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Introduction

Menachem Mendel Horodaker (1730—-1786), also known as the Maggid of Horodok, was one of the foremost
disciples of Rabbi Dov Ber, the Maggid of Mezritch, and later became a central early leader of the Chassidic
movement. He eventually led a group of Chassidim who settled in the Land of Israel in the Hebrew year 5537
(1777). His teachings often explore the inner meaning of Torah, the role of faith beyond intellect, and the
spiritual process by which a person moves from imperfect service toward true attachment to Hashem. In this
maamar on Parashat Parah and the construction of the Mishkan, he explains the paradox of spiritual growth:
how service that begins with mixed motives eventually leads to a higher state of pure devotion and faith beyond

all understanding.

The section of Parashat Parah.

Rashi, of blessed memory, explained that in Parashat Vayakhel,
the warning regarding Shabbat was placed before the command
regarding the work of the Mishkan to indicate that it does not
override Shabbat.

The Rav began his discourse in Parashat Pekudei with the verse,
"And they brought the Mishkan to Moshe," and he enumerated
and continued listing all the components of the Mishkan and its
vessels.

Rashi, of blessed memory, explained that they brought it to
Moshe because they were unable to erect it.

Regarding the verse, "And the Mishkan was erected," Rashi, of
blessed memory, explained that it was erected on its own.

The matter relates to the teaching of the Zohar on the verse,
"And Moshe was unable to enter the Tent of Meeting because the
cloud rested upon it."

The Zohar explains that this is analogous to the adornment of a
bride, and it is not customary to stand there at the time she is
being adorned.

This is the hidden wisdom of the Torah and the secrets of the
Torah, for all their words are like fiery coals clothed in
physicality to make it accessible for the ear to understand and
comprehend the depths of these secrets.

Behold, this is the secret of secrets, the most hidden and
concealed within the mystery of Hashem.
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And behold, regarding the two seemingly contradictory
verses—"Take from among you an offering" and "From every

generous-hearted person"—the Zohar explains that initially, even

the Erev Rav had a portion in the Mishkan. Therefore, the verse
specifically states, "Take from among you."

The matter corresponds to two statements in the Talmud: one
teaching that learning "not for its own sake" eventually leads to
learning "for its own sake,"

and another statement that contradicts this, saying that for one
who learns "not for its own sake," it would have been better if
his placenta had turned over upon his face.

And it has already been explained that this refers specifically to
one who learns "not for its own sake" with no intention other
than that alone.

However, one who seeks to direct himself towards "for its own
sake" but has not yet reached it—through learning "not for its
own sake," he will come to learn "for its own sake."

This is what King Shlomo meant when he said about Parashat
Parah, "I said, I will become wise, but it is far from me," for the
matter is dependent on faith.

And likewise, the statement of King David: "I considered my
ways, and I returned my feet to Your testimonies," has already
been explained.

For it is well known that the body is coarse matter and does not
naturally conform to the obligations of the intellect.

But only through the enticements that affect the body, such as
fear of punishment, the reward of the World to Come, or the
satisfaction and pleasure one feels in their service and love of
Hashem.

And in truth, no comprehension can grasp or attain the true
attachment to the Infinite One through any intellect,

All the more so with feeling and delight

Thus, it is understood that every sensation of fear, love, pleasure
in attachment, and all human experiences are false,

for "Hashem is not in the noise."
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However, the true attachment, beyond what is felt, is that which
is not grasped in any perception.

And the proof: "For no man shall see Me and live."

Only through faith, without any sensation, can one attain it,
which is the concept of nullification of existence.

It is impossible to grasp it independently,

let alone to understand and explain it to others.

This is called "for its own sake" (lishmah) for every person,
according to their level.

But it is impossible to reach it except through the enticements of
the body,

combined with an initial intent "not for its own sake," which
consists of fear, love, and pleasure.

Which are also impossible to manifest except through faith in
reward and punishment and other matters.

