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Siman #300 
Introduction​

This discourse presents a reflection from Reb Pinchas of Koretz, a prominent disciple of the Baal Shem Tov 
and one of the earliest Chassidic masters in Poland. He lived from 1726 to 1791 and was renowned for his deep 

commitment to truth, simplicity, and fear of Heaven. In this short yet profound teaching, Reb Pinchas relates 
the entire Torah portion of Beha'aloscha to the mysterious concept of the Ohr HaGanuz—the Hidden Light 

that was created at the beginning of the world and concealed for the righteous in the future. His words suggest 
that this Light does not merely wait for some messianic revelation, but flickers through the verses of this parsha 
for those who know how to look. The teaching is deeply mystical, implying that even if we do not remember or 

grasp the precise references, the Light still calls to us through the sacred text. 

In the name of Rabbi Shmuel [Warshaviker] of blessed 
memory, in this style: in the entire portion of Beha'aloscha, 
there is aroused or illuminated or revealed the Hidden Light 
(Or HaGanuz). 

ם שֵׁ י בְּ מַעְרִיל רַבִּ יוִויקֶער[ שְׁ סִגְנוֹן ז"ל ]ווָאָרְשִׁ זֶה: בְּ  
כָל ת בְּ רָשַׁ הַעֲלֹתְךָ פָּ ה אוֹ מֵאִיר אוֹ מִתְעוֹרֵר בְּ נִתְגַּלֶּ  
הַגָּנוּז אוֹר . 

And that Rabbi Shmuel of blessed memory showed in the Zohar, 
in every passage upon the portion of Beha'aloscha, that in each 
one is hinted the Hidden Light. 

הֵרָאָה י וְשֶׁ מַעְרִיל רַבִּ זֹּהַר ז"ל שְׁ  כָל בַּ עַל מַאֲמָר בְּ שֶׁ  
ת רָשַׁ הַעֲלֹתְךָ, פָּ כָל בְּ בְּ הַגָּנוּז אוֹר מְרוּמָז אֶחָד שֶׁ . 

And he, of blessed memory, said that he does not remember all of 
them—so it seems to me. 

אֵינוֹ אָמַר, ז"ל וְהוּא לָּם, אֶת זוֹכֵר שֶׁ ה כָּךְ כֻּ לִי מְדוּמֶּ . 

This I already heard, but I did not remember exactly the things 
that he said. 

י זהֶ מַעְתִּ בָר שָׁ י וְלֹא כְּ בָרִים זכַָרְתִּ דִיּוּק הַדְּ אָמַר בְּ שֶׁ . 

[NOTE Summary]​
Reb Pinchas of Koretz taught that in the Torah portion of Beha'aloscha, the Hidden Light (Ohr HaGanuz) is 
awakened, revealed, or shines forth. He pointed out that in every Zohar passage connected to this parsha, this 
concealed light is alluded to—sometimes subtly, sometimes overtly. Though he humbly admitted that he could 
not remember every instance, the central message was clear: this portion uniquely channels that primal Light 
of Creation. This light, which was hidden away after the first days of the world, is glimpsed here in 
Beha'aloscha, making the parsha a key for mystical insight and Divine illumination. 

Practical Takeaway​
The lesson from Reb Pinchas is not only mystical but practical: sometimes we sense something holy, radiant, 
or elevated in a moment, a verse, a teaching—even if we can’t pinpoint exactly why or explain how. 
Beha'aloscha invites us to read with our inner eyes open. Even if we don’t "remember all the details," the act 
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of searching for the hidden light itself reveals something within us. It's a weekly opportunity to attune 
ourselves to the spiritual dimension hidden in plain sight. 

Chassidic Story​
It is told that Reb Pinchas of Koretz was once sitting alone during the reading of Beha'aloscha, deeply 
pensive. A student approached and asked what troubled him. Reb Pinchas answered softly, “Do you not feel 
it? The air is full of the Hidden Light. It is everywhere in this parsha, yet most will pass through it as if 
walking through sunlight without knowing they are being bathed.” The student looked confused, and Reb 
Pinchas added, “Even I do not recall where every glimmer lies—but I know it's there. When I read the Zohar 
on this parsha, it trembles.”​
The student, still puzzled, asked, “So what should I do?”​
Reb Pinchas replied: “Read the parsha not just with your mouth, but with longing. Long for the light, and it 
may show you a glimpse—just enough to change everything.” 

Source: Based on oral traditions attributed to Reb Pinchas of Koretz as preserved in Imrei Pinchas and other 
Chassidic anthologies. END NOTE] 

Siman #301 

And they said, “Who will feed us meat? We remember the fish 
that we ate in Egypt for free, etc.” (Numbers 11:5). 

יֹּאמְרוּ ר, יאֲַכִלֵנוּ מִי וַ שָׂ גָה אֶת זָכַרְנוּ בָּ ר הַדָּ נאֹכַל אֲשֶׁ  
מִצְרַיםִ ה )י"א, וְגוֹ' חִנָּם בְּ '). 

He, of blessed memory, heard this from R. Naftali Katz who 
recounted it before the Rav himself with clear explanation. 

מַע י ז"ל הוּא שָׁ יפֵר קַעֲה רַ"ן מִפִּ סִּ שׁ הָרַב לִפְניֵ שֶׁ מַמָּ  
בְאּוּר הֵיטֵב בִּ , 

It is difficult—for it begins with meat but ends with fish. ,ה קָשֶׁ תַח דְּ ר פָּ בָשָׂ דָגִים וְסִיֵּם בְּ בְּ . 
And he answered: There in Egypt we ate fish for free, without 
mitzvos (see Sifri). 

ם וְתִירֵץ, שָׁ מִצְרַיםִ דְּ )סִפְרִי מִצְוֹת בְּלֹא חִנָּם אָכַלְנוּ בְּ  
ס  ,('פָּ

There was enough fish. But now, strength is needed to fulfill 
mitzvos—one needs meat. 

י הָיהָ גָה, דַּ ו אֲבָל דָּ כֹּחַ צָרִיךְ עַכְשָׁ צְוֹת, לְקַיֵּם  צָרִיךְ הַמִּ  
ר  .בָּשָׂ

[NOTE Summary]​
Reb Pinchas of Koretz reflects on the verse, "Who will feed us meat? We remember the fish we ate in Egypt for 
free…” (Numbers 11:5), and a difficulty arises: why begin with meat and end with fish? He shares a teaching 
heard from R. Naftali Katz that answers this elegantly. In Egypt, the people ate fish “for free”, meaning 
without mitzvot—without the responsibility of Divine service. Fish was abundant, effortless, and cost nothing 
spiritually. But now, in the desert, their food must nourish more than the body; it must strengthen them to 
fulfill mitzvot. For that, they need meat—a food associated with strength, discipline, and sacrificial service. 
Thus, the verse opens with a craving for meat (spiritual strength) but nostalgically recalls fish (ease without 
responsibility), revealing the inner struggle between obligation and comfort. 
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Practical Takeaway​
This teaching from Reb Pinchas of Koretz invites us to reflect on how we nourish our spiritual lives. Do we 
long for “free fish”—spiritual ease without commitment? Or do we seek the “meat”—the strength to serve, 
even when it requires sacrifice? Real spiritual growth demands nourishment that strengthens us to act. Don’t 
yearn for a past of comfort without mitzvot—seek instead the strength to live a life of purpose. 

Chassidic Story​
Reb Pinchas of Koretz once visited a town where the community prided itself on “simple faith.” He listened to 
their praises of the past—how their ancestors had served with pure emotion and “free hearts.” Later, he quietly 
remarked, “Yes, fish is easy—it swims without toil. But meat must be prepared with fire.”​
He continued: “Your ancestors didn’t only swim—they built altars. You remember their sweetness, but do you 
remember their strength?”​
And then he added, “You ask for comfort, but you were chosen for covenant.” END NOTE] 

Siman #302 
And Moshe heard the people weeping by their families 
(Numbers 11:10). מַע ה וַיִּשְׁ בֹּכֶה הָעָם אֶת משֶׁ חתָֹיו  פְּ י )י"א, לְמִשְׁ '). 

Concerning matters of their families, etc. (Rashi). חתָֹיו עִניְנָיֵ עַל פְּ )רש"י וְכוּ' מִשְׁ ). 
In the name of the Rav, of blessed memory: ם ז"ל הָרַב בְּשֵׁ : 
There is no marriage contract that does not bring with it dispute. 
(Sanhedrin 22a) 

לֵיכָא לָא כְּתוּבָּה דְּ יגְרָא בֵיהּ רָמָא דְּ א כ"ב )סנהדרין תִּ '). 

If so, everything depends on the family: ן, אִם כֹּל כֵּ חָה לְפִי הַ פָּ שְׁ הַמִּ , 
If the family is very guarded regarding forbidden relationships, 
then there is no quarrel in the marriage. 

עֲרָיוֹת, מְאדֹ גְּדוּרָה הִיא אִם חֲתוּנהָ קְטָטָה אֵין בְּ בַּ . 

[NOTE Summary]​
​
Reb Pinchas of Koretz offers a piercing insight into the verse “And Moshe heard the people weeping, each 
family at its entrance” (Numbers 11:10). Rashi explains that they were weeping “about matters of their 
families”—that is, about the prohibitions against incest and illicit relationships. Reb Pinchas cites the Talmudic 
saying, “There is no marriage contract without strife” (Sanhedrin 22a), and then draws a powerful conclusion: 
the degree of peace in marriage depends on the sanctity of the family. Where there is strong modesty and 
boundaries concerning forbidden relationships (arayot), there is harmony. Where there is laxity, discord enters 
even the most sacred union. 
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Practical Takeaway​
Shalom bayit—peace in the home—is not created solely by love or compatibility. Reb Pinchas of Koretz 
teaches that it flows from the moral boundaries a family holds. When a household guards itself against 
breaches in modesty and maintains sacred discipline in intimate matters, it builds a vessel that can hold lasting 
peace. If you want enduring joy in marriage, don’t just work on kindness—also work on kedusha (holiness). 

