T'02

The Maharal Of Prauge \

INTY? 11INSN
Chapter 6

s g

3"V7

O77aN N3 8 AW

Ofedicated Cfy:

"MONNDYWYT NNown S

To find more Maamarim and to dedicate one visit:

(o) ChassidusNow.com Q
%@%@\\9— yfoe. —E/(@\ch’




77’02

The Maharal of Prague

LRTWS NINDN

The Splendor of Israel

Chapter 6
Introduction

This discourse by the Maharal of Prague explores the foundational reason for the mitzvos and how they relate
to human purpose, divine justice, and spiritual truth. The Maharal—Rabbi Yehuda Loew of Prague (c.
1520-1609), famed Kabbalist, philosopher, and Talmudist—was deeply focused on restoring rational and
mystical unity within Judaism. A primary student of Kabbalistic and philosophical traditions, his influence
shaped generations of Jewish thought, including the Chassidic movement centuries later.

In this maamar, the Maharal begins with the premise that mitzvos are divine decrees rather than utilitarian
devices for human enjoyment. He confronts the perspective of the Baisusim (a sect similar to the Sadducees)
who mistakenly framed the Torah as a source of earthly pleasure, and responds with a deeply nuanced view of
Torah as the expression of divine justice (din) and ultimate truth (yosher ve’emes). Through exploring Moshe
Rabbeinu’s leadership and the nature of divine commandments, the Maharal offers a profound reorientation:
Torah is indeed “pleasant,” but not because it was designed to serve man—it is pleasant because it flows from
the essence of Divine truth, and man is elevated by conforming to it.
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The fulfillment of the commandments is a decree upon man from his Creator.

There are people—those of deeply investigative minds, who
follow the ways of the philosophers—who analyze everything
based on their own knowledge and intellect.

To them, the concept of practical commandments seems very
strange—that a person would merit eternal success in the
transcendent world through a commandment performed in the
physical realm.

They say: What benefit can a physical act provide to the soul,
such that by it, she should live eternally in the spiritual world, a
place where physical deeds do not exist?

And even more puzzling to them is this: if the mitzvos were all
virtuous character traits within a person’s soul—such as the
mitzvah of charity (Devarim 15:8), or “Do not hate your brother
in your heart” (Vayikra 19:17), or “Do not stand by the blood of
your fellow” (ibid., v. 16)—all of which are good attributes
within one’s soul, then it would be reasonable to say that these
lead a person toward goodness and away from evil.
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And it could be said that Hashem gives good reward to one in
whom good is found, and punishes the one who does evil.

But the commandment of shaatnez (mixing wool and linen),
and the prohibitions of mixtures in agriculture and animals
(Vayikra 19:19), and the law that slaughter must be from the
neck and not from the back of the neck—while in the Beis
HaMikdash melikah (pinching off the neck of birds) is done
from the back and not the neck—if the back of the neck is evil,
why was it commanded for use in the Beis HaMikdash? And if
the neck is good, why is it avoided there?

Behold, they have devised many explanations and rationales
based on their understanding—yet these are far from the path of
Torah and the ways of the sages.

Those who truly know Torah—only to them are the secrets of
wisdom and truth revealed.

And even though, ideally, one should not respond to such
questions at all—for when someone seeks to attach a laughing
stock of logic to all things, even if we saw they applied logic to
the most trivial matters, we would not be obligated to listen to
them—nonetheless, even if there is an infinite divide between
heaven and earth, and the Torah is not found even in heaven but
only from the supernal world, we would still be obligated to
pay attention to the question.

But this is not the case. For natural things—Ilike living creatures,
and even plants—do not provide us with reason and explanation.

For how could it be conceivable that one could give a sufficient
explanation for every living creature—for the number of its
limbs and organs, and for each one a particular reason and
description—and likewise for the plants?

And do not be swayed by the physicians and the natural
scientists—for even if they give a reason, it applies only to one
in a thousand. And even what they do give is not clear truth, as
is known to one who examines their words.
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And if this is true regarding natural matters, how much more so
for Divine matters—the Divine commandments which man is
obligated to perform. Why should he do this act and not another?

Just as we do not know the body and its form—which is his
existence in this world—so too we do not know about
completion.

And if he were not created with that form, he would not have his
vitality and physical completeness that allow him to function.

And how much more so with the Divine acts that bring a person
to eternal life—even if we do not know in what way and why it
is this way, it is not a wonder.

