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א מאמר  
And the Lord said to Moses, “Come to Pharaoh,” etc. The 
precision is explained explicitly in the holy Zohar: it should have 
said, “Go to Pharaoh.” And furthermore, what is this giving of a 
reason, “for I have hardened his heart.” 

 
יֹּאמֶר ה ה' וַ בֹּא אֶל־משֶׁ רְעהֹ  קְדּוּק .כוּ' אֶל־פַּ הַדִּ  
זֹּהַר מְפרָֹשׁ  דוֹשׁ בַּ רְעהֹ" "לֵךְ הַקָּ לוֹמַר. לוֹ הָיהָ אֶל־פַּ  
י טַעַם נתְִינתַ מַה־זֶּה וְעוֹד י אֲניִ "כִּ דְתִּ אֶת־לִבּוֹ הִכְבַּ ". 

On the contrary, since He hardened his heart, why should he go 
for nothing. Surely he will certainly not listen to him. 

יד מֵאַחַר אֲדַרַבָּה  הִכְבִּ ה אֶת־לִבּוֹ שֶׁ חִנָּם, לֵילֵךְ לוֹ לָמָּ בְּ  
אי הֲלֹא וַדַּ מַע לֹא בְּ לוֹ ישְׁ . 

And it appears to explain, that behold, when the righteous one 
sees the wonders of the Creator, or when he hears from his 
fellow the righteous one holy words, then he becomes inflamed 
in the service of the Creator, may He be blessed and exalted. 

הִנֵּה לְפָרֵשׁ, וְנרְִאֶה  רְאוֹת דְּ יק בִּ דִּ הַבּוֹרֵא נפְִלְאוֹת הַצַּ  
מַע אוֹ יִּשְׁ יק מֵחֲבֵרוֹ כְּשֶׁ דִּ בָרִים הַצַּ ים, דְּ הוּא אָזיַ קְדוֹשִׁ  

עֲבוֹדַת מִתְלַהֵב רַךְ הַבּוֹרֵא בַּ וְיתְִעַלֶּה יתְִבָּ . 

Unlike the wicked: even when he sees wonders, or when the 
righteous speaks to him one time, then he returns for a short 
time, but it does not endure within him for any length of time, 
and he is like a dog that returns to its vomit. 

ן  אֵין־כֵּ ע מַה־שֶּׁ רוֹאֶה אַף הָרָשָׁ אוֹ נפְִלָאוֹת כְּשֶׁ  
יק דִּ הַצַּ עַם אֵלָיו מְדַבֵּר שֶׁ לְפִי חוֹזרֵ הוּא אָזיַ אַחַת, פַּ  

עָה קִרְבּוֹ מִתְקַיֵּם אֵינוֹ אֲבָל שָׁ כֶלֶב וְהוּא זמְַן, אֵיזהֶ בְּ כְּ  
ב אֶל־קֵיאוֹ שָׁ . 

But when the righteous speaks to him day after day, or when he 
sees the wonders of the Creator day after day, it can endure in 
his hand for a long time. 

יק אֲבָל  דִּ הַצַּ רְאוֹתוֹ אוֹ יוֹם יוֹם אֵלָיו מְדַבֵּר כְּשֶׁ בִּ  
מִתְקַיֵּם לִהְיוֹת יכָוֹל יוֹם, אַחַר יוֹם הַבּוֹרֵא נפְִלְאוֹת  

ידָוֹ רַב זמְַן בְּ . 

And this is “Come to Pharaoh,” with constancy, day after day, 
and not in a temporary manner; therefore it is not said “Go,” 
which is an expression of something temporary. 

בֹּא וְזהֶוּ  רְעהֹ" " קְבִיעוּת אֶל־פַּ וְלֹא יוֹם אַחַר יוֹם בִּ  
דֶרֶךְ הוּא "לֵךְ" נאֱֶמַר לֹא וְלָכֵן אֲרַאי, בְּ לְשׁוֹן שֶׁ  
 .אֲרַאי

And this is the giving of the reason, “for I have hardened, etc., 
in order that I place My signs,” meaning: My holy letters, that 
you will speak to him day after day. 

עַם נתְִינתַ וְזהֶוּ  י הַטַּ י אֲניִ "כִּ דְתִּ יתִי לְמַעַן כוּ' הִכְבַּ שִׁ  
דוֹשׁוֹת אוֹתִיּוֹתַי לוֹמַר רָצוֹן אוֹתתַֹי", דַבֵּר הַקְּ תְּ שֶׁ  

יוֹם יוֹם אֵלָיו . 

I will place them “within him,” specifically, meaning that they 
will endure within him for a long time, and not so when he 
listens to you the first time, when he will return to his way, as 
above. 

ים  קִרְבּוֹ" אָשִׂ יקְָא, "בְּ יִּתְקַיְּמוּ כְּלוֹמַר דַּ קִרְבּוֹ שֶׁ זמְַן בְּ  
מַע כֵן וְלֹא רַב, יִּשְׁ עַם אֵלֶיךָ כְּשֶׁ פַּ יחֲַזוֹר הָרִאשׁוֹנהָ בַּ  

נַּ"ל לְסוּרוֹ כַּ . 

And therefore it is not said “wonders,” to allude that in the word 
“My signs” there are two meanings: signs in their plain sense 
and letters, as above. 

ז "מוֹפְתִים", נאֱֶמַר לֹא וְלָזהֶ  מִלַּת לְרַמֵּ "אוֹתתַֹי" בְּ  
י תֵּ מָעוּיוֹת, שְׁ לְשׁוֹן וְגַם כִּפְשׁוּטוֹ אוֹתוֹת לְשׁוֹן מַשְׁ  

נַּ"ל אוֹתִיּוֹת כַּ . 

And “so that you will tell in the ears of your son, etc.” Meaning: 
when the righteous sees the wonders of the Lord one time, his 
heart becomes inflamed for a long time, and when he returns 

 " ר וּלְמַעַן סַפֵּ הִנֵּה פֵּרוּשׁ כוּ'", בִנךְָ בְּאָזנְיֵ תְּ דְּ  
יק דִּ הַצַּ עַם ה' נפְִלְאוֹת רוֹאֶה כְּשֶׁ מִתְלַהֵב אָזיַ אַחַת פַּ  
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and sees additional wonders, he comes to an added level to tell 
His greatness, may He be blessed, for generations. 

יַּחֲזוֹר רַב, זמְַן לִבּוֹ בָּא אָזיַ נפְִלָאוֹת עוֹד וְירְִאֶה וּכְשֶׁ  
ר יתְֵרָה לְמַדְרֵגָה רַךְ גְּדוּלוֹתָיו לְסַפֵּ דוֹרוֹת לְדוֹרֵי יתְִבָּ . 

And it is found that this also is the giving of a reason for why 
Pharaoh does not listen the first time, “so that you will tell, 
etc.,” that you will come to an additional level to tell “in the 
ears of your son” for generations of generations. And this is 
sufficient. 

לֹּא לָזהֶ טַעַם נתְִינתַ גַּם־זהֶ וְנמְִצָא  מַע שֶׁ אֵלֶיךָ ישְׁ  
רְעהֹ עַם פַּ פַּ ר "לְמַעַן הוּא הָרִאשׁוֹנהָ בַּ סַפֵּ כוּ'", תְּ  

בוֹא תָּ ר נוֹסֶפֶת לְמַדְרֵגָה שֶׁ לְדוֹרֵי בִנךְָ" "בְּאָזנְיֵ לְסַפֵּ  
וְקַ"ל דוֹרוֹת. . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech focuses on the precise wording of the verse “Come to Pharaoh” rather than 
“Go to Pharaoh,” and explains it through a deep psychological and spiritual lens. The core distinction is 
between an encounter that is temporary and one that is sustained. A righteous person, when exposed even once 
to divine wonders or holy words, is capable of being permanently stirred and elevated. By contrast, a wicked 
person, even when exposed to miracles or inspired speech, experiences only a fleeting awakening that quickly 
dissipates unless the encounter is repeated consistently. 