Chassidic Story​
A young man once came to Reb Pinchas of Koretz before his wedding and asked for a blessing for peace. The 
Rebbe looked at him deeply and asked, “Do you speak freely with women not your wife?” The chassan 
hesitated. “Only sometimes,” he answered, “but never inappropriately.”​
Reb Pinchas nodded slowly. “Even without sin, a house with open boundaries will find it hard to close its 
wounds. But a home built with fences will hold light like a vessel holds oil.”​
The Rebbe then blessed him, “Guard your home not just with love, but with awe. Then you shall know peace 
that doesn't crack.”​
Years later, that same man returned, his face radiant. “Rebbe,” he said, “your words saved my marriage.”​
Reb Pinchas smiled and said simply, “So it is with every lamp that doesn’t leak.” END NOTE] 

Siman #303 
“And he gathered seventy men from the elders of the 
people…” (Numbers 11:24). בְעִים וַיֵּאָסֵף כ"ד )י"א, וְגוֹ' הָעָם מִזִּקְנֵי אִישׁ שִׁ ). 

In the Gemara (Sanhedrin 17a): At the time when the Holy One, 
blessed be He, said to Moshe, “Gather for Me seventy men from 
the elders of Israel,” Moshe said: How shall I do this? 

גְּמָרָא עָה א(: י"ז, )סַנהְֶדְרִין בַּ אָמַר בְּשָׁ דוֹשׁ לוֹ שֶׁ הַקָּ  
ה הוּא בָּרוּךְ בְעִים לִי אֶסְפָה לְמשֶׁ רָאֵל, מִזִּקְניֵ אִישׁ שִׁ ישְׂ  
ה: אָמַר יצַד משֶׁ ה כֵּ אֶעֱשֶׂ , 

If I select six from each tribe, I’ll have two extra. If I take five 
from each, I’ll be short by ten. If I take six from one tribe and five 
from another, I’ll stir up jealousy among the tribes. 

ה אֶבְררֹ שָּׁ בֶט מִכָּל שִׁ בֶט שֵׁ ניַםִ נמְִצְאוּ – וְשֵׁ יתְוֹרִים. שְׁ  
ה אֶבְררֹ ה חֲמִשָּׁ בֶט מִכָּל חֲמִשָּׁ רָה נמְִצְאוּ – שֵׁ חֲסֵרִים. עֲשָׂ  
ה אֶבְררֹ שָּׁ בֶט שִׁ ה זהֶ מִשֵּׁ בֶט וַחֲמִשָּׁ יל הֲרֵיניִ – זהֶ מִשֵּׁ מַטִּ  
ין קִנאְָה בָטִים בֵּ הַשְּׁ . 

What did he do? He selected six from each [tribe], and brought 
seventy-two slips. On seventy he wrote “Elder,” and two he left 
blank. 

ה מַה ָּשָׂ ירֵר – ע ה בֵּ שָּׁ ה, שִׁ שָּׁ בְעִים וְהֵבִיא שִׁ ניַםִ שִׁ וּשְׁ  
יתְקִין: בְעִים עַל פִּ תַב שִׁ ניַםִ “זקֵָן”, כָּ חַלָּק הִנִּיחַ וּשְׁ . 

He mixed them and placed them in a box. He said to them: Come 
and draw your slips. Whoever drew “Elder” – it is from Heaven 
that you were sanctified. 

לָן לְּ י, וְנתְָנןָ בִּ קַלְפִּ בֹּאוּ לָהֶם: אָמַר בְּ תְקֵיכֶם. וּטְלוּ  כָּל פִּ  
עָלָה מִי ידָוֹ שֶׁ בָר אָמַר: – “זקֵָן” בְּ ךָ כְּ שְׁ מַיםִ קִדַּ שָׁ . 

Whoever drew a blank – “The Omnipresent does not desire you.” עָלָה מִי ידָוֹ שֶׁ קוֹם אָמַר: – חַלָּק בְּ בְּךָ חָפֵץ לֹא הַמָּ . 

In the name of the Rav, of blessed memory: people ask—he should 
have done the opposite, written “Blank” only on the two. 

ם ין ז"ל: הָרַב בְּשֵׁ הֲוָה – הָעוֹלָם מַקְשִׁ לַעֲשׂוֹת לֵיהּ דְּ  
הֶפֶךְ, הַב עַל רַק “חַלָּק” לִכְתוֹב בְּ '. 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
And he answered: Indeed, in each tribe there were many 
elders—perhaps a hundred. They needed to cast lots to choose 
which six would be selected. 

אִי וְתִירֵץ: וַדָּ כָל הָיהָ דְּ בֶט בְּ בֶט שֵׁ – זקְֵניִם הַרְבֵּה וְשֵׁ  
ר מֵאָה אֶפְשָׁ , 

And there, among the many, six were selected—so they wrote 
seventy-two slips with “Elder” and the rest were left blank. Thus, 
seventy-two “Elder” slips resulted. Understand this well. 

יל וְהוּצְרְכוּ כָל אֶחָד גּוֹרָל לְהַטִּ בֶט, בְּ ה אֵיהֵ שֵׁ שָּׁ חוּ שִׁ יקְּ  
ם – ה הָיוּ וְשָׁ שָּׁ יתְקִין עַ"ב עַל וְכָתְבוּ מְעַט. הַשִּׁ “זקֵָן” פִּ  

אָר ילָא הָיוּ וְלָכֵן חַלָּק. וְהַשְּׁ יתְקִין עַ"ב מִמֵּ “זקֵָן”, פִּ  
 .וּדְעוֹק

Further, he asked in the name of the Rav: why not just take twelve 
slips and write “Elder” on ten and leave two blank? 

ה עוֹד ם הִקְשָׁ ח ז"ל: הָרַב בְּשֵׁ יתְקִין י"ב רַק יקַּ – פִּ  
“חַלָּק ב' וְעַל “זקֵָן”, יו"ד עַל וְלִכְתּוֹב ”? 

And he said: this is the question of the Maharsha (Sanhedrin 17a). :זֹּאת וְאָמַר  יַּת שֶׁ "א קֻשְׁ הַרְשָׁ ם )סַנהְֶדְרִין הַמַּ שָׁ ). 

And he answered: perhaps it was Hashem’s will that one tribe have 
only four chosen, and others six. Understand this. 

אוּלַי וְתִירֵץ: י"ת חָפֵץ דְּ יִּהְיהֶ הַשֵּׁ בָטִים[ מֵאֶחָד שֶׁ ]הַשְּׁ  
עָה, רַק אָר אַרְבָּ ה, וּמֵהַשְּׁ שָּׁ ן שִׁ וְהַבֵּ . 

He also asked: each person wouldn’t want to wait until the end [to 
choose], but would rush to pick early while more “Elder” slips 
remain. 

ה: עוֹד כָּל הִקְשָׁ ין ירְִצֶה לֹא אֶחָד שֶׁ רַק הַסּוֹף, עַד לְהַמְתִּ  
ח יֵּשׁ מִיָּד לִקַּ יתְקִין הַרְבֵּה כְּשֶׁ ל פִּ א “זקֵָן”, שֶׁ מָּ וּמִסְתַּ  

ידָוֹ יעֲַלֶה “זקֵָן בְּ ”. 
And he answered: in the Yerushalmi (Sanhedrin, end of ch. 6), it 
says that in truth there were seventy-two slips marked 
“Elder”—but a miracle occurred, and the two blank ones came up 
first from all of them. 

א וְתִירֵץ: אִיתָּ ירוּשַלְמִי דְּ רֶק סוֹף )סַנהְֶדְרִין, בִּ – ו'( פֶּ  
בֶאֱמֶת יתְקִין עַ"ב הָיוּ דְּ הָיהָ רַק “זקֵָן”, פִּ ה שֶׁ ים מַעֲשֶׂ נסִּ  

ל – חִלָּה עָלוּ “חַלָּק” וְשֶׁ לָּם תְּ מִכֻּ . 

[NOTE Summary]​
Reb Pinchas of Koretz reflects on the seemingly technical process by which Moshe Rabbeinu selected seventy 
elders, as instructed by Hashem. The Gemara in Sanhedrin raises Moshe’s dilemma: choosing 6 from each tribe 
gives 72; choosing 5 gives only 60; any uneven distribution would spark jealousy. Moshe devises a lottery: 72 
slips, 70 marked “Elder,” two blank. Those who drew a marked slip were publicly affirmed; those with blank 
slips were told, “Hashem does not desire you.”​
​
But Reb Pinchas asks a pointed question: why not reverse it? Why not mark just two slips with “blank” and 
leave the rest unmarked? He explains that there were many elders in each tribe—perhaps 100—and the real 
issue was deciding which six from each tribe to select. Thus, the slips were not only for the final seventy, but 
part of a larger system of divine selection among potentially hundreds. Furthermore, even though the odds 
seemed stacked in favor of most, Reb Pinchas invokes the Yerushalmi—a miracle occurred: the two blank slips 
rose first. Divine Providence overrode all human calculations. 
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Practical Takeaway​
Life often seems driven by math, strategy, or fairness. But Reb Pinchas of Koretz reminds us: Divine selection 
isn’t always logical—it’s purposeful. What may appear random, even painful—like being the one to draw a 
blank—can be part of a heavenly plan beyond our grasp. Don’t rely solely on your calculations or assume that 
favor is always earned by human process. Sometimes, Hashem’s choice bypasses the numbers altogether—and 
even “blank slips” may hold meaning in a story yet to unfold. 

Chassidic Story​
Once, a disciple of Reb Pinchas of Koretz failed to be appointed to a communal post for which he was 
eminently qualified. Disheartened, he came to the Rebbe and said, “I don’t understand—it was between two of 
us. They chose him. I feel like I pulled the blank slip.”​
Reb Pinchas looked at him gently and said, “And if you did?”​
The student was silent.​
The Rebbe continued, “Do you know the story of the seventy elders? Even the ones who drew 
blanks—Hashem made their hands choose them first. Not because they were unworthy, but because their path 
lay elsewhere. They were chosen to teach humility to others, to be examples of quiet submission to Heaven’s 
will.”​
He paused, then added, “Sometimes your blank slip is what protects you from the burden you weren’t meant to 
carry. Sometimes, it’s Hashem’s highest kindness not to be chosen.” END NOTE] 

[FOOT NOTE 

בֶט כָּל בְעִים הֲרֵי – שֵׁ ניַםִ. שִׁ רָה וּשְׁ ה עֲשָׂ שָּׁ ניַםִ מִשִּׁ ה וּשְׁ בֶט אֵיזהֶ – מֵחֲמִשָּׁ גוּם? לִהְיוֹת עָלָיו מְקַבֵּל שֵׁ ה? מַה פָּ בְעִים נטַָל עָשָׂ יתְקִין שִׁ וְכָתַב פִּ  
ניַםִ “זקֵָן” עֲלֵיהֶן ילָן חַלָּק וּשְׁ י. וְהִטִּ בֹּאוּ לָהֶן: אָמַר לְקַלְפִּ יתְקֵיכֶם! וּטְלוּ  עָלָה כָּל פִּ ידָוֹ שֶׁ מַיםִ מִן מִנּוּךָ לוֹ: אוֹמֵר הָיהָ – “זקֵָן” בְּ מִי וְכָל !הַשָּׁ  

עָלָה ידָוֹ שֶׁ ה וּמַה לוֹ: אוֹמֵר הָיהָ חַלָּק, בְּ מַיםִ וּמִן ,אֶעֱשֶׂ הוּא הַשָּׁ ! 

