
 

 
 

 



 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Tetzaveh 
Siman #102 

And you shall command the children of Israel, and they shall 
take to you pure olive oil. In the manner [Alternate reading: 
It is stated in the Gemara] that Bezalel knew how to combine 
the letters with which the heavens and the earth were 
created. 

 
ה ה וְאַתָּ צַוֶּ נֵי אֶת תְּ רָאֵל בְּ מֶן אֵלֶיךָ וְיקְִחוּ ישְׂ זַיתִ שֶׁ  

רֶךְ עַל זָךְ. א ]נ"א: דֶּ גְּמָרָא[ אִיתָּ הָיהָ יוֹדֵעַ בַּ  
צַלְאֵל ף בְּ נִּבְרְאוּ אוֹתִיּוֹת לְצַרֵּ מַיםִ בָהֶם שֶׁ וָאָרֶץ שָׁ . 

The Mishkan was the life-force of all the worlds. This can be 
understood through the analogy of the soul, which is the 
life-force of [the entire] body. The soul itself has no form; 
rather, we refer to it by the name of the body—this is the 
life-force of the hand or the foot. 

ן  כָּ שְׁ ל חַיּוּת הָיהָ הַמִּ ן הָעוֹלָמוֹת. כָּל שֶׁ רֶךְ עַל וְיבַּ דֶּ  
ל מָה מָשָׁ מָה הַגּוּף. ]כָּל[ חַיּוּת הִיא הַנְּשָׁ עַצְמָהּ וְהַנְּשָׁ בְּ  

מוּנהָ, לָהּ אֵין ם אוֹתָהּ מְכַנִּים אָנוּ רַק תְּ בְּשֵׁ  
הָרֶגֶל אוֹ הַיַּד חַיּוּת הַגּוּף—זאֹת . 

[And if so,] Bezalel, who made the Mishkan—which is the 
life-force of the worlds—needed to know how to bring 
life-force into the worlds and had to know the letters with 
which the worlds were created. Everything that exists in the 
worlds was present in the Mishkan. 

 [ ן[ וְאִם צַלְאֵל כֵּ ה בְּ עָשָׂ ן, שֶׁ כָּ שְׁ הוּא הַמִּ חַיּוּת שֶׁ  
הַחַיּוּת לְהַכְניִס הֵיאַךְ לָדַעַת הֻצְרַךְ הָעוֹלָמוֹת,  
נִּבְרְאוּ הָאוֹתִיּוֹת לָדַעַת וְהֻצְרַךְ בָּעוֹלָמוֹת, בָהֶם שֶׁ  

יֵּשׁ מַה וְכָל הָעוֹלָמוֹת. ן הָיהָ בָּעוֹלָמוֹת שֶּׁ כָּ שְׁ בַּמִּ . 

And it is stated that the world was created with ten utterances. 
The Gemara questions: But there are only nine? And it answers: 
"Bereishit" is also an utterance. 

א  רָה וְאִיתָּ עֲשָׂ וְהֲלֹא וּפָרִיךְ הָעוֹלָם, נבְִרָא מַאֲמָרוֹת בַּ  
נֵּי הֲווֹייָן, ט' ית וּמְשַׁ הוּא מַאֲמָר נמֵָי בְּרֵאשִׁ . 

The difficulty is: Why is it not written, "And He said"? 
However, this utterance is not fully comprehensible; only its 
lowest level is grasped, and this is the translation. 

ה,  ה וְקָשֶׁ יֹּאמֶר"? כָּתוּב לֹא לָמָּ אֲמָר אֲבָל "וַ הַזֶּה הַמַּ  
ג אֵינוֹ דְרֵגָה רַק מוּשָּׂ חְתּוֹנהָ הַמַּ לוֹ הַתַּ ג, שֶׁ וְזהֶוּ מוּשֶּׂ  

רְגּוּם  .הַתַּ
The translation of "speech" is "Aramaic Targum" (ארש"ת). And 
that speech [Alternate reading: that word] is the primordial 
substance of all the utterances, from which all [the nine] 
utterances emerged. 

