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I am a stranger and a resident among you. Give me an estate for a grave with you, so that I may bury my
dead from before me. And the children of Cheis answered Avraham, saying to him, Hear us, my master.
You are a prince of G-d in our midst. In the choicest of our graves bury your dead; no man among us will
withhold his grave from you, from burying your dead (Bereishis 23:4-6).

My esteemed father-in-law, the righteous Rabbi Meir of T°R7 727 22780 277 °10in 7923 R
Premishlan, may his lamp shine, said on the verse, “l am a IR AWINY T3 P10 DY PR? 193 IR2UN9N
stranger and a resident among you” etc., and “The children of X3 237X NYRY 101 N 032 1Y 1) any
Cheis answered” etc., “Hear us, my master. You are a prince of 1YY IR 077RY 1) NN AN 2PN
G-d in our midst” etc., that Avraham Avinu, peace be upon him, 9 Ry N2 N0 22Rh N12 0¥ aivwn
wanted through this to receive the aspect of berus (citizenship) 7107 Sy IR XY 2oYW 10 om 7120 owo
that the Holy One, blessed be He, had told him. But they were X3 12 31708 12 73 N2 §7 aving me 1aha
wicked and did not want that only through this should he be 191 1IN 7K 2PN

considered as having berus. Therefore they said to him, “You
are a prince of G-d in our midst” etc.

[NOTE Summary

Rabbi Meir of Premishlan explains the exchange between Avraham and the children of Cheis when seeking a
burial plot for Sarah. Avraham identified himself as a “stranger and resident” — indicating his desire to secure
the berus (formal status or citizenship) promised by Hashem. The people of Cheis, however, were wicked and
refused to grant this status merely through the purchase of a grave. Instead, they elevated him with words —
“You are a prince of G-d in our midst” — but withheld the essential legal recognition he sought. This shows
the subtle opposition of the wicked: offering honor in words while denying true spiritual or practical benefit.

Practical Takeaway

Sometimes, people will praise you to avoid giving you what you actually need. One must discern between
flattering words and genuine assistance, ensuring that honor does not distract from pursuing real, lasting
spiritual or practical gains.

Chassidic Story

Rabbi Meir of Premishlan once sought to help a struggling Jewish family secure a permanent home in their
village. The local officials, unwilling to grant the legal right, instead invited him to a public gathering and
lavished him with compliments, calling him a “light of the city.” Rabbi Meir smiled but pressed gently, “I
thank you for your kind words — but they cannot keep out the cold.” His persistence eventually moved the
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officials to grant the family their rightful home, teaching that honor without action is an empty gift.
END NOTE]
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And she quickly emptied her jug into the trough, and ran again to the well to draw water, and she drew
for all his camels (Bereishis 24:20)
In the name of the righteous Rebbe, our master, “The Light of
Our Eyes,” Rabbi Meir of Premishlan, of blessed memory, I
heard: “And she drew for all his camels” — meaning, that he
and his sons drew for all the acts of loving-kindness.
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[NOTE Summary

Rabbi Meir of Premishlan interprets Rivkah’s act of drawing water for all of Eliezer’s camels as an allusion to
drawing forth all forms of gemilus chasadim (acts of loving-kindness). He explains that “he and his sons” —
referring to spiritual heirs — continually draw from the wellspring of kindness, distributing it to all who need
it. Rivkah’s physical act reflects a deeper spiritual flow of generosity.

Practical Takeaway

True kindness is not a one-time act but an ongoing flow. Like Rivkah, one should “draw water” repeatedly —
seeking out opportunities to help others, and involving family or community so the kindness becomes a shared
legacy. END NOTE]
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And Yitzchak went out to pray in the field toward evening, and he lifted his eyes and saw, and behold,
camels were coming. And Rivkah lifted her eyes and saw Yitzchak, and she fell from upon the camel
(Bereishis 24:63-64)
“And behold, camels were coming” — seemingly it should have
said that he saw Rivkah his wife coming. However, the intent is
that Yitzchak Avinu, peace be upon him, foresaw with his holy
spirit the essence of his offspring that would come from Rivkah
Imeinu, peace be upon her. Then he saw, “And behold, camels
were coming,” in the sense of gomlim — the people of Israel
who bestow kindness.
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And once, Rabbi Meir of Premishlan said in jest about what the TR DAY 77 IRPWOR 9N KRR 027 IR DYD
uncircumcised call Israel — “shad eah farsheve’'eh” [a leprous PVNPYIRD VYW DR R 09w IRy
Jew], because one who has garav (scabies) is called so. And 273,72 X3 273 2 WY o 03 [vn 1]
garav is an acronym for “gomlim, rachmanim, bayshanim” — T9R WO 001002 0oannn 00901 nian Wk
these three are the traits of Israel. X niTn.