י י יהְוּדָה רַבִּ ניְאָ מְתִיב נחְֶמְיהָ וְרַבִּ ניִ אִלּוּ לַחֲבַרְייָא: תַּ תַבְתַּ קְתַּ – ”זקֵָן“ כְּ אַרְתָּ לֹא אִלּוּ ,כְּלוֹמַר] !סִלַּ יתְקָא הִשְׁ עוֹלֶה הָייִתִי – חַלָּק זהֶ פִּ  
זקֵָן“ ”]. 

ה כָּךְ אֶלָּא בְעִים נטַָל – עָשָׂ ניַםִ שִׁ יתְקִין וּשְׁ ניַםִ “זקֵָן” עֲלֵיהֶן וְכָתַב פִּ קִין, וּשְׁ ילָן חַלָּ י. וְהִטִּ בֹּאוּ לָהֶן: אָמַר לְקַלְפִּ יתְקֵיכֶם! וּטְלוּ  עָלָה מִי פִּ ידָוֹ שֶׁ בְּ  
בָר לוֹ: אָמַר – “זקֵָן” מַיםִ מִן מִנּוּךָ כְּ עָלָה וּמִי ,!הַשָּׁ ידָוֹ שֶׁ ה וּמַה לוֹ: אוֹמֵר הָיהָ – חַלָּק בְּ מַיםִ וּמִן – אֶעֱשֶׂ הוּא הַשָּׁ ! 

ניְאָ מְתִיב עָלוּ עַצְמְךָ הַגֵּד לַחֲבַרְייָא: תַּ בְעִים אִם הָיהָ מַה ]כְּלוֹמַר, – ”זקֵָן“ כֻּלָּם שֶׁ ניַםִ הַשִּׁ לָּם הָיוּ וּשְׁ “זקֵָן”[? עוֹלִים כֻּ ​
ה לֵיהּ: אָמַר ים מַעֲשֶׂ עָלוּ וּמְסֻרְגִּין – הָיהָ נסִּ . 
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In the Yerushalmi (there): “And Hashem said to Moshe, ‘Gather for Me seventy men from the elders of Israel.’”​
Moshe said: If I take six from each tribe—that makes seventy-two.​
Ten tribes with six and two tribes with five—which tribe will accept being seen as diminished?​
What did he do? He took seventy slips and wrote on them “Elder,” and two blank, and cast them into a box.​
He said to them: “Come and take your slips!”​
Whoever drew one that said “Elder,” he would say to him: “You were appointed from Heaven!”​
And whoever drew a blank, he would say: “What can I do—it is from Heaven!” 

Rabbi Yehudah and Rabbi Nechemiah objected to their colleagues:​
“If you had written me ‘Elder’—I would have been appointed! [In other words: Had you not left that slip 
blank, I would have been selected.]” 

Rather, this is what he did:​
He took seventy-two slips and wrote “Elder” on them, and two left blank, and cast them into the box.​
He said to them: “Come and take your slips!”​
Whoever drew “Elder,” he said to him: “Already you have been appointed from Heaven!”​
And whoever drew a blank, he said to him: “What can I do—it is from Heaven!” 

They objected again:​
“Imagine if all of them had drawn ‘Elder’—then what?”​
He answered: “It was a miracle—and the blank ones came up in order.” 

END FOOT NOTE] 

Siman #304 
And two men remained in the camp, etc., and the spirit rested 
upon them, and they prophesied in the camp. 

אֲרוּ נֵי וַיִּשָּׁ ים שְׁ חֲנֶה אֲנָשִׁ מַּ נַח וְגוֹ', בַּ הָרוּחַ, עֲלֵיהֶם וַתָּ  
אוּ חֲנֶה וַיִּתְנַבְּ מַּ בַּ . 

And they were among the listed ones, and the lad ran and told 
Moshe, and said: My master Moshe, imprison them! (see Numbers 
11:26–28). 

ה כְּתוּבִים, וְהֵמָּ ה וַיַּגֵּד הַנַּעַר וַיָּרָץ בַּ יֹּאמַר: לְמשֶׁ אֲדנֹיִ וַ  
ה לָאֵם! משֶׁ מָדוֹכָּר כְּ כ"ו–כ"ח י"א, )כְּ ). 

And it is stated in the Gemara (Sanhedrin 17a) that Yehoshua said 
this because they ruled halachah before their teacher. 

גְּמָרָא וְאָמְרִינןַ לְכֵן א'( י"ז, )סַנהְֶדְרִין בַּ עַ לוֹ אָמַר דְּ יהְוֹשֻׁ  
ם יַּעֲניִשֵׁ הוֹרוּ – שֶׁ ן לִפְניֵ הֲלָכָה שֶׁ רַבָּ . 

And he asked on this: were there not other elders who prophesied, 
as the verse says, “and they prophesied and did not cease”? 

ה נִּתְנבְּאוּ, הַזְּקֵניִם מִן עוֹד הָיוּ הֲלֹא – זהֶ עַל וְהִקְשָׁ שֶׁ  
אָמַר וּכְמוֹ יסָָפוּ וְלֹא וַיִּתְנבְּאוּ הַכָּתוּב: שֶׁ ? 

And he said: for the other prophetic elders, it is written (Numbers 
11:25), “And He drew from the spirit that was upon him and 
placed it upon the seventy elders,” and this was from Moshe 
himself. 

אָר וְאָמַר: בִשְׁ כ"ה(: )י"א, כָּתוּב הַזְּקֵניִם הַנְּבִיאִים דְּ  
ר הָרוּחַ מִן וַיָּאֶצֶל ן ,עָלָיו אֲשֶׁ בְעִים עַל וַיִּתֵּ אִישׁ שִׁ  

ה זהֶ וְהָיהָ – הַזְּקֵניִם מֹּשֶׁ עַצְמוֹ מִ . 
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But here it is written: “And they were among the written ones,” 
and it is known (see Pri Etz Chaim, Gate of Study) that the written 
ones are with ruach hakodesh, and they are from a different level. 

ה כָּתוּב: וְכָאן כְּתוּבִים, וְהֵמָּ רִי )עַיֵּן וְידָוּעַ בַּ חַיִּים, עֵץ פְּ  
עַר י – הַלִּימּוּד( סֵדֶר שַׁ קֹּדֶשׁ, בְּרוּחַ הֵם כְּתוּבִים כִּ הַ  

ה אַחֶרֶת מַדְרֵגָה וְהֵמָּ . 
Therefore, it is considered ruling halachah, etc. וְגוֹ הֲלָכָה מוֹרֶה הוּא – וְלָכֵן '. 
And Moshe responded: “Would that all of Hashem’s people were 
prophets, that Hashem would place His spirit upon them”—His 
spirit, precisely. 

ה יב: וּמשֶׁ ן מִי הֵשִׁ י נבְִיאִים 'ה עַם כָּל יתֵּ ן כִּ אֶת 'ה יתֵּ  
ייְקָא רוּחוֹ – עֲלֵיהֶם רוּחוֹ דַּ . 

[NOTE Summary]​
Reb Pinchas of Koretz explores the episode of Eldad and Meidad, two men who prophesied within the camp 
without being part of the formally designated seventy elders. Yehoshua objects to their behavior, urging Moshe 
to imprison them because they "ruled halachah before their teacher." But Reb Pinchas raises a critical question: 
why were these two singled out for criticism when all the elders were prophesying?​
He answers: the seventy elders received prophecy through Moshe’s own spirit—it was a transfer, an 
extension, a delegation. But Eldad and Meidad were “among the written ones”, a phrase associated with ruach 
hakodesh and an entirely separate spiritual source. Their prophecy was not derivative but independent.​
In that context, their speaking out was not merely prophecy—it resembled ruling independently, like issuing 
halachic rulings in the presence of a teacher.​
Moshe, however, responded with absolute humility: “Would that all of Hashem’s peopl 

e were prophets…”—not just receiving my spirit, but His spirit—directly from the Source. 

Practical Takeaway​
True spiritual leadership isn’t threatened by those who rise with authentic Divine inspiration. Reb Pinchas of 
Koretz teaches us to distinguish between borrowed light and original fire. The elders spoke with Moshe’s 
light; Eldad and Meidad ignited from within.​
This moment reminds us: we must ask not only “who gave the message?” but “from where did it originate?” 
And more importantly—do we make room for others to shine, even when they don't shine through us? Moshe's 
model was humility: a leader rejoicing when others ascend. 

Chassidic Story​
One day, a simple villager came to Reb Pinchas of Koretz and shared a profound insight from a verse in 
Psalms. A sharp scholar who overheard scoffed: “Who taught you to interpret like that?”​
The man blushed, “No one—it came to me while I was chopping wood.”​
The scholar turned to Reb Pinchas: “Is it right for an unlearned man to interpret Scripture?”​
Reb Pinchas turned to the scholar and replied, “When prophecy comes from my spirit, it requires ordination. 
But when Hashem places His spirit directly—it needs no permission.”​
He then turned back to the villager and said softly, “Your axe was not the only thing cutting through today.” 

]END NOTE] 
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Siman #305 
And Miriam and Aharon spoke against Moshe concerning the 
Cushite woman whom he had taken, for he had taken a 
Cushite woman (Numbers 12:1). 

