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Rabbi Meir of Premishlan 
Divrie Meir 

Parshas Chaya Sarah​
 

ב גֵּר כֶם אָנכִֹי וְתוֹשָׁ נוּ עִמָּ כֶם קֶבֶר אֲחֻזַּת לִי תְּ רָה עִמָּ פָניַ. מֵתִי וְאֶקְבְּ ניֵ וַיַּעֲנוּ מִלְּ מָעֵנוּ לוֹ. לֵאמרֹ אַבְרָהָם אֶת חֵת בְּ שְׁ  
יא אֲדנֹיִ ה אֱלֹקִים נשִׂ תוֹכֵנוּ אַתָּ מִבְחַר בְּ נּוּ אִישׁ מֵתֶךָ אֶת קְברֹ קְבָרֵינוּ בְּ ךָ יכְִלֶה לֹא קִבְרוֹ אֶת מִמֶּ ברֹ מִמְּ מֵתֶךָ מִקְּ  

- 
I am a stranger and a resident among you. Give me an estate for a grave with you, so that I may bury my 
dead from before me. And the children of Cheis answered Avraham, saying to him, Hear us, my master. 

You are a prince of G-d in our midst. In the choicest of our graves bury your dead; no man among us will 
withhold his grave from you, from burying your dead (Bereishis 23:4-6). 

My esteemed father-in-law, the righteous Rabbi Meir of 
Premishlan, may his lamp shine, said on the verse, “I am a 
stranger and a resident among you” etc., and “The children of 
Cheis answered” etc., “Hear us, my master. You are a prince of 
G-d in our midst” etc., that Avraham Avinu, peace be upon him, 
wanted through this to receive the aspect of berus (citizenship) 
that the Holy One, blessed be He, had told him. But they were 
wicked and did not want that only through this should he be 
considered as having berus. Therefore they said to him, “You 
are a prince of G-d in our midst” etc. 

יק הָרַב חוֹתְניִ כְּבוֹד אָמַר  דִּ י הַצַּ מֵאִיר רַבִּ  
לַאן רֶמִישְׁ ב גֵּר פָּסוּק עַל יאִָיר נרֵוֹ מִפְּ אָנכִֹי וְתוֹשָׁ  

כֶם מָעֵנוּ וְכוּ' חֵת בְניֵ וַיַּעֲנוּ וְכוּ' עִמָּ יא אֲדנֹיִ שְׁ נשִׂ  
ה אֱלֹקִים אַבְרָהָם וְכוּ' בְּתוֹכֵנוּ אַתָּ עָלָיו אָבִינוּ שֶׁ  
לוֹם זהֶ רָצָה הַשָּׁ חִינתַ לְקַבֵּל בָּ אָמַר בֵּרוּת בְּ לוֹ שֶׁ  

ם רַךְ הַשֵּׁ עִים הָיוּ וְהֵם יתְִבָּ עַל רָצוּ לֹא רְשָׁ זהֶ ידְֵי שֶׁ  
לְבַד ב יהְִיהֶ בִּ ן וְעַל בֵּרוּת לוֹ נחְֶשָׁ יא לוֹ אָמְרוּ כֵּ נשִׂ  

ה אֱלֹקִים וְכוּ בְּתוֹכֵנוּ אַתָּ '. 

​
[NOTE Summary​
Rabbi Meir of Premishlan explains the exchange between Avraham and the children of Cheis when seeking a 
burial plot for Sarah. Avraham identified himself as a “stranger and resident” — indicating his desire to secure 
the berus (formal status or citizenship) promised by Hashem. The people of Cheis, however, were wicked and 
refused to grant this status merely through the purchase of a grave. Instead, they elevated him with words — 
“You are a prince of G-d in our midst” — but withheld the essential legal recognition he sought. This shows 
the subtle opposition of the wicked: offering honor in words while denying true spiritual or practical benefit. 

