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English Translation

Hebrew Text

Then Moses and the children of Israel sang this
song to Hashem, and they said, saying: "l shall sing
to Hashem, for He has triumphed gloriously; horse
and its rider He has cast into the sea." Behold,
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To understand the matter of the splitting of the sea.
Also, according to the route of the Israelites from
Egypt to the Land of Israel, they had no path through
the sea, but Hashem commanded them to turn back
and encamp, etc. (And they did not cross the sea
from one side to the other, but rather, on the same
side they descended, on that very side they
ascended).
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The reason is as it is written: "And Egypt will know
that | am Hashem." And this requires understanding,
for it is written: "And the waters covered their
enemies; not one of them remained."
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Rather, the matter is that there is an "Egypt" within
every person and in every time. Therefore, they said:
"In every generation, a person must see himself as if
he had left Egypt," and it is written: "So that you may
remember the day of your exodus from the land of
Egypt all the days of your life."
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And it is taught in the Tosefta that one must also
remember the splitting of the sea. And the matter is
as follows: Our sages said that the world stands on
three things—on Torah, on divine service, and on
acts of kindness.
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Divine service refers to the sacrifices, where fire
from above would descend upon the altar—like a
lion consuming the sacrifices. And after the Temple
was destroyed, prayer was instituted in place of the
sacrifices, meaning that one should surrender one's
animal soul to be absorbed in the fire from above,
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which is the aspect of great love that comes from
above, an awakening from above, etc.
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And to understand how this is hinted at in
prayer—how the fire from above descends—the
matter is that they instituted in the Amidah prayer to
say all blessings with "Blessed are You, etc."
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And this is similar to what is written: "Blessed be
Hashem, the God of Israel, from the world to the
world," meaning from the concealed world to the
revealed world, that is, from the aspect of
surrounding all worlds to filling all worlds, for
"Hashem is the God."
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And when one connects his animal soul to the One
Hashem, then also the fire from above, from the
aspect of surrounding all worlds, dwells and is
revealed within his soul. And this is the meaning of
"Blessed"—a term of drawing down from the
concealed to become in the aspect of "You," in direct
address.
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And the explanation of the matter is as follows: Our
sages said, "Everything that exists on dry land exists
in the sea." The sea is the aspect of the concealed
world (Alma De'itkasya), while the dry land is the
aspect of the revealed world (Alma De'itgalya).
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The difference between dry land and the sea in the
physical world is that the creatures in the sea are not
visible outside of it, for the sea covers them, and
their life and existence are specifically within the
sea. They cannot live on dry land, for they would
immediately die.
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However, the creatures of the dry land—where "the
earth brings forth its vegetation and produces fruit
above"—even though they draw their sustenance
from the earth, they appear as independent entities.
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This is even more so regarding other creatures that
possess a living soul of their own kind.

AWX O'NINAN IRY W'ni y"oa 1Tl
N7 N'n Wo1 DNA.

Similarly, this distinction can be understood on a
spiritual level above—the difference between Alma
De'itkasya (the concealed world) and Alma
De'itgalya (the revealed world).
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For from my own flesh, | perceive that within the
soul, there are intellect and emotions. The intellect is
divided into three parts, and the emotions into
seven. Upon these, there are three
garments—thought, speech, and action—each
further divided into many details. In general, they
comprise five levels: intellect, emotions, thought,
speech, and action, corresponding to Nefesh,
Ruach, Neshama, Chaya, Yechida (Naranach"i).
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There are many levels, one higher than the next,
and all of them exist within Naranach"i, where each
one has an aspect unique to itself that another does
not possess.
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There are those who serve Hashem with the level
and mode of total soul expiring (kalot hanefesh), and
likewise, in the soul’s experience in Gan Eden, there
are many different levels and distinctions.

NI7> NI "N TAY ' v
' Y"1 y"o1 Nnwan oI D woin
NNIY NIAYTA "N Nnd.