[NOTE Summary

This teaching explains that when Yitzchak saw “camels coming” (Bereishis 24:63-64), it was not merely the
physical sight of Rivkah approaching, but a prophetic vision. With ruach hakodesh, he foresaw the essential
qualities of his descendants from Rivkah — the Jewish people — as “gomlim,” those who bestow kindness.
Rabbi Meir of Premishlan added, with a touch of humor, that even derogatory terms sometimes used by
non-Jews conceal truth: the word garav (scabies), which they mockingly applied, can be read as an acronym for
“gomlim, rachmanim, bayshanim” — the three core traits of Israel.

Practical Takeaway
One should train themselves to see the inner essence beyond the surface. Even words or events meant to belittle
can contain a hidden truth or a reminder of noble qualities, if viewed through the lens of holiness. END NOTE]

In the name of my holy uncle, our teacher, Rabbi Meir, may
the righteous be remembered for a blessing, of Premishlan —
who said about this, that Yitzchak saw “camels coming,” that
he looked to see what good deeds came with her, and he saw
“camels,” meaning the trait of bestowing kindness was
within her, just as she had done for Eliezer, giving him and
his camels to drink.
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And when she saw Yitzchak in his holiness, she diminished . .
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herself in her deeds before his deeds and before the holiness of
his service. Rivkah the righteous knew and recognized him, and
this is the meaning of “and she fell from upon the camel” —
meaning she cast herself down, to make small her deeds, and
nullified herself before Yitzchak, like a candle before a torch.
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And for this, Rashi explained “and she was awed before him,”

and “she lowered herself, leaning toward the ground but did not ANYY VNI 190 R 2" " ve aI)
reach the ground” etc. (see there). The meaning is that she did OV PV ,"0) YRRa TV ¥°37 X?) PIRY anuas
not nullify her deeds entirely, for this path too is very great, as it 7777 03 °3,99) Do Py N aowa Xow W
is the trait of Avraham Avinu. Only that she knew within herself P ,I102R D772R N7 N7 0D TR 2173 N0
that his deeds were greater than hers, all the more so since she 03 ) ,yen 091 vvey nsya vy
was a woman and did not have even in this the great nivy? 23730 NYTI 712 99K A7 PR) WK R0
understanding to make the great rectification like Avraham 122 ,0§9%57 1LY 2R 772X 19 93737 PR3
Avinu, peace be upon him. Therefore she made herself small 1207 91 ,37332 ANy DY AR

before him — and it is easy to understand.

[NOTE Summary

Rabbi Meir of Premishlan teaches that when Yitzchak saw “camels coming,” he was looking deeper — not
merely at Rivkah’s physical arrival, but at the spiritual content she brought with her. He discerned that she
possessed the trait of gemilus chasadim (bestowing kindness), as seen when she gave Eliezer and all his camels
water. Upon seeing Yitzchak’s holiness, Rivkah humbled herself, recognizing that his deeds were on a higher
plane. “She fell from the camel” thus means she diminished her sense of her own accomplishments, nullifying
herself before him like a candle before a torch. Rashi’s comment that she “was awed before him” and leaned
toward the ground without reaching it underscores that she did not entirely negate her own path of kindness —
a path rooted in Avraham’s trait — but acknowledged that her deeds could not match the scope of Yitzchak’s
service.

Practical Takeaway

True humility is not self-erasure, but an honest recognition of one’s place relative to another’s greatness. One
can continue their own service while admiring and respecting another’s higher achievements, letting that
awareness deepen their own commitment.