And through this faith, one reaches a higher level, as mentioned.
And this is [the meaning of] "I considered my ways"—at first, he
considers the ways of the body and its enticements.

And afterwards, "I returned my feet," which refers to faith, called
"feet."

"To Your testimonies"—this refers to "for its own sake"
(lishmah), true testimony without any mixture of foreignness or
falsehood.

And "testimony" (M7Y) is also an expression of adornment (*7V)
and an expression of connection, as in the combination of the
letters of "knowledge" (n¥7), which represents consciousness
and attachment.

And this is [the meaning of] "Better one hour of repentance and
good deeds in this world than the entire life of the World to
Come,"

for all the life of the World to Come consists of awesome
perceptions and the immense pleasure derived from them.
However, the one hour in this world attained through repentance
and good deeds is above all possible perceptions,
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which is the aforementioned faith in the nullification of all one's
sensations and perceptions, beyond all attainable understanding.

And the attachment and pleasure that is possible cling to this
faith.

But the truth is that it is impossible to reach this faith and
attachment except after exhausting all possible attainments in
fear, love, and perceived attachment.

And this is the preparation and the throne for that which is
beyond comprehension, which comes afterward and is the
essence.

And this is the concept of the Parah [Adumah], which defiles the
pure and purifies the impure.

This corresponds to faith in reward and punishment, and their
attainment through love and fear, which is the beginning of
"those called holy."

And this is "the gate of Hashem," and it is impossible without it.
However, one must not remain in this state forever, serving
solely through it, but rather must cleave to that which is beyond
comprehension.

And this is the explanation of "it defiles the pure"—those who
remain at this level—and "it purifies the impure"—those who
begin their journey through it, as it is the opening of the gate.
And this is the concept of the construction of the Mishkan, which
could only be erected by Moshe.

For he represented Da'at, which is the connection and attachment
of all of Israel.

Initially, the donations for the Mishkan came from "every
generous-hearted person," even from the Erev Rav, which
contained much foreign mixture.

Afterwards, it came from Israel alone, representing a higher
refinement and purity, as it says, "Take from among you"
specifically.

For the Mishkan, which was hinted at in all its construction,
vessels, pillars, and sockets, represented the entire chain of
worlds from the beginning of thought to the completion of
action,
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to bring the Divine Presence into the lower realms, as it is said,
"And I will dwell among them."

And likewise, within every person, the Mishkan connects the end

of action with the beginning of thought.

And it is impossible to attain refinement and purity except
gradually, little by little,

which is the concept of ascending from world to world through
the chain of worlds.

But in truth, this is not the ultimate path of purification, for it is
not the true purpose.

For the ultimate goal is "for its own sake" (lishmah), and that
which is beyond comprehension is the foundation that supports
and upholds everything.

Therefore, it was impossible for the Mishkan to be erected
except by Moshe,

who was above the entire people, as it is said, "Did I conceive
this people?"—as Moshe said, "For You say to me, 'Carry them
in your bosom as a nurse carries a suckling child."

All of Israel, with all their refinement, even though they were a
"generation of knowledge," were like an infant and suckling in
the eyes of Moshe, who does not cleanse its filth.

For such is the nature of all that is "not for its own sake" (shelo
lishmah).

The primary establishment of the Mishkan was through Moshe,
who elevated, connected, and established all its work within all
of Israel.

This represents the Divine Presence within all of Israel.

Each and every one of them experienced elevation through
Moshe, who was the Da'at (knowledge) and the attachment
beyond comprehension.

Likewise, Shabbat is the elevation of all worlds, including all
attributes and perceived attachment,

which correspond to the six days of creation.

And on the seventh day, "He rested"—this is the attachment
beyond comprehension that elevates all.
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And if one were to say, "Why should I begin with shelo

lishmah—represented by the six days of creation and the work of

the Mishkan, which parallels the Parah Adumah that defiles
those who engage in it?

For the ultimate goal is to be purified even from this—why
should I engage in it at all?"