For this reason, the command is “Come to Pharaoh,” implying a continuous, daily engagement rather than a 
single, isolated mission. The hardening of Pharaoh’s heart is not a deterrent to the mission but its very 
justification. The goal is not an immediate transformation but the long-term implantation of divine influence 
through repetition. Rabbi Elimelech reads “My signs” not only as miraculous signs, but also as divine letters, 
meaning the repeated holy speech addressed to Pharaoh. These words, delivered persistently, are meant to 
enter “within him” and endure over time, something impossible through a single confrontation. 

This also explains why the Torah emphasizes the future telling of the story to one’s children. Each repeated 
exposure to divine acts does not merely reinforce the previous one but elevates the observer to a higher level 
of perception and articulation. Pharaoh’s initial resistance thus serves a broader purpose: it enables an ongoing 
process through which the righteous deepen their own understanding and transmit the greatness of God across 
generations. 

Practical Takeaway:​
Lasting change, whether in oneself or in others, is rarely achieved through a single moment of inspiration. 
Genuine internalization requires consistency, repetition, and patience. One should not be discouraged by initial 
resistance or lack of visible results, whether in personal growth, teaching, or influencing others. Even when 
immediate impact is absent, steady exposure to truth and holiness creates the conditions for enduring 
transformation, and often elevates the one giving more than the one receiving. 

Chassidic Story:​
Rabbi Elimelech of Lizhensk was known for his extraordinary patience in guiding people who seemed, on the 
surface, unreceptive or resistant to spiritual growth. There is a tradition among his students that he would 

Powered By: ChassidusNow.com 
3 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Bo 

sometimes welcome the same struggling individual day after day, offering the same simple words of 
encouragement or instruction, even when no immediate change was visible. When questioned as to why he 
invested so much time in people who appeared unmoved, Rabbi Elimelech reportedly explained that words 
spoken once may touch only the surface of the soul, but words spoken repeatedly have the power to sink 
inward and remain. 

In one such account, a coarse and skeptical villager would regularly enter Rabbi Elimelech’s presence, listen 
briefly, and leave unchanged. The students were frustrated and felt the effort was wasted. Rabbi Elimelech 
responded that the man’s repeated exposure to holiness, even without visible results, was already reshaping 
something deep within him. Years later, after the Rebbe’s passing, that same villager became known for his 
quiet piety and devotion, attributing his transformation not to a single turning point but to years of hearing the 
Rebbe’s words again and again. Only with time did they finally take root. END NOTE] 

ב מאמר  
“Come to Pharaoh,” etc. Rashi of blessed memory explained, 
“and he warned him.” And seemingly, what does Rashi want 
with this. 

 
בֹּא רְעהֹ  רֵשׁ .כוּ' אֶל־פַּ "י פֵּ בּוֹ", "וְהִתְרָה זַ"ל רַשִׁ  

עֵי מַה וּלְכָאוֹרָה "י בָּ זהֶ רַשִׁ בָּ . 

And it appears to explain, that behold, take this principle in your 
hand, that the Creator, blessed be He and exalted, may His 
remembrance be eternal, 

 
הִנֵּה לְפָרֵשׁ, וְנרְִאֶה לָלָא הַאי נקְוֹט דְּ ידָָךְ, כְּ הַבּוֹרֵא בְּ דְּ  
לָנצֶַח זכְִרוֹ וְיתְִעַלֶּה הוּא בָּרוּךְ  

this is His delight, to do good and to bestow to all the worlds and 
to all the created beings. 

 
עֲנוּגוֹ זהֶוּ יעַ לְהֵיטִיב תַּ פִּ וּלְכָל הָעוֹלָמוֹת לְכָל וּלְהַשְׁ  

 ,הַבְּרוּאִים
However, because the bestowal of the Creator, blessed be He, is 
very great, and it is impossible to receive His bestowal except 
through a mediator, 

 
עַת מֵחֲמַת אַךְ פָּ הַשְׁ רַבָּה הִיא הוּא בָּרוּךְ הַבּוֹרֵא שֶׁ  

י מְאדֹ, רִי וּבִלְתִּ עָתוֹ לְקַבֵּל אֶפְשָׁ פָּ י הַשְׁ עַל־ידְֵי אִם כִּ  
 מְמוּצָע

that mediator is the righteous one, who receives influence from 
above, and he bestows to all, 

 
יק הוּא דִּ קַבֵּל הַצַּ עָה הַמְּ פָּ מַעְלָה הַשְׁ יעַ וְהוּא מִלְּ פִּ מַשְׁ  

כֹּל  ,לַ
even to one who is not fitting or qualified to receive, 
nevertheless he bestows to him. 

 
ר הָגוּן לְאֵינוֹ גַּם י־כֵן לְקַבֵּל וּמוּכְשָׁ הוּא אַף־עַל־פִּ  

יעַ פִּ לוֹ מַשְׁ , 
And it is found that the bestowal which the righteous one 
bestows is nothing other than performing kindness with the 
entire world, 

 
עָה וְנמְִצָא פָּ יק הַשְׁ דִּ הַצַּ יעַ שֶׁ פִּ גוֹמֵל אֶלָּא אֵינוֹ מַשְׁ כְּ  

הָעוֹלָם כָּל עִם חֶסֶד  

for he receives influence from above and distributes to all, but 
the essence is from the Creator, blessed be He. 

 
הוּא עָה מְקַבֵּל שֶׁ פָּ מַעְלָה הַשְׁ כֹּל, וּמְחַלֵּק מִלְּ אֲבָל לַ  

ר הוּא בָּרוּךְ מֵהַבּוֹרֵא הוּא הָעִקָּ . 
And this is “To the One who does great wonders alone,” 
meaning that the Holy One, blessed be He, does wonders with 
His people Israel only alone. 

 
ה וְזהֶוּ דוֹשׁ פֵּרוּשׁ לְבַדּוֹ", גְּדלֹוֹת נפְִלָאוֹת "לְעוֹשֵׂ הַקָּ שֶׁ  

ה הוּא בָּרוּךְ רָאֵל עַמּוֹ עִם נפְִלָאוֹת עוֹשֶׂ אֶלָּא אֵינוֹ ישְׂ  
 .לְבַדּוֹ
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“For His kindness is forever,” meaning that “forever,” that is, the 
extension of bestowal that comes into the world, 

 
" י י פֵּרוּשׁ חַסְדּוֹ", לְעוֹלָם כִּ כְּלוֹמַר "לְעוֹלָם" כִּ  

כַת עָה הַמְשָׁ פָּ לָעוֹלָם הַבָּאָה הַשְׁ , 
“His kindness,” meaning through the kindness of the righteous 
one, who performs kindness with every person, as above. 

 
" ל חֶסֶד עַל־ידְֵי לוֹמַר רָצוֹן חַסְדּוֹ" יק שֶׁ דִּ גּוֹמֵל הַצַּ שֶׁ  

נַּ"ל אָדָם כָּל עִם חֶסֶד כַּ . 
And behold, the righteous one who bestows, when he wishes to 
receive influence from above, needs to make himself small with 
great submission, 

 
יק וְהִנֵּה דִּ יעַ הַצַּ פִּ שְׁ רְצוֹנוֹ הַמַּ עָה לְקַבֵּל בִּ פָּ מַעְלָה הַשְׁ מִלְּ  

הַכְנעָָה עַצְמוֹ לְהַקְטִין צָרִיךְ גְּדוֹלָה בְּ , 

and afterward, at the time of his bestowal to the world, he 
expands himself and broadens himself to bestow to the entire 
world, 

 
עֵת וְאַחַר־כָּךְ עָתוֹ בְּ פָּ ט הוּא לָעוֹלָם הַשְׁ עַצְמוֹ מִתְפַּשֵּׁ  
יעַ וּמִתְרַחֵב פִּ הָעוֹלָם לְכָל לְהַשְׁ , 

like a person who spreads himself through all his rooms and 
upper chambers, to bring into them all that he has, to fill them 
with all good. 