ר דַבֵּ ה וְאַהֲרןֹ מִרְיםָ וַתְּ משֶׁ ה אדֹוֹת עַל בְּ ית הָאִשָּׁ הַכֻּשִׁ  
ר י לָקָח, אֲשֶׁ ה כִּ ית אִשָּׁ א )י"ב, לָקָח כֻשִׁ '). 

He asked: was she not a Midianite? :ה הָיתְָה מִדְינָיִת הֲלֹא הִקְשָׁ ? 
And he answered with a hint, based on what is written in the 
Zohar, Mishpatim, page 114b: Lilith is “dark”—a klipah that does 
not produce offspring. 

רֶמֶז וְתִירֵץ י עַל בְּ כָּתוּב מַה פִּ זֹּהַר שֶּׁ  טִים בַּ פָּ שְׁ ף מִּ קי"ד דַּ  
לָא קְלִפָּה – הִיא אוּכְמָא לִילִית ע"ב: י דְּ ירֵי עֲבַדִּ פִּ . 

And based on a certain story, etc. י וְעַל ה פִּ וְכוּ מַעֲשֶׂ '. 
[NOTE Summary:​
Reb Pinchas of Koretz confronts a textual difficulty: the Torah says that Miriam and Aharon spoke about 
Moshe “regarding the Cushite woman he had taken.” But Moshe's wife, Tzipporah, was a Midianite, not a 
Cushite.​
In a mystical explanation, Reb Pinchas draws on the Zohar in Mishpatim, which describes Lilith as “dark” 
(Cushite) and identifies her as a klipah—a spiritually obstructive force that does not bear fruit (i.e., is sterile).​
Thus, the term Cushite in this context is not about ethnicity, but spiritual symbolism. Moshe’s separation from 
his wife (after receiving prophecy continuously) was perceived by Miriam as turning her into a “Cushite”—a 
woman without union or offspring, paralleling the Lilith-archetype. 

Yet this perception was flawed. Reb Pinchas’s teaching subtly suggests that such mystical categories must be 
handled with caution—and that Miriam’s misunderstanding was not merely social but cosmic. 

Practical Takeaway​
Reb Pinchas of Koretz reminds us that not every label is literal, and not every judgment sees the soul’s truth. 
What may appear externally as “dark” or barren might conceal deep inner light.​
Moreover, he warns that even spiritual people—like Miriam and Aharon—can misunderstand actions taken 
from a higher place. Before evaluating others’ spiritual paths, we must ask: Do I understand the level they’re 
on—or am I judging from my own limits? 

Chassidic Story​
A student once mocked a fellow for praying in solitude instead of in the communal minyan. “You make 
yourself special?” he sneered.​
Reb Pinchas of Koretz overheard and called the student over. He asked, “Tell me—when a torch is lit in the 
wilderness, and no one sees it, is it not still fire?”​
The student hesitated.​
Reb Pinchas continued, “Sometimes a soul is so close to Heaven, it must leave the crowd to breathe.”​
Then, lowering his voice, he added, “Be careful whom you call ‘dark.’ The one you mock may be clothed in 
night, not because they are distant—but because their light burns too deep to be seen in the day.” END NOTE] 
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Siman #306 
And the man Moshe was very humble (Numbers 12:3). ׁה וְהָאִיש ג )י"ב, מְאדֹ עָנָו משֶׁ '). 
The difficulty is the relevance and proximity to the preceding 
verses. 

ה קָשֶׁ יָּיכוּת דְּ מִיכוּת הַשַּׁ סוּקִים וְהַסְּ הַקּוֹדְמִין לַפְּ . 

However, it is possible—there is a teaching in the Gemara (Moed 
Katan 17a): If a man sees that his inclination is overpowering him, 
let him go to a place where they do not know him, and wear black, 
etc. 

כֵן אֲבָל אִיתָא – יתָּ גְּמָרָא דְּ אִם א'(: י"ז, קָטָן )מוֹעֵד בַּ  
יִּצְרוֹ אָדָם רוֹאֶה אֵין לְמָקוֹם ילֵֵךְ – עָלָיו מִתְגַּבֵּר שֶׁ שֶׁ  

ירִין חרִֹים וְילְִבַּשׁ אוֹתוֹ, מַכִּ וְכוּ שְׁ '. 

And what kind of advice is this—to nullify the thought? ל עֵצָה זּוֹ וּמַה בָה לְבַטֵּ חֲשָׁ הַמַּ ? 
Rather, a person who has arrogance also has thoughts of 
immorality. 

יֵּשׁ אָדָם – אֶלָּא בוֹת בּוֹ ישֵׁ – גַּאֲוָה בּוֹ שֶׁ ניִאוּף מַחְשְׁ . 

Therefore, this is a good piece of advice: that if he goes to a place 
where he is not known and wears black, etc., his heart will be 
subdued, and the thoughts will automatically be nullified. 

אִם – טוֹבָה עֵצָה זוֹ וְלָכֵן אֵין לְמָקוֹם ילֵֵךְ שֶׁ ירִין שֶׁ מַכִּ  
חרִֹים וְילְִבַּשׁ אוֹתוֹ, ילָא נכְִנעָ, לִבּוֹ יהְִיהֶ – וְכוּ' שְׁ וּמִמֵּ  

טְלוּ בוֹת יבָּ חֲשָׁ הַמַּ . 
And he explained the reason for this: that the Name A–d–n–a–i is 
called “the magnetic stone” (see Shaarei Choleh, Gate 3, ninth 
section). 

עַם וְאָמַר ם – לָזהֶ הַטַּ שֵׁ הַשּׁוֹאֵב” “אֶבֶן נקְִרָא אֲדנֹיָ דְּ  
עֲרֵי )עַיֵּן עַר חוֹלֶה, שַׁ יעִית סְפִירָה ג', שַׁ שִׁ תְּ ), 

Because just as the nature of the magnetic stone is to draw to itself 
all iron, so too that Name draws to itself all the souls of the 
righteous—except when there is something blocking, such as 
thoughts of food. 

י בַע כְּמוֹ כִּ טֶּ אוֹב הַשּׁוֹאֵב” “אֶבֶן שֶׁ רְזלֶ כָּל אֵלָיו לִשְׁ – בַּ  
ן ם כֵּ מוֹת כָּל אֵלָיו שׁוֹאֵב הַנַּ"ל שֵׁ יקִים, נשְׁ דִּ רַק הַצַּ  

יֵּשׁ בָר כְּשֶׁ פְסִיק דָּ גוֹן שׁוֹאֵב, אֵינוֹ – הַמַּ בוֹת כְּ מַחְשְׁ  
 .אֲכִילָה

And the righteous, who are stripped of all [foreign] thoughts, they 
cleave to it. 

יקִים הֵם וְצַדִּ טִים שֶׁ בוֹת מִכָּל מוּפְשָׁ חְשָׁ קִים הֵם – הַמַּ נדְִבָּ  
 .אֵלָיו

And it is taught (Taanit 4a): Every Torah scholar who is not hard 
like iron is not a true Torah scholar, for it is written (Deuteronomy 
8:9): “A land whose stones are iron.” Do not read avaneha (its 
stones) but boneha (its builders)—to hint to what was mentioned 
above. 

עֲניִת וְאִיתָא לְמִיד כָּל א'(: ד', )תַּ אֵינוֹ חָכָם תַּ ה שֶׁ קָשֶׁ  
רְזלֶ בַּ לְמִיד אֵינוֹ – כַּ כְתִיב חָכָם. תַּ בָרִים דִּ ט'(: ח', )דְּ  
ר “אֶרֶץ קְרֵי אַל – בַרְזלֶ” אֲבָניֶהָ אֲשֶׁ אֶלָּא “אֲבָניֶהָ” תִּ  

ז – “בּוֹניֶהָ” לְעֵיל הַנִּזכָּר עַל לְרַמֵּ . 

So too, the letters are called “stones” (Sefer Yetzirah, chapter 4, 
mishnah 10). 

מ"י פ"ד יצְִירָה, )סֵפֶר “אֲבָניִם” נקְִרָאוֹת הָאוֹתִיּוֹת כָּךְ ). 

Therefore, the Name A–d–n–a–i is called the “magnetic stone,” 
and the Torah scholars are called iron, and it draws their souls to it. 

ן וְעַל ם נקְִרָא כֵּ לְמִידֵי הַשּׁוֹאֵב”, “אֶבֶן אֲדנֹיָ שֵׁ וְהַתַּ  
רְאוּ חֲכָמִים רְזלֶ”, יקָּ מוֹתֵיהֶם אֵלָיו וְשׁוֹאֵב “בַּ נשְׁ . 

And the man Moshe was very humble—therefore all thoughts 
were nullified for him. 

ה וְהָאִישׁ ילָא – מְאדֹ עָנוָ משֶׁ טֵל מִמֵּ בוֹת כָּל יבָּ חֲשָׁ הַמַּ . 
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For thoughts of immorality and other thoughts come from ayin to 
yesh (nothingness to ego), while humility is from yesh to ayin (ego 
to nothingness). 

י בוֹת כִּ אָר ניִאוּף מַחְשְׁ בוֹת וּשְׁ לְישֵׁ, מֵאַיןִ הֵם – מַחְשָׁ  
לְאַיןִ מִיֵּשׁ הִיא וַעֲנוָָה . 

Therefore, when he is humble, he has no foreign or evil thoughts. הוּא – לָכֵן בוֹת לוֹ אֵין עָנוָ, כְּשֶׁ וְרָעוֹת זרָוֹת מַחְשָׁ . 

Therefore, here—when they spoke about him separating from the 
woman—the Torah says, “And the man Moshe was very humble,” 
and certainly he had no evil thoughts, and they did not speak well. 

יבְּרוּ כָּאן – הִלְכָךְ דִּ רֵשׁ עָלָיו שֶׁ פֵּ ה מִן שֶׁ אָמְרָה – הָאִשָּׁ  
ה וְהָאִישׁ הַתּוֹרָה: אי מְאדֹ, עָנוָ משֶׁ שׁוּם לוֹ הָיהָ לֹא וּבוַדַּ  

בוֹת יבְּרוּ יפֶָה וְלֹא – רָעוֹת מַחֲשָׁ דִּ . 

