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Introduction

This discourse by Rabbi Menachem Nachum of Chernobyl, the Me’or Einayim, opens with the verse “21% X7
271 1272 0¥ 022397 117 (“See, I place before you today a blessing and a curse”), exploring its profound
spiritual layers. Rabbi Menachem Nachum of Chernobyl (1730-1797), one of the foremost disciples of the Baal
Shem Tov and the Maggid of Mezritch, was the founder of the Chernobyl Chassidic dynasty. His teachings
emphasize the immanence of G-d in all aspects of reality, the inner divine spark within the mundane, and the
transformative power of perception and intention. In this maamar, he delves deeply into how one’s inner
consciousness determines whether they experience blessing or curse—even within the same physical reality.

See, I am placing before you today a blessing and a curse:
the blessing, that you will listen, etc.; and the curse, if you
will not listen, etc., and you stray from the path that I, etc.,
to go after other gods whom you have not known, etc.

To understand the matter: what is the meaning of the word
"see," which implies a pointing with a finger, as though the
thing is prepared before the eye of the beholder? And further,
why regarding the blessing does it say the word "n¥" as it is
written "R 72727°0K...," while regarding the curse the word
"nX" is not mentioned?

And we preface with the verse written in Parshas Nitzavim
(Devarim 30:15): “See, I have placed before you today life and
good, and death and evil,” etc. And afterward it says there,
“and you shall choose life” (verse 19).

For it is known that the creation of all the worlds and their
fullness was through the Torah, which are the letters from Alef
to Tav. The Creator, blessed be He, contracted Himself into the
letters, and the beginning of His contraction and emanation was
in the letter Alef.

And afterward He contracted Himself, so to speak, and
emanated the light of His holy flow from letter to letter until
Tav, which is the end of the levels, as is known—that it is the
place of choice, as is said: “Tav—Ilive; Tav—die.”

Therefore, in every matter—even one at the end of the level,
which is distant from the light of the flow of His infinite light,
may He be blessed—one must draw himself near to that end of

HT9RY 71273 BT 29°157 N3 V5IN 1N

NP DR 7P9RT1 N WRWD MWK 72737708
D277 131 9308 WK 777377 BTV N WRwD
"3 BRYTY N WK 290K 29N N

12°K2 Y2ER2 ARVRY AR 1T 3 1Iva ATy
¥RV 1277 TV ,ARTIT Y 2197 190 1273
12730708 2N2Y 3 ,"NR" TIWY N 12727
nX" N2°R MRI K2 779R0 ¥R, W

2 0"27) D23 NYI232 1N3T PI0D 2RI
2993 DY) 0703 nY oFT 7397 A0 X" (Y
1O N3 VIR W I 0N YR DY

v ,aw) "o na panat).

77IR2 17 1R1971 NINRIYg 92 NReIaY ¥ 0D
NI T2 RITY )"0 7Y ANy nPniNg 1Y
M¥RY N20I) ,NPNING2 03V Y D¥nY

'R NIR2 RIT IMER).

YOV IR 78T ,210772 MYy NY o¥ny a1 0N
1'R" MY 3 ,77°n2T Dipn RITY YT
nmn"'n ,mnn'.

R TR 103 XITY 199K ,137 723 1271
ROX — X377 7112 710 PR IR nyoy qikn pina

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Re’eh

the level, which is the aspect of Tav, to the Alef, which is the
Master (Aluf) of the world.

And to raise the thing and elevate it from below to above to the
root of all, the aspect of Alef, and to elevate all the lower levels
that are distant from Alef into the life of Alef. As it is written
there (verse 19): “And you shall choose life”—meaning, he
should choose the life and the good within that thing, which is
the contraction of His godliness, and not be drawn after the evil
within that thing.

As is known, from the sin of Adam HaRishon came the mixture
of good and evil within all things—so that in everything one
sees with his eyes, he can perceive either the good or the evil
that is in it.

And man as well is mixed of good and evil, as is known—this is
the aspect of the good inclination and evil inclination within
man.