Practical Takeaway​
Sometimes, people will praise you to avoid giving you what you actually need. One must discern between 
flattering words and genuine assistance, ensuring that honor does not distract from pursuing real, lasting 
spiritual or practical gains.​
​
Chassidic Story​
Rabbi Meir of Premishlan once sought to help a struggling Jewish family secure a permanent home in their 
village. The local officials, unwilling to grant the legal right, instead invited him to a public gathering and 
lavished him with compliments, calling him a “light of the city.” Rabbi Meir smiled but pressed gently, “I 
thank you for your kind words — but they cannot keep out the cold.” His persistence eventually moved the 
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officials to grant the family their rightful home, teaching that honor without action is an empty gift.​
END NOTE] 

מַהֵר עַר וַתְּ הּ וַתְּ שֹּׁקֶת אֶל כַּדָּ רָץ הַ אֵר אֶל עוֹד וַתָּ אבֹ הַבְּ אַב לִשְׁ שְׁ יו לְכָל וַתִּ כ כד, גְּמַלָּ  
And she quickly emptied her jug into the trough, and ran again to the well to draw water, and she drew 

for all his camels (Bereishis 24:20) 
In the name of the righteous Rebbe, our master, “The Light of 
Our Eyes,” Rabbi Meir of Premishlan, of blessed memory, I 
heard: “And she drew for all his camels” — meaning, that he 
and his sons drew for all the acts of loving-kindness. 

 
ם יק הָרַב בְּשֵׁ דִּ לַאן עֵיניֵנוּ מֵאִיר אַדְמוֹ"ר הַצַּ רִימִשְׁ מִפְּ  
י זצַַ"ל מַעְתִּ אַב שָׁ שְׁ יו לְכָל וַתִּ הוּא הַינְוּ גְּמַלָּ וּבָניָו שֶׁ  

אֲבוּ חֲסָדִים הַגְּמִילוּת לְכָל שָׁ . 

​
[NOTE Summary​
Rabbi Meir of Premishlan interprets Rivkah’s act of drawing water for all of Eliezer’s camels as an allusion to 
drawing forth all forms of gemilus chasadim (acts of loving-kindness). He explains that “he and his sons” — 
referring to spiritual heirs — continually draw from the wellspring of kindness, distributing it to all who need 
it. Rivkah’s physical act reflects a deeper spiritual flow of generosity. 

Practical Takeaway​
True kindness is not a one-time act but an ongoing flow. Like Rivkah, one should “draw water” repeatedly — 
seeking out opportunities to help others, and involving family or community so the kindness becomes a shared 
legacy. END NOTE] 

דֶה לָשׂוּחַ יצְִחָק וַיֵּצֵא שָּׂ א עָרֶב לִפְנוֹת בַּ ים וְהִנֵּה וַיַּרְא עֵיניָו וַיִּשָּׂ אִים. גְּמַלִּ א בָּ שָּׂ רֶא עֵיניֶהָ אֶת רִבְקָה וַתִּ יצְִחָק אֶת וַתֵּ  
פֹּל  סג-סד כד, הַגָּמָל מֵעַל וַתִּ  

And Yitzchak went out to pray in the field toward evening, and he lifted his eyes and saw, and behold, 
camels were coming. And Rivkah lifted her eyes and saw Yitzchak, and she fell from upon the camel 

(Bereishis 24:63-64) 
“And behold, camels were coming” — seemingly it should have 
said that he saw Rivkah his wife coming. However, the intent is 
that Yitzchak Avinu, peace be upon him, foresaw with his holy 
spirit the essence of his offspring that would come from Rivkah 
Imeinu, peace be upon her. Then he saw, “And behold, camels 
were coming,” in the sense of gomlim — the people of Israel 
who bestow kindness. 

 

ים וְהִנֵּה אִים גְּמַלִּ י לְמֵימַר לֵיהּ הֲוָה לִכְאוֹרָה בָּ רוֹאֶה כִּ  
תּוֹ, רִבְקָה בִּיאַת וָּנהָ אֲבָל אִשְׁ י הַכַּ עָלָיו אָבִינוּ יצְִחָק כִּ  

