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Siman #73 
The juxtaposition of the section, and since I came to Pharaoh 
to speak in Your Name, it was evil for this people, etc. [Exodus 
5:23], and God spoke to Moses and said to him, I am the Lord 
[Exodus 6:2]. 

 
בִּשְׁמֶךָ לְדַבֵּר פַּרְעהֹ אֶל בָּאתִי וּמֵאָז ,הַפָּרָשָׁה סְמִיכַת  

אֶל אֱלֹקִים וַידְַבֵּר ה:כג[, ]שמות וְגוֹ׳ הַזּהֶ לָעָם הֵרַע  
ו:ב ]שמות ה׳ אֲניִ אֵלָיו וַיּאֹמֶר משֶֹׁה ]. 

And he said to him, according to what is written (in another 
place), concerning the sign that the Holy One, blessed be He, 
needed to contract His radiance and His light in the creation of 
the worlds, in order that they would be able to receive it and not 
be nullified from existence, as mentioned there. 

בְּסִימָן אַחֵר( )בְּמָקוֹם שֶּׁכָּתוּב מַה פִּי עַל לוֹ וְאָמַר   
וְאוֹרוֹ בְּהִירָתוֹ לְצַמְצֵם הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁהֻצְרַךְ  
יתְִבַּטְּלוּ וְלֹא לְקַבְּלוֹ שֶׁיּוּכְלוּ בִּכְדֵי הָעוֹלָמוֹת בִּבְרִיאַת  

שָׁם כַּנּזִכְָּר מִמְּצִיאוּת . 

And although the attribute of contraction is called judgment, 
which limits the flow of kindness, whose nature is to spread, 
and judgment limits it, like the water that is inside a vessel, 
where the vessel limits the water and does not allow it to 
spread. 

הַחֶסֶד, שֶׁפַע הַמַּגְבִּיל דִּין נקְִרָא הַצִּמְצוּם שֶׁמִּדַּת וְאַף   
הַמַּיםִ כְּמוֹ מַגְבִּילוֹ, וְהַדִּין לְהִתְפַּשֵּׁט, טִבְעוֹ אֲשֶׁר  

מַנּיִחוֹ וְאֵינוֹ הַמַּיםִ אֶת מַגְבִּיל שֶׁהַכְּלִי הַכְּלִי שֶׁבְּתוֹךְ  
 .לְהִתְפַּשֵּׁט

And behold, according to what appears, the contraction is 
judgment, but nevertheless it is kindness. For in every single 
thing in all the worlds, the good, which is kindness, must be 
mixed within them, for the world is built with kindness [Psalms 
89:3]. 

כָּל עִם אֲבָל דִּין, הוּא שֶׁהַצִּמְצוּם הַנּרְִאֶה לְפִי וְהִנּהֵ   
הָעוֹלָמוֹת שֶׁבְּכָל וְדָבָר דָּבָר בְּכָל כִּי הַחֶסֶד. הוּא זהֶ  

כִּי בָּהֶם מְערָֹב הַחֶסֶד, שֶׁהוּא הַטּוֹב, לִהְיוֹת מֻכְרָח  
פט:ג ]תהלים יבִָּנהֶ חֶסֶד עוֹלָם ]. 

And although it is judgment, nevertheless if there were no 
contraction, the worlds would be nullified. And it is known that 
the attribute of judgment is called Elokim, and within it is 
mixed kindness, which is the Name El that is within it, as it is 
said, the kindness of God, etc. [Psalms 52:3]. 

הָיוּ צִּמְצוּם הָיהָ לֹא אִם מָקוֹם מִכָּל דִּין, שֶׁהוּא וְאַף   
נקְִרֵאת הַדִּין מִדַּת כִּי וְידָוּעַ בְּטֵלִים. הָעוֹלָמוֹת  
שֶׁבְּתוֹכוֹ, אֵ״ל שֵׁם שֶׁהוּא חֶסֶד מְערָֹב וּבְתוֹכוֹ אֱלֹקִים,  
נב:ג ]תהלים וְגוֹ׳ אֵל חֶסֶד דְאָמְרִינןָ כְּמָה ]. 

And this is what is said, For a sun and a shield is the Lord God, 
etc. [Psalms 84:12], and it is known that the Name Havayah is 
called sun, and this is what is said, for a sun and a shield, it is the 
likeness like the Lord God. 

 
]תהלים וְגוֹ׳ אֱלֹקִים ה׳ וּמָגֵן שֶׁמֶשׁ כִּי שֶׁאָמַר וְזהֶוּ  

שֶׁאָמַר וְזהֶוּ שֶׁמֶשׁ, נקְִרָא הֲוָי״ָה שֵׁם כִּי וְידָוּעַ פד:יב[,  
אֱלֹקִים ה׳ כְּמוֹ הַדִּמְיוֹן הוּא וּמָגֵן שֶׁמֶשׁ כִּי . 

That is to say, just as it is impossible to look at the sun because 
of the greatness of the brightness of its light unless through a 
shield and a screen that separates, which is the shield protecting 
against the light of the sun so that they will be able to benefit 
from its light. 

 
מִגּדֶֹל בַּשֶּׁמֶשׁ לְהִסְתַּכֵּל אֶפְשָׁר שֶׁאִי כְּשֵׁם לוֹמַר, רְצוֹנוֹ  

הַמַּבְדִּיל, וּמָסָךְ מָגֵ״ן ידְֵי עַל לֹא אִם בְּהִירָתוֹ אוֹר  
מֵאוֹרוֹ לֵהָנוֹת שֶׁיּוּכְלוּ הַשֶּׁמֶשׁ אוֹר בְּעַד הַמָּגֵן שֶׁהוּא . 
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So is the Name Havayah, blessed be He, whose light is very 
great because of the greatness of the brightness of the light of 
kindness and mercy within it; if there were not for its great light 
a separating screen, the worlds would not be able to receive it. 

 

מִגּדֶֹל מְאדֹ רַב שֶׁאוֹרוֹ הוּא בָּרוּךְ הֲוָי״ָה שֵׁם הוּא כָּךְ  
הָיהָ לֹא אִם שֶׁבּוֹ, וְהָרַחֲמִים הַחֶסֶד אוֹר בְּהִירָתוֹ אוֹר  

יכְוֹלִים הָעוֹלָמוֹת הָיוּ לֹא הַמַּבְדִּיל, מָסָךְ הַגָּדוֹל לְאוֹרוֹ  
 .לְקַבְּלוֹ

Therefore it was necessary to contract it and to limit it with the 
Name Elokim, which is the shield, as mentioned. 

 
שֶׁהוּא אֱלֹקִים בְּשֵׁם וּלְהַגְבִּילוֹ לְצַמְצְמוֹ הֻצְרַךְ לָכֵן  

כַּנּזִכְָּר הַמָּגֵן . 
And this is what our Sages of blessed memory said: in the future 
to come the Holy One, blessed be He, will take out the sun from 
its sheath, and the wicked will be scorched and the righteous will 
be healed [Bava Metzia 59b], they hinted to what was 
mentioned. 

 
בָּרוּךְ הַקָּדוֹשׁ יוֹצִיא לָבאֹ לֶעָתִיד רַז״ַל שֶׁאָמְרוּ וְזהֶוּ  
וְהַצַּדִּיקִים מִתְלַהֲטִים וְהָרְשָׁעִים מִנּרְַתִּיקוֹ חַמָּה הוּא  

הַנּזִכְָּר אֶל רָמְזוּ ב[, נט מציעא ]בבא מִתְרַפְּאִים . 

The explanation is that in the future to come He will take out the 
Name Havayah from its sheath, which is the Name Elokim, in 
which it is now enclothed, for then the strength of the righteous 
will be very great, and it will be fulfilled in them, and your eyes 
will see your Teacher [Isaiah 30:20]. 

 

מִנּרְַתִּיקוֹ, הֲוָי״ָה שֵׁם יוֹצִיא לָבאֹ שֶׁלֶּעָתִיד פֵּרוּשׁ,  
אָז כִּי בְּתוֹכוֹ, מְלוּבָּשׁ הוּא שֶׁעַתָּה אֱלֹקִים, שֵׁם שֶׁהוּא  
עֵיניֶךָ וְהָיוּ בָּהֶם וְיתְִקַיּםֵ מְאדֹ, רַב הַצַּדִּיקִים כּחַֹ יהְִיהֶ  

ל:כ ]ישעיה מוֹרֶיךָ אֶת ראֹוֹת ]. 

And they will be able to receive His brightness and His great 
mercies and His abundant kindnesses, and they will be healed 
through them. 

 
וְחֲסָדָיו הַגְּדוֹלִים וְרַחֲמָיו בְּהִירָתוֹ לְקַבֵּל וְיוּכְלוּ  

בָּהֶם וּמִתְרַפְּאִים הַמְּרֻבִּים . 

But not so the wicked; rather they are scorched, as the prophet 
said, The Lord will go forth like a mighty warrior [Isaiah 42:13], 
meaning the Lord; although He is complete mercy, nevertheless 
when He goes forth from His sheath and His garment, He will 
take vengeance like a mighty warrior, like the attribute of 
judgment, and He will exact retribution from the nations. 

 

שֶׁאָמַר כְּמוֹ מִתְלַהֲטִים, אֶלָּא הָרְשָׁעִים כֵן לֹא אֲבָל  
אַף ה׳, כְּלוֹמַר מב:יג[, ]ישעיה יצֵֵא כְּגִבּוֹר ה׳ הַנּבִָיא  

כְּשֶׁיּצֵֵא זהֶ כָּל עִם גְּמוּרִים, רַחֲמִים שֶׁהוּא פִּי עַל  
וְיפְִרַע הַדִּין, מִדַּת כְּמוֹ כְּגִבּוֹר, ינִקְםֹ וּלְבוּשׁוֹ מִנּרְַתִּיקוֹ  

הָאֻמּוֹת מִן . 

And therefore Pharaoh the wicked said, Who is the Lord? 
[Exodus 5:2], meaning that he did not want this Name and did 
not believe that the Name Havayah was revealed. 

 
כְּלוֹמַר ה:ב[, ]שמות ה׳ מִי אָמַר הָרָשָׁע פַּרְעהֹ וְלָכֵן  

הֲוָי״ָה שֵׁם שֶׁנּתְִגַּלָּה הֶאֱמִין וְלֹא הַשֵּׁם בְּזהֶ רָצָה שֶׁלֹּא . 

And in truth in the end the Name Havayah, blessed be He, was 
revealed, as stated, and the Lord struck every firstborn, etc. 
[Exodus 12:29]. 

 
כָּאָמּוּר הוּא בָּרוּךְ הֲוָי״ָה שֵׁם נתְִגַּלָּה לְבַסּוֹף וּבֶאֱמֶת  

יב:כט ]שמות וְגוֹ׳ בְּכוֹר כָּל הִכָּה וְה׳ ]. 

And so it will be in the future to come, speedily in our days, 
Amen, as it is said, As in the days of your going out from the 
land of Egypt I will show him wonders, etc. [Micah 7:15], 
meaning, I will reveal what was hidden and wondrous, the Name 
Havayah, blessed be He, and then I will show him and it will be 
revealed. 

 

שֶׁנּאֱֶמַר אָמֵן, בְימֵָינוּ בִּמְהֵרָה לָבאֹ, לֶעָתִיד יהְִיהֶ וְכֵן  
]מיכה וְגוֹ׳ נפְִלָאוֹת אַרְאֶנּוּ מִצְרַיםִ מֵאֶרֶץ צֵאתְךָ כִּימֵי  

שֵׁם וּמוֹפְלָא נעְֶלָם שֶּׁהָיהָ מַה אֲגַלֶּה לוֹמַר רְצוֹנוֹ ז:טו[,  
וְיתְִגַּלֶּה אַרְאֶנּוּ וְאָז הוּא בָּרוּךְ הֲוָי״ָה . 
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And this is what is alluded to in the verse that Moses said, And 
since I came to Pharaoh to speak in Your Name [Exodus 5:23], 
which is the Name Havayah, blessed be He, it was evil for this 
people. 

 
פַּרְעהֹ אֶל בָּאתִי וּמֵאָז משֶֹׁה שֶׁאָמַר בַּפָּסוּק מְרֻמָּז וְזהֶוּ  

הֵרַע הוּא, בָּרוּךְ הֲוָי״ָה שֵׁם שֶׁהוּא בִּשְׁמָ״ךְ, לְדַבֵּר  
הַזּהֶ לָעָם . 

For Pharaoh did not pay attention and did not set his heart to this 
Name, in saying that it is still enclothed, as mentioned. 

 
בְּאָמְרוֹ הַשֵּׁם, לְזהֶ לִבּוֹ שָׂם וְלֹא הִשְׁגִּיחַ לֹא פַּרְעהֹ כִּי  

כַּנּזִכְָּר מְלוּבָּשׁ עֲדַיןִ שֶׁהוּא . 

And therefore Scripture said after this, And God spoke to Moses 
and said to him, I am the Lord [Exodus 6:2], meaning, he does 
not know of the wonders that I will do within him, for I will take 
out the sun from its sheath and scorch them, as mentioned. 

 

משֶֹׁה אֶל אֱלֹקִים וַידְַבֵּר זהֶ אַחֲרֵי הַכָּתוּב אָמַר וְלָכֵן  
הוּא לוֹמַר רְצוֹנוֹ ו:ב[, ]שמות ה׳ אֲניִ אֵלָיו וַיּאֹמֶר  

אוֹצִיא כִּי בְּקִרְבּוֹ אֶעֱשֶׂה אֲשֶׁר מִנּפְִלָאוֹת יוֹדֵעַ אֵינוֹ  
כַּנּזִכְָּר אוֹתָם וְילְִהַט מִנּרְַתִּיקָהּ חַמָּה . 

For even now I am the Lord, only that He is enclothed, as 
mentioned. 

כַּנּזִכְָּר מְלוּבָּשׁ שֶׁהוּא רַק ה׳, אֲניִ עַתָּה אַף כִּי  . 

And this is what is said in the verse before it, Now you will see 
the Name Havayah in revelation [Exodus 6:1], and the wicked 
will receive their punishment, striking and healing, as our Sages 
of blessed memory said, He struck Egypt and healed Israel. 

 

הֲוָי״ָה שֵׁם תִרְאֶה עַתָּה שֶׁלְּפָניָו בַּפָּסוּק שֶׁאָמַר וְזהֶוּ  
פֻּרְעָנוּתָם הָרְשָׁעִים וְיקִַּבְּלוּ ו:א[, ]שמות בְּהִתְגַּלּוּת  

וְרָפוֹא לְמִצְרַיםִ הִכָּה רַז״ַל שֶׁאָמְרוּ כְּמָה וְרָפוֹא, הַכָּה  
 .לְישְִׂרָאֵל

For in the revelation of the Name Havayah the righteous are 
healed, as mentioned, and this that you see that it is enclothed 
now, all of it is because of the existence of the world. 

 
כַּנּזִכְָּר, מִתְרַפְּאִים צַדִּיקִים הֲוָי״ָה שֵׁם בְּהִתְגַּלּוּת כִּי  

מִפְּניֵ הוּא הַכּלֹ עַתָּה, מְלוּבָּשׁ שֶׁהוּא רוֹאֶה שֶׁאַתָּה וְזהֶ  
הָעוֹלָם קִיּוּם . 

And this is what is said, And I appeared to the fathers with Kel 
Shaddai, and My Name Havayah I was not known to them 
[Exodus 6:3]. 

 
לֹא ה׳ וּשְׁמִי שַׁדַּי בְּאֵל הָאָבוֹת אֶל וָאֵרָא שֶׁאָמַר וְזהֶוּ  

ו:ג ]שמות לָהֶם נוֹדַעְתִּי ]. 

For it is known that the attribute of contraction is called Shaddai, 
who said to His world, enough, meaning, that He limited the 
attribute of kindness from spreading excessively. 

 
לְעוֹלָמוֹ שֶׁאָמַר שַׁדַּי, נקְִרֵאת הַצִּמְצוּם שֶׁמִּדַּת ידָוּעַ כִּי  
יוֹתֵר מִלְּהִתְפַּשֵּׁט הַחֶסֶד מִדַּת שֶׁהִגְבִּיל לוֹמַר רְצוֹנוֹ דַּי,  

 .מִדַּי
And nevertheless, although it is the aspect of judgment, it is 
called Kel Shari, for the kindness called Kel is mixed within it. 

 
שָׁרִי, אֵל נקְִרָא דִּין בְּחִינתַ שֶׁהוּא אַף זהֶ, כָּל וְעִם  

אֵל הַנּקְִרָא הַחֶסֶד בּוֹ שֶׁמְּערָֹב . 
And this itself is kindness, for through the contraction they are 
able to receive His light. 

אוֹרוֹ לְקַבֵּל הַצִּמְצוּם ידְֵי עַל יוּכְלוּ כִּי חֶסֶד גּוּפָא וְזהֶוּ  . 

And My Name Havayah, which is the Name Havayah, I was not 
known to them, meaning, it was not able to be revealed in their 
days, and it was enclothed within the Name Elokim, which is 
judgment and contraction. 

 
רְצוֹנוֹ לָהֶם, נוֹדַעְתִּי לֹא הֲוָי״ָה, שֵׁם שֶׁהוּא ה׳, וּשְׁמִי  
כִּי ]נ״א: וְהָיהָ בִּימֵיהֶם לְהִתְגַּלּוֹת יכָוֹל הָיהָ לֹא לוֹמַר  
וְהַצִּמְצוּם דִּין שֶׁהוּא אֱלֹקִים שֵׁם בְּתוֹךְ מְלוּבָּשׁ הָיהָ[ . 

I am the Lord, I was, I am, and I will be, and the ability is in My 
hand to be revealed and to exact retribution from them. 

 
לְהִתְגַּלּוֹת בְּידִָי וִיכלֶֹת וְיהְִיהֶ, הוֹוֶה הָיהָ ה׳, אֲניִ  

מֵהֶם וּלְהִפָּרַע . 
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Further, it appears to me in what is said, And God spoke, etc., I 
am the Lord, meaning that this attribute that is called Elokim, 
which is judgment, is itself the attribute of mercy, which is the 
Name Havayah, blessed be He. 