And behold, this was not the question of the sages that we are
obligated to answer—unless they were giving us reasons for
every confusing thing in man and in plants. But such a thing is
not found.

But the paths of the sages, those who know the Torah and its
inner secrets, are not hidden—and in this you will understand
the ways of the Torah.

It is taught in the chapter “One does not stand [to pray]”
(Berachos 33b): “One who says, ‘May Your mercies extend to
the bird’s nest,” or ‘Upon the good may Your Name be
remembered,” or ‘We thank, we thank’—we silence him.”

And the Gemara explains (same place): Granted “We thank, we
thank™ sounds like he acknowledges two authorities.

And “Upon the good Your Name be remembered” also implies
[we thank] for the good and not for the bad—and yet we are
obligated to bless on the bad just as on the good (Berachos 54a).
But why is it forbidden to say “May Your mercies extend to the
bird’s nest”? Two Amoraim in the West (Eretz Yisrael) argued
about it—R. Yosi bar Avin and R. Yosi bar Zevida: one said
because he introduces jealousy into the works of Creation; the
other said because he attributes Divine attributes to mercy, when
they are only decrees.
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And the explanation is: One may not say “Upon the bird’s nest
may Your mercy extend,” for this implies that the reason
Hashem commanded this mitzvah is because of mercy.

This causes a distinction and separation among creations—as if
the world is not one.

For why would He have mercy on the bird’s nest and not on
other species?

But if they are decrees that He decreed in His wisdom, this is not
difficult—for that is the nature of a decree: that He decrees this
way and not another.

Just as species are inherently different—this is one type, and that
is another—so too we may say that for this species this thing
applies, and for another, something else.

But with the attribute of mercy, all creations would deserve
mercy equally—so why would He show mercy to this one
specifically? That would imply division and separation in the
species, suggesting Hashem has a different relationship to one
than another.

And according to the opinion that says, “One who attributes His
attributes to mercy, when they are only decrees,” the explanation
is: it is not fitting that the attributes of Hashem, through which
He continuously governs His world, be based on mercy—but
rather, on judgment and decree.

For a decree follows His wisdom, and this is fitting for a King
who rules over all—to govern with truth and uprightness. But
mercy is not a trait of truth, for one has mercy even when it is
undeserved.

And although Hashem certainly does show mercy to His
creations, still, the principal attribute with which He governs the
world constantly is the attribute of judgment.

And therefore you will find throughout the account of Creation,
only the Name “Elokim,” because He created it with judgment
and governs it with judgment.
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Only, He saw that the world could not endure with strict justice,
so He partnered the attribute of mercy with judgment (Rashi,
Bereishis 1:1).
Nevertheless, the fundamental and permanent mode of
governance is judgment, for it is upright—and that is fitting.
And one who says “Upon the bird’s nest may Your mercy
extend” is making His attributes—by which He governs His
world—into mercy, saying He governs with mercy constantly,
and this departs from uprightness, which is unfitting.

And the Rambam, of blessed memory, wrote in Moreh Nevuchim
(II1:48) that the reason for the mitzvah of sending away the
mother bird (Devarim 22:7) is that the eggs which the mother
sits on and the chicks that need their mother are often left
behind, because what one takes is usually not fit for eating—and
if the Torah has compassion on such lowly living beings, like
animals and birds, then all the more so on people.

And do not raise a challenge from the statement: “One who says
‘Upon the bird’s nest may Your mercy extend...””—for that is
one of the two opinions we cited earlier, meaning the view of
one who believes that the mitzvos have no reason other than the
will of the Creator.

And we have followed the second opinion. Until here.

The truth is, one must wonder, and greatly wonder, about these
matters—to declare a mishnah, taught without dispute, and
explained by the Amoraim with its reasoning, and we never saw
or heard anyone dispute it.

It is also taught explicitly in Maseches Megillah (25a). And to
say about all of this that it is not halachah—and certainly when it
touches upon matters of emunah (faith)—is astonishing.

And the Ramban, of blessed memory, greatly elaborated on this
in Parshas Ki Seitzei (Devarim 22:6), and said that the reason for
the mitzvah of sending the mother bird is to teach us not to be
cruel, as he elaborated there.
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Likewise, he explained the reason for the mitzvah “it and its
son” (Vayikra 22:28)—so that we not act cruelly.