לוֹם ר אֶת קָדְשׁוֹ בְּרוּחַ וּמַבִּיט צוֹפֶה הַשָּׁ תּוֹלְדוֹתָיו עִקַּ  
יֵּצְאוּ נוּ רִבְקָה מִן שֶׁ לוֹם, עָלֶיהָ אִמֵּ וְהִנֵּה רָאָה אָז הַשָּׁ  
ים אִים גְּמַלִּ ניֵ עַם גּוֹמְלִים, לְשׁוֹן בָּ רָאֵל בְּ גּוֹמְלֵי ישְׂ  

 .חֲסָדִים
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And once, Rabbi Meir of Premishlan said in jest about what the 
uncircumcised call Israel — “shad’eah farsheve’eh” [a leprous 
Jew], because one who has garav (scabies) is called so. And 
garav is an acronym for “gomlim, rachmanim, bayshanim” — 
these three are the traits of Israel. 

 

י אָמַר וּפַעַם לַאן מֵאִיר רַבִּ רִימִישְׁ רֶךְ מִפְּ מַה צַחוּת דֶּ  
קוֹרִין רָאֵל אֶת הָעֲרֵלִים שֶׁ עֶע ישְׂ דְּ עוֶוע” “שַׁ פַארְשֶׁ  
י מְצרָֹע[ ]יהְוּדִי יֵּשׁ מִי כִּ וְ“גָּרָב” כָּךְ, נקְִרָא גָּרָב לוֹ שֶׁ  
י בוֹת רָאשֵׁ ניִם, רַחֲמָניִם גּוֹמְלִים תֵּ ישָׁ לֹשׁ בַּ אֵלֶּה שָׁ  
רָאֵל מִדּוֹת ישְׂ . 

​
[NOTE Summary​
This teaching explains that when Yitzchak saw “camels coming” (Bereishis 24:63-64), it was not merely the 
physical sight of Rivkah approaching, but a prophetic vision. With ruach hakodesh, he foresaw the essential 
qualities of his descendants from Rivkah — the Jewish people — as “gomlim,” those who bestow kindness. 
Rabbi Meir of Premishlan added, with a touch of humor, that even derogatory terms sometimes used by 
non-Jews conceal truth: the word garav (scabies), which they mockingly applied, can be read as an acronym for 
“gomlim, rachmanim, bayshanim” — the three core traits of Israel. 

Practical Takeaway​
One should train themselves to see the inner essence beyond the surface. Even words or events meant to belittle 
can contain a hidden truth or a reminder of noble qualities, if viewed through the lens of holiness. END NOTE] 

In the name of my holy uncle, our teacher, Rabbi Meir, may 
the righteous be remembered for a blessing, of Premishlan — 
who said about this, that Yitzchak saw “camels coming,” that 
he looked to see what good deeds came with her, and he saw 
“camels,” meaning the trait of bestowing kindness was 
within her, just as she had done for Eliezer, giving him and 
his camels to drink. 

 

ם שֵׁ דוֹשׁ דּוֹדִי בְּ זצלה"ה מֵאִיר הָרַב מוֹרֵנוּ הַקָּ  
לַאן רִימִשְׁ אָמַר מִפְּ יצְִחָק זֶה עַל שֶׁ ים רָאָה שֶׁ גְּמַלִּ  

אִים, כֵּל בָּ הִסְתַּ ים מַה לִרְאוֹת שֶׁ אוּ טוֹבִים מַעֲשִׂ בָּ  
הּ, ים, וְרָאָה עִמָּ רוּשׁ גְּמַלִּ ת פֵּ חֲסָדִים גְּמִילוּת מִדַּ  
הּ, הָיהָ תָה וּכְמוֹ בָּ עָשְׂ קוֹתוֹ לֶאֱלִיעֶזֶר שֶׁ לְהַשְׁ  

יו  .וְלִגְמַלָּ

And when she saw Yitzchak in his holiness, she diminished 
herself in her deeds before his deeds and before the holiness of 
his service. Rivkah the righteous knew and recognized him, and 
this is the meaning of “and she fell from upon the camel” — 
meaning she cast herself down, to make small her deeds, and 
nullified herself before Yitzchak, like a candle before a torch. 