 
רְצוֹנוֹ ה׳, אֲניִ וְגוֹ׳ אֱלֹקִים וַידְַבֵּר אוֹמְרוֹ לִי נרְִאֶה עוֹד  

הוּא דִּין, שֶׁהוּא אֱלֹקִים, הַנּקְִרֵאת הַמִּדָּה שֶׁזּאֹת לוֹמַר  
הוּא בָּרוּךְ הֲוָי״ָה שֵׁם שֶׁהוּא הָרַחֲמִים מִדַּת בְּעַצְמוֹ . 

And this is what is said, I am the Lord, for it was impossible to 
bestow influence upon Israel except through the attribute of 
Elokim, which is the contraction. 

 
לְהַשְׁפִּיעַ אֶפְשָׁרִי בִּלְתִּי הָיהָ כִּי ה׳. אֲניִ שֶׁאָמַר וְזהֶוּ  

הַצִּמְצוּם שֶׁהוּא אֱלֹקִים מִדַּת ידְֵי עַל לֹא אִם לְישְִׂרָאֵל . 

And this is what is said, And I will redeem you from your labor 
[Exodus 6:6], meaning, from the labor itself, which is the 
attribute of judgment, the redemption will come to them. 

 
]שמות מִגּ׳ מֵעֲבדָֹתְכֶם אֶתְכֶם וְגָאַלְתִּי שֶׁאָמַר וְזהֶוּ  
תָּבוֹא הַדִּין מִדַּת שֶׁהוּא גּוּפָא מֵהָעֲבוֹדָה כְּלוֹמַר ו:ו[,  
הַגְּאֻלָּה לָהֶם . 

And this is what our Sages of blessed memory said, the difficulty 
of the bondage completed four hundred years of sojourning in a 
land not theirs [Berakhot 9a], they hinted to what was 
mentioned, that from the power of the attribute of judgment 
came to them the brightness, for a sun and a shield is the Lord, 
as mentioned. 

 

שֶׁל שָׁנהָ תּ׳ הִשְׁלִים הַשִּׁעְבּוּד קשִֹׁי רַז״ַל שֶׁאָמְרוּ וְזהֶוּ  
הַנּזִכְָּר, אֶל רָמְזוּ א[, ט ]ברכות לָהֶם לֹא בְּאֶרֶץ גֵּרוּת  

ה׳ וּמָגֵן שֶׁמֶשׁ כִּי הַבְּהִירוּת לָהֶם בָּא הַדִּין מִדַּת שֶׁמִּכּחַֹ  
 .כַּנּזִכְָּר

And not only that, but they merited through this prophecy face to 
face, as our Sages of blessed memory said, A maidservant saw at 
the sea, etc. [Mechilta, Beshalach], because they were able to 
bear the brightness. 

 

פָּניִם, אֶל פָּניִם לִנבְוּאוֹת בָּזהֶ שֶׁזּכָוּ אֶלָּא עוֹד, וְלֹא  
וְגוֹ׳ הַיּםָ עַל שִׁפְחָה רָאֲתָה רַז״ַל שֶׁאָמְרוּ כְּמָה  

לִסְבּלֹ יכְוֹלִים שֶׁהָיוּ מִפְּניֵ בשלח[, ]מכילתא  
 .הַבְּהִירוּת

And this is [blessed], its beginning is harsh judgment [which is 
forty two], and its end is soft. 

 
וְסוֹפוֹ מ״ב[, ]שֶׁהוּא קָשֶׁה דִּין תְּחִלָּתוֹ ]מְבוֹרָךְ[, וְזהֶוּ  
 .רַךְ

And it is possible to say further, that therefore he said, Who is 
the Lord, because the grasp of Pharaoh was in the two letters Mi 
of Elokim, as is written in the writings of the Ari of blessed 
memory, and he did not grasp more, only the two letters Mi of 
Elokim. 

 

שֶׁאֲחִיזתַ מִפְּניֵ ה׳, מִי אָמַר שֶׁלָּכֵן מִיּדָ לוֹמַר וְאֶפְשָׁר  
כְּמָה אֱלֹקִים, שֶׁל מִי אוֹתִיּוֹת בִּשְׁתֵּי הָיתְָה פַּרְעהֹ  

רַק יוֹתֵר, מַשִּׂיג הָיהָ וְלֹא ז״ַל, הָאֲרִ״י בְּכִתְבֵי שֶׁכָּתוּב  
אֱלֹקִים שֶׁל מִ״י אוֹתִיּוֹת שְׁתֵּי . 

And therefore he said, Who is the Lord, meaning, Havayah is 
still enclothed within Elokim. 

 
בְּתוֹךְ עֲדַיןִ מְלוּבָּשׁ הֲוָי״ָה כְּלוֹמַר ה׳, מִי אָמַר וְלָכֵן  

 .אֱלֹקִים
And also according to this it will be resolved what is written in 
the Book of Pelaiah, Moses is the numerical value of Kel 
Shaddai, which he used. 

 
משֶֹׁה הַפְּלִיאָה, בְּסֵפֶר שֶּׁכָּתוּב מַה יתִָּרֵץ זהֶ פִּי עַל וְגַם  

נשְִׁתַּמֵּשׁ שֶׁבּוֹ שַׁדַּי, אֵל גִּימַטְרִיּאָ . 

And behold it is difficult, for is it not explicit in Scripture, And I 
appeared to the fathers with Kel Shaddai, and My Name 
Havayah, etc. [Exodus 6:3], but to Moses our teacher, peace be 
upon him, the Name Havayah, blessed be He, was revealed, so 
why did it say that Moses used Kel Shaddai. 

 

בְּאֵל הָאָבוֹת אֶל וָאֵרָא בְּקְרָא מְפרָֹשׁ וַהֲלֹא קָשֶׁה, וְהִנּהֵ  
רַבֵּינוּ לְמשֶֹׁה אֲבָל ו:ג[, ]שמות וְגוֹ׳ ה׳ וּשְׁמִי שַׁדַּי  
אָמַר וְלָמָּה הוּא, בָּרוּךְ הֲוָי״ָה שֵׁם נתְִגַּלָּה הַשָּׁלוֹם עָלָיו  

שַׁדַּי בְּאֵל נשְִׁתַּמֵּשׁ שֶׁמּשֶֹׁה . 
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And according to what was mentioned it will be understood, that 
what is written Shaddai, who said to His world, enough, and it 
appears to me, why did He say Shaddai and was not called Dai 
alone. 

 
שֶׁאָמַר שַׁדַּי שֶּׁכָּתוּב מַה כִּי יבָוּן, הַנּזִכְָּר פִּי וְעַל  

דַּי נקְִרָא וְלֹא שַׁדַּי אָמַר לָמָּה לִי וְנרְִאֶה דַּי, לְעוֹלָמוֹ  
 .לְבַד

And it appears to me according to what our Sages of blessed 
memory said, that the Holy One, blessed be He, created the 
world with the attribute of Abraham, as it is written, when they 
were created [Genesis 2:4], and He saw that the world could not 
endure, and He associated with it the attribute of Isaac, and still 
it did not endure until Jacob came, etc., as is explained in 
another place at length. 

 

בָּרוּךְ שֶׁהַקָּדוֹשׁ רַז״ַל שֶּׁאָמְרוּ מַה פִּי עַל לִי וְנרְִאֶה  
שֶׁכָּתוּב כְּמוֹ אַבְרָהָם, בְּמִדַּת הָעוֹלָם אֶת בָּרָא הוּא  

יכָוֹל הָעוֹלָם שֶׁאֵין וְרָאָה ב:ד[, ]בראשית בְּהִבָּרְאָם  
מִתְקַיּםֵ הָיהָ לֹא וַעֲדַיןִ יצְִחָק, מִדַּת עִמּוֹ וְשִׁתֵּף לְהִתְקַיּםֵ  

בַּאֲרִיכוּת אַחֵר בְּמָקוֹם כַּמְבוֹאָר וְכוּ׳, יעֲַקבֹ שֶׁבָּא עַד . 

And behold it is necessary that even after Jacob came they also 
needed the attribute of Abraham and Isaac. 

 
גַּם צְרִיכִים הָיוּ יעֲַקבֹ שֶׁבָּא אַף הוּא בְּהֶכְרֵחַ וְהִנּהֵ  

וְיצְִחָק אַבְרָהָם לְמִדַּת . 
And behold it is known that the creation of the world was with 
the attribute of kindness and love, as it is written, the world is 
built with kindness [Psalms 89:3], and so too in every deed of a 
person and in every matter in the world the attribute of kindness 
must be present. 

 

הַחֶסֶד בְּמִדַּת הָיתְָה הָעוֹלָם בְּרִיאַת כִּי ידָוּעַ וְהִנּהֵ  
פט:ג[, ]תהלים יבִָּנהֶ חֶסֶד עוֹלָם שֶׁכָּתוּב כְּמוֹ וְאַהֲבָה,  

צָרִיךְ שֶׁבָּעוֹלָם דָּבָר וּבְכָל הָאָדָם מַעֲשֵׂה בְּכָל וְכֵן  
הַחֶסֶד מִדַּת לִהְיוֹת . 

But there is no palace without a ruler, and there must be the awe 
of the king, and this is the attribute of fear, the fear of Isaac. 

 
אֵימַת לִהְיוֹת וְצָרִיךְ מַנהְִיג, בְּלֹא בִּירָה אֵין אֲבָל  

יצְִחָק פַּחַד ירְִאָה, מִדַּת ]וְזהֶוּ[ הַמֶּלֶךְ, . 
And Jacob is the one who decides and mediates between them, 
and includes both of them. 

שְׁניֵהֶם וְכוֹלֵל בֵּיניֵהֶם, וְהַמְמוּצָּע הַמַּכְרִיעַ הוּא וְיעֲַקבֹ  . 

And even more so, that in each one of the three attributes all 
three are included, for example, a person who loves some thing 
hates its opposition, and there is within him inclusively an 
inclusion. 

 
שְׁלָשְׁתָּן, כְּלוּלוֹת מִדּוֹת הַג׳ מִן אֶחָד בְּכָל כִּי גַּם וּמַה  
שׂוֹנאֵ הוּא דָּבָר אֵיזהֶ שֶׁאוֹהֵב אָדָם לְמָשָׁל כְּמוֹ  

]הִתְכַּלְלוּת )בְּכְלוֹלוּת( בּוֹ וְישֵׁ הִתְנגְַּדוּתוֹ, ]. 

And therefore it is said, Abraham begot Isaac [Genesis 25:19].  
]בראשית יצְִחָק אֶת הוֹלִיד אַבְרָהָם נאֱֶמַר וְלָכֵן  

 .[כה:יט
And likewise in fear love is included, and therefore in Elokim, 
which is judgment, there is Kel, which is kindness, for there is 
no thing in the world that does not have an inclusion of good in 
concealment. 

 
ישֵׁ דִּין, שֶׁהוּא בֶּאֱלֹקִים, וְלָכֵן אַהֲבָה, כָּלוּל בְּירְִאָה וְכֵן  
בּוֹ שֶׁאֵין בָּעוֹלָם דָּבָר כָּל לְךָ אֵין כִּי חֶסֶד, שֶׁהוּא אֵל,  

בַּנּסְִתָּר טוֹב הִתְכַּלְלוּת . 

And from the two attributes, Abraham and Isaac, Jacob emerged, 
and Jacob is the one who includes them, and redeemed them, as 
is written in another place. 

 
הוּא וְיעֲַקבֹ יעֲַקבֹ, יצָָא וְיצְִחָק אַבְרָהָם הַמִּדּוֹת וּמִבּ׳  

אַחֵר בְּמָקוֹם שֶׁכָּתוּב כְּמוֹ אוֹתָם וּפָדָה הַכּוֹלְלָם, . 
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So too in the service of the Blessed One, a person needs to serve 
so that love of the Creator, blessed be He, will be aroused for 
him, and His fear, the awe of the king. 

 
]כְּדֵי[ לַעֲבוֹד צָרִיךְ יתְִבָּרַךְ הַשֵּׁם בַּעֲבוֹדַת כֵּן  

הַמֶּלֶךְ אֵימַת וְירְִאָתוֹ ]יתִ׳[ הַבּוֹרֵא אַהֲבַת לוֹ שֶׁיּתְִעוֹרֵר  
הַמַּלְכוּת ]נ״א: ). 

And in order that the Creator, blessed be He, will take pride in 
us, and that this will be for satisfaction before Him, blessed be 
He, and this is called the reasons of the commandments. 

 
לְנחַַת זאֹת וְיהְִיהֶ בָּנוּ, יתְִפָּאֵר יתְִבָּרַךְ שֶׁהַבּוֹרֵא וּבִכְדֵי  

הַמִּצְוֹת טַעֲמֵי נקְִרָא וְזהֶ יתְִבָּרַךְ. לְפָניָו ]רוּחַ[ . 

At the time  בַּשָּׁעָה 
And behold, it is stated in the Book of the Zohar that the letter 
Shin stands on one leg. 

כְּרַעָא אַחַד קָאֵי שׁ׳ אוֹת הַזּהַֹר בְּסֵפֶר אִיתָא וְהִנּהֵ  . 

That is to say, that the form of the letter Shin is a whistling Shin, 
meaning, the three yuds that are upon the three lines are similar 
to a shuruk. 

 
שׁוֹרֶקֶת, שׁ׳ הִיא הַשּׁ׳ אוֹת תְּמוּנתַ כִּי לוֹמַר רְצוֹנוֹ  

דֻּגְמַת הֵם קַוִּים הַג׳ ]גַּבֵּי[ שֶׁעַל יוּדִין הַג׳ כְּלוֹמַר  
 .שׁוּרֶק

For the light of brightness and the flow comes from wisdom, 
yud, through three lines, which are the form of three vavs that 
spread from three yuds upon their heads. 

 
ג׳ דֶּרֶךְ י׳, מֵהַחָכְמָה, בָּא וְהַשֶּׁפַע הַבְּהִירוּת אוֹר כִּי  

יוּדִי״ן מִג׳ הַמִּתְפַּשְּׁטִים וָוִי״ם ג׳ תְּמוּנתַ שֶׁהֵם קַוִּים  
רָאשֵׁיהֶם שֶׁעַל . 

And these three lines stand on this leg, that Jacob stands in it, 
which is the lower foot of the Shin. 

 
בֵּיהּ קָאֵים דְּיעֲַקבֹ כְּרַעָא אַהֲאי קָייְמִי קַוִּין הַג׳ וְאֵלּוּ  

הַשּׁ׳ שֶׁל הַתַּחְתּוֹן רֶגֶל שֶׁהוּא . 
And in it it connects and contracts to bestow into dalet, the 
expression of dal, in order that it will bear this brightness. 

 
כְּדֵי דַּל, לְשׁוֹן בְּד׳, לְהַשְׁפִּיעַ וּמִתְצַמְצֵם מִתְחַבֵּר וּבוֹ  

הַבְּהִירוּת זהֶ שֶׁתִּסְבּוֹל . 
And this is the letter dalet in the Name Shaddai.  ּשַׁדַּי שֶׁבְּשֵׁם הַד׳ אוֹת וְזהֶו . 
And the light of wisdom is revealed at the end, and this is the 
letter yud in the Name Shaddai. 

שַׁדַּי שֶׁבְּשֵׁם י׳ אוֹת וְזהֶוּ בַּסּוֹף, מִתְגַּלֶּה הַחָכְמָה וְאוֹר  . 

And this is the combination of Shaddai.  ּשַׁדַּי צֵרוּף וְזהֶו . 
And with this He said to His world, enough, for the Name 
Havayah, blessed be He, was enclothed and wrapped within it. 

 
שֵׁם בּוֹ וּמְעוּטָּף מְלוּבָּשׁ שֶׁהָיהָ דַּי, לְעוֹלָמוֹ אָמַר וּבָזהֶ  

הוּא בָּרוּךְ הֲוָי״ָה . 
And this is, And I appeared to the fathers, who are the three lines 
mentioned, with Kel Shaddai, and My Name Havayah I was not 
known to them, etc., as above. 

 
בְּאֵל הַנּזִכְָּר, קַוִּין ג׳ שֶׁהֵם הָאָבוֹת, אֶל וָאֵרָא וְזהֶוּ  

]כַּנּ״ַל וְגוֹ׳ לָהֶם נוֹדַעְתִּי לֹא ה׳ וּשְׁמִי שַׁדַּי, ]. 

But our Sages of blessed memory said, greater is what was said 
regarding Moses than etc. 

וְכוּ׳ יוֹתֵר בְּמשֶֹׁה שֶּׁנּאֱֶמַר מַה גָּדוֹל רַז״ַל אָמְרוּ אֲבָל  . 

For Abraham said, And I am dust and ashes [Genesis 18:27], and 
Moses said, And what are we [Exodus 16:7], for he reached the 
attribute of nothingness. 

 
יח:כז[, ]בראשית וָאֵפֶר עָפָר וְאָנכִֹי אָמַר אַבְרָהָם כִּי  

לְמִדַּת הִגִּיעַ כִּי טז:ז[, ]שמות מָה וְנחְַנוּ אָמַר וּמשֶֹׁה  
 .אַי״ִן

And therefore the fathers were compelled to receive the 
brightness of the Name Havayah, blessed be He, through the 
contraction of the Name Shaddai, as mentioned. 

 
בָּרוּךְ הֲוָי״ָה שֵׁם בְּהִירוּת לְקַבֵּל הֻכְרְחוּ הָאָבוֹת וְלָכֵן  
כַּנּזִכְָּר שַׁדַּי שֵׁם צִמְצוּם ידְֵי עַל הוּא . 
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But Moses reached the attribute of Mah and nothingness.  וְאַי״ִן מָ״ה לְמִדַּת הִגִּיעַ משֶֹׁה אֲבָל . 
And it is said of him, And the man Moses was very humble, 
more than any man, etc. [Numbers 12:3], for he had within him a 
very great attribute of humility. 

