנהָ לוֹ לִהְיוֹת אָדָם לְכָל וְצָרִיךְ כְּשֶׁ  
ה לִמּוּד אוֹ מִצְוָה עוֹשֶׂ מִזֶּה וּתְפִלָּה, תּוֹרָה בְּ הוּא שֶׁ שֶׁ  
ה ה עוֹשֶׂ עֲנוּג יתְִעוֹרֵר לְמַטָּ לְעֵילָא גָּדוֹל תַּ . 
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And he should not say, how is it possible that I will make a great 
delight above, regarding this it is stated: “And a whisperer 
separates the Master.” (Proverbs 16:28) 

 
ר אֵיךְ יאֹמַר וְלֹא אֲניִ אֶפְשָׁ ה שֶׁ עֲנוּג אֶעֱשֶׂ גָּדוֹל תַּ  

אַלּוּף מַפְרִיד וְנרְִגָּן נאֱֶמַר זהֶ עַל לְעֵילָא, . 

For the Congregation of Israel is called faith, faith is a nurturer.  י נסֶֶת כִּ רָאֵל כְּ אוֹמָן אֱמוּנהָ אֱמוּנהָ, נקְִרֵאת ישְׂ . 

And in every performance of commandments he should think 
that there will be great delight above, as it were, that he will 
bring all matters to the world of delight, where there was no 
shattering, in the manner of “and wisdom will give life,” and it 
gives him life. (Ecclesiastes 7:12) 

 

יַּת וּבְכָל צְוֹת עֲשִׂ שֹׁב הַמִּ יִּהְיהֶ יחֲַ עֲנוּג שֶׁ לְעֵילָא גָּדוֹל תַּ  
בְיכָוֹל, יָּבִיא כִּ בָרִים כָּל שֶׁ עֲנוּג לְעוֹלַם הַדְּ ם הַתַּ שָּׁ לֹא שֶׁ  

בִירָה, הָיתְָה רֶךְ עַל שְׁ חַיֶּה וְהַחָכְמָה דֶּ וּמְחַיֶּה וְגוֹ׳, תְּ  
 .אוֹתוֹ

But if so, a person will say in his heart that he is very great, or 
that he is a great righteous one, and he will come to 
self-importance, Heaven forbid. 

 
ן אִם אַךְ לִבּוֹ אָדָם יאֹמַר כֵּ הוּא בְּ )נ״א: מְאדֹ גָּדוֹל שֶׁ  

הוּא יק שֶׁ לוֹם חַס לִגְדֻלּוּת וְיבָאֹ גָּדוֹל( צַדִּ וְשָׁ . 

And for this it says: “Myriad like the growth,” and “you came 
with adornment upon adornment,” with three adornments, the 
breasts were formed, as it is stated: He did not move from 
cherishing her until He called her My mother, meaning that they 
sustain, as mentioned. 

 
צֶמַח רְבָבָה אָמַר וְלָזהֶ בוֹאִי וְגוֹ׳ כְּ עֲדֵי וַתָּ ג׳ עֲדָייִם, בְּ בְּ  

טוּת, דַיםִ הִתְקַשְּׁ אִיתָא נכָנֹוּ, שָׁ בָהּ זזָ לֹא דְּ עַד מֵחַבְּ  
רָאָהּ קְּ י, שֶׁ הֵם פֵּרוּשׁ אִמִּ נִּזכָּר מְפַרְנסְִים שֶׁ כַּ . 

And even so, “and you were naked and bare,” for who gave you 
this power, is it not I. 

 
י עַל וְאַף י וְעֶרְיהָ, עֵרוֹם וְאַתְּ כֵן פִּ אֶת לָךְ נתַָן מִי כִּ  

כֹּחַ הוּא אֲניִ הֲלֹא הַזֶּה, הַ . 
And this is a great principle, that one must be aroused from 
below with enthusiasm, meaning his delight, that is, that he 
should have actual delight in what he does, the will of the 
Creator, may He be blessed, in order that he come to the world 
of delight. 

 

רִיךְ הוּא גָּדוֹל וּכְלָל צָּ ה לְהִתְעוֹרֵר שֶׁ מַטָּ מִלְּ  
הַינְוּ הַהִתְלַהֲבוּת, עֲנוּג דְּ לּוֹ, הַתַּ יִּהְיהֶ לוֹמַר רָצָה שֶׁ לוֹ שֶׁ  

עֲנוּג שׁ תַּ מַה מַמָּ הוּא בְּ ה שֶׁ רַךְ, הַבּוֹרֵא רְצוֹן עוֹשֶׂ יתְִבָּ  
דֵי יָּבוֹא כְּ עֲנוּג לְעוֹלַם שֶׁ הַתַּ . 

And if the heart of a person becomes materialized at times, its 
remedy is to bind himself to the holy Torah, and by this he 
slaughters his inclination. 

 
ם וְאִם נתָוֹ לִפְעָמִים, הָאָדָם לֵב יתְִגַּשֵּׁ קָּ ר תַּ לְהִתְקַשֵּׁ  

ה בַּתּוֹרָה דוֹשָׁ יצְִרוֹ זוֹבֵחַ וּבָזהֶ הַקְּ . 

