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“And G-d spoke all these words, saying: I am...” — and the
Alter Rebbe emphasizes: why does it say “all these words,”
for it seemingly should have said “And G-d spoke, I am...”
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He explains that “all these words” refers to the entire Torah, even
that which a veteran student is destined to innovate, etc.
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And this is what is meant by “And G-d spoke all these words,”
that within the Ten Commandments (“I am...” etc.) is
encompassed the entire Torah (“all these words”).
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And one may link this with Rashi’s explanation on the verse: that
the phrase “all these words” (preceding “I am...”) comes to teach
that all Ten Commandments were said initially in a single
utterance, and afterward each utterance was explained
individually.
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The intent of both explanations is that the giving of the Torah
took place in a manner of general and specific.
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Only, according to Rashi’s explanation, the verse is referring to
the Ten Commandments themselves, which were at first stated in
general (one utterance), and afterward detailed one by one.
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Whereas according to the Alter Rebbe, the verse is referring to
the particulars of Torah, which were also initially given in a
general form—within the Ten Commandments—and then later
unfolded in detailed revelation.
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And one can add: that even this very process—the specification
and revelation of the Ten Commandments—was itself done in a
mode of general and specific.
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For the beginning of the extension and specification of the Ten
Commandments is in the Written Torah, and afterward in even
more specificity within the Oral Torah—
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for the entire Oral Torah is an explanation and elucidation of the
Written Torah (“from where are these words derived?—says the
verse”).

77102 I3 WD RO D DyaY T7ing 9T
K7 MK "2°n °17 Rin) Anay),

And even the Oral Torah itself is structured in a manner of
general and specific—Mishnah, Baraisa, Gemara, etc., until
everything that a veteran student is destined to innovate.
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And this requires understanding: since all the details of
Torah—even everything that a veteran student will
innovate—were all given to Moshe at Sinai, why weren’t they
originally given in revealed form? Why were they first given in a
general fashion?
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And this will be understood from what we find similarly in the
creation of the world (“He looked into the Torah and created the
world” — Zohar 1:134a), which was also in a manner of general
and specific.

071017 NX*I22 03 7777 2V WY an A7 12
2227 1IR3 AW ,(RRY K1) RDTIINI 2200K)
V9.

For our sages of blessed memory said: “With ten utterances the
world was created,” yet it could have been created with one
utterance.
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And it is known that the “one utterance” is the statement of
“Bereishis” (“In the beginning”), for Bereishis too is considered a
maamar (“utterance”).
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[t is a general utterance that includes the nine utterances that
follow.
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This is what is written: “In the beginning, God created the heavens
and the earth.” And our sages said: “The word ‘the heavens’
includes all their hosts; ‘the earth’ includes all her hosts.”
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That all the creations were brought into being from the utterance
of Bereishis—being a general utterance that encompassed all the
[subsequent] utterances.
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However, they were in a general state, and afterwards the
utterance of Bereishis was detailed through the nine utterances that
followed it—
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and through this, the created beings came into existence in a
differentiated, specific manner.
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And behold, just as it is with the Ten Utterances as they were
drawn forth in actuality and revelation (in the sefirah of Malchus),
that the utterance of “Bereishis” is a general utterance
encompassing all the utterances—
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S0 too is this true in their root—in the Ten Sefiros—where the
utterance of “Bereishis” is general. And within this there are many
levels.
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For in the Targum Yerushalmi it is written: “Bereishis — with
wisdom,” meaning that Chochmah (Wisdom) is the general
[principle] which includes all the Sefiros.
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And in the Targum Onkelos it is written: “Bereishis — with
Kadmon,” referring to the level of Will in Keser that is above
Chochmah—
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and even further: the primordial thought of Adam Kadmon, which
is the general Will over the entirety of the Hishtalshelus (Chain of
Worlds),
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and even higher: the Will to create worlds as it existed before the
Tzimtzum—
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which itself is a general level even relative to the primordial
thought of Adam Kadmon.
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IAnd even before the Tzimtzum itself there is also a structure of
general and specific—
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for after it arose in His Will, He estimated within Himself, in
potential, all that would eventually come into actual existence—
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for this estimation and Will are in the category of general and
specific.
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And thus it is found that just as the drawing down in Torah is in a
manner of general and specific across many and varied levels (as
above),
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so too the drawing down of worlds occurs in a manner of general
and specific across many and varied levels.
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And this too requires understanding: for the intention in the
creation of the worlds is that they be differentiated, particularized
creations—
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and this intention was the cause for the arousal of the Will before
the Tzimtzum, in order that from it would be drawn forth (through
the many stages of Hishtalshelus) ten specific utterances,
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through which specific creations would come into being.
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[f so, seemingly the Will should have initially been aroused in a
form of specificity—so that from it could emerge the creation of
differentiated particulars in line with the intention.
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So why then was the arousal of the Will initially in a general
form?
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And this can be understood through the analogy of the
transmission of intellect from a teacher to a student. For our Sages
said: “A person should always teach his student in a concise way.”
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And it is known the precision in the wording “in a short way”
rather than “a short intellect””)—that one must transmit to the
student all the depth and detail in the intellect.
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However, all of this must be taught in a concise manner, in brief
words, through which the student can come to understand all the
particulars.
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Like the Mishnah, which our holy teacher composed—within the
language of the Mishnah are included (in hidden form) all the
particulars, the length, breadth, and depth, which are later
explicated in the Gemara.
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Except that in the Mishnah they are extremely concise.