 
ט כְּאָדָם תְפַּשֵּׁ כָל עַצְמוֹ הַמִּ לְהַכְניִס וַעֲלִיּוֹתָיו חֲדָרָיו בְּ  
הֶם ר כָּל בָּ טוֹב כָּל אוֹתָם לְמַלְּאוֹת לוֹ אֲשֶׁ . 

And a hint to this is the letter צ, which is a hint to the righteous 
one who receives and bestows, 

 
יק עַל רֶמֶז הוּא צ' אוֹת לָזהֶ וְרֶמֶז דִּ קַבֵּל הַצַּ הַמְּ  

יעַ פִּ  ,וּמַשְׁ
for the letter צ is written nun–yod like this: צ, the yod behind the 
nun, 

 
אוֹת בֶת צ' דְּ זהֶ יוֹ"ד נוּ"ן נכְִתֶּ ל מֵאַחֲרָיו יוֹ"ד צ', כָּ שֶׁ  

 ,הַנּוּ"ן

and the upper head of the nun is small, and the lower leg is wide,  
ל הָעֶלְיוֹן וְהָראֹשׁ חְתּוֹן וְהָרֶגֶל קָטָן הוּא הַנּוּ"ן שֶׁ הַתַּ  

רָחָב הוּא , 
and all this is a hint to the righteous one who receives influence 
through wisdom, and the yod is wisdom, 

 
יק עַל רֶמֶז הוּא זהֶ וְכָל דִּ קַבֵּל הַצַּ עָה הַמְּ פָּ הוּא הַשְׁ  

חָכְמָה הוּא וְהַיּוֹ"ד חָכְמָה עַל־ידְֵי , 
and the righteous one needs to make himself small and humble 
at the time of his receiving, 

יק וְצָרִיךְ  דִּ עֵת עַצְמוֹ וּלְהַכְניִעַ לְהַקְטִין הַצַּ לָתוֹ בְּ קַבָּ , 

as it is written, “And wisdom, from where shall it be found,” 
meaning one who is in his own eyes like “nothing,” 

 
כָּתוּב כְּמוֹ צֵא", מֵאַיןִ "וְהַחָכְמָה שֶׁ מָּ הוּא מִי פֵּרוּשׁ תִּ שֶׁ  

עֵיניָו כְּ"אֵין בְּ ", 
in this righteous one wisdom will be found, to receive influence 
from there. 

יק  דִּ צַּ צֵא הַזֶּה בַּ מָּ ם לְקַבֵּל חָכְמָה תִּ עָה מִשָּׁ פָּ הַשְׁ . 

Therefore the upper head of the nun is small, a hint that at the 
time of receiving his influence from the yod, 

 
ל הָעֶלְיוֹן הָראֹשׁ וְלָכֵן עֵת רֶמֶז קָטָן, הוּא הַנּוּ"ן שֶׁ בְּ  

לָתוֹ עָתוֹ קַבָּ פָּ הַיּוֹ"ד מִן הַשְׁ , 
he must make himself small, that he be in his own eyes as 
nothing, as above. 

יִּהְיהֶ עַצְמוֹ לְהַקְטִין צָרִיךְ  עֵיניָו שֶׁ נַּ"ל כְּאַיןִ בְּ כַּ . 

And the lower leg is wide, a hint as above, meaning that at the 
time he bestows to the world, 

 
חְתּוֹן וְהָרֶגֶל נַּ"ל רֶמֶז רָחָב, הוּא הַתַּ הַייְנוּ כַּ עֵת דְּ בְּ  
הוּא יעַ שֶׁ פִּ לָעוֹלָם מַשְׁ , 

he expands and spreads himself to distribute to all, as above.  ט מִתְרַחֵב הוּא כֹּל לְחַלֵּק וּמִתְפַּשֵּׁ נַּ"ל לַ כַּ . 

And therefore the face of the nun turns away from the yod,  ר וְלָכֵן יהּ מְהַדֵּ נוּ"ן אַפֵּ הַיּוֹ"ד מִן דְּ , 
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to hint to that which I wrote, that even to one who is not so 
fitting to receive, 

 
ז י לָזהֶ לְרַמֵּ תַבְתִּ כָּ גַּם שֶׁ אֵינוֹ לְמִי שֶׁ כָּל־כָּךְ הָגוּן שֶׁ  

 ,לְקַבֵּל
he bestows to him and inclines himself toward him to bestow to 
him as well. 

יעַ הוּא  פִּ ה לוֹ מַשְׁ יעַ אֵלָיו עַצְמוֹ וּמַטֶּ פִּ לוֹ גַּם לְהַשְׁ . 

And this is, “Sing to the Lord, for He has done exaltation,” 
meaning sing to the good Name 

רוּ וְזהֶוּ  י ה' "זמְּ ה", גֵאוּת כִּ רוּ פֵּרוּשׁ עָשָׂ ם זמְּ הַטּוֹב לַשֵּׁ  

who did and created exaltation as above, that the righteous one 
spreads and broadens himself 

 
ה עָשָׂ נַּ"ל גֵאוּת וּבָרָא שֶׁ יק כַּ דִּ הַצַּ ט שֶׁ וּמִתְרַחֵב מִתְפַּשֵּׁ  
 עַצְמוֹ

like a person who exalts himself,  עֵין תְגָּאֶה אָדָם כְּ הַמִּ , 
“this is known in all the land,” meaning that he bestows to the 
entire land 

 
" כָל זאֹת מוֹדַעַת הוּא לוֹמַר רָצוֹן הָאָרֶץ", בְּ יעַ שֶׁ פִּ מַשְׁ  

הָאָרֶץ לְכָל  
even to one who is not so fitting.  אֵינוֹ גַּם כָּל־כָּךְ הָגוּן לְשֶׁ . 
And according to our way, bestowal is called by the name 
“wonders,” 

עָה דְרָכֵינוּ וּלְפִי  פָּ ם נקְִרָא הַשְׁ "נפְִלָאוֹת בְּשֵׁ ", 

meaning the good things that the Holy One, blessed be He, does 
with His holy people Israel are called wonders. 

 
הַייְנוּ ם הַטּוֹבוֹת דְּ הַשֵּׁ רַךְ שֶׁ ה יתְִבָּ רָאֵל עַמּוֹ עִם עוֹשֶׂ ישְׂ  

ים דוֹשִׁ נפְִלָאוֹת נקְִרָא הַקְּ , 
But that which the Holy One, blessed be He, brings punishments 
and retribution upon the wicked is called “signs,” 

 
דוֹשׁ מַה אֲבָל הַקָּ רְעָניִּוֹת מֵבִיא הוּא בָּרוּךְ שֶׁ ים פֻּ וְעוֹנשִׁ  
עִים עַל "אוֹתתֹ נקְִרָא הָרְשָׁ ", 

as it is written, “From the signs of the heavens do not fear,”  ֹכָּתוּב כְּמו מַיםִ "מֵאוֹתתֹ שֶׁ ירָאוּ אַל הַשָּׁ תִּ ", 

that Israel has no need to fear the signs.  אֵין רָאֵל שֶׁ מֵאוֹתתֹ לְהִתְירֵַא לְישְׂ . 
And also the extension of punishments and evils upon the 
nations is also through the righteous one, 

 
כַת וְגַם ין הַמְשָׁ ן הוּא הָאֻמּוֹת עַל וְרָעוֹת עוֹנשִׁ גַּם־כֵּ  

יק עַל־ידְֵי דִּ הַצַּ , 

for “from the mouth of the Most High, evils do not go forth.”  י י כִּ הָרָעוֹת תֵצֵא לֹא עֶלְיוֹן "מִפִּ ". 

