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Introduction​

This profound and philosophical discourse by Rabbi Yehuda Loewe of Prague (the Maharal) explores the 
rebellion of Korach as a window into the nature of truth, reality, and Torah. The Maharal (c. 1520–1609), chief 

rabbi of Prague and one of the most influential thinkers in Jewish philosophy, was a master of synthesizing 
Aggadah, halacha, metaphysics, and mystical symbolism. A student of deep logic and tradition, he is most 

famous for his works such as Gur Aryeh, Tiferet Yisrael, and Netzach Yisrael. His teachings continue to 
influence both the yeshiva world and modern Jewish philosophy. 

In this discourse, the Maharal establishes a rigorous ontological framework in which the truth of the Torah is 
equated with necessary existence—something that cannot not be. Korach and his followers, by denying this 

absolute truth, rendered themselves incompatible with existence itself, and their punishment—being swallowed 
alive—was not merely punitive, but metaphysical: they were erased from being. Through brilliant 

interpretations of midrash and Talmud, the Maharal argues that the events surrounding Korach’s rebellion 
unveil the Torah’s supreme and immutable truth, a truth that even Gehinnom reaffirms. 

הַתּוֹרָה אֲמִתּוּת עַל מוֹרֶה וַעֲדָתוֹ קרַֹח שֶׁל סוֹפוֹ  
The end of Korach and his assembly demonstrates the truth of the Torah. 

A person who is a physical being and is in the physical world 
must clarify a matter in accordance with the fact that he is a 
physical man, in order to acquire knowledge as is fitting for a 
human being. 

לְבָרֵר צָרִיךְ בַּשְּׁמִי וְהוּא חמֶֹר בַּעַל הוּא אֲשֶׁר הָאָדָם   
שֶׁיּקְִנהֶ כְּדֵי בַּשְּׁמִי, אָדָם שֶׁהוּא מַה כְּפִי הַדָּבָר לוֹ  

לָאָדָם רָאוּי אֲשֶׁר כְּפִי הַידְִיעָה . 

And therefore, in order that all should know the existence of 
Hashem, may He be blessed, the Holy One, blessed be He, 
performed all the miracles and wonders and signs in Egypt—as 
it is explained in the verse—in order that the matter should be 
known through physical sight, for this is appropriate for man, 
who is in the physical. 

ם מְצִיאוּת הַכּלֹ שֶׁיּדְֵעוּ כְּדֵי וּלְכָךְ  עָשָׂה יתְִבָּרַךְ, הַשֵּׁ  
וְהַמּוֹפְתִים וְהַנּפְִלָאוֹת הַנּסִִּים כָּל הַקָּדוֹשׁ־בָּרוּךְ־הוּא  

הַדָּבָר שֶׁיּוּדַע כְּדֵי הַכָּתוּב, מִן שֶׁמְבאָֹר כְּמוֹ בְּמִצְרַיםִ,  
אֲשֶׁר לָאָדָם רָאוּי זהֶוּ אֲשֶׁר הַגַּשְׁמִי, הָעַיןִ בִּרְאוּת  

בַּשְּׁמִי הוּא . 

As it is written (Shemos 7:3): “And I will harden Pharaoh’s 
heart… so that I may multiply My signs.” 

פַּרְעהֹ לֵב אֶת אַקְשֶׁה "וַאֲניִ ג(: ז, )שְׁמוֹת וּכְדִכְתִיב   
מוֹפְתַי רַבּוֹת לְמַעַן וְגוֹ' ". 

And so too, the sanctification of the Mishkan, so that all would 
know its sanctity—He said (ibid. 29:43): “And it shall be 
sanctified by My glory,” and our Sages of blessed memory said 
(Zevachim 115b): ‘Do not read “by My glory” (bi’khvodi), but 
rather “by My honored ones” (bimkhubodai)’—these are Nadav 

אָמַר קְדֶשָׁתוֹ, הַכּלֹ שֶׁיּדְֵעוּ לְמַעַן הַמִּשְׁכָּן קְדֶשַׁת וְכֵן   
זכְִרוֹנםָ וְאֶמְרוּ בִּכְבוֹדִי", "וְנקְִדָּשׁ מג(: כט, )שָׁם  

אֶלָּא "בִּכְבוֹדִי", תִּקְרִי 'אַל ב(: קטו, )זבְָחִים לִבְרָכָה  
וְיתְִקַדַּשׁ חֵטְא שֶׁיַּעֲשׂוּ וַאֲבִיהוּ, נדָָב אֵלּוּ – בִּמְכַבָּדַי'  

ידָָם עַל הַבַּיתִ '. 
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and Avihu, who sinned so that the House should be sanctified 
through them. 

And it was not their house, for He, may He be blessed, Who 
dwells in this House, is separate from all beings—and this is the 
sanctity of the House. 

]הֵם[ הָיהָ וְלֹא  בַּבַּיתִ הַשּׁוֹכֵן יתְִבָּרַךְ שֶׁהוּא הַבַּיתִ, שֶׁלָּ  
הַבַּיתִ קְדַשַׁת וְזהֶוּ הַנּמְִצָאִים, מִכָּל נבְִדָּל הַזּהֶ . 

And it appears that even to the righteous He does not unite with 
them, and He has no attachment with them—and this is His 
sanctity. 

עִמָּהֶם, מִתְאַחֵד אֵינוֹ לַצַדִּיקִים אַף כִּי נרְִאֶה, וְזהֶ   
קְדָשָׁתוֹ וְזהֶוּ עַמָּהֶם, צָרוּף לוֹ וְאֵין . 

For if He were attached to existing beings, there is no doubt He 
would be attached to His beloved and those who honor Him. 

צָרוּף שֶׁיּהְִיהֶ סָפֵק אֵין לַנּמְִצָאִים, מְצרָֹף הָיהָ שָׁאִם   
מְכַבָּדָיו אוֹהֲבָיו אֶל . 

And if He were joined to them, He would not carry out 
judgment upon them. 

בָּהֶם דִּין עוֹשֶׂה הָיהָ לֹא אֲלֵיהֶם, מְצרָֹף הָיהָ וְאִם  . 

For the judgment He performs upon the righteous shows that 
He, may He be blessed, is completely separate—even from His 
beloved. 

יתְִבָּרַךְ הוּא כִּי זהֶ מוֹרֶה בַּצַדִּיק עוֹשֶׂה אֲשֶׁר הַדִּין כִּי   
מֵאוֹהֲבָיו אַף לְגַמְרֵי נבְִדֶּל . 

And likewise, when Hashem gave the Torah through Moshe, 
still there remained in the physical heart of man a doubt about 
Torah from Heaven. 