 
וְגוֹ׳ הָאָדָם מִכּלֹ מְאדֹ עָנוָ משֶֹׁה וְהָאִישׁ בּוֹ וְנאֱֶמַר  

מְאדֹ גְּדוֹלָה עֲנוָָה מִדַּת בּוֹ שֶׁהָיתְָה יב:ג[, ]במדבר . 

For he would contract himself with shame and very great 
submission before the Creator, blessed be He, until he did not 
know whether he existed in the world or not, because of the 
greatness of his humility, as mentioned. 

 
מְאדֹ גְּדוֹלָה וּבְהַכְנעָָה בְּבוּשָׁה עַצְמוֹ מְצַמְצֵם שֶׁהָיהָ  
אִם בָּעוֹלָם ישְֶׁנוֹ אִם ידַָע שֶׁלֹּא עַד יתְִבָּרַךְ הַבּוֹרֵא לִפְניֵ  
כַּנּזִכְָּר עַנוְְתָנוּתוֹ מִגּדֶֹל לֹא . 

And from the power of this attribute he was able to receive the 
brightness of the Name Havayah itself, an illuminating lens. 

 
]שֶׁל[ הַבְּהִירוּת לְקַבֵּל יכָוֹל הָיהָ הַזּאֹת הַמִּדָּה וּמִכּחַֹ  
הַמְּאִירָה אַסְפַּקְלַרְיאָ בְּעֶצֶם הֲוָי״ָה שֵׁם . 

And what is said that he was using Kel Shaddai does not mean to 
say plainly that he was receiving through Kel Shaddai; this is not 
so. 

 
ירְִצֶה לֹא שַׁדַּי, בְּאֵל מִשְׁתַּמֵּשׁ שֶׁהָיהָ שֶּׁנּאֱֶמַר וּמַה  

אֵינוֹ זהֶ שַׁדַּי, אֵל ידְֵי עַל מְקַבֵּל שֶׁהָיהָ כִּפְשׁוּטוֹ לוֹמַר . 

For he did not need to receive by contracting the brightness, 
because he was able to bear it. 

 
כִּי הַבְּהִירוּת, ]לְצַמְצֵם[ )לְקַבֵּל( צָרִיךְ הָיהָ לֹא הוּא כִּי  

לִסְבּוֹלוֹ יכָוֹל הָיהָ . 
Rather, it means to say that this is the giving of a reason for that 
which Moses our teacher, peace be upon him, merited more than 
all the prophets and the fathers, to receive the light of the 
essential Name Havayah, blessed be He and blessed be His 
Name. 

 

שֶׁזּכָָה לָמָּה לָזהֶ טַעַם נתְִינתַ שֶׁהוּא לוֹמַר ירְִצֶה אֶלָּא  
וְהָאָבוֹת הַנּבְִיאִים מִכָּל יוֹתֵר הַשָּׁלוֹם עָלָיו רַבֵּינוּ משֶֹׁה  
וּבָרוּךְ הוּא בָּרוּךְ יתְִבָּרַךְ הֲוָי״ָה עֶצֶם שֵׁם אוֹר לְקַבֵּל  
 .שְׁמוֹ

Because he was using Kel Shaddai, meaning, his level itself was 
like the attribute of Kel Shaddai, which contracts the light of 
Havayah, as mentioned. 

 
גּוּפָא מַדְרֵגָתוֹ כְּלוֹמַר שַׁדַּי, בְּאֵל מִשְׁתַּמֵּשׁ שֶׁהָיהָ מִפְּניֵ  

כַּנּזִכְָּר הֲוָי״ָה אוֹר הַמְצַמְצֵם שַׁדַּי אֵל מִדַּת כְּמוֹ הָיתְָה . 

So too was the attribute of Moses, which is the attribute of 
exceptional humility and contraction before Him, blessed be He. 

 
וְצִמְצוּם יתְֵירָה עֲנוָָה מִדַּת שֶׁהִיא משֶֹׁה מִדַּת הָיתְָה כֵּן  

יתְִבָּרַךְ לְפָניָו . 
And therefore he merited to receive the brightness of the 
essential Name Havayah, blessed be He, because he himself was 
like Kel Shaddai, and understand this. 

 
יתְִבָּרַךְ, הֲוָי״ָה הָעֶצֶם שֵׁם בְּהִירוּת לְקַבֵּל זכָָה וְלָכֵן  

זהֶ וְהָבֵן שַׁדַּי אֵל כְּמוֹ בְּעַצְמוֹ שֶׁהָיהָ מִפְּניֵ . 

[NOTE Summary:​
This maamar develops a unified understanding of Divine revelation through the tension and harmony between 
contraction and illumination. The Maggid explains the apparent contradiction between the Divine Name 
Havayah, which represents unlimited kindness and mercy, and the Name Elokim, which represents judgment, 
limitation, and contraction. Although contraction appears to be דין, its inner truth is חסד, because without 
limitation the worlds would be unable to exist or receive Divine light at all. Thus, Elokim itself contains חסד, 
and functions as a protective shield that allows creation to endure. 
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This principle is applied to the Exodus. Pharaoh’s denial of “ ה׳ מי ” reflects his grasp of only the constricted 
Divine reality, perceiving Havayah as hidden within Elokim. The suffering of Egypt, rooted in judgment, 
paradoxically completed the process necessary for redemption. Through the severity of the bondage, Israel 
became capable of receiving a far greater Divine illumination, culminating in redemption, healing, and 
prophecy. This is why the same revelation burns the wicked yet heals the righteous. 

The Maggid then explains why the Patriarchs experienced Divine revelation specifically through Kel Shaddai. 
Shaddai signifies measured limitation, the Divine declaration of “די,” enough, through which kindness is 
restrained so that it may be received. Abraham embodies love, Isaac awe, and Jacob synthesis. Each quality 
contains the others, and Jacob harmonizes them into a sustainable channel of Divine influence. The Patriarchs 
required revelation through contraction, as their spiritual vessels could not yet withstand full disclosure of 
Havayah. 

Moses, however, represents a radically deeper state. His humility, described as מ״ה and אי״ן, allowed him to 
nullify himself entirely before the Divine. Because Moses functioned inwardly like Kel Shaddai, contracting 
himself through extreme humility and self-effacement, he did not require external contraction of Divine light. 
This is the meaning of the statement that Moses “used” Kel Shaddai. Not that he received through limitation, 
but that he himself embodied the power of contraction. As a result, Moses alone merited direct perception of the 
essential Name Havayah through a clear and illuminating lens. 

The segment concludes by emphasizing that the ultimate purpose of Torah and mitzvot is to cultivate both love 
and awe of the Creator, allowing Divine pleasure and harmony. True service integrates kindness and restraint, 
illumination and humility, so that Divine light can dwell sustainably within the world. 

Practical Takeaway:​
Spiritual growth does not come from unfiltered intensity alone. Lasting holiness requires inner humility, 
discipline, and self-limitation. When a person learns to contract ego, desire, and self-importance, Divine clarity 
can enter without harm. True greatness is not expansion of self, but refinement of self. By balancing love with 
awe and enthusiasm with restraint, a person becomes a vessel capable of receiving deeper truth. 

Chassidic Story:​
There is a well-known account regarding Rabbi Shneur Zalman of Liadi during his imprisonment by the 
Russian authorities. When interrogated about the spread of Chassidic teachings, one official asked him why he 
emphasized inward humility so strongly if the teachings spoke so much about Divine light and joy. 

Rabbi Shneur Zalman responded by pointing to a glass lantern in the room. The candle inside burned steadily, 
illuminating the space. He explained that without the glass enclosure, the flame would flicker uncontrollably 
and could extinguish itself or ignite destruction. The vessel was not an obstacle to the light but its protector. 
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Later, one of the guards, deeply shaken by the Rebbe’s composure and humility under pressure, admitted that 
he had never seen a prisoner so calm, so inwardly small yet spiritually powerful. That humility itself became 
the cause of the Rebbe’s eventual release, as it disarmed suspicion and hostility. 

This story mirrors the teaching of the maamar. The greatest illumination emerges not where there is unbounded 
fire, but where the flame is held by humility and inner contraction. Only then can the light endure and heal 
rather than burn. END NOTE] 

Siman #74 
With Kel Shaddai, who said to My world, enough.  דַּי לְעוֹלָמִי שֶׁאָמַרְתִּי שַׁדַּי בְּאֵל . 

By way of an analogy, that all that we praise Him, blessed be He, 
that He surrounds all worlds and gives life in everything, all of 
this is as nothing in relation to Him. 

 
יתְִבָּרַךְ אוֹתוֹ מְפָאֲרִים שֶּׁאָנוּ מַה שֶׁכָּל ]מָשָׁל[, דֶּרֶךְ עַל  

וְנוֹתֵן ]נ״א: חַיּוּת בְּהַכּלֹ וְנוֹתֵן עָלְמִין כָּל סָבִיל דְּאִיהִי  
נגְֶדּוֹ כְּאַיןִ הוּא זהֶ כָּל בְּהֵיכָלוֹת(, חַיּוּת . 

Like the analogy of one who praises Samson the mighty, that he 
lifted a hair thread. 

 
חוּט שֶׁנּשָָׂא הַגִּבּוֹר שִׁמְשׁוֹן אֶת שֶׁמְּשַׁבֵּחַ א׳ כְּמָשָׁל  

 .הַשַּׂעֲרָה
And still the analogy is not similar to the analogue, for the 
worlds have measure and He, blessed be He, is infinite. 

 
לָהֶם ישֵׁ הָעוֹלָמוֹת כִּי לַנּמְִשָׁל, דּוֹמֶה הַמָּשָׁל אֵין וַעֲדַיןִ  

סוֹף אֵין יתְִבָּרַךְ וְהוּא שִׁעוּר . 

But the worlds do not grasp more.  יוֹתֵר מַשִּׂיגִים אֵינםָ שֶׁהָעוֹלָמוֹת אֶלָּא . 

And this is, to My world, enough, according to the world the 
service of enough is enough. 

הוּא דַּי הָעֲבוֹדָה הָעוֹלָם לְפִי דַּי, לְעוֹלָמִי וְזהֶוּ  . 

And My Name Havayah, which is the essential Name, blessed be 
He, I was not known. 

נוֹדַעְתִּי לֹא יתְִבָּרַךְ, הָעֶצֶם שֵׁם הוּא ה׳, וּשְׁמִי  . 

The explanation is, I was clarified, or I was connected, that they 
would serve Him because of His vitality or because of His 
essentiality, blessed be He, for they are not able to bear that 
service. 

 
אוֹתוֹ שֶׁיּעַַבְדוּ נתְִחַבַּרְתִּי[ ]נ״א: נתְִבָּרַרְתִּי פֵּרוּשׁ  

סוֹבְלִים שֶׁאֵינםָ יתְִבָּרַךְ, עַצְמִיּוּתוֹ ]מֵחֲמַת[ )מֵחַיּוּת(  
הַהִיא הָעֲבוֹדָה אֶת . 

But Moses our teacher, peace be upon him, served because of 
His essentiality, blessed be He. 

 
עַצְמִיּוּתוֹ מֵחֲמַת עָבַד הַשָּׁלוֹם עָלָיו רַבֵּינוּ משֶֹׁה אֲבָל  

 .יתְִבָּרַךְ
And I will explain further, according to the matter of, Beyond 
the river your fathers dwelled from ancient times [Joshua 24:2]. 

 
אֲבוֹתֵיכֶם ישְָׁבוּ הַנּהָָר בְּעֵבֶר דֶּרֶךְ עַל עוֹד וַאֲבָאֵר  

כד:ב ]יהושע מֵעוֹלָם ]. 
For the Holy One, blessed be He, created the world in order that 
He would have delight from the righteous, such as Abraham, and 
beforehand there were not yet any delights before Him, blessed 
be He. 

 
לוֹ שֶׁיּהְִיהֶ כְּדֵי הָעוֹלָם אֶת בָּרָא הוּא בָּרוּךְ הַקָּדוֹשׁ כִּי  

הָיהָ לֹא וּמִקּדֶֹם אַבְרָהָם[, ]כְּגוֹן הַצַּדִּיקִים מִן תַּעֲנוּג  
יתְִבָּרַךְ לְפָניָו שַׁעֲשׁוּעִים שׁוּם עֲדַיןִ . 

And this is, And I was beside Him, delights day by day 
[Proverbs 8:30]. 

ח:ל ]משלי יוֹם יוֹם שַׁעֲשׁוּעִים אֶצְלוֹ[ ]וָאֶהְיהֶ וְזהֶוּ  ]. 
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Because of two kinds of attributes, good and bad, there are 
delights. 

שַׁעֲשׁוּעִים הוּא וְרָעוֹת טוֹבוֹת מִדּוֹת מִיניֵ בּ׳ מֵחֲמַת  . 

For if they were always serving the Lord, there would not be 
delights, because constant pleasure is not pleasure, as is known. 

 
שַׁעֲשׁוּעִים, הָיוּ לֹא ה׳[ ]אֶת עוֹבְדִים תָּמִיד הָיוּ שֶׁאִם  

כַּיּדָוּעַ תַּעֲנוּג אֵינוֹ תָּמִידִי הַתַּעֲנוּג כִּי . 
And this is, Beyond the river your fathers dwelled, meaning in 
the lower levels. 

 
לוֹמַר רְצוֹנוֹ אֲבוֹתֵיכֶם, ישְָׁבוּ הַנּהָָר בְּעֵבֶר וְזהֶוּ  

הַתַּחְתּוֹנוֹת בְּמַדְרֵגוֹת . 
And why was this, from ancient times, for the sake of the world, 
in order to elevate lower levels. 

 
כְּדֵי[ ]הָעוֹלָם, בִּשְׁבִיל ]מֵעוֹלָם[, זהֶ, הָיהָ וְלָמָּה  

תַּחְתּוֹנוֹת מַדְרֵגוֹת לְהַעֲלוֹת . 
Who is this, Terach.  תֶּרַח זהֶ, הוּא מִי . 
And I took your father, this Abraham, from beyond the river, and 
there were with him delights. 

 
הַנּהָָר, מֵעֵבֶר אַבְרָהָם אֶת[ ]זהֶ אֲבִיכֶם, ]אֶת[ וָאֶקַּח  
שַׁעֲשׁוּעִים עִמּוֹ שֶׁהָיוּ . 

And I gave him Isaac, and also with Isaac there were delights.  שַׁעֲשׁוּעִים הָיוּ יצְִחָק עִם וְגַם יצְִחָק, אֶת לוֹ וָאֶתֵּן . 

And I gave to Isaac Jacob and Esau, for if not so there would be 
constant pleasure. 

 
הָיהָ כֵן לֹא שֶׁאִם עֵשָׂו, וְאֶת יעֲַקבֹ אֶת לְיצְִחָק וָאֶתֵּן  

תָּמִידִי תַּעֲנוּג . 
And if it is difficult why it did not write, And I gave to Abraham 
Ishmael, for Ishmael is not called the son of Abraham, but rather 
the son of the maidservant, for he was a preparation for the birth 
of Isaac. 

 
ישְִׁמָעֵאל, אֶת לְאַבְרָהָם וָאֶתֵּן כָּתַב לֹא לָמָּה קָשֶׁה וְאִי  
הָאָמָה, בֶּן אִם כִּי אַבְרָהָם, בֶּן נקְִרָא לֹא ישְִׁמָעֵאל כִּי  

יצְִחָק לְלֵידַת הֲכָנהָ הָיהָ שֶׁהוּא . 

For the union of Abraham and Sarah was so refined that they 
were not able to give birth in physicality, only in spirituality, for 
souls of converts they gave birth to in their union. 

 
שֶׁלֹּא מְזכָֻּךְ כָּךְ[ ]כָּל הָיהָ וְשָׂרָה אַבְרָהָם שֶׁל הַזּוִּוּג כִּי  

כִּי בְּרוּחָניִּוּת, רַק בְּגַשְׁמִיּוּת לְהוֹלִיד ]יכְָלוּ[ )יכָוֹל(  
בְּזוִּוּגָם הוֹלִידוּ ]גֵּרִים[ נפְָשׁוֹת . 

And therefore Sarah gave Hagar to Abraham to give birth in 
physicality to Ishmael. 

 
לְהוֹלִיד הָגָר אֶת לְאַבְרָהָם שָׂרָה נתְָנהָ וְלָכֵן  

ישְִׁמָעֵאל אֶת ]בְּגַשְׁמִיּוּת[ . 
And this is physical love that was born in the world, and they 
were able to give birth in physicality. 

 
יכְוֹלִים וְהָיוּ בָּעוֹלָם, נוֹלְדָה גַּשְׁמִיּוּת אַהֲבָה וְזהֶוּ  

בְּגַשְׁמִיּוּת לְהוֹלִיד . 
And afterwards they were in Egypt idol worshippers, and there 
was no delight, and they went out of Egypt and there were 
delights. 

 
הָיהָ וְלֹא זרָָה עֲבוֹדָה עוֹבְדֵי בְמִצְרַיםִ הָיוּ כָּךְ וְאַחַר  

שַׁעֲשׁוּעִים וְהָיוּ מִמִּצְרַיםִ וְיצְָאוּ תַּעֲנוּג, . 

We will return to the first matter.  לָרִאשׁוֹן נחְַזוֹר . 
What is a throne of three legs, the explanation is the three 
attributes. 

מִדּוֹת הַג׳ פֵּרוּשׁ רְגָלִים, ג׳ שֶׁל כִּסֵּא מַה  . 

For in the sin of the calf they damaged the attributes of love, 
awe, and glorification, for they glorified the calf and took His 
glory, blessed be He, as it were. 

