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And Elokim spoke all these words, saying: "I am..." etc. To
understand—what is [the meaning of] "all these words"? It should
have said simply, "And Elokim spoke: 'l am..." etc." But behold,
the explanation of the word "these" ("777%7") is that it denotes
something visible and revealed—in a state of "Hisgalus"
(revelation).
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And therefore, Mishneh Torah (Devarim) begins with “779%
01273 ("These are the words"), because those are the things that
Moshe spoke to all of Israel in revealed form. But not so in the
earlier books [of the Torah] where it is said “And Hashem spoke
to Moshe,” and regarding Moshe it is written, “And he heard the
Voice speaking to him”—meaning only Moshe heard, and all of
Israel did not hear.
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Therefore Mishneh Torah is called a "Mishneh Lamelech"
(viceroy), because it is not on the same level as the original
Torah—regarding which it is said "And Hashem spoke to
Moshe" in a concealed manner. But [Mishneh Torah] is a
revelation of the Torah which Moshe spoke to all of Israel.
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And so too the Oral Torah (Torah SheB'al Peh) is in a state of
revelation—it is the unfolding and explanation of the
commandments which are concealed in the Written Torah (Torah
SheBichtav). And upon all of this, it says "all these
words"—meaning all aspects of revelation, both the Oral Torah
and Mishneh Torah, are included in the Ten Commandments.
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That is, all levels of revelation—Dboth the Oral Torah and
Mishneh Torah—are all included in the Ten Commandments.
(See the Gemara Chagigah 3b regarding "Given from One
Shepherd," for it is written: “And Elokim spoke all these words,”
and likewise in Midrash Rabbah Naso chapter 14; also see
Rabbah Ki Tisa beginning of chapter 47, Yisro end of chapter 28;
Zohar II, Terumah 135a; and also in Rabbah Behar end of
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chapter 33; Naso ch. 11 at the beginning and end; and Koheles
Rabbah on "To every time...").
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And all of it—"And Elokim spoke [it] at Sinai”—for the Light of
the Infinite (Ohr Ein Sof), blessed be He, contracted itself into
the name Elokim, the attribute of contraction, in all of “these
words.” For we heard [the Torah] directly from the Almighty.
(See Zohar II p. 86a, 25b; III 133a; I 206a).
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And behold, the entire giving of the Torah to Israel was with
noise, voices, and thunder. And seemingly, the Ten
Commandments are simple things: “Do not murder,” “Do not
commit adultery,” etc.
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Rather, the matter is: the ultimate purpose of the giving of the
Torah was in order that there be a revelation of the Light of the
Infinite, blessed be He, literally—who, as His name implies, has
no end, etc.—clothed within the Torah, which is His wisdom, and
He and His wisdom are one. For He is the Knowledge, He is the
Knower, etc.—so that this revelation would be downward, in
physical matters specifically.
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And this is [the meaning of] “And Elokim spoke all these
words”—in order to say: “I am Hashem your Elokim”, meaning
that “I”” refers to His very Essence and Being, literally, in a
revealed state, until [such that] it is called “your G-d”. (See also
about the phrase “And He spoke... to say” in Midrash Rabbah, Ki
Tisa, beginning of chapter 40).
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However, in order to reach such a level and degree, one must first
[observe] the Counting of the Omer—“Seven weeks shall you
count for yourself, from the time the sickle is first put to the
standing grain.”
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And the matter is that “standing grain” (kammah) refers to the
natural emotional traits of the animal soul, which are in the
aspect of yesh (ego/self)—like standing grain that stands firm and
upright in its fixed and enduring posture.
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And so too the natural emotional traits are strong within the
body, by their nature and inherent properties, and they must be
subdued and humbled through subjugation (iskafya) and
transformation (ishapcha)—to swing the sickle upon them, to
cut them off and destroy them, and to literally transform them to
ayin (nothingness).
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That is, the seven natural emotional traits of the animal soul
[must be] transformed: “Seven weeks shall you count for
yourselt”—so that they become nullified and included within
higher attributes, as in: “Yours, Hashem, is the greatness, the
power...” etc.—which are nullified in the Light of the Infinite
itself, as it is written, “Yours, Hashem...”
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And this is [the meaning of the verse], “And all stature shall bow
before You”—meaning: "stature" is the aspect of standing grain
(kammah), and it shall bow—Iliterally, before You. (See Zohar II,
Tetzaveh 183a).
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2. And the explanation of the matter: Behold, it is known from the
words of our Sages of blessed memory that they concluded and
ruled that Torah study is greater than action, and they said
based on the verse (Mishlei 8:11), “All desirable things are not
equal to it"—even desires of Heaven.
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And in the Yerushalmi (Peah 1:1) it says: “Even for a single word