 

ר וְהִיא אֲשֶׁ תוֹ, יצְִחָק אֶת רָאֲתָה כַּ קְדֻשָּׁ טְלָה בִּ נתְִבַּ  
יהָ מַעֲשֶׂ יו נגֶֶד בְּ ת וְנגֶֶד מַעֲשָׂ וְרִבְקָה עֲבוֹדָתוֹ, קְדֻשַּׁ  
קֶת דֶּ ירָה יוֹדַעַת הָיתְָה הַצַּ פֹּל פֵּרוּשׁ וְזהֶוּ בּוֹ, וּמַכִּ  וַתִּ  

ילָה פֵּרוּשׁ הַגָּמָל, מֵעַל יהָ, לְהַקְטִין עַצְמָהּ הִפִּ מַעֲשֶׂ בְּ  
טְלָה נרֵ יצְִחָק נגֶֶד וְנתְִבַּ אֲבוּקָה נגֶֶד כְּ . 
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And for this, Rashi explained “and she was awed before him,” 
and “she lowered herself, leaning toward the ground but did not 
reach the ground” etc. (see there). The meaning is that she did 
not nullify her deeds entirely, for this path too is very great, as it 
is the trait of Avraham Avinu. Only that she knew within herself 
that his deeds were greater than hers, all the more so since she 
was a woman and did not have even in this the great 
understanding to make the great rectification like Avraham 
Avinu, peace be upon him. Therefore she made herself small 
before him — and it is easy to understand. 

 

רֵשׁ וְלָזהֶ "י פֵּ ניָו, וְתָוְהָא ז"ל רַשִׁ מִיטָה מִפָּ עַצְמָהּ וְהִשְׁ  
רְקַע עַד הִגִּיעַ וְלֹא לָאָרֶץ הַהִטְתָה ם. עַיֵּן וְכוּ', הַקַּ שָׁ  

לֹא פֵּרוּשׁ לָה שֶׁ טְּ יהָ אֶת בִּ כֹּל מַעֲשֶׂ י וָכלֹ, מִ רֶךְ גַּם כִּ הַדֶּ  
י מְאדֹ, גָּדוֹל הַזֶּה ת הוּא כִּ רַק אָבִינוּ, אַבְרָהָם מִדַּ  

יָּדְעָה עַצְמָהּ שֶׁ יו בְּ עֲשָׂ מַּ יהָ, גְּדוֹלִים שֶׁ עֲשֶׂ גַּם וּמַה מִמַּ  
י ה הִיא כִּ זהֶ אֲפִלּוּ לָהּ וְאֵין אִשָּׁ עַת בָּ לַעֲשׂוֹת הַגָּדוֹל הַדַּ  

קּוּן לוֹם, עָלָיו אָבִינוּ אַבְרָהָם כְּמוֹ הַגָּדוֹל הַתִּ לָכֵן הַשָּׁ  
נגְֶדּוֹ, עַצְמָהּ אֶת הִקְטִינהָ לְהָבִין וְקַל כְּ . 

​
[NOTE Summary​
Rabbi Meir of Premishlan teaches that when Yitzchak saw “camels coming,” he was looking deeper — not 
merely at Rivkah’s physical arrival, but at the spiritual content she brought with her. He discerned that she 
possessed the trait of gemilus chasadim (bestowing kindness), as seen when she gave Eliezer and all his camels 
water. Upon seeing Yitzchak’s holiness, Rivkah humbled herself, recognizing that his deeds were on a higher 
plane. “She fell from the camel” thus means she diminished her sense of her own accomplishments, nullifying 
herself before him like a candle before a torch. Rashi’s comment that she “was awed before him” and leaned 
toward the ground without reaching it underscores that she did not entirely negate her own path of kindness — 
a path rooted in Avraham’s trait — but acknowledged that her deeds could not match the scope of Yitzchak’s 
service. 