This is why our Sages, as explained by Rashi, taught that the
juxtaposition of Shabbat to the work of the Mishkan indicates
that the work of the Mishkan, which is the beginning of
purification, does not override Shabbat, which is the essence of
purification.

For great preparation is necessary at the beginning, and on the
contrary, it is what brings one to the essence—it is the
entranceway, and it is impossible without it.

And this is why it does not override Shabbat—rather, it
facilitates Shabbat, as explained in "I considered my ways"
above.

And this is what our Sages taught regarding the early pious ones
who would wait three hours before each prayer, reaching a state
of attachment to faith and nullification of existence, as
mentioned above.

This totaled nine hours each day.

And this is what the Talmud asks: "When did they study Torah or

perform their work?"

The meaning of the question pertains to their attributes, which
are called "work" and the "six days of action"—which bring one
to this attachment.

When did they accomplish this, given that they stood in this
attachment for nine hours each day, as explained in the writings.
See there.
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The teaching begins with the section of Parashat Parah and the discussion surrounding the building of the
Mishkan. Rashi explains that the Torah first warns about Shabbat before discussing the work of the Mishkan in
order to teach that the construction of the Mishkan does not override Shabbat. At the end of the book of
Shemot, the Torah lists all the components of the Mishkan and states that the people brought it to Moshe
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because they themselves were unable to erect it. Rashi explains that although the Israelites constructed all the
pieces, the Mishkan ultimately stood up by itself when Moshe erected it.

This idea is connected to the teaching of the Zohar on the verse describing how Moshe could not enter the Tent
of Meeting because the cloud rested upon it (Shemot 40:35). The Zohar compares this to the adornment of a
bride, explaining that when the bride is being adorned it is not proper for others to stand nearby. This metaphor
hints to the deepest secrets of the Torah. The Torah speaks in physical language, yet its inner meaning contains
profound spiritual mysteries concealed within the garments of simple narrative.

Within this hidden wisdom lies a deeper contradiction in the verses describing the contributions to the Mishkan.
One verse says, “Take from among you an offering,” while another says, “From every generous-hearted
person.” The Zohar explains that initially even the Erev Rav participated in the donations. Therefore the Torah
first speaks broadly. Later the Torah restricts the command to the people of Israel themselves, reflecting a
process of purification and refinement.

This idea parallels two apparently contradictory teachings of the Talmud about learning Torah “not for its own
sake” (shelo lishmah). One statement teaches that through learning not for its own sake a person will eventually
come to learn for its own sake (lishmah). Another statement seems to condemn learning not for its own sake
entirely. The explanation is that these teachings refer to different intentions. If a person studies solely for selfish
motives with no desire to reach truth, such study is destructive. But if a person intends to eventually reach pure
devotion, even if he begins with imperfect motives, his learning will ultimately bring him to the state of
lishmah.

This paradox is hinted to in the words of King Shlomo regarding the laws of the Parah Adumah: “I said I will
become wise, but it is far from me” (Kohelet 7:23). The mystery of the Parah Adumah cannot be grasped
through intellect alone. Its essence is connected to faith that transcends understanding.

King David similarly said, “I considered my ways and returned my feet to Your testimonies” (Tehillim 119:59).
At first a person evaluates his behavior according to the motivations of the body. The physical body is coarse
matter and does not naturally follow the dictates of intellect or holiness. Therefore the body must first be
influenced through incentives such as fear of punishment, hope for reward, or the pleasure experienced in
serving Hashem.

Yet in truth, none of these motivations capture the essence of true attachment to the Infinite. The deepest
connection to Hashem cannot be grasped by intellect or even by emotional experience. All sensations of love,
fear, and pleasure are ultimately limited and imperfect, for “no person can see Me and live” (Shemot 33:20).
True attachment exists beyond all perception and sensation. It is reached only through faith and through the
nullification of the self.
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Nevertheless, this higher faith cannot be reached immediately. A person must first pass through the stage of
service motivated by fear, love, reward, and personal experience. These motivations serve as the preparation
and the throne for the higher state of faith beyond comprehension.