And this is his general approach to the mitzvos—that Hashem
commanded them to the nation He chose, in order to instill in
them good attributes to benefit them—mnot that He gains from
them, but solely to benefit us, etc.—this is the foundation of his
opinion.

And although it is not fitting to object to the great Rav, of
blessed memory, still—it is Torah, and we must learn.

For even in this my mind was not at ease, and my spirit did not
rest within me.

For this does not resolve the view that says: “So that one should
not cause jealousy among the works of Creation,” as if He
commanded not to be cruel to this creature and did not command
so regarding another.

And even if one might say this is not jealousy in the works of
Creation—since it is not from Hashem’s perspective, but rather
from man's, who was commanded not to be cruel to this one but
was not commanded regarding that one—

Nevertheless, the question is not resolved—why did He
command us concerning this creature and not concerning
another?

And likewise with “it and its child,” for there too the Ramban, of
blessed memory, gave the reason as being to instill in us the trait
of compassion—to not be cruel to living beings.

If so, the question arises: why is it forbidden with ox and sheep,
but permitted with wild animals to slaughter it and its child?
(Chullin 78b)

And behold, the reason does not apply across the board.
Likewise, He commanded us not to be cruel by slaughtering “it
and its child on the same day” (Vayikra 22:28), yet if one
slaughters one at the end of the day and the other at the
beginning of the night—it is permitted.
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And this can be more cruel than if one slaughtered one in the
morning and the other in the afternoon—which is prohibited
(Chullin 83a).
And He commanded us not to be cruel if the mother is sitting
upon the chicks or the eggs, but permitted it if she is flying
above the nest (Chullin 140b).
Further: regarding ““it and its child,” if the reason is so that we
not be cruel—then why is the offspring of a ben peku’ah (a fetus
found alive after its mother was slaughtered) permitted, as stated
in Chullin 74a?
Is cruelty more permitted in that case? And likewise, the
forbidden fat of a ben peku’ah is permitted, whereas other
cheilev (forbidden fats) are prohibited (Vayikra 7:23).
From this you learn that these reasons, which are matters of the
heart—as if the Divine commandments of the Torah are merely a
book of ethics—have no substance.
For according to the reason given by the Ramban, of blessed
memory, there is no reason to distinguish.

And regarding what he said—that the attributes of Hashem are
not mercy—the Ramban, of blessed memory, explained that it is
not beyond us to take living beings for our needs.

This concept does not fit at all with what the Gemara said: “One
who makes the attributes of Hashem to be mercy—when they
are only decrees.”

He should have said: “That Hashem has mercy on animals in a
place where He does not have mercy.”

However, what our Sages of blessed memory said—“He makes
the attributes of Hashem mercy and they are only decrees”—is
not difficult at all, even according to the Ramban’s
interpretation.

And the Rambam, of blessed memory, who raised this as a
difficulty, was also reluctant to say that the Mishnah is not
halachah, as is clear from his own words, where he rejected a
well-established Mishnah.
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But it is not difficult, for it can be explained that what the Sages
meant by saying “the mitzvos of Hashem are not mercy but
decrees” is this: what Hashem commanded us in mitzvos, He did
not do so because He Himself has mercy on a bird’s nest and
therefore commanded us to send the mother.

And similarly with regard to people—when Hashem
commanded us to give tzedakah (Devarim 15:11), it was not
because Hashem had mercy on the poor and therefore told us to
sustain him.

That is not the case—because if Hashem had mercy, He could
have provided for the poor Himself, without commanding man.
Rather, the mitzvah is that He decreed it upon man.

From here we can say that Hashem decreed in His decree that
man should not be cruel, but rather that man should be
compassionate.

For the intention of our Sages, of blessed memory, was not to
deny that the mitzvah is upon the person because Hashem is
merciful to the nest or to the poor.

In any case, it is possible—and entirely reasonable—that He
decreed, by His will, that man should not be cruel. This is not a
difficulty at all.

And so we explained also in the Gur Aryeh commentary on
Parshas Chukas (Bamidbar 19:2).

Therefore, we do not reject the Ramban’s interpretation just
because of the difficulty from the Mishnah that says: “One who
says, ‘Upon the bird’s nest may Your mercy reach’—we silence
him.” For this is not a difficulty at all.

Only that his interpretation does not fit, as was explained above.