 
]נ"א: וְהַדָּבָר אַרְשׁ"ת. הוּא דִּבּוּר שֶׁל דְּתַרְגּוּם  
שֶׁכָּל הַמַּאֲמָרִים, כָּל שֶׁל הִיּוּלִי הוּא הַהוּא וְהַדִּבּוּר[  

בָּאוּ מִמֶּנּוּ הַמַּאֲמָרִים ]הַתִּשְׁעָה[ . 

[Note: Chazal say the world was created with ten utterances. But when you count the pesukim, you only find 
nine times that it says “And God said.” The Gemara answers that “Bereishit” itself is also an utterance, even 
though it does not say “And He said.” 
The question in your passage is: 

If “Bereishit” is an utterance, why doesn’t it say “And He said”? 

The answer given is very subtle. 

It says: 
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 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Tetzaveh 
That first utterance is not fully graspable. Only its lowest level is grasped — and that lowest level is what we 
call “Targum,” translation. 

Now what does that mean? 

Here is the idea step by step. 

1.​ There are levels of Divine speech. 

The nine “And He said” statements are already defined expressions. They are structured, articulated creative 
commands. 

But “Bereishit” represents the root of all of them. It is the original Divine impulse before it becomes articulated 
speech. 

2.​ That root level cannot be fully understood. 

When something is too high, too abstract, too essential, it cannot be directly expressed in normal language. It 
does not yet have the structure of “speech.” 

So the text says: 

Only its lowest level is grasped — and that graspable residue is called “Targum.” 

3.​ What is Targum? 

Targum is translation into Aramaic. 

Aramaic in Kabbalistic thought represents a lower, more external, more revealed layer of speech. 

So the teaching is saying: 

The highest, primordial Divine utterance descends and becomes graspable only at its lowest outer edge — and 
that outer edge is what we experience as translated speech. 

4.​ Then it says something even deeper: 

That primordial “thing” or “speech” is the hiyuli — the raw, formless substrate — of all the other utterances. 

“Hiyuli” means primordial matter or undifferentiated potential. 

Meaning: 
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 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Tetzaveh 
Before there are nine distinct creative commands, there is one undifferentiated Divine source that contains them 
all in potential. 

From that source, the nine articulated utterances emerge. 

So in summary: 

• There are nine revealed utterances​
 • There is one hidden root utterance​
 • That root is too essential to appear as “And He said”​
 • Only its lowest external layer is graspable​
 • That external layer is called Targum​
 • That root is the raw source from which all the others unfold 

In more experiential terms: 

There is speech.​
 There is thought.​
 And then there is something even deeper — the pre-verbal inner will or essence from which thought and 
speech emerge. 

That deepest layer cannot be spoken directly. It can only be hinted at, or “translated” into something lower. 

That is what this passage is describing. 

Chazal say the world was created with ten utterances. But when you count the pesukim, you only find nine 
times that it says “And God said.” The Gemara answers that “Bereishit” itself is also an utterance, even though 
it does not say “And He said.” END NOTE]​ 
And in the Mishkan, this too needed to be present. This was the 
Menorah, which Moshe Rabbeinu, peace be upon him, found 
difficult to comprehend, and it could not be made by human 
hands but only formed by itself. 

 
הָיתְָה וְזאֹת זאֹת. לִהְיוֹת צָרִיךְ כֵּן גַּם הָיהָ וּבַמִּשְׁכָּן  
וְלֹא בָּהּ נתְִקַשָּׁה הַשָּׁלוֹם עָלָיו רַבֵּינוּ שֶׁמשֶֹׁה הַמְּנוֹרָה,  

מֵאֵלֶיהָ אִם כִּי אָדָם ידְֵי עַל לֵיעָשׂוֹת יכְוֹלָה הָיתְָה . 