of Torah, all the mitzvos are not worth as much,” etc. And
something close to this appears in Bereishis Rabbah, Noach, end
of chapter 35, and see also at the end of Koheles Rabbah on the
verse, ““And more than this, Koheles was wise.”
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However, in the Gemara (Moed Katan 9b), the verses are brought
in contradiction: It is written, “All desirable things are not equal
to it”—even desires of Heaven, but it also says, “All your desires
are not equal to it,” implying your desires, but not Heaven’s
desires.
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And the resolution: Here it refers to a mitzvah that can be done
by others, and there to one that cannot be done by others. But
in any case, for a mitzvah that can be done by others, one
interrupts it for Torah study—and even all the mitzvos are not
worth as much as even a single word of Torah, as stated in the
Yerushalmi.
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And seemingly this is not understood: Is not Torah study the
engagement in the explanation and interpretation of the
mitzvah, how it is to be performed? So why is the power and
value of one who studies the mitzvah greater than the mitzvah
itself—such that we cancel doing a mitzvah (that can be done by
others), like separating terumah, for example, which can be
done via a messenger—so that he may have time to study the
laws of terumah, engaging in its explanation and meaning, while
the mitzvah is done by others?
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But the explanation is as our Sages said: “If there is no wisdom,
there is no fear [of Heaven]; and if there is no fear, there is no
wisdom.” And we must understand how this sequence is to be
begun.
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And this idea will be understood by first explaining: Behold, it is
known that in the vitality and light of the Ein Sof, which animates
and brings into being all the worlds, from the highest of levels,
etc.—there are two modes:
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The first is the mode of “Memale Kol Almin”—where the
vitality is enclosed and fills the worlds themselves—through
many chains of descent, in the manner of cause and effect, many
contractions, and the descent of levels from one level to the
next.
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“And from my flesh I behold” (Iyov 19:26)—/this is] like the
enclothing of intellect within emotions, and emotions within
thought, and thought within speech—descending and chaining
level after level, until it becomes thought, speech, and action,
and the four senses: sight, hearing, etc.
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And the vitality that rests in the brain and heart, and from the
heart spreads to all the limbs, which receive [the vitality]
according to their composition and nature—such that one is a
head and another a foot, etc.
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And all of this is the path and order of the hishtalshelus
(progressive unfolding)—that the power and vitality of the soul
spreads and fills the entire body, so that the bodily limbs are
filled with power and life that flows to them—each receiving
according to its composition and nature.
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And this is only in the aspect of the spreading of the powers of
the soul, because the soul itself does not have division into many
specific powers. Rather, all the powers are unified and
integrated [in it], and they are not classified under the name of
specific or distinct powers at all.
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Nevertheless, those powers—and foremost among them, the
power of wisdom and intellect, which spreads from the soul—are
drawn from the very essence of the soul. That is why the soul is
called a rational soul—based on the intellectual power that
spreads from it, which is the head and root of all powers.
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For although the soul does not contain any revealed, distinct
intellectual faculty on its own, nevertheless, since the power of
intellect that emerges from the soul, even before it emerges, was
already included within the soul—just that it was hidden within
it—therefore, its emergence is a revelation from the essence of
the soul.
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And therefore, even after the extension [of the soul] in a revealed
state, as a distinct intellectual faculty of its own, it nevertheless
remains unified with the soul itself, to the extent that the soul is
called by its name: “the rational soul” (nefesh hamaskelet).
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And so, all of this analogy corresponds to the concept of the
Hishtalshelus (progressive chain)—the descent of vitality from
the Infinite Light, blessed be He, to give life to all the worlds, in
the mode of “memale kol almin” (filling all worlds).
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For behold, it is written: “You alone are Hashem; You made the
heavens and the heavens of heavens...”—meaning “alone”,
that He alone, blessed be He, is singular and unique, not with
any known aspect of justice, etc., and not at all like any of those
attributes. And yet, You made the heavens, etc.—meaning:
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[This means] the expansion of the greatness of the Infinite,
blessed be He—upward without end, and downward without
limit. Yet all of this is only in a mode of expansion—in the form
of a mere ray and illumination, as in the verse: “Your kingdom
is a kingdom of all worlds.”

