
 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Emor 
 

“Say to the Kohanim etc., and you shall say to them: To a soul 
he shall not become impure among his people etc.” 

כֹּהֲנִים אֶל אֱמרֹ א לֹא לְנֶפֶשׁ אֲלֵהֶם וְאָמַרְתָּ וְגוֹ' הַ יטִַמָּ  
עַמָיו וְגוֹ בְּ '. 

Rashi of blessed memory explains: “‘When he is among his 
people,’ etc.” 

רֵשׁ "י פָּ הוּא זַ"ל: רַשִׁ עַמָיו" "כְּשֶׁ וְגוֹ בְּ '. 

This follows the path of what our Sages of blessed memory said 
in Avos (4:2): “Run to a light mitzvah as to a weighty one, for 
one mitzvah draws another mitzvah.” 

רֶךְ עַל הוּא הִנֵּה רָץ "הֲוֵי ב(: )ד, בְּאָבוֹת זַ"ל אָמְרָם דֶּ  
בַחֲמוּרָה קַלָּה לְמִצְוָה צְוָה כְּ מִּ מִצְוָה גּוֹרֶרֶת שֶׁ ". 

And it is like the verse (Psalms 119:32): “The path of Your 
commandments I shall run, for You shall broaden my heart.” 

רֶךְ עַל וְהוּא רֶךְ לב(: קיט, )תהלים הַפָּסוּק דֶּ "דֶּ  
י אָרוּץ מִצְוֹתֶיךָ י תַרְחִיב כִּ לִבִּ ". 

And the matter is: when a person performs a mitzvah for the sake 
of Heaven—that is, for its own sake, namely, because “He said 
and we do His will” (Sifri, Pinchas 143)— 

הָאָדָם וְהָעִניְןָ ה כְּשֶׁ ם מִצְוָה עוֹשֶׂ מַיםִ לְשֵׁ הִיא – שָׁ שֶׁ  
מָהּ הוּא לִשְׁ ניֵ שֶׁ אָמַר מִפְּ ה "שֶׁ )ספרי רְצוֹנוֹ" וְנעֲַשָׂ  
קמג פנחס ) 

he arouses all the worlds—from the lowly, earthly, composite 
ones in Asiyah, and all the way through Asiyah, Yetzirah, Beriah, 
Atzilus, and countless worlds— 

פָלִים מִן הָעוֹלָמוֹת, כָּל מְעוֹרֵר חְתּוֹניִם הַשְׁ הַתַּ  
בִים רְכָּ יָּה הַמֶּ עֲשִׂ בַּ יָּה וְכָל שֶׁ רִיאָה יצְִירָה עֲשִׂ אֲצִילוּת בְּ  
ר אֵין וְעוֹלָמוֹת מִסְפָּ  

until the Supreme Will, that it rose in His simple will to create the 
worlds—for the sake of Israel, who are called “the beginning,” 
that they would receive the Torah and the yoke of His kingship. 

עָלָה הָעֶלְיוֹן, הָרָצוֹן עַד רְצוֹנוֹ שֶׁ לִבְראֹ הַפָּשׁוּט בִּ  
בִיל – הָעוֹלָמוֹת רָאֵל בִּשְׁ נִּקְרָאוּ ישְׂ ית שֶׁ יקְַבְּלוּ רֵאשִׁ שֶׁ  

מַלְכוּתוֹ וְעלֹ הַתּוֹרָה  

And this is the chain of worlds mentioned above, until it reaches 
actionable mitzvos. 

לוּת וְהוּא לְשְׁ תַּ רֶת הָעוֹלָמוֹת הִשְׁ עַד – לְעֵיל הַנִּזכֶּ  
הִגִּיעַ יּוֹת לְמִצְוֹת שֶׁ מַעֲשִׁ . 

And behold, when he performs one of the mitzvos of Hashem 
with all his strength and qualities—until the arousal of joy in the 
mitzvah— 

כָל ה' מִצְוֹת מִכָּל אַחַת בַּעֲשׂוֹתוֹ וְהִנֵּה כֹּחוֹ בְּ עַד וּמִדּוֹתָיו   
מְחָה הַהִתְעוֹרְרוּת ל הַשִׂ צְוָה שֶׁ הַמִּ  

he arouses all the worlds with his joy, and he adds strength, so to 
speak, in the upper hosts, and brings elevation to all the worlds 
toward the Supreme Will—and he himself is included within 
them. 