ם נתַָן כַּאֲשֶׁר וְכֵן  משֶֹׁה, עַל־ידְֵי הַתּוֹרָה יתְִבָּרַךְ הַשֵּׁ  
מִן בְּתוֹרָה סָפֵק הַגַּשְׁמִי הָאָדָם בְּלֵב הָיהָ עוֹד  

 ;הַשָּׁמַיםִ

Therefore, through Korach and his assembly, Torah from 
Heaven became clarified and purified, such that everyone knew 
this matter with complete clarity. 

מִן תּוֹרָה וְנצְִרֵף נתְִלַבֵּן וַעֲדָתוֹ קרַֹח עַל־ידְֵי וּלְפִיכָךְ   
גָּמוּר בְּבֵרוּר זהֶ דָּבָר הַכּלֹ שֶׁיּדְָעוּ הַשָּׁמַיםִ, . 

For this was the sin of Korach and his assembly: that they denied 
Torah from Heaven, as the verse proves. 

 
י בָר כִּ הָיוּ וַעֲדָתוֹ, קרַֹח חֵטְא הָיהָ זהֶ דָּ כּוֹפְרִים שֶׁ  

מַיםִ, מִן בְּתוֹרָה מּוֹכִיחַ כְּמוֹ הַשָּׁ הַכָּתוּב שֶׁ . 
And therefore, the punishment of Korach and his assembly was 
that they were swallowed alive into the grave (Bamidbar 16:33). 

 
נִּבְלְעוּ וַעֲדָתוֹ קרַֹח ענֹשֶׁ הָיהָ וּלְפִיכָךְ אלָֹה חַיִּים שֶׁ שְׁ  

מִדְבֵּר לג טז, )בְּ ). 
And this is because the Torah is a "Torah of Truth" (Malachi 
2:6). 

י וְזהֶ  ו ב, )מַלְאָכִי אֱמֶת" "תּוֹרַת הִיא הַתּוֹרָה כִּ ). 

Not like other things—for although they may be true, such as if 
one says, “Reuven is in this house,” and it is true that he is in the 
house, nevertheless, this is not called absolute truth—because it 
is possible that he would not be in the house. 

 

אָר כְּמוֹ לֹא בָרִים, שְׁ י דְּ הֵם עִם כִּ אִם כְּמוֹ אֶמֶת, שֶׁ  
בַיתִ הוּא רְאוּבֵן אֶחָד: יאֹמַר הוּא וְהָאֱמֶת זהֶ', בְּ שֶׁ  
יתִ, בַּ בָר נקְִרָא לֹא מָקוֹם מִכָּל בַּ הוּא זהֶ דָּ מְצַר אֱמֶת, שֶׁ  

י ר כִּ לֹא אֶפְשָׁ יתִ יהְִיהֶ שָׁ בַּ בַּ . 

Powered By: ChassidusNow.com 
3 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס”ד

The Maharal of Prague 
ישראל תפארת    

The Splendor of Israel 
Chapter 18​

 

And even if it is true, it is incidental. And when a person says 
“Reuven is not in the house,” it is false—but only incidentally 
so, because it was possible he could have been in the house. 

 
הוּא וְעַם בָר אֱמֶת, שֶׁ מִקְרָה. הוּא זהֶ דָּ ר בְּ יאֹמַר וְכַאֲשֶׁ  

יתִ' אֵיננֶּוּ רְאוּבֵן הָאָדָם: בַּ קֶר, הוּא בַּ קֶר הוּא אֲבָל שֶׁ שֶׁ  
מִקְרָה, י בְּ ר הָיהָ כִּ יִּהְיהֶ אֶפְשָׁ יתִ שֶׁ בַּ בַּ . 

But the truth that is essential truth—that is the Torah of Moshe, 
which is essential truth. 

 
הִיא הָאֱמֶת אֲבָל עֶצֶם, אֶמֶת שֶׁ ה, תּוֹרַת הִיא בְּ משֶׁ  

הִיא עֶצֶם אֶמֶת שֶׁ בְּ . 
For all its statements are necessary, and it is not possible for 
them to be otherwise. 

כָּל  בָרֶיהָ שֶׁ ר וְאִי מַכְרָחִים, הֵם דְּ עִניְןָ אֶפְשָׁ אַחֵר בְּ . 

For example, when the Torah says: “Aharon is a Kohen” 
(Vayikra, chapter 5)—this is essential truth, because it is 
necessary that it be so, and it cannot be otherwise. 

 
י וְזהֶ ר כִּ אֲשֶׁ כֹּהֵן הוּא אַהֲרןֹ תּוֹרָה אֶמְרָה כַּ )וַיִּקְרָא   

רֶק עֶצֶם, אֶמֶת זהֶ וְדָבָר ה(, פָּ הוּא לְפִי בְּ הֶכְרֵחִי שֶׁ  
כָּךְ אִי יהְִיהֶ, שֶׁ ר שֶׁ יהְִיהֶ אֶפְשָׁ עִניְןָ שֶׁ אַחֵר בְּ . 

Therefore, this reality is essential, and it is necessary that it be 
so, and not otherwise. And so too, all the words of Torah are 
such that their reality is necessary—just as was explained in the 
previous chapter. 

 
יהְִיהֶ הֶכְרֵחִי וְהוּא הָעֶצֶם זהֶ מְצִיאוּת לְכָךְ וְלֹא כָּךְ, שֶׁ  

עִניְןָ בְרֵי כָּל וְכֵן אַחֵר, בְּ מְצִיאוּתָם כָּךְ הֵם תּוֹרָה דִּ שֶׁ  
אֵר וּכְמוֹ הֶכְרֵחִי, הִתְבָּ רֶק שֶׁ פֶּ לִפְניֵ בַּ זהֶ שֶׁ . 

And in the Midrash (Bamidbar Rabbah 18:7): “In the morning 
Hashem will make known…” (Bamidbar 16:5), Moshe said: 
Hashem assigned boundaries in His world—can you make day 
and night? 

 

דְרָשׁ מִדְבַּר־רַבָּה וּבַמִּ בֹּקֶר ז(: יח, )בְּ ה'" וְידַָע "  
מִדְבֵּר ה: אָמַר ה(, טו, )בְּ חָלֵק גְּבוּלוֹת משֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא ם יכְוֹלִים בְּעוֹלָמוֹ, הַקָּ יוֹם לַעֲשׂוֹת אַתֶּ  
 .וְלַילְָה

But it is written (Bereishis 1:4): “And G-d separated between the 
light and the darkness.” 

 
תִיב ית וְהַכְּ ל ד(: א, )בְּרֵאשִׁ ין אֱלֹהִים "וַיַּבְדֵּ הָאוֹר בֵּ  
ךְ וּבֵין הַחשֶׁ ". 

And so too: “He separated Aharon to sanctify him as Holy of 
Holies” (Divrei HaYamim I 23:13). Therefore, it says: “In the 
morning Hashem will make known.” 

