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Introduction 

This discourse by Rabbi Menachem Nachum of Chernobyl, the Me’or Einayim, opens with the verse “ אָנכִֹי רְאֵה  
רָכָה הַיּוֹם לִפְניֵכֶם נתֵֹן וּקְלָלָה בְּ ” (“See, I place before you today a blessing and a curse”), exploring its profound 

spiritual layers. Rabbi Menachem Nachum of Chernobyl (1730–1797), one of the foremost disciples of the Baal 
Shem Tov and the Maggid of Mezritch, was the founder of the Chernobyl Chassidic dynasty. His teachings 

emphasize the immanence of G‑d in all aspects of reality, the inner divine spark within the mundane, and the 
transformative power of perception and intention. In this maamar, he delves deeply into how one’s inner 

consciousness determines whether they experience blessing or curse—even within the same physical reality. 

See, I am placing before you today a blessing and a curse: 
the blessing, that you will listen, etc.; and the curse, if you 
will not listen, etc., and you stray from the path that I, etc., 
to go after other gods whom you have not known, etc. 

 

רָכָה הַיּוֹם לִפְנֵיכֶם נתֵֹן אָנכִֹי רְאֵה וּקְלָלָה: בְּ  
רָכָה ר אֶת־הַבְּ מְעוּ אֲשֶׁ שְׁ לָלָה וגו׳ תִּ לֹא אִם וְהַקְּ  

מְעוּ ם וגו׳ תִשְׁ רֶךְ וְסַרְתֶּ ר מִן־הַדֶּ לָלֶכֶת וגו׳ אָנכִֹי אֲשֶׁ  
ר אֲחֵרִים אֱלֹהִים אַחֲרֵי ם לֹא אֲשֶׁ וגו׳ ידְַעְתֶּ  

To understand the matter: what is the meaning of the word 
"see," which implies a pointing with a finger, as though the 
thing is prepared before the eye of the beholder? And further, 
why regarding the blessing does it say the word "אֶת" as it is 
written " רָכָה ר אֶת־הַבְּ אֲשֶׁ ...," while regarding the curse the word 
 ?is not mentioned "אֶת"

רְאֶה רְאֵה לְשׁוֹן מָהוּ הָעִניְןָ לְהָבִין  מַּ אֶצְבַּע שֶׁ אִילוּ בְּ כְּ  
בָר אֵצֶל לְהָבִין וְעוֹד הָרוֹאֶה, עֵין לִפְניֵ מוּכָן הַדָּ שֶׁ  

רָכָה כָּתוּב כְּמוֹ "אֶת", לְשׁוֹן אָמַר הַבְּ רָכָה שֶׁ "אֶת־הַבְּ  
ר...", לָלָה וְאֵצֶל אֲשֶׁ יבַת נאֱֶמַר לֹא הַקְּ "אֶת תֵּ ". 

And we preface with the verse written in Parshas Nitzavim 
(Devarim 30:15): “See, I have placed before you today life and 
good, and death and evil,” etc. And afterward it says there, 
“and you shall choose life” (verse 19). 

ים  ת הַכָּתוּב פָּסוּק וְנקְַדִּ פַרְשַׁ בִים בְּ ל׳, )דברים נצָּ  
י "רְאֵה ט״ו(: הַטּוֹב וְאֶת הַחַיִּים אֶת הַיּוֹם לְפָניֶךָ נתַָתִּ  
וֶת וְאֶת ם: נאֱֶמַר זהֶ וְאַחַר וגו׳. הָרָע" וְאֶת הַמָּ שָׁ  

חַיִּים" "וּבָחַרְתָּ י״ט )שם, בַּ ). 

For it is known that the creation of all the worlds and their 
fullness was through the Torah, which are the letters from Alef 
to Tav. The Creator, blessed be He, contracted Himself into the 
letters, and the beginning of His contraction and emanation was 
in the letter Alef. 

י  רִיאַת נוֹדָע כִּ בְּ בַּתּוֹרָה הָיוּ וּמְלוֹאָן הָעוֹלָמוֹת כָּל שֶׁ  
הֵן אָלֶ"ף הָאוֹתִיּוֹת שֶׁ מֵּ "ו, עַד שֶׁ הַבּוֹרֵא תָּ הוּא בָּרוּךְ שֶׁ  

הָאוֹתִיּוֹת, עַצְמוֹ אֶת צִמְצֵם צִמְצוּמוֹ וְהַחְלַת בַּ  
א׳ בָּאוֹת הוּא וְאֲצִילוּתוֹ . 

And afterward He contracted Himself, so to speak, and 
emanated the light of His holy flow from letter to letter until 
Tav, which is the end of the levels, as is known—that it is the 
place of choice, as is said: “Tav—live; Tav—die.” 

בְיכָוֹל, עַצְמוֹ אֶת צִמְצֵם זהֶ וְאַחַר  פַע אוֹר וְהֶאֱצִיל כִּ שֶׁ  
תוֹ "ו, עַד אוֹת אֶל מֵאוֹת קְדוּשָׁ הוּא תָּ דְרֵגָה סוֹף שֶׁ הַמַּ  
נּוֹדָע, הוּא כַּ חִירָה, מְקוֹם שֶׁ נֶּאֱמַר: כְּמוֹ הַבְּ "ו שֶׁ "תָּ  

חְיהֶ, "ו תִּ מוּת תָּ תָּ ". 

Therefore, in every matter—even one at the end of the level, 
which is distant from the light of the flow of His infinite light, 
may He be blessed—one must draw himself near to that end of 

כָל וְלָכֵן  בָר, בְּ הוּא אֲפִלּוּ דָּ דְרֵגָה, בְּסוֹף שֶׁ הוּא הַמַּ שֶׁ  
פַעַת מֵאוֹר רָחוֹק אֶלָּא – הוּא בָּרוּךְ סוֹף אֵין אוֹרוֹ שֶׁ  
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the level, which is the aspect of Tav, to the Alef, which is the 
Master (Aluf) of the world. 

דְרֵגָה סוֹף אוֹתוֹ עִם עַצְמוֹ אֶת לְקָרֵב צָרִיךְ הוּא הַמַּ שֶׁ  
חִינתַ "ו בְּ הוּא הָאָלֶ"ף אֶל תָּ ל אֲלוּפוֹ שֶׁ עוֹלָם שֶׁ . 

And to raise the thing and elevate it from below to above to the 
root of all, the aspect of Alef, and to elevate all the lower levels 
that are distant from Alef into the life of Alef. As it is written 
there (verse 19): “And you shall choose life”—meaning, he 
should choose the life and the good within that thing, which is 
the contraction of His godliness, and not be drawn after the evil 
within that thing. 

יהַּ  בָר וּלְהַגְבִּ א וּלְהַעֲלוֹתוֹ הַדָּ חְתָּ שֹׁרֶשׁ אֶל לְעֵילָא מִתַּ   
כֹּל חִינתַ הַ חְתּוֹניִם מַדְרֵגוֹת כָּל וּלְהַעֲלוֹת הָאָלֶ"ף, בְּ תַּ  

רְחוֹקִים חַי אֶל מֵא׳ שֶׁ כָּתוּב וּכְמוֹ א׳, בְּ ם שֶׁ )שם, שָׁ  
חַיִּים" "וּבָחַרְתָּ י״ט(: יִּבְחַר – בַּ וְהַטּוֹב הַחַיִּים שֶׁ  

בָר דָּ בַּ הוּא הַהוּא שֶׁ ךְ וְלֹא אֱלֹהוּתוֹ, צִמְצוּם שֶׁ שֵׁ יִּמָּ שֶׁ  
בָר הָרַע אַחַר דָּ בַּ שֶׁ . 

As is known, from the sin of Adam HaRishon came the mixture 
of good and evil within all things—so that in everything one 
sees with his eyes, he can perceive either the good or the evil 
that is in it. 