 
וְירְִאָה אַהֲבָה בַּמִּדּוֹת פָּגְמוּ עֵגֶל שֶׁל בְּחֵטְא כִּי  

יתְִבָּרַךְ גְּאוּתוֹ וְנטְָלוּ הָעֵגֶל אֶת שֶׁפֵּאֲרוּ וְהִתְפָּאֲרוּת,  
 .כִּבְיכָוֹל
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He said, And I will make you into a great nation [Exodus 32:10], 
meaning one who serves because of His essentiality, for the 
whole earth is filled with His glory, and he thinks of Him, 
blessed be He, always. 

 
שֶׁהוּא לב:י[, ]שמות גָּדוֹל לְגוֹי אוֹתְךָ וְאֶעֱשֶׂה אָמַר  
וְהוּא כְּבוֹדוֹ הָאָרֶץ כָל שֶׁמְּלֹא עַצְמִיּוּתוֹ מֵחֲמַת עוֹבֵד  

תָּמִיד יתְִבָּרַךְ אִתּוֹ[ וְהוּא ]נ״א: אוֹתוֹ חוֹשֵׁב . 

And immediately upon his thinking, his physical desires are 
nullified. 

הַגַּשְׁמִיּוֹת תַּאֲווֹתָיו נתְִבַּטְּלוּ בְּחָשְׁבוֹ וּמִיּדָ  . 

And this is a throne of one leg, which is service because of His 
unity, blessed be He. 

 
אַחְדוּתוֹ מֵחֲמַת עֲבוֹדָה שֶׁהוּא א׳, רֶגֶל שֶׁל כִּסֵּא וְזהֶ  

 .יתְִבָּרַךְ
It is obvious that it cannot stand, that one will not come to this 
level and think about how the Holy One, blessed be He, will 
provide his livelihood for him. 

 
הַזּאֹת לְמַדְרֵגָה יבָוֹא שֶׁלֹּא לַעֲמוֹד, יכָוֹל שֶׁאֵין פְּשִׁיטָא  
פַּרְנסָָתוֹ הוּא בָּרוּךְ הַקָּדוֹשׁ לוֹ יזַמְִין הָאֵיךְ מִן וְיחְַשׁבֹ . 

For by this he contracts his sustenance, blessed be He.  יתְִבָּרַךְ פַּרְנסָָתוֹ מְצַמְצֵם הוּא בָּזהֶ כִּי . 

[NOTE Summary:​
This maamar explains the Divine purpose of limitation, fluctuation, and spiritual contrast as the very source of 
Divine delight. The Maggid begins with the meaning of Kel Shaddai, “Who said to My world: enough,” 
teaching that all descriptions of Divine vitality sustaining the worlds are insignificant relative to His infinite 
essence. The worlds can only receive according to their limited capacity; therefore, “enough” is not a deficiency 
in G-dliness but a necessity for creation and service. 

The Name Havayah represents Divine essence, but service rooted directly in that essence is unbearable for most 
souls. The Patriarchs served through measured revelation, while Moses alone served from Divine essentiality 
itself. This distinction frames the entire segment. 

The Maggid then interprets “Beyond the river your fathers dwelled from ancient times” as referring to the 
descent of the Patriarchs into lower spiritual states. Divine delight emerges only through contrast, through the 
alternation of closeness and distance, ascent and descent. Constant spiritual perfection produces no delight, just 
as constant pleasure ceases to be pleasure. For this reason, the spiritual narrative includes Terach, Isaac and 
Esau, Jacob and conflict, Egypt and idolatry, exile and redemption. These fluctuations create genuine Divine 
“delight.” 

The discussion of Ishmael clarifies that not every offspring represents spiritual continuity. Ishmael is excluded 
because he functioned only as preparation for Isaac. Abraham and Sarah’s union was too refined to produce 
physical offspring; their spiritual productivity manifested as the creation of souls through conversion. Physical 
generation required a descent into a more material mode, which introduced love in a physical form. 

The segment concludes by returning to the Golden Calf and the metaphor of the throne with three legs, 
representing love, awe, and harmony. Israel’s failure damaged all three. G-d’s offer to make Moses into a great 
nation reflects a one-legged service, exclusive devotion based on Divine unity alone. Such service cannot stand, 
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because it inevitably collapses when a person worries about livelihood. Even subtle self-concern introduces 
contraction and undermines pure unity. Sustainable Divine service requires balance, not absolutism. 

Practical Takeaway:​
Spiritual health depends on balance, not extremes. Constant spiritual intensity without descent leads to collapse, 
while fluctuation allows growth, humility, and endurance. Divine service must integrate love, awe, and 
harmony, and must allow space for human limitation. Even moments of distance or struggle are not failures but 
essential ingredients in a deeper, more authentic relationship with the Divine.   

END NOTE] 

Siman #75 
And I am of uncircumcised lips, because he was on a great 
level, as was explained, that he was not able to contract himself, 
the aspect of speech. 

כְּמוֹ גְּדוֹלָה, בְּמַדְרֵגָה שֶׁהָיהָ מִפְּניֵ ,שְׂפָתַיםִ עֲרַל וַאֲנִי   
דִּבּוּר בְּחִינתַ עַצְמוֹ, לְצַמְצֵם יכָוֹל הָיהָ שֶׁלֹּא שֶׁנּתְִבָּאֵר . 

[NOTE Summary:​
This short maamar explains Moses’ statement “I am of uncircumcised lips” not as a deficiency, but as a 
consequence of spiritual greatness. Speech, in Chassidic thought, is an act of contraction. To speak is to limit, 
define, and compress inner light into articulated form. Moses’ soul stood on an exceptionally elevated level, 
one of overwhelming illumination, where self-contraction into measured expression was difficult. 

Because Moses was so deeply attached to Divine essence, he struggled with the faculty of speech, which 
requires descent and limitation. His inability to “circumcise” his lips reflects not blockage, but excess. The 
inner light was too expansive to be easily contained within verbal vessels. This aligns with the broader theme 
developed earlier: contraction is not weakness, but a necessary tool for communication and transmission. 

Thus, Moses’ challenge in speech highlights the tension between pure Divine attachment and the practical 
need to translate that attachment into communicable form for others. His greatness lay in essence; his difficulty 
lay in expression. 

Practical Takeaway:​
Spiritual intensity alone is not sufficient. Growth requires the ability to translate inner clarity into practical, 
communicable action. When a person is deeply inspired but unable to articulate, teach, or apply that 
inspiration, the issue may not be lack of truth, but lack of vessels. True leadership and service require learning 
how to contract inner light into words, actions, and structures that others can receive. 

END NOTE] 
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Siman #76 
And the Lord spoke to Moses and to Aaron, and He 
commanded them concerning the children of Israel, etc. 
[Exodus 6:13]. 

בְּנֵי אֶל וַיצְַוֵּם אַהֲרןֹ וְאֶל משֶֹׁה אֶל ה׳ וַידְַבֵּר   
ו:יג ]שמות וְגוֹ׳ ישְִׂרָאֵל ]. 

Behold, it is known that in Egypt the redemption was through 
the revelation of His Divinity, with His glory and by Himself, 
blessed be He. 

 
הִתְגַּלּוּת ידְֵי עַל הַגְּאֻלָּה הָיתְָה בְּמִצְרַיםִ כִּי נוֹדַע הִנּהֵ  

יתְִבָּרַךְ וּבְעַצְמוֹ בִּכְבוֹדוֹ אֱלֹהוּתוֹ . 

Therefore it was a great sign upon the renewal of the world.  הָעוֹלָם חִדּוּשׁ עַל גָּדוֹל מוֹפֵת הָיהָ כֵּן עַל . 

And that is, that in the renewal of the world there was revealed 
the externality of the worlds through His Divinity, blessed be He, 
with His glory and by Himself. 

 
עַל הָעוֹלָמוֹת חִיצוֹניִּוּת נתְִגַּלָּה הָעוֹלָם שֶׁבְּחִדּוּשׁ וְהַייְנוּ  

וּבְעַצְמוֹ בִּכְבוֹדוֹ יתְִבָּרַךְ אֱלֹהוּתוֹ ידְֵי . 

And the going out of Egypt had the intention that the inner 
dimension of the worlds be revealed, that is, the vitality of the 
worlds. 

 
פְּניִמִיּוּת לְשֶׁיּתְִגַּלֶּה הַכַּוָּנהָ הָיתְָה מִצְרַיםִ וִיצִיאַת  

הָעוֹלָמוֹת חַיּוּת דְּהַייְנוּ הָעוֹלָמוֹת, . 

And that is the holy Torah.  ּהַקְּדוֹשָׁה הַתּוֹרָה וְהַייְנו . 
Therefore it was necessary that it be through His Divinity, 
blessed be He, Himself. 

 
יתְִבָּרַךְ אֱלֹהוּתוֹ ידְֵי עַל לִהְיוֹת מֻכְרָח הָיהָ כֵּן עַל  

 .בְּעַצְמוֹ
And behold, all that was mentioned was for the sake that it be 
known that there is God in the land. 

 
ישֵׁ כִּי שֶׁיּוִָּדַע בִּשְׁבִיל ]הָיהָ[ )הוּא( הַנּזִכְָּר כָּל וְהִנּהֵ  

בָּאָרֶץ אֱלֹקִים . 
For until [alternatively: before] Israel went out of Egypt, they 
forgot and did not know of the Creator at all. 

 
וְלֹא שָׁכְחוּ מִמִּצְרַיםִ ישְִׂרָאֵל שֶׁיּצְָאוּ קדֶֹם[ ]נ״א: עַד כִּי  

כְּלָל מֵהַבּוֹרֵא ידְָעוּ . 
Therefore the Holy One, blessed be He, showed the signs in 
Egypt with His glory and by Himself. 

 
בְּמִצְרַיםִ הַמּוֹפְתִים הוּא בָּרוּךְ הַקָּדוֹשׁ הֶרְאָה כֵּן עַל  

וּבְעַצְמוֹ בִּכְבוֹדוֹ . 
And He changed the systems, in order to know and to make 
known that He is the Creator and there is none besides Him. 

 
וְאֵין הַיּוֹצֵר שֶׁהוּא וּלְהוֹדִיעַ לֵידַע הַמַּעֲרָכוֹת, וְשִׁנּהָ  

 .זוּלָתוֹ
And this is truly the inner dimension and vitality of the worlds, 
for for this the world was created. 

 
זהֶ בִּשְׁבִיל כִּי הָעוֹלָמוֹת, וְחַיּוּת פְּניִמִיּוּת בֶּאֱמֶת וְזהֶוּ  

הָעוֹלָם נבְִרָא . 
And this is what is said regarding the going out of Egypt, And 
you shall know that I am the Lord [Exodus 6:7]. 

 
]שמות ה׳ אֲניִ כִּי וִידַעְתֶּם מִצְרַיםִ בִּיצִיאַת שֶׁאָמַר וְזהֶוּ  
 .[ו:ז

That is, that the aspect of knowledge was elevated.  ּהַדַּעַת בְּחִינתַ שֶׁנּתְִעַלָּה דְּהַייְנו . 
And all the matters mentioned were a great necessity for the 
world. 

 
גָּדוֹל צרֶֹךְ הַנּזִכְָּר ]הָעֻבְדּוֹת[ )הָעֲבוֹדוֹת( כָּל וְהָיהָ  

 .לָעוֹלָם
But there were several impediments to this.  ְמְניִעוֹת כַּמָּה לָזהֶ הָיהָ אַך . 
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One, for also this opposite that God made, for just as at this time 
it was necessary that His Divinity be revealed, as mentioned, that 
the aspect of knowledge be elevated [alternative: to make known 
that there is God in the land and that the aspect of knowledge be 
elevated], so too the husk was strongly opposing this, and it was 
enclothed in Pharaoh. 

 

שֶׁבָּעֵת כְּמוֹ כִּי אֱלֹקִים, עָשָׂה זהֶ לְעוּמַּת זהֶ גַּם כִּי א׳,  
כַּנּזִכְָּר, יתְִבָּרַךְ אֱלֹהוּתוֹ לְהִתְגַּלּוֹת צָרִיךְ הָיהָ הַזּאֹת  

וְיתְִעַלֶּה[ בָּאָרֶץ אֱלֹקִים שֶׁיּשֵׁ לְהוֹדִיעַ ]נ״א: שֶׁיּתְִעַלֶּה  
מְאדֹ, לָזהֶ מִתְנגֶַּדֶת הַקְּלִפָּה הָיתְָה כֵּן הַדַּעַת, בְּחִינתַ  
בְּפַרְעהֹ נתְִלַבֶּשֶׁת וְהִיא . 

Therefore it is written, And they were disgusted because of the 
children of Israel [Exodus 1:12], for he did not want to engage 
with them at all, and they were sending them away with great 
joy so that His Divinity would not be revealed in the land. 

 
א:יב[, ]שמות ישְִׂרָאֵל בְּניֵ מִפְּניֵ וַיּקָֻצוּ כְּתִיב כֵּן עַל  

אוֹתָם מְשַׁלְּחִים וְהָיוּ כְּלָל, לָהֶם לְהִזדְַּקֵּק רָצָה שֶׁלֹּא  
בָּאָרֶץ יתְִבָּרַךְ אֱלֹהוּתוֹ יתְִגַּלֶּה שֶׁלֹּא כְּדֵי רַבָּה בְּשִׂמְחָה . 

But the Holy One, blessed be He, hardened the heart of Pharaoh, 
as stated, in order to place these My signs within him, and in 
order that you will tell, etc. [Exodus 10:1–2]. 

 
כָּאָמּוּר פַּרְעהֹ לֵב אֶת הִכְבִּיד הוּא בָּרוּךְ הַקָּדוֹשׁ אַךְ  

וְגוֹ׳ תְּסַפֵּר וּלְמַעַן בְּקִרְבּוֹ אֵלֶּה אתֹתַֹי שִׁיתִי לְמַעַן  
י:א–ב ]שמות ]. 

And the second impediment, for behold it is known that the 
world stands upon one pillar, and a righteous one is its name, 
meaning that were it not for the righteous, the world would not 
be able to bear His Divinity, blessed be He, pure light, most 
refined light. 

 

עַמּוּד עַל עוֹמֵד שֶׁהָעוֹלָם ידָוּעַ הִנּהֵ כִּי הַבּ׳, וְהַמְּניִעָה  
לֹא הַצַּדִּיק שֶׁאִלּוּלֵי לְפִי לוֹמַר רְצוֹנוֹ שְׁמוֹ, וְצַדִּיק א׳  

אוֹר צַח אוֹר יתְִבָּרַךְ אֱלֹהוּתוֹ לִסְבּלֹ יכָוֹל הָעוֹלָם הָיהָ  
 .מְצֻחְצָח

But because of the righteous, the Holy One, blessed be He, 
contracts Himself, as it were, so that the worlds will be able to 
bear Him, by way of analogy, a father with his small son, as 
mentioned elsewhere. 

 
אֶת מְצַמְצֵם הוּא בָּרוּךְ הַקָּדוֹשׁ הַצַּדִּיק בִּשְׁבִיל אַךְ  

דֶּרֶךְ עַל לִסְבְּלוֹ, הָעוֹלָמוֹת שֶׁיּוּכְלוּ כְּדֵי כִּבְיכָוֹל עַצְמוֹ  
אַחֵר בְּמָקוֹם כַּנּזִכְָּר הַקָּטָן בְּנוֹ עִם הָאָב מָשָׁל . 

But when the son is grown, then he also engages with him in 
greatness. 

בְּגָדְלוּת עִמּוֹ עוֹסֵק הוּא ]כֵּן[ גַּם אָז גָּדוֹל כְּשֶׁהַבֵּן אֲבָל  . 

And the greatness of the Creator, there is none who can bear it.  שֶׁיּסְִבְּלֶנּהָ מִי אֵין הַבּוֹרֵא וְגָדְלוּת . 

Therefore the Holy One, blessed be He, does not rest except 
upon one who makes himself small. 

 
שֶׁמַּקְטִין בְּמִי אֶלָּא שׁוֹרֶה הוּא בָּרוּךְ הַקָּדוֹשׁ אֵין כֵּן עַל  

עַצְמוֹ אֶת . 
Therefore the righteous one is called kol, an expression of 
vessel, like “thousands in the daughter of Ikhil,” which is an 
expression of bearing, for he bears His Divinity within himself. 

 
בַּת אֲלָפִים כְּמוֹ כְּלִי, לְשׁוֹן כּ״ל, נקְִרָא הַצַּדִּיק כֵּן עַל  

בְּתוֹכוֹ אֱלֹהוּתוֹ שֶׁסּוֹבֵל סְבָלוּת, לְשׁוֹן שֶׁהוּא יכְִי״ל, . 

And in order to come to the attribute of smallness, it is known 
that one must be constantly bound to wisdom, that is, to the 
active force. 

 
קָשׁוּר שֶׁיּהְִיהֶ שֶׁצָּרִיךְ נוֹדַע הַקַּטְנוּת לְמִדַּת וְלָבוֹא  
הַפּוֹעֵל לְכחַֹ דְּהַייְנוּ לַחָכְמָה, תָּמִיד . 

And he should think that were it not for the active force, what is 
he, complete nothingness. 

 [ גָּמוּר אֶפֶס הוּא, מָה הַפּוֹעֵל כּחַֹ שֶׁאִלּוּלֵי וְיחְַשׁבֹ[ . 
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And this should be known always, that is, that he should be 
[always] in the aspect of knowledge that the essence of creation 
was only for this. 

 
שֶׁיּהְִיהֶ נאָ )דְּהַייְנוּ תָּמִיד זהֶ וְידֵַע( )נ״א: ידָוּעַ וְיהְִיהֶ  

רַק הָיהָ הַבְּרִיאָה שֶׁעִקַּר הַדַּעַת בִּבְחִינתַ ]תָּמִיד[  
זהֶ בִּשְׁבִיל ). 

That is, that a person should draw all of himself only to the 
active force. 

הַפּוֹעֵל לְכחַֹ רַק עַצְמוֹ ]כָּל[ אָדָם שֶׁיּמְִשׁךְֹ דְּהַייְנוּ  . 

And from this the Holy One, blessed be He, receives delights.  ֶשַׁעֲשׁוּעִים הוּא בָּרוּךְ הַקָּדוֹשׁ מְקַבֵּל וּמִזּה . 