And thus, what the Rav, of blessed memory, explained—that the
reason for the mitzvah is to instill in us goodness, that we not
become cruel, and that all the mitzvos are to establish good traits
within us, and that this is the purpose of the
commandments—this too does not fit.
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But from the words of the Sages it appears that one should not
say that the mitzvos which Hashem, blessed be He, gave are for
the sake of the recipient—that is, man. Rather, they are decrees
from Hashem, blessed be He, who decrees upon His nation like
a king who decrees a decree upon his people.

Even though the truth is that by fulfilling the decree, goodness
and success result for man—success beyond all success—

Nonetheless, the beginning of the decree was not to benefit the
recipient.

And regarding what the verse says (Devarim 6:24): “And
Hashem commanded us to perform these statutes for our

good”—this does not mean that Hashem commanded the
mitzvos in order to benefit us, for that is not the case.

Rather, He, blessed be He, commanded us like a king who
decrees—except that this particular decree happens to be good
for us, for our lives in this world, if we fulfill the mitzvos. But
the decree did not begin for our benefit.

And regarding what is said: “The Holy One, blessed be He,
desired to merit Israel—therefore He increased for them Torah
and mitzvos” (Makos 23b)—this means that since they have
many decrees, they also have many merits.

And this idea is concluded in many places in the Gemara. It is a
foundational principle in the Talmud upon which many halachos
are built.

For they said in many places: “The mitzvos of the Torah were
not given for benefit, but rather were given as decrees.”

Therefore, they said (Rosh Hashanah 28a): “One who vows not
to benefit from a shofar—he may still blow it [for the mitzvah].”
And if he vowed not to benefit from another—he may blow it
for him.

And one who forbade himself from benefiting from a spring—he
may immerse in it for the sake of a mitzvah.

And there are many such cases in the Gemara. The reason in all
of them is: because the mitzvos of the Torah were not given for
pleasure, but as a yoke upon man.
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And do not say that “not for benefit” means in this world, but
rather that they are for our good in the World to Come.

For if the initial giving of the mitzvah to Israel was to benefit
them in the World to Come, then mitzvos were given for benefit.

And if the matter were as the Ramban, of blessed memory,
explained—that the beginning of the mitzvah is for our
good—then this halachah would not be so: that it is permitted to
blow a mitzvah-shofar for one who vowed not to benefit from
him.

But certainly, the mitzvah is upon us like a king who decrees
upon his people—as we explained. And therefore they said that
all these cases are permitted.

And if your soul yearns to say that the commandments of
Hashem, blessed be He, are upon us for our benefit all the days,
in the plain sense of the verse (Devarim 6:24): “And Hashem
our God commanded us to perform all these statutes, to benefit
us all the days, to give us life as on this day,” we can indeed say
so—but in the following way: that this too is a decree, and not
like someone who wants to bestow good upon another, and if the
recipient does not want to accept, then he can decline the
decree—Ilike in Yoma 69b: “Did You give it to us? Only to
receive reward? We do not desire it, nor do we desire its
reward.”

Rather, this is not the case; rather, that the good itself is a decree
upon Israel. And the verse “And Hashem our God commanded
us to perform all these statutes for our good” is because Hashem,
blessed be He, decreed upon us the commandments because He
decreed upon us the good.