......

And the reason why the transmission must be specifically in a
concise manner is because if he were to transmit to him (initially)
all the particulars in full revelation—
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it would confuse the student’s faculties, and it’s also possible that
due to the excessive expansion, he would veer off in a crooked
path.
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Therefore, one must teach him specifically in a concise manner—
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so that through this, the intellect arrives in a limited, defined form
such that he knows the concept in general),
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and then, even after he delves into the particulars, with many
arguments, the expansion will follow the structure of the original
concise words—
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and he will not deviate in a crooked path.
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And just as it is in the actual transmission to the student—that the
beginning of transmission must specifically be in a concise
manner—
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S0 too is it in the emergence of the concept that is relevant to the
student, within the teacher himself—
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the beginning of the drawing down (and conceptual formation) of
the intellect is in the form of a point.
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For it is known that within the teacher’s intellect is also included
the external aspect of the intellect that is relevant to the student.

220 naien 03 7172 277 230 aW 1T A3TT
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Except that while it is included in the teacher’s intellect, in
addition to it not being discernible there independently (since it is

XY 717 A9 737,277 233 7173 InPray X9
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included and merged with the internal core), nnheg),
the external aspect of the intellect (which is relevant to the 272 NI (TR7RT7 TWa) 22a neivon o3 ma7
student) is also in a state of great light. TR,

IAnd therefore the teacher must constrict his intellect—that is, to
conceal his essential intellect so that it does not shine at all—
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for through this, the external aspect becomes separated from the
inner and becomes independently recognizable.

nyy,

Even that externality which is then found by him is only in a
point-form,
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and only afterwards (before he begins to actually transmit) does he
estimate within himself the details that he will transmit to the
recipient.
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And the reason that initially the intellect comes in a point-form is
this:
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[f the intellect relevant to the student were to be present from the
outset in a state of developed expansion, in numerous details,
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then those details would emerge in a form as they stem from the
teacher’s intellect—with excessive light—and would not be
aligned or suited to the faculties of the student.
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Therefore, the origination of the intellect must begin in the form of]
a point—a matter of concealment—through which the intellect
becomes limited.
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For within the point are included all the details that will later be
transmitted to the student—
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and even more so, that within the point is concealed even the
internality of the intellect—

[nwni9n 03 DY72 ATIPI2 WO i A0
23],

nevertheless, since all of this is concealed, it thereby creates
limitation and form (in general) within the intellect—
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so that it should become suited for being transmitted to the
student.
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And after this limitation is made within it, even when it is later
expanded and elaborated (when the details are expressed),

Ty 0K 03 737,31 72230 92 APy R

the breadth will follow the form and limitation of the point.

AT OW T 172303 1998 °93 anig .

(M

And the analog from this can be understood Above: that in order
for the light which brings the worlds into being to be proportionate
to the creations, in such a way that it could illuminate them
internally,
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it was necessary that the initial transmission be in a manner of
general and specific.
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Because since the worlds are utterly incomparable relative to the
[nfinite Light, therefore,

,AI07TR IR "7 77y 7RI 07 ninivay 110n 03
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if the transmission from the Infinite Light were from the outset in
a form of multitude and detail,

1372 TR AN AI0TTR TiND TIWRaT OX3
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then the details would also be infinite (as they are from the
perspective of the Infinite Light),
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and therefore the transmission had to begin in a general form,

9227 19I82 M2WRAT 7P0A NPE? 7191 197,

so that through this there would be a general configuration in the

TW °D7 MY IR "5 WX Ayl A1 0T vy

light that would be commensurate with the level of the worlds, ninRivy,
and through this, also the particulars that would be drawn DY 9% 07 T2 NN PDYRIY 02095 03,01 0T )
afterward would conform to this configuration. .