מְחָתוֹ הָעוֹלָמוֹת כָּל מְעוֹרֵר כֹּחַ וּמוֹסִיף - בְּשִׂ פָמַלְיאָ  בְּ  
ל בְיכָוֹל מַעְלָה שֶׁ הָרָצוֹן אֶל הָעוֹלָמוֹת כָּל וַעֲלִיּוֹת כִּ  

בְּתוֹכָם עַצְמוֹ וְהוּא הָעֶלְיוֹן  

And from there he draws down and returns flow from world to 
world to the lowly, earthly worlds. 

ם פַע וּמוֹרִיד מַחֲזיִר וּמִשָּׁ פָלִים עוֹלָם אֶל מֵעוֹלָם שֶׁ הַשְׁ  
חְתּוֹניִם  הַתַּ

And this is (Berachos 31a): “One should not stand to pray, etc., 
except out of the joy of a mitzvah”— 

לֵּל עוֹמְדִין "אֵין א(: לא, )ברכות וְזהֶוּ אֶלָּא וְכוּ' לְהִתְפַּ  
מְחָה מִתּוֹךְ ל שִׂ מִצְוָה שֶׁ " 
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that among all of a person’s traits, the most exalted of all is joy. 
And if it is joy of a mitzvah—it is the highest supernal union. 

כָל בְּ כֹּל עֶלְיוֹן הַיּוֹתֶר הָאָדָם מִדּוֹת שֶׁ מְחָה, הוּא מִ וְאִם הַשִׂ  
ל הִיא כֹּל הָעֶלְיוֹן הַיִּחוּד הִיא מִצְוָה שֶׁ מִ . 

And it is known that prayer is called “the soul of David,” which is 
the Shechinah. 

נִּקְרֵאת ידָוּעַ וּתְפִלָה וִד" "נפֶֶשׁ שֶׁ הִיא דָּ כִינהָ שֶׁ הַשְּׁ , 

Therefore, the term “prayer” is mentioned with the soul, as in 
(Shmuel I 1:15): “And I shall pour out my soul,” etc., as is 
explained. 

יר לָכֵן פִלָּה לְשׁוֹן מַזכִּ נפֶֶשׁ תְּ טו(: א, א )שמואל כְּמוֹ בַּ  
פֹּךְ  י" אֶת "וְאֶשְׁ מְבוֹאָר וְגוֹ' נפְַשִׁ כַּ . 

And behold, it is known their statement (Zohar and Pardes 
Rimonim 6; see also Ramban on Shemos 29:46): “The Shechinah 
in the lower worlds is a need of the Most High.” 

רמב"ן ועי' ו, רמונים )פרדס זַ"ל מַאֲמָרָם ידָוּעַ וְהִנֵּה  
כִינהָ מו(: כט, שמות תַחְתּוֹניִם "שְׁ גָּבוֹהַ צרֶֹךְ בְּ ", 

The meaning is, as it is known: “His kingship rules over all” 
(Tehillim 103:19), even over the external dimensions of the 
worlds. 

יָּדוּעַ פֵּרוּשׁ: כֹּל "מַלְכוּתוֹ הֱיוֹת כַּ  לָה" בַּ קג, )תהלים מָשָׁ  
חִיצוֹניִוּת אֲפִלּוּ יט( הָעוֹלָמוֹת בְּ , 

Therefore, if a person requests or prays for something that he 
lacks, his intention should be only for the deficiency in the 
Shechinah— 

שׁ אָדָם אִם לָכֵן לֵּל אוֹ מְבַקֵּ בָר אֵיזהֶ עַל מִתְפַּ חָסֵר דָּ שֶׁ  
נּוּ, הְיהֶ לֹא מִמֶּ וּנתָוֹ תִּ כִינהָ חִסָרוֹן עַל אֶלָּא כַּ בַּשְּׁ שֶׁ  

for it is unbefitting—would anything be lacking in the King’s 
palace? (Shabbos 153a) 

אֵינוֹ ית חָסֵר כְּלוּם וְכִי הָרָאוּי מִן שֶׁ לֶךְ מִבֵּ קנג, )שבת הַמֶּ  
אֵינוֹ א(. הָרָאוּי מִן שֶׁ  

And such a prayer is a mitzvah, and “for this let every pious one 
pray” (Tehillim 32:6). 