Like a father who did not see his son for many days.  ֹרַבִּים ימִָים בִּבְנוֹ רָאָה שֶׁלֹּא הָאָב כְּמו . 

And that is, that he should draw himself to nothingness.  ּלָאַיןִ עַצְמוֹ אֶת שֶׁיּמְִשׁךְֹ וְהַייְנו . 
And this every person needs to understand, and if so, he will 
always be in the aspect of nothingness. 

 
תָּמִיד יהְִיהֶ כֵּן וְאִם זהֶ, לְהָבִין צָרִיךְ אָדָם כָּל וְזהֶוּ  

אַיןִ בִּבְחִינתַ . 
And behold Moses our teacher, peace be upon him, was in this 
aspect of knowledge always. 

 
הַדַּעַת בִּבְחִינתַ הָיהָ הַשָּׁלוֹם עָלָיו רַבֵּינוּ משֶֹׁה וְהִנּהֵ  
תָּמִיד הַזּהֶ . 

Until he was drawn greatly toward withdrawal from this world 
entirely. 

לְגַמְרֵי הַזּהֶ מֵעוֹלָם לְהִסְתַּלְּקוּת הַרְבֵּה שֶׁנּמְִשַׁךְ עַד  . 

And this is what our Sages of blessed memory said, Moses was 
separated from a woman. 

הָיהָ מֵאִשָּׁה פָּרוּשׁ משֶֹׁה רַז״ַל שֶּׁאָמְרוּ מַה וְזהֶוּ  . 

Therefore it is written, And the man Moses was very humble 
more than any person. 

הָאָדָם מִכּלֹ מְאדֹ עָנוָ הָיהָ משֶֹׁה וְהָאִישׁ כְּתִיב כֵּן עַל  . 

And we are nothing.  ּמָה וְנחְַנו . 
And if so, it was seemingly impossible that the redemption from 
Egypt would be through him, since he had no connection to this 
world at all. 

 
הַגְּאֻלָּה שֶׁתִּהְיהֶ לִכְאוֹרָה הַנּמְִנעָ מִן הָיהָ כֵּן וְאִם  

בָּעוֹלָם הִתְקַשְּׁרוּת לוֹ הָיהָ שֶׁלֹּא כֵּיוָן ידָוֹ, עַל מִמִּצְרַיםִ  
כְּלָל הַזּהֶ . 

But the will of the Creator, blessed be He, was thus, in order that 
His Divinity be revealed with His glory and by Himself. 

 
שֶׁיּתְִגַּלֶּה בִּשְׁבִיל כָּךְ הָיהָ יתְִבָּרַךְ הַבּוֹרֵא רְצוֹן אַךְ  

וּבְעַצְמוֹ בִּכְבוֹדוֹ יתְִבָּרַךְ אֱלֹהוּתוֹ . 

For He truly changes nature and overturns the systems.  הַמַּעֲרָכוֹת וּמְשַׁדֵּד הַטֶּבַע מְשַׁנּהֶ בֶּאֱמֶת שֶׁהוּא . 

And the world is not conducted according to nature, as the 
heretics say, Heaven forbid. 

 
כְּמַאֲמַר הַטֶּבַע פִּי עַל מִתְנהֵַג הָעוֹלָם וְאֵין  

וְשָׁלוֹם חַס הָאֶפִּיקוֹרְסִים . 
Rather, everything is by His will and His ability.  וִיכלְֹתּוֹ יתְִבָּרַךְ בִּרְצוֹנוֹ הַכּלֹ רַק . 

Therefore this was through Moses and Aaron specifically.  דַּוְקָא וְאַהֲרןֹ משֶֹׁה ידְֵי עַל זהֶ הָיהָ כֵּן עַל . 

For they recognized and knew this beforehand.  מִקּדֶֹם ]זהֶ[ וְידְָעוּ הִכִּירוּ שֶׁהֵם . 
For regarding both of them it is written, And we are nothing.  מָה וְנחְַנוּ כְּתִיב שְׁניֵהֶם עַל כִּי . 
And both of them specifically, who are priest and Levite, as 
mentioned elsewhere. 

אַחֵר בְּמָקוֹם כַּנּזִכְָּר וְלֵוִי כּהֵֹן שֶׁהֵם דַּוְקָא וּשְׁניֵהֶם  . 
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But they were compelled in this according to the word, for they 
were in the aspect of withdrawal from this world, as mentioned. 

 
הָיוּ הֵם כִּי הַדִּבּוּר פִּי עַל בָּזהֶ מֻכְרָחִים הָיוּ הֵם אַךְ  

כַּנּזִכְָּר הַזּהֶ מֵעוֹלָם הִסְתַּלְּקוּת בִּבְחִינתַ . 
And corresponding to the two impediments mentioned, He said, 
And the Lord spoke to Moses and to Aaron and commanded 
them. 

 
וְאֶל משֶֹׁה אֶל ה׳ וַידְַבֵּר אָמַר הַנּזִכְָּר מְניִעוֹת בּ׳ וּכְנגֶֶד  
וַיצְַוֵּם אַהֲרןֹ . 

The expression of commanding is an expression of joining and 
connection. 

וְהִתְקַשְּׁרוּת צַוְתָּא לְשׁוֹן  . 

And this was against their will, as mentioned.  ֶנ״ב כַּנּזִכְָּר כָּרְחָם בְּעַל הָיהָ וְזה . 
And corresponding to the first impediment, that Pharaoh was 
sending them away with joy, regarding this He said, And to 
Pharaoh, etc. 

 
עַל בְּשִׂמְחָה, מְשַׁלְּחָם הָיהָ ]שֶׁפַּרְעהֹ הָא׳ מְניִעָה וּכְנגֶֶד  
וְגוֹ׳ פַּרְעהֹ וְאֶל אָמַר זהֶ[ . 

Meaning that therefore He bound them to the children of Israel, 
and all of them bound to Pharaoh, so that he would not want to 
send them away. 

 
אֶל ]קְשָׁרָם[ קְשָׁרִים( ב׳ )הַשֵּׁם כֵּן שֶׁעַל לוֹמַר רְצוֹנוֹ  
ירְִצֶה שֶׁלֹּא פַּרְעהֹ אֶל קָשַׁר וְכֻלָּם ישְִׂרָאֵל ]בְּניֵ[ )בֵּית(  

 .לְשַׁלְּחָם
And why so, the explanation is, And He said to take them out, 
etc., meaning that He Himself will take them out so that His 
Divinity will be revealed in the world. 

 
יתְִבָּרַךְ שֶׁהוּא וְגוֹ׳, לְהוֹצִיא וְאָמַר פֵּרוּשׁ כָּךְ, וְלָמָּה  

]בָּעוֹלָם יתְִבָּרַךְ אֱלֹהוּתוֹ לְשֶׁיּתְִגַּלֶּה יוֹצִיאֵם בְּעַצְמוֹ ]. 

And therefore the connection mentioned is necessary, and 
understand this. 

זהֶ וְהָבֵן הַנּזִכְָּר הַהִתְקַשְּׁרוּת צָרִיךְ כֵּן וְעַל  . 

[NOTE Summary:​
This maamar explains that the redemption from Egypt was not merely a historical salvation, but a foundational 
revelation of Divine reality itself. The Maggid teaches that the Exodus required a direct revelation of G-dliness 
“with His glory and by Himself,” because its purpose was not only to overturn physical bondage but to reveal 
the inner vitality of all existence. Creation itself had previously revealed only the outer framework of the 
worlds. The Exodus revealed their פנימיות, their living inner Divine life, which is Torah. For this reason, the 
redemption could occur only through direct Divine intervention. 

The goal of all the signs and wonders in Egypt was to restore true דעת, conscious awareness that “there is G-d in 
the land.” Prior to the Exodus, Israel had fallen so deeply into forgetfulness that they no longer possessed living 
knowledge of the Creator. The plagues and miracles shattered natural order to demonstrate that nature itself is 
subordinate to Divine will, and that the world exists solely to manifest this truth. This elevation of דעת was not 
incidental but the very purpose of creation. 

Two major obstacles stood in the way of this revelation. The first was the ההתנגדות כוח , the opposing force of 
impurity, embodied in Pharaoh. Just as holiness required revelation, impurity rose to block it. Pharaoh’s 
resistance was not personal but structural, a spiritual counterforce to the elevation of Divine awareness. For this 
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reason, G-d hardened Pharaoh’s heart, ensuring that the struggle would fully expose Divine mastery through 
unmistakable signs. 

The second obstacle was more subtle: the world’s inability to endure unfiltered Divine light. The Maggid 
explains that the world stands upon a single pillar called צדיק. Without the righteous, existence could not 
tolerate the intense purity of Divine presence. The tzaddik functions as a vessel, contracting and bearing Divine 
light so that it may dwell within the world. G-d rests only upon one who makes himself small. True spiritual 
receptivity comes through humility, self-nullification, and inner contraction. 

This principle is embodied most completely in Moses. Attaining true קטנות requires constant attachment to 
 the active Divine force, recognizing that without it one is absolute nothingness. Moses lived perpetually ,חכמה
in this state of דעת and self-nullification, to the extent that he was nearly detached from the physical world 
altogether. Ordinarily, such a figure would be unfit to lead a physical redemption. Yet precisely because Moses 
had no reliance on nature whatsoever, he was chosen. His existence itself testified that reality is governed not 
by natural systems but by Divine will alone. 

For this reason, the redemption was executed specifically through Moses and Aaron, who both embodied 
absolute humility and self-nullification. Their involvement was not optional but compelled by Divine 
command, binding them back into the world against their own spiritual inclination. Through this enforced 
connection, Divine unity was revealed within the world itself. The command to Moses, Aaron, Israel, and 
Pharaoh created a single binding structure, ensuring that the Exodus would occur not as a natural process but as 
a clear manifestation of G-d’s sovereign presence. 

Practical Takeaway:​
True spiritual impact requires humility and inner contraction. Divine presence does not dwell in self-assertion, 
intensity, or spiritual pride, but in those who make themselves vessels. Awareness that one is nothing without 
the Divine is not self-negation but alignment with reality. When a person lives with this consciousness, they 
become a channel through which deeper truth can enter the world. Redemption, personal or collective, begins 
with restoring דעת, living awareness that all existence depends entirely on Divine will. 

Chassidic Story:​
It is recorded about Rabbi Dov Ber of Mezeritch that when disciples praised his profound teachings and 
spiritual stature, he would grow visibly uncomfortable. Once, when pressed to accept honor, he quietly moved 
his chair aside and stood instead on the bare floor. When asked why, he replied that elevation without 
contraction shatters vessels, but humility allows light to remain. 

On another occasion, a visitor remarked that the Maggid seemed detached from worldly concerns, almost as if 
he did not belong to this world. The Maggid responded that the challenge is not to escape the world, but to 
return to it only because G-d commands it. Remaining engaged in the world for the sake of Divine will alone is 
the greatest service. 
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This story reflects the teaching of the maamar. Moses did not redeem Israel because he was connected to the 
world, but because he was willing to be bound back into it solely to fulfill the Divine purpose. True leadership 
is not driven by personal inclination, but by submission to the will that transcends nature itself.​
END NOTE] 

Siman #77 
And Pharaoh turned away and did not set his heart also to 
this.  לָזאֹת גַּם לִבּוֹ שָׁת וְלֹא פַּרְעהֹ וַיּפִֶן . 

And seemingly it is difficult, for behold in the first sign, that the 
staff was turned into a serpent, they did nothing to him. 

 
הַמַּטֶּה שֶׁנּהְֶפַּךְ הָרִאשׁוֹן בַּמּוֹפֵת וַהֲלֹא קָשֶׁה, וְלִכְאוֹרָה  

כְּלוּם לוֹ עָשׂוּ לֹא לְנחָָשׁ . 
But the matter is, as it is written, From Zion, the perfection of 
beauty, God appeared [Psalms 50:2]. 

 
הוֹפִיעַ אֱלֹקִים יפִֹי מִכְלַל מִצִּיּוֹן דִּכְתִיב הוּא הָעִניְןָ אַךְ  

נ:ב ]תהלים ]. 
That is to say, that from Zion the world was founded, since it is 
the essence of the world, and it is the vitality of the entire world. 

 
שֶׁל עִקָּרָהּ שֶׁהִיא לְפִי הָעוֹלָם הֻשְׁתַּת שֶׁמִּצִּיּוֹן דְּהַייְנוּ  
הָעוֹלָם כָּל שֶׁל הַחַיּוּת וְהִיא עוֹלָם, . 

And therefore it has a portion of all the lands, and every land 
comes and receives vitality and draws nourishment from that 
portion that it has in Zion. 

 
מְדִינהָ כָּל וּבָאוֹת הַמְּדִינוֹת מִכָּל חֵלֶק בָּהּ ישֵׁ כֵּן וְעַל  

לָהּ שֶׁיּשֵׁ חֵלֶק מֵאוֹתוֹ וְיוֹנקֶֶת חַיּוּת וּמְקַבֶּלֶת וּמְדִינהָ  
 .בְּצִיּוֹן

And likewise it is said regarding Solomon, And he spoke about 
the trees, etc. [I Kings 5:13]. 

 
א ]מלכים וְגוֹ׳ הָעֵצִים עַל וַידְַבֵּר נאֱֶמַר בִּשְׁלֹמהֹ וְכֵן  

 .[ה:יג
For he knew which portion of the land goes to Cush and plants 
pepper, and so too the rest of the lands. 

 
וְנוֹטֵעַ לְכוּשׁ הוֹלֵךְ בָּאָרֶץ חֵלֶק אֵיזהֶ יוֹדֵעַ שֶׁהָיהָ  

הַמְּזמָֻּניִם ]נ״א: הַמְּדִינוֹת שְׁאָר וְכֵן פִּלְפְּלִין, ]. 
And this is regarding lands and place, that is, the world, which 
all receive their vitality from Zion. 

 
כֻּלָּם הַמְקַבְּלִים בָּעוֹלָם, דְּהַייְנוּ וּבַמָּקוֹם, בָּאָרָצוֹת וְזהֶ  

מִצִּיּוֹן ]שֶׁלָּהֶם[ חַיּוּת . 
And likewise with the souls, Israel are the essence, and not the 
nations of the world. 

הָעוֹלָם אֻמּוֹת וְלֹא הָעִקָּר, הֵם ישְִׂרָאֵל בְּנפְַשׁוֹת וְכֵן  . 

And the nations have a portion in Israel, from which each nation 
draws nourishment and receives vitality for itself. 

 
שֶׁמִּמֶּנּוּ בְּישְִׂרָאֵל, חֵלֶק לָהֶם ישֵׁ[ וְהָאֻמּוֹת ]נ״א: וְישֵׁ  

עַצְמָהּ בִּפְניֵ אֻמָּה כָּל חַיּוּת וּמְקַבְּלִים יוֹנקְִים . 
And this is what Moses said, Arm yourselves from among you 
men for the army, and they shall be against Midian [Numbers 
31:3]. 

 
לַצָּבָא ]אֲנשִָׁים[ מֵאִתְּכֶם הֵחָלְצוּ משֶֹׁה שֶׁאָמַר וְזהֶוּ  

לא:ג ]במדבר מִדְיןָ עַל וְיהְִיוּ ]. 

That is to say, that he commanded to select specifically those 
men from whom Midian draws nourishment, and then they 
would easily be able to take vengeance upon them. 

 
שֶׁמִּדְיןָ אוֹתָם דַּוְקָא אֲנשִָׁים לִבְרוֹר שֶׁצִּוָּה דְּהַייְנוּ  

מֵהֶם לִנקְוֹם בְּנקֵָל יוּכְלוּ וְאָז מֵהֶם, יוֹנקְִים . 

And behold Pharaoh is called the great sea-creature,  ֵהַגָּדוֹל הַתַּנּיִן נקְִרָא פַּרְעהֹ וְהִנּה . 
And likewise the Philistines who went out from Egypt, their idol 
worship was Dagon, from the expression of fish. 

 
הַזּרָָה עֲבוֹדָתָם הָיתְָה מִמִּצְרַיםִ שֶׁיּצְָאוּ פְּלִשְׁתִּים וְכֵן  

דָּג מִלְּשׁוֹן דָּגוֹן, . 
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And this is what is said, Dan shall be a serpent, etc. [Genesis 
49:17]. 

מט:יז ]בראשית וְגוֹ׳ נחָָשׁ דָן יהְִי שֶׁאָמַר וְזהֶוּ  ]. 

And it refers to Samson, who was from the portion that the 
Philistines draw nourishment from. 

 
יוֹנקְִים שֶׁפְּלִשְׁתִּים מֵחֵלֶק שֶׁהָיהָ שִׁמְשׁוֹן עַל וְקָאֵי  

 .מִמֶּנּוּ
But there was still in this an aspect of evil, for the serpent 
deceived Eve. 

 
הִתְעָה שֶׁהַנּחָָשׁ רַע, בְּחִינתַ בָּזהֶ עֲדַיןִ שֶׁהָיתְָה אַךְ  

 .לְחַוָּה
And she saw that it was good, etc., and that it was a desire to the 
eyes [Genesis 3:6]. 

 
]בראשית לָעֵיניַםִ הוּא תַאֲוָה וְכִי וְגוֹ׳ טוֹב כִּי וַתֵּרֶא  
 .[ג:ו

And here regarding Samson it is said, Take her for me, for she is 
straight in my eyes [Judges 14:3]. 

 
בְּעֵיניַ ישְָׁרָה הִיא כִּי לִי קַח אוֹתָהּ נאֱֶמַר בְּשִׁמְשׁוֹן וְכָאן  

יד:ג ]שופטים ]. 
Therefore it is written, The serpent bites the heels of the horse, 
etc. [Genesis 49:17]. 

מט:יז ]בראשית וְגוֹ׳ סוּס עִקְּבֵי הַנּשֵֹׁךְ כְּתִיב כֵּן עַל  ]. 