Just as in the transmission of intellect from a teacher to a student,
the precedence of the general before the particulars applies

9920 DT ,TR7A? 27 23Wa YWY o
N°7 0°0797

both in the actual transmission—where the teaching is in a brief
form, concise words that include all the details the student will
later understand—

TR 11T X7 AYRWITY 29192 AYYIIR 1
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and in the drawing forth of the intellect relevant to the student
within the teacher himself, where its initial emergence is in a
point,

;1YY 272 TRYRT? T 22T NOWRTR 1M
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which includes all the details that will later be drawn forth (within
the teacher, prior to actual transmission).

,277 2¥K) 72 MR DY 00797 22 N99IDY
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So too Above: the precedence of the general before the particulars
applies

007972 9990 M TRY ,7YRY 03 KIT AT 7T 7Y
e

both in the transmission of the light necessary for the creation of
the worlds—where initially the transmission was in a general
form,

NI MG TNPY NG NIYRT 1
723 NP3 IYRTD A 120039,

and only afterward were the particulars drawn forth—

00727 DY KT 12 0N,

[and this concept of the precedence of general to particular applies
at every level, as explained above (section 2) at length],

(X477 223 7 202 7930 DT 1 1)
T3N2 (2 7YR) "3 KTl

and also in the actual coming-into-being, for at first the world was
created with a single utterance, the utterance of “Bereishis,”

Y3 0797 K2 1PINAY 5Yisa MR T
MWRIIT VNI TN,

and only afterward came the creation through all the detailed
utterances.

0079 NIRRY 223 MATNTT AN A1 K7 P
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However, this requires understanding. For seemingly, the analogy
of the teacher and the student is not comparable to the analogue
above.

N TR 207 PR ,AIRIDT AT T W
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For in the analogy, the intellect of the teacher that is above the
framework of transmission to the student, is something that exists
in the teacher himself and not for the sake of influencing the
student.

AR TPYRRY 277 P WY AT 0T ,2WRaaT
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Whereas in the analogue, all the revelations, even the loftiest
revelations—including the light that is in a state of revelation of
the Essence, which is above even the first general that relates to
the worlds (the arousal of will)—

DA D3 DTN 22 70 2032 12 TRY )
DYy 9% NPNI3W TIRG 03 2713 ,0°73 737
N"9Y) Ningivy T 1R D900 03 MYy
11377),

it is all for the purpose that afterward there should be drawn from
it (through many constrictions) the Ten Utterances by which the
world was created.

M2 7T 99) W DY TR MRY 192 N
07197 X723 072Y NIvRe 7YY (DR,

Based on this, one must understand: why weren’t the Ten
Utterances drawn forth from the outset?

MR 1DWHI K2 ¥ITH 1277 T 1 08 DY)
NiRRD Y.

For the above explanation, regarding the necessity of general
preceding particular, applies only after it was determined that at
first there would be a light that is above relation to the worlds,

N ,D°U3? 9990 MR TR 9 "3 MNeaT
TRYRTY IR M 7PMNAY YIRIMY Y
nin%ivh nown,

and from it specifically would be drawn the light that is
commensurate to the worlds.

Nin%iva 799 "0V IRT N2WRT AN N7 1w,

[Since the light commensurate to the worlds is drawn from the
light that is above connection to the worlds, therefore it was
necessary that the initial transmission be in a general form,

[T TWRI NINFIWT T 297 IR 1127
nivT? % M 127 ,NnRivy MONn ToynY
922 D102 N2YRaT 1PN,

so that through this, there would be limitation within the light, as
explained above],

"33 ,7I%3 77233 Ay or T vy,

however, it remains unclear: since the intention in bringing about
the light above connection to the worlds is for the purpose that
afterward there be drawn from it the light commensurate to the
worlds—

T2Yn7Y TINT DRYNTR MN2TY 1127 1 IR 28
mn W T2 MY 2722 X7 ,NIN7IVT MDY
ninRivy T7Y oW IiRg,

extending all the way to the Ten Utterances through which the
world was created,

0%1v7 X123 072Y NivKeI T2 1Y,
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then seemingly the Ten Utterances should have been drawn forth
from the outset.

n2WRT TPIRa7R N7 TIE MT AIRIT T
NimRD MPYT (XERD).