v nbm& — NI7102 qﬁo-vg'wix n?m mm;-;‘s_-;m
NP2 RPN A PR 00900 TR TY 90, TR TR
NI *3 — Y1) TINT N33 — 7273 NIvYanT
o°nRiv 93 maon".

And this is only the aspect of a name, as it is stated: “And we will
mention Your name”—that is, like a person’s name, by which he
is called, and he responds and turns toward the one who calls him.
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And so it is written: “And Hashem turned to Hevel and to his
offering”—that He turns and extends vitality from Himself to
the created beings. And He is the Sole One, the Living One of all
worlds, the King—meaning that He Himself, blessed be He, is
singular and unique alone; but the life and sustenance of the
worlds is from the aspect of King, etc.
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And behold, this drawing and expansion [of Divine energy]
occurs in the order of levels, descending from level to level. For
in the World of Atzilus, “He and His life-forces are one”—that
is, the Light of the Infinite, blessed be He, is completely united
there, as in the analogy above of the unity of the rational soul
with the intellect that spreads from it, as mentioned before.
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(For Atzilus is the level of Chochmah, regarding which it is said:
“You made them all with wisdom,” and as explained in Eitz
Chayim, Shaar Mem-Zayin, chapter 3.)
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And about this it is said: “Great is Hashem and exceedingly
praised, and His greatness is unsearchable; His understanding
is without number.” Then, in the world of the seraphim:
“Thousands of thousands and myriads of myriads...” And yet,
“Is there a number to His legions,” etc.
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And from there, the separation becomes greater—where He
begins to count a number for the stars, as it is written: “He
brings forth their host by number.”
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“He brings forth” (hamotzi) means bringing from private
domain to public domain—for the private domain is the World
of Atzilus, where “He and His life-forces are one,” and from
there, it separates into a multitude of degrees, world after
world, becoming a public domain—"“Mountains of separation
(turin d’piruda).”
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And nevertheless, “From the abundance of might and strength,
not one is missing”—meaning, none is missing the quality of
bittul (self-nullification). This is the general principle in all the
side of holiness: that even in the lowest levels, there is still an
extension of bittul of the self, in each world according to its
level.
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And all of this is the first category, which is the mode of
“memale kol almin”, following the structure of the chain of
descending levels.
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3. But the second category is the aspect of “Sovev Kol
Almin”—that is, that He surrounds and encompasses all the
worlds equally, with an equalizing and leveling [light], etc.
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And this transmission is in a mode of makif (encompassing), and
hidden only, and it does not come to be revealed inwardly in the
mind and heart of man—for no thought can grasp Him at all.
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For this transmission is from the Essence of the Infinite Light,
blessed be He, which is beyond the realm of worlds: “I, Hashem,
have not changed,” “There is none to compare to You,” and like
a drop compared to the ocean...
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And no created being—which is newly made from nothing into
something—has the power to contain the revelation of this light,
lest it be nullified out of existence entirely.
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However, our Sages of blessed memory said: “Even though he
does not see, his mazal sees.” Regarding Daniel and the men
who were with him, as it is written: “And I, alone, saw the
vision, and the men who were with me did not see—but a
great fear fell upon them.”
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And the Gemara asks: “Since they did not see—why were they
afraid?” And it answers: “Because their mazal saw.”
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The meaning of mazal is from the word “yazil mayim
midalyav”—“water shall flow from his pail”—which is a
language of flowing transmission, and mazal is that which
activates and draws this transmission.
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That is, the higher soul—which is not enclosed within the body,
for not the entire soul is enclosed, only a radiance and
extension from it; but the entire essence of the soul hovers
above him from above, and this is what is called mazal—from
which the flow of influence is drawn down to the extension of the
soul within the body.
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And in the level of “their mazal saw,” a great fear fell upon
them—for Daniel, who saw the vision, which was grasped by his
own intellect, did not fall into terror and fear.
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But the men who were with him—since it was not within their
capacity of comprehension to contain the vision—only through
their mazal, which is above intellect, for comprehension is from
the extension of the soul within the body, by its enclothement in
the intellect—and their intellects were too small to contain the
vision—therefore, a great fear fell upon them.
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And so it is regarding the revelation of the Infinite Light in the
aspect of mazal, which is the soul above its enclosure in the
body—since this revelation does not become enclosed and
grasped in the intellect—therefore, awe and terror and great
dread fall upon him.
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(See also elsewhere, on the verse “Ha’azinu”, regarding mazal
being the level of ayin, which is above chochmah. And now this
is understood, that the level of sovev can be revealed to the level
of mazal.)
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And about such great awe, which is beyond intellectual
comprehension, existing only in the level of mazal, they said: “If]
there is no wisdom, there is no awe.”

