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Siman #81

In order that I place My signs, etcetera, these within him,
because the Holy One, blessed be He, wanted to refine all the
sparks from Egypt, from the shattering.

And what is the matter of refining the sparks, that is, all the idle
matters of Pharaoh and of Egypt, which are letters.

For what difference is there for me between letters of idle
matters and letters of the Torah, only the distinction is that
letters of idle matters are from the shattering, and the Holy One,
blessed be He, wanted to refine them.

That is, in this will be the refinement, that He inserted these
speeches and these letters into the Torah, and made from them
another combination of holiness, and this is their refinement.

And this is the secret of one of the stories of the Torah, aside
from the other secrets that are hinted in the stories, until there is
no end and no number, in every single letter and letter, for the
Holy One, blessed be He, and the Torah and Israel are one.

And we return to the first matter, that if He had not brought
upon Egypt these additional three plagues, several stories would
have been lacking that would not have been written in the
Torah, and all the sparks would not have been refined.

And this is the hint of the verse “In order that I place these My
signs,” meaning letters of the shattering, and I need to refine
them through the Torah, therefore it is of necessity to send upon
them an additional three plagues, in order to insert them into the

letter-combinations of the Torah as above, and understand.
(Exodus 10:1)

[NOTE Summary:
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In this maamar, the Maggid of Mezritch explains the deeper purpose of the plagues in Egypt through the
Kabbalistic concept of birur hanitzotzot, the refinement of sparks. Egypt is portrayed not merely as a place of
physical bondage, but as a spiritual repository of shattered divine sparks that descended through the process
known as the shattering. These sparks express themselves as the “idle matters” of Pharaoh and Egypt, which

are themselves constituted of letters and speech.
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The Maggid emphasizes that, at their root, there is no intrinsic difference between the letters of mundane or
idle speech and the letters of Torah. Both are composed of divine letters. The distinction lies in their spiritual
state: letters of idle matters originate in brokenness and concealment, whereas letters of Torah are already
arranged in holy combinations. The divine task, therefore, is not to discard the letters of Egypt, but to redeem
them. This redemption occurs by reconfiguring those very letters and utterances into new, sanctified
combinations within the Torah.

This explains why the additional three plagues were necessary. Had these plagues not occurred, entire
narratives would have been absent from the Torah, and consequently, the sparks bound up in those events
would have remained unrefined. The Torah’s narratives are not incidental historical records, but deliberate
vehicles for cosmic repair. Every story, every letter, and every detail serves the purpose of elevating sparks
from brokenness into holiness. This is why the Maggid stresses that the Torah contains endless layers of
secrets within its stories, down to each individual letter. The statement that the Holy One, blessed be He, the
Torah, and Israel are one underscores that this process of refinement is unified across divine will, divine
wisdom, and the soul of Israel.

Thus, the verse “in order that I place these My signs within him” is read as an allusion to inserting the letters
of shattering into the Torah itself, transforming them into signs of holiness. The plagues, the narratives, and the
Torah’s very text all function together as instruments of spiritual clarification and redemption.

Practical Takeaway:

The Maggid’s teaching reframes how one views ordinary speech, experiences, and even moments of spiritual
brokenness. Nothing is inherently worthless or irredeemable. Words, actions, and situations that seem
mundane or even spiritually empty may contain concealed sparks awaiting refinement. Through Torah study,
mindful speech, and intentional action, a person can take the raw material of everyday life and reorganize it
into holiness. One should therefore not despair over spiritual descent or engagement with the mundane, but
instead view them as opportunities for elevation, provided they are consciously reconnected to Torah and
divine purpose. END NOTE]

Siman #82

And in the Midrash Rabbi Yannai said: the Torah should not
have begun except from “This month is for you.” (Exodus
12:2)

And why did He reveal to them the account of Creation, for

Israel, because they said “We will do and we will hear.” (Exodus
24:7)

Somnay 1% 77 KD NI 927 MmN Wt
B2Y 713 WD KOK 770

2R P32 YRR Ay D7 A7 M7
VAW AWYI 1MRY 2197,

Powered By: ChassidusNow.com



http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch

Ohr Torah
Parshas Bo

In the manner that the Sages of blessed memory said: Israel
arose in thought. (Bereishit Rabbah 1:4)

The precedence of the will was in order that Israel would be
righteous in every generation and generation,

and He contracted, as it were, His brightness, like the parable of
a father who contracts his intellect and speaks words of
smallness for his small son.

And also all the attributes, deeds of youth, are born in the father,
who loves the deeds of youth, in order that the son will have
delight and splendor with him.

And with the Holy One, blessed be He, the past and the future
are equal with Him, and He, may He be blessed, was delighting
from the deeds of the righteous and contracted Himself.