 
נּוֹדָע חֵטְא כַּ מֵּ ה הָרִאשׁוֹן אָדָם שֶׁ טוֹב הִתְעָרְבוּת נעֲַשָׂ  

כָל וָרַע בְּ בָרִים, שֶׁ הוּא הַדְּ עֵיניָו רוֹאֶה שֶׁ לִרְאוֹת יוּכַל בְּ  
יֵּשׁ הָרַע אוֹ הַטּוֹב ם שֶׁ שָׁ . 

And man as well is mixed of good and evil, as is known—this is 
the aspect of the good inclination and evil inclination within 
man. 

 
ן גַּם וְהָאָדָם נּוֹדָע, וָרָע מִטּוֹב מְערָֹב הוּא כֵּ הוּא כַּ שֶׁ  
חִינתַ בָּאָדָם הָרַע וְיצֵֶר טוֹב יצֵֶר בְּ שֶׁ . 

And the evil within him is drawn after the evil within the thing, 
and the good is drawn after the good within the thing that he 
sees, from matters of this world. 

 
בּוֹ וְהָרַע ךְ שֶׁ בָר, הָרַע אַחַר נמְִשָׁ דָּ בַּ ךְ וְהַטּוֹב שֶׁ נמְִשָׁ  
בָר הַטּוֹב אַחַר דָּ בַּ רוֹאֶה שֶׁ בְרֵי אוֹתוֹ שֶׁ הַזֶּה עוֹלָם מִדִּ . 

And each person, according to who he is: if he has strengthened 
within himself the part of good over the evil, and the left (side) 
is included in the right—then the slave (i.e., the evil inclination) 
is subdued under his master. 

 
הוּא, מַה לְפִי אֶחָד וְכָל יר אִם שֶּׁ קִרְבּוֹ הִגְבִּ הַטּוֹב חֵלֶק בְּ  
מאֹל וְנכְִלַל הָרָע, עַל ימִין שְׂ נִּכְבָּשׁ – בִּ הוּא עֶבֶד שֶׁ שֶׁ  

חַת הָרַע הַיֵּצֶר רַבּוֹ תַּ  – 

So too, in that matter which he sees, he sees only the good 
within it and draws it close to its root, which is the aspect of 
Alef, as stated above. 

 
ן בָר כֵּ דָּ רוֹאֶה, הַהוּא בַּ בּוֹ, הַטּוֹב רַק רוֹאֶה אֵינוֹ שֶׁ שֶׁ  

רְשׁוֹ אֶל וּמְקָרְבוֹ הוּא שָׁ חִינתַ שֶׁ אָמּוּר הָאָלֶ"ף בְּ כָּ . 

And the opposite, Heaven forbid: when the person is one in 
whom evil has overpowered good—then, when he sees 
something, he sees only the evil within that thing. 

 
לוֹם, חַס וּלְהֵפֶךְ הוּא וְשָׁ אֶצְלוֹ אָדָם כְּשֶׁ הִתְגַּבְּרוּת שֶׁ  

לוֹם, חַס הַטּוֹב עַל הָרָע רוֹאֶה אָז וְשָׁ בָר שׁוּם כְּשֶׁ – דָּ  
י רוֹאֶה אֵינוֹ ם אִם כִּ בָר שָׁ דָּ הַהוּא בַּ . 

And he includes, Heaven forbid, the good (which is the right) 
into the left, Heaven forbid, and severs it from the infinite light, 
blessed be He, who emanated and contracted Himself from letter 
to letter, from world to world, from level to level, until the end 
of the levels. 

 

לוֹם חַס וּמְכַלֵּל הוּא הַטּוֹב וְשָׁ מאֹל ימִָין שֶׁ חַס בַּשְּׂ  
לוֹם, הֶאֱצִיל הוּא, בָּרוּךְ אֵין־סוֹף מֵאוֹר וּמַפְסִיקוֹ וְשָׁ שֶׁ  
עוֹלָם, אֶל מֵעוֹלָם אוֹת, אֶל מֵאוֹת עַצְמוֹ אֶת וְצִמְצֵם  

דְרֵגָה דְרֵגוֹת סוֹף עַד מַדְרֵגָה, אֶל מִמַּ הַמַּ . 
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And he is called, as it says (Mishlei 16:28), “A talebearer [נרְִגָּן] 
separates a ruler” – one who separates the Master of the world 
from His Shechinah, who dwells in the end of the levels, which 
is the aspect of Tav. 

 
– אַלוּף" מַפְרִיד "נרְִגָּן כ״ח(: ט״ז, )משלי וְנקְִרָא  
ל אֲלוּפוֹ מַפְרִיד כִינתְֵיהּ, עוֹלָם שֶׁ בְּסוֹף הַשּׁוֹכֵן מִשְּׁ  

דְרֵגוֹת הוּא הַמַּ חִינתַ שֶׁ "ו בְּ תָּ . 

And he is called one who worships idolatry, as the Baal Shem 
Tov, may his memory be a blessing for life in the World to 
Come, explained on the verse (Devarim 11:16): “And you will 
stray and serve other gods,”—that immediately when one strays 
from Hashem to grasp the choice of evil, he is considered as 
having worshiped other gods. 

 

אָמַר כְּמוֹ זרָָה, עֲבוֹדָה עוֹבֵד וְנקְִרָא עַל שֶׁ ם הַבַּ טוֹב שֵׁ  
ם ט״ז(: י״א, )דברים פָּסוּק עַל נבְִגָ״מ ם "וְסַרְתֶּ וַעֲבַדְתֶּ  
י – אֲחֵרִים" אֱלֹהִים ם מִיָּד כִּ רְתֶּ סַּ לֶאֱחוֹז ה' מֵאַחֲרֵי שֶׁ  

בְחִירַת ם – הָרַע בִּ ב – אֲחֵרִים אֱלֹהִים וַעֲבַדְתֶּ נחְֶשָׁ  
זרָָה לַעֲבוֹדָה . 

And all this is because he lacks the awareness that was 
mentioned above: that he should know and believe that there is 
no place void of Him, that His glory fills the entire earth—even 
in physicality and at the end of the levels. 

 
אֵין ידְֵי עַל זהֶ וְכָל עַת לוֹ שֶׁ יֵּדַע – הָאָמוּר זהֶ דַּ שֶׁ  

י וְיאֲַמִין ר לֵית כִּ נוּי אַתַּ לֹא מִינֵּיהּ, פָּ מְּ הָאָרֶץ כָל שֶׁ  
דְרֵגוֹת וּבְסוֹף בְּאַרְצִיּוּת אֲפִלּוּ – כְּבוֹדוֹ הַמַּ . 

As is written in our teachings on the verse (Shir HaShirim 3:2): 
“I will arise now and circle through the city, in the marketplaces 
and the streets, I will seek the one whom my soul loves”—this 
means to see if there are people involved in the marketplaces 
and streets, in commerce and other occupations, if there is 
among them one “whom my soul loves”: one who perceives the 
divine vitality that is contracted within the things they are 
engaged in. 

 

״שׁ יר פָּסוּק עַל אֵצֶלֵנוּ וְכַמַּ ירִים )שִׁ ב׳(: ג׳, הַשִּׁ  
וָקִים בָעִיר וְאָסוֹבֵבָה נָּא "אָקוּמָה וּבָרְחבֹוֹת בַּשְּׁ  
ה אָהֲבָה אֵת אֲבַקְשָׁ י" שֶׁ הוּא – נפְַשִׁ ישֵׁ אִם לִרְאוֹת שֶׁ  

ניֵ וָקִים הָעוֹסְקִים אָדָם בְּ א וּבָרְחבֹוֹת בַּשְּׁ מַשָּׂ ן בְּ וּמַתָּ  
אָר הֶם ישֵׁ אִם – עֲסָקִים וּשְׁ אָהֲבָה מִי בָּ י שֶׁ – נפְַשִׁ  

צוּמְצֶם הָאֱלֹקוּת חַיּוּת עַל הָרוֹאֶה בָרִים הַמְּ דְּ בַּ  
עוֹסְקִים ם שֶׁ שָׁ . 

As is known from what is written elsewhere in our writings: that 
also there, in business dealings, there can be complete divine 
service—for one who has a heart to know. 