And the evil within him is drawn after the evil within the thing,
and the good is drawn after the good within the thing that he
sees, from matters of this world.

And each person, according to who he is: if he has strengthened
within himself the part of good over the evil, and the left (side)
is included in the right—then the slave (i.e., the evil inclination)
is subdued under his master.

So too, in that matter which he sees, he sees only the good
within it and draws it close to its root, which is the aspect of
Alef, as stated above.

And the opposite, Heaven forbid: when the person is one in
whom evil has overpowered good—then, when he sees
something, he sees only the evil within that thing.

And he includes, Heaven forbid, the good (which is the right)
into the left, Heaven forbid, and severs it from the infinite light,
blessed be He, who emanated and contracted Himself from letter
to letter, from world to world, from level to level, until the end
of the levels.
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And he is called, as it says (Mishlei 16:28), “A talebearer [1371]
separates a ruler” — one who separates the Master of the world
from His Shechinah, who dwells in the end of the levels, which
is the aspect of Tav.

And he is called one who worships idolatry, as the Baal Shem
Tov, may his memory be a blessing for life in the World to
Come, explained on the verse (Devarim 11:16): “And you will
stray and serve other gods,”—that immediately when one strays
from Hashem to grasp the choice of evil, he is considered as
having worshiped other gods.

And all this is because he lacks the awareness that was
mentioned above: that he should know and believe that there is
no place void of Him, that His glory fills the entire earth—even
in physicality and at the end of the levels.

As is written in our teachings on the verse (Shir HaShirim 3:2):
“I will arise now and circle through the city, in the marketplaces
and the streets, I will seek the one whom my soul loves”—this
means to see if there are people involved in the marketplaces
and streets, in commerce and other occupations, if there is
among them one “whom my soul loves”: one who perceives the
divine vitality that is contracted within the things they are
engaged in.

As is known from what is written elsewhere in our writings: that
also there, in business dealings, there can be complete divine
service—for one who has a heart to know.

“But I did not find”—*"“the watchmen who go round the city
found me”—these are the leaders of the city, who are involved
in Torah study and mitzvos. They are free from involvement in
commerce, and they are involved in Torah study.

“Scarcely had I passed them when I found...”—meaning, even
among the above-mentioned watchmen, I did not find—only
scarcely, as it says: “I have seen men of ascent, but they are
few” (Sukkah 45Db).

For most of them have turned away from Hashem, even in their
Torah study—as is known. This is because it is not for the sake
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of Heaven, and “without knowledge, a soul is not good”
(Mishlei 19:2).

As our Sages said: “If he has merit, it becomes for him an elixir
of life; if he has no merit, it becomes for him an elixir of death”
(Yoma 72b).

And as is written: “The wicked, in their lifetimes, are called
dead”—meaning, even in that which is life and closeness to the
Creator, blessed be He—that is, Torah and
mitzvos—nevertheless, with their lives, with their Torah
engagement, they are called dead.

For they cut off, through them, specifically, the “Dead of the
Living”—which is the Creator, blessed be He, as is known: that
all the wicked derive false permissions from the Torah.

And conversely: the righteous, even in their death, are called
alive—even in that which appears to distance them from the
Creator, blessed be He, who is the Life of life—such as dealings
with the physical world and matters that are at the lowest levels.

For according to appearance, it is a state of death—his descent
thereby from his level, as is known: “One who descends from
his level—it is called of him ‘and he died’” (see Zohar 1:222b).
Nevertheless, they are called alive—for also through those
things that are at the end of the levels, they draw near to the
Master of the World, who is the Life of life. And they are also
called “alive”—and this is what it means: “In their death, they
are called alive.” Understand this well.

And this is [the meaning of] “See, I am placing before you...”:
in everything that you see in worldly matters, know that there “I
am placing before you blessing and curse”—which is the aspect
of good and evil mixed within all things, as mentioned above.