V)

However, the matter is: in order that the intention of creation be
fulfilled—that the creations, through their service, become
nullified to G-dliness—

20 N2 D2WINY TI2T KT 1T
MIPPX? D702 M DNTIAY T YV DX,

the creation had to be such that even prior to the service there
would be within the creations a kind of preparation and readiness
for the nullification that they will bring about through their
service.

AN ATY7 0T DAY 112 191X ARO20 A0%7
T 29 YN W2 MIWIT M TYI DN1232
an7iy.

Therefore, the creation was in a manner that first the light beyond
relation to the worlds was drawn forth, and from it specifically
came the light proportionate to the worlds,

TIRG R¥RI TPTN2Y 19K AX120 A0 197)
TIRT TWRI KPIT ) ,NTIWT MW TYnY
ningivy 17y 9%,

through which the world is prepared to become a dwelling for
Him, blessed be He.

%9 777 NI 022 aWwnD My Ny 0T DYy
1220,

And this is understood by first prefacing what our Sages said: that
the reason the world was created with ten utterances (even though
it could have been created with one utterance) was to exact
retribution from the wicked, etc., and to give good reward to the
righteous, etc.

719V oyuaT 2" NRY 0 00702 N7 12
RRPIY AX) NIRRD 7YY A7 07197 DRMY
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And it is known the explanation of this: that if the creation had
been from one utterance, the world would have been utterly
nullified—

SR KRR DNINTIT AT OXT 12 R02T T
n"7303 Pva 07wy ma,

[for even the World of Beriah, which came from the utterance of
‘Bereishis” in the sefirah of Malchus, is not a true independent
existence—

[MaRRan MENIY ,7R™2T 02 1998 W

how much more so if creation were from a single utterance from
Chochmah or Kesser, and even more so from the Will before the
[Tzimtzum—then the worlds would have been nullified
completely],

MRITT TN MXRID NATNIT 077 0N 12Y 79
DIXRLT "107Y 1180 93] 792 NN 291,037 N
23192237 N°9302 NinGiva 15 TRY],
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and therefore there would be no place for the concept of choice.

A0 W T M7 XD X,

Therefore, the world was created with ten specific utterances,
through which the creations became entities of “yesh” (existence),
and thus subject to choice—

T 99Y LB NI T2 IR AT 197)
T3V D3 T W NP2 DN W ]
D

and the concept of reward and punishment—to exact retribution
from the wicked and to give good reward to the righteous).

(230 72 107 DOYYT T Y97 LW 12T 1
DR 7EY).

But, since the existence that results from the ten utterances is in a
state of “yesh,” to the extent that one can even choose the
opposite,

N7 NIIRD TV TRY DNANTIY 1020 238
7902 7127 WIRY T W N33,

therefore, in order to fulfill the purpose of creation—that there be
revelation of G-dliness in the world and that creations be nullified
to G-dliness—

MR 93 MTY 727 N2 D2WANY *732 73T
MPoR? 07702 1T DOX1ATY) 0713,

the creation had to be in a manner where first came one general
utterance, and from it were detailed ten specific utterances—

STON 8D TWRI TPNN2Y 19IR2 IX2T A0%T 197
07073 MR TY 0793 30,

so that in the ten utterances is concealed the general unity of the
one utterance.

TRRPT 2297 NIRRD TIWY2 DYIR W AL OT) WY
N,

And through man’s service, he reveals the general unity of the one
utterance (in all levels, up to the primordial Will before the
Tzimtzum) within the ten utterances and within the world that
came into being from them—

THRDT 2927 NN 123 XN ,OTRT NTI2Y T OV
,(DIXNET *299Y 11¥77 TV ,NIATTT 233W) TN
DR ANV 02 NIINRD TPY3,

such that there will be revelation of G-dliness in the world, and the
world will be nullified to G-dliness.

MPPR? 202 MY 071va mPoy 190 Ty,

()

And based on this, it will also be understood why at first shone the
light that is in the state of revelation of the Essence, which is
above connection to the worlds, and from it specifically was
drawn the light in accordance with the measure of the worlds.

nrnaay

P WG R APINIYAT 03 130 718 7Y
RP1T 33701 ,NinRiv% ni»mwn nynow oxyn ")
Ningivy T "99W IING TU.

For it is known that the bitful (self-nullification) in the world that
comes from revelation of the light according to the measure of the
worlds, is only a "nullification of something," since in relation to
that light they have some relevance.

DY IR 19 TERY 0792 M23Y 1ITY NITY
IR *239Y 1020 WA 202 PRI NINRIYE T
TW o2 AL
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But the true aspect of bittul, a nullification of essence, is
specifically from the light that is above any connection to the
worlds.