Upon it [Alternate reading: Through it] was the testimony that 
the Divine Presence rests among Israel. 

 
שֶׁהַשְּׁכִינהָ הָעֵדוּת הוּא[ ידָָהּ שֶׁעַל ]נ"א: שֶׁעָלֶיהָ  
בְּישְִׂרָאֵל שׁוֹרָה . 

This is called "pure olive oil," for the radiance itself rests upon 
it, like light upon oil. And all the other utterances are called 
"olive," in which the oil is contained within. 

 
עָלֶיהָ שׁוֹרָה בְּעַצְמָהּ שֶׁהַבְּהִירוּת זיַתִ, שֶׁמֶן נקְִרָא וְזהֶוּ  
נקְִרָאִים הַמַּאֲמָרִים שְׁאָר וְכָל הַשֶּׁמֶן. עַל הָאוֹר כְּמוֹ  

בְּתוֹכוֹ אָגוּר שֶׁהַשֶּׁמֶן "זיַתִ", . 

Therefore, in this passage, it does not say, "And Hashem spoke 
to Moshe" or "And Hashem said [to Moshe]," for this is the 
meaning of "pure olive oil"—its speech is not comprehensible. 

 

אוֹ משֶֹׁה" אֶל ה' "וַידְַבֵּר זאֹת בַּפָּרָשָׁה כָּתוּב לֹא וּלְכָךְ  
זיַתִ", "שֶׁמֶן שֶׁל פֵּרוּשׁ זהֶ כִּי משֶֹׁה[", אֶל ]ה' "וַיּאֹמֶר  
לָשׁוֹן "וַיּאֹמֶר", אֲפִלּוּ מוּשָּׂג. אֵינוֹ שֶׁלּוֹ וְהַדִּבּוּר  

שַׁיּיָךְ לֹא מַחֲשָׁבָה, . 
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Rabbi Dov Ber of Mezeritch 
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Parshas Tetzaveh 
Even "And He said," which implies thought, does not apply 
here. 
[NOTE Summary:​
 The Maggid teaches that the Mishkan was not merely a structure, but the very life-force of all the worlds. Just 
as the soul animates the body yet has no independent form of its own, so too the Divine vitality animates 
creation and takes on the “form” of the worlds it enlivens. Bezalel, who constructed the Mishkan, required 
profound knowledge of the combinations of the holy letters through which heaven and earth were created, 
because the Mishkan embodied the same creative energy that sustains reality. Everything that exists in the 
cosmos was present within it in spiritual form. 

The world was created through ten utterances, as taught in the Mishnah (Avot 5:1). Yet the Gemara asks that 
only nine explicit “And He said” statements appear. It answers that “Bereishit” itself is also an utterance (Rosh 
Hashanah 32a). However, “Bereishit” is not written as “And He said,” because this first utterance is beyond full 
articulation. It is the primordial speech, the concealed root from which the other nine utterances unfold. Only 
its lowest expression can be grasped, and that level is reflected in translation, in Targum, which hints to a 
diminished yet accessible form of Divine speech. 

This hidden utterance corresponds in the Mishkan to the Menorah. Moshe Rabbeinu struggled to comprehend 
it, and it could not be fashioned by ordinary craftsmanship but emerged as if formed by itself (Menachot 29a). 
The Menorah testifies that the Divine Presence rests among Israel. It represents the most subtle, inward Divine 
radiance, analogous to “pure olive oil.” Oil contains within it a hidden light; when kindled, that concealed 
essence becomes illumination. The other utterances are like olives themselves, containing oil within them. But 
the Menorah corresponds to the oil in its purity, the essence prior to articulation. 

For this reason, in this section it does not state “And Hashem spoke” or even “And Hashem said.” The level 
being described transcends structured speech and even formed thought. It is the pristine source of Divine 
expression, too refined to be captured in explicit language. The command concerning pure olive oil thus points 
to the most inward dimension of Divine vitality, the root of all worlds and the essence of the Mishkan’s light. 