mina mlpan n7yn? XoaY — 12 7717 A8 2N
PR OR" % — " npnaa p - ot
Y TR — "

As it is written: “And Hashem commanded us to do all these
statutes, to fear...” For to reach such revelation on the level of
mazal, until fear and dread fall upon him, this comes through
Torah study, for “Torah emerges from wisdom,” and “Hashem
with wisdom...”—for the Infinite Light dwells and is revealed in
chochmah, the power of mah—the attribute of bitul
(self-nullification).
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For the Infinite Light, blessed be He, only rests and reveals itself
in that which is nullified, etc. (And see what is written on Parshas
Va’eschanan, in the maamar beginning “Ve’ahavta Es...”—see
there.)

7R3 RPX 773 A1 RTT02 4107 JIK PRy
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And this means: the Torah, which is His wisdom, literally—and
He and His wisdom are one, for He is the Knowledge, He is the
Knower, ctc.

KT, W0 TR NP0 XTY TR — 1
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And the primary revelation of this above, in the source of
Torah, which is Supernal Chochmabh, is in the level of mazal,
which drips and draws influence from this revelation into the
Torah before us, as it is enclothed in physicality.
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And behold, “Three knots are bound together: Israel, Torah...”
etc. And Israel are called “the soldiers of Torah”, in the Zohar
(beginning of Parshas Bamidbar 117b) on the verse “Count the
heads of the Children of Israel,” etc.—for the 600,000 letters of
the Torah are the source and root of the 600,000 souls of Israel.
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And through engaging in Torah below, he arouses the root of his
soul above, in the level of mazal, to draw a revelation of the
Infinite Light, blessed be He, which is enclothed in Supernal
Chochmah, the source of Torah—where the foundation of the

soul is found, in the holy mountains.
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So that this revelation is drawn into the level of mazal, the root of
the soul above—and upon him shall fall awe and fear and great
dread, from the revelation of the Infinite Light itself, blessed be
He, in the level of “his mazal sees.”

U K" NPNA2 — A1 123 NINA Y1 N
MY AT T00) AN Y Diem — Ty v
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(And see what is written on this in the discourse “V’zos
HaMitzvah Asher Tzivah”, and in the discourse “Ki Seitzei.”
Also, one can say further on this according to what is written in
Parshas Beshalach, on the verse “And the people feared
Hashem and believed in Hashem...”)

(M¥R7 RN 20T 11272 71N 2N 0 PV
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There, it is explained that there are two Divine Names in the
Thirteen Attributes of Mercy, and there is a pause between
them. And the level of the Name Havayah, which brings about
the chain of worlds, from that comes awe, for awe comes from
revelation, as in the word “Hanora” (the awesome), with a vav
added.
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But from the level of Havayah that is above the chain of worlds,
Sovev Kol Almin, it says only “they believed”, but not that awe
is drawn from there.
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And this was before the giving of the Torah. But at the giving of
the Torah, it was: “And He commanded us... to fear...” —
meaning that through this, revelation from Havayah of Sovev
Kol Almin would also be drawn, such that there would be actual
awe from it.
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And how is this? Through his mazal that sees, in the root of
Torah, which is also from the level of supernal mazal, as is
written in the Idra Rabba, Naso 134a, on the phrase: “All depends
on mazal—even a Sefer Torah in the Heichal,” etc.
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As mentioned above, that it drips and draws influence to the
Torah that is before us, etc.