And this is the explanation of “This is the law of the burnt 
offering,” from Torah there will be ascent, “on its pyre,” on the 
altar, all the night, that there should be strength of the fire of 
enthusiasm even at night, when it has become materialized and 
is called night, that it does not illuminate his soul well, on the 
altar, for by this he slaughters his inclination. (Leviticus 6:2) 

 

הְיהֶ מִתּוֹרָה הָעלָֹה, תּוֹרַת זאֹת פֵּרוּשׁ וְזהֶוּ עַל עֲלִיָּה, תִּ  
חַ עַל מוֹקְדָה זבֵּ ילְָה, כָּל הַמִּ יְּהֵא הַלַּ תֹּקֶף שֶׁ אֵשׁ   

ילְָה, אַף הַהִתְלַהֲבוּת לַּ ם בַּ נִּתְגַּשֵּׁ אֵינוֹ לַילְָה וְנקְִרָא שֶׁ שֶׁ  
מָתוֹ מֵאִיר חַ, עַל הֵיטֵב, לְנשְׁ זבֵּ זהֶ הַמִּ בָּ אֶת זוֹבֵחַ הוּא שֶׁ  
 .יצְִרוֹ
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[NOTE Summary:​
In this maamar, the Maggid of Mezritch presents an additional explanation centered on the striking statement 
that Israel “sustain their Father in Heaven.” He explains that every individual must possess deep faith that 
through performing a mitzvah, studying Torah, or engaging in prayer, a great delight is aroused Above. What is 
done below is not insignificant; rather, it awakens pleasure in the supernal realms. A person must therefore not 
fall into the corrosive doubt of asking how a finite human being could possibly cause delight Above. Such inner 
cynicism is described as a force that separates closeness and unity. 

The Maggid identifies the Congregation of Israel with faith itself, describing faith as a nurturing force. Through 
mitzvot, a person should consciously intend that their actions bring delight Above, drawing all matters into the 
“world of delight,” a realm untouched by the shattering. In this sense, Torah and mitzvot are not merely 
obligations but conduits of vitality, echoing the verse that wisdom gives life. Through this orientation, one’s 
actions become life-giving both Above and below. 

However, the Maggid is careful to warn of a subtle danger. If a person internalizes that their actions bring 
delight Above, they may mistakenly conclude that they themselves are exceedingly great or a righteous 
individual of high stature, leading to spiritual arrogance. To counter this, the Maggid recalls the imagery of 
Israel being adorned with multiple adornments and called beloved, even “mother,” because they sustain and 
nourish. Yet immediately afterward comes the reminder that they are still “naked and bare.” This paradox 
teaches that all power to arouse delight Above is itself a divine gift. The human being is not the source, but the 
channel. 

From this tension emerges a fundamental principle: authentic spiritual life requires arousal from below in the 
form of enthusiasm and delight. One must experience genuine pleasure in doing the will of the Creator, not 
merely compliance or habit. This personal delight is what enables ascent into the world of delight Above. Yet 
this delight must be held together with humility, recognizing that its very possibility is granted from Above. 

The Maggid then addresses moments when the heart becomes coarse or materialized. Such spiritual heaviness 
is inevitable. The remedy is deep attachment to the holy Torah. Torah engagement becomes an inner offering 
through which a person subdues and refines the inclination. This is expressed in the interpretation of “This is 
the law of the burnt offering”: from Torah comes ascent. Even during “night,” a time of inner darkness when 
the soul does not shine clearly, the fire of enthusiasm must remain burning on the altar. Through Torah, even 
darkness is transformed into elevation, and the inclination itself is offered and refined. 

Practical Takeaway:​
This maamar teaches a balanced path between confidence and humility. A person should live with the 
awareness that their actions truly matter and bring delight Above, cultivating joy and enthusiasm in serving the 
Creator. At the same time, they must remember that this capacity is not self-generated but granted, preventing 
arrogance. When inspiration wanes and the heart feels heavy, the response is not despair but deeper attachment 
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to Torah. Even in moments of inner night, steady engagement and sincere delight in divine service can reignite 
the fire and turn struggle itself into ascent. END NOTE] 

Siman #85 
“And you shall say, it is a Paschal sacrifice, etcetera.” For 
behold, there are two delights: one is to defeat enemies, and this 
is the delight in the fact that he defeats; and the second is to save 
his son from something that is not good for him, and this comes 
from his love for his son. 

 

ם סַח זֶבַח וַאֲמַרְתֶּ י .וְגוֹ׳ הוּא פֶּ עֲנוּגִים, ב׳ ישֵׁ הִנֵּה כִּ תַּ  
חַ א׳ עֲנוּג וְזהֶוּ אוֹיבְִים, לְנצֵּ הוּא מַה הַתַּ חַ, שֶּׁ וְהַב׳ מְנצֵּ  

יל נוֹ אֶת לְהַצִּ בָר בְּ אֵינוֹ מִדָּ מֵאַהֲבָתוֹ בָּא וְזהֶ לוֹ, טוֹב שֶׁ  
נוֹ אֶת בְּ . 

And behold, in the exodus from Egypt there were, as it were, 
two delights together, namely to strike the Egyptians and to save 
Israel. 

 
יצִיאַת וְהִנֵּה בְיכָוֹל הָיוּ מִצְרַיםִ בִּ עֲנוּגִים ב׳ כִּ יחַַד, תַּ בְּ  

הַינְוּ גֹּף דְּ צְרִים אֶת לִנ יל הַמִּ רָאֵל אֶת וּלְהַצִּ ישְׂ . 