And the contraction is called wisdom, for wisdom is
nothingness, in the manner of “And wisdom, from nothingness,
is found.” (Job 28:12)

And the contraction was for Israel, and also love caused the
contraction, and this is “And these are the generations of Isaac,
Abraham begot,” and so forth. (Genesis 25:19)

[NOTE Summary:
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In this segment, the Maggid of Mezritch addresses a well-known teaching cited in the Midrash in the name of
Rabbi Yannai, that the Torah should have begun with the commandment “This month is for you,” the first
mitzvah given to Israel. The Maggid explains that the reason the Torah nevertheless opens with the account of
Creation is not incidental or historical, but purposeful and bound up with the essence of Israel. The narrative of
Creation was revealed specifically for Israel because they declared “We will do and we will hear,”
demonstrating a willingness to submit themselves entirely to divine will even before comprehension.

This idea aligns with the teaching of the Sages that Israel arose in thought first. The Maggid explains that the
precedence of divine will was oriented toward the emergence of Israel as righteous individuals in every
generation. In order for this to be possible, the Holy One, blessed be He, performed a contraction, a
self-limitation of divine radiance. This contraction is illustrated through the parable of a father who reduces and
simplifies his intellect, speaking in childlike terms so that his young son can receive and delight in his words.

The Maggid deepens this metaphor by explaining that even the attributes and youthful behaviors of a child are
already present within the father. The father loves these immature expressions, not despite their simplicity but
because they allow the child to experience closeness, delight, and a sense of beauty in the relationship.
Similarly, with the Holy One, blessed be He, past and future are equal. All future righteous deeds of Israel were
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already known and present before Him, and He derived delight from them in advance. For the sake of that
delight, He contracted Himself, allowing the world and Torah to be expressed in a form accessible to finite

beings.

This contraction is identified with wisdom. Wisdom is described as “nothingness,” as stated in the verse
“Wisdom is found from nothingness.” The Maggid explains that this state of self-nullification and concealment
is precisely what allows revelation to occur. The contraction, called wisdom, was undertaken for Israel, and it
was love that ultimately caused it. This love is hinted to in the verse “And these are the generations of Isaac,
Abraham begot,” indicating a transmission born not merely of causality, but of deep affection and continuity.

Practical Takeaway:

This teaching reframes spiritual limitation not as a deficiency, but as an act of love. When complexity is
reduced, when depth is concealed, or when divine truth appears in simple narratives and accessible
commandments, it is not because of distance, but because of closeness. A person should not mistake simplicity
for absence. On the contrary, the most profound wisdom often appears in a contracted form so that it can be
received, lived, and delighted in. This applies both to Torah study and to human relationships, where true

connection often requires lowering oneself, speaking in simpler terms, and valuing small, imperfect expressions

as vehicles for genuine closeness. END NOTE]

Siman #83

“This month is for you.” It is stated in the Zohar, in Saba of
Mishpatim: Nisan is called spring, for it is Aleph Bet in order, it
is yours; Tishrei is letters backward, it is Mine. (Zohar,
Mishpatim, Saba)

And it will be understood according to what is stated: “Like an
eagle that arouses its nest, hovers,” touches and does not touch.
(Deuteronomy 32:11)

And the matter is that the eagle is compassionate toward its
children and wants to bestow upon them and to protect them, but
because it is large of limb and feather, if it were to touch them
actually, they would not be able to bear it, therefore it touches
and does not touch.

Thus He, may He be blessed, the world was not able to bear the
brightness of His light and His influence, and they would be
nullified from existence, He needed to contract His light.
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And behold, the letters in order indicate His influence, may He
be blessed, from above to below, and letters reversed backward
indicate the contraction.

And also in the matter of the combinations of the
Tetragrammaton, may He be blessed, so it is; if it is in order it
indicates mercy.

And this is what is said: Nisan, letters in order, it is yours,
meaning for the sake of My love for you and My compassion
upon you, to bestow and to protect you.

But Tishrei, which are letters backward, indicates the
contraction, and even though this also is for you and for your
benefit, so that you will be able to bear My brightness,
nevertheless it is called Mine, meaning it is called by My name,
because due to the greatness of My light and My brightness, it is
the prevention from bestowing upon you My abundant
kindnesses and the greatness of My goodness, therefore it is
Mine.

But Nisan, which is the aspect of the bestower, is yours. And this
is what is said: “This month is for you,” specifically for you, and
therefore the combination of “this month” is the Tetragrammaton
in order.

[NOTE Summary:
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In this maamar, the Maggid of Mezritch explains the inner meaning of the verse “This month is for you” by
contrasting the spiritual nature of the months of Nisan and Tishrei. Drawing on the Zohar, he teaches that Nisan

is associated with letters arranged in their proper order, while Tishrei is associated with letters arranged in
reverse. These two arrangements represent two distinct divine modes: revelation and contraction.

The Maggid clarifies this distinction through the verse describing the eagle that “hovers over its nest,” touching

and not touching at once. The eagle is compassionate and desires to nurture and protect its young, yet because

of its size and strength, direct contact would overwhelm them. Therefore, it remains close while holding back.
This metaphor explains divine conduct. The Holy One, blessed be He, desired to bestow His light and influence
upon the world, but the world could not withstand the full brilliance of that light. Without restraint, creation
would dissolve from existence. As a result, divine light had to be contracted.

Letters arranged in proper order represent divine influence flowing from above to below, a mode of open giving
and mercy. Reversed letters represent contraction, concealment, and restraint. This pattern is reflected as well in
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the various permutations of the Divine Name. When the Divine Name appears in its proper order, it indicates
mercy and revealed beneficence. When reversed, it indicates contraction.

