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Siman #73

The juxtaposition of the section, and since I came to Pharaoh
to speak in Your Name, it was evil for this people, etc. [Exodus
5:23], and God spoke to Moses and said to him, I am the Lord
[Exodus 6:2].

And he said to him, according to what is written (in another
place), concerning the sign that the Holy One, blessed be He,
needed to contract His radiance and His light in the creation of
the worlds, in order that they would be able to receive it and not
be nullified from existence, as mentioned there.

And although the attribute of contraction is called judgment,
which limits the flow of kindness, whose nature is to spread,
and judgment limits it, like the water that is inside a vessel,
where the vessel limits the water and does not allow it to
spread.

And behold, according to what appears, the contraction is
judgment, but nevertheless it is kindness. For in every single
thing in all the worlds, the good, which is kindness, must be
mixed within them, for the world is built with kindness [Psalms
89:3].

And although it is judgment, nevertheless if there were no
contraction, the worlds would be nullified. And it is known that
the attribute of judgment is called Elokim, and within it is
mixed kindness, which is the Name El that is within it, as it is
said, the kindness of God, etc. [Psalms 52:3].

And this is what is said, For a sun and a shield is the Lord God,
etc. [Psalms 84:12], and it is known that the Name Havayah is
called sun, and this is what is said, for a sun and a shield, it is the
likeness like the Lord God.

That is to say, just as it is impossible to look at the sun because
of the greatness of the brightness of its light unless through a
shield and a screen that separates, which is the shield protecting
against the light of the sun so that they will be able to benefit
from its light.
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So is the Name Havayah, blessed be He, whose light is very
great because of the greatness of the brightness of the light of
kindness and mercy within it; if there were not for its great light
a separating screen, the worlds would not be able to receive it.
Therefore it was necessary to contract it and to limit it with the
Name Elokim, which is the shield, as mentioned.

And this is what our Sages of blessed memory said: in the future
to come the Holy One, blessed be He, will take out the sun from
its sheath, and the wicked will be scorched and the righteous will
be healed [Bava Metzia 59b], they hinted to what was
mentioned.

The explanation is that in the future to come He will take out the
Name Havayah from its sheath, which is the Name Elokim, in
which it is now enclothed, for then the strength of the righteous
will be very great, and it will be fulfilled in them, and your eyes
will see your Teacher [Isaiah 30:20].

And they will be able to receive His brightness and His great
mercies and His abundant kindnesses, and they will be healed
through them.

But not so the wicked; rather they are scorched, as the prophet
said, The Lord will go forth like a mighty warrior [Isaiah 42:13],
meaning the Lord; although He is complete mercy, nevertheless
when He goes forth from His sheath and His garment, He will
take vengeance like a mighty warrior, like the attribute of
judgment, and He will exact retribution from the nations.

And therefore Pharaoh the wicked said, Who is the Lord?
[Exodus 5:2], meaning that he did not want this Name and did
not believe that the Name Havayah was revealed.

And in truth in the end the Name Havayah, blessed be He, was
revealed, as stated, and the Lord struck every firstborn, etc.
[Exodus 12:29].

And so it will be in the future to come, speedily in our days,
Amen, as it is said, As in the days of your going out from the
land of Egypt I will show him wonders, etc. [Micah 7:15],
meaning, I will reveal what was hidden and wondrous, the Name
Havayah, blessed be He, and then I will show him and it will be
revealed.
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And this is what is alluded to in the verse that Moses said, And
since I came to Pharaoh to speak in Your Name [Exodus 5:23],
which is the Name Havayah, blessed be He, it was evil for this
people.

For Pharaoh did not pay attention and did not set his heart to this
Name, in saying that it is still enclothed, as mentioned.

And therefore Scripture said after this, And God spoke to Moses
and said to him, I am the Lord [Exodus 6:2], meaning, he does
not know of the wonders that I will do within him, for I will take
out the sun from its sheath and scorch them, as mentioned.

For even now I am the Lord, only that He is enclothed, as
mentioned.

And this is what is said in the verse before it, Now you will see
the Name Havayah in revelation [Exodus 6:1], and the wicked
will receive their punishment, striking and healing, as our Sages
of blessed memory said, He struck Egypt and healed Israel.

For in the revelation of the Name Havayah the righteous are
healed, as mentioned, and this that you see that it is enclothed
now, all of it is because of the existence of the world.

And this is what is said, And I appeared to the fathers with Kel
Shaddai, and My Name Havayah I was not known to them
[Exodus 6:3].

For it is known that the attribute of contraction is called Shaddai,
who said to His world, enough, meaning, that He limited the
attribute of kindness from spreading excessively.

And nevertheless, although it is the aspect of judgment, it is
called Kel Shari, for the kindness called Kel is mixed within it.

And this itself is kindness, for through the contraction they are
able to receive His light.

And My Name Havayah, which is the Name Havayah, I was not
known to them, meaning, it was not able to be revealed in their
days, and it was enclothed within the Name Elokim, which is
judgment and contraction.

I am the Lord, I was, I am, and I will be, and the ability is in My
hand to be revealed and to exact retribution from them.
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Further, it appears to me in what is said, And God spoke, etc., |
am the Lord, meaning that this attribute that is called Elokim,
which is judgment, is itself the attribute of mercy, which is the
Name Havayah, blessed be He.

And this is what is said, I am the Lord, for it was impossible to
bestow influence upon Israel except through the attribute of
Elokim, which is the contraction.

And this is what is said, And I will redeem you from your labor
[Exodus 6:6], meaning, from the labor itself, which is the
attribute of judgment, the redemption will come to them.

And this is what our Sages of blessed memory said, the difficulty
of the bondage completed four hundred years of sojourning in a
land not theirs [Berakhot 9a], they hinted to what was
mentioned, that from the power of the attribute of judgment
came to them the brightness, for a sun and a shield is the Lord,
as mentioned.

And not only that, but they merited through this prophecy face to
face, as our Sages of blessed memory said, A maidservant saw at
the sea, etc. [Mechilta, Beshalach], because they were able to
bear the brightness.

And this is [blessed], its beginning is harsh judgment [which is
forty two], and its end is soft.

And it is possible to say further, that therefore he said, Who is
the Lord, because the grasp of Pharaoh was in the two letters Mi
of Elokim, as is written in the writings of the Ari of blessed
memory, and he did not grasp more, only the two letters Mi of
Elokim.

And therefore he said, Who is the Lord, meaning, Havayah is
still enclothed within Elokim.

And also according to this it will be resolved what is written in
the Book of Pelaiah, Moses is the numerical value of Kel
Shaddai, which he used.

And behold it is difficult, for is it not explicit in Scripture, And I
appeared to the fathers with Kel Shaddai, and My Name
Havayabh, etc. [Exodus 6:3], but to Moses our teacher, peace be
upon him, the Name Havayah, blessed be He, was revealed, so
why did it say that Moses used Kel Shaddai.
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And according to what was mentioned it will be understood, that
what is written Shaddai, who said to His world, enough, and it
appears to me, why did He say Shaddai and was not called Dai
alone.

