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Introduction
This profound and philosophical discourse by Rabbi Yehuda Loewe of Prague (the Maharal) explores the
rebellion of Korach as a window into the nature of truth, reality, and Torah. The Maharal (c. 1520-1609), chief
rabbi of Prague and one of the most influential thinkers in Jewish philosophy, was a master of synthesizing
Aggadah, halacha, metaphysics, and mystical symbolism. A student of deep logic and tradition, he is most
famous for his works such as Gur Aryeh, Tiferet Yisrael, and Netzach Yisrael. His teachings continue to
influence both the yeshiva world and modern Jewish philosophy.

In this discourse, the Maharal establishes a rigorous ontological framework in which the truth of the Torah is
equated with necessary existence—something that cannot not be. Korach and his followers, by denying this
absolute truth, rendered themselves incompatible with existence itself, and their punishment—being swallowed
alive—was not merely punitive, but metaphysical: they were erased from being. Through brilliant
interpretations of midrash and Talmud, the Maharal argues that the events surrounding Korach’s rebellion
unveil the Torah’s supreme and immutable truth, a truth that even Gehinnom reaffirms.
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The end of Korach and his assembly demonstrates the truth of the Torah.

A person who is a physical being and is in the physical world 029 T°Y MR XIT) WM DY RIT WK QTRT
must clarify a matter in accordance with the fact that he is a TP 07D, OnWa OIR RITY 1 093 1270 17
physical man, in order to acquire knowledge as is fitting for a QIRY "IN WK DI "y,

human being.

And therefore, in order that all should know the existence of TRy 70200 oW MR Yo7 WY 079 799
Hashem, may He be blessed, the Holy One, blessed be He, 0°noing) NIRYDIT) 0°930 22 RIT™PIN2WiTRD
performed all the miracles and wonders and signs in Egypt—as 7277 YTPY 072 ,2IN27 10 INANY 103 ,071%02
it is explained in the verse—in order that the matter should be YR DTRY PRI WK L, HWAT YT NI
known through physical sight, for this is appropriate for man, WP NI
who is in the physical.

As it is written (Shemos 7:3): “And I will harden Pharaoh’s Y8 27 DY AWRK I (3,1 DY) 22037
heart... so that I may multiply My signs.” noin nia ey N
And so too, the sanctification of the Mishkan, so that all would MR LINWTR 937 WTW WAY 12w YR 19
know its sanctity—He said (ibid. 29:43): “And it shall be D9797 1N, 79232 WIpN" :(n 0D oY)
sanctified by My glory,” and our Sages of blessed memory said X% ,"79292" PR OR' :(2 0P 0°1727) 79727
(Zevachim 115b): ‘Do not read “by My glory” (bi’khvodi), but WIRD) RO WYY TR 273 198 — PT12003
rather “by My honored ones” (bimkhubodai)’—these are Nadav a7 Sy n°ad'.
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and Avihu, who sinned so that the House should be sanctified
through them.

And it was not their house, for He, may He be blessed, Who
dwells in this House, is separate from all beings—and this is the
sanctity of the House.

And it appears that even to the righteous He does not unite with
them, and He has no attachment with them—and this is His
sanctity.

For if He were attached to existing beings, there is no doubt He
would be attached to His beloved and those who honor Him.

And if He were joined to them, He would not carry out
judgment upon them.

For the judgment He performs upon the righteous shows that
He, may He be blessed, is completely separate—even from His
beloved.

And likewise, when Hashem gave the Torah through Moshe,
still there remained in the physical heart of man a doubt about
Torah from Heaven.

Therefore, through Korach and his assembly, Torah from
Heaven became clarified and purified, such that everyone knew
this matter with complete clarity.

For this was the sin of Korach and his assembly: that they denied
Torah from Heaven, as the verse proves.

And therefore, the punishment of Korach and his assembly was
that they were swallowed alive into the grave (Bamidbar 16:33).
And this is because the Torah is a "Torah of Truth" (Malachi
2:6).

Not like other things—for although they may be true, such as if
one says, “Reuven is in this house,” and it is true that he is in the
house, nevertheless, this is not called absolute truth—because it
is possible that he would not be in the house.
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And even if it is true, it is incidental. And when a person says
“Reuven is not in the house,” it is false—but only incidentally
s0, because it was possible he could have been in the house.

But the truth that is essential truth—that is the Torah of Moshe,
which is essential truth.

For all its statements are necessary, and it is not possible for
them to be otherwise.

For example, when the Torah says: “Aharon is a Kohen”
(Vayikra, chapter 5)—this is essential truth, because it is
necessary that it be so, and it cannot be otherwise.

Therefore, this reality is essential, and it is necessary that it be
so, and not otherwise. And so too, all the words of Torah are
such that their reality is necessary—just as was explained in the
previous chapter.