TER RPIT R ,MINOER2 202 ,70°27 1IY NORK)
NinIv7 MDBWH YRRy TIRG.

And since the intention of creation is that the created beings
should be nullified to G-dliness with complete bittul, a
nullification of essence—through which alone a dwelling is made
for Him, may He be blessed—

07703 P DRIWTY X7 IRI2T NINY NP7
AT PYY LMRCER2 02,2072 17303 MPN?
17207 12 77T DY XYY,

therefore the beginning had to be the light that is above connection
to the worlds, and from it specifically came the light that is in
accordance with the measure of the worlds.

,NiNRI9 Mown movnhY MR A2nn 707 127
NINZIWT T 99 INRT TR XP1T 2,

For through this, within it is concealed also from the higher light,
and as is known that within the “point of the Reshimu” is hidden
not only all the details that will be drawn afterwards in the Kav,

but also) the inner light above connection to the worlds.

......

D2Y73 W2 MW7 NTIPIAY T 01, ninRivy
(D3 RPN 1273 72 MR DYRPY D°WI9T 73 P71 X?)
Ningiv7 DN TYnY NG NIIen,

Just like in the analogy of the teacher and the student, that in the
initial point of intellect of the teacher (that remains with him
during the constriction), there is hidden all the details that he will
later transmit to the student (which are drawn from the external
part of the teacher’s intellect), and also from the inner intellect of
the teacher.

D°079T 22 D7Y73 W2 (DIXH¥T NV TIXK WUIY)
PR DPIYRIY) THIRT? 12 MK PIY
377 7Y 233 nriaen o) ,(377 W 23w,

And since the details that are later drawn—until the Ten
Utterances from which the world was actually created—are not an
independent matter, but are details of the generality of the One
Utterance (all the way to its root), which is hidden within it from
the higher light above connection to the worlds,

AYaY 7Y 72 0K DWW 0°UI9IY 17
193 T3¥ X9) 07 7¥i03 0717 X121 DY nInRn
TY) TN VRN 2997 2V D°UT (RPN Yy

.....

nin?ivh momwn,

therefore, through the avodah (spiritual labor), one reveals within
the Ten Utterances (and within the world that was created from
them) not only the generality of the One Utterance, but also the
light that is above connection to the worlds.

NIRNR TYTR 093 AT T 7Y 127
TR MRRT 2227 P71 X7 (072 X123 071v729)
Niniv7 NI>IWn TYn7Y 1INT D3 RPN

[Like in the analogy of teacher and student, that through the
student’s contemplation in the details, he ultimately comes to
“stand upon the mind of his teacher,” meaning he reaches the
essential intellect of the teacher].

[7?R3Y °T 29W 7070 207 PWd Ny
MRYIR ¥R AYYI A0 710 737 ,0°07972 YR
2737 WYY W7 Iy A7),
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Through revelation of this light, the world becomes completely
nullified to G-dliness—a nullification of essence.

202 MY 022 YR AL R 90T 99T
MIX'ER2 7102 ,790°27 N°72032 MPRY.

M

And in deeper terms, it may be said that through the avodah

spiritual labor) in the details, one reaches the level of the Essence
of the Light, which is above even the light that is above the
worlds, that is present in concealment within the generality of
worlds.

,0°071972 A7I2Y7 77YT iR W nh priva
IR 03 APYRRY ,1ING 0¥y NPN3? 0V
NingivT 27372 D9y72 WYY nin2ivn Agyniy.

For that which is present in concealment in the generality of
worlds is the aspect of the expansion of the light—that initially,
the Infinite Light filled the space of the void, which is the light in
a state of expansion and revelation.

nena RI7 NINLIYYT 99302 0yna v nnT
N X20% A0 TR IR M7 72AN2Y NG MwyenT

And afterwards (in this very light), there rose in His will to
emanate and create.

RIM29) 237 139872 79y (7] N2) 72 N,

Thus, the relevance of this will toward the worlds (i.e., the
generality of the worlds in their first root) to the Infinite Light
which is above the worlds, is only to the light in the mode of
expansion and revelation.

NNZIT 2927) NI TIYTT MWy 17
Nin%ivn T2yn7W 2123 °720 TIK7 (U7 W2

But through the avodah in the details, one reaches the Essence of
the Light.

TING DYY? DY DRI AT T V)

And the concept is: the root of the particular is higher than the
general.

1293 MgYY NN W97 WILT N 1Y,

Just as with Chochmah (Wisdom) and Binah (Understanding):
although Chochmabh is the general from which all the particulars
of Binah are drawn,

IRRY 2997 XOT MNY DXIT A2 7030 0
7127 D097 92 oO0Un,

nevertheless, precisely because of that, the root of Binah is higher
than the root of Chochmah.