And this is that the Holy One, blessed be He, showed Pharaoh 
that the staff was turned into a serpent, that is, corresponding to 
his idol worship, as mentioned. 

 
שֶׁהַמַּטֶּה לְפַרְעהֹ הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁהֶרְאָה וְזהֶוּ  

כַּנּזִכְָּר הַזּרָָה עֲבוֹדָתוֹ כְּנגֶֶד דְּהַייְנוּ לְנחָָשׁ, נהְֶפַּךְ . 

And then Pharaoh said, You bring straw, etc., for it is his own 
aspect. 

 
בְּחִינהָ הִיא כִּי וְגוֹ׳, מַכְניִס אַתָּה תֶּבֶן פַּרְעהֹ אָמַר וְאָז  

 .שֶׁלּוֹ
And this was truly only for the sake of the final sign, that the 
serpent was turned back into a staff. 

 
שֶׁנּהְֶפַּךְ הָאַחֲרוֹן הַנּסֵ בִּשְׁבִיל רַק בֶּאֱמֶת הָיהָ וְזהֶ  

לְמַטֶּה הַנּחָָשׁ . 

That is, that their vitality was returned to its root.  ּלְשָׁרְשׁוֹ שֶׁלָּהֶם הַחַיּוּת שֶׁהֻחְזרַ דְּהַייְנו . 

And the staff of Aaron swallowed their staffs, and understand 
this. 

וְהָבֵן מַטּוֹתָם אֶת אַהֲרןֹ מַטֵּה וַיּבְִלַע  . 

And Pharaoh understood, and this was for him a great sign that 
he would fall into the hand of Israel. 

 
בְּידַ שֶׁיּפִּלֹ גָּדוֹל לְמוֹפֵת לוֹ הָיהָ וְזהֶ הֵבִין, וּפַרְעהֹ  

 .ישְִׂרָאֵל
And even so he did not set his heart also to this, and understand 
this. 

וְהָבֵן לָזאֹת, גַּם לִבּוֹ שָׁת לֹא כֵן פִּי עַל וְאַף  . 

[NOTE Summary:​
This maamar explains why Pharaoh was unimpressed by the first sign of the staff turning into a serpent, and 
why that sign only reached its full meaning when the serpent later returned to being a staff. The Maggid frames 
the discussion around a foundational principle: all vitality in the world flows from a single spiritual root. Just as 
all lands receive their life-force from Zion, so too all nations receive their spiritual vitality through Israel. The 
nations are not independent sources of life; each one draws from a specific channel within Israel. 

This principle clarifies several biblical episodes. Moses’ command to select men for war against Midian 
targeted those Israelites from whom Midian specifically drew its vitality, making vengeance possible. Likewise, 
Pharaoh is described as the “great sea-creature,” and Philistine idolatry centered on Dagon, a fish deity, 

Powered By: ChassidusNow.com 
20 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Va’eira 
 

reflecting their dependence on a life-source symbolized by serpents or aquatic creatures. Samson, from the tribe 
of Dan, was effective against the Philistines because they spiritually drew nourishment from his root, though 
that channel still contained residual corruption from the primordial serpent. 

Against this backdrop, the sign of the staff becoming a serpent was not yet decisive. It merely mirrored 
Pharaoh’s own spiritual domain and idolatry. Pharaoh therefore dismissed it as something familiar, even trivial. 
The true miracle came later, when the serpent returned to being a staff and Aaron’s staff swallowed the staffs of 
the magicians. This represented the withdrawal of vitality from its distorted channels and its return to its holy 
source. Pharaoh understood the implication clearly: the spiritual life sustaining Egypt and its power structure 
was being reclaimed, and Egypt would ultimately fall into Israel’s hands. 

Despite recognizing this, Pharaoh hardened his heart and refused to internalize the message. His resistance was 
not due to ignorance, but to willful denial in the face of evident truth. The maamar thus highlights the 
difference between recognizing reality intellectually and submitting to it existentially. 

Practical Takeaway:​
Spiritual opposition often collapses only when its source of vitality is removed. Superficial confrontation may 
impress or threaten, but true transformation occurs when distorted energies are redirected back to their proper 
root. On a personal level, destructive habits and temptations persist not because they are powerful in 
themselves, but because they are fed by misdirected life-force. When that energy is reclaimed and reoriented, 
the hold of negativity dissolves. 

END NOTE] 

Siman #78 
Or it may be said, what is written in the verse, And Pharaoh 
turned away and did not set his heart also to this.  ֹשָׁת וְלֹא פַּרְעהֹ וַיּפִֶן בַּפָּסוּק שֶּׁכָּתוּב ]מַה יאֵָמֵר, או  

לָזאֹת גַּם לִבּוֹ ], 
The matter is as it is written, From Zion, the perfection of 
beauty, God appeared [Psalms 50:2]. 

 
הוֹפִיעַ אֱלֹקִים יפִֹי מִכְלַל מִצִּיּוֹן דִּכְתִיב הוּא הָעִניְןָ  

נ:ב ]תהלים ]. 
For from Zion the world was founded, since it is the essence of 
the world and its vitality, and all the lands draw nourishment 
from it. 

 
עוֹלָם שֶׁל עִקָּרָהּ שֶׁהִיא לְפִי הָעוֹלָם, הֻשְׁתַּת מִצִּיּוֹן כִּי  

מִמֶּנּהָ יוֹנקְִים הָאֲרָצוֹת וְכָל וְחַיּוּתוֹ, . 

And therefore, likewise, regarding King Solomon, peace be upon 
him, it is said, And he spoke about the trees [I Kings 5:13]. 

 
נאֱֶמַר הַשָּׁלוֹם עָלָיו הַמֶּלֶךְ בִּשְׁלֹמהֹ וְכֵן[ ]נ״א: וְלָכֵן  

ה:יג א ]מלכים הָעֵצִים עַל וַידְַבֵּר ]. 
For he knew which portion of the land goes to Cush and planted 
pepper there, and likewise the rest of the matters. 

 
שָׁם וְנטַָע לְכוּשׁ הוֹלֵךְ בָּאָרֶץ חֵלֶק אֵיזהֶ יוֹדֵעַ שֶׁהָיהָ  

דְּבָרִים הַשְּׁאָר וְכֵן פִּלְפְּלִין, . 
And this is in the world.  ֶבָּעוֹלָם הוּא וְזה . 
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And likewise in the soul, Israel are the essence of vitality, and all 
the nations draw nourishment and receive from Israel vitality, 
each nation and nation on its own. 

 
הָאֻמּוֹת וְכָל הַחַיּוּת, עִקַּר הֵם שֶׁישְִׂרָאֵל בַּנּפֶֶשׁ, וְכֵן  

וְאֻמָּה אֻמָּה כָּל ]חַיּוּת[ מִיּשְִׂרָאֵל וּמְקַבְּלִים יוֹנקְִים  
עַצְמָהּ בִּפְניֵ . 

And this is what Moses said to the people, Arm yourselves from 
among you men for the army, and they shall be against Midian 
[Numbers 31:3]. 

 
הֵחָלְצוּ הָעָם אֶל משֶֹׁה ]וַידְַבֵּר[ )וַיּאֹמֶר( שֶׁאָמַר וְזהֶוּ  

מִדְיןָ עַל ]וְיהְִיוּ[ )וַיּצְִבָּאוּ( לַצָּבָא אֲנשִָׁים מֵאִתְּכֶם  
לא:ג ]במדבר ]. 

Meaning, to select men who correspond to Midian.  ֹמִדְיןָ כְּנגֶֶד שֶׁהֵם אֲנשִָׁים לִבְרוֹר לוֹמַר רְצוֹנו . 

And Pharaoh is called the great sea-creature that lies within his 
rivers [Ezekiel 29:3]. 

כט:ג ]יחזקאל יאְרָֹיו בְּתוֹךְ הָרבֵֹץ תַּנּיִן נקְִרָא וּפַרְעהֹ  ]. 

And likewise the Philistines who went out from Egypt, their idol 
worship was called Dagon, an expression of fish. 

 
הַזּרָָה עֲבוֹדָתָם נקְִרָא מִמִּצְרַיםִ שֶׁיּצְָאוּ פְּלִשְׁתִּים וְכֵן  

דָּג לְשׁוֹן דָּגוֹן, . 
And this is what Jacob our father, peace be upon him, said, Dan 
shall be a serpent upon the road [Genesis 49:17]. 

 
עֲלֵי נחָָשׁ דָן יהְִי הַשָּׁלוֹם עָלָיו אָבִינוּ יעֲַקבֹ שֶׁאָמַר וְזהֶוּ  

מט:יז ]בראשית דֶרֶךְ ]. 

This refers to Samson, because he too was from that portion 
from which all roots draw nourishment. 

 
חֵלֶק מֵאוֹתוֹ כֵּן גַּם שֶׁהָיהָ לְפִי שִׁמְשׁוֹן, עַל קָאֵי זהֶ  

]מִמֶּנּוּ יוֹנקְִים הַנּחְָשִׁים( שֶׁכָּל )נ״א: הַשָּׁרָשִׁים שֶׁכָּל ]. 

But because there was still in this an aspect of evil, which 
deceived Eve, as it is said, and that it was a desire to the eyes 
[Genesis 3:6]. 

 
לְחַוָּה, שֶׁהִתְעָה רַע, בְּחִינתַ בָּזהֶ עֲדַיןִ שֶׁהָיתְָה מִפְּניֵ אַךְ  

ג:ו ]בראשית לָעֵיניַםִ הוּא תַאֲוָה וְכִי שֶׁנּאֱֶמַר ]. 

And he said, For she is straight in my eyes [Judges 14:3].  יד:ג ]שופטים בְּעֵיניַ הִיא ישְָׁרָה כִּי אָמַר וְהוּא ]. 

Therefore it is written, The one who bites the heels of the horse, 
etc. [Genesis 49:17]. 

 
]בראשית ]וְגוֹ׳[ )נ״ל( סוּס עִקְּבֵי הַנּשֵֹׁךְ כְּתִיב כֵּן עַל  

 .[מט:יז
This too is a hint to Pharaoh in this, that the staff was turned into 
a serpent and from a serpent back into a staff, 

 
לְנחָָשׁ הַמַּטֶּה שֶׁנּהְֶפַּךְ בָּזהֶ, לְפַרְעהֹ רֶמֶז ]גַּם[ זהֶ  

לְמַטֶּה וּמִנּחָָשׁ , 
To allude to his idol worship.  הַזּרָָה עֲבוֹדָתוֹ עַל לִרְמוֹז . 
And he did not set his heart, etc.  וְגוֹ׳ לִבּוֹ שָׁת וְלֹא . 
[NOTE Summary:​
This maamar offers an alternative explanation for Pharaoh’s indifference to the sign of the staff and the serpent, 
deepening the idea that all vitality in existence flows from a single spiritual source. The Maggid teaches that 
Zion is the foundational life-source of the world. From it, all lands, regions, and nations draw their sustenance. 
King Solomon’s wisdom reflected this truth: he knew precisely which part of the land transmitted vitality to 
distant regions and how each place received its unique nourishment. 

This same structure exists within the soul. Israel constitutes the primary source of spiritual vitality, while the 
nations draw their life-force through particular channels within Israel. Each nation receives sustenance from a 
distinct root. This principle explains both warfare and spiritual confrontation. When Moses commanded the 

Powered By: ChassidusNow.com 
22 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Va’eira 
 

selection of men to fight Midian, he instructed that those be chosen from the spiritual root from which Midian 
itself derived nourishment. By striking the source, victory became possible. 

Pharaoh embodies this same dynamic. He is described as the great sea-creature, rooted in a serpentine and 
aquatic life-force. Philistine idolatry expressed this same root through Dagon, the fish deity. Jacob’s prophecy, 
“Dan shall be a serpent upon the road,” refers to Samson, who emerged from the same spiritual channel that 
sustained the Philistines. Samson’s power lay in this shared root, yet that channel still contained corruption 
originating from the primordial serpent that deceived Eve. The desire of the eyes appears again in Samson’s 
words, revealing lingering impurity within that same energy. 

The miracle of the staff becoming a serpent was therefore not yet decisive. It merely mirrored Pharaoh’s own 
spiritual domain and idol worship. He saw it as familiar, even trivial. The true message lay in the reversal: the 
serpent returning to a staff. This signaled the withdrawal of vitality from its corrupted channel and its return to 
its holy root. Pharaoh understood the implication clearly. His power was being reclaimed, and his downfall was 
inevitable. Yet despite this awareness, he chose not to internalize the message and hardened his heart. 

The maamar thus distinguishes between intellectual recognition and existential surrender. Pharaoh understood 
the sign, but refused to submit to its meaning. 

Practical Takeaway:​
Lasting change occurs not by confronting symptoms, but by addressing sources. Whether in spiritual struggle or 
personal growth, negative forces persist because they are being nourished from somewhere. When that 
nourishment is redirected to its proper root, resistance collapses. Awareness alone is insufficient; transformation 
requires willingness to relinquish false sources of vitality and allow truth to reclaim what has been misdirected. 

END NOTE] 

Siman #79 
In the Midrash: Therefore I swore, etc., had the Holy One, 
blessed be He, not bound Himself with an oath, they would 
not have been redeemed, as it is said, to take for Himself a 
nation from the midst of a nation. 

 
נִתְקַשֵּׁר לֹא אַלְמָלֵא וְגוֹ׳, נִשְׁבַּעְתִּי לָכֵן בַּמִּדְרָשׁ  
נִגְאָלִין, הָיוּ לֹא בִּשְׁבוּעָה הוּא בָּרוּךְ הַקָּדוֹשׁ  

גּוֹי מִקֶּרֶב גּוֹי לוֹ לָקַחַת שֶׁנֶּאֱמַר . 

Rabbi Berachyah said, With the arm of Your people, etc., 
meaning, He said, By His Name He redeemed them from a 
nation, with great and awesome acts, seventy-two letters. 

 
אָמַר לוֹמַר רְצוֹנוֹ וְגוֹ׳, עַמְּךָ בִּזרְוֹעַ אָמַר בְּרַכְיהָ ר׳  

אוֹתִיּוֹת ע״ב גְּדוֹלִים נוֹרָאִים עַד גּוֹי מִן גְּאָלָן בִּשְׁמוֹ  
 .נהֶ

Behold, our Sages of blessed memory said, one who swears must 
hold an object in his hand. 

בְּידָוֹ חֵפֶץ לִנקְוֹט צָרִיךְ הַנּשְִׁבָּע רַז״ַל אָמְרוּ הִנּהֵ  . 

And behold, when the Holy One, blessed be He, swore, where 
do we find that He was holding an object in His hand. 

 
שֶׁהָיהָ מָצִינוּ הֵיכָן הוּא, בָּרוּךְ הַקָּדוֹשׁ כְּשֶׁנּשְִׁבַּע וְהִנּהֵ  
בְּידָוֹ חֵפֶץ נקִָיט . 
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But it is said, The Lord swore by His right hand and by the arm 
of His strength. 

עֻזּוֹ וּבִזרְוֹעַ בִּימִינוֹ ה׳ נשְִׁבַּע נאֱֶמַר אַךְ  . 

And our Sages of blessed memory expounded, His right hand, 
this is the Torah, and the arm of His strength, this is the tefillin. 

הַתְּפִלִּין אֵלּוּ עֻזּוֹ וּבִזרְוֹעַ תּוֹרָה זוֹ בִּימִינוֹ רַז״ַל וְדָרְשׁוּ  . 

And according to this it comes out well, and it is possible to say, 
that the first Tanna also held that when the Holy One, blessed be 
He, swore, He swore while holding an object. 

 
קַמָּא דְּתַנּאָ לוֹמַר[, וְאֶפְשָׁר ]נ״א: שַׁפִּיר אָתֵי זהֶ וּלְפִי  

נשְִׁבַּע הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁכְּשֶׁנּשְִׁבַּע סָבַר )נמֵַּי(  
חֵפֶץ בִּנקְִיטַת . 

But the difference between them is that the first Tanna held that 
He swore by His right hand, which is the Torah, for all of it is the 
Name of the Holy One, blessed be He. 

 
שֶׁנּשְִׁבַּע סָבַר קַמָּא שֶׁתַּנּאָ הוּא, בֵּיניֵהֶם הַחִלּוּק אַךְ  

דְּקַבּ״ה שְׁמָהָן כֻּלָּא כִּי הַתּוֹרָה, זוֹ בִּימִינוֹ . 

And Rabbi Berachyah held that He swore with the tefillin, as it 
is said, You redeemed with the arm of Your people, etc. 

 
גָּאַלְתָּ שֶׁנּאֱֶמַר בַּתְּפִלִּין, שֶׁנּשְִׁבַּע סָבַר בְּרַכְיהָ וְר׳  

וְגוֹ׳ עַמְּךָ בִּזרְוֹעַ . 

And Rabbi Avin comes to say, By His Name He redeemed them, 
meaning, why do we need to ask with which object He swore. 

 
גְּאָלָן, בִּשְׁמוֹ לְמֵימַר אָבִין[ ]ר׳ לוֹמַר( )רְצוֹנוֹ וְאָתֵי  

נשְִׁבַּע חֵפֶץ בְּאֵיזהֶ לִשְׁאוֹל צְרִיכִים אֲנחְַנוּ מָה כְּלוֹמַר . 

Behold, we find an explicit verse, as it is said, that I lifted My 
hand. 

 
אֶת נשָָׂאתִי אֲשֶׁר שֶׁנּאֱֶמַר מְפרָֹשׁ מִקְרָא מָצִינוּ הֲלֹא  
 .ידִָי

The explanation is, the lifting of the hand itself.  ׁהוּא ידָ הַנּשְִׂיאַת פֵּרוּש . 
As it is stated in the Book of Formation, that upon the hand there 
are seventy-two [seventy-three] names. 

 
]ע״ג[ )ע״ב( הַיּדָ עַל ישֵׁ יצְִירָה בְּסֵפֶר כְּדְאִיתָא  
 .שֵׁמוֹת

And with three of those names the Holy One, blessed be He, 
created the world, and upon the hand there remained seventy 
names, from which the flow comes to the world. 