And behold, there is another, third delight, which is higher than 
the two mentioned, and this is what is written: “And the Lord 
will strike Egypt, striking and healing,” and the Sages of blessed 
memory expounded: striking Egypt and healing Israel, that He 
healed them from the pain of circumcision. (Isaiah 19:22) 

 

עֲנוּג עוֹד ישֵׁ וְהִנֵּה הוּא ג׳ תַּ וְהוּא הַנִּזכָּר, מִב׳ גָּבוֹהַ שֶׁ  
כָּתוּב מַה וְדָרְשׁוּ וְרָפוֹא, נגָףֹ מִצְרַיםִ אֶת ה׳ וְנגַָף שֶּׁ  

רָאֵל, וְרָפוֹא מִצְרַיםִ אֶת נגָףֹ רַז״ָל רִפְּאָם לְישְׂ אֵב שֶׁ מִכְּ  
ילָה  .הַמִּ

And this delight comes from the compassion of the father for his 
son, and it is higher than the two delights mentioned, for those 
are in revelation and this is in concealment, and furthermore, it is 
to heal his son from the blows that already cause him pain. 

 

עֲנוּג נוֹ, עַל הָאָב מֵרַחֲמָנוּת בָּא זהֶ וְתַּ גָּבוֹהַ וְהוּא בְּ  
עֲנוּגִים מִב׳ יוֹתֵר רִים, הַתַּ י הַנִּזכָּ אִתְגַּלְיאָ הֵם כִּ וְזהֶ בְּ  

סְיאָ, אִתְכַּ הוּא וְעוֹד בְּ נוֹ אֶת לְרַפֵּא שֶׁ כּוֹת מִן בְּ הַמַּ  
כּוֹאֲבִים בָר לוֹ שֶׁ כְּ . 

And behold, it is written: “And God created man in His image; 
in the image of God He created him,” meaning that there is one 
image that is above nature, and a second image that is from 
nature; nature in numerical value is God, and this is the image of 
God mentioned in the verse, and it is the aspect of the body that 
is under nature, and it is called the occurrence of nature. 

 

תִיב וְהִנֵּה צַלְמוֹ הָאָדָם אֶת אֱלֹקִים וַיִּבְרָא כְּ צֶלֶם בְּ בְּ  
רָא אֱלֹקִים הַינְוּ אתֹוֹ, בָּ יֵּשׁ דְּ הוּא אֶחָד צֶלֶם שֶׁ שֶׁ  
בַע, מִן לְמַעְלָה הוּא ב׳ וְצֶלֶם הַטֶּ בַע, מִן שֶׁ בַע הַטֶּ הַטֶּ  

גִימַטְרִיָּא כָּתוּב, אֱלֹקִים צֶלֶם וְזהֶוּ אֱלֹקִים, בְּ בַּ וְהוּא שֶׁ  
חִינתַ חַת הַגּוּף בְּ תַּ בַע, שֶׁ בַע מִקְרֵה וְנקְִרָא הַטֶּ הַטֶּ . 

But the thought, which is the vitality, endures forever; therefore 
there are righteous individuals over whom nature did not rule, 
such as Abraham our father, peace be upon him, and others like 
him, who were attached to that which is above nature. 

 

בָה אֲבָל חֲשָׁ הִיא הַמַּ ן עַל לָעַד, קַיֶּמֶת הִיא הַחַיּוּת שֶׁ כֵּ  
ה יקִים כַּמָּ לֹּא צַדִּ לְטָה שֶׁ הֶם שָׁ בַע, בָּ גוֹן הַטֶּ אַבְרָהָם כְּ  

לוֹם עָלָיו אָבִינוּ הֶם, וְכַיּוֹצֵא הַשָּׁ הָיוּ בָּ בוּקִים שֶׁ מַה דְּ בְּ  
מַעְלָה לְּ בַע מִן שֶׁ הַטֶּ . 

And it is known that the exodus from Egypt was in the merit of 
Abraham, that is, on account of love; even though there were 
severities in Egypt, this is severity within kindness, due to His 
love for His children, He strikes their enemies. 

 

י וְנוֹדָע זכְוּת הָיתְָה מִצְרַיםִ יצְִיאַת כִּ הַינְוּ אַבְרָהָם, בִּ דְּ  
י עַל אַף אַהֲבָה, מֵחֲמַת הָיוּ פִּ מִצְרַיםִ, גְּבוּרוֹת שֶׁ זהֶוּ בְּ  
חֶסֶד, גְּבוּרָה בְּ ניָו אֶת אַהֲבָתוֹ מֵחֲמַת שֶׁ מַכֶּה בָּ  

 .שׂוֹנאְֵיהֶם
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And this is what is said: “And the Lord passed through to 
strike,” meaning the Name Havayah, the attribute of compassion 
and love, passed beyond its attribute to strike Egypt, and all is 
from the aspect of His love for His children. 

 
גֹּף, ה׳ וְעָבַר וְזהֶוּ הַינְוּ לִנ ת הֲוָי״ָה, דְּ הָרַחֲמָנוּת מִדַּ  

תוֹ עַל הֶעֱבִיר וְהָאַהֲבָה, גֹּף מִדָּ כֹּל מִצְרַיםִ, אֶת לִנ וְהַ  
חִינתַ לְבָניָו אַהֲבָתוֹ מִבְּ . 