 
נּוֹדָע ה כַּ כָּתוּב מִמַּ מָקוֹם אֵצֶלֵנוּ שֶׁ י אַחֵר, בְּ ם גַּם כִּ שָׁ  
עֵסֶק א בְּ ן מַשָּׂ מִימָה עֲבוֹדָה הוּא וּמַתָּ יֵּשׁ לְמִי תְּ לֵב לוֹ שֶׁ  
 .לָדַעַת

“But I did not find”—“the watchmen who go round the city 
found me”—these are the leaders of the city, who are involved 
in Torah study and mitzvos. They are free from involvement in 
commerce, and they are involved in Torah study. 

 

" שֹּׁמְרִים "מְצָאוּניִ – מָצָאתִי" וְלֹא עִיר" הַסּוֹבְבִים הַ בָּ  
הֵן – א, נסַּוֹרֵי שֶׁ עוֹסְקִין קַרְתָּ לִימּוּד שֶׁ הַתּוֹרָה בְּ  

צְוֹת הֵן – וּבַמִּ נוּייִן שֶׁ א מֵעֵסֶק פְּ ן, מַשָּׂ וְעוֹסְקִים וּמַתָּ  
לִימּוּד הֵן – הַתּוֹרָה בְּ עִיר סוֹבְבִין שֶׁ וּמָגִנִּין בְּתוֹרָתָן בָּ  

ניֵ עַל עִירָן בְּ . 
“Scarcely had I passed them when I found…”—meaning, even 
among the above-mentioned watchmen, I did not find—only 
scarcely, as it says: “I have seen men of ascent, but they are 
few” (Sukkah 45b). 

 
" מְעַט י כִּ עָבַרְתִּ צָאתִי" עַד מֵהֶם שֶׁ מָּ ירוּשׁ, – שֶׁ ין גַּם פֵּ בֵּ  

שֹּׁמְרִים מְעַט רַק מָצָאתִי לֹא הַנַּ״ל הַ כָּתוּב: כְּמוֹ – כִּ שֶׁ  
ין וְהֵם עֲלִיָּיאָ בְניֵ "רָאִיתִי מְעַטִּ ". 

For most of them have turned away from Hashem, even in their 
Torah study—as is known. This is because it is not for the sake 

 
י לִימּוּד גַּם מֵה׳ סָרוּ רֻבָּם כִּ נּוֹדָע, תּוֹרָתָן בְּ ידְֵי עַל זהֶ כַּ  

אֵינוֹ ם שֶׁ מַיםִ לְשֵׁ )משלי טוֹב לֹא נפֶֶשׁ דַעַת וּבְלֹא – שָׁ  
ב׳ י״ט, ). 
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of Heaven, and “without knowledge, a soul is not good” 
(Mishlei 19:2). 
As our Sages said: “If he has merit, it becomes for him an elixir 
of life; if he has no merit, it becomes for him an elixir of death” 
(Yoma 72b). 

 
אָמְרוּ וּכְמוֹ ית – "זכָָה רַז״ָל: שֶׁ לֹא חַיִּים; סַם לוֹ נעֲַשֵׂ  

ית – זכָָה וֶת" סַם לוֹ נעֲַשֵׂ ע״ב )יומא הַמָּ :). 

And as is written: “The wicked, in their lifetimes, are called 
dead”—meaning, even in that which is life and closeness to the 
Creator, blessed be He—that is, Torah and 
mitzvos—nevertheless, with their lives, with their Torah 
engagement, they are called dead. 

 

״שׁ: עִים וְכַמַּ חַיֵּיהֶם "רְשָׁ ירוּשׁ, – מֵתִים" קְרוּייִן בְּ פֵּ  
מַה אֲפִלּוּ הוּא בְּ הוּא בָּרוּךְ הַבּוֹרֵא אֶל וּקְרוֹבָה חַיּוּת שֶׁ  

הִיא – צְוֹת הַתּוֹרָה עֵסֶק שֶׁ עִם מָקוֹם, מִכָּל – וְהַמִּ  
הֶם הַתּוֹרָה עֵסֶק עִם חַיֵּיהֶם, לָּ מֵתִים קְרוּייִן – שֶׁ . 

For they cut off, through them, specifically, the “Dead of the 
Living”—which is the Creator, blessed be He, as is known: that 
all the wicked derive false permissions from the Torah. 

 
נִּפְסָקִים וְקָא ידְֵיהֶם עַל שֶׁ הוּא – הַחַיִּים" "מֵתֵי דַּ שֶׁ  

נּוֹדָע, – הוּא בָּרוּךְ הַבּוֹרֵא כָּל כַּ עִים שֶׁ מְבִיאִים הָרְשָׁ  
קֶרִים הֵיתֵרִים לָהֶם הַתּוֹרָה מִן שֶׁ . 

And conversely: the righteous, even in their death, are called 
alive—even in that which appears to distance them from the 
Creator, blessed be He, who is the Life of life—such as dealings 
with the physical world and matters that are at the lowest levels. 

 

יקִים – וּבְהֵפֶךְ מִיתָתָם צַדִּ מַה אֲפִלּוּ – חַיּיִם קְרוּייִן בְּ בְּ  
נִּרְאֶה הוּא שֶׁ בָר שֶׁ – הוּא בָּרוּךְ הַבּוֹרֵא מִן הַמְרַחֲקוֹ דָּ  
הוּא גוֹן – הַחַיִּים חַיֵּי שֶׁ וּדְבָרִים הַזֶּה עוֹלָם עִסְקֵי כְּ  
הֵן דְרֵגוֹת בְּסוֹף שֶׁ הַמַּ . 

For according to appearance, it is a state of death—his descent 
thereby from his level, as is known: “One who descends from 
his level—it is called of him ‘and he died’” (see Zohar I:222b). 

 
י חִינתַ הוּא – הַנִּרְאֶה לְפִי כִּ הִיא מִיתָה, בְּ עַל ירְִידָתוֹ שֶׁ  

דְרֵגָתוֹ, זהֶ ידְֵי נּוֹדָע: מִמַּ נחֵָית "מַאן כַּ רְגֵּיהּ דְּ קָרֵי – מִדַּ  
יהּ: 'וַיָּמָת בֵּ '". 

Nevertheless, they are called alive—for also through those 
things that are at the end of the levels, they draw near to the 
Master of the World, who is the Life of life. And they are also 
called “alive”—and this is what it means: “In their death, they 
are called alive.” Understand this well. 

 

גַּם – חַיּיִם קְרוּייִן מָקוֹם מִכָּל בָרִים אֵלּוּ ידְֵי עַל שֶׁ הַדְּ  
בְּסוֹף דְרֵגוֹת שֶׁ ל לְאֲלוּפוֹ מִתְקָרְבִים – הַמַּ עוֹלָם, שֶׁ  
הוּא ן גַּם וְנקְִרָאִים – הַחַיִּים חַיֵּי שֶׁ וְזהֶוּ: – חַיִּים כֵּ  

מִיתָתָן וְהָבֵן – חַיִּים" קְרוּייִן "בְּ . 

And this is [the meaning of] “See, I am placing before you…”: 
in everything that you see in worldly matters, know that there “I 
am placing before you blessing and curse”—which is the aspect 
of good and evil mixed within all things, as mentioned above. 

 

כָל – לִפְניֵכֶם" נתֵֹן אָנכִֹי "רְאֵה וְזהֶוּ ה מַה בְּ אַתָּ שֶּׁ  
בָרִים רוֹאֶה דְּ בָּעוֹלָם, בַּ דַע שֶׁ ם תֵּ שָּׁ נתֵֹן "אָנכִֹי שֶׁ  

רָכָה לִפְניֵכֶם הוּא – וּקְלָלָה" בְּ חִינתַ שֶׁ וָרַע טוֹב בְּ  
כָל הַמְערָֹב בָרִים בְּ נַּ״ל הַדְּ כַּ . 