And this is the explanation of the verse, “Great is His glory in 
Your salvation,” 

בִּישׁוּעָתֶךָ כְּבוֹדוֹ "גָּדוֹל הַפָּסוּק פֵּרוּשׁ וְזהֶוּ  ", 

meaning that the righteous one is enlarged and expanded and his 
honor is broadened 

יק פֵּרוּשׁ  דִּ הַצַּ ל שֶׁ ט נתְִגַּדֵּ כְּבוֹדוֹ וְנתְִרַחֵב וְנתְִפַּשֵּׁ  

at the time of his bestowal to the world, which is “Your 
salvation,” 

עֵת  עָתוֹ בְּ פָּ זֶּהוּ לָעוֹלָם, הַשְׁ "ישְׁוּעָתֶךָ שֶׁ ", 

for that which Israel is filled and satiated with all good is the 
salvation of the Shechinah. 

 
מַה רָאֵל דְּ יִּשְׂ בֵעִים מְלֵאִים שֶׁ הַישְׁוּעָה הִיא טוֹב כָּל וּשְׂ  

כִינהָ  .לַשְּׁ
And the verse explains, “Majesty and splendor You place upon 
him, for You set him as blessings forever,” 

 
יתָה וְהָדָר "הוֹד הַכָּתוּב וּמְפָרֵשׁ שִׁ י עָלָיו תָּ יתֵהוּ כִּ תְשִׂ  

רָכוֹת לָעַד בְּ ", 
meaning that You handed over to him the blessings to bless the 
house of Israel forever. 

 
סַרְתָּ לוֹמַר רָצוֹן מָּ רָכוֹת לוֹ שֶׁ בֵּית אֶת לְבָרֵךְ הַבְּ  

רָאֵל לְעוֹלָם ישְׂ . 
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“You gladden him with joy by Your face,” meaning that you also 
gave the righteous one this level, 

 
" הוּ חַדֵּ מְחָה תְּ ניֶךָ", אֶת בְּשִׂ דְרֵגָה וְגַם פֵּרוּשׁ פָּ הַמַּ  

זֹּאת יק נתַָתָּ הַ דִּ לַצַּ , 

that you gladden him through this, that through his holy speech  ה אַתָּ חוֹ שֶׁ מְּ זהֶ מְשַׂ הוּא בָּ בּוּרוֹ עַל־ידְֵי שֶׁ דוֹשׁ דִּ הַקָּ  

he draws punishment and evils upon the wicked.  ְיך עִים עַל וְרָעוֹת עוֹנשֶׁ מַמְשִׁ הָרְשָׁ , 
And this is “Your face,” an expression of anger,  ּניֶךָ" "אֶת וְהַייְנו רגֶֹז לְשׁוֹן פָּ , 
which the righteous one draws, for from You evils do not go 
forth. 

יךְ  יק מַמְשִׁ דִּ י הַצַּ ךָ כִּ הָרָעוֹת תֵצֵא לֹא מֵאִתְּ . 

And this is, “And the Lord said to Moses, ‘Come to Pharaoh,’”  ּיֹּאמֶר וְזהֶו ה ה' "וַ בֹּא אֶל־משֶׁ רְעהֹ  אֶל־פַּ ", 

Rashi explained, “and he warned him,” meaning that through 
your speech 

רֵשׁ  "י פֵּ עַל־ידְֵי כְּלוֹמַר בּוֹ", "וְהִתְרָה רַשִׁ בּוּרְךָ שֶׁ דִּ  

you will draw upon him the signs.  ְיך מְשִׁ הָאוֹתתֹ עָלָיו תַּ , 

“For I have hardened, etc.” rather from Me evils do not go forth,  " י י אֲניִ כִּ דְתִּ י אֶלָּא כוּ'", הִכְבַּ הָרָעוֹת תֵצֵא לֹא מֵאִתִּ , 

therefore you need to warn him,  ה צָרִיךְ לָכֵן בּוֹ לְהַתְרוֹת אַתָּ , 
“in order that I place these My signs within him,”  " יתִי לְמַעַן קִרְבּוֹ אֵלֶּה אוֹתתַֹי שִׁ בְּ ", 
that you will draw upon him the signs,  ה אַתָּ יךְ שֶׁ מְשִׁ הָאוֹתתֹ עָלָיו תַּ , 
for from the mouth of the Most High evils do not go forth. 
Understand. 

י  י כִּ וְהָבֵן הָרָעָה. תֵצֵא לֹא עֶלְיוֹן מִפִּ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech explains the deeper meaning behind Rashi’s comment that Moses “warned” 
Pharaoh. The explanation is rooted in a fundamental principle of divine flow. The Holy One, blessed be He, 
desires only to bestow goodness and abundance upon all worlds and all creatures. However, divine influence is 
too great to be received directly by creation. Therefore, it must pass through an intermediary, namely the 
tzaddik, who receives abundance from above and distributes it to the world. 

The tzaddik serves as a channel, bestowing not only upon those who are worthy, but even upon those who are 
unfit. Nevertheless, the tzaddik’s role is not the source of the flow. The essential source of all influence remains 
the Creator Himself. This is the meaning of the verse “To the One who does great wonders alone,” emphasizing 
that the ultimate acts of salvation and blessing are performed by God alone. The phrase “for His kindness is 
forever” is explained as referring to the continuous extension of divine influence into the world through the 
kindness of the tzaddik, who distributes what he receives to all. 

Rabbi Elimelech then develops a profound model of how the tzaddik functions. When receiving divine 
influence, the tzaddik must completely diminish himself with humility and submission. When bestowing, 
however, he must expand himself fully, spreading outward to provide for the entire world. This dynamic is 
symbolized by the letter צדיק, whose form reflects humility at the top and expansiveness below. The tzaddik 
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receives through wisdom, represented by the yod, and must see himself as nothing in order to receive. Yet when 
he gives, he broadens himself without limit, inclining even toward those who are unworthy. 

The maamar further distinguishes between two types of divine manifestations. Beneficial influence bestowed 
upon Israel is called “wonders,” while punishments and judgments brought upon the wicked are called “signs.” 
Even these judgments do not originate directly from God, for “from the mouth of the Most High, evil does not 
go forth.” Rather, they are drawn down through the tzaddik, often through speech. This explains why Moses is 
commanded to warn Pharaoh. Through Moses’ words, the signs are brought upon Pharaoh, not as an expression 
of divine cruelty, but as part of the cosmic order in which the tzaddik channels both kindness and judgment into 
the world. 

Practical Takeaway:​
True leadership and spiritual influence require a paradoxical balance. When receiving guidance, insight, or 
blessing, a person must cultivate deep humility and self-nullification. When giving to others, however, one must 
expand fully, offering generosity, presence, and responsibility even to those who seem undeserving. At the same 
time, one must remember that being a conduit does not mean being the source. All good originates from God, 
and the role of the human being is to transmit it faithfully, without ego or self-importance. 

Chassidic Story:​
Rabbi Elimelech of Lizhensk was renowned not only for his teachings but for the way he embodied them. It 
was said that when people came to him seeking blessing, he would often appear withdrawn and almost 
diminished, sitting quietly with lowered eyes. Those close to him understood that at that moment he was 
nullifying himself entirely in order to receive divine influence on behalf of others. 