And it is known that the world of delight is the concealed world, 
it is called “He,” as it is written: “Then you shall delight upon 
the Lord,” above the Name Havayah, blessed be He, which is 
Tiferet, the six extremities, and which are intellects. (Isaiah 
58:14) 

 

י וְנוֹדָע עֲנוּג עוֹלַם כִּ סְיאָ, עוֹלָם הוּא הַתַּ אִתְכַּ נקְִרָא דְּ  
כָּתוּב כְּמוֹ הוּא, תְעַנַּג אָז שֶׁ מֵהֲוָי״ָה לְמַעְלָה ה׳, עַל תִּ  
הוּא הוּא, בָּרוּךְ פְאֶרֶת, שֶׁ שׁ תִּ הוּא ז״א וְזהֶ קְצוֹת שֵׁ שֶׁ  

 .מוֹחִין

And this is what is said: “And it shall be that when your son will 
ask, what is this service,” and you shall say, that through service 
we draw the delight called “He” into Havayah, and this is 
Pesach, an expression of skipping, that it skips the world of 
delight and comes to the Name Havayah, blessed be He, as it 
was at the time of the exodus from Egypt. (Exodus 12:26) 

 

נֶּאֱמַר וְזהֶוּ י וְהָיהָ שֶׁ ם, וְגוֹ׳ הָעֲבדָֹה מָה וְגוֹ׳ כִּ וַאֲמַרְתֶּ  
עֲבוֹדָה בַּ יכִים אָנוּ שֶׁ עֲנוּג מַמְשִׁ לַהֲוָי״ָה, הוּא הַנִּקְרָא תַּ  

סַח, וְהַינְוּ לּוּג, לְשׁוֹן פֶּ ג דִּ דַלֵּ מְּ עֲנוּג עוֹלַם שֶׁ וּבָא הַתַּ  
ם הָיהָ כְּמוֹ הוּא בָּרוּךְ הֲוָי״ָה לְשֵׁ עֵת שֶׁ יצְִיאַת בְּ  

 .מִצְרַיםִ

And this is what is written: “And the Lord passed over the 
doorway,” and it is explained in the Zohar: the doorway of the 
body, that He healed them from the pain of circumcision, and 
this is the third delight mentioned, and contemplate well. (Zohar; 
Exodus 12:23) 

 
כָּתוּב מַה וְזהֶוּ תַח, עַל ה׳ וּפָסַח שֶּׁ זֹּהַר וּפֵרֵשׁ הַפֶּ  בַּ  

תְחָא רִפְּאָם דְגוּפָא, פִּ אֵב שֶׁ ילָה, מִכְּ עֲנוּג וְהַינְוּ הַמִּ הַתַּ  
וְדוּק הַנִּזכָּר, הַג׳ . 

[NOTE Summary:​
In this maamar, the Maggid of Mezritch explains the depth of the statement “And you shall say: it is a Pesach 
offering,” by revealing multiple layers of divine delight present at the Exodus from Egypt. He begins by 
distinguishing between two forms of delight. One delight is experienced in defeating an enemy, the satisfaction 
of victory itself. The second delight is the joy of rescuing one’s child from danger, which flows directly from 
love. At the Exodus, both of these delights were present simultaneously: Egypt was struck, and Israel was 
saved. 

However, the Maggid introduces a third delight, higher than the previous two. This is alluded to in the verse 
“And the Lord will strike Egypt, striking and healing,” which the Sages interpret as striking Egypt while 
healing Israel, specifically healing them from the pain of circumcision. This third delight stems from a father’s 
compassion in healing his child from suffering that already exists. Unlike the first two delights, which are 
revealed and outward, this delight is concealed. It is more inward, more subtle, and therefore higher. 

The Maggid then explains the spiritual structure underlying this process through the concept of two “images” in 
which man was created. One image is above nature, and the other is within nature. The natural order 
corresponds to the Divine Name associated with limitation and law, and it governs the physical body and the 
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apparent randomness of worldly events. Above this, however, stands thought, which is the vitality of a person 
and endures beyond natural constraints. Certain righteous individuals, such as Abraham, attached themselves to 
what is above nature and were therefore not ruled by natural forces. 

The redemption from Egypt occurred in the merit of Abraham, whose defining trait is love. Even the harsh 
judgments inflicted on Egypt are understood as expressions of love, specifically a form of severity that emerges 
from kindness. God strikes the enemies of Israel not out of cruelty, but out of love for His children. This is why 
the verse states “And the Lord passed through to strike,” emphasizing the Divine Name associated with mercy 
and compassion. God, as it were, went beyond the normal bounds of judgment, acting solely from love. 

The Maggid then situates this within a broader spiritual map. The “world of delight” is described as a concealed 
realm, referred to as “He,” which is higher than the revealed Divine Name associated with structured revelation. 
The verse “Then you shall delight upon the Lord” points to this higher level. Through service and labor, Israel 
draws this concealed delight into the revealed Divine Name. This is the deeper meaning of Pesach, understood 
as a “skipping” or leap, where delight bypasses its concealed source and enters revealed reality, just as it did at 
the Exodus. 

Finally, the Maggid explains the verse “And the Lord passed over the doorway,” which the Zohar interprets as 
the doorway of the body. This passing over refers to the healing of Israel from the pain of circumcision and 
completes the picture of the third, highest delight. Redemption is thus not only rescue and victory, but healing, 
restoration, and intimate compassion flowing from the deepest level of divine love. 

Practical Takeaway:​
This maamar teaches that the highest form of divine closeness is not always expressed through dramatic 
miracles or visible victories, but through quiet healing and inner restoration. In personal spiritual life, a person 
may experience moments of triumph and moments of rescue, but the deepest connection often emerges when 
pain itself is transformed and healed. Acts of service that draw hidden delight into daily life require trust, 
perseverance, and openness to subtle forms of growth. Recognizing this allows a person to value inner repair as 
much as outward success, and to understand that concealed compassion may be the greatest gift of all. 