[NOTE Summary]​
Reb Pinchas of Koretz offers a profound explanation of the verse “And the man Moshe was very humble” 
(Numbers 12:3), puzzling over its placement amid the story of Miriam and Aharon speaking about Moshe’s 
separation from his wife. He connects this to a teaching in the Gemara (Moed Katan 17a): if one’s evil 
inclination overpowers him, he should go to a place where he is unknown and wear black, etc. On the surface, 
this appears to be advice for avoiding sin. But Reb Pinchas uncovers the deeper root—arrogance breeds sinful 
thoughts, especially those of immorality. Therefore, the real advice is: humble yourself, and the thoughts will 
dissolve.​
He explains that the Divine Name A–d–n–a–i is mystically called “the magnetic stone”—it draws in the souls 
of the righteous, just as iron is drawn to a lodestone. But thoughts like hunger, pride, or lust act as barriers. 
Only those who empty themselves—who become ayin (nothing)—can be drawn upward into G‑d’s presence. 
Since Moshe was “very humble,” no foreign thought had any foothold in him. Thus, when his siblings 
misinterpreted his actions, the Torah testifies that his soul was entirely transparent, and their judgment was 
unfounded. 

Practical Takeaway​
Reb Pinchas of Koretz teaches us that humility isn’t just a trait—it’s a spiritual technology. Pride inflates 
the self, making us magnetic to distraction, temptation, and spiritual fog. But humility collapses the ego back 
into nothingness (ayin), clearing a direct channel to the Divine.​
If you find yourself battling persistent thoughts or spiritual confusion, the solution may not be willpower—but 
humility. Ask yourself not “How do I fix this?” but “What must I release?” In softening the self, you allow your 
soul to be drawn—like iron—into holiness. 

Chassidic Story​
A young man once came to Reb Pinchas of Koretz and asked for help: “Rebbe, I am tormented by thoughts. I 
try to daven, to learn—but my mind wanders to forbidden places. What should I do?”​
Reb Pinchas said nothing at first, only looked at him deeply. Then he took the student to the back of his house 
where a small iron tool hung near a magnet. The iron clung tightly.​
“This,” said the Rebbe, “is your soul. And that,” he said, pointing to the magnet, “is the Name of G‑d. The soul 
is pulled when nothing is in between.”​
He then placed a thick cloth between them. The iron no longer moved.​

Powered By: ChassidusNow.com 
11 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
“Pride,” he whispered. “Desire. Self-importance. These are your cloth. Remove them—and your soul will fly 
without a fight.”​
Years later, the student would say: “That day, the Rebbe taught me to clean—not to conquer.” 

END NOTE] 

Siman #307 
And Miriam and Aharon spoke against Moshe concerning the 
Cushite woman whom he had taken, etc. And the man Moshe 
was very humble, more than any man (Numbers 12:1–3). 

ר דַבֵּ ה וְאַהֲרןֹ מִרְיםָ וַתְּ משֶׁ ה אדֹוֹת עַל בְּ ית הָאִשָּׁ הַכֻּשִׁ  
ר ה וְהָאִישׁ וְגוֹ', לָקָח אֲשֶׁ כֹּל מְאדֹ עָנָו משֶׁ הָאָדָם מִ  

א–ג )י"ב, ). 
In the name of the Rav, of blessed memory: the difficulty is—what 
is the connection between this and the fact that Moshe was 
humble? 

ם ה, ז"ל: הָרַב בְּשֵׁ קָשֶׁ הָיהָ – לָזהֶ זהֶ עִניְןָ מַה דְּ ה שֶׁ משֶׁ  
 ?עָנוָ

And he answered: it is taught (Sotah 5a), every person who has 
arrogance will eventually stumble with another man’s wife, as it is 
said (Proverbs 6:26): And the wife of a man—his precious soul she 
traps. 

אִיתָא וְתִירֵץ: יֵּשׁ אָדָם כָּל א'(: ה', )סוֹטָה דְּ גַּסּוּת בּוֹ שֶׁ  
ל לְסוֹף – הָרוּחַ ת נכְִשָׁ אֵשֶׁ נֶּאֱמַר אִישׁ, בְּ לֵי שֶׁ ו', )מִשְׁ  

ת כ"ו(: תָצוּד יקְָרָה נפֶֶשׁ אִישׁ וְאֵשֶׁ . 

That is, someone who is precious in his own eyes—this is great 
arrogance. 

הַייְנוּ, הוּא מִי דְּ גָּדוֹל רוּחַ גַּס זהֶוּ – עַצְמוֹ אֵצֶל יקָָר שֶׁ . 

And someone who is only slightly arrogant—at least will come to 
thoughts of immorality. 

הוּא וּמִי ניִאוּף לְהִרְהוּרֵי בָּא עֲכָ"פ – מְעַט רוּחַ גַּס שֶׁ . 

Because each person, according to his arrogance—according to 
how much pride he has—so come to him the thoughts. 

י יֵּשׁ מַה לְפִי – גַּאֲוָתוֹ לְפִי אֶחָד כָּל כִּ כָּךְ – גֵּאוּת לוֹ שֶּׁ  
אִים הַהִרְהוּרִים לוֹ בָּ . 

And he, of blessed memory, said: in this matter, a person cannot 
deceive himself concerning arrogance, to imagine in his heart that 
he has already left arrogance. 

זהֶ ז"ל: הוּא וְאָמַר אֶת לְהַטְעוֹת הָאָדָם יכָוֹל אֵין – בָּ  
עִניְןַ עַצְמוֹ בָר לִבּוֹ אֶל וּלְהַעֲלוֹת הַגָּאוָה, בְּ כְּ יצָָא שֶׁ  

 .מִגָּאוָה
For behold, the test is in front of him—if he is clean from thoughts 
of immorality. 

חִינהָ וְהֲרֵי זנְוּת מֵהִרְהוּרֵי נקִָי הוּא אִם לְפָניָו: הַבְּ . 

And behold, Miriam and Aharon spoke about Moshe that he had 
separated from his wife—and how was he protected from [impure] 
thoughts? 

בְּרוּ וְאַהֲרןֹ מִרְיםָ וְהִנֵּה, ה דִּ רֵשׁ בְּמשֶׁ פֵּ תּוֹ שֶׁ וְאֵיךְ – מֵאִשְׁ  
מֵהִרְהוּרִים ניִצּוֹל ? 

Therefore the verse says: And the man Moshe was very 
humble—and certainly no thoughts came to him at all. 

ה וְהָאִישׁ הַכָּתוּב: אָמַר לָזהֶ אי – מְאדֹ עָנוָ משֶׁ לֹא וּבוַדַּ  
לָל הִרְהוּרִים לוֹ בָּאוּ כְּ . 
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[NOTE Summary]​
Reb Pinchas of Koretz offers a striking explanation of why the Torah inserts the verse “And the man Moshe 
was very humble…” immediately after Miriam and Aharon question Moshe’s separation from his wife. On the 
surface, it seems unrelated. But Reb Pinchas explains: the Sages teach that arrogance leads to sinful 
thoughts—ultimately even to thoughts of adultery. As it says in Proverbs, “A married woman traps a precious 
soul”— that is, one who sees himself as “precious” is vulnerable to such spiritual traps.​
Even small amounts of pride draw inappropriate thoughts. And here lies the litmus test: if a person is still 
tormented by immoral thoughts, he has not fully conquered arrogance.​
So how, then, could Moshe have separated from his wife and still remain pure? The answer: “And the man 
Moshe was very humble.” His humility was so absolute that he had no internal space for such thoughts. Miriam 
and Aharon misjudged him based on their own level, not realizing that Moshe’s complete humility freed him 
entirely from the very struggle they assumed he must still face. 

Practical Takeaway​
Reb Pinchas of Koretz gives us a powerful tool for self-assessment: humility is the firewall against impurity. 
If unwanted thoughts persist, don’t only fight the thoughts—check the pride.​
True humility empties the ego and dissolves the spiritual static that attracts impure imagery and cravings. If you 
wish to cleanse the mind, don’t only filter the content—purify the identity. Are you making space for Hashem, 
or are you still too full of self? The fewer walls of ego, the fewer doors for darkness to enter. 

Chassidic Story​
A chassid once came to Reb Pinchas of Koretz in tears. “Rebbe, I’m plagued with shameful thoughts during 
prayer. I fast, I cry, I immerse, I study—but they still come!”​
Reb Pinchas asked, “And what do you think of yourself when you fight them?”​
The man answered, “I say to myself: ‘At least I’m not like others. I struggle—I’m still pure.’”​
The Rebbe sighed. “Then you’ve already lost. That pride is the root. You’re not fighting sin—you’re feeding 
your self-image. Until you see yourself as nothing, the thoughts will keep coming.”​
Then he leaned closer and said, “Moshe didn’t conquer his thoughts. He became nothing—and there was 
nothing for them to cling to.” 

Siman #308 
And the man Moshe was very humble, more than any man 
(Numbers 12:3). ׁה וְהָאִיש כֹּל מְאדֹ עָנָו משֶׁ ג )י"ב, הָאָדָם מִ '). 

He said: What is the greatness [in saying] “more than any man”? 
Are there not many lowly and humble people? 

כֹּל רַבּוּתָא מַאי אָמַר: ה ישֵׁ הֲלֹא – הָאָדָם מִ ניֵ כַּמָּ אָדָם בְּ  
פֵלִים קַיָּם וַעֲנוִָים שְׁ ? 

But it is taught in the Gemara (Sotah 5a): A Torah scholar is 
permitted a measure of pride—one eighth of an eighth. 

א אֲבָל גְּמָרָא אִיתָּ לְמִיד א'(: ה', )סוֹטָה בַּ ר חָכָם תַּ מֻתָּ  
גַאֲוָה מִיניִת – בְּ מִיניִת שְׁ בְּשְׁ שֶׁ . 
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And every person, according to his wisdom—if he is more of a 
Torah scholar, then his eighth of an eighth is also greater. 

לְמִיד יוֹתֵר הוּא אִם – חָכְמָתוֹ לְפִי אָדָם וְכָל – חָכָם תַּ  
מִיניִת מִיניִת שְׁ בְּשְׁ לּוֹ שֶׁ יוֹתֵר גְּדוֹלָה שֶׁ . 

And Moshe was a great Torah scholar, and his eighth of an eighth 
was greater than all people. 