 
יל וְכֵן ישׁוֹ אַהֲרןֹ "הִבְדִּ ים" קְדֶשׁ לְהַקְדִּ בְרֵי קָדָשִׁ )דִּ  

בֹּקֶר אָמַר: לְכָךְ ינג(. כג, הַיָּמִים־א ה וְידַָע " '"". 

The meaning is: just like morning cannot be changed, so too all 
these matters we have spoken. 

 
בָר פָּרוּשׁ בֹּקֶר כְּמוֹ זהֶ, דָּ אֵין  נּוֹת שֶׁ הֵן וְהֵן אוֹתוֹ. לְשַׁ  

בָרִים ר הַדְּ אָמַרְנוּ אֲשֶׁ . 
For all words of Torah are necessary to be as they are, and there 
is no such thing as coincidence. 

 
י בְרֵי כָּל כִּ מְצִיאוּת וְאֵין לִהְיוֹת, מַכְרָחִים הֵם תּוֹרָה דִּ  

מִקְרָה  .בְּ
Just as the order of the world is essential and not by chance, and 
this is something all recognize—that the world’s existence is not 
random—so too are all the words of Torah. 

 
דֶר כְּמוֹ סֵּ עֶצֶם הָעוֹלָם שֶׁ מִקְרָה, וְאֵינוֹ בְּ בָר בְּ דָּ זהֶ שֶׁ  
כֹּל אֵין מוֹרִים הַ מִקְרֶה, מְצִיאוּתוֹ הָעוֹלָם שֶׁ הֵם כָּךְ בְּ  
בְרֵי כָּל תּוֹרָה דִּ . 

And when they opposed something whose existence is necessary, 
it is impossible for such a person to exist—because when 
something is necessary in existence, the thing that opposes it is 
necessarily nonexistent, since its opposite is necessary. 

 

ר בָר עַל חוֹלְקִים הָיוּ וְכַאֲשֶׁ מְצִיאוּתוֹ דָּ אִי -הָכְרַחִי, שָׁ  
ר יהְִיהֶ אֶפְשָׁ זהֶ אָדָם שֶׁ י נמְִצָא. כָּ כְרָח כִּ מְצִיאוּת, הַמַּ בַּ  
בָר הוּא הַדָּ נגְֶדּוֹ שֶׁ לֹא מַכְרָח הוּא כְּ אַחַר נמְִצָא, יהְִיהֶ שָׁ  

הֶפְכּוֹ מַכְרָח שֶׁ . 
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Therefore, when they opposed the Torah, whose every statement 
is necessary in existence, their opposition necessarily had no 
existence at all. 

 
ר וּלְכָךְ אֲשֶׁ כָּל הַתּוֹרָה, עַל חוֹלְקִים הָיוּ כַּ בָרֶיהָ שֶׁ דְּ  

מְצִיאוּת, מַכְרָחִים תְנבֵּד בַּ אֵין מַכְרָח לָזהֶ הַמִּ לוֹ שֶׁ  
לָל מְצִיאוּת כְּ . 

And therefore it is written (Bamidbar 16:33): “And they were 
lost from among the congregation, and they descended, they and 
all that belonged to them, alive into Sheol,” meaning they 
necessarily had to become totally nonexistent, and descended 
alive into Sheol, which is total destruction. 

 

תִיב וּלְכָךְ מִדְבֵּר כְּ יֹּאבְדוּ לג(: טז, )בְּ הָל מִתּוֹךְ "וַ הַקָּ  
ר וְכָל הֵם וַיֵּרְדוּ אלָֹה", חַיִּים לָהֶם אֲשֶׁ הָיוּ שְׁ שֶׁ  

י לִהְיוֹת מַכְרָחִים לְתִּ לָל, נמְִצָאִים בִּ חַיִּים וְירְָדוּ כְּ  
אלָֹה, הוּא שְׁ הָאֲבַדּוֹן שֶׁ . 

For had they descended as dead, that would not demonstrate that 
existence was utterly unbefitting for them—since they would 
have received natural death like all others, and would have had 
natural life. 

 
אֵין זהֶ נקְִרָא לֹא מַתִים, ירְָדוּ וְאִלּוּ לָהֶם רָאוּי שֶׁ  

לָל, הַמְצִיאוּת הָיוּ אַחַר כְּ לִים שֶׁ טִבְעִית מִיתָה מְקַבְּ  
דֶרֶךְ טִבְעִייִם חַיִּים לָהֶם וְהָיהָ הָאָרֶץ, כָּל כְּ . 

But Moshe said (Bamidbar 16:29): “If these die like all men,” 
and they would have the existence fitting for existing beings, 
“then Hashem did not send me” to give the Torah. 

 
ה אֲבָל מִרְבֵּר אָמַר משֶׁ כָּל כְּמוֹת "אִם כט(: טז, )בְּ  
ר הַמְצִיאוּת לָהֶם וְיהְִיהֶ ימְֵתוּן", אָדָם רָאוּי אֲשֶׁ  

לָחָניִ" ה' "לֹא לַנִּמְצָאִים, הַתּוֹרָה לָתֵת שְׁ . 
For the Torah, whose existence is necessary, cannot have its 
necessity contradicted by someone who remains in existence. 

 
י הַמְצִיאוּת הַתּוֹרָה כִּ לָּהּ שֶׁ לְהִתְקַיֵּם רָאוּי אֵין מַכְרָח, שֶׁ  

כְרָח עַל הַחוֹלֵק הַמֶּ . 
And this matter is extremely clear.  מְאדֹ בָּרוּר זהֶ וְדָבָר . 
And in the chapter "HaSefinah" (Bava Basra 74a): A certain 
Arab said to him, “Come, I will show you the swallowed ones of 
Korach.” He went and saw two cracks, from which smoke came 
forth. 

 
בָא הַסְפִינהָ וּבְפֶרֶק הַהוּא לֵיהּ 'אָמַר א(: עד, בָתְרָא )בָּ  
א טַייֶעָא: קרַֹח. בְּלוּעֵי לָךְ וְאַחְניֵ תָּ רֵי וַחֲזאַי אֲזלִַי דְּ תְּ  
זעְֵי, קוּטְרָא מְניַהְוּ נפְַק בִּ . 

He took a tuft of wool, soaked it in water, placed it on the tip of a 
spear, and inserted it there. When he removed it, it was scorched. 

 
קַל י דְעַמְרָא גְּבָבָא שְׁ א וְאַנָּחִי מַיָּא, וּמָשִׁ רֵישָׁ בְּ  

א, רוֹמְתָּ מְחָרֵיךְ הֲוָה אַפֵיק וְכִי לְהָתָם. וְעָייְלֵי דְּ . 
He said to him: What did you hear? He said: I heard them 
saying, “Moshe is true and his Torah is true, and they (i.e., 
Korach’s group) are liars.” 