זאֹת וּתְפִלָה לֵּל זאֹת וְ"עַל מִצְוָה הִיא כָּ חָסִיד" כָּל יתְִפַּ  
ו לב, )תהלים ), 

This is not the case if his intent is only to fulfill his desire and 
deficiency—for then the prayer does not ascend at all, 

אֵין מַה ן שֶׁ וּנתָוֹ אִם כֵּ יג כַּ אֲוָתוֹ לְהַשִׂ אֵינוֹ וְחֶסְרוֹנוֹ תַּ שֶׁ  
לָל לְמַעְלָה עוֹלֶה כְּ  

but rather descends downward into the realm of the kelipos, 
Heaven forbid—“and he shall call out: impure, impure” (Vayikra 
13:45). 

רֵד אֲבָל ה תֵּ ה מַטָּ הִיא מָטָּ לִפּוֹת שֶׁ לוֹם חַס הַקְּ "וְטָמֵא וְשָׁ  
מה יג, )ויקרא יקְִרָא" טָמֵא ). 

The general principle is: when a person performs one mitzvah and 
sanctifies himself below for its own sake— 

לָלָא אָדָם דְמִלְתָא: כְּ ה כְּשֶׁ שׁ אַחַת מִצְוָה עוֹשֶׂ עַצְמוֹ וּמְקַדֵּ  
ה מָהּ לְמַטָּ לִשְׁ  

he arouses all the worlds up to above, and they sanctify him from 
above through the chain of all the worlds which he awakened with 
his joy— 

ין לְמַעְלָה, עַד הָעוֹלָמוֹת כָּל מְעוֹרֵר שִׁ אוֹתוֹ וּמְקַדְּ  
רֶךְ מִלְמַעְלָה לוּת דֶּ לְשְׁ תַּ ר הָעוֹלָמוֹת כָּל הִשְׁ הֵעִיר אֲשֶׁ  
מְחָתוֹ  בְּשִׂ

and the drawing down of the flow [of holiness] reaches down to 
himself. 

פַע וְהוֹרָדַת עַצְמוֹ עַד הַשָּׁ  

And this is [the meaning of the verse] (Tehillim 119:32): “The path 
of Your commandments I shall run”— 

רֶךְ וְזהֶוּ: אָרוּץ מִצְוֹתֶיךָ "דֶּ " 

in that very path of joy and mitzvah that already [exists], from a 
trail it becomes a well-trodden road to run upon— 

רֶךְ בְּאוֹתוֹ ל הַדֶּ מְחָה שֶׁ ל הַשִּׂ צְוָה וְשֶׁ ר הַמִּ בָר, אֲשֶׁ מִן כְּ  
ה הַנָּתִיב רֶךְ נעֲַשָׂ ה דֶּ לָרוּץ כְּבוּשָׁ  
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for there is nothing to block or prevent, because in doing it for its 
sake—that He said and His will was done—that is the Will, 

י ם אֵין כִּ י וּמוֹנעֵַ, מְעַכֵּב שׁוּם שָׁ מָהּ בַּעֲשׂוֹתוֹ כִּ אָמַר לִשְׁ שֶׁ  
ה הוּא רְצוֹנוֹ וְנעֲַשָׂ הָרָצוֹן שֶׁ  

and there (Tehillim 92:10) “all workers of iniquity shall be 
scattered,” 

ם רְדוּ וְשָׁ יא צב, )תהלים אָוֶן" פּעֲלֵי כָּל "יתְִפָּ ) 

meaning the kelipos, for there is there no grasp for the external 
forces, Heaven forbid— 

הֵם לִפּוֹת, שֶׁ י הַקְּ ם אֵין כִּ חַס הַחִיצוֹניִם אֲחִיזתַ שׁוּם שָׁ  
לוֹם  וְשָׁ

and (Tehillim 68:3) “as wax melts before fire, so shall the wicked 
perish before God.” 