“The blessing…”—means: through the aspect of “אֶת” 
(Alef–Tav), which is the unification of Alef (א) with Tav (ת), 
which is the end of the level as mentioned above—through 
seeing the good within each thing and drawing it close to the 
Master of the World. 

 

" רָכָה..." אֶת ירוּשׁ: – הַבְּ חִינתַ ידְֵי עַל פֵּ – "אֶ"ת" בְּ  
הוּא חִינתַ עִם א׳ יחִוּד שֶׁ הוּא ת׳, בְּ דְרֵגָה סוֹף שֶׁ הַמַּ  

אָמּוּר רוֹאֶה ידְֵי עַל – לְעֵיל כְּ כָל הַטּוֹב שֶׁ בְּ בָר שֶׁ דָּ  
ל לַאֲלוּפוֹ וּמְקָרְבוֹ עוֹלָם שֶׁ . 
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The blessing comes through this, because the evil is included 
within the good—that is, the totality of the left (gevurah) within 
the right (chesed)—and so too above: the left is included within 
the right and there are no judgments at all, which would be a 
curse, God forbid—only blessing and the descent of divine flow 
to the world in abundant good and blessings from the Infinite, 
blessed be He. 

 

רָכָה ניֵ – זהֶ ידְֵי עַל בָּאָה הַבְּ כַלֵּל מִפְּ מְּ – בַּטּוֹב הָרַע שֶׁ  
הוּא לָלוּת שֶׁ מאֹל כְּ ימִין שְׂ ה – בִּ ן וְנעֲַשֶׂ גַּם לְמַעְלָה כֵּ  

ן, נִּכְלַל כֵּ מאֹל שֶׁ ימִין, שְׂ יניִם וְאֵין בִּ לָל דִּ הוּא – כְּ שֶׁ  
חִינתַ לוֹם חַס קְלָלָה בְּ רָכָה רַק – וְשָׁ פַע וִירִידַת בְּ שֶׁ  

רָכוֹת טוּב בְּרבֹ לָעוֹלָם הוּא בָּרוּךְ מֵאֵין־סוֹף בְּ . 

And the verse adds explanation: “ ר מְעוּ אֲשֶׁ שְׁ מִצְוֹת אֶל תִּ  
מְעוּ שְׁ  is from the language of (you shall listen) ”ה׳…”—“תִּ
gathering and attachment, as it says: “And Shaul listened…” 
(Shmuel I 15:24). 

 
ר לְבָאֵר: הַכָּתוּב וְהוֹסִיף מְעוּ "אֲשֶׁ שְׁ ה׳..." מִצְוֹת אֶל תִּ  

מְעוּ" – שְׁ מַ״שׁ: וְחִבּוּר, אֲסִיפָה מִלְּשׁוֹן הוּא "תִּ כְּ  
מַע אוּל..." "וַיִּשְׁ כ״ד ט״ו, )ש״א שָׁ ). 

Meaning: “ ר מְעוּ אֲשֶׁ שְׁ תִּ ” and you will connect to the 
mitzvos—which is a language of cleaving to “Hashem your 
God.” 

 
ירוּשׁ: ר פֵּ מְעוּ" "אֲשֶׁ שְׁ הוּא – "מִצְוֹת" אֶל וְתְחַבְּרוּ תִּ שֶׁ  
בֵקוּת לְשׁוֹן אֱלֹהֵיכֶם "ה׳ – דְּ ". 

“Your God” is a language of contraction (tzimtzum), for the 
name “Elokim” refers to the divine contraction manifest even in 
the lowest levels—which is “ ר מְעוּ אֲשֶׁ שְׁ תִּ ” and attach yourselves 
to the mitzvah, which is the cleaving to “Hashem your God.” 

 

הוּא י – צִמְצוּם לְשׁוֹן שֶׁ ם כִּ – צִמְצוּם הוּא "אֱלֹהִים" שֵׁ  
בְּסוֹף אֱלֹהוּתוֹ צִמְצוּם עַל הַמּוֹרֶה דְרֵגוֹת שֶׁ הוּא – הַמַּ שֶׁ  
ר מְעוּ "אֲשֶׁ שְׁ הוּא – מִצְוֹת" אֶל וְתְחַבְּרוּ תִּ בֵקוּת שֶׁ דְּ  
אֱלֹהֵיכֶם "ה׳ ". 

This means: His godliness contracted there, to connect it to 
Hashem—the name of the Infinite, blessed be He—the aspect of 
Alef. 

 
הוּא צוּמְצָם אֱלֹהוּתוֹ שֶׁ ם הַמְּ – ה׳ אֶל לְחַבְּרוֹ – שָׁ  
הוּא ם שֶׁ חִינתַ – הוּא בָּרוּךְ הָאֵין־סוֹף שֵׁ א׳ בְּ . 

“And the curse, if you do not listen”—meaning, if you do not 
connect to the mitzvos of Hashem your God—the divinity 
contracted there at the end of the level—to Hashem, who is the 
aspect of Alef, the root of all, the Infinite, blessed be He. 

 

" לָלָה מְעוּ" לֹא אִם וְהַקְּ ירוּשׁ: – תִשְׁ תְחַבְּרוּ לֹא אִם פֵּ  
צוּמְצָם הָאֱלֹהוּת – אֱלֹהֵיכֶם ה׳ מִצְוֹת אֶל ם הַמְּ בְּסוֹף שָׁ  

דְרֵגָה הוּא ה׳ אֶל – הַמַּ חִינתַ שֶׁ שֹׁרֶשׁ אֶל – הָא׳ בְּ כֹּל  הַ  
הוּא בָּרוּךְ אֵין־סוֹף . 

“And you stray from the path”—by choosing the evil that is 
mixed there. And you are then called, Heaven forbid, a 
“talebearer who separates the Master” (Mishlei 16:28), as 
mentioned. 

 
" ם רֶךְ" מִן וְסַרְתֶּ בְחֲרוּ ידְֵי עַל – הַדֶּ תִּ בְחִירַת שֶׁ הָרַע בִּ  

ערָֹב ם הַמְּ רְאוּ – שָׁ לוֹם חַס וְתִקָּ מַפְרִיד "נרְִגָּן וְשָׁ  
כָּאָמּוּר כ״ח( ט״ז, )משלי אַלוּף" . 

And right is included, Heaven forbid, within left—and [thus is 
fulfilled the verse] “Under three things the earth trembles… 
under a servant when he rules, and a maidservant,” etc. (Mishlei 
30:21–23). 

 
לוֹם חַס וְנכְִלַל מאֹל ימִָין וְשָׁ לוֹשׁ "וְתַחַת – בַּשְּׂ רָגְזהָ שָׁ  

חַת אֶרֶץ... י עֶבֶד תַּ פְחָה" ימְִלוֹךְ כִּ ל׳, )שם וגו׳ וְשִׁ  
 .(כ״א–כ״ג

And through this comes the intensification of judgments, which 
come from the left, which is gevurah—and therefore, Heaven 
forbid, the curse comes. 

 
ית זהֶ ידְֵי וְעַל יניִם הִתְגַּבְּרוּת נעֲַשֵׂ אִים – הַדִּ ד הַבָּ מִצַּ  

מאֹל הוּא – הַשְּׂ לוֹם חַס וּלְכָךְ – הַגְּבוּרָה שֶׁ בָּאָה וְשָׁ  
לָלָה  .הַקְּ
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And that is why, concerning the curse, the word “אֶת” is not 
stated—for the very cause of the curse’s coming is that there is 
no unification of “אֶת”—which is the union of Tav, the end of the 
level, with Alef—to subjugate the left within the right, as 
mentioned, by seeing the good in everything. 

 

ן וְעַל י כֵּ יבַת נאֱֶמַר לֹא קְלָלָה גַּבֵּ י – "אֶת" תֵּ ר כָּל כִּ עִקָּ  
לָלָה בִּיאַת אֵין ידְֵי עַל הוּא הַקְּ ם שֶׁ – "אֶת" יחִוּד שָׁ  
הוּא "ו יחִוּד שֶׁ הוּא תָּ דְרֵגָה סוֹף שֶׁ – הָא׳ אֶל הַמַּ  

מאֹל לְהַכְניִעַ ימִין שְׂ אָמּוּר בִּ יִּרְאֶה ידְֵי עַל – כָּ הַטּוֹב שֶׁ  
כָל בָר בְּ דָּ . 