Yet once the blessing was given, his manner changed completely. He became animated, attentive, and 
expansive, speaking at length and with warmth, even to individuals who were known to be spiritually lax or 
morally compromised. When questioned by his students as to why he invested such effort in people who 
seemed unworthy, Rabbi Elimelech explained that the channel must widen below even when the vessel is small 
above. The more one humbles oneself before Heaven, the more one is obligated to open oneself to others. 

There are accounts that some who initially approached him mockingly or skeptically later became deeply 
transformed, not because of a single dramatic moment, but because they experienced a tzaddik who consistently 
gave without discrimination while remaining utterly humble before God. In this way, Rabbi Elimelech lived the 
very teaching he articulated: humility in reception, expansiveness in giving, and unwavering awareness that all 
blessing flows from the Holy One alone.​
END NOTE] 
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ג מאמר  
Or it may be said, “Come to Pharaoh, etc., in order that I 
place, etc.” For behold it is written, “I am the Lord who brought 
you out of the land of Egypt,” and the world asks why the 
Exodus from Egypt is mentioned more than the creation of the 
world, which was a greater renewal and a greater beneficence. 

 

בֹּא יאֵָמֵר אוֹ רְעהֹ " יתִי לְמַעַן כוּ' אֶל־פַּ הִנֵּה כוּ'", שִׁ דְּ  
תִיב ר ה' "אֲניִ כְּ מִצְרַיםִ", מֵאֶרֶץ הוֹצֵאתִיךָ אֲשֶׁ  

ים ה הָעוֹלָם וּמַקְשִׁ יר לָמָּ יוֹתֵר מִצְרַיםִ יצְִיאַת מַזכִּ  
רִיאַת זֶּה עוֹלָם מִבְּ יוֹתֵר גְּדוֹלָה וְהֲטָבָה חִדּוּשׁ הוּא שֶׁ , 

But the truth is that the essence of the creation of the world was 
for the sake of the holy Torah, as it is stated, “In the beginning” 
meaning for the Torah, which is called beginning, and then at the 
Exodus from Egypt the renewal of the Torah began. 

 

ר הָאֱמֶת אַךְ עִקַּ רִיאַת שֶׁ בִיל הָיהָ הָעוֹלָם בְּ הַתּוֹרָה בִּשְׁ  
ה דוֹשָׁ דְאִיתָא הַקְּ ית כְּ בִיל – "בְּרֵאשִׁ הַתּוֹרָה בִּשְׁ  
נִּקְרֵאת ית", שֶׁ יצִיאַת וְאָז רֵאשִׁ חִדּוּשׁ הִתְחִיל מִצְרַיםִ בִּ  
 ,הַתּוֹרָה

Therefore He said, “I am the Lord who brought you out,” for this 
was the essence, that there was the beginning of the Torah, for 
whose sake the essence of the creation was. 

 
ר ה' "אֲניִ אָמַר לָכֵן זֶּה הוֹצֵאתִיךָ", אֲשֶׁ ר שֶׁ הָעִקָּ  

הָיתְָה ר הַתּוֹרָה הַתְחָלַת שֶׁ בִילָהּ אֲשֶׁ ר הָיתְָה בִּשְׁ עִקַּ  
רִיאָה  .הַבְּ

And behold, the Holy One, blessed be He, desires the prayers of 
the righteous, and sometimes the Lord, blessed be He, decrees a 
decree so that the righteous one will pray and annul it. 

 
דוֹשׁ וְהִנֵּה תָן מִתְאַוֶּה הוּא בָּרוּךְ הַקָּ ל לִתְפִלָּ יקִים, שֶׁ צַדִּ  

ם וּלְפָעָמִים רַךְ הַשֵּׁ דֵי גְּזרֵָה גּוֹזרֵ יתְִבָּ לֵּל כְּ יִּתְפַּ יק שֶׁ דִּ הַצַּ  
לֶנָּה  ,וִיבַטְּ

And this is, “Come to Pharaoh, for I have hardened, etc.,” that he 
should not send Israel, and you will annul this, 

 
בֹּא וְזהֶוּ רְעהֹ " י אֶל־פַּ י אֲניִ כִּ דְתִּ לֹּא כוּ'", הִכְבַּ לַּח שֶׁ ישַׁ  
רָאֵל, אֶת ה ישְׂ ל וְאַתָּ בַטֵּ זאֹת תְּ , 

“in order that I place My signs,” meaning My letters of the 
Torah, which would be at the time of their going out of Egypt, 
when there was then the beginning of the holy Torah. And this is 
sufficient. 

 
" יתִי לְמַעַן ל אוֹתִיּוֹתַי לוֹמַר רָצוֹן אוֹתתַֹי" שִׁ הַתּוֹרָה שֶׁ  

יִּהְיהֶ עֵת שֶׁ צְרַיםִ צֵאתָם בְּ הָיהָ מִמִּ הַתּוֹרָה הַתְחָלַת אָז שֶׁ  
ה. דוֹשָׁ וְקַ"ל הַקְּ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech addresses why the Torah introduces faith in God through the Exodus from 
Egypt rather than through the creation of the world, even though creation appears to be the greater act. He 
explains that the true purpose of creation was the Torah itself, as expressed by the teaching that “In the 
beginning” means “for the sake of the Torah, which is called beginning.” While the physical world was created 
earlier, the actual beginning of Torah revelation started with the Exodus from Egypt. Therefore, “I am the Lord 
who brought you out of the land of Egypt” refers to the essential purpose of creation, the initiation of Torah into 
the world. 

Rabbi Elimelech further explains that God desires the prayers of the righteous. At times, God deliberately 
allows a decree to stand in order that a tzaddik will pray and nullify it. This sheds new light on the command 
“Come to Pharaoh, for I have hardened his heart.” Pharaoh’s refusal to release Israel is not merely an obstacle 
but part of a divine design, giving Moses the opportunity to annul the decree through prayer. The phrase “in 
order that I place My signs” is understood as referring not only to miracles but to the letters of the Torah itself. 
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These divine letters would be revealed at the time of the Exodus, marking the true beginning of the holy Torah 
in the world. 

Practical Takeaway:​
Obstacles and delays are not always signs of failure or divine rejection. Sometimes they exist precisely to 
awaken deeper prayer, effort, and spiritual engagement. When a person encounters resistance, it may be an 
invitation to strengthen connection to Torah and prayer, thereby transforming the challenge into the very means 
through which divine purpose is fulfilled. END NOTE] 

ד מאמר  
And Moses said, “With our youths and with our elders we 
will go,” etc. It appears to explain, for it is stated in the Gemara, 
“At the joy of the Water Drawing they would say: fortunate is 
our youth that did not shame our old age,” meaning that they 
conducted themselves properly already in their youth. 

 
יֹּאמֶר ה וַ נְעָרֵינוּ משֶׁ נרְִאֶה .כוּ' נֵלֵךְ וּבִזְקֵנֵינוּ בִּ  
אִיתָא לְפָרֵשׁ גְּמָרָא דְּ מְחַת בַּ הָיוּ הַשּׁוֹאֵבָה בֵּית "בְּשִׂ  

רֵי אוֹמְרִים לֹּא ילְַדוּתֵינוּ אַשְׁ ה שֶׁ יְּשָׁ זקְִנוּתֵינוּ אֶת בִּ ", 

And they were not ashamed in their old age of the deeds of their 
youth, for those deeds too were in holiness. But one who does 
not conduct himself in holiness in his youth, then in the time of 
his old age he is ashamed of his earlier deeds. 

 
הַייְנוּ הָיוּ דְּ נעְוּרֵיהֶם מִיָּד מִתְנהֲַגִים שֶׁ הָיוּ וְלֹא כַּשּׁוּרָה בִּ  

ים יְּשִׁ זקְֵנוּתָם מִתְבַּ י בִּ עֲשֵׂ הָיוּ נעְוּרֵיהֶם מִמַּ ן שֶׁ גַּם־כֵּ  
ה קְדוּשָׁ  ,בִּ

And he must depart from his previous path. Therefore it is good 
that a person sanctify himself immediately, from the beginning 
of his life and conduct. 