ס ניֵ דּוֹנגַ וּ"כְהִמֵּ עִים יאֹבְדוּ אֵשׁ מִפְּ ניֵ רְשָׁ אֱלֹקִים" מִפְּ  
ג סח, )שם ). 

And this is [the meaning of the saying in Avos 4:2]: “Be one who 
runs to a light mitzvah,” 

קַלָּה לְמִצְוָה רָץ "הֲרֵי וְזהֶוּ: " 

and the explanation of “light” is that it is for its own sake—that 
“He said and we do His will,” which is spiritual without any 
earthly intent or external thought— 

הִיא – "קַלָּה" וּפֵרוּשׁ מָהּ שֶׁ אָמַר לִשְׁ ה שֶׁ רְצוֹנוֹ, וְנעֲַשָׂ  
הוּא לִי רוּחָניִ שֶׁ וּנתַ שׁוּם בְּ בֶת אַרְצִית כַּ חוּץ וּמַחֲשֶׁ  

which is [in contrast to] the heaviness of earthly nature, which is 
material and coarse. 

הוּא בֵד שֶׁ טֶבַע כָּ הוּא הָאַרְצִי דְּ וְעָפְרִי חָמְרִי שֶׁ . 

“Because one mitzvah brings another mitzvah” (Avos 4:2), and it 
is known from the expression “one drags a bed, a chair, or a bench, 
etc.” (Shabbos 22a), 

" ניֵ צְוָה מִפְּ מִּ אָדָם גּוֹרֵר מִלְשׁוֹן וְידָוּעַ מִצְוָה" גּוֹרֶרֶת שֶׁ  
ה א מִטָּ א כב, )שבת וְכוּ' וְסַפְסָל" כִּסֵּ ), 

that one makes a furrow by dragging—and this means that one 
mitzvah makes a furrow for the next one. 

ה עוֹשֶׂ "גְּרִירָה", חָרִיץ שֶׁ צְוָה וְהוּא בַּ מִּ ה אַחַת שֶׁ עוֹשָׂ  
הּ חָרִיץ לַחֲבֶרְתָּ  

And if so, certainly one will “flee from sin,” because there [in the 
realm of holiness] “all workers of iniquity shall be scattered” and 
“as wax melts before fire” (Tehillim 92:10, 68:3). 

ן וְאִם אי כֵּ וַדַּ הְיהֶ בְּ י הָעֲבֵרָה" מִן "בּוֹרֵחַ תִּ ם כִּ שָׁ  
רְדוּ ס אָוֶן פּעֲלֵי כָּל "יתְִפָּ ניֵ דּוֹנגַ וּכְהִמֵּ אֵשׁ מִפְּ ", 

And likewise in reverse—like a person who flees from a great 
flame, so too will he flee from the sin itself, not being able to draw 
close at all—like a furnace ablaze. 

הַב מִן הַבּוֹרֵחַ כְּאָדָם - לְהֶפֶךְ כֵן וּכְמוֹ ן הַגָּדוֹל הַלַּ יבְִרַח כֵּ  
לֹּא עַצְמָהּ הָעֲבֵרָה מִן שׁ לְהִתְקָרֵב יוּכַל שֶׁ ן כְּמוֹ מַמָּ כִבְשָׁ בְּ  

ל עֵרָה שֶׁ הַבְּ , 
And he will depart due to the furrow of a mitzvah that is engraved 
in his heart: “and a proper spirit renew within me” (Tehillim 
51:12), as mentioned above. 

ניֵ וְיצֵֵא ל הֶחָרִיץ מִפְּ חָרוּץ מִצְוָה שֶׁ לִבּוֹ שֶׁ נכָוֹן "וְרוּחַ בְּ  
שׁ י" חַדֵּ קִרְבִּ נִּזכָּר יב( נא, )תהלים בְּ לְעֵיל כַּ  

And this is [the meaning of] “To a soul he shall not become 
impure among his people.” 

א לֹא "לְנפֶֶשׁ וְזהֶוּ: יו יטִַמָּ עַמָּ בְּ " 

Meaning: “To a soul”—which is prayer, as mentioned above; “he 
shall not become impure” means that his thought should not be 
upon the physical lack, which would make his cry impure, as 
mentioned above. 