TIR? AYOWE Wi Dy annT — Y 1anm
19 395Y.

Therefore, there are two types of awe: the first is lower awe, and
the second is supernal awe—in the manner of “his mazal sees.”
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And this is why we do not cancel Torah study for a mitzvah that
can be done by others, because the purpose of Torah is: “And
He commanded us... to fear...”
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And the primary revelation of supernal awe is through
Torah—for “If there is no wisdom, there is no awe.”

— mMIRT TR X - "IRDY AR NDANT R
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(And see further regarding Torah study in the discourse “Ki
Vayom HaZeh Yechaper”, in Parshas Acharei, in the explanation
of the verse: “And these words which I command you today...”
— see there.)
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However, for a mitzvah that cannot be done by others, one
does cancel Torah study—for if not, then “If there is no
lower-level awe, there is no wisdom,” etc., and when he nullifies
a positive commandment, he is thereby casting off awe, etc.
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And the primary level of this supernal awe is stated in Remez at
the beginning of Parshas Vayeishev and Parshas Acharei—that
it is drawn from the Gevurah of Atik, for “awe” has the same
gematria as gevurah—and it is enclothed in mocha setima’ah,
from which the flow of mazal is drawn, which is the source of
influence into the Torah before us, which emerges from
Chochmabh.
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And see in Igeres HaKodesh that when a person studies Torah,
his image above studies Torah—meaning the mazal of his soul
is connected to the source of Torah, and through this is drawn the
above-mentioned supernal awe.
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Another way to explain this matter is as follows, slightly
differently: based on what is written about the root of service and
the mitzvah of Torah study—that the soul itself is higher than
chochmah, such that even chochmah, and all the more so the
other levels of the soul—binah, daas, and the seven
emotions—are merely vessels for the essence of the soul, which
is higher than intellect.
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And likewise—and even more so, endlessly so—the Infinite
Light, blessed be He, is infinitely above chochmah. Yet still, it
rests and unites within chochmah, and since Torah emerges
from chochmabh, it contains a resting of the Infinite Light,
which is higher than chochmah.
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And through a person’s intellect attaching itself to the chochmah
within Torah, this brings a revelation of the Infinite Light that is
beyond chochmah, which rests within the chochmah of Torah,
and from this, a revelation reaches also the soul’s essence, which
is above chochmah—since chochmah unifies with the soul, even
though the soul’s essence is higher than chochmah, as stated
above.
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Therefore, through Torah study, which is the attachment of one’s
intellect to Hashem’s wisdom, even the soul’s essence which is
above intellect becomes completely included in the Essence of
the Infinite Light, which is even above supernal chochmah, etc.
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(And see this at length in the explanation of the verse “You shall
not omit salt...”)

(X?" ;109 HY MIR°22 — NN M 2INIY 9N
mon noawn™).

And this is [the meaning of] “If there is no wisdom, there is no
awe”’—for this revelation in the mazal and in the soul’s essence,
from which supernal awe is drawn, can only come through the
intellect’s attachment to the wisdom of Torah, because
“Havayabh is in wisdom,” and as explained above in the analogy
of the naming of the rational soul.
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4. But in order to reach this level and degree—to draw the level of]
Supernal Chochmah, the source of Torah, in which the Infinite
Light, blessed be He, is literally enclothed and fully unified with
it—so that this revelation should descend below, into our
engagement with the Torah as it appears to us in its physical
garments, in a mode of awe and great dread—regarding this,
they said: “If there is no awe, there is no wisdom.”
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And this refers to lower-level awe, in the practical observance of
actual mitzvos.
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For behold, the mitzvos are the commandments of the King, and
by fulfilling them, one fulfills “You shall surely place a king
over you.” And this awe is the preparation to draw down,
through it, the revelation of the Infinite Light, literally, which is
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enclothed in Supernal Chochmah, and is drawn down through
Torah study.

And this is the meaning of: “Sanctify us with Your mitzvos”
first, and then “Give us our portion in Your Torah.”

W70 IO R IINY AR "TRigRR WPTR"
ing".