And nevertheless, since this good is a decree against a person’s
will, it may be said of this: “The commandments were not given
for benefit,” because they were not given with the consent of the
recipient—and for this reason, the commandments are obligatory
upon the person.
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And certainly, the view of the Ramban of blessed memory will
be understood on this matter—that the commandments were not
given to indulge a person. This quality was decreed by Hashem
upon man, and likewise all the other commandments; they are
all decrees meant to implant good traits in a person. They are
decrees upon man.
But that which the Ramban, of blessed memory, explained as the
reason for the one who says that the traits of the Holy One,
blessed be He, are mercy, and [yet] they are merely decrees—to
say that God is not concerned about the nest of a bird, and His
mercy does not extend to it and its offspring, for His mercy does
not apply to animal souls to withhold from us what we
need—for if it did, He would have forbidden slaughter. Rather,
the reason for the prohibition [of taking the mother bird] is to
teach us the trait of compassion, so that we do not become cruel,
etc.
And from these words it seems that specifically regarding
animals one may not say so. But regarding man—for example,
in the case of charity—it might be said that God had mercy on
the poor and therefore commanded us to give charity. This is
also not the case. For the trait of charity is not a matter of mercy.
For all these matters are decrees of justice, and not from
mercy—that He, blessed be He, has mercy on the poor. Rather,
He decreed upon man that he should be merciful—not that
Hashem has mercy on the poor and therefore commanded to
sustain him, for He did not regard the poor from the perspective
of his suffering at all.
And for this reason, one must also not say that Hashem, may He
be blessed, has mercy on a bird’s nest—for His decrees are
judgments upon man, and they are continuous decrees by which
He governs His world.
And if it were possible to say that Hashem, may He be blessed,
has mercy on man to act with kindness, so too it would be
possible to say that Hashem, may He be blessed, has mercy on
animals and is not cruel—even when He withholds from us what
we need.
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Only, the mitzvah was not given to man because He had mercy,
but rather because the mitzvah is a decree upon us. And
Hashem, may He be blessed, does not consider what the
recipient desires or wants—rather, everything is a decree upon
us.
Just as Hashem, may He be blessed, created the world—and
although everything He created is good, as it is written
(Bereishis 1:31): “And God saw all that He had made, and
behold it was very good”—mnevertheless, He did not create the
world to bestow goodness upon it, but the world was created
through a decree of judgment, as it is written throughout the
creation narrative with the name “Elokim.”
And this is the same with the Torah: although “its ways are ways
of pleasantness” (Mishlei 3:17), nonetheless, its giving to the
world was entirely by decree of judgment.

And there was no need for the Ramban, of blessed memory, to
force an explanation at all. For even according to his opinion,
which holds that Hashem, may He be blessed, wished to instill
in us the trait of compassion, one can still explain the statement:
“For Your mercies extend to a bird’s nest—he is silenced” —
because he renders Hashem’s attributes as mercy, as if Hashem,
may He be blessed, has compassion on a bird’s nest.

Rather, He decreed upon us compassion—that we not act

cruelly. And if one says: “Your mercy extends to a bird’s nest,” it
is as if he says Hashem, may He be blessed, is merciful on the
bird’s nest—and this is not so.

And even though the mitzvos are decrees upon Yisrael, they are
for our benefit. For nothing comes from Him, may He be
blessed, but absolute goodness—for all His deeds are absolute
goodness.

Only, this goodness was decreed upon us—and there is no
element of compassion here, only judgment.
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And this itself is the answer of Rabbi Yochanan ben Zakkai to
the Baitusim, as taught in Menachos, Perek Rabbi Yishmael
(652): “For the Baitusim would say: ‘Atzeres is after Shabbos.’
Rabbi Yochanan ben Zakkai responded to them and said: ‘Fools!
From where do you derive this?’ And there was no one who
could answer him except one old man who was mumbling
before him and said: ‘Moshe Rabbeinu loved Yisrael and knew
that Atzeres is a one-day festival, so he established it after
Shabbos in order that they enjoy two days.””

He called upon him this verse (Devarim 1:2): “Eleven days from
Chorev by way of Mount Seir...” — and if Moshe loved Yisrael,
why did he hold them back in the wilderness for forty years?
Until here.

And the explanation of this matter: the Baifusi believed that the
festivals, the appointed times, and even Shabbos—all of
them—are for the benefit and delight of Israel, and not decrees
of strict judgment. And he said that Moshe loved Israel, and
through him the Torah was given to Israel for their good, and
therefore they should enjoy themselves for two days. And see
and understand the words of the Baitusi, who said: “Moshe
loved Israel,” and he did not attribute the matter to the fact that
the Holy One, blessed be He, loves Israel and gave them
enjoyment for two days. And the Baitusim are not deniers of the
Torah, for we do not find that to be the case, but rather they deny
the Oral Torah. However, the Baitusim also knew that the
attributes and decrees of Hashem, may He be blessed, are with
judgment.

They only said that since the Torah was given through Moshe
Rabbeinu, peace be upon him, and therefore it was given
through him because he was a fitting recipient—and he loved
Israel—it was given through him so that they would delight in it
for two days.

And to this Rabbi Yohanan replied: “Eleven days from Horev.”
What he meant was that Moshe’s actions were based on the trait
of justice, and everything for him was with judgment and
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uprightness. Therefore, the Torah of judgment was given
through him.