And it appears to me according to what our Sages of blessed
memory said, that the Holy One, blessed be He, created the
world with the attribute of Abraham, as it is written, when they
were created [Genesis 2:4], and He saw that the world could not
endure, and He associated with it the attribute of Isaac, and still
it did not endure until Jacob came, etc., as is explained in
another place at length.

And behold it is necessary that even after Jacob came they also
needed the attribute of Abraham and Isaac.

And behold it is known that the creation of the world was with
the attribute of kindness and love, as it is written, the world is
built with kindness [Psalms 89:3], and so too in every deed of a
person and in every matter in the world the attribute of kindness
must be present.

But there is no palace without a ruler, and there must be the awe
of the king, and this is the attribute of fear, the fear of Isaac.

And Jacob is the one who decides and mediates between them,
and includes both of them.

And even more so, that in each one of the three attributes all
three are included, for example, a person who loves some thing
hates its opposition, and there is within him inclusively an
inclusion.

And therefore it is said, Abraham begot Isaac [Genesis 25:19].

And likewise in fear love is included, and therefore in Elokim,
which is judgment, there is Kel, which is kindness, for there is
no thing in the world that does not have an inclusion of good in
concealment.

And from the two attributes, Abraham and Isaac, Jacob emerged,
and Jacob is the one who includes them, and redeemed them, as
is written in another place.
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So too in the service of the Blessed One, a person needs to serve
so that love of the Creator, blessed be He, will be aroused for
him, and His fear, the awe of the king.

And in order that the Creator, blessed be He, will take pride in
us, and that this will be for satisfaction before Him, blessed be
He, and this is called the reasons of the commandments.

At the time

And behold, it is stated in the Book of the Zohar that the letter
Shin stands on one leg.

That is to say, that the form of the letter Shin is a whistling Shin,
meaning, the three yuds that are upon the three lines are similar
to a shuruk.

For the light of brightness and the flow comes from wisdom,
yud, through three lines, which are the form of three vavs that
spread from three yuds upon their heads.

And these three lines stand on this leg, that Jacob stands in it,
which is the lower foot of the Shin.

And 1n it it connects and contracts to bestow into dalet, the
expression of dal, in order that it will bear this brightness.

And this is the letter dalet in the Name Shaddai.

And the light of wisdom is revealed at the end, and this is the
letter yud in the Name Shaddai.

And this is the combination of Shaddai.

And with this He said to His world, enough, for the Name
Havayah, blessed be He, was enclothed and wrapped within it.
And this is, And I appeared to the fathers, who are the three lines
mentioned, with Kel Shaddai, and My Name Havayah I was not
known to them, etc., as above.

But our Sages of blessed memory said, greater is what was said
regarding Moses than etc.

For Abraham said, And I am dust and ashes [Genesis 18:27], and

Moses said, And what are we [Exodus 16:7], for he reached the
attribute of nothingness.

And therefore the fathers were compelled to receive the
brightness of the Name Havayah, blessed be He, through the
contraction of the Name Shaddai, as mentioned.

[72] 792¥2 7% 7720 WD N7y 12

T No*R NN ['n°] X793 nagy 12 oy

M57137 :X"1]).

N7 DRT A0 02 WD 7020 X2y 219
NI¥AT HY0 XPI AN 71207 1197 [M].

Y2
XY TR OXP "W NIR T 902 XX 3.

LR W R W NI DR 03 i 9199
M3 07 o0 A7 23] 23 T T wiv?
Pjﬂw'.

307,70 K2 YOYT M2 1IR3
TP N DOUWRNRT 071 A NINA DY DR
DPURY 29

72 DORR 2PYT RYIP OROX "07R IR 3T 1K)
W3 Y 1IARRT 930 XY,

*12,27 19,72 Y9Wa7 oxnEnm 1200 129
N33 71 P20y,

TV QWY 73 NIR AL,

TV oYY " NIR AN Q192 77300 0T TN,

T %A,
Qv 2 AuIvm W2 MY, T 797 R ar
RIT T2 7.

X2 ,72130 TR 3 07Y ,NIINT 28 KXW
5719] "3 077 Y Tia X9 0 onw 1w,
121 0T TWN2 MRIY T 2973 2711 1NN DX,

(127 NWRI2] 79X DY 231N K DTN D
DT Y237 23 ,[1:T0 mnaw] 7 301 R Ay
K.

T2 N DY MR 327 MR NI 127)
2732 7Y QY DIRAX O DY R

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch

Ohr Torah
Parshas Va’eira

But Moses reached the attribute of Mah and nothingness.

And it is said of him, And the man Moses was very humble,
more than any man, etc. [Numbers 12:3], for he had within him a
very great attribute of humility.

For he would contract himself with shame and very great
submission before the Creator, blessed be He, until he did not
know whether he existed in the world or not, because of the
greatness of his humility, as mentioned.

And from the power of this attribute he was able to receive the
brightness of the Name Havayabh itself, an illuminating lens.

And what is said that he was using Kel Shaddai does not mean to
say plainly that he was receiving through Kel Shaddai; this is not
SO.

For he did not need to receive by contracting the brightness,
because he was able to bear it.

Rather, it means to say that this is the giving of a reason for that
which Moses our teacher, peace be upon him, merited more than
all the prophets and the fathers, to receive the light of the
essential Name Havayah, blessed be He and blessed be His
Name.

Because he was using Kel Shaddai, meaning, his level itself was
like the attribute of Kel Shaddai, which contracts the light of
Havayah, as mentioned.

So too was the attribute of Moses, which is the attribute of
exceptional humility and contraction before Him, blessed be He.
And therefore he merited to receive the brightness of the
essential Name Havayah, blessed be He, because he himself was
like Kel Shaddai, and understand this.

[NOTE Summary:
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This maamar develops a unified understanding of Divine revelation through the tension and harmony between
contraction and illumination. The Maggid explains the apparent contradiction between the Divine Name
Havayah, which represents unlimited kindness and mercy, and the Name Elokim, which represents judgment,
limitation, and contraction. Although contraction appears to be 17, its inner truth is 7017, because without
limitation the worlds would be unable to exist or receive Divine light at all. Thus, Elokim itself contains 7011,

and functions as a protective shield that allows creation to endure.
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This principle is applied to the Exodus. Pharaoh’s denial of “’77 "n” reflects his grasp of only the constricted
Divine reality, perceiving Havayah as hidden within Elokim. The suffering of Egypt, rooted in judgment,
paradoxically completed the process necessary for redemption. Through the severity of the bondage, Israel
became capable of receiving a far greater Divine illumination, culminating in redemption, healing, and
prophecy. This is why the same revelation burns the wicked yet heals the righteous.

The Maggid then explains why the Patriarchs experienced Divine revelation specifically through Kel Shaddai.
Shaddai signifies measured limitation, the Divine declaration of “>7,” enough, through which kindness is
restrained so that it may be received. Abraham embodies love, Isaac awe, and Jacob synthesis. Each quality
contains the others, and Jacob harmonizes them into a sustainable channel of Divine influence. The Patriarchs
required revelation through contraction, as their spiritual vessels could not yet withstand full disclosure of
Havayah.