 
עָלְמָא, הוּא בָּרוּךְ הַקָּדוֹשׁ בָּרָא מֵהֶם שֵׁמוֹת וּבְג׳  

לָעוֹלָם בָּאָה הַשֶּׁפַע שֶׁמֵּהֶם שְׁמוֹת ע׳ הַיּדָ עַל וְנשְִׁאַר . 

If so, the lifting of the hand itself is the holding of an object.  חֵפֶץ הַנּקְִיטַת הִיא עַצְמָהּ ידָ הַנּשְִׂיאַת כֵּן אִם . 

And it is possible to say that Rabbi Berachyah, who said, You 
redeemed with the arm of Your people, also intended this lifting 
of the hand. 

 
בִּזרְוֹעַ גָּאַלְתָּ שֶׁאָמַר בְּרַכְיהָ ר׳ שֶׁגַּם לוֹמַר וְאֶפְשָׁר  

זוֹ ידָ לִנשְִׂיאַת כִּוֵּן כֵּן גַּם עַמְּךָ . 

And one said one matter, etc.  וְכוּ׳ חַדָּא אָמַר וּמַר . 
Except that Rabbi Berachyah calls it by the name of its place, 
which is the arm. 

 
שֶׁהוּא מְקוֹמָהּ שֵׁם עַל אוֹתָהּ קוֹרֵא בְּרַכְיהָ שֶׁר׳ אֶלָּא  

 .הַזּרְוֹעַ
And Rabbi Avin calls it by the name of the Names written upon 
the hand. 

 
( שֵׁם עַל אוֹתָהּ קוֹרֵא אָבִין[ ]וְר׳ לוֹמַר( וְרְצוֹנוֹ  

הַיּדָ עַל הַכְּתוּבִים הַשֵּׁמוֹת . 
And even more so, it is known that the essence of the 
seventy-two Names are in chesed, gevurah, and tiferet. 

בְּחַג״ת הֵם שֵׁמוֹת ע״ב שֶׁעִקַּר ]ידָוּעַ[ גַּם וּמַה  . 

Which are the three vavs of Vayisa, Vayavo, and Vayet.  וַיּטֵ וַיּבָאֹ וַיּסִַּע שֶׁל וָוִין ג׳ שֶׁהֵם . 
And chesed, gevurah, and tiferet are called arms.  זרְוֹעוֹת נקְִרָאִים הֵם וְחַג״תִי . 
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And this is, The Lord swore by His right hand and by the arm of 
His strength. 

עֻזּוֹ וּבִזרְוֹעַ בִּימִינוֹ ה׳ נשְִׁבַּע וְזהֶוּ  . 

And the one who decides between them is, You redeemed with 
the arm of Your people, etc. 

וְגוֹ׳ עַמְּךָ בִּזרְוֹעַ גָּאַלְתָּ זהֶוּ בֵּיניֵהֶם, וְהַמַּכְרִיעַ  . 

[NOTE Summary:​
This maamar explains why the redemption from Egypt required a Divine oath, and why that oath itself 
constituted the decisive force of redemption. The Midrash teaches that had the Holy One, blessed be He, not 
bound Himself through an oath, Israel would not have been redeemed. Redemption was not a natural unfolding 
nor merely a response to merit, but a consequence of absolute Divine commitment. 

The Maggid addresses the halachic principle that one who swears must hold an object in his hand, and asks 
how this applies to the Divine oath. Scripture states that G-d swore “by His right hand and by the arm of His 
strength.” The Sages interpret the right hand as Torah and the arm of strength as tefillin. One view holds that 
the oath was through Torah itself, since the Torah is entirely the Name of G-d. Another view holds that the oath 
was through tefillin, expressed as “You redeemed with the arm of Your people.” 

A third approach resolves the question at its root. The verse “which I lifted My hand” teaches that the very act 
of lifting the hand constitutes the oath. Drawing on Sefer Yetzirah, the Maggid explains that Divine Names are 
inscribed upon the hand. Three Names were used to create the world, while the remaining Names serve as 
channels through which Divine flow enters existence. The hand itself, bearing these Names, is the “object” of 
the oath. Thus, the oath is embedded in the structure of Divine emanation itself. 

These views are not contradictory. One refers to the hand as Torah, another as tefillin, another as Divine Names. 
All describe the same reality from different angles. The seventy-two-letter Name is rooted in the three Divine 
attributes of kindness, strength, and harmony, which are metaphorically called arms. Redemption therefore 
emerges from the activation of these attributes through the Divine oath. 

The conclusion is that redemption was not triggered by human action alone, but by a binding of Divine will into 
reality. The oath represents an irreversible attachment of G-d’s essence to Israel’s destiny, ensuring redemption 
regardless of obstacles. 

Practical Takeaway:​
Some transformations require more than effort, growth, or readiness. They require commitment. When purpose 
is anchored in something irrevocable, setbacks lose their power to cancel progress. The Divine oath teaches that 
true redemption begins when a goal is no longer conditional, but bound to identity itself. Commitment 
transforms possibility into inevitability. 

Chassidic Story:​
It is related that a chassid once came to the Maggid of Mezeritch broken by years of spiritual struggle. He said 
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that despite sincere effort, he felt stuck, unable to move forward. The Maggid asked him whether he had truly 
decided who he was meant to be. The chassid answered that he was still trying. 

The Maggid replied that effort without commitment wavers, but commitment creates its own path. He 
explained that Israel left Egypt not because they were ready, but because G-d bound Himself to them with an 
oath. Only after leaving did growth begin. The chassid later said that this teaching changed his life, because he 
stopped waiting to feel ready and began acting from identity instead. 

This reflects the teaching of the maamar: redemption flows from an oath, not from perfection.​
END NOTE] 

Siman #80 
A journey of three days we will go in the wilderness.  ְבַּמִּדְבָּר נֵלֵךְ ימִָים שְׁלֹשֶׁת דֶּרֶך . 
It is written, Uncover my eyes and I will behold, etc. [Psalms 
119:18]. 

קיט:יח ]תהלים וְגוֹמֵר וְאַבִּיטָה עֵיניַ גַּל כְּתִיב  ]. 

And it is stated, With the Torah the Holy One, blessed be He, 
created the world. 

עָלְמָא הוּא בְּרִיךְ קוּדְשָׁא בָּרָא בְּאוֹרַייְתָא וְאִיתָא  . 

And not only this world, but all the worlds, all of them He 
created with the letters of the Torah. 

 
בָּרָא הַכּלֹ הָעוֹלָמוֹת כָּל אֶלָּא בִּלְבַד, הַזּהֶ הָעוֹלָם וְלֹא  

הַתּוֹרָה בְּאוֹתִיּוֹת . 
And behold, this is impossible that in each portion of the Torah 
one portion of the worlds was created. 

 
חֵלֶק נבְִרָא הַתּוֹרָה מִן חֵלֶק שֶׁבְּכָל אֶפְשָׁר אִי זהֶ וְהִנּהֵ  
הָעוֹלָמוֹת מִן אֶחָד . 

Since the Torah is primordial, and it is above time, and it is 
simple unity, parts do not apply to it. 

 
הַזּמְַן מִן לְמַעְלָה וְהִיא קְדוּמָה )הִיא( שֶׁהַתּוֹרָה כֵּיוָן  

חֲלָקִים בָּהּ שַׁיּךְָ לֹא פְּשׁוּטָה, אַחְדוּת וְהִיא . 
And behold, according to this, it is necessary that in every 
portion of the Torah all the Torah and all the worlds are included. 

 
בּוֹ כָּלוּל הַתּוֹרָה מִן חֵלֶק שֶׁבְּכָל מֻכְרָח זהֶ לְפִי וְהִנּהֵ  
הָעוֹלָמוֹת וְכָל הַתּוֹרָה כָּל . 

And likewise included within it is everything, as mentioned.  כַּנּזִכְָּר נחַֹ )הַכּלֹ( בָּהּ כָּלוּל וְכֵן . 
But only particularity is revealed from it, while in concealment 
everything is included within it. 

 
כָּלוּל בְּהֶעְלֵם אֲבָל פְּרָטִיּוּת, רַק מִמֶּנּהָ נרְִאֶה אֵין אַךְ  
הַכּלֹ בָּהּ . 

Like we see only this world, and even so we have a received 
tradition that there are worlds without end. 

 
כֵן פִּי עַל וְאַף הַזּהֶ, עוֹלָם רַק רוֹאִים אָנוּ שֶׁאֵין כְּמוֹ  

קֵץ לְאֵין עוֹלָמוֹת שֶׁיּשֵׁ הַקַּבָּלָה לָנוּ בָּאָה . 
And likewise in every commandment, we see only the action, 
but everything is concealed within it, as mentioned. 

 
נעְֶלָם אֲבָל הָעֲשִׂיּהָ, רַק רוֹאִים אָנוּ אֵין מִצְוָה בְּכָל וְכֵן  
כַּנּזִכְָּר הַכּלֹ בָּהּ . 

And this is, Your commandment is exceedingly broad [Psalms 
119:96]. 

קיט:צו ]תהלים )מְאדֹ( מִצְוָתְךָ רְחָבָה וְזהֶוּ  ]. 

That one commandment is exceedingly broad.  מְאדֹ עַד רְחָבָה הִיא אַחַת שֶׁמִּצְוָה . 
And this is, Uncover my eyes and I will behold wonders from 
Your Torah [Psalms 119:18]. 

 
]תהלים מִתּוֹרָתֶךָ נפְִלָאוֹת וְאַבִּיטָה עֵיניַ גַּל וְזהֶוּ  

 .[קיט:יח
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Meaning, those wondrous worlds that are hidden and concealed 
within Your Torah. 

 
וְהַמְכֻסִּים הַמֻּפְלָאִים הָעוֹלָמוֹת אוֹתָן לוֹמַר רְצוֹנוֹ  

 .בְּתוֹרָתֶךָ
And this is, With the Torah the Holy One, blessed be He, created 
the world. 

עָלְמָא הוּא בְּרִיךְ קוּדְשָׁא בָּרָא בְּאוֹרַייְתָא וְזהֶוּ  . 

Meaning, the Torah as it is with us.  ֹאֶצְלֵנוּ שֶׁהִיא כְּמוֹ הַתּוֹרָה לוֹמַר רְצוֹנו . 

But it enclothes itself in all the worlds according to what it is, 
but it itself does not change. 

 
אֲבָל שֶׁהִיא, מַה כְּפִי הָעוֹלָמוֹת בְּכָל מִתְלַבֶּשֶׁת הִיא אַךְ  

מִשְׁתַּנּהָ אֵינהָּ עַצְמָהּ הִיא . 
And this is that the Patriarchs studied Torah, and Noah studied 
Torah. 

תּוֹרָה לָמַד וְנחַֹ תּוֹרָה, לָמְדוּ שֶׁהָאָבוֹת וְזהֶוּ  . 

Meaning, that they comprehended the Torah as it is.  ֹשֶׁהִיא מַה כְּפִי הַתּוֹרָה שֶׁהִשִּׂיגוּ לוֹמַר רְצוֹנו . 

Even though at that time it had not yet been enclothed in the 
garment that is with us. 

 
שֶׁהוּא בַּלְּבוּשׁ נתְִלַבְּשָׁה לֹא הַהִיא בְּעֵת שֶׁעֲדַיןִ הַגַּם  

 .אֶצְלֵנוּ

Which is like a sheath for the Torah itself, as it were.  וְכוּ׳ )נ״א: כִּבְיכָוֹל עַצְמָהּ הַתּוֹרָה אֶל כְּנרְֵתֵּק שֶׁהוּא ). 

And this is, in the future to come the Holy One, blessed be He, 
will take the sun out from its sheath. 

 
חַמָּה הוּא בָּרוּךְ הַקָּדוֹשׁ יוֹצִיא לָבאֹ לֶעָתִיד וְזהֶוּ  

 .מִנּרְַתִּיקָה

That is, they will apprehend it as it is, without a garment.  ּלְבוּשׁ בְּלִי שֶׁהִיא כְּמוֹ אוֹתָהּ שֶׁיּשִַּׂיגוּ דְּהַייְנו . 

Because now they were not able to bear its brightness by itself.  
בִּפְניֵ בְּהִירָתָהּ לִסְבּלֹ יכְוֹלִים הָיוּ לֹא שֶׁעַכְשָׁיו לְפִי  

 .עַצְמָהּ
And not every mind can bear this.  דָּא סָבִיל מוֹחָא כָּל וְלָאו . 
Rather, only the righteous who are divested of physicality are 
able to apprehend it. 

 
יכְוֹלִים מִגַּשְׁמִיּוּת הַמֻּפְשָׁטִים הַצַּדִּיקִים אִם כִּי  

 .לְהַשִּׂיגָהּ
Each and every one according to his divestment from 
physicality. 

מִגַּשְׁמִיּוּת הִתְפַּשְּׁטוּתוֹ לְפִי וְאֶחָד אֶחָד כָּל  . 

By way of analogy, if he is divested only from this world, he is 
able to apprehend according to what he is in a higher world. 

 
יכָוֹל לְבַד הַזּהֶ מֵעוֹלָם מֻפְשָׁט הוּא אִם מָשָׁל דֶּרֶךְ עַל  

עֶלְיוֹן יוֹתֵר בְּעוֹלָם שֶׁהוּא מַה כְּפִי לְהַשִּׂיג . 
And likewise until without end.  קֵץ אֵין עַד וְכֵן . 
The more that one attaches himself to a higher world, so too his 
apprehension expands, and he is not so constricted. 

 
)נ״א: כֵּן עֶלְיוֹן יוֹתֵר עוֹלָם אֶל עַצְמוֹ שֶׁמְּדַבֵּק מַה כָּל  

כָּךְ כָּל מְצֻמְצָם וְאֵינוֹ הַשָּׂגָתוֹ תִּתְפַּשֵּׁט בּוֹ( . 
And the more that he distances himself from his root, there the 
Torah is more constricted. 

 
יוֹתֵר הַתּוֹרָה שָׁם מִשָּׁרְשׁוֹ יוֹתֵר שֶׁמִּתְרַחֵק מַה וְכָל  

 .מְצֻמְצֶמֶת
Until he comes to this world, in which everything is in absolute 
constriction. 

גָּמוּר בְּצִמְצוּם הַכּלֹ שֶׁבּוֹ הַזּהֶ לְעוֹלָם שֶׁבָּא עַד  . 

To the extent that there is almost no commandment that does not 
have measures and limits. 

וְשִׁעוּרִין מִדּוֹת בָּהּ שֶׁאֵין מִצְוָה לְךָ אֵין שֶׁכִּמְעַט עַד  . 
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And this is that the Holy One, blessed be He, contracts Himself 
and dwells in this world through Torah and commandments, 
which here are in constriction and measures. 

 
וְשׁוֹרֶה עַצְמוֹ מְצַמְצֵם הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ וְזהֶוּ  

בְּצִמְצוּם כָּאן שֶׁהֵן וּמִצְוֹת תּוֹרָה ידְֵי עַל הַזּהֶ בָּעוֹלָם  
 .וְשִׁעוּרִים

And this is what is known, “known in the gates is her husband,” 
with his measures. 

דִּילֵיהּ בְּשִׁעוּרִין בַּעְלָהּ, בַּשְּׁעָרִים נוֹדָע וְזהֶוּ  . 

And one who merits and sees higher worlds at the time of 
performing the commandment, 

 
עֲשׂוֹתוֹ בְּעֵת עֶלְיוֹניִם עוֹלָמוֹת וְרוֹאֶה זוֹכֶה שֶׁהוּא וּמִי  

 .הַמִּצְוָה
That is, that he is divested of physicality, each one according to 
his level, 

 
לְפִי אֶחָד כָּל הַגַּשְׁמִיּוּת מִן מֻפְשָׁט שֶׁהוּא דְּהַייְנוּ  

 .מַדְרֵגָתוֹ
He has greater delight, because the more elevated it is, the 
broader it is, and it is not in constriction as here. 

 
עֶלְיוֹן יוֹתֵר שֶׁהוּא מַה שֶׁכָּל לְפִי תַּעֲנוּג יוֹתֵר לוֹ ישֵׁ  

כָּאן כְּמוֹ בְּצִמְצוּם וְאֵינוֹ רָחָב יוֹתֵר הוּא . 

And this is, the reward of a commandment is a commandment.  ּמִצְוָה מִצְוָה שְׂכַר וְזהֶו . 

Meaning, that in the reward of the commandment that one 
performs in this world, 

הַזּהֶ בָּעוֹלָם שֶׁעוֹשִׂין הַמִּצְוָה שֶׁבִּשְׂכַר לוֹמַר רְצוֹנוֹ  . 

The reward is [alternate version: His intent is to say that the 
reward of the commandment that one performs in this world is] 
in that very commandment in the Supernal World. 

 
הַמִּצְוָה שֶׁל שֶׁהַשָּׂכָר לוֹמַר רְצוֹנוֹ ]נ״א: הוּא הַשָּׂכָר  

בְּעָלְמָא הַמִּצְוָה בְּאוֹתָהּ הוּא[ הַזּהֶ בָּעוֹלָם שֶׁעוֹשִׂין  
 .עִלָּאָה

And there he has delight from it.  מִמֶּנּהָ תַּעֲנוּג לוֹ ישֵׁ וְשָׁם . 
Because here he has no delight from it, since it is in constriction 
and garment, as mentioned. 

 
בְּצִמְצוּם שֶׁהִיא לְפִי מִמֶּנּהָ תַּעֲנוּג לוֹ אֵין שֶׁכָּאן לְפִי  

כַּנּזִכְָּר וּלְבוּשׁ . 
And this is, for a sun and a shield is the Lord God [Psalms 
84:12]. 

פד:יב ]תהלים אֱלֹקִים ה׳ וּמָגֵן שֶׁמֶשׁ כִּי וְזהֶוּ  ]. 