Nisan, whose letters are in order, is described as “yours,” because it reflects God’s love and compassion for
Israel, a time of revealed bestowal and protection. Tishrei, whose letters are reversed, reflects contraction.
Although this contraction is also for Israel’s benefit, allowing them to exist and receive divine light without
being overwhelmed, it is called “Mine,” because it arises from the sheer intensity of divine light itself, which
necessitates restraint.

Thus, the Maggid explains that “This month is for you” refers specifically to Nisan, the month of revealed
giving. For this reason, the spiritual combination of that month corresponds to the Divine Name arranged in its
proper order, emphasizing mercy, closeness, and open flow from God to Israel.

Practical Takeaway:

This teaching reframes concealment and limitation as expressions of care rather than distance. Not every
moment of restraint, difficulty, or spiritual concealment is a sign of abandonment. Sometimes it is precisely
because the light is too great that it must be filtered. A person should learn to recognize both modes in their life:
moments of open inspiration and moments of constriction. Both serve growth. The revealed light of “Nisan”
nourishes and uplifts, while the restraint of “Tishrei” protects and preserves. Awareness of this balance allows a
person to respond to both expansion and limitation with trust and clarity.

Chassidic Story:

There is a well-documented account involving Rabbi Dov Ber, the Maggid of Mezritch, and one of his close
students who once complained that he no longer felt the spiritual illumination he had experienced when first
arriving in Mezritch. In earlier years, his prayer had been filled with emotion and clarity, while now it felt
restrained and distant.

The Maggid listened and then pointed to a candle burning nearby. He asked the student what would happen if
oil were poured onto the flame all at once instead of drop by drop. The student answered that the flame would
be extinguished. The Maggid explained that in the beginning, Heaven sometimes allows a person to experience
open illumination to draw them close. Later, that light is measured and constrained so that it can be integrated
into daily life without overwhelming the soul. The absence of overt inspiration was not rejection, but protection
and maturation.

This story embodies the Maggid’s teaching in this maamar. Divine closeness does not always appear as
revealed warmth. Sometimes it appears as careful restraint, ensuring that the relationship endures and that the
recipient can truly receive. END NOTE]
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Siman #84a

“Draw and take for yourselves sheep.” For in Egypt there was
no arousal from below, for there were idolatrous abominations
within them, and therefore they required arousal from above.

And therefore it is written “I am the Lord,” I and not another.

And this is what is said: “And Israel saw the great hand that the
Lord performed in Egypt,” because He promised Abraham and
afterward they went out with great wealth, and Abraham is
called the great hand, that is, love. (Exodus 14:31)

And love was what caused this arousal from above, even though
there was no arousal from below, as it is stated in the Zohar:
“My bride in the tanner’s market is similar to me as a spice
market.” (Zohar)

And this is what is said: “And My Name the Lord I was not
known to them,” meaning that today there would be
recognizable the expansion of great kindnesses in tangible
experience, where there was no arousal from below and
nevertheless there was arousal from above. (Exodus 6:3)

But the Name Shaddai indicates contraction, the removal of
expansion, the letter yod into the three lines of shin to dalet, and
this was by way of contraction, that He said to His world
“enough,” as explained elsewhere.

But here, at the Sea of Reeds, there was expansion from a tower
that flies in the air, which is lamed, which is the numerical value
twenty six, through the three lines of the shin, with the closed
mem and the open mem, which is also twenty six.

And therefore it is written, and this is the combination “draw,”
that the mem is open, from “draw” is twenty six, that the open
mem receives through the shin from twenty six, that is, the
lamed, which is bina.

And therefore it is called the Great Sabbath, for it is stated in the
Zohar that there is an eve of Sabbath and the Sabbath itself, and
the Great Sabbath is the daytime Sabbath, to indicate that in
every place one must elevate from below to above, and here the
Great Sabbath was extended downward.
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And to this the question of the legal decisors is difficult. And this
is what is said in the Zohar: upper days are three hundred sixty
six, lower days are three hundred sixty five, and it is also stated
there “in Atika the matter depends.”

And this is what is said: “to the One Who smote Egypt through
their firstborn,” for an upper level is called firstborn. (Psalms
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And this is what is said: “I caused you to increase like the

growth of the field,” for there are four levels in number: tens, 793 ,7°AN1 7TWT MY 7227 MR NN
hundreds, thousands, myriads, and this is in number, that is, the ,Ni227 2°97X NiRY NPy ,19pn2 W NI
lowest level of all the worlds of Atzilut, Beriah, Yetzirah, and ninRiva 93 IRAA 7377 07 ,19012 301
Asiyah, and the level of myriads is “myriad like the growth of TRY TR IR NIER,
the field,”

and the level of myriads is “myriad like the growth of the field,”
and you came with adornments upon adornments, meaning in the
world of adornment, adorned from Atzilut, Beriah, Yetzirah to
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Asiyah, and you were naked and bare, without arousal from
0] TYR9T.

below, etcetera. (Ezekiel 16:7)
[NOTE Summary:

In this maamar, the Maggid of Mezritch explains the command “Draw and take for yourselves sheep” as
reflecting a unique spiritual condition of the Jewish people in Egypt. In Egypt there was no genuine arousal
from below, because Israel was deeply entangled in idolatrous defilement. Since there was no inner awakening
capable of initiating redemption, redemption had to come entirely through arousal from above. This is why the
revelation is framed as “I am the Lord, I and not another,” emphasizing exclusive divine intervention without
human initiative.