Practical Takeaway​
True humility is not self-erasure, but an honest recognition of one’s place relative to another’s greatness. One 
can continue their own service while admiring and respecting another’s higher achievements, letting that 
awareness deepen their own commitment.​
​
Chassidic Story​
It is told that Rabbi Meir of Premishlan was once approached by a man who was considered pious in his town. 
The man asked how to remain humble despite constant praise. Rabbi Meir pointed to a small candle burning on 
his desk and then to the bright sunlight streaming through the window. “See,” he said, “the candle still gives 
light — but it does not compare itself to the sun. It shines where it can, and it is happy.” The man understood 
that true humility means to continue doing one’s good, without measuring oneself against the greatness of 
others, but with admiration that inspires.​
END NOTE] 
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ים וְלִבְניֵ ילַגְשִׁ ר הַפִּ נתֹ אַבְרָהָם נתַָן לְאַבְרָהָם אֲשֶׁ לְחֵם מַתָּ נוֹ יצְִחָק מֵעַל וַישַׁ עוֹדֶנּוּ בְּ קֶדֶם אֶרֶץ אֶל קֵדְמָה חַי בְּ ​
ו׳ כ״ה,  ​

 And to the sons of the concubines that belonged to Avraham, Avraham gave gifts and 
sent them away from Yitzchak his son while he was still alive, eastward to the land of the 

east (Bereishis 25:6). 
And to the sons of the concubines that belonged to Avraham, he 
gave them gifts and sent them away from Avraham, from 
Yitzchak his son, while he was still alive, toward the land of the 
east. 

 
ים וְלִבְניֵ ילַגְשִׁ ר הַפִּ נוֹת הֶם נתַָן לְאַבְרָהָם אֲשֶׁ מַתָּ  

לְחֵם גוֹ יצְִחָק אַבְרָהָם מֵעַל וַישַׁ אֶרֶץ אֶל חַי בְּעוֹדֶנּוּ בְּ  
 .קָדָם

In Rashi there it is written with a deficient spelling, for there 
was only one concubine, namely Hagar — she is Keturah. 

 
"י רַשִׁ ם בְּ תִיב חָסֵר שָׁ לֹּא כְּ ילֶגֶשׁ אֶלָּא הָיתְָה שֶׁ אַחַת פִּ  

קְטוּרָה הִיא הָגָר הִיא . 
Rashi also wrote: “wives with a ketubah, concubines without a 
ketubah.” And it seems puzzling — what is Rashi coming to 
teach with this distinction? 

 
תַב עוֹד "י כָּ ים רַשִׁ כְתֻבָּה נשִׁ ים בִּ ילַגְשִׁ תֻבָּה, בְּלֹא פִּ כְּ  

מוּךְ, הוּא וְלִכְאוֹרָה "י בָּא מַה תָּ מִיעֵנוּ רַשִׁ זהֶ לְהַשְׁ בָּ . 

The Sifsei Chachamim was forced to explain that Rashi was 
bothered: if the concubine mentioned here is Hagar, why earlier 
does the Torah call her “wife”? 

 
פְתֵי הָיהָ לְפָרֵשׁ נדְִחַק חֲכָמִים וְהַשִּׂ ה שֶׁ "י קָשֶׁ לְרַשִׁ  

לְפִי ילֶגֶשׁ זהֶ דִּ הַפִּ כְתִיב שֶׁ לְעֵיל הֲרֵי הָגָר, הִיא הָכָא דִּ  
ה לָהּ קָרָא אִשָּׁ . 

One may say that she was called “wife” because she had a 
ketubah like a wife, and called “concubine” here because he did 
not take her for the sake of full marriage. 

 
הָא לוֹמַר וְישֵׁ קָרָא שֶׁ ה לָהּ דְּ ניֵ הוּא אִשָּׁ הָיהָ מִפְּ לָהּ שֶׁ  

תֻבָּה ה, כְּמוֹ כְּ קָרָא וְהָא אִשָּׁ ילֶגֶשׁ לָהּ דְּ לֹּא פִּ ם שֶׁ לְשֵׁ  
 .אִישׁוּת

And I heard in the name of my master and teacher, Rabbi Meir 
of Premishlan, an explanation according to what is said in the 
holy books. 

 
י מַעְתִּ ם וְשָׁ י מוֹרִי בְּשֵׁ י וְרַבִּ לַאן מֵאִיר רַבִּ רָמִישְׁ מִפְּ  
י עַל לְפָרֵשׁ סְפָרִים הַמְבאָֹר פִּ בַּ . 