But instead, he sees only the evil portion within it, and separates 
the Alef—that is, the Master of the world—from His Shechinah, 
which dwells at the end of the levels. 

 
אֵינוֹ רַק י רוֹאֶה שֶׁ בּוֹ, הָרַע חֵלֶק אִם כִּ – א׳ וּמַפְרִיד שֶׁ  

הוּא ל אֲלוּפוֹ שֶׁ כִינתְֵיהּ – עוֹלָם שֶׁ בְּסוֹף הַשּׁוֹכֵן – מִשְּׁ  
דְרֵגוֹת  .הַמַּ

And through this, the left becomes strengthened, and the curse 
comes, Heaven forbid. 

 
ית זהֶ ידְֵי וְעַל מאֹל, הִתְגַּבְּרוּת נעֲַשֵׂ חַס וּבָאָה הַשְּׂ  

לוֹם  .וְשָׁ
Through this, the curse [comes]—and this is [the meaning of] 
“and you shall stray from the path that I… to go after other 
gods”—which, as mentioned above in the name of the Baal 
Shem Tov, may his memory be a blessing for life in the World to 
Come, [means that] the moment you stray and cling to the evil, 
and there is a subjugation of the right to the left, so to speak—it 
is called idolatry, “to go after other gods,” as stated. 

 

לָלָה, זהֶ ידְֵי עַל ם וְזהֶוּ: הַקְּ רֶךְ מִן "וְסַרְתֶּ ר הַדֶּ אָנכִֹי אֲשֶׁ  
הוּא – אֲחֵרִים" אֱלֹהִים אַחֲרֵי לָלֶכֶת וגו׳ כְּאָמּוּר שֶׁ  

ם לְעֵיל עַל בְּשֵׁ ם הַבַּ י – נבְִג״מ טוֹב שֵׁ ם מִיָּד כִּ רְתֶּ סַּ שֶׁ  
הָרַע, וְתֵאָחֲזוּ ית בְּ מאֹל ימִָין הַכְנעַָת וְנעֲַשֵׂ בְיכָוֹל בִּשְׂ כִּ  

אֲחֵרִים" אֱלֹהִים אַחֲרֵי "לָלֶכֶת זרָָה עֲבוֹדָה נקְִרָא –  
אָמּוּר  .כְּ

And all of this—“whom you have not known”—is because you 
do not possess this knowledge and faith: to know that “there is 
no place empty of Him,” and that even there [in worldly matters] 
is the contraction of His godliness, may He be blessed. 

 
ר זהֶ: וְכָל ם" לֹא "אֲשֶׁ אֵין ידְֵי עַל – ידְַעְתֶּ עַת לָכֶם שֶׁ דַּ  

דְעוּ – זוֹ וֶאֱמוּנהָ תֵּ לֵית שֶׁ ר שֶׁ נוּי אַתַּ גַּם – מִנֵּיהּ פָּ שֶׁ  
ם רֵךְ אֱלֹהוּתוֹ צִמְצוּם הוּא שָׁ יתְִבָּ . 

For whoever possesses this knowledge will surely grasp the life 
and good within the matter, and attach himself even to the words 
found at the end of the levels, to the Master of the world, which 
is the aspect of the unification of Alef and Tav, mentioned above 
regarding the blessing. 

 

י יֵּשׁ מִי כִּ עַת לוֹ שֶׁ אי – זהֶ דַּ וַדַּ חַיִּים יאֵָחֵז בְּ וָטוֹב בַּ  
בָר, דָּ בַּ בָרִים עִם עַצְמוֹ אֶת וּלְדַבֵּק שֶׁ בְּסוֹף הַדְּ שֶׁ  

דְרֵגוֹת ל לַאֲלוּפוֹ הַמַּ הוּא עוֹלָם, שֶׁ חִינתַ שֶׁ יחִוּד בְּ  
רָכָה אֵצֶל הָאָמּוּר "אֶ"ת" הַבְּ . 

And through this, the Creator, blessed be He, will bestow 
abundant flow, goodness, and blessings—Amen, Netzach, Selah, 
Va’ed. “Blessed is Hashem forever, Amen and Amen.” 

 
יעַ – זהֶ ידְֵי וְעַל פִּ פַע – הוּא בָּרוּךְ הַבּוֹרֵא ישְׁ רַב, שֶׁ  

רָכוֹת טוּב, לְעוֹלָם ה׳ "בָּרוּךְ – וָעֶד סֶלָה נצֵַח אָמֵן – בְּ  
וְאָמֵן אָמֵן ". 

​
[NOTE 

Summary​
The discourse begins with a striking question: why does the Torah use the word "רְאֵה"—"see"—implying a 
visible, tangible reality when speaking of blessing and curse? Rabbi Menachem Nachum of Chernobyl explains 
that G‑d has placed before each person a constant choice—yet this choice is not abstract. Rather, in every 
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moment and in every worldly thing one encounters, G‑d’s presence is hidden within. What the person 
sees—whether blessing or curse—depends on the orientation of their own inner self. 

The explanation draws on the mystical idea that the Torah’s letters from Alef to Tav (א–ת) represent the entirety 
of divine creative energy. Alef symbolizes the divine origin—“Alufo shel Olam”—and Tav represents the final 
manifestation at the lowest level of reality. G‑d contracted His infinite light through these stages, and even in 
the outermost "Tav" level—worldly affairs, mundane speech, physical business—His essence is present. The 
challenge is to reunite Tav with Alef, elevating the lowest aspects of life back to their divine source. 

If a person lives with daas (awareness) that “ מיניה פנוי אתר לית ” (“there is no place devoid of Him”), then even in 
material dealings, they can perceive and draw close to G‑d. This is the state of “blessing”—when the good 
within the physical is revealed, and gevurah (severity) is sweetened and included within chesed (kindness), 
resulting in divine flow and abundance. 

Conversely, when one lacks this awareness and chooses to focus only on the evil or concealment within the 
world, they separate the Tav from the Alef. This results in the opposite of unity—a disconnection from 
G‑dliness, bringing about “curse.” This misalignment strengthens gevurah on its own, creating harshness, 
judgment, and spiritual distortion. The person, in effect, serves “other gods”—not through idolatry per se, but 
by attributing independent power to worldly phenomena rather than seeing them as vessels for G‑d’s light. 

Even Torah learning, if done without proper intention and daas, can fall into this trap—becoming a self-driven 
act devoid of true vitality. The maamar poignantly states that even Torah can become a "sam ha-maves" (a 
poison) if not rooted in divine consciousness. Meanwhile, the truly righteous are so attuned to divine unity that 
even in physical tasks and in death itself, they remain alive—connected to the Infinite. 

The discourse concludes by reaffirming that the entire spiritual path lies in how one sees and engages with the 
world. Through seeing the divine within the lowest, one unifies Alef and Tav, bringing blessing, light, and 
infinite divine abundance. 

Practical Takeaway​
Your daily life—your business, your conversations, your environment—is never spiritually neutral. Every 
interaction contains both blessing and curse, and what emerges depends on your own inner state. If you 
cultivate daas—awareness that G‑d is present even in the most mundane moments—you draw down blessing. 
Choose to see G‑d in the details. Attach yourself to the Alef within the Tav. That act transforms darkness to 
light and constriction into flow. 

Chassidic Story​
The Me’or Einayim, Rabbi Menachem Nachum of Chernobyl, was once approached by a wealthy merchant 
who asked: “Rebbe, how can I serve Hashem in the marketplace, surrounded by dishonest people and worldly 
distractions?” Rabbi Nachum took him outside and pointed to the muddy street. 
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“Do you see this?” he said. “Even here, even in the mud, G‑d is present. If you enter the marketplace and 
remember that G‑d is there with you—that your coins, your speech, your honesty are all vehicles for connecting 
to Him—then your dealings are holier than a fast in the Beis Medrash.” 