Chassidic Story:​
There is a recorded account among early Chassidic circles about a student of the Maggid of Mezritch who 
struggled deeply after a prolonged illness. Though he had recovered physically, he felt spiritually diminished 
and distressed that his former intensity in prayer and study had not returned. He expressed gratitude for being 
saved, yet remained troubled by the lingering weakness he felt inside. 

When he came before the Maggid, he spoke of the miracle of survival but lamented the absence of renewed 
inspiration. The Maggid responded by explaining that rescue and victory are not the final stages of divine 
kindness. Sometimes the most profound mercy is the slow healing that follows, when strength is rebuilt quietly 
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and the soul is restored in hidden ways. The Maggid told him that this stage reflects a higher love than the 
initial salvation, because it addresses pain that already exists rather than danger that might occur. 

Over time, the student came to understand that his gradual return to inner stability was itself an expression of 
divine delight. This story reflects the teaching of this maamar: redemption is complete not when the threat is 
removed, but when the wound itself is healed. END NOTE] 

Siman #86 
“And you shall guard this statute for its appointed time, 
from days to days.” For there are days, and there is “from 
days to days,” meaning there are days that are an aspect of 
male, and there are days that are an aspect of female. 
(Exodus 13:10) 

 
מַרְתָּ ה אֶת וְשָׁ זֹּאת הַחֻקָּ ימִָימָה. מִיָּמִים לְמוֹעֲדָהּ הַ  

אִית לְפִי ימִָים ישֵׁ לוֹמַר רָצָה ימִָימָה, וְאִית ימִָים דְּ  
הֵם חִינַת שֶׁ הֵם ימִָים וְישֵׁ זָכָר, בְּ חִינַת שֶׁ א בְּ נוּקְבָּ . 

And they are in this manner, by way of example: when the Holy 
One, blessed be He, created man, He created only Adam the first 
and his female, and from them the entire world came forth; it 
follows that they, Adam and his female, are an aspect of male 
relative to the entire world, and all of them are an aspect of 
female toward them, for they receive from them. 

 

דֶרֶךְ וְהֵם רֶךְ עַל זהֶ, בְּ ל דֶּ ם מָשָׁ הַשֵּׁ רַךְ כְּשֶׁ רָא יתְִבָּ בָּ  
רָא לֹא הָאָדָם אֶת וְנוּקְבָּתוֹ, הָרִאשׁוֹן אָדָם אֶלָּא בָּ  

הֵם וְנוּקְבָּתוֹ אָדָם הֵם נמְִצָא הָעוֹלָם, כָּל יצְָאוּ וּמֵהֶם  
חִינתַ חִינתַ וְכֻלָּם הָעוֹלָם, כָּל נגֶֶד זכָָר בְּ אֶצְלָם נוּקְבָּא בְּ  

י לִים כִּ מֵהֶם מְקַבְּ . 

And this is in the aspect of soul, and likewise in world and year, 
and that is time. 

בְחִינתַ וְזהֶוּ  נהָ בָּעוֹלָם וְכֵן נפֶֶשׁ, בִּ הַזְּמַן וְהוּא וּבַשָּׁ . 

For example, the six days of Creation are an aspect of male, for 
within them the Holy One, blessed be He, created all that exists, 
and all the other days are an aspect of female, which receive 
from them, each day from its corresponding day of Creation; for 
example, the first day from the first day of Creation, and the 
second day from the second day of Creation, and so with all of 
them. (Genesis 1) 

 

ל ת לְמָשָׁ שֶׁ ית ימְֵי שֵׁ חִינתַ הֵם בְּרֵאשִׁ הֶם זכָָר בְּ בָּ רָא שֶׁ בָּ  
דוֹשׁ אָר וְכָל הַנִּמְצָאִים, כָּל הוּא בָּרוּךְ הַקָּ הֵם הַיָּמִים שְׁ  
חִינתַ לִים נוּקְבָּא בְּ מְקַבְּ רִאשׁוֹן מִיּוֹם יוֹם כָּל מֵהֶם, שֶׁ  

ל ה שֶׁ ית, מַעֲשֵׂ ל בְּרֵאשִׁ ל א׳ מִיּוֹם א׳ יוֹם לְמָשָׁ שֶׁ  
ה ית, מַעֲשֵׂ ל ב׳ מִיּוֹם ב׳ וְיוֹם בְּרֵאשִׁ ה שֶׁ מַעֲשֵׂ  

ית, לָּם וְכֵן בְּרֵאשִׁ כֻּ . 

And likewise in all the festivals; for example, the festival of 
Passover is an aspect of female relative to the first Passover at 
which the children of Israel went out from Egypt, and that is an 
aspect of male relative to all of them. 

 
כָל וְכֵן חִינתַ בְּ ל הַמּוֹעֲדִים, בְּ סַח חַג לְמָשָׁ הוּא הַפֶּ  

חִינתַ סַח חַג אֶל נוּקְבָּא בְּ בּוֹ הָרִאשׁוֹן הַפֶּ ניֵ יצְָאוּ שֶׁ בְּ  
רָאֵל צְרָיםִ, ישְׂ חִינתַ וְהוּא מִמִּ לָּם אֶצֶל זכָָר בְּ כֻּ . 