M7Yn7 R A2 U X9 T T80 2P 230
RITT W,

Therefore, through analyzing the particulars of Binah, sometimes
entirely new ideas are innovated that were not present in the point
of Chochmabh.

U903 12T DOUI9T2 TPV T 7Y 127
TR0 NTIRI2 1Y XY DU D013 (20RyD?).
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Similarly in speech: when the intellect is extended into speech, it
produces many more details—even more than the details in Binah
even after Binah is invested in thought, for what one thinks in a

single thought takes time to articulate in speech).

M2 T TYRIYIT MR N ] 11T )
APRT D°YIRI 03 N 2R M2 2
T TR NYI2NN APITY K7 17°9K)

12T AW KT WTR A3 NON AIYGRR DIWINY),

For the root of speech is higher than even the root of Binah.

AP UWI 03 NP 7y M NI WY,

Therefore, when one learns the intellect through speech, new ideas
are innovated that were not present initially in thought—even in
the understanding of Binah.

12¥8 DWIINN M2 22T Ny I 127
nawaa2 03 1AV ANn 1 XY DDy
a7

[ikewise with the transmission of intellect from a Rav to a
Talmid: when the intellect is specified into many particulars,
especially when conveyed to a lesser student (the lesser the
student, the more the Rav must specify the concept into many
details),

"7 YT, TR0 37 YW NYIWaR X1 AT 777 )
nYRVID T, 7Y 019 D2 277 IR WY
TR THYNY X AYIWIIY M 937 W TR7NY
0P 2979 M2 23 Ny L9t T8 0],

through this, a new depth is aroused within the Rav—something
that was not present before the giving over, as it says: “I have
learned more from my students than from all.”

i3 N7 W PRI 377 78X A9 T 7Y 13T
12331 N3 CTRPAMY MNARKD ,AYEYIT 2197 7K.

Y U (el T

Especially when the student asks questions on the idea, for in
answering and resolving the question, a new depth is awakened.

>123¥ 22w 9 NP TYRn TR UM
WG PRIV 1738 IV XWIPT NY 10T TN

And the nimshal (analogy) from this is understood above
regarding the ten utterances: though the ten utterances are the
details of the one utterance, nevertheless—because the root of the
particular is higher than the general—

NITRRD TRYT IV 72YR7 120 R W)
JTOR MRBDIT 00797 07 NN MYYIY 0XT
RI7 V9T WY 1121 8D 1 T8 , 03P PIn
992mm nynY,

therefore, through avodah in the world that was created through
the ten utterances—

NivRe TPV XVY 0719 AT 0T 9 197

T

especially since the world was created with the ten utterances,
there exists also the possibility of choosing the opposite—as
mentioned above in section 6, similar to the questions that
contradict the idea),

[ niTaRn MPya X121 a7WaY 1 TR 079

nRaT2,(0 YR 2"12) 19°02 03 1iNRY YN
221 Ny oiey NP wART],

one reaches a level higher than the general level of the world of
the one utterance—and more so, one reaches the Essence of the
Light,

RRT 01T 2990 Nrnan NP A7yR? DY
NIRT D¥Y? 03 DOYNAY PR A0,
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which is higher even than the light (i.e., the expansion of the light)
through which the rising of the desire for worlds came to be.

7 Y2y (TN MOYDNT) TN 03 TRYR Y
Niniv? 11877 Ny,

(®)

And behold, similarly is the drawing down of Torah: that since it
is first drawn down in a general form and only afterward specified
into particulars,

T2 997 N MWRITI0 8T 7] 177 7Y 7
Y23 72 VIN) 792 NI APNA AW
o°v19Y,

the particulars too are (not separate matters unto themselves but
rather) particulars that emerge from the general,

(DX >3, 03y 2392 T3Y X?) 07 0°0797 03 737
9220m DY o078,

and through this, there is power that even in the particulars of the
Oral Torah—up to even all that a diligent student will one day
innovate—

;719 2¥3YW A7INT 0071902 03 037 1 A1 0T 29
WIN? TV PN TRV e 997 T,

there will be revealed the light of the general Torah Shebikhtav
Written Torah), and even the generality of the Ten
Commandments—

Y227 191.20929 TYNT Y9207 Ny i
nin373 MYy

so that the study of every detail of Torah should be with awe and
fear and trembling and sweat just as it was at the time of the
utterance of the Ten Commandments),

(N0 IRV MR M 7VRY 0P 73 TPY
N33 MY NTRR NYR MY 03 1),

and even the generality of the One Utterance in which all Ten
Commandments were included.