That is, for the sun is surrounded by the element of water, and 
this is for a shield and a sheath for the sun. 

 
לְמָגֵן וְזהֶוּ מַיםִ, יסְוֹד אוֹתוֹ מְסֻבֶּבֶת הַשֶּׁמֶשׁ כִּי דְּהַייְנוּ  

לַשֶּׁמֶשׁ וּלְנרְֶתִּיק . 
Alternatively, that is, that the sun is within the shield and sheath, 
since the world would not have been able to bear the brightness 
and the heat of the sun. 

 
( לְפִי וְנרְֶתִּיק, הַמָּגֵן בְּתוֹךְ הוּא שֶׁהַשֶּׁמֶשׁ דְּהַייְנוּ נ״א:  

שֶׁל וְהַחםֹ הַבְּהִירוּת לִסְבּלֹ יכְוֹלִין הָיוּ לֹא שֶׁהָעוֹלָם  
 (.הַשֶּׁמֶשׁ

Therefore it has an element of water as a shield and sheath.  וְנרְֶתִּיק לְמָגֵן מַיםִ שֶׁל יסְוֹד לוֹ הָיהָ כֵּן עַל . 

Alternatively, therefore it is enclothed within a shield and sheath.  ( וְנרְֶתִּיק מָגֵן בְּתוֹךְ מְלֻבָּשׁ הוּא כֵּן עַל נ״א: .) 

And this is in this world.  ּהַזּהֶ בָּעוֹלָם וְזהֶו . 
But one who is divested of physicality and binds himself to 
higher worlds, 

 
עַצְמוֹ אֶת וּמְקַשֵּׁר מִגַּשְׁמִיּוּת מֻפְשָׁט שֶׁהוּא מִי אֲבָל  

עֶלְיוֹניִם לְעוֹלָמוֹת , 

Then he sees that, as it were, the Lord God is sun and shield, as 
explained above at length. 

 
שָׁם רוֹאֶה אָז )נ״א: אֱלֹקִים ה׳ שֵׁם שֶׁכִּבְיכָוֹל רוֹאֶה אָז  

לְעֵיל כַּנּזִכְָּר וּמָגֵן, שֶׁמֶשׁ )כִּבְיכָוֹל( הוּא אֱלֹקִים( שֶׁה׳  
 .בְּארֶֹךְ
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And this is, in the future to come you will no longer have the sun 
for daylight, and the Lord will be for you an eternal light, etc. 
[Isaiah 60:19]. 

 
יוֹמָם לְאוֹר הַשֶּׁמֶשׁ עוֹד לְךָ יהְִיהֶ לֹא לָבאֹ לֶעָתִיד וְזהֶוּ  

ס:יט ]ישעיה וְגוֹ׳ לְאוֹר ה׳ לְךָ וְהָיהָ ]. 

And return to the matter, for the Torah and the commandments, 
which are constricted in this world, 

 
מְצֻמְצָמִים שֶׁהֵם וְהַמִּצְוֹת הַתּוֹרָה כִּי הָעִניְןָ אֶל וְנחְַזוֹר  

הַזּהֶ בָּעוֹלָם , 
They themselves are commandments in the higher worlds, only 
with greater expansion, since they are closer to their root. 

 
בְּיוֹתֵר רַק עֶלְיוֹניִם, בָּעוֹלָמוֹת מְצֻוִּים בְּעַצְמָם הֵם  

לְשָׁרְשָׁהּ קְרוֹבָה שֶׁהִיא בַּאֲשֶׁר הִתְרַחֲבוּת . 
Therefore every person needs to intend, at the time of 
performing the commandment, with speech, with action, and 
with thought. 

 
בְּדִבּוּר הַמִּצְוָה עֲשִׂיּתַ בְּעֵת לְכַוֵּין אָדָם כָּל צָרִיךְ כֵּן עַל  

וּבְמַחֲשָׁבָה וּבְמַעֲשֶׂה . 

For through this he elevates the commandment and divests it of 
its physicality. 

מִגַּשְׁמִיּוּתָהּ אוֹתָהּ וּמַפְשִׁיט הַמִּצְוָה אֶת מַעֲלֶה בָּזהֶ כִּי  . 

And brings it close to its root and unifies it in the higher worlds.  עֶלְיוֹניִם בָּעוֹלָמוֹת וּמְיחֲַדָהּ שָׁרְשָׁהּ אֶל אוֹתָהּ וּמְקָרֵב . 

And the essential thing is the delight at the time of performing it, 
and understand this. 

וְהָבֵן עֲשִׂיּתָָהּ בְּעֵת הַתַּעֲנוּג הוּא וְהָעִקָּר  . 

And this is seen by sense, for delight is that which connects two 
things. 

דְּבָרִים בּ׳ הַמְחַבֵּר הוּא הַתַּעֲנוּג כִּי בְּחוּשׁ, זהֶ וְנרְִאֶה  . 

For example, male and female, that which connects them is 
delight. 

הַתַּעֲנוּג הוּא הַמְחַבְּרָם וְנוּקְבָא דָּכָר לְמָשָׁל  . 

Therefore every man who performs the commandment with 
speech, with thought, and with action, 

 
וּבְמַחֲשָׁבָה בְּדִבּוּר הַמִּצְוָה שֶׁיּעֲַשֶׂה אִישׁ כָּל כֵּן עַל  

 ,וּבְמַעֲשֶׂה

And supreme over all is the delight that connects them.  הַמְחַבְּרָם הַתַּעֲנוּג הוּא הַכּלֹ עַל וְעֶלְיוֹן . 

And through this he binds all the worlds to the Holy One, 
blessed be He. 

הוּא בָּרוּךְ לְהַקָּדוֹשׁ הָעוֹלָמוֹת כָּל מְקַשֵּׁר הוּא וּבָזהֶ  . 

And you do not have any commandment that is not included 
from the entire Torah, as mentioned. 

כַּנּזִכְָּר הַתּוֹרָה מִכָּל כְּלוּלָה שֶׁאֵינהָּ מִצְוָה כָּל לְךָ וְאֵין  . 

For it is simple unity, but it is constricted.  מְצֻמְצֶמֶת הִיא אַךְ פְּשׁוּטָה, אַחְדוּת הִיא כִּי . 

But when one divests it of its physicality, it is exceedingly broad 
and included of everything. 

 
וּכְלוּלָה מְאדֹ רְחָבָה הִיא מִגַּשְׁמִיּוּתָהּ כְּשֶׁמַּפְשִׁיטָהּ אֲבָל  

 .מֵהַכּלֹ
And greater than the world and its fullness.  וּמְלוֹאוֹ מֵעוֹלָם יוֹתֵר וּגְדוֹלָה . 
And this is, Your commandment is exceedingly broad [Psalms 
119:96], for he would see it in the higher worlds. 

 
שֶׁהָיהָ קיט:צו[, ]תהלים מְאדֹ מִצְוָתְךָ רְחָבָה וְזהֶוּ  

עֶלְיוֹניִם בָּעוֹלָמוֹת אוֹתָהּ רוֹאֶה . 
And this is what our Sages of blessed memory said, David came 
and did not explain it. 

פֵּרְשָׁהּ וְלֹא דָוִד בָּא רַז״ַל שֶּׁאָמְרוּ מַה וְזהֶוּ  . 
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That is, that he said simply, Your commandment is exceedingly 
broad, without measure. 

שִׁעוּר בְּלִי מִצְוָתְךָ רְחָבָה סְתָם שֶׁאָמַר דְּהַייְנוּ  . 

Ezekiel came and did not explain it, and there was a scroll 
written with lamentations and murmuring and woe, etc. 

 
קִיניִם כְּתוּבָה מְגִלָּה וְהָיתְָה פֵּרְשָׁהּ, וְלֹא יחְֶזקְֵאל בָּא  

וְגוֹ׳ וָהִי וְהֶגֶה . 

That is, that he saw the sufferings of the righteous in this world.  ּהַזּהֶ בָּעוֹלָם צַדִּיקִים שֶׁל יסִּוּרִים שֶׁרָאָה דְּהַייְנו . 

Meaning, that he saw them with the commandments in this 
world, which are all constricted in measures. 

 
הַזּהֶ בָּעוֹלָם הַמִּצְוֹת עִם אוֹתָם ]שֶׁרָאָה לוֹמַר רְצוֹנוֹ  

בְּשִׁעוּרִין מְצֻמְצָמִים כֻּלָּם שֶׁהֵם ]. 
And he saw their delight in the World to Come.  הַבָּא בָּעוֹלָם שֶׁלָּהֶם הַתַּעֲנוּג וְרָאָה . 
Meaning, that he saw those commandments themselves, but he 
saw them in the higher worlds. 

 
רָאָה אֲבָל עַצְמָן, הַמִּצְוֹת אוֹתָן שֶׁרָאָה לוֹמַר רְצוֹנוֹ  
עֶלְיוֹניִם בָּעוֹלָמוֹת אוֹתָן . 

Where they are the great delight without constriction, close to 
their root, broad and inclusive, as mentioned. 

 
לְשָׁרְשָׁם קְרוֹבִים צִמְצוּם בְּלִי הַגָּדוֹל הַתַּעֲנוּג שֶׁהֵם  

כַּנּזִכְָּר ]וּכְלוּלִים[ וּרְחָבִים . 
And afterward Zechariah came and explained it, a flying scroll, 
etc. 

וְגוֹ׳ עָפָה מְגִלָּה וּפֵרְשָׁהּ, זכְַרְיהָ בָּא כֵּן וְאַחַר  . 

Because Zechariah was at the beginning of the Second Temple, 
which is the letters in the world of speech. 

 
אוֹתִיּוֹת שֶׁהוּא שֵׁניִ בַּיתִ בִּתְחִלַּת הָיהָ שֶׁזּכְַרְיהָ לְפִי  

הַדִּבּוּר שֶׁבָּעוֹלָם . 
And there were lacking five matters, as is known, and 
understand this. 

וְדַ״ל כַּנּוֹדָע דְּבָרִים ה׳ חָסֵר וְהָיהָ  . 

And in speech there is also constriction, as is known, that speech 
is constricted. 

מְצֻמְצָם שֶׁהַדִּבּוּר כַּנּוֹדָע מְצֻמְצָם, כֵּן גַּם הוּא וּבְדִבּוּר  . 

Therefore he saw it in measures.  בְּשִׁעוּרִין אוֹתָהּ רָאָה כֵּן עַל . 
And we return to the matter, for the commandment must be 
performed with speech, with thought, and with action, and with 
delight. 

 
בְּדִבּוּר אוֹתָהּ שֶׁיּעֲַשׂוּ צָרִיךְ הַמִּצְוָה כִּי לָעִניְןָ וְנחְַזוֹר  

וְתַעֲנוּג וּבְמַעֲשֶׂה וּבְמַחֲשָׁבָה . 

That is, that one must draw himself to great attachment until he 
reaches delight. 

 
עַד )גָּדוֹל( לִדְבֵקוּת עַצְמוֹ לְהַמְשִׁיךְ שֶׁצָּרִיךְ דְּהַייְנוּ  

לְתַעֲנוּג שֶׁמַּגִּיעַ . 
Behold, when the Torah was given at Sinai, it was given with 
speech. 

בְּדִבּוּר נתְִּנהָ בְּסִיניַ תּוֹרָה כְּשֶׁנּתְִּנהָ הִנּהֵ  . 

And as we see, it is certainly necessary that there be thought 
there. 

מַחֲשָׁבָה שָׁם לִהְיוֹת מֻכְרָח בְּוַדַּאי רוֹאִים שֶׁאָנוּ וְכְמוֹ  . 

For speech is drawn from thought.  הַמַּחֲשָׁבָה מִן נמְִשָׁךְ הַדִּבּוּר כִּי . 
It turns out that the Torah was given with speech and with 
thought. 

וּבְמַחֲשָׁבָה בְּדִבּוּר נתְִּנהָ שֶׁהַתּוֹרָה נמְִצָא  . 

But action is in our hands.  בְּידֵָינוּ הוּא הַמַּעֲשֶׂה אֲבָל . 
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When we perform the commandments in action, we then unify 
the action of the commandment, which is the world of action, 
with speech and thought, which are the worlds of formation and 
creation. 

 
מַעֲשֵׂה מְיחֲַדִים אָנוּ אָז בְּמַעֲשֶׂה הַמִּצְוֹת עוֹשִׂים כְּשֶׁאָנוּ  
וְהַמַּחֲשָׁבָה הַדִּבּוּר עִם הָעֲשִׂיּהָ עוֹלַם שֶׁהִיא הַמִּצְוָה  
וְהַבְּרִיאָה הַיצְִירָה עוֹלַם שֶׁהֵם . 

And this is, On the day of his wedding, this is the giving of the 
Torah. 

תּוֹרָה מַתַּן זהֶ חֲתֻנּתָוֹ בְּיוֹם וְזהֶוּ  . 

And seemingly, what wedding was there.  שָׁם הָיתְָה חֲתֻנּהָ אֵיזהֶ וְלִכְאוֹרָה . 

But the matter is, as is written, that there was true unification.  בֶּאֱמֶת יחִוּד שֶׁהָיהָ שֶּׁכָּתוּב כְּמַה הוּא הָעִניְןָ אֲבָל . 

For the world of action had an ascent and was unified to the 
world of hearing. 

 
לְעוֹלַם וְנתְִיחֵַד עֲלִיּהָ לוֹ הָיהָ הָעֲשִׂיּהָ עוֹלַם כִּי  

 .הַשְּׁמִיעָה
Which is a vessel prepared for the world of speech, meaning to 
receive speech together with action. 

 
הַדִּבּוּר לְקַבֵּל דְּהַייְנוּ הַדִּבּוּר, לְעוֹלַם מוּכָן כְּלִי שֶׁהִיא  

הַמַּעֲשֶׂה עִם . 
And through this the world of action was unified to the higher 
worlds. 

עֶלְיוֹניִם לָעוֹלָמוֹת הָעֲשִׂיּהָ עוֹלַם נתְִיחֵַד וּבָזהֶ  . 

And this is, A journey of three days we will go in the wilderness.  ּבַּמִּדְבָּר נלֵֵךְ ימִָים שְׁלֹשֶׁת דֶּרֶךְ וְזהֶו . 

That is, three worlds we will go in the receiving of the Torah, 
which was given with speech, as mentioned, and understand this. 

 
שֶׁנּתְִּנהָ הַתּוֹרָה בְּקַבָּלַת נלֵֵךְ עוֹלָמוֹת שְׁלֹשֶׁת דְּהַייְנוּ  

וְהָבֵן כַּנּזִכְָּר בְּדִבּוּר . 
[NOTE Summary:​
This maamar develops a single, unified teaching about Torah, mitzvot, and Divine light across all worlds. The 
Maggid explains that the Torah is absolute unity, preceding time and division. Therefore, no part of Torah 
corresponds to only one part of creation. Rather, every verse and every mitzvah contains within it the entirety of 
Torah and all worlds. What appears to us as a single, limited action is only the revealed surface; in concealment, 
it includes infinite spiritual worlds. 

This explains the verse “Uncover my eyes and I will behold wonders from Your Torah,” meaning the hidden 
worlds contained within Torah and mitzvot. In this world, mitzvot appear constrained by measures, quantities, 
and physical form. These limitations are necessary because the world cannot tolerate unfiltered Divine radiance. 
Just as the physical sun requires a sheath and a shield, so too Divine light is clothed through the Name Elokim, 
through contraction, and through Torah and mitzvot as they exist here. 

In the future, however, the sheath will be removed. Divine light will be apprehended as it truly is, without 
concealment. Even now, the righteous who divest themselves of physicality can taste this, each according to the 
degree of their detachment. The closer one is to the spiritual root of Torah, the broader and more expansive the 
mitzvah becomes. 

The Maggid explains why different prophets perceived “Your commandment is exceedingly broad” differently. 
David perceived its boundlessness without explanation. Ezekiel saw the suffering of the righteous performing 
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constrained mitzvot in this world, alongside the immense delight those same mitzvot generate in higher worlds. 
Zechariah, living at the beginning of the Second Temple period, perceived mitzvot in measured form, because 
that era was already characterized by contraction and the world of speech. 

The core teaching is that a mitzvah must be performed with speech, thought, action, and delight. Speech and 
thought were present at Sinai when the Torah was given; action was entrusted to human beings. When a 
mitzvah is performed in all three faculties, and especially with inner delight, it becomes a unification of worlds. 
Delight is the binding force, the inner connector that joins all levels together. 

This is the meaning of “On the day of his wedding, this is the giving of the Torah.” At Sinai, the world of action 
ascended and united with higher worlds, forming a true union. This is also the deeper meaning of “a journey of 
three days we will go in the wilderness,” referring to the three worlds united through Torah. Ultimately, every 
mitzvah, when stripped of its physical shell, is broader than the world and its fullness, containing all of Torah 
within it. 

Practical Takeaway:​
A mitzvah is never small. Even the simplest action contains infinite depth. When a person performs a mitzvah 
only mechanically, it remains constricted. When it is performed with thought, speech, and inner delight, it 
becomes a bridge between worlds. The goal is not quantity of emotion, but inner presence. Delight is not a 
reward after the fact; it is the force that binds the mitzvah to its spiritual root. 

Chassidic Story:​
It is related that a simple villager once complained to the Maggid of Mezeritch that his mitzvot felt empty. He 
prayed, kept mitzvot, and studied what he could, but felt no elevation. The Maggid asked him how he 
performed a mitzvah. The man answered that he did it carefully, exactly as required. 

The Maggid replied that precision is the body of the mitzvah, but joy is its soul. He explained that in Heaven, 
the same act the villager performed below was shining with great light, but the villager could not feel it because 
he left the mitzvah clothed only in action. The Maggid advised him to pause briefly before each mitzvah and 
remember that he was binding himself to the Creator. 

The villager later said that nothing external changed in his practice, but inwardly everything changed. The 
mitzvot felt alive. This illustrates the teaching of the maamar: the mitzvah is already infinite, but delight 
removes the veil.​
END NOTE] 
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