Practical Takeaway:​
 The Maggid’s teaching invites a person to recognize that beneath all structured understanding and articulated 
prayer lies a deeper root of connection. Words, concepts, and defined spiritual experiences are like the nine 
revealed utterances. But there is a more inward level of Divine vitality, prior even to formulation, that animates 
everything. In one’s own service of Hashem, this is the place of silent attachment and essential awareness, the 
inner “oil” from which all illumination flows. When a person refines himself to access that purity, his inner 
light becomes a dwelling place for the Divine Presence, just as the Menorah testified in the Mishkan. 

Chassidic Story:​
 It is related that when the Maggid would speak, his words often flowed with depth that his disciples struggled 
to fully grasp. Once, after an especially lofty teaching, a student approached him and confessed that he 
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 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Tetzaveh 
understood very little. The Maggid responded that there are teachings meant to be comprehended clearly, and 
others meant to awaken the soul beyond comprehension. He compared it to lighting a lamp: one may not see 
the oil itself, but without it there is no flame. The student later reflected that even without full intellectual 
grasp, something within him had been kindled. He felt a subtle, steady warmth in his heart, as if an inner 
Menorah had been lit. 

In this way, the Maggid embodied his own teaching. Not all Divine speech is meant to be analyzed. Some of it 
is “pure olive oil,” nourishing a flame that shines beyond words. 

END NOTE] 

Siman #103 
Or it can be said: Behold, regarding the Terumah offering, it 
is written, "Speak to the children of Israel," whereas here it 
is written, "You shall command the children of Israel." 

תְּרוּמָה הִנֵּה יאֹמַר, אוֹ  תִיב בְּ בְּנֵי אֶל "דַּבֵּר כְּ  
תִיב וְכָאן ישְִׂרָאֵל", ישְִׂרָאֵל בְּנֵי אֶת "תְּצַוֶּה כְּ ". 

It is possible to say that regarding Terumah, it says "Speak" 
 which is a term of guidance, meaning to guide them in ,(דבר)
how they should take My offering, as it is written, "Magnify 
Hashem with me." 

 
י לוֹמַר אֶפְשָׁר שֶׁהוּא "דַּבֵּר", אָמַר תְּרוּמָה גַּבֵּי שָׁם כִּ  
אֶת יקְִחוּ אֵיךְ אוֹתָם הַנהְֵג כְּלוֹמַר הַנהְָגָה, לָשׁוֹן  

אִתִּי לַה' "גַּדְּלוּ שֶׁנּאֱֶמַר כְּמוֹ תְּרוּמָתִי, ". 

But here, it is a term of command, from the root meaning 
"connection and unity," meaning that you shall connect them to 
yourself completely. 

 
וְחִיבּוּר, צִוְותָא מִלָּשׁוֹן צִוּוּי, לָשׁוֹן הוּא וְכָאן  

וָכּלֹ מִכָּל אֵלֶיךָ שֶׁתְּחַבְּרֵם . 

And once they are connected to you, they will surely merit and 
attain the supernal wisdom, which is called "oil" (שמן), and they 
will comprehend the secrets of the Torah, which were given 
through the twenty-two letters. 

 
לְחָכְמָה וְישִַּׂיגוּ יזִכְּוּ בְּוַדַּאי אֵלֶיךָ בְּהִתְחַבְּרָם וְאָז  

דְאוֹרַיתְָא רָזיֵ וְיבִָינוּ "שֶׁמֶן", נקְִרָא שֶׁהוּא עִילָּאָה  
אַתְוָון כ"ב פִּי עַל שֶׁנּתְִּנוּ . 

And this is [the meaning of] " ישראל בני את " (the children of 
Israel), meaning all the letters from Aleph to Tav. 

 
עַד מֵא' הָאוֹתִיּוֹת כָּל כְּלוֹמַר ישְִׂרָאֵל", בְּניֵ "אֶת וְזהֶוּ  
 .'ת

And since there are small letters and large letters, it alludes again 
to the two forms of Torah letters in the word "זית" (olive). 