הִיא – "לְנפֶֶשׁ" פֵרוּשׁ: פִלָּה שֶׁ נִּזכָּר תְּ א" "לֹא לְעֵיל כַּ יטִַמָּ  
לֹּא פֵרוּשׁ בְתּוֹ יהְִיהֶ שֶׁ ם עַל מַחֲשַׁ רוֹן גֶּשֶׁ טָמֵא וּקְרָאוֹ הַחִסָּ  

נִּזכָּר לְעֵיל כַּ , 
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And this is: “among his people,” and Rashi of blessed memory 
explained: “when he is among his people”—meaning with all his 
physical limbs and character traits, 

יו" וְזהֶוּ: עַמָּ "י וּפֵרֵשׁ "בְּ הוּא זַ"ל רַשִׁ יו" בְּתוֹךְ "כְּשֶׁ עַמָּ  
כָל פֵרוּשׁ מִיִּים וּמִדּוֹתָיו אֵבָרָיו בְּ הַגַּשְׁ , 

as in the saying (Koheles 9:14): “a small city,” which refers to the 
limbs—and understand this. 

מַאֲמָר הִיא קְטַנָּה" "עִיר יד(: ט, )קהלת כְּ הָאֵבָרִים שֶׁ  
 .וְהָבֵן

And this is (Mishlei 20:27): “The candle of Hashem is the soul of 
man, searching all the innermost chambers.” 

מַת ה' "נרֵ כז(: כ, )משלי וְזהֶוּ חַדְרֵי כָּל חפֵֹשׂ אָדָם נשְׁ  
 "בָטֶן

As it is known that every nefesh, ruach, neshamah, and chayah has 
248 limbs and 365 sinews, which clothe within the limbs of man, 

יָּדוּעַ כָּל כַּ מָה רוּחַ נפֶֶשׁ שֶׁ חִינתַ לָהֶם ישֵׁ - חַיָּה נשָׁ בְּ  
ס"ה אֵבָרִים רְמַ"ח ים גִּידִים וּשְׁ אֶבְרֵי תּוֹךְ הַמְלַבָּשִׁ  

 ,הָאָדָם
and with every mitzvah which he performs, he clothes [holiness] 
into a corresponding limb— 

מַלְבִּישׁ מִצְוָה וּבְכָל אֵבָר לְאֵיזהֶ שֶׁ  

and from there the kelipos are scattered—and this is: “The candle 
of Hashem.” 

ם רְדוּ מִשָּׁ לִפּוֹת, יתְִפָּ ה "נרֵ וְזהֶוּ: הַקְּ '" 

For “a mitzvah is a lamp,” which is the light of the fire of the “soul 
of man that searches” (Mishlei 20:27). 

י הוּא מִצְוָה נרֵ כִּ מַת אֵשׁ אוֹר שֶׁ חפֵֹשׂ אָדָם נשְׁ " 

Meaning: along the lines of the verse (Iyov 28:12): “Man 
searches”— 

רֶךְ עַל פֵּרוּשׁ אָדָם "יחְַפַּשׂ יב( כח, )שם הַפָּסוּק דֶּ " 

that it refers to the nullification of the kelipos. הוּא לִיפּוֹת בְּטוּל שֶׁ הַקְּ  
And similarly, the concept of juxtaposing redemption to 
prayer—this is the elevation of the Shechinah, as is known (Zohar, 
Pinchas 242b). 

כִינהָ עֲלִיַּת הִיא - לִתְפִלָּה גְּאֻלָה סְמִיכוּת עִניְןַ וְכֵן הַשְּׁ  
יָּדוּעַ ב רמב, פנחס )זוהר כַּ ) 

And therefore, “Whoever juxtaposes redemption to prayer is 
assured that he is a son of the World to Come” (Berachos 4b)— 

הוּא לוֹ מַבְטָח לִתְפִלָּה גְּאֻלָה "הַסּוֹמֵךְ וְלָכֵן ן שֶׁ עוֹלָם בֶּ  
ב ד, )ברכות הַבָּא" ) 

because of the nullification of the kelipos. And understand this. ֵני לִיפּוֹת בְּטוּל מִפְּ וְהָבֵן הַקְּ . 