And in the Midrash (Bamidbar Rabbah 18:7): “In the morning
Hashem will make known...” (Bamidbar 16:5), Moshe said:
Hashem assigned boundaries in His world—can you make day
and night?

But it is written (Bereishis 1:4): “And G-d separated between the
light and the darkness.”

And so too: “He separated Aharon to sanctify him as Holy of
Holies” (Divrei HaYamim I 23:13). Therefore, it says: “In the
morning Hashem will make known.”

The meaning is: just like morning cannot be changed, so too all
these matters we have spoken.

For all words of Torah are necessary to be as they are, and there
is no such thing as coincidence.

Just as the order of the world is essential and not by chance, and
this is something all recognize—that the world’s existence is not
random—so too are all the words of Torah.

And when they opposed something whose existence is necessary,
it is impossible for such a person to exist—because when
something is necessary in existence, the thing that opposes it is
necessarily nonexistent, since its opposite is necessary.
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Therefore, when they opposed the Torah, whose every statement
is necessary in existence, their opposition necessarily had no
existence at all.

And therefore it is written (Bamidbar 16:33): “And they were
lost from among the congregation, and they descended, they and
all that belonged to them, alive into Sheol,” meaning they
necessarily had to become totally nonexistent, and descended
alive into Sheol, which is total destruction.

For had they descended as dead, that would not demonstrate that
existence was utterly unbefitting for them—since they would
have received natural death like all others, and would have had
natural life.

But Moshe said (Bamidbar 16:29): “If these die like all men,”
and they would have the existence fitting for existing beings,
“then Hashem did not send me” to give the Torah.

For the Torah, whose existence is necessary, cannot have its
necessity contradicted by someone who remains in existence.
And this matter is extremely clear.

And in the chapter "HaSefinah" (Bava Basra 74a): A certain
Arab said to him, “Come, I will show you the swallowed ones of

Korach.” He went and saw two cracks, from which smoke came
forth.

He took a tuft of wool, soaked it in water, placed it on the tip of a
spear, and inserted it there. When he removed it, it was scorched.

He said to him: What did you hear? He said: I heard them
saying, “Moshe is true and his Torah is true, and they (i.e.,
Korach’s group) are liars.”

He said to him: Every thirty days they are turned over in
Gehinnom like meat in a pot and proclaim thus: “Moshe is true,
and his Torah is true, and they are liars.” Until here.

The explanation is this: for those who oppose the Torah—which
is intellectual truth—existence is not fitting for them, as we have
said.

Therefore they said, “That Arab said to him...”—the intellect is
called ‘Arab’ (traveler).
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For intellect is that which investigates matters, and roams the
world in its length and breadth.

And even in abstract things it investigates and contemplates
them.

And this is the concept of the “traveler,” for the Arab is a
merchant Ishmaelite who travels and circles all the land, in its
length and breadth.

Therefore the intellect is called “traveler,” for the traveler is also
a merchant who circles and encompasses the land and acquires
wares.

And what the merchant acquires is called a “purchase”; so too
the intellect acquires intelligibles, and they are its acquisitions.

Therefore it says of wisdom (Mishlei 4:2): “For [ have given you
a good purchase—My Torah do not forsake.”

And in the first chapter of Kiddushin (32b) they expounded:
“And you shall honor the presence of the elder” (Vayikra
19:32)—*‘elder’ means one who has acquired wisdom.

Or alternatively: that the name “wise” is due to the acquisition of
wisdom, and this is very significant.

Therefore, the essential name fitting for intellect is the name
“traveler,” for he is a merchant, returning over the things he
acquires.

And he said, “Come, and I will show you the swallowed ones of
Korach.” The explanation is not that he showed him with
physical sight—because the matter is not at all like that.

Rather, the intellect shows him all things with intellectual sight,
not physical.

And he said, “He saw two cracks, and smoke came out from
them.” The meaning is: that the beginning of Gehinnom’s
foundation is drawn from the second day of creation.

And this was explained by the sages in their wisdom by what
they said (Bereishis Rabbah 4:6): that this is why it does not say
“for it was good” on the second day of creation—because
Gehinnom was created on it.
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And this is because Gehinnom has no perfection—because if it
had perfection, the wicked who are not themselves perfect would
not enter there.

Every number in the world has completeness—except for the
number two.

For one is complete in itself, as there is no division in one. And
that which has no division is complete. This is explained.

But two is not at all complete—because you cannot connect end
to end by means of two lines. Completeness is when the end
connects back to the beginning, so that nothing can be added.

But with three lines, completeness is formed—as when the end
joins the beginning like this AA—and all the more so with
numbers greater than this.

But with two, you cannot connect end to beginning to make it
complete—and thus there remains a defect.

Therefore, two lacks perfection. And from this imperfection,
Gehinnom derives—because it is inherently incomplete.