And the idea is that the phrase “Sanctify us” is in the language of
kiddushin (betrothal), as it says: “And I will betroth you to Me
forever”—and this is through the mitzvos.
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Just like kiddushin is effected through placing a ring on the
bride’s finger, which is a completely external act—yet through
this she becomes sanctified to him, and acquired for the act of
marital union, which is an internal drawing down—
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So too, the mitzvos, though they are external garments for the
soul, nevertheless, through them and by them, is effected
kiddushin—the acceptance of “You shall place a king over
you” in an external manner—“You shall be holy to your God.”
And then, “Give us our portion in Your Torah.”
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In Your Torah, specifically—that there be resting and revelation
of the flow of Supernal Chochmah in an inner manner, like true
union and intimacy.

"NoYRT A7 AW TIAY — X7 "AN7in3
T AT NP2 — NOR°I9 NN — ARV 17
wnn.

And as our Sages said regarding the verse “And on the day of his
wedding”—this refers to the Giving of the Torah, which is like a
wedding itself.

12 77— "inang oPA" pIe Y "1 RnI
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And therefore our Sages said: Anyone who says “I have only
Torah”—even Torah he has not, because it is impossible to
draw the level of Torah in its source and root, which is Supernal
Chochmabh, in an internal way, without first having mitzvos and
lower awe, which is the external aspect.
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And this is what our Sages said: After accepting upon himself the
yoke of the Kingdom of Heaven (in the first paragraph), one
must accept upon himself the yoke of mitzvos, because it is not
possible to have a true fulfillment of accepting the yoke of
Heaven—as mentioned in the first paragraph of Shema—so that
“you shall speak of them... when you sit in your
house...”—except through the yoke of the King’s mitzvos,

which are like kiddushin, as explained.
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But behold, all of this is the path and order of avodah (spiritual
service)—to first precede lower-level awe through the
performance of the mitzvos: “If there is no awe, there is no
wisdom.”
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And afterwards: “If there is no wisdom, there is no awe”—that
is, the drawing down of Supernal Chochmah in Torah study, in
which the Infinite Light, blessed be He, is enclothed and unified,
until awe and dread fall upon him in the level of “his mazal
sees.”
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And this order of service only applies after Torah and mitzvos
were already given to Israel.
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But at the time of the Giving of the Torah, when Israel had not
yet been commanded regarding the mitzvos—from where was
the drawing down of Torah, of Supernal Chochmah, in a
revelation of the Infinite Light, blessed be He, itself?
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But on this it is said: “And Hashem descended upon Mount
Sinai”—it was an arousal from above, from His Divine will
alone, and for the need of that moment.
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Yet nevertheless, Israel themselves understood that such a
condition could not endure permanently unless they would keep
the mitzvos.
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And therefore they said: “We will do” before “we will
hear”—for it is impossible for the “we will hear” (which is the
inward drawing of Torah) to exist without first “we will do”—the
performance of mitzvos, which are the vessels and dwelling for
this revelation and resting.
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And this is what our Sages said: “Who revealed this
secret...”—for it was truly a secret, a hidden concept, since the
revelation [at Sinai] was a drawing of Torah without the
preceding performance of mitzvos.

MR MY — "D A1 T A7 R 2T MRy I
7 P33 MY — 02Y7 NP0 XY — 17 N2
NI¥RT N>R °72 — T NOWRTR.

But Israel understood the secret that had been hidden.

09Y72 MY — TI9T 27 DRIVY KON

Q)