Moses, however, represents a radically deeper state. His humility, described as 1" and 17X, allowed him to
nullify himself entirely before the Divine. Because Moses functioned inwardly like Kel Shaddai, contracting
himself through extreme humility and self-effacement, he did not require external contraction of Divine light.
This is the meaning of the statement that Moses “used” Kel Shaddai. Not that he received through limitation,
but that he himself embodied the power of contraction. As a result, Moses alone merited direct perception of the
essential Name Havayah through a clear and illuminating lens.

The segment concludes by emphasizing that the ultimate purpose of Torah and mitzvot is to cultivate both love
and awe of the Creator, allowing Divine pleasure and harmony. True service integrates kindness and restraint,
illumination and humility, so that Divine light can dwell sustainably within the world.

Practical Takeaway:

Spiritual growth does not come from unfiltered intensity alone. Lasting holiness requires inner humility,
discipline, and self-limitation. When a person learns to contract ego, desire, and self-importance, Divine clarity
can enter without harm. True greatness is not expansion of self, but refinement of self. By balancing love with
awe and enthusiasm with restraint, a person becomes a vessel capable of receiving deeper truth.

Chassidic Story:

There is a well-known account regarding Rabbi Shneur Zalman of Liadi during his imprisonment by the
Russian authorities. When interrogated about the spread of Chassidic teachings, one official asked him why he
emphasized inward humility so strongly if the teachings spoke so much about Divine light and joy.

Rabbi Shneur Zalman responded by pointing to a glass lantern in the room. The candle inside burned steadily,
illuminating the space. He explained that without the glass enclosure, the flame would flicker uncontrollably
and could extinguish itself or ignite destruction. The vessel was not an obstacle to the light but its protector.
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Later, one of the guards, deeply shaken by the Rebbe’s composure and humility under pressure, admitted that
he had never seen a prisoner so calm, so inwardly small yet spiritually powerful. That humility itself became
the cause of the Rebbe’s eventual release, as it disarmed suspicion and hostility.

This story mirrors the teaching of the maamar. The greatest illumination emerges not where there is unbounded
fire, but where the flame is held by humility and inner contraction. Only then can the light endure and heal

rather than burn. END NOTE]

Siman #74
With Kel Shaddai, who said to My world, enough.

By way of an analogy, that all that we praise Him, blessed be He,
that He surrounds all worlds and gives life in everything, all of
this is as nothing in relation to Him.

Like the analogy of one who praises Samson the mighty, that he
lifted a hair thread.

And still the analogy is not similar to the analogue, for the
worlds have measure and He, blessed be He, is infinite.

But the worlds do not grasp more.

And this is, to My world, enough, according to the world the
service of enough is enough.

And My Name Havayah, which is the essential Name, blessed be
He, I was not known.

The explanation is, I was clarified, or [ was connected, that they
would serve Him because of His vitality or because of His
essentiality, blessed be He, for they are not able to bear that
service.

But Moses our teacher, peace be upon him, served because of
His essentiality, blessed be He.

And I will explain further, according to the matter of, Beyond
the river your fathers dwelled from ancient times [Joshua 24:2].
For the Holy One, blessed be He, created the world in order that
He would have delight from the righteous, such as Abraham, and
beforehand there were not yet any delights before Him, blessed
be He.

And this is, And I was beside Him, delights day by day
[Proverbs 8:30].
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Because of two kinds of attributes, good and bad, there are
delights.

For if they were always serving the Lord, there would not be
delights, because constant pleasure is not pleasure, as is known.

And this is, Beyond the river your fathers dwelled, meaning in
the lower levels.

And why was this, from ancient times, for the sake of the world,
in order to eclevate lower levels.

Who is this, Terach.

And I took your father, this Abraham, from beyond the river, and
there were with him delights.

And I gave him Isaac, and also with Isaac there were delights.

And I gave to Isaac Jacob and Esau, for if not so there would be
constant pleasure.

And if it is difficult why it did not write, And I gave to Abraham
Ishmael, for Ishmael is not called the son of Abraham, but rather
the son of the maidservant, for he was a preparation for the birth
of Isaac.

For the union of Abraham and Sarah was so refined that they
were not able to give birth in physicality, only in spirituality, for
souls of converts they gave birth to in their union.

And therefore Sarah gave Hagar to Abraham to give birth in
physicality to Ishmael.

And this is physical love that was born in the world, and they
were able to give birth in physicality.

And afterwards they were in Egypt idol worshippers, and there
was no delight, and they went out of Egypt and there were
delights.

We will return to the first matter.

What is a throne of three legs, the explanation is the three
attributes.

For in the sin of the calf they damaged the attributes of love,
awe, and glorification, for they glorified the calf and took His
glory, blessed be He, as it were.
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He said, And I will make you into a great nation [Exodus 32:10],
meaning one who serves because of His essentiality, for the
whole earth is filled with His glory, and he thinks of Him,
blessed be He, always.

RITY ,[>:27 Mnw] 2373 *X% I0IR Ay
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And immediately upon his thinking, his physical desires are s : s
NIRRT PRIRA 129201 12WN3 T,

nullified.
And this is a throne of one leg, which is service because of His NN DR ATI2Y RITY LR 230 DU R O
unity, blessed be He. 77200

It is obvious that it cannot stand, that one will not come to this
level and think about how the Holy One, blessed be He, will
provide his livelihood for him.
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For by this he contracts his sustenance, blessed be He. 77207 IN0IN2 DXNYN RIT 712 3.

[NOTE Summary:

This maamar explains the Divine purpose of limitation, fluctuation, and spiritual contrast as the very source of
Divine delight. The Maggid begins with the meaning of Kel Shaddai, “Who said to My world: enough,”
teaching that all descriptions of Divine vitality sustaining the worlds are insignificant relative to His infinite
essence. The worlds can only receive according to their limited capacity; therefore, “enough” is not a deficiency
in G-dliness but a necessity for creation and service.

The Name Havayah represents Divine essence, but service rooted directly in that essence is unbearable for most
souls. The Patriarchs served through measured revelation, while Moses alone served from Divine essentiality
itself. This distinction frames the entire segment.

The Maggid then interprets “Beyond the river your fathers dwelled from ancient times” as referring to the
descent of the Patriarchs into lower spiritual states. Divine delight emerges only through contrast, through the
alternation of closeness and distance, ascent and descent. Constant spiritual perfection produces no delight, just
as constant pleasure ceases to be pleasure. For this reason, the spiritual narrative includes Terach, Isaac and
Esau, Jacob and conflict, Egypt and idolatry, exile and redemption. These fluctuations create genuine Divine
“delight.”

The discussion of Ishmael clarifies that not every offspring represents spiritual continuity. Ishmael is excluded
because he functioned only as preparation for I[saac. Abraham and Sarah’s union was too refined to produce
physical offspring; their spiritual productivity manifested as the creation of souls through conversion. Physical
generation required a descent into a more material mode, which introduced love in a physical form.

The segment concludes by returning to the Golden Calf and the metaphor of the throne with three legs,
representing love, awe, and harmony. Israel’s failure damaged all three. G-d’s offer to make Moses into a great
nation reflects a one-legged service, exclusive devotion based on Divine unity alone. Such service cannot stand,
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because it inevitably collapses when a person worries about livelihood. Even subtle self-concern introduces
contraction and undermines pure unity. Sustainable Divine service requires balance, not absolutism.