 
אֵינוֹ מִי אֲבָל ה מִתְנהֵַג שֶׁ קְדוּשָׁ נעְוּרוֹתָיו בִּ לְעֵת אָזיַ בִּ  

יֵּשׁ הוּא זקְִנוּתוֹ יו מִתְבַּ עֲשָׂ לָסוּר וְצָרִיךְ הַקּוֹדְמִים מִמַּ  
רְכּוֹ, ן מִדַּ שׁ טוֹב עַל־כֵּ יִּתְקַדֵּ מִיָּד עַצְמוֹ שֶׁ . 

And this is what the verse says, “Train a youth according to his 
way; even when he grows old he will not depart from it,” 
meaning that he will not need to depart from his earlier path. 

 
אָמַר וְזהֶוּ י לַנַּעַר "חֲנוֹךְ הַכָּתוּב שֶׁ י גַּם דַרְכּוֹ עַל־פִּ כִּ  

נָּה", יסָוּר לֹא יזַקְִין לֹּא כְּלוֹמַר מִמֶּ לָסוּר יצְִטָרֵךְ שֶׁ  
רְכּוֹ הַקּוֹדֵם מִדַּ , 

And he will be able to walk in the footsteps of his youth, as he 
conducted himself until now, and easily be able to serve the 
Lord, blessed be He. 

 
בוֹת לָלֶכֶת וְיוּכַל עִקְּ הָיהָ כְּמוֹ נעְוּרָיו בְּ עַד מִתְנהֵַג שֶׁ  
ה, ם אֶת לַעֲבוֹד יוּכַל וּבְקַל עַתָּ רַךְ הַשֵּׁ הוּא בָּרוּךְ יתְִבָּ . 

And this is “With our youths and with our elders we will go,” 
meaning that we will conduct ourselves and go in holiness, both 
in our youth and in our old age alike. 

 
נעְָרֵינוּ וְזהֶוּ נִּתְנהֵַג לוֹמַר רָצָה נלֵֵךְ", וּבִזקְֵניֵנוּ "בִּ שֶׁ  

ה וְנלֵֵךְ קְדוּשָׁ נעְוּרֵינוּ הֵן בִּ זקְֵנוּתֵינוּ וְהֵן בִּ בִּ , 

“With our sons and with our daughters we will go,” meaning that 
we will guide them in holiness and proper conduct from the 
outset. 

 
" בָניֵנוּ נַּדְרִיךְ הַייְנוּ נלֵֵךְ", וּבִבְנוֹתֵינוּ בְּ אוֹתָם שֶׁ  

ה קְדוּשָׁ  ,בִּ

“With our flocks and with our cattle we will go,” a hint that even 
in physical activities such as commerce, eating, and drinking, 

 
" עֲבוֹדוֹת גַּם רֶמֶז נלֵֵךְ", וּבִבְקָרֵינוּ בְּצאֹניֵנוּ מִיּוֹת בַּ הַגַּשְׁ  

א כְּמוֹ ן מַשָּׂ תִיָּה וַאֲכִילָה וּמַתָּ זהֶ וְכַיּוֹצֵא וּשְׁ בָּ , 
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we will go in all of this to the service of the Lord, “for it is a 
festival of the Lord for us.” 

כָל נלֵֵךְ  רַךְ, לַה' זהֶ בְּ י יתְִבָּ לָנוּ ה' חַג "כִּ ", 

Meaning that a burning fire of enthusiasm burns within us to 
serve Him, may His Name be blessed and His remembrance 
exalted. And this is sufficient. 

 
י לוֹמַר רָצוֹן נוּ בּוֹעֵר אֵשׁ הִתְלַהֲבוּת כִּ לַעֲבוֹדָתוֹ בָּ  

רַךְ מוֹ יתְִבָּ וְקַ"ל זכְִרוֹ. וְיתְִעַלֶּה שְׁ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech explains Moses’ declaration, “With our youths and with our elders we will 
go,” as a foundational principle of lifelong avodat Hashem. He draws on the teaching of the Sages who praised 
their youth for not shaming their old age, meaning that their conduct in early life was already aligned with 
holiness. Because their youthful actions were pure, they could continue along the same path in old age without 
regret or rupture. 

By contrast, one who does not live with sanctity in youth eventually becomes ashamed of earlier behavior and 
is forced to abandon previous habits later in life. This inner break makes spiritual service more difficult. 
Therefore, the Torah emphasizes early consecration, as expressed in the verse “Train a youth according to his 
way; even when he grows old he will not depart from it.” When holiness is embedded from the beginning, 
spiritual growth becomes continuous rather than corrective. 

Rabbi Elimelech expands this idea beyond age alone. “With our sons and our daughters” refers to guiding the 
next generation toward holiness from the outset. “With our flocks and our cattle” teaches that even physical and 
material activities such as business, eating, and daily transactions must be infused with divine intent. True 
service of God is not confined to sacred moments alone but extends across all stages of life and all areas of 
activity. The phrase “for it is a festival of the Lord for us” expresses the inner fire and enthusiasm that 
accompanies such integrated service, where every aspect of existence becomes part of avodat Hashem. 

Practical Takeaway:​
Consistency in spiritual values from an early stage creates continuity, ease, and joy later in life. When holiness 
is postponed, it often requires painful restructuring later on. The goal is not merely to behave properly at 
isolated moments but to build a life path that does not need to be abandoned or corrected with age. Educating 
oneself and others early, and integrating holiness even into ordinary, physical activities, allows spiritual growth 
to feel natural, unified, and enduring. END NOTE] 

ה מאמר  
Or it may be said, “Come to Pharaoh, etc., and in order that you 
will tell, etc.” It appears that the primary intention of the Creator, 
may He be blessed, in striking Pharaoh and his servants, was so 
that there would be a sign for the children of Israel. 

 
בֹּא יאֵָמֵר אוֹ רְעהֹ " ר וּלְמַעַן כוּ' אֶל־פַּ סַפֵּ נרְִאֶה כוּ'". תְּ  
י ר כִּ וָּנתַ עִקַּ רַךְ הַבּוֹרֵא כַּ הַכּוֹתוֹ יתְִבָּ רְעהֹ אֶת בְּ פַּ  

רָאֵל לִבְניֵ אוֹת יהְִיהֶ לְמַעַן וְעֲבָדָיו, ישְׂ , 

and that the letters of the Torah would increase through him by 
means of these matters that are spoken about him, 

 
יִּתְרַבּוּ אֵלֶּה עַל־ידָוֹ הַתּוֹרָה אוֹתִיּוֹת וְשֶׁ בָרִים בְּ הַדְּ  

בּוֹ הַנֶּאֱמָרִים , 
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and that the Torah scroll would not be lacking even a single 
letter. 

פֶר יהְִיהֶ וְלֹא  אַחַת אוֹת אֲפִלּוּ חָסֵר תּוֹרָה הַסֵּ . 

And behold, the man Moses, when he went to Pharaoh, was not 
going of his own good will, 

 
ה הָאִישׁ וְהִנֵּה הָלַךְ משֶׁ רְעהֹ, אֵצֶל כְּשֶׁ הוֹלֵךְ הָיהָ לֹא פַּ  

רְצוֹנוֹ הַטּוֹב בִּ , 

for he did not desire to look upon the likeness of a wicked man.  י כֵּל חָפֵץ הָיהָ לֹא כִּ דְמוּת לְהִסְתַּ ע אָדָם בִּ רָשָׁ , 

Therefore the Holy One, blessed be He, said to him in the 
language of “come,” meaning that you shall come to him with 
your will, 

 
ם לוֹ אָמַר לָכֵן רַךְ הַשֵּׁ בֹּא", בִּלְשׁוֹן יתְִבָּ לוֹמַר רָצוֹן "  

בוֹא תָּ רְצוֹנךְָ אֵלָיו שֶׁ בִּ , 

for I have through him an addition of holiness, through the 
letters of the Torah that are spoken because of him. 