Some of these levels exist in the realm of Alma
De'itgalya, where the distinctions and separations
between levels are apparent and revealed.
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However, there are some that exist in Alma
De'itkasya, where they are completely nullified in
their source—namely, the level of Sovev Kol Almin
(Sovev), where "before Him, all is considered as
nothing."
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This was the level of Moses, as it is written about
him: "For | drew him from the water"—meaning from
the aspect of the sea, Alma De'itkasya.
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Therefore, he was "heavy of mouth"—the aspect of
speech and revelation was withheld from him
because he had a superior level of absolute
self-nullification (bittul b’metziut), as it is written:
"And we are nothing."
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And this is the meaning of the blessing: "Blessed are
You... from the world to the world"—that the level of
Alma De'itkasya and Sovev Kol Almin, which is the
aspect of nullification where "all is as nothing before
Him," should be drawn down in revelation also within
Alma De'itgalya,
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"And all flesh shall see..."Isaiah 40:5
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However, every aspect of blessing and drawing down
from above to below is the aspect and level of the
service of the Kohen.
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But the service of the Levites was of a different
nature—it was from below to above, as it is written:
"And the Levite shall serve."
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Their service was in the aspect of Alma De'itkasya
(the concealed world), so that the aspect and level of
Alma De'itgalya (the revealed world) would not be
seen at all, and it would not occupy any space, as it
is written: "You alone are Hashem," meaning He is
not within the category of worlds at all—not in the
category of Mimaleh (immanent light) nor in the
category of Sovev (transcendent light).

NN7V N1'N2Q X' OINTIAY "NAY RIN
NI "N N R RUOONIRT
NATAI "NA7 N1 RY72ANKRT KN'7Y
w'nd 7% nipn 091N N R
T2 1'RY 1A TA7 "IN RIDNNR
T2 K71 X'n T X7 7D 'y
1110.

Therefore, their service was through song and
melody, for the nature of melody is that it consists
only of an inner stirring of the soul due to the
revelation of movement, not because the movements
themselves contain any intellect or novelty, but rather
because the revelation of movement arouses the
revelation of the heart.
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Therefore, even an old melody can arouse and
inspire because of the revelation of its movement.
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This is the essence of the Levite's service in
song—to be an emotional stirring of the soul from
within itself, not from intellectual comprehension that
produces understanding.
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Since his service is in the aspect of "You alone are
Hashem," where no thought can grasp Him at all, the
stirring is purely from the innermost will of the heart
(Ratzon HalLev), reaching the essence of the soul
itself, the point of the heart, and not remaining
merely in a surrounding, distant way.
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In this manner, Pesukei DeZimra (Verses of Praise)
were instituted before Kriyat Shema.
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This is why they are called Pesukei DeZimra—they
are similar to melody, which serves only to expand
the speech and explain the matter with additional
detail, so that the heart and soul are ignited and
inspired by it.
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But if one recites the verses without them touching
the essence of his heart, this is not considered Zimra
(song) or melody, and it is not a complete service.
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This is the meaning of "l shall sing to Hashem, for He
has triumphed gloriously."
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The explanation is that the aspect of "l shall sing"
(Ashira) is because "He has triumphed" (Gaa
Gaa)—above and beyond.

NNA D 1191 XN NY'WX "Navw "o
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"Triumphed" (Gaa) refers to the aspect of Sovev Kol
Almin (transcendent light), where before Him all is
considered as nothing.
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And "above and beyond" (Gaa Al Gaa) refers to
Hashem Himself in His infinite essence—Blessed be
He—where no thought can grasp Him at all, as it is
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written: "You alone are Hashem," and "His holiness
is beyond all comparison."
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The meaning is that even His holiness, which is
separate and transcendent, is beyond any possible
comparison, for He is not within the category of
worlds at all.
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Therefore, "horse and its rider He has cast into the
sea."
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For behold, it is written: "For You ride upon Your
horses, Your chariots are salvation.” Habakkuk 3:8
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The explanation of the matter is that letters are called
"horses," just as a horse is nullified to its rider and
the rider guides it.
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So too, the letters of speech are nullified to the
intellect, and the intellect directs them wherever it
desires.
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However, nevertheless, there is an advantage in the
horse—it can transport the rider to a place where the
rider himself would not be able to reach.
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Similarly, there is an advantage and superiority in the
letters of speech—they can elevate the intellect to a

very high level beyond what the intellect could attain

through its own understanding.
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As is evident experientially, through speech, one's
intellectual comprehension is enhanced.
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Likewise, in the soul of a person who speaks in
prayer, even though speech is merely a garment of
the soul and has no comparison at all to the essence
of the soul—where only a radiance of it extends to
become intellect and emotions—
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Nevertheless, from the aspect of speech, an
encompassing light is formed for the soul, enveloping
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it from head to foot, binding it in the "bond of life with
Hashem" Himself, as explained in the Tanya.
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This is something the soul itself could not achieve on
its own.
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And behold, it is written: "He does not desire the
might of the horse, nor does He delight in the legs of
a man. Hashem desires those who fear Him..."
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For the aspect of letters, which are compared to
horses, corresponds to the aspect of Gevurot
(strengths), as it says: "And they will speak of Your
might" and "They will tell of Your mighty acts."
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"To make known to mankind His mighty acts"—these
refer to the numerous and diverse contractions
(Tzimtzumim) and veils that bring about the creation
of both the higher and lower worlds.
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For in truth, these Gevurot (contractions) are His very
strengths, for "before Him, all is considered as
nothing."