 
ית לֵיהּ: אֲמַר מְעֵת, מַאי אַבֵּ מָעִית שָׁ הֲווֹ וּשְׁ אֶמְרִי: דַּ  

ה אִין וְהֵן אֶמֶת וְתוֹרָתוֹ אֶמֶת משֶׁ דָּ בַּ . 

He said to him: Every thirty days they are turned over in 
Gehinnom like meat in a pot and proclaim thus: “Moshe is true, 
and his Torah is true, and they are liars.” Until here. 

 
לָתִין כָּל לֵיהּ: אֲמַר רֵי יוֹמִין תְּ יהִנֵּם לְהוּ מְהַדְּ ר בֵּ בָשָׂ כְּ  

חַת, קַלַּ ה הָכִי: וְאָמְרִי בְּ וְהֵן אֶמֶת וְתוֹרָתוֹ אֱמֶת משֶׁ  
אִין', דָּ כָּאן עַד בַּ  

The explanation is this: for those who oppose the Torah—which 
is intellectual truth—existence is not fitting for them, as we have 
said. 

 
י זהֶ, בַּאוּר הִיא הַתּוֹרָה, עַל לַחוֹלְקִים כִּ כָּל שֶׁ אֶמֶת, שַׂ  
אָמַרְנוּ כְּמוֹ מְצִיאוּת לָהֶם רָאוּי אֵין שֶׁ . 

Therefore they said, “That Arab said to him…”—the intellect is 
called ‘Arab’ (traveler). 

 
אֲמַר אָמְרוּ וּלְכָךְ כֶל קָרָא טַיִּיעָא. הַהוּא לֵיהּ דַּ הַשָּׂ  

 .'טַיָּיעָא
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For intellect is that which investigates matters, and roams the 
world in its length and breadth. 

 
י וְזהֶ כֶל כִּ בָרִים, עַל הַחוֹקֵר הוּא הַשָּׂ וּמְשׁוֹטֵט הַדְּ  

וּלְרָחְבּוֹ לְאָרְכּוֹ בָּעוֹלָם . 
And even in abstract things it investigates and contemplates 
them. 

בָרִים וְאַף  דְּ לִים בַּ עֲלֵיהֶם וְעוֹמֵד חוֹקֵר הוּא הַנִּבְדָּ . 

And this is the concept of the “traveler,” for the Arab is a 
merchant Ishmaelite who travels and circles all the land, in its 
length and breadth. 

 
יָּעָא, עִניְןַ וְזהֶוּ י הַמַּ מָעֵאל, סוֹחֵר הוּא הַטַיֶּיעָא כִּ ישְׁ  

הוּא וּלְרָחְבָּהּ לְאָרְכָּהּ הָאָרֶץ כָּל וּמְסַבֵּב סוֹחֵר שֶׁ , 

Therefore the intellect is called “traveler,” for the traveler is also 
a merchant who circles and encompasses the land and acquires 
wares. 

 
כֶל נקְִרָא וּלְכָךְ י טַיִּיעָא, הַשָּׂ יִּיעָא כִּ ן הַמַּ סוֹחֵר גַּם־כֵּ  

יף סוֹבֵב חוֹרָה וְקוֹנהֶ הָאָרֶץ, וּמַקִּ הַפְּ . 

And what the merchant acquires is called a “purchase”; so too 
the intellect acquires intelligibles, and they are its acquisitions. 

 
קּוֹנהֶ מַה וְנקְִרָא כְלִי כָּךְ 'לָקַח', הַסּוֹחֵר שֶׁ הוּא הַשִּׂ  

קּוֹנהֶ כָּלוֹת, שֶׁ שְׂ לּוֹ קִניְןָ וְהֵם הַמֶּ שֶׁ . 
Therefore it says of wisdom (Mishlei 4:2): “For I have given you 
a good purchase—My Torah do not forsake.” 

 
לֵי הַחָכְמָה עַל נאֱֶמַר וּלְכָךְ י ב(: ד, )מִשְׁ טוֹב לָקַח "כִּ  

י עֲזבְוּ אַל תּוֹרָתִי לָכֶם נתַָתִּ תַּ ". 
And in the first chapter of Kiddushin (32b) they expounded: 
“And you shall honor the presence of the elder” (Vayikra 
19:32)—‘elder’ means one who has acquired wisdom. 

 
א וּבְפֶרֶק ין קַמָּ רְשׁוּ: ב( )לב, דְקִדּוּשִׁ ניֵ "וְהָדַרְתָּ דָּ פְּ  
קָנהָ מִי אֶלָּא זקֵָן אֵין לב( יט, )וַיִּקְרָא זקֵָן" חָכְמָה שֶׁ '. 

Or alternatively: that the name “wise” is due to the acquisition of 
wisdom, and this is very significant. 

 
י נמֵָי אִי ם כִּ ם עַל 'חָכָם' שֵׁ וְהוּא הַחָכְמָה, קִניְןָ שֵׁ  

מְאדֹ הַרְבֵּה . 
Therefore, the essential name fitting for intellect is the name 
“traveler,” for he is a merchant, returning over the things he 
acquires. 

 
ם וּלְפִיכָךְ כֶל אֶל הָרָאוּי הָעֶצְמִי שֵׁ ם הוּא הַשָּׂ שֵׁ  

הוּא 'טַיֵּיעָא', בָרִים עַל חוֹזרֵ סוֹחֵר, שֶׁ קּוֹנהֶ הַדְּ שֶׁ . 

And he said, “Come, and I will show you the swallowed ones of 
Korach.” The explanation is not that he showed him with 
physical sight—because the matter is not at all like that. 

 
א וְאָמַר: הַפֵּרוּשׁ אֵין קְרַח'. בְּלוּעֵי לָךְ וְאַחְניֵ תָּ  

הֶרְאָה רְאִיָּה לוֹ שֶׁ ית בִּ מִית. חוּשִׁ אֵין בַּשְׁ בָר שֶׁ כָּךְ הַדָּ  
לָל  ,כְּ

Rather, the intellect shows him all things with intellectual sight, 
not physical. 

 
כֶל רַק הַשֵּׂ כֹּל לוֹ מַרְאֶה שֶׁ רְאִיָּה הַ כְלִית, בִּ לֹא שִׁ  

מִית  .גַשְׁ
And he said, “He saw two cracks, and smoke came out from 
them.” The meaning is: that the beginning of Gehinnom’s 
foundation is drawn from the second day of creation. 

 
רֵי חֲזאָ וְאָמַר: זעְֵי תְּ פֵירוּשׁ, מִנַּיהְוּ'. קוּטְרָא וְנפַָיק בִּ  

י חָלַת כִּ ךְ הַגֵּיהִנָּם יסְוֹד הַתְּ ניָּה מַדְרֵגָה מִן נמְִשָׁ הַשְּׁ . 