 
י ה לְהִתּוֹסֵף עַל־ידָוֹ לִי ישֵׁ כִּ אוֹתִיּוֹת עַל־ידְֵי קְדוּשָׁ  

עֲבוּרוֹ הַנֶּאֱמָרִים הַתּוֹרָה בַּ , 

And therefore it does not belong here to say the expression “go,”  ֶיָּךְ אֵין וְלָזה "לֵךְ לְשׁוֹן לוֹמַר כָּאן שַׁ ", 

for going is called such even when a person goes not of his will,  י אָדָם אַף מִקְרֵי הֲלִיכָה כִּ לֹּא הוֹלֵךְ שֶׁ רְצוֹנוֹ שֶׁ בִּ , 

for even though he goes not of his will, nevertheless the act of 
going with his feet is done. 

 
י י כִּ הוּא אַף־עַל־פִּ לֹּא הוֹלֵךְ שֶׁ רְצוֹנוֹ שֶׁ י־כֵן בִּ אַף־עַל־פִּ  

ה רַגְלָיו הֲלִיכָה מַעֲשֵׂ ה בְּ נעֲַשֶׂ , 

But “coming” applies when a person comes of his will,  "יֶּכֶת הִיא וּ"בִיאָה הָאָדָם שַׁ רְצוֹנוֹ בָּא כְּשֶׁ בִּ , 

and his thought is what brings the person to that matter.  ֹבְתּו בִיאָה הִיא וּמַחְשַׁ בָר אֶל לָאָדָם הַמְּ הַהוּא הַדָּ , 

And this is “in order that I place My signs,” which is from the 
language of letters, as explained above. 

יתִי "לְמַעַן וְזהֶוּ  נַּ"ל אוֹתִיּוֹת מִלְּשׁוֹן הוּא אוֹתתַֹי" שִׁ כַּ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech offers another explanation of the command “Come to Pharaoh,” focusing on 
the phrase “so that you shall tell.” He explains that the primary intention of the Holy One, blessed be He, in 
striking Pharaoh and his servants was not only punishment, but the creation of a lasting sign for the Children of 
Israel. Through Pharaoh, additional words and expressions entered the Torah, increasing its letters, so that the 
Torah would not be lacking even a single letter. Every encounter with Pharaoh generated further articulation of 
Torah, and this itself was a form of added holiness. 

Rabbi Elimelech emphasizes that Moses did not naturally wish to go to Pharaoh. Moses recoiled from looking 
upon the image of a wicked person and had no personal desire for such an encounter. For this reason, God 
specifically used the term “come” rather than “go.” “Going” can describe movement that occurs even against 
one’s will, since the physical act of walking still takes place. “Coming,” by contrast, implies inner willingness 
and conscious intention. God therefore told Moses “come,” meaning that he should approach Pharaoh willingly 
and with awareness, knowing that this encounter would result in an increase of holiness through the letters of 
Torah spoken because of Pharaoh. 

This explains the phrase “so that I may place My signs.” Here, “signs” is understood as “letters,” indicating that 
Pharaoh’s role in the narrative was to serve as a catalyst for the expansion of Torah expression. Even the 
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confrontation with evil was ultimately transformed into a vehicle for sanctity, embedded permanently within the 
Torah itself. 

Practical Takeaway:​
Unwanted or uncomfortable encounters may carry hidden spiritual purpose. Situations a person naturally resists 
can nevertheless become sources of lasting holiness when approached with conscious intent and clarity of 
purpose. When one understands that even difficulty can generate enduring spiritual gain, resistance can be 
transformed into willingness, and aversion into meaningful engagement. END NOTE] 

ו מאמר  
“And in order that you shall tell in the ears of your son.” For 
when the Holy One, blessed be He, in His mercy performs a 
miracle for Israel one time and avenges them from their enemies, 
then the mercies are aroused, and this is effective even for the 
future in every generation, when Israel needs vengeance against 
some enemy who stands against them to burden them with a 
yoke of rule or a king. 

 

ר וּלְמַעַן סַפֵּ אָזְנֵי תְּ דוֹשׁ הִיּוֹת .בִנְךָ בְּ הַקָּ כְּשֶׁ בָּרוּךְ שֶׁ  
רַחֲמָיו הוּא ה בְּ רָאֵל נסֵ עוֹשֶׂ עַם לְישְׂ לָהֶם וְנוֹקֵם אַחַת פַּ  

לֶעָתִיד אֲפִלּוּ וּמוֹעִיל הָרַחֲמִים נתְִעוֹרְרוּ אָז מֵאוֹיבְֵיהֶם,  
כָל רָאֵל דּוֹר, בְּ יִּשְׂ שׂוֹנאֵ מֵאֵיזהֶ לְהִנָּקֵם צְרִיכִין כְּשֶׁ  

ידָם עֲלֵיהֶם הָעוֹמֵד רָרָה בְּעוֹל לְהַכְבִּ מֶלֶךְ אוֹ שְׂ , 

Then the Holy One, blessed be He, takes vengeance upon him, 
since those mercies have already been aroused in such a matter. 
And this is, “and in order that you shall tell, etc., what I wrought 
upon Egypt,” and when you tell this you will arouse those 
mercies, and He will avenge you from your enemies, so that they 
will not be able to oppress you at all. Understand. 

 

דוֹשׁ אָז ה הוּא בָּרוּךְ הַקָּ יוָן בּוֹ נקְָמָה עוֹשֶׂ בָר כֵּ כְּ שֶׁ  
עִניְןָ הָרַחֲמִים אוֹתָם נתְִעוֹרְרוּ זהֶ. בְּ "וּלְמַעַן וְזהֶוּ כָּ  

ר סַפֵּ ר כוּ' תְּ י אֲשֶׁ לְתִּ מִצְרַיםִ", הִתְעַלַּ רוּ בְּ סַפְּ תְּ זאֹת וּכְשֶׁ  
עוֹרְרוּ לְבַל מֵאוֹיבְֵיכֶם לָכֶם וְינָּקֵם הָרַחֲמִים אוֹתָם תְּ  

לָל. לָכֶם לְהָצֵר יוּכְלוּ וְהָבֵן כְּ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech explains the phrase “so that you shall tell in the ears of your son” as a 
mechanism for activating enduring divine mercy across generations. When the Holy One, blessed be He, 
performs a miracle for Israel and takes vengeance upon their enemies, an awakening of mercy occurs in the 
supernal realms. Once aroused, this mercy does not dissipate. Rather, it remains effective for the future, such 
that in later generations, when Israel faces oppression from enemies who seek to burden them through political 
power or royal authority, that same awakened mercy can be drawn upon again. 

The act of recounting the miracles done in Egypt is therefore not merely historical remembrance. By telling of 
how God “wrought upon Egypt,” Israel actively reawakens those original mercies. Through this retelling, 
divine vengeance against oppressors is renewed, ensuring that enemies are unable to cause lasting harm or 
distress. The narrative itself becomes a spiritual trigger, sustaining protection and deliverance long after the 
original miracle occurred. 