And there is no doubt about this explanation for one who knows
the secrets of wisdom.

And for this reason, it was not said on the second day “that it
was good,” because “good” is only said about something that is
complete.

And a thing that is not complete is not good.

Therefore, even the task of the waters began on the second day,
but was not completed—because this is the nature of secondness,
which has no completion, for one who understands this.

And therefore, they also said (Bereishis Rabbah 5:6): that this is
why it does not say “that it was good” on the second day,
because the waters were created then and were not completed.

Because something is only good when it is complete.

And therefore he said: “He saw two cracks,” because Gehinnom
is from the secondness, which has no completion at all.
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And he said: “Smoke came out from them.” That is to say: for
these people, Gehinnom is entirely fitting for them, absolutely.
Not like other transgressions—even if one sins, Gehinnom is not
completely assigned to him like this, for whom Gehinnom is
fully fitting.

And therefore he said: “Smoke rose from there,” and “he took
the wool,” etc.—all of this to show that the very essence of
Gehinnom is fitting for them.

And that which he said, “Smoke came out from
them”—meaning, smoke is drawn from the fire of Gehinnom.
And he called Gehinnom, which acts upon the wicked, “fire,”
because fire has force and great power.

And so too Gehinnom, which is the judgment of the wicked, has
strength and force.

Therefore, Gehinnom—which is the judgment of the wicked—is
called “fire.”

And its effect is called “smoke” as well, because smoke moves
about due to the intensity of the fire.

And there is no doubt that Gehinnom, which is the judgment of
the wicked, extends its influence into this world, for the
judgment of Gehinnom rules also in this world in several ways.
And this is what he said: “Smoke came out from them.”

And none of these things are in Heaven at all, rather everything
is intellectual.

And so too what he said: “He took the wool,” etc.—everything is
an intellectual matter.

For it is a clear matter that Gehinnom, which is the strong
judgment of the wicked, is against existence.

And this is the concept of Gehinnom: that it is the undoing and
destruction of existence.

And therefore he said: “It scorched” whoever reached there.

And because for these wicked individuals Gehinnom is
especially fitting, more than for all others who descend to

DR * MWD XD I K0P POIT 0N
791 997 37 DITHT D7 N DWINT.

DIT3T PR LRYT OX AR ,NTI2Y WY 03 X7
Va7 03T 12 W, 9 sy T o,
19] X223 DRY oW RV YT SRR 797
077 "R 037°30 0%y °9 nininY 93

TWRI WY WD 33 RVP P°DIT SRY
D3T3 2 WD .

27191 ,'WR — DOYYI2 PYisY 01T KRR
M 2973 AR 12 v R,

NeM PIN 12 W L0V 1T RAIY 03T 1)

W X3 ,00YY 1T XY 03737 197

T2 T2NR WYY °97 12703 WY KR 7771Am)
12703 UR3 P17,

VYRR D YYIT 1T XY 013737 23 P90 TR
0932 AR 03T 17 v 3 1D 0iva i

Q137 7123 AT,

WA RVIP TYT MRY .

22n 937 P7,279 DMW32 1R 01273 72 TR

22n 173 937 ,93) X221 PRWT Ry 0 12).

T PI NTY DI 23 X W03 137 72
PIXYRT T KT DYY Y

DOR¥MI? TIR) TR97 RIAY 0337 1Y 10

DY N2 TUTHT MK 197,

01,0792 DATAT I DY I9RT 23 "3
197 1T¥7 WWINT WK DYL? ,APIRY 277 92n

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7’02

The Maharal of Prague

LRTWS NIRON

The Splendor of Israel

Chapter 18

She’ol, for the reason explained above—because they opposed
the Torah, which is the true intellect that obligates—

Therefore, total nonexistence is fitting for them, with no further
addition possible.

For the Torah is an existence that necessitates, while Gehinnom
is complete absence.

And therefore it says: that he heard them saying: “Moshe and his
Torah are true, and they are liars,” for the judgment of Gehinnom
operated on them completely.

And this is what clarifies the truth, and therefore the judgment of
Gehinnom—i.e., nonexistence—operated on them.

And the reason this action of Gehinnom operated on them is
because they opposed the truth, which obligates necessary
existence.

Until the Torah is a necessary existence—therefore Gehinnom,
its opposite, which is total nonexistence, operated on them.

And this clarifies the truth of the Torah, until they would say:
“Moshe and his Torah are true.”

And he said: “Every thirty days, Gehinnom flips them like meat
in a pot,” and they say thus.

And the explanation of this matter is: thirty days are associated
with return, because in thirty days the moon revolves its entire
circuit and returns to encircle again as at first.

And you will not find a cycle or revolution of a sphere in less
than this—for all other spheres have a longer time for their
circuit.

And since these wicked are fitting for Gehinnom not for a
limited reason, therefore it says that Gehinnom is renewed for
them every thirty days.