“The blessing...”—means: through the aspect of “ny”
(Alef—Tav), which is the unification of Alef (X) with Tav (n),
which is the end of the level as mentioned above—through
seeing the good within each thing and drawing it close to the
Master of the World.
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The blessing comes through this, because the evil is included
within the good—that is, the totality of the left (gevurah) within
the right (chesed)—and so too above: the left is included within
the right and there are no judgments at all, which would be a
curse, God forbid—only blessing and the descent of divine flow
to the world in abundant good and blessings from the Infinite,
blessed be He.

And the verse adds explanation: “nix» X WHYR WK
wHwn“—"..."7" (you shall listen) is from the language of
gathering and attachment, as it says: “And Shaul listened...”
(Shmuel I 15:24).

Meaning: “w»n¥n X and you will connect to the
mitzvos—which is a language of cleaving to “Hashem your
God.”

“Your God” is a language of contraction (tzimtzum), for the
name “Elokim” refers to the divine contraction manifest even in
the lowest levels—which is “wn¥n 7@R” and attach yourselves
to the mitzvah, which is the cleaving to “Hashem your God.”

This means: His godliness contracted there, to connect it to
Hashem—the name of the Infinite, blessed be He—the aspect of
Alef.

“And the curse, if you do not listen”—meaning, if you do not
connect to the mitzvos of Hashem your God—the divinity
contracted there at the end of the level—to Hashem, who is the
aspect of Alef, the root of all, the Infinite, blessed be He.

“And you stray from the path”—by choosing the evil that is
mixed there. And you are then called, Heaven forbid, a
“talebearer who separates the Master” (Mishlei 16:28), as
mentioned.

And right is included, Heaven forbid, within left—and [thus is
fulfilled the verse] “Under three things the earth trembles...
under a servant when he rules, and a maidservant,” etc. (Mishlei
30:21-23).

And through this comes the intensification of judgments, which
come from the left, which 1s gevurah—and therefore, Heaven
forbid, the curse comes.
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And that is why, concerning the curse, the word “n¥” is not
stated—for the very cause of the curse’s coming is that there is
no unification of “n¥”—which is the union of Tav, the end of the
level, with Alef—to subjugate the left within the right, as
mentioned, by seeing the good in everything.

But instead, he sees only the evil portion within it, and separates
the Alef—that is, the Master of the world—from His Shechinah,
which dwells at the end of the levels.

And through this, the left becomes strengthened, and the curse
comes, Heaven forbid.

Through this, the curse [comes]—and this is [the meaning of]
“and you shall stray from the path that I... to go after other
gods”—which, as mentioned above in the name of the Baal
Shem Tov, may his memory be a blessing for life in the World to
Come, [means that] the moment you stray and cling to the evil,
and there is a subjugation of the right to the left, so to speak—it
is called idolatry, “to go after other gods,” as stated.

And all of this—“whom you have not known”—is because you
do not possess this knowledge and faith: to know that “there is
no place empty of Him,” and that even there [in worldly matters]
is the contraction of His godliness, may He be blessed.

For whoever possesses this knowledge will surely grasp the life
and good within the matter, and attach himself even to the words
found at the end of the levels, to the Master of the world, which
is the aspect of the unification of Alef and Tav, mentioned above
regarding the blessing.

And through this, the Creator, blessed be He, will bestow
abundant flow, goodness, and blessings—Amen, Netzach, Selah,
Va’ed. “Blessed is Hashem forever, Amen and Amen.”

[NOTE

Summary
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The discourse begins with a striking question: why does the Torah use the word "1%87"—"see"—implying a
visible, tangible reality when speaking of blessing and curse? Rabbi Menachem Nachum of Chernobyl explains
that G-d has placed before each person a constant choice—yet this choice is not abstract. Rather, in every
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moment and in every worldly thing one encounters, G-d’s presence is hidden within. What the person
sees—whether blessing or curse—depends on the orientation of their own inner self.

The explanation draws on the mystical idea that the Torah’s letters from Alef to Tav (n—X) represent the entirety
of divine creative energy. Alef symbolizes the divine origin—*Alufo shel Olam”—and Tav represents the final
manifestation at the lowest level of reality. G-d contracted His infinite light through these stages, and even in
the outermost "Tav" level—worldly affairs, mundane speech, physical business—His essence is present. The
challenge is to reunite Tav with Alef, elevating the lowest aspects of life back to their divine source.