Chassidic Story

It is told that Rabbi Meir of Premishlan was once approached by a man who was considered pious in his town.
The man asked how to remain humble despite constant praise. Rabbi Meir pointed to a small candle burning on
his desk and then to the bright sunlight streaming through the window. “See,” he said, “the candle still gives
light — but it does not compare itself to the sun. It shines where it can, and it is happy.” The man understood
that true humility means to continue doing one’s good, without measuring oneself against the greatness of
others, but with admiration that inspires.

END NOTE]
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And to the sons of the concubines that belonged to Avraham, Avraham gave gifts and
sent them away from Yitzchak his son while he was still alive, eastward to the land of the

east (Bereishis 25:6).

And to the sons of the concubines that belonged to Avraham, he
gave them gifts and sent them away from Avraham, from
Yitzchak his son, while he was still alive, toward the land of the
east.

In Rashi there it is written with a deficient spelling, for there
was only one concubine, namely Hagar — she is Keturah.

Rashi also wrote: “wives with a ketubah, concubines without a
ketubah.” And it seems puzzling — what is Rashi coming to
teach with this distinction?

The Sifsei Chachamim was forced to explain that Rashi was
bothered: if the concubine mentioned here is Hagar, why earlier
does the Torah call her “wife”?

One may say that she was called “wife” because she had a
ketubah like a wife, and called “concubine” here because he did
not take her for the sake of full marriage.

And I heard in the name of my master and teacher, Rabbi Meir
of Premishlan, an explanation according to what is said in the
holy books.

When a man marries a woman with a ketubah, then the Divine
Name Havayah is present in full: the letters Vav—Hei in the word
“Ketubah,” and Yud—Hei in the word “Bi’ah.”

But a concubine has no ketubah, and therefore she has only half
of the Name, for the Vav—Hei are missing from “Ketubah.”

Therefore, “pilagshim” is written defectively, for “pilagshim” is
a notarikon of “pileg shem” — split name — meaning the
Divine Name is incomplete.

And this is the intent of Rashi’s words: “wives with a ketubah”
(meaning the Name Havayah is complete), and “concubines
without a ketubah” (meaning the Name is incomplete).
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[NOTE Summary

Rashi comments that Avraham gave gifts to “the sons of the concubines,” and our sages explain that this refers
to Hagar—also called Keturah. Rashi notes a difference between “wives with a ketubah” and “concubines
without a ketubah.” Rabbi Meir of Premishlan reveals a profound inner meaning: a marriage with a ketubah
contains the full Divine Name Havayah. The letters 7= (Yud—Hei) are found in i ‘ah (union), and the letters 77
(Vav—Hei) in ketubah (marriage document). When holiness unites fully in a sanctified bond, the complete
Name of Hashem dwells between them. But in a concubinage without ketubah, the union lacks the written
covenant of sanctity — symbolically missing the 7™1 — and thus the Divine Name appears only in part, as if
“split.” The word pilagshim (concubines) itself hints to pileg shem, “a divided Name.”

This teaches that a bond with Hashem must include both aspects — emotion (7™, spiritual union) and
commitment (777, written covenant). Avraham’s “gifts” to the concubines symbolize partial lights — holy
sparks given to those distant from full Divine unity, while Yitzchak inherits the complete covenant of Havayah
in its wholeness.

Practical Takeaway

Holiness in life is not just about inspiration or emotional connection (71™), but about structure and covenant
(77) — commitment that gives shape to love. A relationship with Hashem, like a true marriage, must combine
passion with written dedication: Torah, mitzvos, and the enduring “ketubah” of faithfulness. Partial connection
without this form may have light, but lacks the full Divine Name.

Chassidic Story

Once, Rabbi Meir of Premishlan saw a young man praying with fiery passion but living without moral
boundaries. Rabbi Meir gently said, “My son, your heart burns with Yud—Hei — with love and yearning — but
your deeds lack the Vav—Hei that make the fire holy. Without the ketubah, the flame consumes instead of
warms.” The man wept, began studying Torah daily, and rebuilt his life in full sanctity. Rabbi Meir later said,
“Now the Name of Hashem rests whole within him.”

END NOTE]
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