And this was explained by the sages in their wisdom by what 
they said (Bereishis Rabbah 4:6): that this is why it does not say 
“for it was good” on the second day of creation—because 
Gehinnom was created on it. 

 
אֲרוּ זהֶ וְדָבָר חָכְמָתָם חֲכָמִים בֵּ ה בְּ אָמְרוּ בַּמָּ שֶׁ  

ית י ו( ד, רַבָּה )בְּרֵאשִׁ י נאֱֶמַר לֹא לְכָךְ כִּ ניִ טוֹב' 'כִּ בַּשֵּׁ  
ל רִיאַת שֶׁ בּוֹ עוֹלָם בְּ גֵּיהִנָּם אִבְרָא שֶׁ . 
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And this is because Gehinnom has no perfection—because if it 
had perfection, the wicked who are not themselves perfect would 
not enter there. 

 
י וְזהֶ לֵמוּת. בּוֹ אֵין הַגֵּיהִנָּם כִּ אִלּוּ שְׁ לֵמוּת, בּוֹ הָיהָ שָׁ שְׁ  
ם בָּאוּ לֹא עִים שָׁ אֵינםָ הָרְשָׁ לֵמִים שֶׁ עַצְמָם שְׁ בְּ . 

Every number in the world has completeness—except for the 
number two. 

ר וְכָל  לֵמוּת, בּוֹ ישֵׁ בָּעוֹלָם מִסְפָּ סְפַּר חוּץ שְׁ ניַםִ מִמִּ שְׁ . 

For one is complete in itself, as there is no division in one. And 
that which has no division is complete. This is explained. 

 
י וְזהֶוּ לֵם הוּא הָאֶחָד כִּ עַצְמוֹ, שָׁ אֵין בְּ אֶחָד שֶׁ חִלּוּק בְּ  
לָל. אֵין וְדָבָר כְּ לֵם, הוּא הֲרֵי חִלּוּק, בּוֹ שֶׁ זהֶ וְדָבָר שָׁ  

 .מְבאָֹר

But two is not at all complete—because you cannot connect end 
to end by means of two lines. Completeness is when the end 
connects back to the beginning, so that nothing can be added. 

 

ניַםִ לֵמוּת בּוֹ אֵין וְהַשְּׁ לָל, שְׁ י כְּ ר אִי כִּ קָצֶה לְחַבֵּר אֶפְשָׁ  
ניֵ עַל־ידְֵי קָצֶה אֶל זֶּה קֵוִים, שְׁ לֵמוּת נקְִרָא שֶׁ ר שְׁ אֲשֶׁ כַּ  

תְחַבֵּר אָז בַּסּוֹף, הָראֹשׁ תִּ לֵם, הוּא שֶׁ עֲבוּר שָׁ לֹא בַּ שָׁ  
בָר עָלָיו לְהוֹסִיף תּוּכַל דָּ . 

But with three lines, completeness is formed—as when the end 
joins the beginning like this △—and all the more so with 
numbers greater than this. 

 
ה אֲבָל לֹשָׁ ה קַוִּים בִּשְׁ לֵם, נעֲַשֶׂ חַבֵּר שָׁ תְּ הַסּוֹף שֶׁ  

זהֶ בָּראֹשׁ ,△, כָּ  ו�   שֶ�        .

But with two, you cannot connect end to beginning to make it 
complete—and thus there remains a defect. 

 
ניַםִ אֲבָל יִּהְיהֶ בָּראֹשׁ הַסּוֹף לְחַבֵּר תּוּכַל לֹא שְׁ שֶׁ  

לֵם, גַם וְנמְִצָא שָׁ זהֶ פְּ כָּ  >. 
Therefore, two lacks perfection. And from this imperfection, 
Gehinnom derives—because it is inherently incomplete. 

 
ניַםִ לְפִיכָךְ לֵמוּת, חֲסַר הַשְּׁ ךְ וּמִזֶּה שְׁ הַגֵּיהִנָּם, נמְִשָׁ  
הוּא י שֶׁ לְתִּ לֵם הַבִּ שָׁ . 

And there is no doubt about this explanation for one who knows 
the secrets of wisdom. 

פֵרוּשׁ סָפֵק וְאֵין  יּוֹדֵעַ לְמִי זהֶ בְּ סִתְרֵי שֶׁ הַחָכְמָה בְּ . 

And for this reason, it was not said on the second day “that it 
was good,” because “good” is only said about something that is 
complete. 

 
בִיל ניִ נאֱֶמַר לֹא כָּךְ וּבִשְׁ י בַּשֵּׁ לֹא טוֹב', כִּ י נאֱֶמַר שָׁ כִּ  

בָר עַל רַק טוֹב' לֵם דָּ הַשָּׁ . 

And a thing that is not complete is not good.  אֵינוֹ וְדָבָר לָם שָׁ טוֹב אֵינוֹ מַשְׁ . 
Therefore, even the task of the waters began on the second day, 
but was not completed—because this is the nature of secondness, 
which has no completion, for one who understands this. 

 
יםִ מְלָאכֶת אַף וּלְכָךְ יוֹם הִתְחִיל הַמַּ ניִ, בְּ וְלֹא שֵׁ  

לַם. י הַשְׁ ניִוּת, עִניְןַ זהֶוּ כִּ אֵין הַשְּׁ לָמָה בּוֹ שֶׁ לְמִי הַשְׁ  
יָּבִין זהֶ אֶת שֶׁ . 

And therefore, they also said (Bereishis Rabbah 5:6): that this is 
why it does not say “that it was good” on the second day, 
because the waters were created then and were not completed. 

 
ן אָמְרוּ וּלְכָךְ ית גַּם־כֵּ י ו( ה, רַבָּה )בְּרֵאשִׁ לֹא לְכָךְ כִּ  
י נאֱֶמַר יּוֹם טוֹב' כִּ ניִ, בַּ נִּבְרָאוּ לְפִי הַשֵּׁ יםִ, בּוֹ שֶׁ הַמַּ  
נגְִמְרוּ וְלֹא . 

Because something is only good when it is complete.  י בָר אֵין כִּ ר רַק טוֹב, הַדָּ אֲשֶׁ לֵם הוּא כַּ שָׁ . 

And therefore he said: “He saw two cracks,” because Gehinnom 
is from the secondness, which has no completion at all. 

 
רֵי רַחֲזיֵ אָמַר וּלְכָךְ זעְֵי, תְּ י בִּ מִן הוּא הַגִּיהִנּוֹם כִּ  

ניִוּת, אֵין הַשְּׁ לָמָה בּוֹ שֶׁ לָל הַשְּׁ כְּ . 
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And he said: “Smoke came out from them.” That is to say: for 
these people, Gehinnom is entirely fitting for them, absolutely. 