If a person lives with daas (awareness) that “;7°1 19 20X n°%” (“there is no place devoid of Him”), then even in
material dealings, they can perceive and draw close to G-d. This is the state of “blessing”—when the good
within the physical is revealed, and gevurah (severity) is sweetened and included within chesed (kindness),
resulting in divine flow and abundance.

Conversely, when one lacks this awareness and chooses to focus only on the evil or concealment within the
world, they separate the Tav from the Alef. This results in the opposite of unity—a disconnection from
G-dliness, bringing about “curse.” This misalignment strengthens gevurah on its own, creating harshness,
judgment, and spiritual distortion. The person, in effect, serves “other gods”—not through idolatry per se, but
by attributing independent power to worldly phenomena rather than seeing them as vessels for G-d’s light.

Even Torah learning, if done without proper intention and daas, can fall into this trap—becoming a self-driven
act devoid of true vitality. The maamar poignantly states that even Torah can become a "sam ha-maves" (a
poison) if not rooted in divine consciousness. Meanwhile, the truly righteous are so attuned to divine unity that
even in physical tasks and in death itself, they remain alive—connected to the Infinite.

The discourse concludes by reaffirming that the entire spiritual path lies in how one sees and engages with the
world. Through seeing the divine within the lowest, one unifies Alef and Tav, bringing blessing, light, and
infinite divine abundance.

Practical Takeaway

Your daily life—your business, your conversations, your environment—is never spiritually neutral. Every
interaction contains both blessing and curse, and what emerges depends on your own inner state. If you
cultivate daas—awareness that G-d is present even in the most mundane moments—you draw down blessing.
Choose to see G-d in the details. Attach yourself to the Alef within the Tav. That act transforms darkness to
light and constriction into flow.

Chassidic Story

The Me’or Einayim, Rabbi Menachem Nachum of Chernobyl, was once approached by a wealthy merchant
who asked: “Rebbe, how can I serve Hashem in the marketplace, surrounded by dishonest people and worldly
distractions?” Rabbi Nachum took him outside and pointed to the muddy street.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Re’eh

“Do you see this?” he said. “Even here, even in the mud, G-d is present. If you enter the marketplace and
remember that G-d is there with you—that your coins, your speech, your honesty are all vehicles for connecting
to Him—then your dealings are holier than a fast in the Beis Medrash.”

Years later, that merchant would return and testify: “I became a chassid not in the shul, but in the marketplace.

Because I saw what the Rebbe said: the Alef within the Tav.”

(Source: Shivchei HaMe or Einayim, early Chernobyl oral tradition)

END NOTE]

Introduction

This continuation of Rabbi Menachem Nachum of Chernobyl’s discourse elaborates on the deeper meaning of
tithing—maaser—and its spiritual consequences. The Me’or Einayim, one of the earliest and most influential
Chassidic teachers, connects the act of giving with the internal transformation of the soul. In this section, he
unpacks how maaser is not merely a means to receive material blessing, but rather a spiritual tool to cultivate
the trait of hishtapkus (contentment), leading one from the state of spiritual death to life. Drawing on verses
from Malachi and teachings from Chazal, the Rebbe shows how the mitzvah of tithing reaches deep into the
soul and the cosmic structure of reality—connecting the Shechinah, the lowest sefirah, back to the Infinite.

“You shall surely tithe ("\yn wy)”—[the Sages interpreted:]
“Tithe so that you shall become rich.” And in the Midrash it
is taught: “Tithe so that you shall not lack; tithe so that you
shall become rich.”

This is a hint to those who divide their days—to separate one of
ten [days] for the toilers in Torah.

To understand this based on what is said in the Gemara: “A
person does not die with half of his desires in his hand.”

And we explained elsewhere that the intention of the Gemara is
not to say that it is impossible to find a person in the world who
has the trait of contentment—for sense perception contradicts
this, for our eyes see many whole people who possess the trait of
contentment.