Years later, that merchant would return and testify: “I became a chassid not in the shul, but in the marketplace. 
Because I saw what the Rebbe said: the Alef within the Tav.” 

(Source: Shivchei HaMe’or Einayim, early Chernobyl oral tradition) 

END NOTE]​
 

Introduction​
This continuation of Rabbi Menachem Nachum of Chernobyl’s discourse elaborates on the deeper meaning of 
tithing—maaser—and its spiritual consequences. The Me’or Einayim, one of the earliest and most influential 
Chassidic teachers, connects the act of giving with the internal transformation of the soul. In this section, he 

unpacks how maaser is not merely a means to receive material blessing, but rather a spiritual tool to cultivate 
the trait of hishtapkus (contentment), leading one from the state of spiritual death to life. Drawing on verses 
from Malachi and teachings from Chazal, the Rebbe shows how the mitzvah of tithing reaches deep into the 
soul and the cosmic structure of reality—connecting the Shechinah, the lowest sefirah, back to the Infinite. 

“You shall surely tithe ( ר ר עַשֵּׂ עַשֵּׂ תְּ )”—[the Sages interpreted:] 
“Tithe so that you shall become rich.” And in the Midrash it 
is taught: “Tithe so that you shall not lack; tithe so that you 
shall become rich.” 

 
" ר ר" עַשֵּׂ עַשֵּׂ ר – תְּ בִיל "עַשֵּׂ שְׁ ר", בִּ תְעַשֵּׁ תִּ שֶׁ  

דְרָשׁ ר אִיתָא: וּבַמִּ בִיל "עַשֵּׂ שְׁ לֹּא בִּ ר, שֶׁ תְחַסֵּ ר תִּ עַשֵּׂ  
בִיל שְׁ ר בִּ תְעַשֵּׁ תִּ שֶׁ ". 

This is a hint to those who divide their days—to separate one of 
ten [days] for the toilers in Torah. 

 
י רֶמֶז פְרִישֵׁ רָה אֶחָד לְהַפְרִישׁ ימִָים, לַמַּ לַעֲמִילֵי מֵעֲשָׂ  

 .הַתּוֹרָה
To understand this based on what is said in the Gemara: “A 
person does not die with half of his desires in his hand.” 

 
י עַל זהֶ לְהָבִין אָמְרוּ מַה פִּ מֵת אָדָם "אֵין בַּש״ס: שֶּׁ  
אֲוָתוֹ וַחֲצִי ידָוֹ תַּ בְּ ". 

And we explained elsewhere that the intention of the Gemara is 
not to say that it is impossible to find a person in the world who 
has the trait of contentment—for sense perception contradicts 
this, for our eyes see many whole people who possess the trait of 
contentment. 

 

מָקוֹם וּבֵאַרְנוּ וַּנַּת אַחֵר בְּ כַּ זֶּה אוֹמֵר אֵינוֹ הַש״ס שֶׁ אִי שֶׁ  
ר יֶּהְיהֶ לִמְצאֹ אֶפְשָׁ יֶּהְיהֶ בָּעוֹלָם אָדָם שֶׁ ת לוֹ שֶׁ מִדַּ  

פְּקוּת, י הַהִסְתַּ י זהֶ, יוֹכִיחַ הַחשֹׁ כִּ ה רוֹאוֹת עֵיניֵנוּ כִּ כַּמָּ  
ים לֵמִים אֲנשִׁ ת לָהֶם ישֵׁ שְׁ פְּקוּת מִדַּ הַהִסְתַּ . 

But [the Gemara] is speaking about those who are in levels of 
death—as it is written: “The wicked, in their lifetimes, are called 
dead,” etc., for “One who descends from his level…” etc. 

 
הֵן אוֹתָן עַל הוּא אֲבָל מַדְרֵגוֹת שֶׁ מַ״שׁ: מִיתָה, בְּ כְּ  

עִים חַיֵּיהֶם" "רְשָׁ י וְגוֹ׳, בְּ נחֵָית "מַאן כִּ רְגֵּיהּ" דְּ וְגוֹ׳ מִדַּ . 
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And this is what it means: “A person does not 
die…”—specifically using the term “dies”—“with half his 
desires…” etc. 

יקְָא – מֵת" אָדָם "אֵין וְזהֶוּ:  אֲוָתוֹ" "וְחֲצִי – דַּ וְגוֹ׳ תַּ . 

But one who sees according to the truth should not be in this 
level, but rather should possess the trait of contentment. 

 
לֹּא – הָאֱמֶת עַל הָרוֹאֶה צָרִיךְ אֲבָל מַדְרֵגָה יהְִיהֶ שֶׁ זוֹ בְּ  

י – יִּהְיהֶ אִם כִּ ת לוֹ שֶׁ פְּקוּת מִדַּ הַהִסְתַּ . 
As it is said: “Who is wealthy? One who is happy with his 
portion.” This is truly called wealthy, because for him, there is 
no lack. 

 
מַ״שׁ: יר "אֵיזהֶוּ כְּ מֵחַ – עָשִׁ חֶלְקוֹ", הַשָּׂ זֶּהוּ בְּ נקְִרָא שֶׁ  
יר אֱמֶת עָשִׁ אֶצְלוֹ עֲבוּר – בֶּ חֶסְרוֹן שׁוּם אֵין שֶׁ . 

However, to come to this level—so that one will possess this 
trait—it is through the giving of maaser (tithes), for the unique 
segulah (spiritual potency) of this trait is that it brings a person 
to the level of possessing the trait of contentment, to be called 
truly wealthy, as explained above. 

 

דְרֵגָה, לְזאֹת לָבוֹא אֲבָל כְדֵי הַמַּ יִּהְיהֶ בְּ ה לוֹ שֶׁ זוֹ, מִדָּ  
ר, נתְִינתַ ידְֵי עַל הוּא גוּלַּת מַעֲשֵׂ סְּ ה שֶׁ הוּא זוֹ מִדָּ  

דְרֵגָה לְהָבִיאוֹ יֶּהְיהֶ לַמַּ ת לוֹ שֶׁ פְּקוּת, מִדַּ לִהְיוֹת הַהִסְתַּ  
יר נקְִרָא אֱמֶת, עָשִׁ בוֹאָר בֶּ לְמַעְלָה כַּמְּ . 

And this is the intention of the Midrash: “Tithe… so that you 
shall become rich.” And the author of the discourse explains: do 
not be mistaken and think that the primary intention of giving 
maaser is so that one will become wealthy in actual physical 
possessions. 

 

וָּנתַ וְזהֶוּ דְרָשׁ: כַּ ר... הַמִּ בִיל "עַשֵּׂ ר", בִּשְׁ תְעַשֵּׁ תִּ שֶׁ  
עַל וּמְפָרֵשׁ אָמָר: בַּ לֹּא הַמָּ טְעֶה שֶׁ י לוֹמַר, תִּ ר כָּל כִּ עִיקָּ  

וָּנתַ ר נתְִינתַ כַּ עֲשֵׂ בִיל יהְִיהֶ הַמַּ ר בִּשְׁ יִּתְעַשֵּׁ בְּפעַֹל שֶׁ  
מִי גַשְׁ  .בְּ

But this is not so—as it is known, there is no ulterior motive 
greater than this. Furthermore, we see many who give maaser 
and do not become rich in actuality—that is, they do not possess 
much money. 

 
נּוֹדָע – אֵינוֹ וְזהֶ אֵין – כַּ ניָּה לְךָ שֶׁ – וְעוֹד מִזּוֹ. גְּדוֹלָה פְּ  

אֲנחְַנוּ ה רוֹאִים שֶׁ נוֹתְניִם כַּמָּ ר, שֶׁ וְאֵינםָ מַעֲשֵׂ  
רִים יִּהְיהֶ בְּפעַֹל, מִתְעַשְּׁ הַרְבֵּה מָמוֹן לָהֶם שֶׁ . 