And this is what is stated (Devarim 20:3) by the anointed for war 
who begins: “Hear, O Israel, you draw near today…” 

נֶּאֱמַר וְזהֶוּ תְחִיל: מִלְחָמָה בִּמְשׁוּחַ ג( כ, )דברים שֶׁ מַּ שֶׁ  
מַע רָאֵל "שְׁ ם ישְׂ הַיּוֹם קְרֵבִים אַתֶּ ", 

And our Rabbis of blessed memory said (Sotah 42a): “Why did he 
begin with ‘Shema Yisrael’? To say to them: even if they have 
nothing else but the observance of the recitation of Shema 
morning and evening, they are worthy that their enemies fall 
before them.” 

ה א(: מב, )סוטה זַ"ל רַבּוֹתֵינוּ וְאָמְרוּ תַח "לָמָּ מַע פָּ בִּשְׁ  
רָאֵל קְרִיאַת קִיּוּם אֶלָּא לָהֶם אֵין אֲפִלּוּ לָהֶם לוֹמַר ישְׂ  

מַע חֲרִית שְׁ לוּ הֵם רְאוּיםִ וְעַרְבִית שַׁ יִּפְּ אוֹיבְֵיהֶם שֶׁ  
 ."לִפְניֵהֶם

And the matter is, as is known: “To unify the attribute of day with 
night, and night with day” (Zohar Va’eschanan 266b), 

יָּדוּעַ הוּא וְהָעִניְןָ ת "לְיחֵַד כַּ לַילְָה יוֹם מִדַּ וְלַילְָה – בְּ  
יוֹם" ב רס, ואתחנן )זוהר בְּ ) 
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and through this unification the kelipos are nullified—and who can 
stand before them? 

עֲרִים זהֶ וּבְיחִוּד לִיפּוֹת מִתְבַּ לִפְניֵהֶם יעֲַמדֹ וּמִי הַקְּ , 

From then on, certainly their enemies must fall beneath them. אי מֵאָז וַדַּ פֹּל אוֹיבְֵיהֶם מֶכְרָחִים בְּ יהֶם לִ חְתֵּ תַּ , 

And this was the intent of Goliath the Philistine, who would go out 
morning and evening to nullify them from the recitation of Shema, 

וְנתַ הָיתְָה וְזהֶ י גָּלְיתָ כַּ תִּ לִשְׁ הָיהָ הַפְּ חֲרִית יוֹצֵא שֶׁ שַׁ  
ל וְעַרְבִית מַע מִקְרִיאַת אוֹתָם לְבַטֵּ שְׁ , 

as our Rabbis of blessed memory expounded (Sotah 42b). ֹרְשׁוּ כְּמו דָּ ב מב, )סוטה זַ"ל רַבּוֹתֵינוּ שֶׁ ). 

And this is [the meaning of]: “Say and you shall say” (Vayikra 
21:1)—to warn the great ones concerning the small ones. 

" "אֱמרֹ וְזהֶוּ: טַנִּים עַל הַגְּדוֹלִים לְהַזהְִיר – וְאָמַרְתָּ הַקְּ , 

And the meaning of “to warn” is from the expression (Daniel 12:3) 
“the brilliance of the firmament,” which means to illuminate. 

הָרָקִיעַ זהַֹר ג( יב, )דניאל מִלְּשׁוֹן "לְהַזהְִיר" וּפֵרוּשׁ  
הוּא לְהָאִיר שֶׁ , 

And “great ones” refers to the greatness, which are the intellects 
(mochin), 

הֵם הַגַּדְלוּת הוּא – "גְּדוֹלִים" וּפֵרוּשׁ הַמּוֹחִין שֶׁ , 

and “small ones” refers to the smallness, which is the Shechinah in 
the lower realms, 

טְנוּת הוּא "קְטַנִּים" וּפֵרוּשׁ הִיא הַקַּ כִינהָ שֶׁ הַשְּׁ  
תַחְתּוֹניִם  ,בְּ

in the manner of (Tehillim 103:19): “And His kingship rules over 
all.” 