ה לְמִיד הָיהָ וּמשֶׁ מִיניִת גָּדוֹל, חָכָם תַּ מִיניִת וְשְׁ בְּשְׁ לּוֹ שֶׁ שֶׁ  
אָדָם מִכָּל גְּדוֹלָה הָיתְָה . 

And in him there was not even an eighth of an eighth at all. 
Therefore, he was more humble than any man. 

מִיניִת אֲפִלּוּ הָיהָ לֹא וּבוֹ מִיניִת שְׁ בְּשְׁ ן עַל – שֶׁ עָנוָ הָיהָ כֵּ  
אָדָם מִכָּל . 

[NOTE Summary]​
Reb Pinchas of Koretz illuminates the verse “And the man Moshe was very humble, more than any man” by 
asking: what’s the novelty here? Aren’t there many naturally lowly and humble people in the world?​
He brings a teaching from the Gemara (Sotah 5a) that a Torah scholar is permitted to retain a trace of pride—an 
eighth of an eighth—to preserve dignity and authority in Torah. The deeper the scholar, the more refined this 
permissible pride becomes. In fact, the greater the wisdom, the greater the danger of inner pride, however 
subtle.​
But Moshe, the greatest Torah scholar of all, not only had a higher capacity for legitimate pride—he had none 
at all. Not even an eighth of an eighth. His humility was not born from smallness but from greatness fully 
emptied of self. 

Practical Takeaway​
Reb Pinchas of Koretz shows us that true humility is not the absence of greatness—it is the absence of 
self-importance in the face of greatness.​
The more spiritual wisdom you carry, the more carefully you must inspect yourself for traces of ego hiding in 
holy garments. The test is not whether you’re proud because of accomplishments. The test is: how much room 
does Hashem still have inside you?​
Moshe’s humility teaches us that the holiest people are those who have the most reason to feel elevated—and 
yet feel none at all. 

Chassidic Story​
A brilliant young scholar once visited Reb Pinchas of Koretz and began to impress those present with deep and 
dazzling insights.​
Afterward, the Rebbe quietly asked him, “Tell me—what do you feel when others praise your words?”​
The young man smiled, “I feel grateful that Hashem chose me to reveal such truths.”​
Reb Pinchas responded, “That is the eighth.”​
“And what,” the Rebbe continued, “do you feel when they forget you?”​
The young man frowned, “Then I feel broken.”​
Reb Pinchas nodded, “That is the eighth of the eighth.”​
He then said gently, “Only when praise and silence are equal in your heart, will you begin to walk the path of 
Moshe Rabbeinu.” END NOTE] 

Siman #309 
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And the man Moshe was very humble, more than any man 
who is upon the face of the earth (Numbers 12:3). 

ה וְהָאִישׁ כֹּל מְאדֹ עָנָו משֶׁ ר הָאָדָם מִ נֵי עַל אֲשֶׁ פְּ  
ג )י"ב, הָאֲדָמָה '). 

A matter concerning the attribute of humility of Moshe Rabbeinu, 
peace be upon him—more than any man who is upon the face of 
the earth, etc. 

בָר ת מֵעִניְןָ דָּ ל עֲנוָָה מִדַּ ה שֶׁ ינוּ משֶׁ לוֹם עָלָיו רַבֵּ – הַשָּׁ  
כֹּל ר הָאָדָם מִ ניֵ עַל אֲשֶׁ וְגוֹ הָאֲדָמָה פְּ '. 

For he is the “da’as” (consciousness) of all Israel (see Likkutei 
Torah, parshas Tetzaveh, s.v. “Ve’atah tetzaveh”). 

י עַת הוּא כִּ ל הַדַּ רָאֵל כָּל שֶׁ עְרִ"י תּוֹרָה )לִקּוּטֵי ישְׂ לְסַלַּ  
ת רְשַׁ צַוֶּה פַּ ה פִּי עַל תְּ צַוֶּה “וְאַתָּ תְּ ”). 

And he attributed all the good qualities within him and all the 
holinesses within Israel to this: 

דּוֹת כָּל וְתָלָה בּוֹ הַטּוֹבוֹת הַמִּ דוּשּׁוֹת וְכָל שֶׁ רָאֵל הַקְּ ישְׂ בְּ שֶׁ  
שֶׁ לְפִי –  

“Because I am connected to this Jewish person, I have this 
holiness; and with that person, I have that holiness.” 

ניֵ אֲניִ מִפְּ רָאֵל עִם מְקוֹרָב שֶׁ ן־ישְׂ אוֹתָהּ לִי ישֵׁ – זהֶ בֶּ  
ה, דוּשָׁ ה אוֹתָהּ לִי ישֵׁ – זהֶ אָדָם וְעִם הַקְּ דוּשָׁ הַקְּ . 

For within every Jew is holiness and something 
precious—something not found in another. 

י כָל כִּ רָאֵל אֶחָד בְּ ה ישֵׁ – מִיִּשְׂ מַה – יקָָר וְדָבָר קְדֻשָּׁ  
אֵינוֹ ן שֶּׁ זוּלָתוֹ בְּאַחֵר כֵּ . 

But as for me myself—I am nothing. כְּלוּם אֵיניִ – בְעַצְמִי אֲניִ אֲבָל . 
And through this path, each person will draw himself [to 
humility]. 

שֹׁךְ – זהֶ וּלְדֶרֶךְ עַצְמוֹ אֶת אֶחָד כָּל ימְִ . 

[NOTE Summary]​
Reb Pinchas of Koretz offers a breathtaking view of Moshe Rabbeinu’s humility, not as a negation of greatness 
but as a radical redistribution of it. Moshe, who embodied the “da’as” (inner consciousness) of all Israel, did 
not see his gifts as his own. Rather, he believed that any holiness or virtue he possessed came from his 
connection to other Jews.​
“From this one, I gained that quality. From that one, I received another.” Every Jew, in his eyes, held a spark he 
lacked. And in this way, Moshe saw himself as a composite reflection of the nation—not superior to anyone, 
but upheld by all.​
This is how Moshe became “more humble than any man on the face of the earth”—not by lowering himself 
artificially, but by recognizing he was nothing without others, and others were precious in ways he could 
never replicate alone 

Practical Takeaway​
Reb Pinchas of Koretz reveals that true humility is not thinking less of yourself—it’s knowing your light 
comes from others.​
If you look at someone and feel superior, remember: they likely carry a spark you don’t. Maybe it’s buried 
deep, but Moshe’s secret was this: every Jew enriches me.​
Adopt this mindset and arrogance dissolves. Instead of measuring your own light, become a vessel for the 
collective light—and you’ll never be alone or proud. 
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Chassidic Story​
A scholar once boasted to Reb Pinchas of Koretz, “I’ve mastered so many tractates—I think I finally 
understand humility.”​
Reb Pinchas replied, “How strange. I only began to understand humility when I realized I’d never master 
another Jew.”​
The scholar asked, “What do you mean?”​
Reb Pinchas said, “That drunk in the alley? He has a purity of heart I may never reach. That silent 
water-carrier? He never spoke ill of anyone. When I pray, I carry pieces of them. Without them—I am nothing 
but noise.”​
Then he added, “If you ever feel humble because of what you’ve done, it’s not humility yet. When you’re 
humbled by what others carry, then you’re learning Moshe’s path.” END NOTE] 

Siman #310 
And the man Moshe was very humble, etc., and Hashem said 
suddenly, etc. (Numbers 12:3–4). 

ה וְהָאִישׁ יֹּאמֶר וְגוֹ', מְאדֹ עָנָו משֶׁ תְאםֹ ה' וַ וְגוֹ' פִּ  
ג )י"ב, '). 

It was told from Rabbi Nachum of Chernobyl, of blessed memory, 
that there was a man who had done him great harm. 

י סִפֵּר רְנבִָיל נחָוּם מֵרַבִּ אָדָם – ז"ל מִטְשֶׁ לוֹ הֵרַע אֶחָד שֶׁ  
 .מְאדֹ

Afterwards, that man began to decline in his fortunes, and was 
forced to appease Rabbi Nachum. 

י אֶת לְפַיֵּס וְנצְִטָרֵךְ מִנְּכָסָיו, לִירֵד הִתְחִיל כָּךְ וְאַחַר רַבִּ  
ז"ל נחָוּם . 

Many times he came to appease him, and Rabbi Nachum would 
respond: “Just as you appease me, so I forgive you.” 

ה עָמִים וְכַמָּ יב וְהָיהָ מְפַיְּסוֹ, הָיהָ פְּ ה “כְּמוֹ לוֹ: מֵשִׁ אַתָּ שֶׁ  
לְךָ מוֹחֵל אֲניִ כָּךְ – מְפַיְּסֵניִ .” 

Until once, he forgave him with a full heart and began to pray for 
him. 

עַם עַד פַּ לֵב לוֹ מָחַל – אַחַת שֶׁ לֵם, בְּ לְהִתְפַלֵּל וְהִתְחִיל שָׁ  
עָדוֹ  .בְּ

And the more he prayed for him, the more that man suffered—he 
lacked even bread, and endured afflictions and poverty, G‑d have 
mercy, etc. 

הָיהָ מַה וְכָל לֵּל שֶּׁ עָדוֹ מִתְפַּ הַנַּ"ל הָאִישׁ הָיהָ – יוֹתֵר בְּ  
ר יסִּוּרִין יוֹתֵר, לֶחֶם מְחוּסַּ וְכוּ לִצְלַן רַחְמָנאָ וְדַלּוּת בְּ '. 

And he, of blessed memory, said: “I was not guilty in this matter at 
all, for I prayed for him with a full heart.” 

בָר חַיָּיב הָייִתִי לֹא “אֲניִ ז"ל: הוּא וְאָמַר דָּ לָל, הַזֶּה בַּ כְּ  
י לְתִּ הִתְפַלַּ עָדוֹ שֶׁ לֵב בְּ לֵם בְּ שָׁ .” 

However, this is worse—for when the tzaddik forgives his insult 
with his whole heart, then Hashem takes up his insult [to punish 
the offender]. 

יק – יוֹתֵר גָּרוּעַ זהֶ אֲבָל דִּ הַצַּ כָל עֲלִיבָתוֹ עַל מוֹחֵל כְּשֶׁ בְּ  
י"ת אָז – לִבּוֹ עֲלִיבָתוֹ תּוֹבֵעַ הַשֵּׁ . 