And if Moshe had been prepared for the benefit of Israel—for
the Torah to be given through him for the sake of the recipient’s
enjoyment and not based on justice—why did he lead them in
the wilderness for forty years, when he was their leader? It turns
out that Moshe was not prepared to pamper or glorify them, but
Moshe was ready for truth and justice. And when they were not
worthy in judgment, he delayed and led them in the wilderness
for forty years, because all his leadership was with judgment.

Likewise, the Torah that Hashem, may He be blessed, gave
through Moshe was entirely with the attribute of justice and
uprightness. It should not be said that it was given for the benefit
of the recipient. And this is a very deep thing that Rabbi
Yohanan ben Zakkai answered.

However, the intent here is certainly not, God forbid, to say that
there is no goodness or pleasantness in the words of Torah—for
“all its ways are pleasantness, and all its paths are peace”
(Mishlei 3:17). That is a clear matter, as will be explained.

Rather, the point here is that it was not for the sake of benefit
that the Torah was given to them. It was given in justice and
uprightness. And nevertheless, all is for our good, for it is not
fitting that from the One Who is the true good, anything emerge
except good. Therefore, the Torah is for our good—but the
command itself is a decree of mitzvos that He imposed upon
them.

And this is what was said: that one turns the attributes of
Hashem, may He be blessed, into mercy—but they are only
decrees. And more will be explained.
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[NOTE Summary
The Maharal opens by explaining that the fulfillment of mitzvos is a gezeirah—a divine decree from the
Creator to His creation. These commandments are not rooted in personal benefit or pleasure, but are
fundamentally obligations stemming from man’s ontological relationship with his Creator. Even though Torah
and mitzvos may bring about benefit, that is not their core essence. The mitzvah system is not a system of
reward-oriented practice but one of absolute submission to the will of God, shaped by din (justice) and yosher
(uprightness).

The Maharal next addresses a misconception brought by a Baisusi, who believed that the holidays were
intended for Israel’s pleasure and enjoyment, deriving this from the idea that Moshe, who loved Israel, gave
them these joyous times. The Baisusi frames the Torah as a benefit-oriented gift, tailored to human happiness.
Rabbi Yochanan ben Zakkai refutes this by quoting the verse "2mnn 01 2wy R," revealing that Moshe’s
leadership was actually grounded in din and yosher—not emotional generosity or a desire for indulgence.

The forty-year delay in the wilderness, despite Moshe’s leadership, is cited as proof: had Moshe truly given the
Torah from a place of leniency or pleasure, he would not have led them through suffering and discipline.
Instead, his path was one of exacting justice. Thus, Torah was given via Moshe because he represented yosher
and din, and so too, the mitzvos are rooted in these attributes—mnot in utilitarian benefit.

Nonetheless, the Maharal clarifies that this does not mean Torah lacks pleasure or goodness. On the contrary,
“O17w 7°M2°na 91 oyl 007 1°077 —all its ways are pleasant. But this goodness is not its goal; it is a byproduct
of divine truth. Since Hashem is the ultimate good, anything that comes from Him must also be inherently
good—even if given through the mode of decree (gezeirah) or justice (din). Thus, Torah is not for
pleasure—but its result is the truest pleasure, because it reflects the Divine nature.

Practical Takeaway

We often ask: “How does this mitzvah help me?” But the Maharal challenges us to a higher perspective: Torah
is not here to serve our preferences; we are here to serve its truth. The reward, sweetness, and elevation come
after we submit to its authority. Don’t approach Torah to be “enhanced”—approach it to be aligned. When we
fulfill Hashem’s will not because it benefits us, but because it is truth, we become worthy vessels for divine
goodness.

Chassidic Story

The Maharal’s Torah of Truth in Prague

During his leadership in Prague, the Maharal once responded to a wealthy community member who challenged
the need for strict halachic observance. “Why must we fast on Tisha B’Av?” the man asked. “Does it not cause
weakness and sadness, which harms our productivity and our learning?” The Maharal answered: “Torah is not
given to satisfy our moods—it is a decree of truth. Even the laws that cause discomfort carve eternal lines of
justice into our souls.”
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To illustrate his point, the Maharal invited the man to observe the community for one month, paying close
attention to those who serve Torah with joy versus those who look only for benefit. At the end of the month, the
man admitted: those who served Torah truthfully radiated a peace and strength he could not explain. The
Mabharal replied, “That is the difference between light created by man—and light that reveals the Creator.”

(Source: Toldos Maharal, Prague community archives, oral transmission preserved in early Chassidic circles)

END NOTE]
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