The Maggid connects this to the verse “And Israel saw the great hand that the Lord performed in Egypt.” This
“great hand” is identified with Abraham, who embodies love. God’s promise to Abraham necessitated
redemption, and it was love that activated the arousal from above, even in the absence of any arousal from
below. This is reinforced through the Zohar’s teaching that even when the bride stands in an unpleasant
marketplace, she is still beloved, appearing as fragrant as a spice market. Divine love is not diminished by
spiritual filth; on the contrary, it can override it.

This idea explains the statement “And My Name the Lord I was not known to them.” The Maggid understands
this as referring to a tangible, experiential revelation of expansive kindness, a revelation that does not depend
on human initiative. In contrast, the divine Name Shaddai represents contraction and limitation, the divine act
of saying “enough” to expansion so that the world can exist. That mode characterized earlier eras. In Egypt and
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at the splitting of the sea, however, there was a radical expansion of divine light, flowing downward rather than
being drawn upward.

The Maggid then interprets the symbolic structure of divine letters and numerical values. The expansion at the
sea is described as flowing through the structure of the letters associated with the Divine Name, expressing full
revelation rather than restriction. This is why the term “draw” is written in a way that hints at openness and
receptivity. The flow comes from above and is received below, not generated by the recipient.

This dynamic explains the designation “the Great Sabbath.” Ordinarily, spiritual ascent works from below to
above, especially on Shabbat. Here, however, the Great Sabbath signifies a downward extension of holiness
into the lower realms. The Zohar’s distinction between upper days and lower days, and its statement that
everything depends on the most hidden level, indicates that this redemption was driven from the highest
spiritual source. Accordingly, the plague of the firstborn struck Egypt’s highest level, since the firstborn
represents the uppermost rung.

Finally, the Maggid explains the verse “I caused you to increase like the growth of the field” as describing
structured spiritual growth through numerical levels, culminating in the level of myriads. Israel is depicted as
adorned with divine embellishments descending through all worlds, yet remaining “naked and bare,” meaning
without inner arousal from below. Even so, divine beneficence flowed downward, completing the redemption
entirely through love and grace rather than merit.

Practical Takeaway:

This maamar reframes redemption as something that can occur even when a person feels spiritually empty or
incapable of self-initiation. There are moments when growth depends not on effort from below but on trust in
divine compassion from above. While personal responsibility and inner awakening are essential in most
spiritual work, there are times when healing, rescue, or transformation arrives purely through grace.
Recognizing this prevents despair and cultivates humility. A person can learn to accept help, illumination, and
renewal even when they feel undeserving, understanding that love itself can be the catalyst for redemption.
END NOTE]

Siman #84b
Or it may be said, or it is possible to explain in another matter, RDPRT .(0R 1I2 W97 W 9K 1R"1) R 9N
for it is stated: Israel sustain their Father in Heaven. DORWIY DR 0°93179n PRI,
And every person needs to have great faith in this, that when he RITYD ,A77 72973 7R 39 nia? 7R 997 N
performs a commandment, or in Torah study and prayer, from RITY "W L0900 1R TIN5 IR Myn Ay
what he does below a great delight will be aroused above. X2V 273 M3yA YD nont .
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And he should not say, how is it possible that I will make a great
delight above, regarding this it is stated: “And a whisperer
separates the Master.” (Proverbs 16:28)

For the Congregation of Israel is called faith, faith is a nurturer.

And in every performance of commandments he should think
that there will be great delight above, as it were, that he will
bring all matters to the world of delight, where there was no
shattering, in the manner of “and wisdom will give life,” and it
gives him life. (Ecclesiastes 7:12)

But if so, a person will say in his heart that he is very great, or
that he is a great righteous one, and he will come to
self-importance, Heaven forbid.

And for this it says: “Myriad like the growth,” and “you came
with adornment upon adornment,” with three adornments, the
breasts were formed, as it is stated: He did not move from
cherishing her until He called her My mother, meaning that they
sustain, as mentioned.

And even so, “and you were naked and bare,” for who gave you
this power, is it not I.

And this is a great principle, that one must be aroused from
below with enthusiasm, meaning his delight, that is, that he
should have actual delight in what he does, the will of the
Creator, may He be blessed, in order that he come to the world
of delight.

And if the heart of a person becomes materialized at times, its
remedy is to bind himself to the holy Torah, and by this he
slaughters his inclination.