Therefore it is written (Numbers 12:3): “And the man Moshe was 
very humble,” and he did not feel his insult—and therefore, 
Hashem demanded his vindication. 

דוּכָּר כְּתוּב וְלָכֵן ה וְהָאִישׁ ג'(: י"ב, )כַּמָּ – מְאדֹ עָנוָ משֶׁ  
זיִּוֹנוֹ הִרְגִּישׁ וְלֹא בַע וְלָכֵן – בְּ י"ת תָּ נקְִמָתוֹ הַשֵּׁ . 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
[NOTE Summary]​
Reb Pinchas of Koretz, reflecting on the teaching of Rabbi Nachum of Chernobyl, uncovers a paradox: when a 
tzaddik fully forgives someone who wronged him, Hashem Himself takes up the insult. The Torah 
emphasizes that Moshe was “very humble”—he did not sense his own humiliation when Miriam and Aharon 
spoke against him. He didn’t react. But Hashem did.​
This story teaches that sometimes, the most dangerous moment for an offender is not when the victim holds a 
grudge—but when the victim sincerely lets go. At that point, the offense rises to Heaven, and Hashem, so to 
speak, says: If he won’t defend his own honor, I will.​
Moshe’s humility was so deep, he erased even the instinct to be wounded. But that very erasure caused his 
honor to be vindicated on a higher level. 

Practical Takeaway​
Reb Pinchas of Koretz reminds us: forgiveness is not always final—it can be a trigger for Divine justice.​
If someone truly wrongs a person of spirit and the victim genuinely releases all offense, this does not erase the 
wrongdoing—it may elevate it.​
For the one who has been hurt, this offers comfort: you don’t need to carry revenge in your heart. Let it go. If 
justice is meant to come, it will.​
For the one who caused hurt: don’t be relieved by forgiveness alone. Seek to correct the cause—not just the 
consequence. 

Chassidic Story​
A man once mocked Reb Pinchas of Koretz publicly. Days later, the man’s business collapsed. He came 
weeping to the Rebbe: “I know I was wrong. Please forgive me!”​
Reb Pinchas said, “I already did. That very day.”​
“But why then did this happen to me?” the man asked.​
The Rebbe looked at him with compassion and said, “When you shamed me, I swallowed it. But the shame 
rose where I could not go—and there, it found an Advocate.”​
He added softly, “Next time, don’t fear my anger. Fear my silence.” END NOTE] 

Siman #311 
If there shall be a prophet among you, Hashem—in a vision I 
make Myself known to him; in a dream I speak with him 
(Numbers 12:6). 

רְאָה – ה' נְבִיאֲכֶם יהְִיהֶ אִם מַּ ע, אֵלָיו בַּ חֲלוֹם אֶתְוַדָּ בַּ  
ר־בוֹ ו )י"ב, אֲדַבֵּ '). 

In the name of the Rav, of blessed memory: a dream is the waste 
matter of the brain (see Berachot 55a). 

ם סלֶֹת הוּא חֲלוֹם ז"ל: הָרַב בְּשֵׁ רָכוֹת הַמּוֹחַ פְּ נ"ה, )בְּ  
 .('א

And the “waste” of dreams—these are the nations of the world. הָעוֹלָם אוּמּוֹת הֵם – חֲלוֹם וּפְסלֶֹת . 

Therefore, when a Jew interprets a dream positively, at that 
moment some kind of atonement happens to a gentile. 

יְּהוּדִי – לְכָךְ עָה בְּאוֹתָהּ חֲלוֹם, מֵטִיב כְּשֶׁ ית שָׁ נעֲַשֵׂ  
רָה פָּ גּוֹי לְאֵיזהֶ כַּ . 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
As it is said (Kohelet Rabbah 12:7), Torah is the “droppings” of 
supernal wisdom. 

דִאִיתָא חָכְמָה נוֹבְלוֹת הִיא תּוֹרָה ז'(: י', רַבָּה )קהֶֹלֶת כְּ  
ל מַעְלָה שֶׁ . 

For there it is only in the aspect of droppings; and here, it is a 
complete Torah. 

ם שָּׁ בְחִינתַ רַק הִיא שֶׁ לֵמָה תּוֹרָה הִיא וְכָאן נוֹבְלוֹת, בְּ שְׁ . 

And so too in the matter above—that in this person it is a dream, 
while in the other it is a complete brain. 

הַנַּ"ל וְכֵן בָּאָדָם – בַּ – אַחֵר אָדָם וְאֵצֶל חֲלוֹם, הוּא זהֶ שֶׁ  
לֵמִים מחִֹין הוּא וְטוֹבִים שְׁ . 

That a great tzaddik and sage, the waste of his brain becomes by 
another person whole and good intellect. 

יק דִּ צַּ סלֶֹת – וְחָכָם גָּדוֹל שֶׁ לּוֹ הַמּוֹחַ פְּ אָדָם אֵצֶל הֵם שֶׁ  
לֵמִים מחִֹין אַחֵר וְטוֹבִים שְׁ . 

And this is: If there shall be a prophet among you—in a vision I 
make Myself known to him… :ּרְאָה נבְִיאֲכֶם יהְִיהֶ אִם וְזהֶו ע אֵלָיו בַּמַּ אֶתְוַדָּ … 

Meaning, that which by you is prophecy and vision— ,ׁאֵצֶלְכֶם מַה פֵּרוּש חִינתַ הוּא שֶּׁ וּמַרְאָה נבְוּאָה בְּ  – 

when I make Myself known to him in that same level, in a dream I 
speak to him—because for him, it is a dream-level. 

ר אֲשֶׁ ע אֵלָיו כַּ חִינהָ בְּאוֹתָהּ – אֶתְוַדָּ חֲלוֹם בְּ אֲדַבֵּר־בוֹ, בַּ  
אֵצְלוֹ חִינתַ הוּא דְּ חֲלוֹם בְּ . 

And this is (Joel 3:1): “Your elders will dream dreams; your young 
men will see visions.” 

בַּחוּרֵיכֶם ,יחֲַלֹמוּ חֲלוֹמוֹת זקְִניֵכֶם א'(: ג', )יוֹאֵל וְזהֶוּ  
ירְִאוּ חֶזוֹנוֹת . 

The question is: Are the young men greater than the elders? :ָיא קַשְׁ מֵהַזְּקֵניִם עֲדִיפִי הַבַּחוּרִים וְכִי דְּ ? 

Rather, the explanation is: that which for your elders is a 
dream-level, will be for your young men a full vision. 

ירוּשׁוֹ: הָכִי – אֶלָּא הוּא מַה פֵּ חִינתַ זקְִניֵכֶם אֵצֶל שֶּׁ בְּ  
לֵם חֶזוֹן בַּחוּרֵיכֶם אֵצֶל יהְִיהֶ – חֲלוֹם שָׁ . 

Alternate Version 

If there shall be a prophet among you, Hashem… (Numbers 
ו )י"ב, '…ה נְבִיאֲכֶם יהְִיהֶ אִם .(12:6 '). 

For in a dream, the matter is clothed in hints, like a parable from 
which the essence of the matter is understood. 

י חֲלוֹם כִּ רֶמֶז, דָבָר אוֹתוֹ מִתְלַבֵּשׁ בַּ ל כְּמוֹ וְהוּא בְּ מָשָׁ  
הַתּוֹכֵן נּוּ מוּבָן שֶׁ מִמֶּ . 

Without the parable, one would not understand the 
essence—because it is too elevated. 

ל וּבִלְעֲדֵי שָׁ בָר, תּוֹכֶן מְבִיניִם הָיוּ לֹא – הַמָּ י הַדָּ הוּא כִּ  
 .גָּבוֹהַּ

And with this it is understood: what is for you prophecy, “In a 
dream I speak with him”—for him, it is just a dream, and from it 
he understands the lofty truth. 

אֵצֶלְכֶם מַה יוּבַן: וּבָזהֶ חֲלוֹם – נבְוּאָה הוּא שֶּׁ אֲדַבֵּר־בוֹ בַּ  
נּוּ חֲלוֹם, רַק אֵצְלוֹ הוּא – ת מֵבִין וּמִמֶּ בָר אֲמִיתַּ הַדָּ  

מְאדֹ מְאדֹ הַגָּבוֹהַּ . 
Your prophecy, for him, is only a garment from which he 
understands even more, etc. 

כֶם הַנְּבוּאָה לָּ נּוּ לְבוּשׁ, רַק הִיא אֵצְלוֹ – שֶׁ מֶּ מִּ הוּא שֶׁ  
וְכוּ יוֹתֵר מֵבִין '. 

How much more so—infinitely more—regarding what we can 
grasp of ruach hakodesh. 

אֶלֶף וָחמֶֹר קַל לוֹת בְּ י – הַבְדָּ אֲנחְַנוּ מַה[ ]לְגַבֵּ יכְוֹלִים שֶׁ  
יג קֹּדֶשׁ רוּחַ לְהַשִּׂ הַ . 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
[NOTE Summary:​
Reb Pinchas of Koretz unpacks the verse “If there be a prophet among you, I, Hashem, make Myself known in a 
vision; in a dream I speak with him” (Numbers 12:6), revealing the layered nature of Divine communication. 
Drawing on Zohar and Midrash, he explains that a dream is the “waste product” of the brain, a secondary 
form of spiritual processing. So too, prophecy through dreams or visions represents a diminished clarity, 
filtered and clothed to reach the human soul.​
However, a great tzaddik’s spiritual “overflow”—what is mere residue or secondary for him—may be complete 
light for someone else. Just as Torah is called the “droppings” of supernal wisdom, the prophetic level called 
“dream” in the tzaddik may be a full-fledged “vision” to others. 

Thus, when Hashem says He speaks to prophets “in a dream,” it implies that even this level is a veil compared 
to the Divine clarity experienced by someone like Moshe. For Moshe, what others call prophecy was a mere 
garment—a tool to reach even higher truth. And by contrast, what we experience as “ruach hakodesh” is but a 
faint echo of what those souls truly accessed. 