NinaTa MY 7217921 12y T8 12077 2937 19

And even more than that: for through the deep study and toil in the
particulars of the Oral Torah, one reaches higher even than the
level of the general.

77IN3 D°0I9AR AN VI T YT e Ao
9220 nrman 03 A7yn? DR 19 YYay.

This is the meaning of what was said: “Everything that a diligent
student is destined to innovate” (to innovate specifically),

WIN? TNY PO TRPRY M 92 MY 1 3T
XP1T WIDY)),

for through toil in Torah, one draws down from the level of Torah
as it is rooted in the essential concealment of the Infinite (Ein Sof),

in9 7iRT NN 0w ATIR2 AYRT T Y )
ni0 PXT ¥V D2YT2 NYIM R,

which is higher than Torah as it comes in the form of revelation
and extension.

TAUNT NINA2 XY 03 TN Nenan T7yn7Y
7903,

And this is the meaning of “I toiled and I found”: for the concept
of finding (matzasi) is to discover something new that could not be
previously anticipated—Ilike a find that comes unexpectedly.

Ry X7 (CNNYR) IR TIVT IR RY3) )
TR W2 W7 W M K7 mINaY U 137
YT T°H3 TN,

And this is “I toiled and I found”: that through toil in Torah, one
finds and reveals new concepts—

DORE AIN2 PRI 0T VY DR YA 10N
DV DY D073,
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even to the extent that through toil in Torah—and especially in the
inner dimension of Torah, which is a reflection of the Torah of
Mashiach—already now we merit the revelation of Mashiach’s
Torah.

Which comes “unexpectedly” (as in “I found My servant
David”—found, specifically),

ARG NYRNI9R U9 TR AP VT P9V )
7°Wn ¥ inTin,

X7 DRER) 729 N7 DRI ,NYTT 0W02 WNIY),

for then there will be the revelation of the Essence of the Infinite , . . .
. . /327 °72 A0 TR IR MIngY 190 I TRY
Light without any garment— e : o, !

and even the revelation at the time of Matan Torah was only a (19533 YR P 73R IR YW M0 DY T
semblance of the revelation that will occur in the future), nYL7),

with the coming of our righteous Mashiach, may it be very soon. YR 21722 IR 7Y WH NXD)

[NOTE: ©, Summary

This discourse explores a paradox in the structure of wisdom and revelation—how particularity can reach
beyond generality, and how the details (2°v72) can sometimes access loftier spiritual roots than the general
principles (2°773) from which they derive.

[t begins by discussing the relationship between Chochmah (wisdom) and Binah (understanding). Though
Chochmabh is the source-point (the klal) from which Binah elaborates many particulars, the root of Binah is
higher than that of Chochmah. This means that by analyzing and expanding the particulars of a concept (as
Binah does), one can reach new insights and revelations not found in the original klal.

This pattern also applies to dibbur (speech) and the transmission of ideas. When a teacher explains an
idea—especially to a less knowledgeable student—the need to break the concept down into many details
actually draws deeper understanding even within the teacher. The Rebbe emphasizes: when a student asks
difficult questions (nN1°w1p), it forces the teacher to discover new depths in the concept.

This is then applied to the creation of the world through ten utterances (ninn¥% 77%Y), which emerge from a
singular utterance (7% 787%). The world appears to descend from general to specific, but by engaging the
details of creation and overcoming their challenges (like a student’s tough questions), we are actually elevated
to a place higher than the source—reaching the essence of Divine light, above even the initial will for creation.

This paradigm continues in Torah study: Torah was given first in general form (like the Ten Commandments)
and then elaborated into the vast body of Torah SheBaal Peh (Oral Law). Yet through deep toil in the details,
even a student’s innovations can draw light from a more essential, concealed level of Torah, higher than the

written form. This is what the sages mean by “Everything that a diligent student will innovate was already said
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at Sinai”—because each true chiddush (innovation) is rooted in the innermost essence of Torah, which
transcends its revealed form.

The Rebbe concludes: this labor in Torah—particularly in its inner dimension (Pnimiyus HaTorah)—leads us
directly to the revelation of Mashiach’s Torah, and ultimately to the revelation of Atzmus Ein Sof (the
Essence of the Infinite) without garments. Just as “I have found My servant David” expresses a sudden find, the
final revelation will come as a “metziah” (unexpected discovery)—a gift we merit through effort and
yearning.