Powered By: ChassidusNow.com

14


https://www.chassidusnow.com/
http://chassidusnow.com

Alter Rebbe
Likkutei Torah

7"02

Parshas Bamidbar/ Shavous
15 IDIR ARY THNT 297277 92 DR 29N 3TN

5. But the power of this revelation at the Giving of the
Torah—that there should be a revelation of the Supernal Will,
blessed be He, enclothed in Supernal Chochmah, which is
above the order of hishtalshelus (the chain of descent) and
above the regular order of avodah—comes through Sefiras
HaOmer: “Seven weeks shall you count for yourself... from the
time...” etc.
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And the idea is that the concept of Sefiras HaOmer—the word
“sefira” means illumination.
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That is, lights and flow drawn to the omer, which is from
barley—the food of animals. That is, the vitality of the animal
soul in its seven natural emotions, which spread forth from
it—and these need to be illuminated and refined, to become
included within the emotions of holiness: “To You, Hashem, is
the greatness,” etc., in a manner of subjugation (iskafya) and
transformation (is’hapcha).
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And this is accomplished through the drawing of day by
day—that is, the drawing of Supernal Chochmah, blessed be
He, which is light and sown seed that transforms, etc.—for a
little light pushes away much darkness, etc.
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And this is: “From the time the sickle is put to the standing
grain (bakamah)”. The word “chermesh” (sickle) comes from
“cheirem tacharimem” (you shall utterly destroy). Kamah
refers to the emotional traits, which stand up and are firmly
established in their natural force and disposition.
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And behold, all seven weeks are in a state of warfare between
the divine soul and the evil inclination and the animal soul—to
subdue and transform—and this is all from the level of
hishtalshelus, from Chochmah and downward, for “in
Chochmabh they are clarified.”
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But after the end of the battle, when he has finished and
defeated all his enemies—that is, the seven natural emotional
traits, by conquering and subduing them—then automatically
and on its own is revealed the Supernal Will, blessed be He,

.........
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which is infinitely beyond the structure of hishtalshelus—this is
Sovev Kol Almin, which is equal and leveling all...

And in this level, there is no relevance to war, for everything
becomes one, and from a public domain, it becomes a private
domain—unified with His Unity, blessed be He.
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And just like the limbs of the body, which are differentiated into
distinct limbs—according to their nature and function (e.g., the
power of sight is in the eye, etc.—this is the head, this is the foot,
etc.—yet they are unified, and all obey his will...
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So too, by analogy, in the revelation of the Supernal Will,
blessed be He—all enter under the hand of holiness, in
complete unity, with no separation, G-d forbid.
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And this is the meaning of the verse: “You shall make the
Festival of Weeks for Hashem your God”—*“from the freewill
offering of your hand which you shall give...”—and it does not
say “from the freewill offering of your heart,” for the heart’s
generosity is something that is felt and sensed within the heart,
where there is someone who loves, etc.—and this is not yet true
bitul (self-nullification).
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But in the revelation of the Supernal Will, blessed be He, on
Shavuos, is revealed the will that is above the heart, for the
heart is not a receptacle capable of containing and sensing the
Supernal Will. And then it is called “the generosity of the
hand,” which you give spontaneously, from itself and on its
own.
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As it says: “As Hashem your God shall bless you”—meaning,
as it is drawn from above.
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And therefore it is written regarding the two loaves that were
brought on Shavuos: “They shall be baked leavened
(chametz).” For chametz connotes exaltedness and rising. On
Pesach, chametz is forbidden, because then it nourishes the
forces of impurity—pride, arrogance, etc.
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But on Shavuos, when the natural emotions have been refined,
and they ascend to be included within holiness—then the
exaltedness is not for evil, but for holiness. As it says: “To You,
Hashem, is the greatness,” etc.—and there is no nourishment
for the sitra achra and kelipah at all—because of the revelation of
the Supernal Will, blessed be He, which is far beyond the order
of hishtalshelus.
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MIRWINTT TR 77 — TEITR2 112721 NP7 NI2i)
3 X°7 — MNWINTT 1Y — AEITRD NN RN
15°7R7 ARPT OV PRY— "3 A1 1 9" :1ngy
RT3 11797 1987 "17°3 2397 — 992 KX R0
NIWORYAT 1T M7y ARV —

And this is the ultimate purpose of the Giving of the Torah to
Israel: that there should be this very revelation—which is above
hishtalshelus—down below, within the structure of
hishtalshelus, in our engagement with Torah.
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And this is: “And Elokim spoke all these words, saying: I am
Hashem your God”—for the revelation of “Anochi” is His
Essence and Being, which is infinitely above the order of
hishtalshelus, to be in the level of “Hashem your God”—this is
through Torah, as it is written in Krias Shema: “And these
words which I command you today shall be upon your heart,”
etc.
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But this revelation is in the level of “his mazal sees” (mazlaih
d’chazi), and one must first precede the acceptance of the yoke
of mitzvos.
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And to this the second paragraph (of Shema) hints: “And it
shall be, if you will surely listen to My
commandments...”—that without the mitzvos, there is no
sustenance to the drawing of Torah, as explained above.
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(And see what is written in the discourse “Ki Sishma B’kol...”,
regarding “to keep all His commandments.”)