But [the Gemara] is speaking about those who are in levels of
death—as it is written: “The wicked, in their lifetimes, are called
dead,” etc., for “One who descends from his level...” etc.
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And this is what it means: “A person does not
die...”—specifically using the term “dies”—“with half his
desires...” etc.

But one who sees according to the truth should not be in this
level, but rather should possess the trait of contentment.

As it is said: “Who is wealthy? One who is happy with his
portion.” This is truly called wealthy, because for him, there is
no lack.

However, to come to this level-—so that one will possess this
trait—it is through the giving of maaser (tithes), for the unique
segulah (spiritual potency) of this trait is that it brings a person
to the level of possessing the trait of contentment, to be called
truly wealthy, as explained above.

And this is the intention of the Midrash: “Tithe... so that you
shall become rich.” And the author of the discourse explains: do
not be mistaken and think that the primary intention of giving
maaser is so that one will become wealthy in actual physical
possessions.

But this is not so—as it is known, there is no ulterior motive
greater than this. Furthermore, we see many who give maaser
and do not become rich in actuality—that is, they do not possess
much money.

For this reason, the Midrash concludes and explains: “Tithe... so
that you shall not lack.” That is, the meaning of “Tithe... so that
you shall become rich” is: so that you will not lack.

That you should not constantly experience lack, and you will not
always be in a state of unfulfilled desire like those who are in
the category of the “dead,” as explained above.

On the contrary, through the mitzvah of maaser, you will merit
the trait of contentment—that you will not feel lacking, and it
will appear to you that you are not missing anything, and always
have every good.

And then you will be called truly wealthy, as it says: “Who is
wealthy? One who is happy with his portion.”
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Parshas Re’eh

And this is what one should intend when giving maaser “so that
he shall become rich”—that is, so that he may attain the trait of
contentment through the sanctity of this mitzvah.

And this is not an ulterior motive; on the contrary, it is purely for
the sake of Heaven—to merit the level of being happy with
one’s lot and to be called “wealthy.”

And regarding this it is said (Malachi 3:10): “And test Me now
with this... if I will not open for you... and I will pour out for
you a blessing until there is no more [need].” And our Sages
expounded: “Until your lips wear out from saying: ‘Enough.’”
And behold, according to the simple understanding, how can it
be that there will be a person in the world who, when Hashem
sends him blessing, will say “enough”? Is it not so that “a person
does not die with half of his desires in his hand”?

However, [this occurs] as stated above: that through this mitzvah
a person comes to the trait of contentment, and always, whatever
Hashem gives him, he will say “enough.”

And this is [the meaning of] “until your lips wear out...”—that
is, until you reach this level through the mitzvah of maaser,
“your lips wear out”—meaning, you exit the state of being
called “a dead person,” and arrive at the level of “living,” the
level of the righteous.

And all this is through the mitzvah of maaser, which possesses
this segulah—that through the blessing of the upper holy influx,
it will be bestowed upon him from Above to attain the trait of
constant contentment.

And the Midrash concludes and says: “A hint to those who
separate days...”—meaning, those who are separated, who
withdraw themselves from worldly matters and descend to
engage in the sea of Talmud.

They too should set aside one out of ten for the toilers in Torah.
For it is known that there are ten intellects, which are the ten
sefiros, and the tenth is the attribute of Malchus—the Shechinah
that dwells among the lower worlds.
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And in the heart of the complete Jewish man—through the study
of Torah—he constantly unites [this Malchus] with the Creator,
blessed be He, so that the part becomes attached to the Whole,
the Infinite, blessed be He.

And that he not become, Heaven forbid, a “talebearer who
separates the Master” (Mishlei 16:28), as we have explained
several times elsewhere.

For this is the essential intention of Torah study for its own sake:
for the sake of Hashem—to unify the aspect of the letter “Hei,”
which is the Shechinah that dwells in the lower realms. ..

...and the aspect of speech, which is the five articulations of the
mouth—this divine part that dwells within the Jew—is speech.
And for this reason, speech is called Adnai, from the word “727
172 7R” (“a single word for a generation”), for the governance
of the world is through this attribute.