Practical Takeaway:

Spiritual health depends on balance, not extremes. Constant spiritual intensity without descent leads to collapse,
while fluctuation allows growth, humility, and endurance. Divine service must integrate love, awe, and
harmony, and must allow space for human limitation. Even moments of distance or struggle are not failures but
essential ingredients in a deeper, more authentic relationship with the Divine.

END NOTE]

Siman #75

And I am of uncircumcised lips, because he was on a great
level, as was explained, that he was not able to contract himself,
the aspect of speech.

[NOTE Summary:

This short maamar explains Moses’ statement “I am of uncircumcised lips” not as a deficiency, but as a
consequence of spiritual greatness. Speech, in Chassidic thought, is an act of contraction. To speak is to limit,
define, and compress inner light into articulated form. Moses’ soul stood on an exceptionally elevated level,
one of overwhelming illumination, where self-contraction into measured expression was difficult.

3 ,77173 M7 MY 190 ,2IN0w DIy I
27 NP0 L I0EY D¥RYY 213 17 XY NI

Because Moses was so deeply attached to Divine essence, he struggled with the faculty of speech, which
requires descent and limitation. His inability to “circumcise” his lips reflects not blockage, but excess. The
inner light was too expansive to be easily contained within verbal vessels. This aligns with the broader theme
developed earlier: contraction is not weakness, but a necessary tool for communication and transmission.

Thus, Moses’ challenge in speech highlights the tension between pure Divine attachment and the practical
need to translate that attachment into communicable form for others. His greatness lay in essence; his difficulty
lay in expression.

Practical Takeaway:

Spiritual intensity alone is not sufficient. Growth requires the ability to translate inner clarity into practical,
communicable action. When a person is deeply inspired but unable to articulate, teach, or apply that
inspiration, the issue may not be lack of truth, but lack of vessels. True leadership and service require learning
how to contract inner light into words, actions, and structures that others can receive.

END NOTE]
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Siman #76

And the Lord spoke to Moses and to Aaron, and He
commanded them concerning the children of Israel, etc.
[Exodus 6:13].

Behold, it is known that in Egypt the redemption was through
the revelation of His Divinity, with His glory and by Himself,
blessed be He.

Therefore it was a great sign upon the renewal of the world.

And that is, that in the renewal of the world there was revealed

the externality of the worlds through His Divinity, blessed be He,

with His glory and by Himself.

And the going out of Egypt had the intention that the inner
dimension of the worlds be revealed, that is, the vitality of the
worlds.

And that is the holy Torah.

Therefore it was necessary that it be through His Divinity,
blessed be He, Himself.

And behold, all that was mentioned was for the sake that it be
known that there is God in the land.

For until [alternatively: before] Israel went out of Egypt, they
forgot and did not know of the Creator at all.

Therefore the Holy One, blessed be He, showed the signs in
Egypt with His glory and by Himself.

And He changed the systems, in order to know and to make
known that He is the Creator and there is none besides Him.
And this is truly the inner dimension and vitality of the worlds,
for for this the world was created.

And this is what is said regarding the going out of Egypt, And
you shall know that I am the Lord [Exodus 6:7].

That is, that the aspect of knowledge was elevated.

And all the matters mentioned were a great necessity for the
world.

But there were several impediments to this.
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One, for also this opposite that God made, for just as at this time
it was necessary that His Divinity be revealed, as mentioned, that
the aspect of knowledge be elevated [alternative: to make known
that there is God in the land and that the aspect of knowledge be
elevated], so too the husk was strongly opposing this, and it was
enclothed in Pharaoh.

Therefore it is written, And they were disgusted because of the
children of Israel [Exodus 1:12], for he did not want to engage
with them at all, and they were sending them away with great
joy so that His Divinity would not be revealed in the land.

But the Holy One, blessed be He, hardened the heart of Pharaoh,
as stated, in order to place these My signs within him, and in
order that you will tell, etc. [Exodus 10:1-2].

And the second impediment, for behold it is known that the
world stands upon one pillar, and a righteous one is its name,
meaning that were it not for the righteous, the world would not
be able to bear His Divinity, blessed be He, pure light, most
refined light.

But because of the righteous, the Holy One, blessed be He,
contracts Himself, as it were, so that the worlds will be able to
bear Him, by way of analogy, a father with his small son, as
mentioned elsewhere.

But when the son is grown, then he also engages with him in
greatness.

And the greatness of the Creator, there is none who can bear it.

Therefore the Holy One, blessed be He, does not rest except
upon one who makes himself small.

Therefore the righteous one is called kol, an expression of
vessel, like “thousands in the daughter of Ikhil,” which is an
expression of bearing, for he bears His Divinity within himself.
And 1n order to come to the attribute of smallness, it is known
that one must be constantly bound to wisdom, that is, to the
active force.

And he should think that were it not for the active force, what is
he, complete nothingness.
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And this should be known always, that is, that he should be
[always] in the aspect of knowledge that the essence of creation
was only for this.

That is, that a person should draw all of himself only to the
active force.

And from this the Holy One, blessed be He, receives delights.

Like a father who did not see his son for many days.

And that is, that he should draw himself to nothingness.

And this every person needs to understand, and if so, he will
always be in the aspect of nothingness.

And behold Moses our teacher, peace be upon him, was in this
aspect of knowledge always.

Until he was drawn greatly toward withdrawal from this world
entirely.

And this is what our Sages of blessed memory said, Moses was
separated from a woman.

Therefore it is written, And the man Moses was very humble
more than any person.

And we are nothing.

And if so, it was seemingly impossible that the redemption from
Egypt would be through him, since he had no connection to this
world at all.

But the will of the Creator, blessed be He, was thus, in order that
His Divinity be revealed with His glory and by Himself.

For He truly changes nature and overturns the systems.

And the world is not conducted according to nature, as the
heretics say, Heaven forbid.

Rather, everything is by His will and His ability.
Therefore this was through Moses and Aaron specifically.
For they recognized and knew this beforehand.

For regarding both of them it is written, And we are nothing.

And both of them specifically, who are priest and Levite, as
mentioned elsewhere.
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But they were compelled in this according to the word, for they
were in the aspect of withdrawal from this world, as mentioned.

And corresponding to the two impediments mentioned, He said,
And the Lord spoke to Moses and to Aaron and commanded
them.

The expression of commanding is an expression of joining and
connection.

And this was against their will, as mentioned.

And corresponding to the first impediment, that Pharaoh was
sending them away with joy, regarding this He said, And to
Pharaoh, etc.

Meaning that therefore He bound them to the children of Israel,
and all of them bound to Pharaoh, so that he would not want to
send them away.

And why so, the explanation is, And He said to take them out,
etc., meaning that He Himself will take them out so that His
Divinity will be revealed in the world.

And therefore the connection mentioned is necessary, and
understand this.

[NOTE Summary:
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This maamar explains that the redemption from Egypt was not merely a historical salvation, but a foundational
revelation of Divine reality itself. The Maggid teaches that the Exodus required a direct revelation of G-dliness
“with His glory and by Himself,” because its purpose was not only to overturn physical bondage but to reveal
the inner vitality of all existence. Creation itself had previously revealed only the outer framework of the
worlds. The Exodus revealed their N9, their living inner Divine life, which is Torah. For this reason, the

redemption could occur only through direct Divine intervention.