And likewise with all the festivals. And this is why we say on all 
the festivals “a remembrance of the exodus from Egypt,” 
because every festival is an aspect of female relative to the 
festival of the exodus from Egypt, and within it that illumination 
which was revealed at that time is revealed. 

 

כָל וְכֵן אוֹמְרִים וְזהֶוּ הַמּוֹעֲדִים. בְּ כָל שֶׁ זכֵֶר הַמּוֹעֲדִים בְּ  
כָּל לְפִי מִצְרָיםִ, לִיצִיאַת חִינתַ הוּא מוֹעֵד שֶׁ נוּקְבָּא בְּ  
ל לְמוֹעֵד הָאָרָה אוֹתוֹ נתְִגַּלָּה וּבוֹ מִצְרַיםִ, יצְִיאַת שֶׁ  

נִּתְגַּלָּה עַם בְּאוֹתוֹ שֶׁ הַפַּ . 
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And behold, this is in the hand of Israel to do, as our Sages of 
blessed memory said: “You,” even deliberately, because 
everything is done through speech, as it is written: “By the word 
of the Lord the heavens were made.” (Psalms 33:6) 

 
ידַ זהֶוּ וְהִנֵּה רָאֵל בְּ מַה לַעֲשׂוֹת, ישְׂ אָמְרוּ כְּ רַז״ָל שֶּׁ  
ם, כֹּל לְפִי מְזיִדִים, אֲפִלּוּ אַתֶּ הַ ה שֶׁ דִבּוּר, נעֲַשֶׂ מַה בְּ כְּ  

כָּתוּב דְבַר שֶּׁ מַיםִ ה׳ בִּ נעֲַשׂוּ שָׁ . 

Therefore even today that illumination is revealed through Israel, 
because the world of speech is with them, as is known to those 
initiated, for the sake of His bride. 

 
ן עַל רָאֵל, ידְֵי עַל הָאָרָה אוֹתָהּ נתְִגַּלָּה הַיּוֹם גַּם כֵּ ישְׂ  

ניֵ עוֹלַם מִפְּ בּוּר שֶׁ נוֹדָע אֶצְלֵיהֶם, הוּא הַדִּ ם, כְּ כֹּלְתָּ לַ  
בִיל לָּה בִּשְׁ ילֵיהּ כַּ דִּ . 

And also because Israel precede time, therefore it is in their hand 
to do within time whatever they wish. 

 
בִיל וְגַם רָאֵל בִּשְׁ יִּשְׂ ן עַל לַזְּמַן, קוֹדְמִים הֵם שֶׁ ידָָם כֵּ בְּ  

זְּמַן לַעֲשׂוֹת יִּרְצוּ מַה בַּ שֶּׁ . 
And specifically through sages the month is sanctified, because 
the illumination is wisdom, that is, inner vitality, and wisdom is 
vitality, as it is written: “And wisdom gives life to its owner.” 
(Ecclesiastes 7:12) 

 
שׁ חֲכָמִים ידְֵי עַל וְדוּקָא הָאָרָה לְפִי הַחדֶֹשׁ, נתְִקַדֵּ שֶׁ  

הַינְוּ חָכְמָה, הִיא ניִמִית, חַיּוּת דְּ הַחַיּוּת, הִיא וְהַחָכְמָה פְּ  
מַה כָּתוּב כְּ חַיֶּה וְהַחָכְמָה שֶּׁ עָלֶיהָ תְּ בְּ . 

And behold, “its appointed time” is an expression of adornment 
and ornament, an expression of jewelry and ornaments. 

 
יט, קִישּׁוּט לְשׁוֹן הוּא מוֹעֲדָהּ וְהִנֵּה עֲדִי לְשׁוֹן וְתַכְשִׁ  

 .עֲדָייִם
And behold, that illumination which is revealed on a festival day 
is called adornment and ornament, which adorns that day. 

 
נִּתְגַּלָּה הָאָרָה אוֹתָהּ וְהִנֵּה יוֹם שֶׁ קִישּׁוּט נקְִרֵאת טוֹב בְּ  

יט ט וְתַכְשִׁ מְקַשֵּׁ הַיּוֹם אוֹתוֹ שֶׁ . 
And this is “And you shall guard this statute for its appointed 
time,” meaning to adorn it through speech, in the manner of the 
commandment to recount the exodus from Egypt. 

 
מַרְתָּ וְזהֶוּ ה אֶת וְשָׁ זֹּאת הַחֻקָּ הַינְוּ לְמוֹעֲדָהּ, הַ טָהּ דְּ לְקַשְּׁ  

דִבּוּר, רֶךְ עַל בְּ ר מִצְוָה דֶּ יצִיאַת לְסַפֵּ מִצְרַיםִ בִּ . 

“From days to days,” that you should see to adorn it through 
speech, to expound from the matter of the day, in order that 
illumination and adornment be revealed from “days” to “days,” 
the intent being to draw from male to female, for the letter hei at 
the end is a sign for female. 

 

רְאֶה ימִָימָה, מִיָּמִים תִּ טָהּ שֶׁ דִבּוּר לְקַשְּׁ מֵעִניְנָוֹ לִדְרוֹשׁ בְּ  
ל דֵי יוֹם, שֶׁ יִּתְגַּלֶּה כְּ לִימִימָה, מִיָּמִים וְקִישּׁוּט הָאָרָה שֶׁ  

וָּנהָ הַכַּ יךְ שֶׁ כַר לְהַמְשִׁ י לְנוּקְבָּא, מִדְּ בַּסּוֹף הַה׳ כִּ הִיא שֶׁ  
לְנוּקְבָּא סִימָן . 