 
ק וְאָמַר: י לוֹמַר בָּא מִנַּיהְוּ. קוּטְרָא הִנפַּ לְאֵלוּ כִּ  

ים כֹּל לְגַמְרֵי הַגֵּיהִנֵּם לָהֶם רָאוּי הָאֲנשִׁ וְכלֹ מִ . 
Not like other transgressions—even if one sins, Gehinnom is not 
completely assigned to him like this, for whom Gehinnom is 
fully fitting. 

 
אָר כְּמוֹ לֹא הַגִּיהִנּוֹם אֵין חָטָא, אִם אַף עֲבֵרוֹת, שְׁ  

רָאוּי זהֶ, כְּמוֹ לְגַמְרֵי לוֹ מִתְיחֵַם לְגַמְרֵי הַגֵּיהִנֵּם לוֹ שֶׁ . 

And therefore he said: “Smoke rose from there,” and “he took 
the wool,” etc.—all of this to show that the very essence of 
Gehinnom is fitting for them. 

 
עָלָה אָמַר: וּלְכָךְ ם קוּטְרָא דְּ קַל מִשָּׁ וְכוּ'. גְּבָבָא וּשְׁ  
כֹּל י לְהוֹרוֹת הַ לָהֶם רָאוּי הַגֵּיהִנּוֹם עֶצֶם כִּ . 

And that which he said, “Smoke came out from 
them”—meaning, smoke is drawn from the fire of Gehinnom. 

 
אָמַר: וּמַה נפִָיק שֶׁ ן פֵּרוּשׁ מִנַּיהְוּ, קוּטְרָא דְּ ךְ עָשָׁ נמְִשַׁ  
ל הָאֵשׁ מִן גֵּיהִנֵּם שֶׁ . 

And he called Gehinnom, which acts upon the wicked, “fire,” 
because fire has force and great power. 

 
פּוֹעֵל הַגֵּיהִנּוֹם וְקָרָא עִים שֶׁ רְשָׁ ניֵ אֵשׁ', – בָּ י מִפְּ כִּ  
תֹּקֶף לוֹ ישֵׁ הָאֵשׁ כֹּחוֹ וְגָדוֹל   . 

And so too Gehinnom, which is the judgment of the wicked, has 
strength and force. 

הוּא הַגֵּיהִנּוֹם וְכָךְ  ין שֶׁ עִים, דִּ תֹּקֶף חזֹקֶ לוֹ ישֵׁ רְשָׁ וְ . 

Therefore, Gehinnom—which is the judgment of the wicked—is 
called “fire.” 

הוּא הַגִּיהִנֵּם, וּלְכָךְ  ין שֶׁ עִים, דִּ אֵשׁ נקְִרָא רְשָׁ '. 

And its effect is called “smoke” as well, because smoke moves 
about due to the intensity of the fire. 

 
ן' קָרָא וְהַתּוֹלָדָה ן, 'עָשָׁ ן לְפִי גַּם־כֵּ הֶעָשָׁ מִן מִתְילֵַךְ שֶׁ  

ן הָאֵשׁ חזֹקֶ גַּם־כֵּ , 
And there is no doubt that Gehinnom, which is the judgment of 
the wicked, extends its influence into this world, for the 
judgment of Gehinnom rules also in this world in several ways. 

 
י סָפֵק וְאֵין הוּא הַגֵּיהִנּוֹם כִּ ין שֶׁ עִים, דִּ ט הָרְשָׁ מִתְפַּשֵּׁ  
כֹּחוֹ י הַזֶּה, בָּעוֹלָם  ין שׁוֹלֵט כִּ בָּעוֹלָם אַף הַגֵּיהִנּוֹם דִּ  

ה הַזֶּה כַמָּ בָרִים בְּ דְּ . 
And this is what he said: “Smoke came out from them.”  ֶאָמַר: וְזה עָלָה שֶׁ מִנַּיהְוּ קוּטְרָא דְּ . 
And none of these things are in Heaven at all, rather everything 
is intellectual. 

בָרִים כָּל וְאֵין  מַיםִ הָאֵלּוּ הַדְּ לָל, בַּשָּׁ כֹּל רַק כְּ כָּל הַ מַשְׂ . 

And so too what he said: “He took the wool,” etc.—everything is 
an intellectual matter. 

אָמַר: מַה וְכֵן  קַל שֶׁ שְׁ כֹּל וְכוּ', נבְָבָא דִּ כָּל עִניְןָ הַ מַשְׂ . 

For it is a clear matter that Gehinnom, which is the strong 
judgment of the wicked, is against existence. 

 
י בָר כִּ י הוּא בָּרוּר דָּ הוּא הַגֵּיהִנֵּם, כִּ ין חָזקָ שֶׁ דִּ  

עִים, צִיאוּת נגֶֶד הוּא הָרְשָׁ הַמְּ . 
And this is the concept of Gehinnom: that it is the undoing and 
destruction of existence. 

הוּא הַגֵּיהִנֵּם, עִניְןַ וְזהֶוּ  לַנִּמְצָאִים וְאִיבּוּד הֶפְקֵד שֶׁ . 

And therefore he said: “It scorched” whoever reached there.  ְמְחָרֵיךְ אָמַר וּלְפִיכָך גִּיעַ דִּ ם הַמַּ לְשָׁ . 

And because for these wicked individuals Gehinnom is 
especially fitting, more than for all others who descend to 

 
ניֵ י וּמִפְּ עִים לְאֵלּוּ כִּ פְרָט, הַגֵּיהִנֵּם רָאוּי הָרְשָׁ יוֹתֵר בִּ  
אוֹלָה, יוֹרְדֵי מִכָּל ר לַטַעַם שְׁ אֵר אֲשֶׁ ניֵ לְמַעְלָה הִתְבָּ מִפְּ  
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She’ol, for the reason explained above—because they opposed 
the Torah, which is the true intellect that obligates— 

הָיוּ הוּא הַתּוֹרָה, עַל חוֹלְקִים שֶׁ כֶל שֶׁ י הַשָּׂ הָאֲמִתִּ  
 .הַמְחַיָּב

Therefore, total nonexistence is fitting for them, with no further 
addition possible. 

 
ר לָהֶם רָאוּי וְכָךְ אֵין עַד לְגַמְרֵי הַהֶעְדַּ עַל לְהוֹסִיף שֶׁ  
 .זהֶ

For the Torah is an existence that necessitates, while Gehinnom 
is complete absence. 

י  יהִוּם מְחַיֵּב, מְצִיאוּת הִיא הַתּוֹרָה כִּ גָּמוּר הָעֲדֵר וְהַבֵּ . 

And therefore it says: that he heard them saying: “Moshe and his 
Torah are true, and they are liars,” for the judgment of Gehinnom 
operated on them completely. 