For this reason, the Midrash concludes and explains: “Tithe… so 
that you shall not lack.” That is, the meaning of “Tithe… so that 
you shall become rich” is: so that you will not lack. 

 
דְרָשׁ מְסַיֵּם לָזהֶ ר וּמְפָרֵשׁ: הַמִּ בִיל "עַשֵּׂ לֹּא בִּשְׁ שֶׁ  

ר", תְחַסֵּ ירוּשׁ: תִּ י פֵּ י מַה כִּ אָמַרְתִּ ר לְךָ: שֶּׁ בִיל "עַשֵּׂ בִּשְׁ  
ר" תְעַשֵּׁ תִּ בִיל הוּא: הַפֵּרוּשׁ – שֶׁ לֹּא "בִּשְׁ ר שֶׁ תְחַסֵּ תִּ ". 

That you should not constantly experience lack, and you will not 
always be in a state of unfulfilled desire like those who are in 
the category of the “dead,” as explained above. 

 
לֹּא מִיד, לְךָ יחְֶסַר שֶׁ צֵא וְלֹא תָּ מִיד לְךָ ימָּ אֲוָתְךָ חֲצִי תָּ תַּ  
הֵן בְּאוֹתָן כְּמוֹ – מַדְרֵגוֹת שֶׁ "מֵ"ת בְּ ", 

On the contrary, through the mitzvah of maaser, you will merit 
the trait of contentment—that you will not feel lacking, and it 
will appear to you that you are not missing anything, and always 
have every good. 

 

רַבָּה אֶלָּא ר מִצְוַת ידְֵי עַל – אַדְּ זכֶּה – מַעֲשֵׂ ת תִּ לְמִדַּ  
פְּקוּת, לֹּא הַהִסְתַּ ר, שֶׁ תְחַסֵּ ה תִּ יְּדֻמֶּ עֵיניֶךָ שֶׁ מִיד בְּ – תָּ  

מִיד חָסֵר אֵינךְָ זֶּהוּ – טוֹב מִכָּל תָּ ר סְגוּלַּת שֶׁ עֲשֵׂ הַמַּ  
אָמּוּר  .כְּ

And then you will be called truly wealthy, as it says: “Who is 
wealthy? One who is happy with his portion.” 

 
הְיהֶ וְאָז יר נקְִרָא תִּ אֱמֶת, עָשִׁ מַ״שׁ: בֶּ יר "אֵיזהֶוּ כְּ – עָשִׁ  

מֵחַ חֶלְקוֹ הַשָּׂ בְּ ". 
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And this is what one should intend when giving maaser “so that 
he shall become rich”—that is, so that he may attain the trait of 
contentment through the sanctity of this mitzvah. 

 
נוֹתֵן יכְַוֵּן וְלָזהֶ ר בְּ בִיל מַעֲשֵׂ ר" "בִּשְׁ יִּתְעַשֵּׁ ירוּשׁ: – שֶׁ פֵּ  

בִיל יָּבוֹא בִּשְׁ ת שֶׁ פְּקוּת לְמִדַּ ת ידְֵי עַל הַהִסְתַּ קְדוּשַּׁ  
זוֹ מִצְוָה . 

And this is not an ulterior motive; on the contrary, it is purely for 
the sake of Heaven—to merit the level of being happy with 
one’s lot and to be called “wealthy.” 

 
אֵין ניָּה זוֹ שֶׁ רַבָּה אֶלָּא – פְּ ם – אַדְּ מַיםִ לִשְׁ לִהְיוֹת – שָׁ  
דְרֵגָה זוֹכֶה מֵחַ לִהְיוֹת לַמַּ חֶלְקוֹ, שָׂ יר נקְִרָא וְיהְִיהֶ בְּ עָשִׁ . 

And regarding this it is said (Malachi 3:10): “And test Me now 
with this… if I will not open for you… and I will pour out for 
you a blessing until there is no more [need].” And our Sages 
expounded: “Until your lips wear out from saying: ‘Enough.’” 

 
זאֹת נאָ "וּבְחָנוּניִ י׳(: ג׳, )מַלְאָכִי נאֱֶמַר זהֶ וְעַל אִם בָּ  
ח לֹא רָכָה לָכֶם וַהֲרִיקתִֹי לָכֶם... אֶפְתַּ לִי עַד בְּ דָי", בְּ  

יִּבְלוּ "עַד רַז״ָל: וְדָרְשׁוּ פָתוֹתֵיכֶם שֶׁ י מֵלוֹמַר שְׂ דַּ ". 

And behold, according to the simple understanding, how can it 
be that there will be a person in the world who, when Hashem 
sends him blessing, will say “enough”? Is it not so that “a person 
does not die with half of his desires in his hand”? 

 
ט, לְפִי וְהִנֵּה צֵא אֵיךְ הַפְּשָׁ יִּהְיהֶ זהֶ ימָּ בָּעוֹלָם, אָדָם שֶׁ  

לַח יִּשְׁ כְּשֶׁ בָ״ה לוֹ שֶׁ רָכָה הַקָּ י"? יאֹמַר – בְּ וְהֲלֹא "דַּ  
אֲוָתוֹ וַחֲצִי מֵת אָדָם "אֵין ידָוֹ תַּ בְּ "? 

However, [this occurs] as stated above: that through this mitzvah 
a person comes to the trait of contentment, and always, whatever 
Hashem gives him, he will say “enough.” 

 
עַל – לְמַעְלָה כְּאָמּוּר הוּא אֶלָּא יבָוֹא זוֹ מִצְוָה ידְֵי שֶׁ  

ת פְּקוּת, לְמִדַּ כָל – וְתָמִיד הַהִסְתַּ ן מַה בְּ יִּתֵּ בָ״ה לוֹ שֶּׁ הַקָּ  
י יאֹמַר – "דַּ ". 

And this is [the meaning of] “until your lips wear out…”—that 
is, until you reach this level through the mitzvah of maaser, 
“your lips wear out”—meaning, you exit the state of being 
called “a dead person,” and arrive at the level of “living,” the 
level of the righteous. 

 

יִּבְלוּ "עַד וְזהֶוּ: פָתוֹתֵיכֶם" שֶׁ עַד לוֹמַר: רוֹצֶה – וְגוֹ׳ שְׂ  
בוֹאוּ תָּ ר מִצְוַת ידְֵי עַל זוֹ לְמַדְרֵגָה שֶׁ יִּבְלוּ" – מַעֲשֵׂ "שֶׁ  

צְאוּ – וגו׳ תֵּ חִינתַ שֶׁ ל מִבְּ וּתְבוֹאוּ מֵת", "אָדָם שֶׁ  
יקִים מַדְרֵגַת "חַי", לְמַדְרֵגַת דִּ הַצַּ . 

And all this is through the mitzvah of maaser, which possesses 
this segulah—that through the blessing of the upper holy influx, 
it will be bestowed upon him from Above to attain the trait of 
constant contentment. 

 

ר, מִצְוַת ידְֵי עַל זהֶ וְכָל יֵּשׁ מַעֲשֵׂ – זוֹ סְגוּלָּה לוֹ שֶׁ  
בוֹא תָּ רָכָה ידְֵי עַל שֶׁ ל הַבְּ פָעָת שֶׁ ה הַשְׁ דוּשָּׁ הָעֶלְיוֹנהָ הַקְּ  

ע לִהְיוֹת – פָּ מַעְלָה עָלָיו נשְׁ ת לוֹ לִהְיוֹת מִלְּ מִדַּ  
פְּקוּת מִיד הַהִסְתַּ תָּ . 

And the Midrash concludes and says: “A hint to those who 
separate days…”—meaning, those who are separated, who 
withdraw themselves from worldly matters and descend to 
engage in the sea of Talmud. 