Practical Takeaway​
Reb Pinchas of Koretz invites us to embrace humility in our spiritual perception. Just because something feels 
“clear” or “real” doesn’t mean we’ve seen the essence. What might be a dazzling prophecy for us may be only 
a symbolic hint for a soul more refined.​
He also teaches that wisdom flows downward: what overflows from one person’s insight may become another 
person’s core understanding. So rather than seeking originality, seek alignment—place yourself beneath those 
whose overflow can water your soul. That’s where true growth begins. 

Chassidic Story​
A student once came to Reb Pinchas of Koretz full of excitement. “Rebbe,” he said, “I had a dream of a shining 
ladder stretching to the heavens. I think Hashem is sending me prophecy!”​
Reb Pinchas smiled gently. “In truth,” he said, “you dreamed the crumbs of someone else’s clarity. That ladder 
may have dropped from the table of a tzaddik who called it his ‘dream of bread.’”​
The student was quiet.​
The Rebbe continued, “But don’t be discouraged. When the body is strong, it can digest even crumbs. Take 
what you’re given and climb. One day, your crumbs will become someone else’s bread.”​
And then he added, “The highest light enters through humility. If it’s only a dream, let it dream you into 
service.” END NOTE] 

Siman #312 
In a dream I speak with him (Numbers 12:6). חֲלוֹם ר־בוֹ בַּ ו )י"ב, אֲדַבֵּ '). 
That which I speak with him in a dream—by you, it is [already] 
considered prophecy. 

אֲניִ מַה חֲלוֹם אִתּוֹ מְדַבֵּר שֶּׁ נבְוּאָה הוּא אֵצֶלְכֶם – בַּ . 

And a dream is the waste of the brain (see Berachot 55a). סלֶֹת הוּא וְחֲלוֹם רָכוֹת הַמּוֹחַ פְּ א נ"ה, )בְּ '). 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
According to the quality of the brain, so is its waste—if the brain 
is refined, the dream is also refined. 

סלֶֹת; הִיא כָּךְ – הַמּוֹחַ לְפִי הַחֲלוֹם – מְזכָּךְ הַמּוֹחַ אִם הַפְּ  
ן גַּם מְזכָּךְ כֵּ . 

As it is written (Genesis 31:10): And I saw in a dream. ְדֶרֶך כָּתוּב כְּ ית שֶׁ חֲלוֹם וָאֵרֶא י'(: ל"א, )בְּרֵאשִׁ בַּ . 

And the refinement happens through sleep. ְנהָ עַל־ידְֵי הוּא וְהַזִּכּוּך הַשֵּׁ . 
And the heart does not sleep—as it is said (Shir HaShirim 5:2): I 
sleep, but my heart is awake. 

ן, אֵינוֹ וְהַלֵּב רֶךְ: ישֵׁ נהָ אֲניִ עַל־דֶּ י ,ישֵׁ יר עֵר וְלִבִּ )שִׁ  
ירִים ב ה', הַשִּׁ '). 

And it is always beating—this is called the point within the dream. מִיד וְדוֹפֵק ה הַנִּקְרָא זהֶוּ – תָּ חֲלוֹם נקְֻדָּ בַּ שֶׁ . 

And the more important the thing, the more subtle its waste—the 
eye is more refined than the ear or the nose. 

סלֶֹת – יוֹתֵר הַחָשׁוּב וְכָל ה הַפְּ קָּ זךְַ יוֹתֵר – הָעַיןִ יוֹתֵר. דַּ  
הַחוֹטֵם וּמִן הָאזֹןֶ מִן . 

And a dream is the “droppings” of prophecy (Kohelet Rabbah 
12:7). 

ז י', רַבָּה )קהֶֹלֶת הַנְּבוּאָה נוֹבְלוֹת – וְחֲלוֹם '). 

[NOTE Summary: 
Reb Pinchas of Koretz offers a subtle and mystical teaching on the verse “In a dream I speak with him” 
(Numbers 12:6). He explains that a dream is the “waste” or overflow of the brain—a byproduct of 
consciousness that still carries meaning. But the quality of the dream depends on the refinement of the mind. 
When the mind is pure and elevated, even its byproducts—the dreams—are clear, luminous, and spiritually 
significant. 
In this context, Hashem says: That which I speak in a dream to the prophet—is already, for you, prophecy. 
Meaning: what is mere overflow for the prophet is the highest clarity others can attain. 
Reb Pinchas draws a parallel to the organs of perception: the eye is more refined than the ear, and the ear more 
than the nose—so too, spiritual perception has levels. The more elevated the soul, the finer its filters, the purer 
its dreams. And within even the dream lies a “point”—a pulse of inner truth that never sleeps, the beating heart 
of the soul. 
Practical Takeaway​
Reb Pinchas of Koretz teaches that dreams are shaped by the refinement of the mind and soul. If our inner 
world is cluttered, even our spiritual messages will come distorted, scattered. But when we purify our thoughts, 
calm our desires, and live with deeper awareness, even our dreams—our unconscious overflow—can become 
vessels of truth.​
This applies not only to dreams during sleep, but to all indirect perceptions: vague feelings, passing insights, 
quiet intuition. The more we refine ourselves, the more we can trust even subtle impressions.​
And the deepest part—the “point in the dream”—is the awake heart. Even when our minds drift, that inner 
heartbeat stays connected to the Divine. Guard that point. Let your refinement grow from it. END NOTE] 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
Siman #313 
If there be a prophet among you, I, Hashem, in a vision I make 
Myself known to him… Not so is My servant Moshe; in all My 
house he is faithful (Numbers 12:6–7). 

רְאָה – 'ה נְבִיאֲכֶם יהְִיהֶ אִם מַּ ע אֵלָיו בַּ לֹא '.וְגוֹ אֶתְוַדָּ  
י כֵן ה עַבְדִּ כָל – משֶׁ יתִי בְּ ו–ז )י"ב, הוּא נֶאֱמָן בֵּ ). 

Also this, perhaps in the name of the Rav, of blessed memory: ם אוּלַי – זהֶ גַּם ז"ל הָרַב בְּשֵׁ : 

A parable: when a person looks in a mirror, which they call a 
“shpiegel” (mirror), he sees everything that is in the room, but he 
cannot touch anything. 

ל: אָדָם מָשָׁ כֵּל כְּשֶׁ מַרְאָה מִסְתַּ קוֹרִין – בְּ פִיגֶל” שֶׁ – “שְׁ  
יתִ, מַה כָּל רוֹאֶה בַּ בַּ גֹּעַ יכָוֹל וְאֵינוֹ שֶּׁ בָר בְּשׁוּם לִנ דָּ . 

Not so when one sees the actual object lying before him—he can 
take it. 

אֵין מַה ן שֶּׁ רוֹאֶה כֵּ שׁ כְּשֶׁ בָר מַמָּ יכָוֹל – לְפָניָו מֻנָּח הַדָּ  
אוֹתוֹ לָקַחַת . 

So too: you [the prophets] see everything in a manner of parable, 
like that Hashem revives the dead—but you cannot take that thing 
[the power] itself, and so on. 

ם כָּךְ כֹּל רוֹאִים אַתֶּ רֶךְ עַל – הַ ל דֶּ בָ"ה – מָשָׁ הַקָּ מְחַיֶּה שֶׁ  
בָר לָקַחַת יכְוֹלִים וְאֵינכְֶם מֵתִים, בּוֹ וְכַיּוֹצֵא הַהוּא, הַדָּ . 

Not so Moshe—in all My house he is faithful—he sees everything 
truly in His house, and he can take it if he wishes. 

אֵין ן מַשֶּׁ ה כֵּ כָל – משֶׁ יתִי בְּ רוֹאֶה – הוּא נאֱֶמָן בֵּ שׁ שֶׁ מַמָּ  
כֹּל בֵיתוֹ, הַ ירְִצֶה אִם לָקַחַת וְיכָוֹל בְּ . 

However, he does not take anything for himself—for he is faithful. נֶּאֱמָן – לְעַצְמוֹ כְּלוּם לוֹקֵחַ אֵינוֹ אֲבָל הוּא שֶׁ . 

As it is stated in the Midrash (see Yalkut Shimoni, Parshat 
Behaalotcha): Moshe could have created worlds and made himself 
into a god—and why didn’t he? Because he was faithful. 

דְאִיתָא מִדְרָשׁ כְּ דוּכָּר ט"ילְַקוּ )עַיֵּן בְּ ת כַּמָּ רְשַׁ פָּ  
הַעֲלֹתְךָ(: ה הָיהָ יכָוֹל בְּ וְלַעֲשׂוֹת עוֹלָמוֹת לִבְרוֹא משֶׁ  

ה – אֱלוֹהַּ עַצְמוֹ ה? לֹא וְלָמָּ הוּא – עָשָׂ נאֱֶמָן שֶׁ . 

​
[NOTE Summary:​
Reb Pinchas of Koretz offers a profound analogy to explain the difference between ordinary 
prophets and Moshe Rabbeinu. Most prophets, he says, are like a person looking into a 
mirror—they see everything reflected, but cannot touch or interact with what they see. Their 
visions are true, but indirect, symbolic, and beyond reach. Even when they see Divine realities, 
such as the resurrection of the dead, they see only an image—not something they can affect or 
access. 
But Moshe is not like that. “In all My house he is faithful,” says Hashem. Moshe doesn't see 
through a mirror; he sees directly inside the King’s palace. Everything is in front of him, 
tangible and real. And even more: if he wanted, he could take from it. He has full access to 
spiritual power—including the potential to “create worlds,” as the Midrash says. Yet he refrains. 
He does not take anything for himself, because he is utterly faithful. This is not just a technical 
privilege—it’s a reflection of Moshe’s total selflessness. His access is unlimited, but his ego is 
nonexistent. That is true faithfulness. 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Behaalosecha 
Practical Takeaway​
Spiritual greatness is not only about how much we can see, but how much we can be trusted 
with what we see. Moshe's level wasn’t defined just by the clarity of his vision—but by his 
restraint, his humility, and his refusal to take for himself what others might have craved. 

We too encounter moments of insight, opportunity, even power. The question is: Can we be 
trusted not to use it for ourselves? Can we walk through Hashem’s palace, as it were, and not 
grab? Can we access knowledge, privilege, or influence, and remain loyal to a higher cause 
rather than personal gain? 

This is the model Moshe gives us—and Reb Pinchas reminds us: true spiritual maturity is 
measured not just by how much we know, but by how little we take. END NOTE] 
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