 
עוֹד רָמַז רַבְרָבִין, וְאַתְוָון זעְֵירִין אַתְוָון שֶׁיּשֵׁ וּבְהִיוֹת  
"זיַתִ בְּמִלַּת הַתּוֹרָה אוֹתִיּוֹת ב' פַּעַם ". 

For the letter Zayin (ז) is in the shape of a Yud-Vav (י"ו), and 
together with the Yud (י) from "זית," it forms the letters 
Yud-Vav-Yud (יו"י), which is the shape of the letter Aleph (א) in 
wisdom, as is known. 

 
הוּא מִזּיַתִ י' אוֹת וְעִם י"ו, צוּרַת הוּא ז' אוֹת כִּי  

כַּיּדָוּעַ שֶׁבַּחָכְמָה, א' צוּרַת יו"י, אוֹתִיּוֹת . 

Additionally, in the word "זית" (olive), all the letters from Aleph 
to Tav are alluded to. 

ת עַד מֵא' הָאוֹתִיּוֹת כָּל מְרוּמָז "זיַתִ" בְּמִלַּת עוֹד  '. 
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For "זית" has the numerical value (gematria) of 417 (תי"ז), which 
consists of the letters Tav (ת) and an additional one (א), hinting 
at the letter Aleph (א). 

 
וְאָחַת תִּיו, אוֹתִיּוֹת הוּא תי"ז, גִּימַטְרִיּאָ הוּא "זיַתִ" כִּי  

א לָאוֹת רֶמֶז הוּא יוֹתֵר, '. 

Thus, it contains the letters from Aleph to Tav.  תּ עַד מֵא' אוֹתִיּוֹת שֶׁהוּא נמְִצָא '. 
Furthermore, it alludes a third time to the 22 letters, and together 
with the five final letters (מנצפ"ך), they total 27 letters, which 
corresponds to "זך" (pure). 

 
אוֹתִיּוֹת ה' וְעִם אוֹתִיּוֹת, כ"ב שְׁלִישִׁית פַּעַם רֶמֶז וְעוֹד  

"זךְַ וְזהֶוּ אוֹתִיּוֹת, ך"ז הֵם מַנצְָפּ"ךְ ". 

And this third instance is an allusion to the letters within 
thought, for even in thought, there are letters, as explained 
above. 

 
שֶׁבְּתוֹךְ לָאוֹתִיּוֹת רֶמֶז הוּא הַשְּׁלִישִׁי הַפַּעַם וְזהֶ  

כְּמְבוֹאָר אוֹתִיּוֹת, ישֵׁ בְּמַחֲשָׁבָה גַּם כִּי הַמַּחֲשָׁבָה,  
 .לְעֵיל

However, the thought must be refined, without dregs or mixtures 
of foreign thoughts, and then it will surely become "crushed for 
the supernal light." 

 
וְתַעֲרוֹבֶת שְׁמָרִים בְּלִי זכַָּה, הַמַּחֲשָׁבָה שֶׁיּהְִיהֶ רַק  

לְמָאוֹר" "כָּתִית לָהֶם יהְִיהֶ בְּוַדַּאי אָז זרָָה, מַחֲשָׁבָה  
 .הָעֶלְיוֹן

Our sages, of blessed memory, also said that the final letters 
 were declared by the prophets. The Gemara questions מנצפ"ך
this, asking: But is a prophet allowed to introduce something 
new? And it answers: They had been forgotten and were then 
reestablished. 

 
וּפָרִיךְ אָמְרוּ", צוֹפִים "מַנצְָפ"ךְ רַזַ"ל אָמְרוּ גַּם  

"שֶׁכָּחוּם וּמְשַׁנּיֵ דָּבָר?", לְחַדֵּשׁ רָשַׁאי נבִָיא "וְהֲאֵין  
וְיסְִּדוּם וְחֲזרָוּם ". 