 
מַע אָמַר: וּלְכָךְ שָׁ הָיוּ דְּ ה אוֹמְרִים: שֶׁ וְתוֹרָתוֹ משֶׁ  
אִים'. וְהֵם אֶמֶת, דָּ י בַּ ין כִּ הֶם פּוֹעֵל הָיהָ הַגִּיהִנּוֹם דִּ בָּ  

 ,לְגַמְרֵי
And this is what clarifies the truth, and therefore the judgment of 
Gehinnom—i.e., nonexistence—operated on them. 

 
הֶם פּוֹעֵל הָיהָ וּלְכָךְ הָאֱמֶת, מְבָרֵר הוּא זהֶ וְדָבָר ין בָּ דִּ  

יהִוּם, הוּא הַבֵּ ר שֶׁ הֶעָדַּ . 
And the reason this action of Gehinnom operated on them is 
because they opposed the truth, which obligates necessary 
existence. 

 
בִיל הָיהָ זהֶ פּעַל וּבִשְׁ הֶם, פּוֹעֵל הַגֵּיהִנֵּם שֶׁ בִיל בָּ בִּשְׁ  

הָיוּ הוּא הָאֱמֶת עַל חוֹלְקִים שֶׁ לִהְיוֹת מַכְרָח מְחַיֵּב שֶׁ  
 ,נמְִצָא

Until the Torah is a necessary existence—therefore Gehinnom, 
its opposite, which is total nonexistence, operated on them. 

 
הַתּוֹרָה עַד צִיאוּת, מְחֻיַּב הִיא שֶׁ פּוֹעֵל הָיהָ לָכֵן הַמְּ  

הֶם הוּא הַגֵּיהִנּוֹם, בָּ ךְ שֶׁ הוּא זהֶ, הַפֶּ ר שֶׁ הַגָּמוּר הַהֶעְדַּ . 
And this clarifies the truth of the Torah, until they would say: 
“Moshe and his Torah are true.” 

 
ת מְבָרֵר וְזהֶוּ הָיוּ עַד הַתּוֹרָה, אֲמִתַּ ה אוֹמְרִים: שֶׁ משֶׁ  

אֱמֶת וְתוֹרָתוֹ '. 
And he said: “Every thirty days, Gehinnom flips them like meat 
in a pot,” and they say thus. 

 
י וְאָמַר לָתִין כָּל כִּ ךְ יוֹמִין תְּ ר גֵּיהִנֵּם לְהוּ מְהַפַּ בָשָׂ כְּ  

חַת, קַלַּ הָכִי וְאָמְרִי בְּ . 
And the explanation of this matter is: thirty days are associated 
with return, because in thirty days the moon revolves its entire 
circuit and returns to encircle again as at first. 

 
י זהֶ, עִניְןָ וּבָאוּר ים כִּ לֹשִׁ וְזהֶוּ לַחֲזרָָה. מְסַגָּלִים יוֹם שְׁ  

י ים כִּ לֹשִׁ וְחוֹזרֵ גַּלְגַּלּוֹ, כָּל הַיָּרֵחַ מְסַבֵּב יוֹם בִּשְׁ  
יף בָּרִאשׁוֹנהָ כְּמוֹ לְהַקִּ . 

And you will not find a cycle or revolution of a sphere in less 
than this—for all other spheres have a longer time for their 
circuit. 

 
מְצָא וְלֹא פָחוֹת. גַּלְגַּל וַחֲזרַָת הַהָקֵף תִּ י בְּ אָר כִּ שְׁ  

פָתָם יוֹתֵר זמְַן לָהֶם ישֵׁ גַּלְגַלִים לְהַקָּ . 

And since these wicked are fitting for Gehinnom not for a 
limited reason, therefore it says that Gehinnom is renewed for 
them every thirty days. 

 
ניֵ י וּמִפְּ עִים אֵלּוּ כִּ ד לֹא לְגֵיהִנָּם רְאוּייִם רְשָׁ מָה, מִצַּ  
י אָמַר וְכָךְ שׁ כִּ ים כָּל הַגֵּיהִנֵּם לָהֶם מִתְחַדֵּ לֹשִׁ יוֹם שְׁ . 

That is, the full force of Gehinnom acts upon them, not just a 
portion of it. 

פּוֹעֵל פֵּרוּשׁ,  הֶם שֶׁ יהִנּוֹם מִקְצָת וְלֹא הַגִּיהִנּוֹם, כָּל בָּ בֵּ . 

And this is as we said: that the sons of Korach in particular were 
fitting for Gehinnom, because they opposed the Torah. 

 
אָמַרְנוּ, כְּמוֹ וְזהֶ י שֶׁ ניֵ הָיוּ רָאוּייִם כִּ פְרָט קרַֹח בְּ בִּ  

ר לְגֵיהִנּוֹם, אֲשֶׁ הַתּוֹרָה עַל חוֹלְקִים הָיוּ כַּ . 
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And anything that is “whole” has completion, and its completion 
is when it returns in a cycle—for then it is complete and returns 
again. 

 
בָר וְכָל הוּא דָּ כֹּל, שֶׁ לָמָה. לוֹ ישֵׁ  לָמָתוֹ הַשְׁ הוּא וְהַשְׁ  

ר אֲשֶׁ י חֲלִילָה, חוֹזרֵ הוּא כַּ לָם אָז כִּ חֲלִילָה וְחוֹזרֵ נשְׁ . 

But if it does not return cyclically, it has no completion, and if it 
has no completion, it is not “whole.” This is very clear. 

 
לָמָה, לוֹ אֵין חֲלִילָה, חוֹזרֵ אֵינוֹ וְאִם לוֹ אֵין וְאִם הַשְׁ  

לָמָה, כֹּל. אֵינוֹ הַשְׁ מְאדֹ מְבאָֹר זהֶ וְדָבָר הַ . 
Furthermore, anything that is renewed—like the moon, which 
renews after thirty days—its renewal is the true essence of its 
existence. 

 
י וְעוֹד בָר כָּל כִּ שׁ, דָּ תְחַדֵּ שׁ הַיָּרֵחַ כְּמוֹ הַמִּ תְחַדֵּ מִּ אַחַר שֶׁ  

ים לֹשִׁ לוֹ חִדּוּשׁ יוֹם, שְׁ ת הוּא שָׁ הֲוָיתָוֹ עָצֶם אֲמִתַּ . 

Like a person who is born—birth is the true essence of his 
existence. 

נּוֹלָד, הָאָדָם כְּמוֹ  דָה שֶׁ ת הִיא הַלֵּ הֲוָיתָוֹ אֲמִתַּ . 

And not like someone who already exists and merely adds onto 
himself—like a person who grows. That is not the true essence 
of his being. 