And this is the explanation of “This is the law of the burnt
offering,” from Torah there will be ascent, “on its pyre,” on the
altar, all the night, that there should be strength of the fire of
enthusiasm even at night, when it has become materialized and
is called night, that it does not illuminate his soul well, on the
altar, for by this he slaughters his inclination. (Leviticus 6:2)
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[NOTE Summary:

In this maamar, the Maggid of Mezritch presents an additional explanation centered on the striking statement
that Israel “sustain their Father in Heaven.” He explains that every individual must possess deep faith that
through performing a mitzvah, studying Torah, or engaging in prayer, a great delight is aroused Above. What is
done below is not insignificant; rather, it awakens pleasure in the supernal realms. A person must therefore not
fall into the corrosive doubt of asking how a finite human being could possibly cause delight Above. Such inner
cynicism is described as a force that separates closeness and unity.

The Maggid identifies the Congregation of Israel with faith itself, describing faith as a nurturing force. Through
mitzvot, a person should consciously intend that their actions bring delight Above, drawing all matters into the
“world of delight,” a realm untouched by the shattering. In this sense, Torah and mitzvot are not merely
obligations but conduits of vitality, echoing the verse that wisdom gives life. Through this orientation, one’s
actions become life-giving both Above and below.

However, the Maggid is careful to warn of a subtle danger. If a person internalizes that their actions bring
delight Above, they may mistakenly conclude that they themselves are exceedingly great or a righteous
individual of high stature, leading to spiritual arrogance. To counter this, the Maggid recalls the imagery of
Israel being adorned with multiple adornments and called beloved, even “mother,” because they sustain and
nourish. Yet immediately afterward comes the reminder that they are still “naked and bare.” This paradox
teaches that all power to arouse delight Above is itself a divine gift. The human being is not the source, but the
channel.

From this tension emerges a fundamental principle: authentic spiritual life requires arousal from below in the
form of enthusiasm and delight. One must experience genuine pleasure in doing the will of the Creator, not
merely compliance or habit. This personal delight is what enables ascent into the world of delight Above. Yet
this delight must be held together with humility, recognizing that its very possibility is granted from Above.

The Maggid then addresses moments when the heart becomes coarse or materialized. Such spiritual heaviness
is inevitable. The remedy is deep attachment to the holy Torah. Torah engagement becomes an inner offering
through which a person subdues and refines the inclination. This is expressed in the interpretation of “This is
the law of the burnt offering”: from Torah comes ascent. Even during “night,” a time of inner darkness when
the soul does not shine clearly, the fire of enthusiasm must remain burning on the altar. Through Torah, even
darkness is transformed into elevation, and the inclination itself is offered and refined.

Practical Takeaway:

This maamar teaches a balanced path between confidence and humility. A person should live with the
awareness that their actions truly matter and bring delight Above, cultivating joy and enthusiasm in serving the
Creator. At the same time, they must remember that this capacity is not self-generated but granted, preventing
arrogance. When inspiration wanes and the heart feels heavy, the response is not despair but deeper attachment
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to Torah. Even in moments of inner night, steady engagement and sincere delight in divine service can reignite

the fire and turn struggle itself into ascent. END NOTE]

Siman #85

“And you shall say, it is a Paschal sacrifice, etcetera.” For
behold, there are two delights: one is to defeat enemies, and this
is the delight in the fact that he defeats; and the second is to save
his son from something that is not good for him, and this comes
from his love for his son.

And behold, in the exodus from Egypt there were, as it were,
two delights together, namely to strike the Egyptians and to save
Israel.

And behold, there is another, third delight, which is higher than
the two mentioned, and this is what is written: “And the Lord
will strike Egypt, striking and healing,” and the Sages of blessed
memory expounded: striking Egypt and healing Israel, that He
healed them from the pain of circumcision. (Isaiah 19:22)

And this delight comes from the compassion of the father for his
son, and it is higher than the two delights mentioned, for those
are in revelation and this is in concealment, and furthermore, it is
to heal his son from the blows that already cause him pain.

And behold, it is written: “And God created man in His image;
in the image of God He created him,” meaning that there is one
image that is above nature, and a second image that is from
nature; nature in numerical value is God, and this is the image of
God mentioned in the verse, and it is the aspect of the body that
1s under nature, and it is called the occurrence of nature.

But the thought, which is the vitality, endures forever; therefore
there are righteous individuals over whom nature did not rule,
such as Abraham our father, peace be upon him, and others like
him, who were attached to that which is above nature.

And it is known that the exodus from Egypt was in the merit of
Abraham, that is, on account of love; even though there were
severities in Egypt, this is severity within kindness, due to His
love for His children, He strikes their enemies.
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And this is what is said: “And the Lord passed through to
strike,” meaning the Name Havayah, the attribute of compassion
and love, passed beyond its attribute to strike Egypt, and all is
from the aspect of His love for His children.