And behold, our sages also said that all the prophets prophesied 
using the term "ֹכּה" (thus), but Moshe Rabbeinu, peace be upon 
him, was superior to them in that he prophesied with " הדבר זה " 
(this is the matter). 

 
יתֵָר בְּ'כּהֹ', נתְִנבְַּאוּ הַנּבְִיאִים "כָּל רַזַ"ל אָמְרוּ וְהִנּהֵ  

בְּ'זהֶ שֶׁנּתְִנבֵַּא הַשָּׁלוֹם עָלָיו רַבֵּינוּ משֶֹׁה עֲלֵיהֶם  
 ."'הַדָּבָר

The reason for this is that our sages stated: "There is nothing in 
the Writings and Prophets that is not already alluded to in the 
Torah." 

 
מִלְּתָא "לֵית רַזַ"ל שֶׁאָמְרוּ מִפְּניֵ לָזהֶ, וְהַטַּעַם  

בְּאוֹרַייְתָא רָמְזיִן דְּלָא וּבַנּבְִיאִים בִּכְתוּבִים ". 

If so, all the words of the prophets and the Writings were already 
previously hinted at in the Torah, and the prophet merely reveals 
what was already alluded to. 

 
זהֶ נאֱֶמַר כְּבָר וְהַכְּתוּבִים הַנּבְִיאִים דִּבְרֵי כָּל כֵּן, אִם  

הָרֶמֶז אוֹמֵר הוּא וְהַנּבִָיא בַּתּוֹרָה, בְּרֶמֶז מִקּוֹדֶם  
 .בְּהִתְגַּלּוּת

But Moshe Rabbeinu's prophecy was entirely new, something 
that had never been heard before. Therefore, it says " הדבר זה " 
(this is the matter), meaning: See, this is something new. 

 
חֲדָשָׁה הָיתְָה הַשָּׁלוֹם עָלָיו רַבֵּינוּ משֶֹׁה נבְוּאָת אֲבָל  
רַ"ל הַדָּבָר", "זהֶ נאֱֶמַר לָכֵן מֵעוֹלָם. נשְִׁמְעָה שֶׁלֹּא  

חָדָשׁ זהֶ רְאֵה, . 
If so, it is proven that certainly even the double letters, which are 
 were also given to Moshe, only that they were later ,מנצפ"ך
forgotten. 

 
הַכְּפוּלִים, הָאוֹתִיּוֹת גַּם שֶׁבְּוַדַּאי מֻכָּח זהֶ, לְפִי כֵּן, אִם  

אֶלָּא לְמשֶֹׁה, נאֶֶמְרוּ כֵּן גַּם "מַנצְָפ"ךְ", שֶׁהֵם  
 .שֶׁשָּׁכְחוּם

This is hinted at in the phrase " שמן אליך ויקחו " (and they shall 
take to you oil), meaning the Torah, which is called "שמן" (oil), 
to indicate that all the 27 letters belong to you. 

 
הַתּוֹרָה שֶׁהִיא שֶׁמֶן", אֵלֶיךָ "וְיקְִחוּ אָמַר הָרֶמֶז וְלָזהֶ  

אוֹתִיּוֹת הַ"זךְַ" כָּל אֵלֶיךָ שֶׁיּתְִיחֲַסוּ "שֶׁמֶן", הַנּקְִרֵאת . 
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And not that the prophets innovated something new.  הַדָּבָר חִדְּשׁוּ שֶׁהַצּוֹפִים וְלֹא . 

This is the meaning of " זך זית שמן אליך " (to you pure olive oil).  ּזךְַ זיַתִ שֶׁמֶן "אֵלֶיךָ וְזהֶו ". 

[NOTE Summary:​
 The Maggid teaches that there is a profound difference between the command concerning Terumah and the 
command concerning the oil for the Menorah. Regarding Terumah, the Torah says “Speak to the children of 
Israel.” Speech is guidance. It is instruction from above, directing a person how to serve. It is similar to the 
verse “Magnify Hashem with me,” meaning: guide them how to elevate themselves in giving. 