 
ר כָּךְ וְלֹא אֲשֶׁ בָר כַּ גוֹן עָלָיו, מוֹסִיף וְהוּא נמְִצָא כְּ כְּ  

הוּא הָאָדָם גִדּוּל, מוֹסִיף שֶׁ ת זהֶ אֵין בְּ הֲוָיתָוֹ אֲמִתַּ . 

And therefore it says: that Gehinnom turns them like meat in a 
pot every thirty days—because Gehinnom is renewed for them, 
and that is the true essence of Gehinnom’s being as it operates 
upon them. 

 
ךְ אָמַר וְלָזהֶ מְהַפַּ ר גֵּיהִנֵּם לֵיהּ דִּ בָשָׂ חַת כְּ קַלַּ כָּל בְּ  

ים לֹשִׁ שׁ יוֹם, שְׁ תְחַדֵּ מִּ יהִנּוֹם, לָהֶם שֶׁ ת וְזהֶוּ הַבֵּ אֲמִתַּ  
פּוֹעֵל הַגֵּיהִנָּם הֲוָיתַ הֶם שֶׁ בָּ . 

And they say: “Moshe is true and his Torah is true,” because the 
essence of Gehinnom was operating on them—because they 
opposed the Torah. 

 
ה וְאוֹמְרִים: י אֱמֶת', וְתוֹרָתוֹ אֱמֶת משֶׁ הַגִּיהִנּוֹם עֶצֶם כִּ  

הֶם, פּוֹעֵל הָיהָ בִיל בָּ הֵם בִּשְׁ עַל חוֹלְקִים הָיוּ שֶׁ  
 .הַתּוֹרָה

And they are fitting for the true Gehinnom, as we said—and this 
proves that Moshe and his Torah are true. 

 
ת לָהֶם וְרָאוּי יהִנֵּם אֲמִתַּ אָמַרְנוּ, כְּמוֹ הַבֵּ מְבָרֵר וְזהֶ שֶׁ  

י ה כִּ אֱמֶת וְתוֹרָתוֹ משֶׁ . 
And if this is difficult for you—what he said: “every thirty 
days,” yet there are no days in She’ol—that is not a difficulty for 
one who understands. 

 
ה וְאִם אָמַר: מַה לָךְ יקְִשֶׁ ים כָּל שֶׁ לֹשִׁ יָּךְ וְאֵין יוֹם', שְׁ שַׁ  

אוֹל. ימִָים יאָ זהֶ אֵין בַּשְּׁ בִין קַשְׁ לַמַּ , 

And this will be explained elsewhere: just as there are actual 
days for people in the heavens, so too days apply to things that 
are not in the heavens. 

 
אֵר בָר וְיתְִבָּ מָקוֹם זהֶ דָּ כְּמוֹ אַחֵר, בְּ יֵּשׁ שֶׁ שׁ ימִָים שֶׁ מַמָּ  

מִיִּים, לִבְניֵ־אָדָם יָּךְ כָּךְ בַּשְּׁ י לִדְבָרִים ימִָים שַׁ לְתִּ בִּ  
מִיִּים  .בַּשְּׁ

And this is not its place—it will be explained elsewhere.  אֵר מְקוֹמוֹ, כָּאן וְאֵין מָקוֹם וְיתְִבָּ אַחֵר בְּ . 

​
[NOTE Summary​
The Maharal opens by declaring that the fate of Korach and his followers proves the truth of the Torah. Since 
man is physical, he requires physical demonstrations to grasp metaphysical truths. Thus, Hashem performed 
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miracles—such as the plagues in Egypt, the sanctification of the Mishkan through the deaths of Nadav and 
Avihu, and the swallowing of Korach—to visibly affirm the divine nature of the Torah. 

He explains that Torah is not “true” in the conditional, empirical sense—like a statement that happens to 
correspond to current facts—but truth in its essence: necessary, unchangeable, eternal. For example, when the 
Torah states that Aharon is the Kohen, this is not a historical contingency—it is metaphysical necessity. To 
oppose it is to oppose what must be. 

Korach’s rebellion, then, was not a political revolt, but a denial of metaphysical necessity, a claim that Torah is 
arbitrary or human. Such a denial cannot coexist with existence. Hence, the punishment was not mere death—it 
was obliteration: they were swallowed alive. For if Torah is the condition for reality, opposition to it must result 
in anti-reality—nonbeing. 

In a dazzling passage, the Maharal cites the Talmudic tale of the Arab showing Rava the “swallowed ones of 
Korach.” He interprets this not as a literal journey, but as an intellectual vision—a philosophical insight shown 
by “the traveler,” i.e., the intellect which circles and grasps reality like a merchant traversing the world. The 
“smoke” that rises from the cracks represents the residual spiritual effect of Gehinnom—the intense judgment 
of nonbeing. 

He goes on to link Gehinnom to the second day of creation, where it says “and God did not say it was 
good”—for only that which is complete is “good.” Gehinnom, like the number two, lacks wholeness and unity. 
It is the absence of integration, the fragment of being, and thus it serves as the fitting destiny for those who 
denied the wholeness and unity of Torah. 

The Maharal returns to the phrase uttered by Korach’s followers in Gehinnom: “Moshe is true and his Torah is 
true, and we are liars.” He explains that every thirty days, the judgment of Gehinnom renews itself upon 
them—just as the moon completes a cycle every thirty days, symbolizing renewal and completeness. But for 
Korach’s followers, this renewal of punishment is not growth, but repeated reassertion of their spiritual 
nonexistence, their utter misalignment with Torah. The thirty-day cycle becomes a metaphysical loop 
reaffirming the Torah’s absolute truth and their ontological disqualification from existence. 

Practical Takeaway​
Torah is not merely a set of good ideas or divine suggestions—it is the very framework of reality. To live in 
alignment with Torah is to live in alignment with what must be, the ultimate truth from which all being flows. 
Denying Torah—through rebellion, apathy, or relativism—is not just a religious error but a distortion of 
existence itself. 
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 בס”ד

The Maharal of Prague 
ישראל תפארת    

The Splendor of Israel 
Chapter 18​

 
Every Jew has a choice: to root themselves in the truth that gives life, or to drift into falsehood, fragmentation, 
and decay. And the Maharal teaches that even the fires of Gehinnom cry out the truth of Torah—so much so 
that those who denied it are the ones who proclaim it most loudly in their undoing. 

Chassidic Story​
The Baal Shem Tov once said: “There are souls who, in the World of Truth, cry out that everything they once 
denied is now clear to them—but too late. The wise one is he who learns from them now, while his voice still 
matters in this world.” 

In a private conversation, Rabbi Pinchas of Koretz told his student, “Do not argue with one who denies the 
truth of Torah. Simply ask them: If you are right, what have I lost? But if I am right, what have you lost? And 
then say, ‘Moshe is true and his Torah is true.’” 

Source: Ohr HaGanuz, and She'arit Pinchas, parshas Korach. 

END NOTE] 
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