The goal of all the signs and wonders in Egypt was to restore true ny7, conscious awareness that “there is G-d in
the land.” Prior to the Exodus, Israel had fallen so deeply into forgetfulness that they no longer possessed living
knowledge of the Creator. The plagues and miracles shattered natural order to demonstrate that nature itself is
subordinate to Divine will, and that the world exists solely to manifest this truth. This elevation of ny7 was not
incidental but the very purpose of creation.

Two major obstacles stood in the way of this revelation. The first was the n172107377 M2, the opposing force of
impurity, embodied in Pharaoh. Just as holiness required revelation, impurity rose to block it. Pharaoh’s
resistance was not personal but structural, a spiritual counterforce to the elevation of Divine awareness. For this
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reason, G-d hardened Pharaoh’s heart, ensuring that the struggle would fully expose Divine mastery through
unmistakable signs.

The second obstacle was more subtle: the world’s inability to endure unfiltered Divine light. The Maggid
explains that the world stands upon a single pillar called p>7%. Without the righteous, existence could not
tolerate the intense purity of Divine presence. The tzaddik functions as a vessel, contracting and bearing Divine
light so that it may dwell within the world. G-d rests only upon one who makes himself small. True spiritual
receptivity comes through humility, self-nullification, and inner contraction.

This principle is embodied most completely in Moses. Attaining true mivp requires constant attachment to
7o, the active Divine force, recognizing that without it one is absolute nothingness. Moses lived perpetually
in this state of n¥7 and self-nullification, to the extent that he was nearly detached from the physical world
altogether. Ordinarily, such a figure would be unfit to lead a physical redemption. Yet precisely because Moses
had no reliance on nature whatsoever, he was chosen. His existence itself testified that reality is governed not
by natural systems but by Divine will alone.

For this reason, the redemption was executed specifically through Moses and Aaron, who both embodied
absolute humility and self-nullification. Their involvement was not optional but compelled by Divine
command, binding them back into the world against their own spiritual inclination. Through this enforced
connection, Divine unity was revealed within the world itself. The command to Moses, Aaron, Israel, and
Pharaoh created a single binding structure, ensuring that the Exodus would occur not as a natural process but as
a clear manifestation of G-d’s sovereign presence.

Practical Takeaway:

True spiritual impact requires humility and inner contraction. Divine presence does not dwell in self-assertion,
intensity, or spiritual pride, but in those who make themselves vessels. Awareness that one is nothing without
the Divine is not self-negation but alignment with reality. When a person lives with this consciousness, they
become a channel through which deeper truth can enter the world. Redemption, personal or collective, begins
with restoring ny7, living awareness that all existence depends entirely on Divine will.

Chassidic Story:

It is recorded about Rabbi Dov Ber of Mezeritch that when disciples praised his profound teachings and
spiritual stature, he would grow visibly uncomfortable. Once, when pressed to accept honor, he quietly moved
his chair aside and stood instead on the bare floor. When asked why, he replied that elevation without
contraction shatters vessels, but humility allows light to remain.

On another occasion, a visitor remarked that the Maggid seemed detached from worldly concerns, almost as if
he did not belong to this world. The Maggid responded that the challenge is not to escape the world, but to
return to it only because G-d commands it. Remaining engaged in the world for the sake of Divine will alone is
the greatest service.
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This story reflects the teaching of the maamar. Moses did not redeem Israel because he was connected to the
world, but because he was willing to be bound back into it solely to fulfill the Divine purpose. True leadership
is not driven by personal inclination, but by submission to the will that transcends nature itself.

END NOTE]

Siman #77

And Pharaoh turned away and did not set his heart also to
this.

And seemingly it is difficult, for behold in the first sign, that the
staff was turned into a serpent, they did nothing to him.

But the matter is, as it is written, From Zion, the perfection of
beauty, God appeared [Psalms 50:2].

That is to say, that from Zion the world was founded, since it is
the essence of the world, and it is the vitality of the entire world.
And therefore it has a portion of all the lands, and every land
comes and receives vitality and draws nourishment from that
portion that it has in Zion.

And likewise it is said regarding Solomon, And he spoke about
the trees, etc. [I Kings 5:13].

For he knew which portion of the land goes to Cush and plants
pepper, and so too the rest of the lands.

And this is regarding lands and place, that is, the world, which
all receive their vitality from Zion.

And likewise with the souls, Israel are the essence, and not the
nations of the world.

And the nations have a portion in Israel, from which each nation
draws nourishment and receives vitality for itself.

And this is what Moses said, Arm yourselves from among you
men for the army, and they shall be against Midian [Numbers
31:3].

That is to say, that he commanded to select specifically those
men from whom Midian draws nourishment, and then they
would easily be able to take vengeance upon them.

And behold Pharaoh is called the great sea-creature,

And likewise the Philistines who went out from Egypt, their idol
worship was Dagon, from the expression of fish.
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And this is what is said, Dan shall be a serpent, etc. [Genesis
49:17].

And it refers to Samson, who was from the portion that the
Philistines draw nourishment from.

But there was still in this an aspect of evil, for the serpent
deceived Eve.

And she saw that it was good, etc., and that it was a desire to the
eyes [Genesis 3:6].

And here regarding Samson it is said, Take her for me, for she is
straight in my eyes [Judges 14:3].

Therefore it is written, The serpent bites the heels of the horse,
etc. [Genesis 49:17].

And this is that the Holy One, blessed be He, showed Pharaoh
that the staff was turned into a serpent, that is, corresponding to
his idol worship, as mentioned.

And then Pharaoh said, You bring straw, etc., for it is his own
aspect.

And this was truly only for the sake of the final sign, that the
serpent was turned back into a staff.

That is, that their vitality was returned to its root.

And the staff of Aaron swallowed their staffs, and understand
this.

And Pharaoh understood, and this was for him a great sign that
he would fall into the hand of Israel.

And even so he did not set his heart also to this, and understand
this.

[NOTE Summary:
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This maamar explains why Pharaoh was unimpressed by the first sign of the staff turning into a serpent, and
why that sign only reached its full meaning when the serpent later returned to being a staff. The Maggid frames
the discussion around a foundational principle: all vitality in the world flows from a single spiritual root. Just as

all lands receive their life-force from Zion, so too all nations receive their spiritual vitality through Israel. The
nations are not independent sources of life; each one draws from a specific channel within Israel.

This principle clarifies several biblical episodes. Moses’ command to select men for war against Midian

targeted those Israelites from whom Midian specifically drew its vitality, making vengeance possible. Likewise,
Pharaoh is described as the “great sea-creature,” and Philistine idolatry centered on Dagon, a fish deity,
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reflecting their dependence on a life-source symbolized by serpents or aquatic creatures. Samson, from the tribe
of Dan, was effective against the Philistines because they spiritually drew nourishment from his root, though
that channel still contained residual corruption from the primordial serpent.