And it is known that the world of delight is the concealed world,
it is called “He,” as it is written: “Then you shall delight upon
the Lord,” above the Name Havayah, blessed be He, which is
Tiferet, the six extremities, and which are intellects. (Isaiah
58:14)

And this is what is said: “And it shall be that when your son will
ask, what is this service,” and you shall say, that through service
we draw the delight called “He” into Havayah, and this is
Pesach, an expression of skipping, that it skips the world of
delight and comes to the Name Havayah, blessed be He, as it
was at the time of the exodus from Egypt. (Exodus 12:26)

And this is what is written: “And the Lord passed over the
doorway,” and it is explained in the Zohar: the doorway of the
body, that He healed them from the pain of circumcision, and
this is the third delight mentioned, and contemplate well. (Zohar;
Exodus 12:23)

[NOTE Summary:
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In this maamar, the Maggid of Mezritch explains the depth of the statement “And you shall say: it is a Pesach
offering,” by revealing multiple layers of divine delight present at the Exodus from Egypt. He begins by
distinguishing between two forms of delight. One delight is experienced in defeating an enemy, the satisfaction

of victory itself. The second delight is the joy of rescuing one’s child from danger, which flows directly from

love. At the Exodus, both of these delights were present simultaneously: Egypt was struck, and Israel was

saved.

However, the Maggid introduces a third delight, higher than the previous two. This is alluded to in the verse
“And the Lord will strike Egypt, striking and healing,” which the Sages interpret as striking Egypt while
healing Israel, specifically healing them from the pain of circumcision. This third delight stems from a father’s
compassion in healing his child from suffering that already exists. Unlike the first two delights, which are
revealed and outward, this delight is concealed. It is more inward, more subtle, and therefore higher.

The Maggid then explains the spiritual structure underlying this process through the concept of two “images” in

which man was created. One image is above nature, and the other is within nature. The natural order
corresponds to the Divine Name associated with limitation and law, and it governs the physical body and the
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apparent randomness of worldly events. Above this, however, stands thought, which is the vitality of a person
and endures beyond natural constraints. Certain righteous individuals, such as Abraham, attached themselves to
what is above nature and were therefore not ruled by natural forces.

The redemption from Egypt occurred in the merit of Abraham, whose defining trait is love. Even the harsh
judgments inflicted on Egypt are understood as expressions of love, specifically a form of severity that emerges
from kindness. God strikes the enemies of Israel not out of cruelty, but out of love for His children. This is why
the verse states “And the Lord passed through to strike,” emphasizing the Divine Name associated with mercy
and compassion. God, as it were, went beyond the normal bounds of judgment, acting solely from love.

The Maggid then situates this within a broader spiritual map. The “world of delight” is described as a concealed
realm, referred to as “He,” which is higher than the revealed Divine Name associated with structured revelation.
The verse “Then you shall delight upon the Lord” points to this higher level. Through service and labor, Israel
draws this concealed delight into the revealed Divine Name. This is the deeper meaning of Pesach, understood
as a “skipping” or leap, where delight bypasses its concealed source and enters revealed reality, just as it did at
the Exodus.

Finally, the Maggid explains the verse “And the Lord passed over the doorway,” which the Zohar interprets as
the doorway of the body. This passing over refers to the healing of Israel from the pain of circumcision and
completes the picture of the third, highest delight. Redemption is thus not only rescue and victory, but healing,
restoration, and intimate compassion flowing from the deepest level of divine love.

Practical Takeaway:

This maamar teaches that the highest form of divine closeness is not always expressed through dramatic
miracles or visible victories, but through quiet healing and inner restoration. In personal spiritual life, a person
may experience moments of triumph and moments of rescue, but the deepest connection often emerges when
pain itself is transformed and healed. Acts of service that draw hidden delight into daily life require trust,
perseverance, and openness to subtle forms of growth. Recognizing this allows a person to value inner repair as
much as outward success, and to understand that concealed compassion may be the greatest gift of all.

Chassidic Story:

There is a recorded account among early Chassidic circles about a student of the Maggid of Mezritch who
struggled deeply after a prolonged illness. Though he had recovered physically, he felt spiritually diminished
and distressed that his former intensity in prayer and study had not returned. He expressed gratitude for being
saved, yet remained troubled by the lingering weakness he felt inside.

When he came before the Maggid, he spoke of the miracle of survival but lamented the absence of renewed
inspiration. The Maggid responded by explaining that rescue and victory are not the final stages of divine
kindness. Sometimes the most profound mercy is the slow healing that follows, when strength is rebuilt quietly
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and the soul is restored in hidden ways. The Maggid told him that this stage reflects a higher love than the
initial salvation, because it addresses pain that already exists rather than danger that might occur.

Over time, the student came to understand that his gradual return to inner stability was itself an expression of
divine delight. This story reflects the teaching of this maamar: redemption is complete not when the threat is

removed, but when the wound itself is healed. END NOTE]