And behold, at the time he engages in Torah, since the person is
coarse in materiality and his station is in the physical world...
Here the conclusion is missing

[NOTE Summary
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Building on the earlier theme of perceiving the divine spark in all worldly matters, this section turns to the
mitzvah of maaser kesafim (tithing one’s income), specifically the Midrashic teaching: “Tithe so that you shall
become rich.” At first glance, this appears to be a promise of material wealth. But Rabbi Menachem Nachum
clarifies that the true richness being promised is spiritual: the acquisition of the trait of hishtapkus, inner

sufficiency.

He challenges a superficial reading of the Sages’ teaching, asking: how could it be that someone blessed with
wealth would ever say “enough,” given the famous principle that “a person does not die with half of his desires
fulfilled”? The answer is that maaser has a hidden segulah: it cultivates a state of inward peace and fulfillment.
Through habitual giving, a person becomes someone who experiences no lack—who genuinely feels that
whatever he has is complete. This is what it means that “your lips will wear out from saying ‘enough’’—not
from complaint, but because the person has fully entered the level of the 1zaddik, who lives in a state of spiritual

wealth.

The discourse then shifts to a mystical interpretation: that those who dedicate themselves to Torah study—those
who “descend into the sea of the Talmud”—should also designate a “tenth” of themselves for those who toil in
Torah. This is rooted in the idea that the ten faculties of the soul correspond to the ten sefiros, and the tenth,

Powered By: ChassidusNow.com

12


http://chassidusnow.com/donate
http://chassidusnow.com

7'"02
Menachem Nachum of Chernobyl
Me’or Einayim
Parshas Re’eh

Malchus, is the Shechinah. Through Torah study, a Jew unites this lower realm with the Infinite, ensuring that
the part (speech, the Shechinah, the soul’s divine spark) is reconnected with the Whole—Ein Sof.

He warns against becoming a “m»R 70791 1371”—a talebearer who separates the Master—Dby isolating the lower
from the upper, the external from the divine source. True Torah /ishmah (for its own sake) means studying not
for ego or gain, but to unify the “Hei1” of Hashem’s Name—the Shechinah—with the Infinite. This unification
takes place specifically through speech, which is both a physical expression and a reflection of the divine
utterance. Thus, Torah learned through the mouth, with intention and humility, becomes a vehicle for divine
governance and repair.

The segment closes with an unfinished note: that although a person is coarse and material, through engagement
in Torah he can still serve as the unifying force between the physical and the divine. The implication is that
even in a world of limitation, when approached correctly, Torah learning becomes the bridge to Ein Sof.

Practical Takeaway

Giving maaser is not about financial calculus—it is about rewiring your soul. When you give habitually,
especially to those who learn Torah, you’re training yourself to live with contentment. The Torah doesn’t want
you to be rich in things—it wants you to be rich in spirit. To be the kind of person who feels whole with what
Hashem gives. That’s true wealth. And even more: your Torah learning, your speech, your breath—all of it can
become a spiritual link between heaven and earth. If you learn and give for the sake of uniting G-d’s presence in
this world, you’re not just living—you’re transforming the world.

Chassidic Story

Rabbi Menachem Nachum of Chernobyl once encountered a young merchant who had begun to keep strict
maaser from all his earnings, yet complained he wasn’t getting “rich” as the Midrash promised. The Rebbe
listened patiently and said:

“Tell me, do you still worry about money every morning when you rise?”’

The man thought. “No,” he admitted. “Honestly, since I began giving, I find myself calmer. More grateful. |
don’t run to count my coins anymore. I trust that Hashem will give me what I need.”

The Rebbe smiled. “Then your blessing has already arrived. You think wealth is how many coins you have. But
Torah says: ‘“Who is wealthy? One who is happy with his portion.” Hashem has already made you rich. Don't
look for the wrong kind of treasure.”

(Source: Sippurei Tzaddikim al Me’or Einayim, oral tradition from Chernobyl chassidim)

END NOTE]
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