Against this backdrop, the sign of the staff becoming a serpent was not yet decisive. It merely mirrored
Pharaoh’s own spiritual domain and idolatry. Pharaoh therefore dismissed it as something familiar, even trivial.
The true miracle came later, when the serpent returned to being a staff and Aaron’s staff swallowed the staffs of
the magicians. This represented the withdrawal of vitality from its distorted channels and its return to its holy
source. Pharaoh understood the implication clearly: the spiritual life sustaining Egypt and its power structure
was being reclaimed, and Egypt would ultimately fall into Israel’s hands.

Despite recognizing this, Pharaoh hardened his heart and refused to internalize the message. His resistance was
not due to ignorance, but to willful denial in the face of evident truth. The maamar thus highlights the
difference between recognizing reality intellectually and submitting to it existentially.

Practical Takeaway:

Spiritual opposition often collapses only when its source of vitality is removed. Superficial confrontation may
impress or threaten, but true transformation occurs when distorted energies are redirected back to their proper
root. On a personal level, destructive habits and temptations persist not because they are powerful in
themselves, but because they are fed by misdirected life-force. When that energy is reclaimed and reoriented,
the hold of negativity dissolves.

END NOTE]

Siman #78
Or it may be said, what is written in the verse, And Pharaoh N X9 TYT5 3971 PI0B2 2I02W 7R] RN IR
turned away and did not set his heart also to this. NN 23 939,
The matter is as it is written, From Zion, the perfection of Y2017 20K 99° 9291 1PRH 2027 RIT WD
beauty, God appeared [Psalms 50:2]. 21 00%0n]].

For from Zion the world was founded, since it is the essence of
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the world and its vitality, and all the lands draw nourishment 2 7Y ARy XY "D B noY TR
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from it.

And therefore, likewise, regarding King Solomon, peace be upon R ORI VoY 700 TaPwa [19) (R11] 197
him, it is said, And he spoke about the trees [I Kings 5:13]. iR 20%n] oveyn PY "aT).
For he knew which portion of the land goes to Cush and planted oy Yu1) WY 7257 vIR2 pon arR v v
pepper there, and likewise the rest of the matters. 0927 W 191 ,777975.
And this is in the world. 0%iva X .
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And likewise in the soul, Israel are the essence of vitality, and all
the nations draw nourishment and receive from Israel vitality,
each nation and nation on its own.

And this is what Moses said to the people, Arm yourselves from

among you men for the army, and they shall be against Midian
[Numbers 31:3].

Meaning, to select men who correspond to Midian.

And Pharaoh is called the great sea-creature that lies within his
rivers [Ezekiel 29:3].

And likewise the Philistines who went out from Egypt, their idol
worship was called Dagon, an expression of fish.

And this is what Jacob our father, peace be upon him, said, Dan
shall be a serpent upon the road [Genesis 49:17].

This refers to Samson, because he too was from that portion
from which all roots draw nourishment.

But because there was still in this an aspect of evil, which
deceived Eve, as it is said, and that it was a desire to the eyes
[Genesis 3:6].

And he said, For she is straight in my eyes [Judges 14:3].
Therefore it is written, The one who bites the heels of the horse,

etc. [Genesis 49:17].

This too is a hint to Pharaoh in this, that the staff was turned into
a serpent and from a serpent back into a staff,

To allude to his idol worship.
And he did not set his heart, etc.
[NOTE Summary:
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This maamar offers an alternative explanation for Pharaoh’s indifference to the sign of the staff and the serpent,
deepening the idea that all vitality in existence flows from a single spiritual source. The Maggid teaches that
Zion is the foundational life-source of the world. From it, all lands, regions, and nations draw their sustenance.
King Solomon’s wisdom reflected this truth: he knew precisely which part of the land transmitted vitality to

distant regions and how each place received its unique nourishment.

This same structure exists within the soul. Israel constitutes the primary source of spiritual vitality, while the
nations draw their life-force through particular channels within Israel. Each nation receives sustenance from a
distinct root. This principle explains both warfare and spiritual confrontation. When Moses commanded the
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selection of men to fight Midian, he instructed that those be chosen from the spiritual root from which Midian
itself derived nourishment. By striking the source, victory became possible.

Pharaoh embodies this same dynamic. He is described as the great sea-creature, rooted in a serpentine and
aquatic life-force. Philistine idolatry expressed this same root through Dagon, the fish deity. Jacob’s prophecy,
“Dan shall be a serpent upon the road,” refers to Samson, who emerged from the same spiritual channel that
sustained the Philistines. Samson’s power lay in this shared root, yet that channel still contained corruption
originating from the primordial serpent that deceived Eve. The desire of the eyes appears again in Samson’s
words, revealing lingering impurity within that same energy.

The miracle of the staff becoming a serpent was therefore not yet decisive. It merely mirrored Pharaoh’s own
spiritual domain and idol worship. He saw it as familiar, even trivial. The true message lay in the reversal: the
serpent returning to a staff. This signaled the withdrawal of vitality from its corrupted channel and its return to
its holy root. Pharaoh understood the implication clearly. His power was being reclaimed, and his downfall was
inevitable. Yet despite this awareness, he chose not to internalize the message and hardened his heart.

The maamar thus distinguishes between intellectual recognition and existential surrender. Pharaoh understood
the sign, but refused to submit to its meaning.

Practical Takeaway:

Lasting change occurs not by confronting symptoms, but by addressing sources. Whether in spiritual struggle or
personal growth, negative forces persist because they are being nourished from somewhere. When that
nourishment is redirected to its proper root, resistance collapses. Awareness alone is insufficient; transformation
requires willingness to relinquish false sources of vitality and allow truth to reclaim what has been misdirected.

END NOTE]

Siman #79

In the Midrash: Therefore I swore, etc., had the Holy One,
blessed be He, not bound Himself with an oath, they would
not have been redeemed, as it is said, to take for Himself a
nation from the midst of a nation.

TR 17 N APIRW2 X7 3 WITRT
%3 29pR i3 % NP NI

Rabbi Berachyah said, With the arm of Your people, etc., TR D 92987 ,90 TRy YT R 0972
meaning, He said, By His Name He redeemed them from a niPnIR 27Y 207373 QORI 7Y 29 I 1K) inwa
nation, with great and awesome acts, seventy-two letters. M.

Behold, our Sages of blessed memory said, one who swears must
hold an object in his hand.

And behold, when the Holy One, blessed be He, swore, where AW NN 12°0 ,RIT N2 WITRE YaWIYD 1Im
do we find that He was holding an object in His hand. 722 7O17 URl.
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But it is said, The Lord swore by His right hand and by the arm
of His strength.

And our Sages of blessed memory expounded, His right hand,
this is the Torah, and the arm of His strength, this is the tefillin.
And according to this it comes out well, and it is possible to say,
that the first Tanna also held that when the Holy One, blessed be
He, swore, He swore while holding an object.

But the difference between them is that the first Tanna held that
He swore by His right hand, which is the Torah, for all of it is the
Name of the Holy One, blessed be He.

And Rabbi Berachyah held that He swore with the tefillin, as it
is said, You redeemed with the arm of Your people, etc.

And Rabbi Avin comes to say, By His Name He redeemed them,
meaning, why do we need to ask with which object He swore.