Practical Takeaway:​
Remembering and articulating past salvations is not only an act of gratitude but a form of spiritual continuity. 
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By consciously recalling moments of divine help, one strengthens trust and activates inner resources of faith 
and resilience for present and future challenges. Telling the story, especially across generations, transforms 
memory into an active force that empowers endurance and hope in times of difficulty. END NOTE] 

ז מאמר  
And the Lord said to Moses, “Stretch out your hand over the 
land of Egypt with the locust.” And one must be precise about 
the wording “with the locust,” and it appears to explain 
according to this a verse in the portion of Va’era, where it is 
written there concerning the plague of hail. 

 

יֹּאמֶר ה ה' וַ מִצְרַיםִ עַל־אֶרֶץ ידְָךָ נטְֵה אֶל־משֶׁ  
ק וְישֵׁ בָּאַרְבֶּה. וְנרְִאֶה "בָּאַרְבֶּה". הַלָּשׁוֹן עַל לְדַקְדֵּ  

י־זהֶ לְפָרֵשׁ ת פָּסוּק עַל־פִּ פָרָשַׁ כְתִיב וָאֵרָא, בְּ ם דִּ שָׁ  
מַכַּת רָד בְּ בָּ , 

“For now I have sent forth My hand and struck you with 
pestilence, but for this reason I have let you stand,” and one must 
be precise why specifically in the plague of hail He said this to 
him. 

 
" י ה כִּ י עַתָּ לַחְתִּ בֶר אוֹתְךָ וָאַךְ אֶת־ידִָי שָׁ דָּ וְאוּלָם בַּ  

עֲבוּר יךָ זאֹת בַּ ק וְישֵׁ כוּ'", הֶעֱמַדְתִּ ה לְדַקְדֵּ וְקָא לָמָּ דַּ  
מַכַּת רָד בְּ זאֹת לוֹ אָמַר בָּ . 

But the matter is that all the plagues that came upon Pharaoh 
were for some merit that Israel had or would have, and according 
to that merit, specifically, the plague came corresponding to it. 

 
י הוּא, הָעִניְןָ אַךְ כּוֹת כָּל כִּ בָּאוּ הַמַּ רְעהֹ, עַל שֶׁ הָיהָ פַּ  
הָיהָ זכְוּת אֵיזהֶ עַל רָאֵל לָהֶם שֶׁ יִּהְיהֶ אוֹ לְישְׂ לָהֶם, שֶׁ  

מְכוּוָּן זכְוּת אוֹתוֹ וְעַל כָּה בָּאָה בְּ נגְֶדּוֹ הַמַּ כְּ . 
And this is the explanation of the aforementioned verse, that the 
plague of hail came in the merit of speech, that they speak and 
give thanks constantly to the Lord, blessed be He, and since so, 
the law would have required that in its place the plague of 
pestilence should come. 

 
י הַנַּ"ל, הַפָּסוּק פֵּרוּשׁ וְזהֶוּ רָד מַכַּת כִּ זכְוּת בָּא הָיהָ בָּ בִּ  

בּוּר רִים הַדִּ דַבְּ מְּ מִיד וּמוֹדִים שֶׁ רַךְ, לַה' תָּ וְכֵיוָן יתְִבָּ  
ן כֵּ ין הָיהָ שֶׁ יָּבוֹא נוֹתֵן הַדִּ מְקוֹמוֹ שֶׁ בֶר מַכַּת בִּ דֶּ , 

For they are the very letters of speech, as explained above, and 
regarding this He said, “For now I have sent forth My hand and 
struck you with pestilence,” instead of the plague of hail, for 
thus the law would have required. 

 
י שׁ הָאוֹתִיּוֹת הֵם כִּ ל מַמָּ בּוּר שֶׁ נַּ"ל, הַדִּ אָמַר וְעַל־זהֶ כַּ  

י ה "כִּ י עַתָּ לַחְתִּ בֶר" אוֹתְךָ וָאַךְ אֶת־ידִָי שָׁ דָּ חַת בַּ מַכַּת תַּ  
רָד", י "בָּ ין כָּךְ כִּ נַּ"ל נוֹתֵן הַדִּ כַּ . 

But “however, for this reason I have let you stand, in order to 
recount My name,” meaning that I transformed the letters of 
“diber” into the letters of “barad,” and not into the letters of 
“dever.” 

 
" עֲבוּר וְאוּלָם יךָ זאֹת בַּ ר לְמַעַן הֶעֱמַדְתִּ מִי", סַפֵּ שְׁ  

י בֶר" הָאוֹתִיּוֹת אֶת הָפַכְתִּ רָד" לְאוֹתִיּוֹת "דִּ וְלֹא "בָּ  
בֶר לְאוֹתִיּוֹת "דֶּ ", 

And this is “with the locust,” for the sake of what I said, “I will 
greatly multiply your seed,” as above. And this is sufficient. 

 
בִיל "בָּאַרְבֶּה" וְזהֶוּ י בִּשְׁ אָמַרְתִּ אֶת אַרְבֶּה "הַרְבָּה שֶׁ  

נַּ"ל. זרְַעֲךָ" וְקַ"ל כַּ . 
[NOTE Summary:​
In this maamar, Rabbi Elimelech examines the wording of the command “Stretch out your hand over the land of 
Egypt with the locust,” focusing on the unusual phrasing “with the locust.” He connects this to a deeper pattern 
that runs through all the plagues: each plague corresponded precisely to a particular merit that Israel possessed, 
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or would come to possess. The punishment visited upon Egypt was not arbitrary, but carefully aligned with the 
spiritual qualities of Israel. 

He explains that the plague of hail is linked to the merit of speech, specifically Israel’s constant speaking and 
thanking of God. Since speech itself is composed of letters, strict justice would have dictated that the 
corresponding plague be dever, pestilence, whose very name is composed of the same letters as diber, speech. 
Scripture itself alludes to this when God says, “For now I have sent forth My hand and struck you with 
pestilence.” This indicates that dever was the plague demanded by strict דין. However, God did not choose 
dever. Instead, He transformed the letters of diber into barad, hail. This letter transformation expresses divine 
mercy overriding strict judgment, while still preserving the inner structure of justice. The letters remain, but 
their arrangement is altered, softening the outcome while maintaining cosmic balance. 

Rabbi Elimelech then applies this principle to the plague of locusts. “With the locust” is interpreted as rooted in 
the promise “I will greatly multiply your seed.” The plague of locusts corresponds to the merit of Israel’s 
destined multiplication. Thus, even a destructive plague ultimately reflects and reinforces Israel’s future 
blessing. Throughout, the maamar reveals a consistent pattern: punishment and mercy are intertwined through 
the letters of Torah, with divine justice expressed not through annihilation, but through transformation. 

Practical Takeaway:​
Life’s harsh decrees are often shaped by deeper merits that are not immediately visible. Even when judgment 
appears severe, it may be a transformed expression of mercy rather than pure הדין. Recognizing this allows a 
person to respond to difficulty not with despair, but with trust that underlying goodness is present, even if 
rearranged into a challenging form. 

Chassidic Story:​
There is a well-known tradition among אלימלך רבי תלמידי  of Lizhensk that he was extraordinarily careful with 
words, both spoken and written. One account relates that a תלמיד once brought him a petition written on behalf 
of a suffering community. Rabbi Elimelech read it silently and then rewrote several lines himself, changing 
nothing of the meaning, only the order and wording of the phrases. When asked why this was necessary, he 
explained that letters are vessels, and when they are arranged improperly, they can draw strict judgment. By 
reordering them, the same content can become a channel for mercy. 

Shortly thereafter, the crisis facing that community eased in an unexpected way. No miracle occurred in the 
dramatic sense, but circumstances shifted just enough to relieve the danger. Rabbi Elimelech later remarked that 
this was not a cancellation of the decree, but its transformation. The הדין had remained intact, but its form had 
been softened, just as dever became barad. Through this, his students learned that even when judgment cannot 
be removed, it can often be reshaped through Torah, prayer, and the careful sanctification of speech. ​
END NOTE] 
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