 
דְרָשׁ וּמְסַיֵּם י "רֶמֶז וְאָמַר: הַמִּ פְרִישֵׁ – ימִָים" לַמַּ  

ירוּשׁ: ים, אוֹתָן פֵּ ים הַפְּרוּשִׁ מֵעִניְנָיֵ עַצְמָם אֶת הַפּוֹרְשִׁ  
יםַ לַעֲסוֹק וְיוֹרְדִים הָעוֹלָם, לְמוּד בְּ הַתַּ  – 

They too should set aside one out of ten for the toilers in Torah. 
For it is known that there are ten intellects, which are the ten 
sefiros, and the tenth is the attribute of Malchus—the Shechinah 
that dwells among the lower worlds. 

 

ן גַּם יפְַרִישׁוּ רָה אֶחָד כֵּ נוֹדָע הַתּוֹרָה. לַעֲמִילֵי מֵעֲשָׂ דְּ  
יֵּשׁ רָה שֶׁ כְלִיִּים, עֲשָׂ הֵן שִׂ ר שֶׁ ירִית סְפִירוֹת, עֶשֶׂ וְהָעֲשִׂ  
ת הִיא חִינתַ – מַלְכוּת מִדַּ כִינהָ בְּ הַשּׁוֹכֶנתֶ – שְׁ  

חְתּוֹניִם  .בַּתַּ
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And in the heart of the complete Jewish man—through the study 
of Torah—he constantly unites [this Malchus] with the Creator, 
blessed be He, so that the part becomes attached to the Whole, 
the Infinite, blessed be He. 

 
רְאֵלִי הָאִישׁ וּבְלֵב לֵם הַיִּשְׂ עַל – הַשָּׁ הַתּוֹרָה עֵסֶק ידְֵי שֶׁ  

מִיד מְיחְַדָהּ – הַחֵלֶק לִהְיוֹת – הוּא בָּרוּךְ בַּבּוֹרֵא תָּ  
בוּק כֹּל אֶל דָּ הוּא בָּרוּךְ אֵין־סוֹף הַ . 

And that he not become, Heaven forbid, a “talebearer who 
separates the Master” (Mishlei 16:28), as we have explained 
several times elsewhere. 

 
לֹּא לֵי אַלוּף" מַפְרִיד "נרְִגָּן יהְִיהֶ וְשֶׁ כ״ח( ט״ז, )מִשְׁ  

לוֹם, חַס מְבוֹאָר וְשָׁ ה אֵצֶלֵנוּ כְּ עָמִים כַּמָּ מָקוֹם פְּ אַחֵר בְּ . 

For this is the essential intention of Torah study for its own sake: 
for the sake of Hashem—to unify the aspect of the letter “Hei,” 
which is the Shechinah that dwells in the lower realms… 

 
זֶּה ר שֶׁ וָּנתַ עֵסֶק עִיקַּ מָה הַתּוֹרָה כַּ ם – לִשְׁ – ה׳ לְשֵׁ  
חִינתַ לְיחֵַד הִיא – הַה׳ בְּ כִינהָ שֶׁ שּׁוֹכֵן – שְׁ שֶׁ  

חְתּוֹניִם  …בַּתַּ
…and the aspect of speech, which is the five articulations of the 
mouth—this divine part that dwells within the Jew—is speech. 
And for this reason, speech is called Adnai, from the word “דבר 

לדור אחד ” (“a single word for a generation”), for the governance 
of the world is through this attribute. 

 

... בּוּר, וּבְחִינתַ הוּא דִּ זֶּה – הַפֶּה מוֹצָאוֹת ה׳ שֶׁ הַחֵלֶק שֶׁ  
רְאֵל בְּתוֹךְ הַשּׁוֹכֵן – הָאֱלֹהִי בּוּר. הוּא – הַיִּשְׂ וְעַל הַדִּ  

ן בּוּר נקְִרָא כֵּ בָר מִלְּשׁוֹן – "אֲדנֹיָ" דִּ – לַדּוֹר" אֶחָד "דָּ  
הַנהְָגַת ה ידְֵי עַל הָעוֹלָם שֶׁ זוֹ מִדָּ . 

And behold, at the time he engages in Torah, since the person is 
coarse in materiality and his station is in the physical world…​
Here the conclusion is missing 

 
עַת – וְהִנֵּה הָאָדָם עַל – בַּתּוֹרָה עִסְקוֹ בִּשְׁ ם שֶׁ מְגוּשָּׁ  

מִי... בָּעוֹלָם הוּא וּקְבִיעוּתוֹ בַּחמֶֹר, הַגַּשְׁ ​
הסיום חסר כאן  

​
[NOTE Summary​
Building on the earlier theme of perceiving the divine spark in all worldly matters, this section turns to the 
mitzvah of maaser kesafim (tithing one’s income), specifically the Midrashic teaching: “Tithe so that you shall 
become rich.” At first glance, this appears to be a promise of material wealth. But Rabbi Menachem Nachum 
clarifies that the true richness being promised is spiritual: the acquisition of the trait of hishtapkus, inner 
sufficiency. 

He challenges a superficial reading of the Sages’ teaching, asking: how could it be that someone blessed with 
wealth would ever say “enough,” given the famous principle that “a person does not die with half of his desires 
fulfilled”? The answer is that maaser has a hidden segulah: it cultivates a state of inward peace and fulfillment. 
Through habitual giving, a person becomes someone who experiences no lack—who genuinely feels that 
whatever he has is complete. This is what it means that “your lips will wear out from saying ‘enough’”—not 
from complaint, but because the person has fully entered the level of the tzaddik, who lives in a state of spiritual 
wealth. 

The discourse then shifts to a mystical interpretation: that those who dedicate themselves to Torah study—those 
who “descend into the sea of the Talmud”—should also designate a “tenth” of themselves for those who toil in 
Torah. This is rooted in the idea that the ten faculties of the soul correspond to the ten sefiros, and the tenth, 
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Malchus, is the Shechinah. Through Torah study, a Jew unites this lower realm with the Infinite, ensuring that 
the part (speech, the Shechinah, the soul’s divine spark) is reconnected with the Whole—Ein Sof. 

He warns against becoming a “ אלוף מפריד נרגן ”—a talebearer who separates the Master—by isolating the lower 
from the upper, the external from the divine source. True Torah lishmah (for its own sake) means studying not 
for ego or gain, but to unify the “Hei” of Hashem’s Name—the Shechinah—with the Infinite. This unification 
takes place specifically through speech, which is both a physical expression and a reflection of the divine 
utterance. Thus, Torah learned through the mouth, with intention and humility, becomes a vehicle for divine 
governance and repair. 

The segment closes with an unfinished note: that although a person is coarse and material, through engagement 
in Torah he can still serve as the unifying force between the physical and the divine. The implication is that 
even in a world of limitation, when approached correctly, Torah learning becomes the bridge to Ein Sof. 

Practical Takeaway​
Giving maaser is not about financial calculus—it is about rewiring your soul. When you give habitually, 
especially to those who learn Torah, you’re training yourself to live with contentment. The Torah doesn’t want 
you to be rich in things—it wants you to be rich in spirit. To be the kind of person who feels whole with what 
Hashem gives. That’s true wealth. And even more: your Torah learning, your speech, your breath—all of it can 
become a spiritual link between heaven and earth. If you learn and give for the sake of uniting G‑d’s presence in 
this world, you’re not just living—you’re transforming the world. 

Chassidic Story​
Rabbi Menachem Nachum of Chernobyl once encountered a young merchant who had begun to keep strict 
maaser from all his earnings, yet complained he wasn’t getting “rich” as the Midrash promised. The Rebbe 
listened patiently and said: 

“Tell me, do you still worry about money every morning when you rise?” 

The man thought. “No,” he admitted. “Honestly, since I began giving, I find myself calmer. More grateful. I 
don’t run to count my coins anymore. I trust that Hashem will give me what I need.” 

The Rebbe smiled. “Then your blessing has already arrived. You think wealth is how many coins you have. But 
Torah says: ‘Who is wealthy? One who is happy with his portion.’ Hashem has already made you rich. Don't 
look for the wrong kind of treasure.” 

(Source: Sippurei Tzaddikim al Me’or Einayim, oral tradition from Chernobyl chassidim) 

END NOTE] 
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