This explains the paradox of the Parah Adumah, which “defiles the pure and purifies the impure.” The initial
stages of service, which involve reward and punishment and emotional attachment, purify those who are
spiritually distant. They open the gate of divine service. But those who remain permanently within this level
without progressing further become “defiled,” meaning they remain trapped within limited perception rather
than advancing to the higher faith beyond understanding.

The same principle appears in the construction of the Mishkan. The Mishkan represents the entire chain of
spiritual worlds, from the highest divine thought to the lowest physical action. Its purpose is to bring the Divine
Presence into the lower world, as it says, “And I will dwell among them” (Shemot 25:8).

Within the soul of each individual the Mishkan represents the connection between the beginning of thought and
the end of action. A person refines himself gradually, ascending step by step through levels of spiritual
awareness. Yet even this process is not the ultimate goal. The final purpose is the level of lishmah, pure
devotion beyond comprehension.

Because this ultimate level transcends the spiritual capacity of ordinary individuals, the Mishkan could only be
erected by Moshe. Moshe represents the quality of Da’at, the inner connection that unites all the people of
Israel with the Divine. Even though the Israelites were called a “generation of knowledge,” compared to Moshe

they were like an infant carried by a nurse. Their service, though sincere, still contained elements of shelo
lishmah.

Moshe therefore established the Mishkan and elevated the work of the entire people. Through him the Divine
Presence rested among Israel. Each person’s spiritual service became elevated through Moshe’s level of Da’at,
which represents attachment beyond intellectual comprehension.

This concept is also reflected in Shabbat. The six days of the week correspond to human effort, emotional
service, and spiritual refinement. Shabbat represents the elevation above all these levels into the state of
transcendence and faith beyond comprehension.

For this reason the Torah juxtaposes Shabbat with the work of the Mishkan to teach that the work of the
Mishkan does not override Shabbat. The initial stages of spiritual labor are necessary preparations, but they
exist only in order to lead a person to the ultimate state represented by Shabbat.

The Talmud describes the early pious individuals who would spend three hours preparing themselves before
each prayer, entering a state of profound attachment and nullification before Hashem. This meant they spent
nine hours each day in such devotion. The Talmud asks how they found time to study Torah or perform their
work. The deeper meaning is that these activities correspond to the “six days of action,” the attributes and
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spiritual labor that prepare a person for the higher state of attachment. Their entire life was structured around
this movement from preparation to transcendence.

Practical Takeaway:

The path of spiritual growth is gradual and often begins with mixed motivations. Fear, reward, emotional
inspiration, and personal satisfaction are legitimate entry points in serving Hashem. One should not reject these
early stages simply because they are imperfect. They are the necessary preparation that allows a person to
progress toward deeper levels of faith.

At the same time, a person must remember that these motivations are not the ultimate goal. True devotion lies
beyond emotional experience and intellectual understanding. The goal is a level of service rooted in faith and
self-nullification before Hashem. Spiritual work should therefore move from external motivations toward a
deeper inner connection.

Chassidic Story:

A well-known teaching from early Chassidic tradition tells of a young student who once approached a great
Chassidic master and confessed his frustration. “I try to serve Hashem,” he said, “but my motivations are not
pure. Sometimes I learn Torah because I enjoy the honor it brings, sometimes because I want reward in the
World to Come. I feel that my service is flawed.”

The master smiled and answered gently, “Tell me, when a child first learns to walk, does he walk perfectly?”
“Of course not,” replied the student.

“He stumbles, he falls, and he holds onto furniture and walls,” the master continued. “Yet every step brings him
closer to walking properly. If he waited until he could walk perfectly before taking the first step, he would
never learn to walk at all.”

The master then concluded: “Serve Hashem with whatever motivation you have today. Use the love, the fear,
the hope for reward, even the personal satisfaction you feel. These are the first steps. If you continue walking,
eventually you will reach the place where you serve Him purely for His sake.”
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