That is, the full force of Gehinnom acts upon them, not just a
portion of it.

And this is as we said: that the sons of Korach in particular were
fitting for Gehinnom, because they opposed the Torah.
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And anything that is “whole” has completion, and its completion
is when it returns in a cycle—for then it is complete and returns
again.

But if it does not return cyclically, it has no completion, and if it
has no completion, it is not “whole.” This is very clear.
Furthermore, anything that is renewed—Ilike the moon, which
renews after thirty days—its renewal is the true essence of its
existence.

Like a person who is born—birth is the true essence of his
existence.

And not like someone who already exists and merely adds onto
himself—Ilike a person who grows. That is not the true essence
of his being.

And therefore it says: that Gehinnom turns them like meat in a
pot every thirty days—because Gehinnom is renewed for them,
and that is the true essence of Gehinnom’s being as it operates
upon them.

And they say: “Moshe is true and his Torah is true,” because the
essence of Gehinnom was operating on them—because they
opposed the Torah.

And they are fitting for the true Gehinnom, as we said—and this
proves that Moshe and his Torah are true.
And if this is difficult for you—what he said: “every thirty

days,” yet there are no days in She’ol—that is not a difficulty for
one who understands.

And this will be explained elsewhere: just as there are actual
days for people in the heavens, so too days apply to things that
are not in the heavens.

And this is not its place—it will be explained elsewhere.
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The Maharal opens by declaring that the fate of Korach and his followers proves the truth of the Torah. Since
man is physical, he requires physical demonstrations to grasp metaphysical truths. Thus, Hashem performed
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miracles—such as the plagues in Egypt, the sanctification of the Mishkan through the deaths of Nadav and
Avihu, and the swallowing of Korach—to visibly affirm the divine nature of the Torah.

He explains that Torah is not “true” in the conditional, empirical sense—like a statement that happens to
correspond to current facts—but truth in its essence: necessary, unchangeable, eternal. For example, when the
Torah states that Aharon is the Kohen, this is not a historical contingency—it is metaphysical necessity. To
oppose it is to oppose what must be.

Korach’s rebellion, then, was not a political revolt, but a denial of metaphysical necessity, a claim that Torah is
arbitrary or human. Such a denial cannot coexist with existence. Hence, the punishment was not mere death—it
was obliteration: they were swallowed alive. For if Torah is the condition for reality, opposition to it must result
in anti-reality—nonbeing.

In a dazzling passage, the Maharal cites the Talmudic tale of the Arab showing Rava the “swallowed ones of
Korach.” He interprets this not as a literal journey, but as an intellectual vision—a philosophical insight shown
by “the traveler,” i.e., the intellect which circles and grasps reality like a merchant traversing the world. The
“smoke” that rises from the cracks represents the residual spiritual effect of Gehinnom—the intense judgment
of nonbeing.

He goes on to link Gehinnom to the second day of creation, where it says “and God did not say it was
good”—for only that which is complete is “good.” Gehinnom, like the number two, lacks wholeness and unity.
It is the absence of integration, the fragment of being, and thus it serves as the fitting destiny for those who
denied the wholeness and unity of Torah.

The Maharal returns to the phrase uttered by Korach’s followers in Gehinnom: “Moshe is true and his Torah is
true, and we are liars.” He explains that every thirty days, the judgment of Gehinnom renews itself upon
them—just as the moon completes a cycle every thirty days, symbolizing renewal and completeness. But for
Korach’s followers, this renewal of punishment is not growth, but repeated reassertion of their spiritual
nonexistence, their utter misalignment with Torah. The thirty-day cycle becomes a metaphysical loop
reaffirming the Torah’s absolute truth and their ontological disqualification from existence.

Practical Takeaway

Torah is not merely a set of good ideas or divine suggestions—it is the very framework of reality. To live in
alignment with Torah is to live in alignment with what must be, the ultimate truth from which all being flows.
Denying Torah—through rebellion, apathy, or relativism—is not just a religious error but a distortion of
existence itself.
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Every Jew has a choice: to root themselves in the truth that gives life, or to drift into falsehood, fragmentation,
and decay. And the Maharal teaches that even the fires of Gehinnom cry out the truth of Torah—so much so
that those who denied it are the ones who proclaim it most loudly in their undoing.

Chassidic Story

The Baal Shem Tov once said: “There are souls who, in the World of Truth, cry out that everything they once
denied is now clear to them—but too late. The wise one is he who learns from them now, while his voice still
matters in this world.”

In a private conversation, Rabbi Pinchas of Koretz told his student, “Do not argue with one who denies the
truth of Torah. Simply ask them: If you are right, what have I lost? But if I am right, what have you lost? And
then say, ‘Moshe is true and his Torah is true.””

Source: Ohr HaGanuz, and She'arit Pinchas, parshas Korach.
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