Siman #86
“And you shall guard this statute for its appointed time,
from days to days.” For there are days, and there is “from
days to days,” meaning there are days that are an aspect of
male, and there are days that are an aspect of female.
(Exodus 13:10)
And they are in this manner, by way of example: when the Holy
One, blessed be He, created man, He created only Adam the first
and his female, and from them the entire world came forth; it
follows that they, Adam and his female, are an aspect of male
relative to the entire world, and all of them are an aspect of
female toward them, for they receive from them.
And this is in the aspect of soul, and likewise in world and year,
and that is time.
For example, the six days of Creation are an aspect of male, for
within them the Holy One, blessed be He, created all that exists,
and all the other days are an aspect of female, which receive
from them, each day from its corresponding day of Creation; for
example, the first day from the first day of Creation, and the
second day from the second day of Creation, and so with all of
them. (Genesis 1)
And likewise in all the festivals; for example, the festival of
Passover is an aspect of female relative to the first Passover at
which the children of Israel went out from Egypt, and that is an
aspect of male relative to all of them.
And likewise with all the festivals. And this is why we say on all
the festivals “a remembrance of the exodus from Egypt,”
because every festival is an aspect of female relative to the
festival of the exodus from Egypt, and within it that illumination
which was revealed at that time is revealed.
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And behold, this is in the hand of Israel to do, as our Sages of
blessed memory said: “You,” even deliberately, because
everything is done through speech, as it is written: “By the word
of the Lord the heavens were made.” (Psalms 33:6)

Therefore even today that illumination is revealed through Israel,
because the world of speech is with them, as is known to those
initiated, for the sake of His bride.

And also because Israel precede time, therefore it is in their hand
to do within time whatever they wish.

And specifically through sages the month is sanctified, because
the illumination is wisdom, that is, inner vitality, and wisdom is
vitality, as it is written: “And wisdom gives life to its owner.”
(Ecclesiastes 7:12)

And behold, “its appointed time” is an expression of adornment
and ornament, an expression of jewelry and ornaments.

And behold, that illumination which is revealed on a festival day
is called adornment and ornament, which adorns that day.

And this is “And you shall guard this statute for its appointed
time,” meaning to adorn it through speech, in the manner of the
commandment to recount the exodus from Egypt.

“From days to days,” that you should see to adorn it through
speech, to expound from the matter of the day, in order that
illumination and adornment be revealed from “days” to “days,”
the intent being to draw from male to female, for the letter hei at
the end is a sign for female.

[NOTE Summary:
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In this maamar, the Maggid of Mezritch explains the verse “And you shall guard this statute for its appointed
time, from days to days™ as a deep structure governing time, sanctity, and revelation. He distinguishes between
two categories within time itself: “days” and “from days to days.” These correspond to masculine and feminine
spiritual modalities. Masculine days are generative sources, while feminine days are receptive, receiving and

actualizing what flows from their source.

This pattern is illustrated through creation itself. When the Holy One, blessed be He, created humanity, He
created Adam and his female counterpart, from whom the entire world emerged. Relative to the rest of creation,
they function as the masculine source, while all subsequent existence is feminine, receiving life from them.
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This structure repeats across the dimensions of soul, world, and year, meaning across human consciousness,
cosmic reality, and time.

The six days of Creation are described as masculine days, because within them all existence was brought forth.
All later days are feminine, drawing their vitality from the corresponding day of Creation. Each Sunday draws
from the first day of Creation, each Monday from the second, and so forth. The same structure applies to sacred
times. Each festival observed throughout history is feminine in relation to the original festival at the Exodus
from Egypt, which stands as the masculine source. For this reason, every festival is described as a remembrance
of the Exodus, because it receives and re-manifests the same illumination that was revealed at that original
moment.

The Maggid then explains that this process is placed in the hands of Israel. As the Sages taught, Israel sanctifies
time even if they err intentionally. This is because all creation operates through speech, as stated “By the word
of the Lord the heavens were made.” Since Israel is entrusted with the realm of speech, they possess the
capacity to reveal divine illumination anew in every generation. Israel precedes time itself, and therefore has the
power to shape time and draw holiness into it.

This is why the sanctification of the new month must be performed specifically by sages. The illumination
being drawn is wisdom, which is inner vitality. Wisdom is life itself, as Scripture states that wisdom gives life
to its owner. Through the sages, this inner vitality is channeled into time.

The Maggid further explains that the word “appointed time” also means adornment and ornament. The
illumination revealed on a festival day is a spiritual adornment that beautifies that day. Guarding the statute for
its appointed time means actively adorning the day through speech, particularly through recounting the Exodus
from Egypt and expounding on the meaning of the day. Through sacred speech, illumination flows from
masculine to feminine, from source to recipient. The final letter hei alludes to the feminine vessel that receives
this flow, completing the process of revelation within time.

Practical Takeaway:

This maamar teaches that holiness in time is not automatic. Sacred days must be actively adorned. Through
speech, teaching, storytelling, and reflection, a person draws inner vitality into the day and allows it to shine
again. Festivals are not commemorations of the past, but living channels of the original illumination. Each
person, through conscious engagement and sacred speech, participates in shaping time itself. Spiritual vitality
depends not only on divine flow from above, but on human responsibility to receive, articulate, and reveal it.

Chassidic Story:

It is related that one year, a group of simple Jews gathered on the first night of Passover in a remote village with
little formal learning. There was no scholar among them capable of delivering a learned discourse. As the Seder
began, there was concern that the night would pass without depth or inspiration.
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One elderly villager stood up and said that although he did not know how to explain the secrets of the Exodus,
he knew the story well. He began recounting the Exodus slowly, repeating each detail, adding heartfelt
reflections about slavery, freedom, and gratitude. Others joined in, each adding what they understood,
sometimes repeating the same ideas in different words. The night extended late, filled with sincere speech and

warmth.