Behold, we find an explicit verse, as it is said, that I lifted My
hand.

The explanation is, the lifting of the hand itself.
As it is stated in the Book of Formation, that upon the hand there
are seventy-two [seventy-three] names.

And with three of those names the Holy One, blessed be He,
created the world, and upon the hand there remained seventy
names, from which the flow comes to the world.

If so, the lifting of the hand itself is the holding of an object.

And it is possible to say that Rabbi Berachyah, who said, You
redeemed with the arm of Your people, also intended this lifting
of the hand.

And one said one matter, etc.

Except that Rabbi Berachyah calls it by the name of its place,
which is the arm.

And Rabbi Avin calls it by the name of the Names written upon
the hand.

And even more so, it is known that the essence of the
seventy-two Names are in chesed, gevurah, and tiferet.

Which are the three vavs of Vayisa, Vayavo, and Vayet.

And chesed, gevurah, and tiferet are called arms.
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And this is, The Lord swore by His right hand and by the arm of e . :

. Y Y71 S0 1 yaw ann.
His strength. R T
And the one who decides between them is, You redeemed with
the arm of Your people, etc.

[NOTE Summary:
This maamar explains why the redemption from Egypt required a Divine oath, and why that oath itself
constituted the decisive force of redemption. The Midrash teaches that had the Holy One, blessed be He, not

bound Himself through an oath, Israel would not have been redeemed. Redemption was not a natural unfolding

"3 Ty Y12 RYR3 AT ,00°02 ¥R

nor merely a response to merit, but a consequence of absolute Divine commitment.

The Maggid addresses the halachic principle that one who swears must hold an object in his hand, and asks
how this applies to the Divine oath. Scripture states that G-d swore “by His right hand and by the arm of His
strength.” The Sages interpret the right hand as Torah and the arm of strength as tefillin. One view holds that
the oath was through Torah itself, since the Torah is entirely the Name of G-d. Another view holds that the oath
was through tefillin, expressed as “You redeemed with the arm of Your people.”

A third approach resolves the question at its root. The verse “which I lifted My hand” teaches that the very act
of lifting the hand constitutes the oath. Drawing on Sefer Yetzirah, the Maggid explains that Divine Names are
inscribed upon the hand. Three Names were used to create the world, while the remaining Names serve as
channels through which Divine flow enters existence. The hand itself, bearing these Names, is the “object” of
the oath. Thus, the oath is embedded in the structure of Divine emanation itself.

These views are not contradictory. One refers to the hand as Torah, another as tefillin, another as Divine Names.
All describe the same reality from different angles. The seventy-two-letter Name is rooted in the three Divine
attributes of kindness, strength, and harmony, which are metaphorically called arms. Redemption therefore
emerges from the activation of these attributes through the Divine oath.

The conclusion is that redemption was not triggered by human action alone, but by a binding of Divine will into
reality. The oath represents an irreversible attachment of G-d’s essence to Israel’s destiny, ensuring redemption
regardless of obstacles.

Practical Takeaway:

Some transformations require more than effort, growth, or readiness. They require commitment. When purpose
is anchored in something irrevocable, setbacks lose their power to cancel progress. The Divine oath teaches that
true redemption begins when a goal is no longer conditional, but bound to identity itself. Commitment
transforms possibility into inevitability.

Chassidic Story:
It is related that a chassid once came to the Maggid of Mezeritch broken by years of spiritual struggle. He said
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that despite sincere effort, he felt stuck, unable to move forward. The Maggid asked him whether he had truly
decided who he was meant to be. The chassid answered that he was still trying.

The Maggid replied that effort without commitment wavers, but commitment creates its own path. He
explained that Israel left Egypt not because they were ready, but because G-d bound Himself to them with an
oath. Only after leaving did growth begin. The chassid later said that this teaching changed his life, because he

stopped waiting to feel ready and began acting from identity instead.

This reflects the teaching of the maamar: redemption flows from an oath, not from perfection.

END NOTE]

Siman #80

A journey of three days we will go in the wilderness.

It is written, Uncover my eyes and I will behold, etc. [Psalms
119:18].

And it is stated, With the Torah the Holy One, blessed be He,
created the world.

And not only this world, but all the worlds, all of them He
created with the letters of the Torah.

And behold, this is impossible that in each portion of the Torah
one portion of the worlds was created.

Since the Torah is primordial, and it is above time, and it is
simple unity, parts do not apply to it.

And behold, according to this, it is necessary that in every

portion of the Torah all the Torah and all the worlds are included.

And likewise included within it is everything, as mentioned.
But only particularity is revealed from it, while in concealment
everything is included within it.

Like we see only this world, and even so we have a received
tradition that there are worlds without end.

And likewise in every commandment, we see only the action,
but everything is concealed within it, as mentioned.

And this is, Your commandment is exceedingly broad [Psalms
119:96].

That one commandment is exceedingly broad.

And this is, Uncover my eyes and I will behold wonders from
Your Torah [Psalms 119:18].
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Meaning, those wondrous worlds that are hidden and concealed
within Your Torah.

And this is, With the Torah the Holy One, blessed be He, created

the world.

Meaning, the Torah as it is with us.

But it enclothes itself in all the worlds according to what it is,
but it itself does not change.

And this is that the Patriarchs studied Torah, and Noah studied
Torah.

Meaning, that they comprehended the Torah as it is.

Even though at that time it had not yet been enclothed in the
garment that is with us.

Which is like a sheath for the Torah itself, as it were.

And this is, in the future to come the Holy One, blessed be He,
will take the sun out from its sheath.

That is, they will apprehend it as it is, without a garment.

Because now they were not able to bear its brightness by itself.

And not every mind can bear this.

Rather, only the righteous who are divested of physicality are
able to apprehend it.

Each and every one according to his divestment from
physicality.

By way of analogy, if he is divested only from this world, he is
able to apprehend according to what he is in a higher world.
And likewise until without end.

The more that one attaches himself to a higher world, so too his
apprehension expands, and he is not so constricted.

And the more that he distances himself from his root, there the
Torah is more constricted.

Until he comes to this world, in which everything is in absolute
constriction.

To the extent that there is almost no commandment that does not

have measures and limits.
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And this is that the Holy One, blessed be He, contracts Himself
and dwells in this world through Torah and commandments,
which here are in constriction and measures.

And this is what is known, “known in the gates is her husband,”
with his measures.

And one who merits and sees higher worlds at the time of
performing the commandment,

That is, that he is divested of physicality, each one according to
his level,

He has greater delight, because the more elevated it is, the
broader it is, and it is not in constriction as here.

And this is, the reward of a commandment is a commandment.
Meaning, that in the reward of the commandment that one
performs in this world,

The reward is [alternate version: His intent is to say that the

reward of the commandment that one performs in this world is]
in that very commandment in the Supernal World.

And there he has delight from it.

Because here he has no delight from it, since it is in constriction
and garment, as mentioned.

And this is, for a sun and a shield is the Lord God [Psalms
84:12].

That is, for the sun is surrounded by the element of water, and
this is for a shield and a sheath for the sun.

Alternatively, that is, that the sun is within the shield and sheath,
since the world would not have been able to bear the brightness
and the heat of the sun.