But here it says, “You shall command the children of Israel.” The word תצוה shares a root with צוותא, meaning 
connection and bonding. This is not merely instruction. It is attachment. Moshe is commanded to bind Israel to 
himself completely. Through this connection, they become linked to the root of supernal wisdom. 

Once connected to Moshe, who embodies da’at and Torah, they will merit the “oil,” which represents wisdom. 
Oil always floats above all liquids. It symbolizes chochmah, the hidden light of understanding. Through this 
connection, Israel can comprehend the secrets of the Torah that were formed through the twenty-two holy 
letters. 

The phrase “ ישראל בני את ” hints to this. The word “את” includes Aleph to Tav, meaning all the letters. Torah is 
the structure of creation through letters, and Israel is bound to that totality. 

The Maggid then deepens the symbolism through the word “זית” (olive). The letter ז is shaped like י"ו 
(Yud-Vav). Together with the י of זית, this forms יו"י, the hidden structure of the letter Aleph, which represents 
wisdom. Thus even within the olive is concealed the form of Aleph, the beginning of all letters. 

He adds that זית has the gematria 417 (תי"ז), alluding again to Tav and Aleph, the span from first to last letter. It 
contains within it the full range of Aleph to Tav. Furthermore, there is a third allusion to the letters: the 
twenty-two regular letters together with the five final letters מנצפ״ך total twenty-seven, corresponding to זך 
(pure). Purity here means refinement. Just as oil must be crushed and clarified to burn brightly, so too thought 
must be purified of foreign mixtures. Even thought itself contains letters, and those letters must be refined to 
become a vessel for supernal light. 

The sages teach that the final letters מנצפ״ך were declared by the prophets. The Gemara asks how a prophet can 
introduce something new. It answers that they were forgotten and later restored. This connects to the distinction 
between prophetic language. All prophets prophesied with “כה” (thus), meaning they revealed what was already 
alluded to in Torah. But Moshe said “ הדבר זה ” (this is the matter), indicating direct, original revelation. 

Since nothing in Prophets or Writings is absent from Torah, even the final letters must have originally been 
given through Moshe. They were not innovations, but rediscoveries. This is the meaning of “ שמן אליך ויקחו .” 
The Torah, symbolized by oil, with all twenty-seven letters, belongs to Moshe’s root. Nothing was added later; 
it was always contained within the original light. 
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Thus “ זך זית שמן אליך ” means: through attachment to Moshe, Israel receives the full structure of Torah letters, 
refined and pure, capable of illuminating the Menorah of the soul. 

Practical Takeaway:​
 There is a difference between being told what to do and being connected to a source. Instruction alone does not 
guarantee transformation. Real spiritual growth comes from attachment to a living source of Torah, to authentic 
wisdom. When a person binds himself to truth, his mind becomes refined. His thoughts become clear of 
distraction and mixture. Only then can the inner “oil” of wisdom ignite within him. The Torah’s light shines 
when the letters in one’s thought are purified. 

Chassidic Story:​
 It is told that when the Maggid would teach, his students often asked for explanations of difficult concepts. 
Sometimes he would respond with deep instruction. But at other times he would simply look at them in silence. 
Later, one of the students explained that in those silent moments, he felt more illuminated than through many 
words. He understood that the Maggid was not merely speaking to them; he was attaching them to a higher 
source. From that attachment, understanding flowed naturally. 

Years afterward, that same student said that what remained with him was not the complexity of the arguments, 
but the clarity of thought he gained from being bound to his teacher. His inner confusion had been “crushed,” 
like olives pressed for oil, and from that pressure came a steady, pure flame. 

So too, the Maggid teaches: “You shall command” means to bind. From that binding comes oil. From oil comes 
light. And from light comes the revelation that was always present within the letters from Aleph to Tav. 

END NOTE] 
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