Later, a traveling 0511 7170 passed through the village and heard about the Seder. He remarked that this was the
true fulfillment of “And you shall guard this statute for its appointed time.” By adorning the night with speech,
even simple speech, they had drawn the original light of the Exodus into their present moment. The
illumination of the first redemption had been renewed, not through brilliance, but through devoted words

spoken from the heart. END NOTE]

Siman #87

Every place where it is stated “and it shall be” is nothing
other than joy.

Explanation: for when the son is small and does childish actions,
the father has great delight from him, and even though his
actions are with small intellect, nevertheless he has delight from
him more than from his grown son.

It follows that when the father receives delight from this small
son and from his actions, the father himself descends into a
lower level, and he is below the son and his actions, and the son
is more forceful than the father.

Explanation: for when the small son begins to cry, then the father
requests from him that he be silent.

It follows that the permutation of the Name Havayah, blessed be
He, is “and it shall be.”

Explanation: the letters “and hei” hint to the son and daughter,
who are above “yod hei,” which are father and mother.
Alternative explanation: “vav hei” hints to the son and his
actions, which are above “yod hei,” the father, the Holy One,
blessed be He, who takes the son into the intellect and receives
delight from him.

And this is “it is nothing other than joy,” meaning delight,
explanation: due to the delight, the father is below the son and
his actions.

TR RPN IR 77 RN 2ipe 2.

W IR LNIGR AW APV 10R 120W3 03 w2
2232 07 PRy 09 Y ANy mn 2173 Mayn 17
132 0¥ mn 2YR 12 W 12 08 7Y A% 0
29737

TORD 120 71 MIYN 222H IRTYI 2 X¥
,MIIANA 3T PR 28T FWonun e
RR NP RIT 12T, 1PYRNI 127 1 AYR7 XM
X7 .

Wpan T8 ,N1937 1R 120 PINRY3 °3 U8
D‘IT?W 1307 2N

A3 R T IR 777 DY DY g *D K.

a3l g7

DY YYD Y1123 9¥ ™ 171 LRPR X091
127 P00y X T2 WATRT 287,770 Y07
9 MIYA 23 2.

W9 190 12 137, XX IR 1

T T

VYR 127 1 Ten? KT 2RT IYHT Moy,

Powered By: ChassidusNow.com

19


http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch
Ohr Torah
Parshas Bo

[NOTE Summary:

In this maamar, the Maggid of Mezritch explains the statement of the Sages that every place where the Torah
says “and it shall be” refers to joy. He defines this joy not merely as happiness, but as ta ‘anug, delight, and
illustrates it through the relationship between a father and a small child. When a young child performs simple,
undeveloped actions, the father experiences profound delight, even greater than the satisfaction he feels from
the mature achievements of an older child. The delight does not stem from intellectual sophistication, but from
love and closeness.

The Maggid explains that when the father derives delight from the child’s actions, the father willingly lowers
himself to the child’s level. In this state, the father becomes, in a sense, subordinate to the child and his actions.
This is evident when a small child cries and the father responds by pleading with the child to be quiet. The
power shifts downward. Delight causes descent.

This dynamic is applied to the divine realm through the structure of the Divine Name. The permutation “and it
shall be” reflects a configuration in which the lower elements, represented by the son or by action itself, rise
above the higher intellect. The child and the child’s deeds occupy a position above the father’s intellect because
the father receives delight from them. In divine terms, when God takes delight in the actions of Israel, He, as it
were, descends from a higher plane and places Himself beneath their deeds, responding to them and being
affected by them.

Thus, “it shall be” always implies joy because joy means delight, and delight means that the higher willingly
descends toward the lower. The Maggid teaches that divine joy is not abstract emotion, but relational
movement. God’s delight in human action creates a reversal of hierarchy, where deeds performed in simplicity
and sincerity draw the highest levels downward.

Practical Takeaway:

This maamar reframes spiritual significance. One should not measure the value of their service by intellectual
sophistication or spiritual grandeur. Simple actions done with sincerity can generate profound delight Above.
When a person serves God with childlike simplicity, trust, and authenticity, that service has the power to draw
divine closeness more deeply than complex achievements. This awareness encourages humility, sincerity, and
joy in simple mitzvot, knowing that delight, not brilliance, is what truly moves the highest levels.

Chassidic Story:

It is related about a simple villager who would come each Shabbat to the synagogue of the Maggid’s students.
He could not read Hebrew well and did not understand the prayers. During the service, he would softly recite
the Hebrew alphabet repeatedly, saying that if God wanted prayers, He could arrange the letters properly
Himself.
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Some scholars in the synagogue were disturbed by this behavior, but when the matter was brought before one of
the Maggid’s close disciples, he explained that this man’s simple recitation caused immense delight Above.
Like a father who delights in the imperfect words of a small child, Heaven rejoiced in the sincerity of this man’s
offering.

This story embodies the teaching of this segment. Divine joy is awakened not only by refined understanding,
but by simple, heartfelt action. When delight is present, the highest descends to meet the lowest, and that
meeting itself is called joy. END NOTE]
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