When a man marries a woman with a ketubah, then the Divine 
Name Havayah is present in full: the letters Vav–Hei in the word 
“Ketubah,” and Yud–Hei in the word “Bi’ah.” 

 
אָדָם א כְּשֶׁ ה נוֹשֵׂ כְתֻבָּה, אִשָּׁ ם אָז בִּ מִלוּאוֹ, הַוָיָ"ה הַשֵּׁ בְּ  

תֵבַת ו״ה הַינְוּ תֻבָּה, בְּ תֵבַת י״ה כְּ בִּיאָה בְּ . 

But a concubine has no ketubah, and therefore she has only half 
of the Name, for the Vav–Hei are missing from “Ketubah.” 

 
ילֶגֶשׁ תֻבָּה, לָהּ אֵין וְהַפִּ ן וְעַל כְּ ם חֲצִי רַק הִיא כֵּ י הַשֵּׁ כִּ  

בַת ו״ה חָסֵר תֻבָּה מִתֵּ כְּ . 
Therefore, “pilagshim” is written defectively, for “pilagshim” is 
a notarikon of “pileg shem” — split name — meaning the 
Divine Name is incomplete. 

 
תִיב וְלָזהֶ ים כְּ ילַגְשִׁ י חָסֵר, הַפִּ ים כִּ ילַגְשִׁ נוֹטְרִיקוֹן פִּ  

ילַג ם, פִּ אֵין שֵׁ ם שֶׁ מִלוּאוֹ הַשֵּׁ בְּ . 

And this is the intent of Rashi’s words: “wives with a ketubah” 
(meaning the Name Havayah is complete), and “concubines 
without a ketubah” (meaning the Name is incomplete). 

 
וּוָנתַ וְזהֶ "י כַּ ים רַשִׁ כְתֻבָּה נשִׁ ים בִּ בְּלֹא וּפִילַגְשִׁ  

תֻבָּה, י כְּ בַת ו״ה חָסַר כִּ תֻבָּה מִתֵּ כְּ . 
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 בס"ד

Rabbi Meir of Premishlan 
Divrie Meir 

Parshas Chaya Sarah​
 

[NOTE Summary​
Rashi comments that Avraham gave gifts to “the sons of the concubines,” and our sages explain that this refers 
to Hagar—also called Keturah. Rashi notes a difference between “wives with a ketubah” and “concubines 
without a ketubah.” Rabbi Meir of Premishlan reveals a profound inner meaning: a marriage with a ketubah 
contains the full Divine Name Havayah. The letters י־ה (Yud–Hei) are found in bi’ah (union), and the letters ו־ה 
(Vav–Hei) in ketubah (marriage document). When holiness unites fully in a sanctified bond, the complete 
Name of Hashem dwells between them. But in a concubinage without ketubah, the union lacks the written 
covenant of sanctity — symbolically missing the ו־ה — and thus the Divine Name appears only in part, as if 
“split.” The word pilagshim (concubines) itself hints to pileg shem, “a divided Name.” 

This teaches that a bond with Hashem must include both aspects — emotion (י־ה, spiritual union) and 
commitment (ו־ה, written covenant). Avraham’s “gifts” to the concubines symbolize partial lights — holy 
sparks given to those distant from full Divine unity, while Yitzchak inherits the complete covenant of Havayah 
in its wholeness. 

Practical Takeaway​
 Holiness in life is not just about inspiration or emotional connection (י־ה), but about structure and covenant 
 commitment that gives shape to love. A relationship with Hashem, like a true marriage, must combine — (ו־ה)
passion with written dedication: Torah, mitzvos, and the enduring “ketubah” of faithfulness. Partial connection 
without this form may have light, but lacks the full Divine Name. 

Chassidic Story​
 Once, Rabbi Meir of Premishlan saw a young man praying with fiery passion but living without moral 
boundaries. Rabbi Meir gently said, “My son, your heart burns with Yud–Hei — with love and yearning — but 
your deeds lack the Vav–Hei that make the fire holy. Without the ketubah, the flame consumes instead of 
warms.” The man wept, began studying Torah daily, and rebuilt his life in full sanctity. Rabbi Meir later said, 
“Now the Name of Hashem rests whole within him.” 

END NOTE] 
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