» Practical Takeaway

<

Don’t be intimidated by the intricate details of Torah study—that’s where the deepest light is hidden. The
more you toil in understanding the small, seemingly minute ideas—especially within Chassidus—the more you
touch the essence of the Torah, and even the essence of G-dliness itself. Your questions, struggles, and even
the back-and-forth of learning are not distractions—they are the very tools that reveal new spiritual levels.

So whenever you engage deeply with a concept—even if it seems dry or overly technical—know that you are
unlocking aspects of Torah that reach beyond the heavens. And through this toil, especially in learning the
inner teachings of Torah, we draw down the very light of Mashiach’s revelation.

|__| Chassidic Story: The Rebbe and the Innovation of a Student

[n the early 1950s, a young man wrote to the Lubavitcher Rebbe asking whether his personal Torah
insight—something novel he had developed through study—had any spiritual value, given that it wasn't found
in any prior sources. The young man was uncertain: “Is it even Torah if | came up with it myself?”

The Rebbe responded with a smile that echoed centuries of Chassidic depth:

“The Gemara says: 51903 Jwnb 9281 — w7In» 7°nY pom 7o»nw 72 9o, Everything a student will innovate was
falready said to Moshe at Sinai. So if your insight is true and born of Torah toil—it’s not only valid, it was
waiting for you to uncover it.”

He continued:

“Sometimes, the deepest revelations are hidden in the hardest labor. Even Moshe didn’t speak
them—they were whispered into the silence of Sinai just for you to ‘find.” That’s the power of sny»
P22 (I toiled and I found).”

This student would later become a prominent scholar, often attributing his confidence in innovating and
publishing Torah ideas to that one reply from the Rebbe.

Source: Adapted from a firsthand letter published in Igrot Kodesh, Vol. 6, Letter #1693) END NOTE]
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[etter from the holy words of the Rebbe, may he live and be well

R"'0w 9" RN METR 7923 2n5n

With G-d’s help, Sunday, Parshas Naso Es Rosh, Rosh Chodesh
Sivan, year 5749,

WM WRT WK DR K3 nwap JiwRn a3,
v'"Rwn NI 1190,

Brooklyn, New York

P 11,773

To all the sons and daughters of Israel, wherever they may be—

D7 2iPR 993 PRI NI33) 033 B2 0.

May Hashem be upon them and grant them life...

™I a7y ...

Peace and blessing!

7293 oihw!

[n the third month after the children of Israel left the land of
Egypt—on this very day, that is, Rosh Chodesh—they arrived at
the wilderness of Sinai, and Israel camped there—“camped,” in
the singular form, as one man with one heart—facing the
mountain, to receive the Torah from Mount Sinai.

DOTER PSR PRI 033 NNEY Suows wring
TN 200 937 N3 — W WNI A7 - 717 22
TS 293 TN WOND LTI T 0 — YRR ow
*190 i 7R PaRh — I T -

And on the second day, it was said to them: “And you shall be to
Me”—in both the form of a command and a promise—*“a kingdom
of priests and a holy nation.”

R YY) 5 1IN BONY 87 M 1T B
wiTR *I3) %37 nRnn (AMYRD Y.

And on the third day, the command of boundary-setting was given:
“Be careful not to ascend the mountain,” etc.

VR LT3R NI BT N3 VWOYWT 0D
i3 772 nivy 25",

And on the fourth day, they were instructed in the mitzvah of
separation—from materiality and physicality—"“today and
tomorrow,” and to be prepared during these days for the day of the
Giving of the Torah, the sixth of Sivan, on which the Torah was
given.

RINT — MYIR MR D77 ToN3 3T 2P
9N 2973 293953 NN e 29 — avam
A 7R3 12 1102 MWW 77907 N23p Ay,

And these days are remembered and relived every year anew—and
even more, truly anew—with a receiving of the Torah in joy and
inwardness.

TIWD MY VTR DOWY) 27T A9RT 2
TIRT NaR — wen DWTT — TV ,0WTnD
nPRAIBRY AR

And fulfillment of the verse: “May my prayer come before You
swiftly—incline Your ear to my cry.”

TATN STVT ON7ON 7307 Nian TN 7N 2PN
sngﬁ’?.

'With honor and blessing, and with a holiday blessing—*“Festivals
for rejoicing,”

Tl 2OTYIR AT NI ,79732) 79293

—and all agree, on the holiday of Atzeres, that “we too require it
for you,” and to the receiving of the Torah in joy and inwardness.

- @3Y% 511 YT NNV BTN B —
DRIRRY AmRs 7107 N3P
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