X707 'ID I'MNI2A DN [N XY
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He sees and perceives all generations to the end of
time, calling forth the generations from the beginning.
With a single thought, He created the world, as
explained elsewhere.
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And this is [the meaning of] "There is one who
acquires his world in a single moment."
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The explanation is that all forms of pleasure that can
be drawn down to a finite creation, allowing it to
receive enjoyment—even spiritual pleasure, such as
the delight of the upper Gan Eden—are called yesh
(somethingness).
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As it is written: "To bequeath substance (yesh) to
those who love Me."

w' ANIR 7'NnanY? w'nodl.
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And this aspect of yesh is "acquired in his world"
when it is included within the aspect of "a single
moment" (sha'ah achat)—which refers to the single
thought with which Hashem created the world.
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And this is [the meaning of] "He does not desire the
might of the horse."
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The explanation is that Hashem's desire is not
illuminated within the Gevurot (strengths and
contractions), which are the aspects of letters alone.
As it is said, "One who says: | have only Torah [and
no deeds]..."
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Similarly, "nor in the legs of man"—this refers to
those who hold onto the aspect of "horses," meaning
intellect and thought that is only directed toward
speech and action. In this alone, Hashem’s desire
does not shine so greatly.
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Rather, "Hashem desires those who fear
Him"—meaning that His will and desire illuminate
within the innermost being of one who is in a state of
self-nullification (bittul), as Moshe Rabbeinu said:
"And we are nothing."
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And this [comes] from the soul’s inner stirring due to
the revelation of His essence and being, may He be
blessed.
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And this is [the meaning of] "those who hope for His
kindness."

ITOoN7 07NN INTI.

The explanation is that they do not possess love on
their own, where their longing is solely to cleave to
Him and quench their thirst for closeness. Rather,
they await the extension of His kindness—an eternal
kindness from world to world—and they hope for it to
descend and be drawn down from above, not
because it is something that personally affects them.
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And this is [the meaning of] "horse and its rider He
has cast into the sea."

0'a NNM 12211 o010 INTI.

The explanation is that the aspect of letters, which
are the root of Chochmah, Binah, and Da’at
(intellect), is the source of Alma De'itgalya (the
revealed world), which consists of contractions and
Gevurot (strengths).

AN N"nIT NN "nav "o
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These were cast up and elevated to the level of the
sea—AIma De'itkasya (the concealed world).

XNn7V XIn 0' "N TV ntfaani nnn
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And this is because "He has triumphed
gloriously"—for "You alone are Hashem," and before
Him, all is as nothing (Kula Kamei Kelo Chashiv), as
darkness is like light to Him; thus, Alma De'itkasya
and Alma De'itgalya are equal before Him.
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Therefore, "He turned the sea into dry land," and this
is [the meaning of] "through the river they passed on
foot; there we rejoiced in Him."

MY’ 1N INTI NWAY7 0 190 P
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The explanation is that they rejoiced in His very
essence, as it were.
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However, because at this level "even the enemy
said: | will pursue..."

NN QYIRN DA IT "N ' 119N X
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The explanation is that even the nations of the world
seek to draw sustenance and attachment from there,
since before Him, darkness and light are equal.
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[But] "horse and its rider He has cast into the sea,"
and therefore it is written, "His eyes watch over the
nations," ensuring that "the rebellious shall not be
exalted forever"—for the nations do not have access
to this exaltation.
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Rather, "the waters covered their enemies"—and
they have no outcome but downfall from this very
level, for "Hashem is exalted above all nations," and
this is the cause of their downfall.
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However, "the children of Israel walked on dry land
in the midst of the sea," for "the waters were a wall
for them on their right and on their left."

N2 Nwan D70 IR nal A
DI'M'M NNIN 0DNY7 0'AN D 0N
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The explanation is as follows: Our sages said that
the world stands on three things—on Torah, on
divine service, and on acts of kindness. These
correspond to right and left.
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And Israel was "elevated in thought," and therefore
we say, "Who has sanctified us with His
commandments," for through the mitzvot, they
ascend in supreme holiness, from which their souls
originate, "and spirit brings spirit and draws spirit."
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Therefore, for them, "horse and its rider He has cast
into the sea," and they "walked on dry land," unlike
"the rebellious, who shall not be exalted," as
mentioned above.
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