[NOTE Summary:​
In this maamar, the Maggid of Mezritch explains the verse “And you shall guard this statute for its appointed 
time, from days to days” as a deep structure governing time, sanctity, and revelation. He distinguishes between 
two categories within time itself: “days” and “from days to days.” These correspond to masculine and feminine 
spiritual modalities. Masculine days are generative sources, while feminine days are receptive, receiving and 
actualizing what flows from their source. 

This pattern is illustrated through creation itself. When the Holy One, blessed be He, created humanity, He 
created Adam and his female counterpart, from whom the entire world emerged. Relative to the rest of creation, 
they function as the masculine source, while all subsequent existence is feminine, receiving life from them. 
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This structure repeats across the dimensions of soul, world, and year, meaning across human consciousness, 
cosmic reality, and time. 

The six days of Creation are described as masculine days, because within them all existence was brought forth. 
All later days are feminine, drawing their vitality from the corresponding day of Creation. Each Sunday draws 
from the first day of Creation, each Monday from the second, and so forth. The same structure applies to sacred 
times. Each festival observed throughout history is feminine in relation to the original festival at the Exodus 
from Egypt, which stands as the masculine source. For this reason, every festival is described as a remembrance 
of the Exodus, because it receives and re-manifests the same illumination that was revealed at that original 
moment. 

The Maggid then explains that this process is placed in the hands of Israel. As the Sages taught, Israel sanctifies 
time even if they err intentionally. This is because all creation operates through speech, as stated “By the word 
of the Lord the heavens were made.” Since Israel is entrusted with the realm of speech, they possess the 
capacity to reveal divine illumination anew in every generation. Israel precedes time itself, and therefore has the 
power to shape time and draw holiness into it. 

This is why the sanctification of the new month must be performed specifically by sages. The illumination 
being drawn is wisdom, which is inner vitality. Wisdom is life itself, as Scripture states that wisdom gives life 
to its owner. Through the sages, this inner vitality is channeled into time. 

The Maggid further explains that the word “appointed time” also means adornment and ornament. The 
illumination revealed on a festival day is a spiritual adornment that beautifies that day. Guarding the statute for 
its appointed time means actively adorning the day through speech, particularly through recounting the Exodus 
from Egypt and expounding on the meaning of the day. Through sacred speech, illumination flows from 
masculine to feminine, from source to recipient. The final letter hei alludes to the feminine vessel that receives 
this flow, completing the process of revelation within time. 

Practical Takeaway:​
This maamar teaches that holiness in time is not automatic. Sacred days must be actively adorned. Through 
speech, teaching, storytelling, and reflection, a person draws inner vitality into the day and allows it to shine 
again. Festivals are not commemorations of the past, but living channels of the original illumination. Each 
person, through conscious engagement and sacred speech, participates in shaping time itself. Spiritual vitality 
depends not only on divine flow from above, but on human responsibility to receive, articulate, and reveal it. 

Chassidic Story:​
It is related that one year, a group of simple Jews gathered on the first night of Passover in a remote village with 
little formal learning. There was no scholar among them capable of delivering a learned discourse. As the Seder 
began, there was concern that the night would pass without depth or inspiration. 
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One elderly villager stood up and said that although he did not know how to explain the secrets of the Exodus, 
he knew the story well. He began recounting the Exodus slowly, repeating each detail, adding heartfelt 
reflections about slavery, freedom, and gratitude. Others joined in, each adding what they understood, 
sometimes repeating the same ideas in different words. The night extended late, filled with sincere speech and 
warmth. 

Later, a traveling חכם תלמיד  passed through the village and heard about the Seder. He remarked that this was the 
true fulfillment of “And you shall guard this statute for its appointed time.” By adorning the night with speech, 
even simple speech, they had drawn the original light of the Exodus into their present moment. The 
illumination of the first redemption had been renewed, not through brilliance, but through devoted words 
spoken from the heart. END NOTE] 

Siman #87 
Every place where it is stated “and it shall be” is nothing 
other than joy.  נֶּאֱמַר מָקוֹם כָּל א אֵינוֹ וְהָיהָ שֶׁ מְחָה אֶלָּ שִׂ . 

Explanation: for when the son is small and does childish actions, 
the father has great delight from him, and even though his 
actions are with small intellect, nevertheless he has delight from 
him more than from his grown son. 

 

י פֵּרוּשׁ, ן כִּ הַבֵּ ה קָטָן כְּשֶׁ ה וְעוֹשֶׂ ישֵׁ הָאָב קַטְנוּת, מַעֲשֵׂ  
עֲנוּג לוֹ נּוּ, גָּדוֹל תַּ י עַל וְאַף מִמֶּ יו פִּ מַעֲשָׂ כֶל הֵם שֶׁ בְּשֵׂ  

י עַל אַף קָטָן, עֲנוּג לוֹ ישֵׁ כֵן פִּ נּוּ תַּ נוֹ יוֹתֵר מִמֶּ מִבְּ  
 .הַגָּדוֹל

It follows that when the father receives delight from this small 
son and from his actions, the father himself descends into a 
lower level, and he is below the son and his actions, and the son 
is more forceful than the father. 