Therefore it has an element of water as a shield and sheath.

Alternatively, therefore it is enclothed within a shield and sheath.

And this is in this world.

But one who is divested of physicality and binds himself to
higher worlds,

Then he sees that, as it were, the Lord God is sun and shield, as
explained above at length.
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And this is, in the future to come you will no longer have the sun
for daylight, and the Lord will be for you an eternal light, etc.
[Isaiah 60:19].

And return to the matter, for the Torah and the commandments,
which are constricted in this world,

They themselves are commandments in the higher worlds, only
with greater expansion, since they are closer to their root.

Therefore every person needs to intend, at the time of
performing the commandment, with speech, with action, and
with thought.

For through this he elevates the commandment and divests it of
its physicality.

And brings it close to its root and unifies it in the higher worlds.
And the essential thing is the delight at the time of performing it,
and understand this.

And this is seen by sense, for delight is that which connects two
things.

For example, male and female, that which connects them is
delight.

Therefore every man who performs the commandment with
speech, with thought, and with action,

And supreme over all is the delight that connects them.

And through this he binds all the worlds to the Holy One,
blessed be He.

And you do not have any commandment that is not included
from the entire Torah, as mentioned.

For it is simple unity, but it is constricted.

But when one divests it of its physicality, it is exceedingly broad
and included of everything.

And greater than the world and its fullness.

And this is, Your commandment is exceedingly broad [Psalms
119:96], for he would see it in the higher worlds.

And this is what our Sages of blessed memory said, David came
and did not explain it.
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That is, that he said simply, Your commandment is exceedingly
broad, without measure.

Ezekiel came and did not explain it, and there was a scroll
written with lamentations and murmuring and woe, etc.

That is, that he saw the sufferings of the righteous in this world.

Meaning, that he saw them with the commandments in this
world, which are all constricted in measures.

And he saw their delight in the World to Come.

Meaning, that he saw those commandments themselves, but he
saw them in the higher worlds.

Where they are the great delight without constriction, close to
their root, broad and inclusive, as mentioned.

And afterward Zechariah came and explained it, a flying scroll,
etc.

Because Zechariah was at the beginning of the Second Temple,
which is the letters in the world of speech.

And there were lacking five matters, as is known, and
understand this.

And in speech there is also constriction, as is known, that speech
is constricted.

Therefore he saw it in measures.

And we return to the matter, for the commandment must be
performed with speech, with thought, and with action, and with
delight.

That is, that one must draw himself to great attachment until he
reaches delight.

Behold, when the Torah was given at Sinai, it was given with
speech.

And as we see, it is certainly necessary that there be thought
there.

For speech is drawn from thought.

It turns out that the Torah was given with speech and with
thought.

But action is in our hands.
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When we perform the commandments in action, we then unify
the action of the commandment, which is the world of action,
with speech and thought, which are the worlds of formation and
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creation.

And this is, On the day of his wedding, this is the giving of the _ _ _
Torah. AR 07 A1 N30T ar32 1.
And seemingly, what wedding was there. QY a0 1IN0 AR 7R
But the matter is, as is written, that there was true unification. NHR2 T TOW INIY 0D RIT IV IR,
For the world of action had an ascent and was unified to the 023yL TN by §9 moa mivyn o2y 03
world of hearing. biRal iy
Which is a vessel prepared for the world of speech, meaning to 29277 22R% 1107 ,11277 22997 1210 099 XY
receive speech together with action. Tyng oy.

And through this the world of action was unified to the higher : L : :
o737y ninivy mivyy o2y Tmnl A

worlds.

And this is, A journey of three days we will go in the wilderness. N2712 771 0O DYOY 77 3.
That is, three worlds we will go in the receiving of the Torah, TP AR N22R32 171 NinGiY nYYY a1maT
which was given with speech, as mentioned, and understand this. 7271 72733 7272

[NOTE Summary:

This maamar develops a single, unified teaching about Torah, mitzvot, and Divine light across all worlds. The
Maggid explains that the Torah is absolute unity, preceding time and division. Therefore, no part of Torah
corresponds to only one part of creation. Rather, every verse and every mitzvah contains within it the entirety of
Torah and all worlds. What appears to us as a single, limited action is only the revealed surface; in concealment,
it includes infinite spiritual worlds.

This explains the verse “Uncover my eyes and I will behold wonders from Your Torah,” meaning the hidden
worlds contained within Torah and mitzvot. In this world, mitzvot appear constrained by measures, quantities,
and physical form. These limitations are necessary because the world cannot tolerate unfiltered Divine radiance.
Just as the physical sun requires a sheath and a shield, so too Divine light is clothed through the Name Elokim,
through contraction, and through Torah and mitzvot as they exist here.

In the future, however, the sheath will be removed. Divine light will be apprehended as it truly is, without
concealment. Even now, the righteous who divest themselves of physicality can taste this, each according to the
degree of their detachment. The closer one is to the spiritual root of Torah, the broader and more expansive the
mitzvah becomes.

The Maggid explains why different prophets perceived “Your commandment is exceedingly broad” differently.
David perceived its boundlessness without explanation. Ezekiel saw the suffering of the righteous performing
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constrained mitzvot in this world, alongside the immense delight those same mitzvot generate in higher worlds.
Zechariah, living at the beginning of the Second Temple period, perceived mitzvot in measured form, because
that era was already characterized by contraction and the world of speech.

The core teaching is that a mitzvah must be performed with speech, thought, action, and delight. Speech and
thought were present at Sinai when the Torah was given; action was entrusted to human beings. When a
mitzvah is performed in all three faculties, and especially with inner delight, it becomes a unification of worlds.
Delight is the binding force, the inner connector that joins all levels together.

This is the meaning of “On the day of his wedding, this is the giving of the Torah.” At Sinai, the world of action
ascended and united with higher worlds, forming a true union. This is also the deeper meaning of “a journey of
three days we will go in the wilderness,” referring to the three worlds united through Torah. Ultimately, every
mitzvah, when stripped of its physical shell, is broader than the world and its fullness, containing all of Torah
within it.

Practical Takeaway:

A mitzvah is never small. Even the simplest action contains infinite depth. When a person performs a mitzvah
only mechanically, it remains constricted. When it is performed with thought, speech, and inner delight, it
becomes a bridge between worlds. The goal is not quantity of emotion, but inner presence. Delight is not a
reward after the fact; it is the force that binds the mitzvah to its spiritual root.

Chassidic Story:

It is related that a simple villager once complained to the Maggid of Mezeritch that his mitzvot felt empty. He
prayed, kept mitzvot, and studied what he could, but felt no elevation. The Maggid asked him how he
performed a mitzvah. The man answered that he did it carefully, exactly as required.

The Maggid replied that precision is the body of the mitzvah, but joy is its soul. He explained that in Heaven,
the same act the villager performed below was shining with great light, but the villager could not feel it because
he left the mitzvah clothed only in action. The Maggid advised him to pause briefly before each mitzvah and
remember that he was binding himself to the Creator.

The villager later said that nothing external changed in his practice, but inwardly everything changed. The
mitzvot felt alive. This illustrates the teaching of the maamar: the mitzvah is already infinite, but delight
removes the veil.

END NOTE]
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