(= "71P2 YD *2" PR 1173 NIY M2 AN
PRiLn 93 NR EH" 22a").

[NOTE: l Summary

This maamar centers on the ultimate purpose of Matan Torah (the Giving of the Torah): to
draw down the Essence of G-d Himself ("'7°7%8 '7 9338"") into our world—rnot as a distant
abstract, but as a lived experience in the soul and body of the Jew.

The Alter Rebbe explains that this revelation of the Divine Essence—which is above all
spiritual worlds and the chain of descent (hishtalshelus)—is only possible through Torah.
But this cannot happen in a vacuum. Torah must be preceded by awe, the kind that comes
through mitzvos—because “7mo1 X X7 X aX” (if there is no awe, there is no wisdom). The
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"wisdom" (chochmah) here refers to Supernal Chochmah, which becomes the vessel through
which G-d’s Essence is drawn into our existence.

The seven weeks of Sefiras HaOmer serve as a structured avodah of refining the seven
emotional traits of the animal soul, symbolized by barley (a food for animals). Each day
brings illumination (sefira = light) to one of the seven natural middos through Torah and
mitzvos. The daily “counting” brings Chochmah Ilah (supernal wisdom) into the emotions,
thereby transforming them from kama (rigid, ego-based) into vessels of holiness. This process
culminates in Shavuos, when the inner battle ceases, and there is a revelation of the Supernal
Will (Ratzon HaElyon)—a light that is so sublime it can unify all opposites, transforming the
"public domain" (R'shus HaRabim) into G-d’s private domain.

At this level, there is no division or struggle; all becomes unified under the hand of holiness.
Hence, the offering of two loaves of leavened bread (chametz) on Shavuos—normally
forbidden—indicates that even the ego can now be uplifted and absorbed into holiness.

The climax of the maamar is the explanation of "'57 9218 72K 579K 2972777 25 PR 29PN 727
PPoR""—the revelation of "Anochi'" (G-d's Essence) is drawn into "Elokecha' (your G-d),
through Torah—but only when mitzvos and awe precede it. Without mitzvos, there is no
vessel to contain this infinite light. This is why the Jews had to say “7wwi” before
“ynwi1”—action before understanding—because Divine intimacy is only possible when the
external vessel (action) is ready to receive the inner light (understanding).

@ Practical Takeaway

If you want Torah to truly penetrate and transform you—to not just be something you study but
something that binds you to G-d’s Essence—then you must approach it with awe and
submission.

Before opening a sefer, pause and reflect: I am about to connect with G-d Himself—Anochi
Hashem Elokecha. But this connection will only be complete if I am committed to living by the
Torah, not just learning it. Mitzvah observance—especially with kabalas ol (accepting the
yoke)—is what creates the vessel to receive the light of Torah. Like Sefiras HaOmer, real change
happens day by day, emotion by emotion.

Today’s kabbalas ol brings tomorrow’s revelation of Anochi.

| Chassidic Story (Alter Rebbe)
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Once, a simple chassid came to the Alter Rebbe crying. “Rebbe,” he said, “I don’t feel anything
when I daven. No trembling, no fire, no tears—just words.”

The Alter Rebbe replied:

“Do you put on tefillin every day?”

The man nodded. “With care,” he said.

“And you say Shema with kavannah?”

“To the best of my ability.”

“Then,” said the Alter Rebbe, “your tears are counted in Heaven. Maybe you don’t fee/ the awe
now—but the very act of submission, of doing the mitzvah with sincerity, creates the vessel. The
light will come, when the vessel is whole.”

The Alter Rebbe then quoted, “f17om 1R AR PX aX”—explaining: You don t wait for awe to study
Torah; you do the mitzvahs as a servant does the will of his master. The awe will follow. And
through that, even your animal soul will be drawn into G-d’s unity.

The chassid left uplifted. He returned weeks later, quietly weeping during Shema—this time,
with both heart and mind aflame.

= Source: Heard in the name of the Tzemach Tzedek, who witnessed many such yechiduyos in
Liozna. END NOTE]
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