 

י נמְִצָא הָאָב כִּ עֲנוּג מְקַבֵּל כְּשֶׁ ן מִזֶּה תַּ טָן הַבֵּ הַקָּ  
יו, עֲשָׂ ל וּמִמַּ לְשֵׁ תַּ מַדְרֵגָה עַצְמוֹ הָאָב מִשְׁ חְתּוֹנהָ, בְּ תַּ  

ה וְהוּא ן מִן לְמַטָּ יו, הַבֵּ עֲשָׂ ן וּמִמַּ יף יוֹתֵר הוּא וְהַבֵּ קִּ תַּ  
הָאָב מִן . 

Explanation: for when the small son begins to cry, then the father 
requests from him that he be silent. 

 
י פֵּרוּשׁ, תְחִיל כִּ מַּ ן כְּשֶׁ טָן הַבֵּ שׁ אָז לִבְכּוֹת, הַקָּ מְבַקֵּ  
נּוּ הָאָב יִּדּוֹם מִמֶּ שֶׁ . 

It follows that the permutation of the Name Havayah, blessed be 
He, is “and it shall be.” 

י נמְִצָא  ל הַצֵּרוּף כִּ ם שֶׁ וְהָיהָ הוּא הוּא בָּרוּךְ הֲוָי״ָה שֵׁ . 

Explanation: the letters “and hei” hint to the son and daughter, 
who are above “yod hei,” which are father and mother. 

 
ז וְהֵ״א פֵּרוּשׁ, ן עַל מְרַמֵּ הֵם וְהַבַּת, הַבֵּ מִי״ה לְמַעְלָה שֶׁ  
הֵם וָאֵם אָב שֶׁ . 

Alternative explanation: “vav hei” hints to the son and his 
actions, which are above “yod hei,” the father, the Holy One, 
blessed be He, who takes the son into the intellect and receives 
delight from him. 

 
ז וָ״ה אַחֲרִינאָ, נוּסְחָא ן עַל מְרַמֵּ יו וְעַל הַבֵּ הֵם מַעֲשָׂ שֶׁ  

דוֹשׁ הָאָב, מִי״ה, לְמַעְלָה נוֹטֵל הוּא, בָּרוּךְ הַקָּ ן שֶׁ הַבֵּ  
כֶל עֲנוּג וּמְקַבֵּל בַּשֵּׂ נּוּ תַּ מִמֶּ . 

And this is “it is nothing other than joy,” meaning delight, 
explanation: due to the delight, the father is below the son and 
his actions. 

 
מְחָה, אֶלָּא אֵינוֹ וְזהֶוּ עֲנוּג, לוֹמַר רָצָה שִׂ פֵּרוּשׁ תַּ  

עֲנוּג מֵחֲמַת ה הוּא הָאָב הַתַּ ן מִן לְמַטָּ יו הַבֵּ עֲשָׂ וּמִמַּ . 
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[NOTE Summary:​
In this maamar, the Maggid of Mezritch explains the statement of the Sages that every place where the Torah 
says “and it shall be” refers to joy. He defines this joy not merely as happiness, but as ta’anug, delight, and 
illustrates it through the relationship between a father and a small child. When a young child performs simple, 
undeveloped actions, the father experiences profound delight, even greater than the satisfaction he feels from 
the mature achievements of an older child. The delight does not stem from intellectual sophistication, but from 
love and closeness. 

The Maggid explains that when the father derives delight from the child’s actions, the father willingly lowers 
himself to the child’s level. In this state, the father becomes, in a sense, subordinate to the child and his actions. 
This is evident when a small child cries and the father responds by pleading with the child to be quiet. The 
power shifts downward. Delight causes descent. 

This dynamic is applied to the divine realm through the structure of the Divine Name. The permutation “and it 
shall be” reflects a configuration in which the lower elements, represented by the son or by action itself, rise 
above the higher intellect. The child and the child’s deeds occupy a position above the father’s intellect because 
the father receives delight from them. In divine terms, when God takes delight in the actions of Israel, He, as it 
were, descends from a higher plane and places Himself beneath their deeds, responding to them and being 
affected by them. 

Thus, “it shall be” always implies joy because joy means delight, and delight means that the higher willingly 
descends toward the lower. The Maggid teaches that divine joy is not abstract emotion, but relational 
movement. God’s delight in human action creates a reversal of hierarchy, where deeds performed in simplicity 
and sincerity draw the highest levels downward. 

Practical Takeaway:​
This maamar reframes spiritual significance. One should not measure the value of their service by intellectual 
sophistication or spiritual grandeur. Simple actions done with sincerity can generate profound delight Above. 
When a person serves God with childlike simplicity, trust, and authenticity, that service has the power to draw 
divine closeness more deeply than complex achievements. This awareness encourages humility, sincerity, and 
joy in simple mitzvot, knowing that delight, not brilliance, is what truly moves the highest levels. 

Chassidic Story:​
It is related about a simple villager who would come each Shabbat to the synagogue of the Maggid’s students. 
He could not read Hebrew well and did not understand the prayers. During the service, he would softly recite 
the Hebrew alphabet repeatedly, saying that if God wanted prayers, He could arrange the letters properly 
Himself. 
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Some scholars in the synagogue were disturbed by this behavior, but when the matter was brought before one of 
the Maggid’s close disciples, he explained that this man’s simple recitation caused immense delight Above. 
Like a father who delights in the imperfect words of a small child, Heaven rejoiced in the sincerity of this man’s 
offering. 

This story embodies the teaching of this segment. Divine joy is awakened not only by refined understanding, 
but by simple, heartfelt action. When delight is present, the highest descends to meet the lowest, and that 
meeting itself is called joy. END NOTE] 
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