רֶךְ עַל כֹּל "וּמַלְכוּתוֹ יט( קג, )תהלים דֶּ  לָה בַּ מָשָׁ ". 

That is to say: “to illuminate the greatness upon the smallness”— טְנוּת עַל הַגַּדְלוּת "לְהָאִיר כְּלוֹמַר הַקַּ " 

from the Supreme Will down to these mitzvos, “which a person 
shall do in the world of Asiyah and live through them” (Vayikra 
18:5). And understand this. 

צְוֹת אֵלֶּה עַד הָעֶלְיוֹן הָרָצוֹן מִן ר הַמִּ ה "אֲשֶׁ אוֹתָם יעֲַשֶׂ  
יָּה בְּעוֹלַם הָאָדָם הֶם" וְחַי הָעֲשִׂ וְהָבֵן ה( יח, )ויקרא בָּ . 

And this is what is stated in the Gemara (Beitzah 16a): “Shammai, 
all his days he would eat in honor of Shabbos: if he found a nice 
animal, he would say, ‘This is for Shabbos’; if he found a better 
one, he would use that instead,” etc. 

[ אִיתָא וְזהֶוּ גְּמָרָא דְּ אי א(: טז, )ביצה בַּ מַּ ימָָיו כָּל "שַׁ  
בָּת לִכְבוֹד אוֹכֵל הָיהָ הֵמָה מָצָא שַׁ לִכְבוֹד זוֹ אָמַר נאָָה בְּ  

בָּת, וְכוּ הֵימֶנָּה נאָָה אַחֶרֶת מָצָא שַׁ ', 

But Hillel the Elder had a different trait, that all his actions were 
for the sake of Heaven.” 

ה הַזָּקֵן הִלֵּל אֲבָל כָּל לוֹ הָיתְָה אַחֶרֶת מִדָּ יו שֶׁ ם מַעֲשָׂ לְשֵׁ  
מָיםִ  ,"שָׁ

And this is puzzling—was Shammai’s conduct not for the sake of 
Heaven? Heaven forbid! 

מוּךְ: וְהוּא אי וְכִי תָּ מַּ יו שַׁ לֹּא מַעֲשָׂ ם שֶׁ מַיםִ לְשֵׁ חָלִילָה שָׁ  

And the explanation of the matter, since it is known that the 
students of Shammai were sharper in intellect (Yevamos 14a), 

לְמִידֵי ידָוּעַ מִהְיוֹת הָעִניְןָ, וּבָאוּר תַּ אי שֶׁ מַּ חָרִיפֵי הָיוּ שַׁ  
א יד, )יבמות טְפֵי ) 

and even so, the halachah was established like Hillel, who was 
humble (Eruvin 13b), 

עָה הָכִי וַאֲפִלּוּ הִלֵּל הֲלָכָה נקְִבְּ הָיהָ כְּ )עירובין עַנוְְתָן שֶׁ  
 ,(יג

and it is known that “shamayim” (heaven) is one attribute, and 
“shem” (name) is another, lower attribute— 

י וְידָוּעַ מַיםִ" כִּ ה "הַשָּׁ ם" אַחַת מִדָּ ה נקְִרַאת וְ"שֵׁ מִדָּ  
חְתּוֹנהָ אַחֶרֶת תַּ , 
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and this is “shamayim”—a single attribute, the true unification: to 
unify “shem” (name) with “shamayim” (heaven), which is 
Vav–Hei. 

מַיםִ" וְהוּא ה "הַשָּׁ י הַיִּחוּד אַחַת מִדָּ ם לְיחֵַד הָאֲמִתִּ שֵׁ  
מַיםִ הוּא לְשָׁ ו"ה שֶׁ  

And behold, Shammai, due to his elevated stature, being more 
sharp, could not unify the lower attribute to that which is above it. 

אי וְהִנֵּה מַּ יכָוֹל הָיהָ לֹא טְפִי חָרִיף הֱיוֹתוֹ עֶרְכּוֹ לְגְבַהּ שַׁ  
ה לְיחֵַד חְתּוֹנהָ מִדָּ ר הַתַּ עָלֶיהָ לַאֲשֶׁ , 

Not so with Hillel, who was humble, and all his actions were to 
unify the attribute of night into day, which is “shem” to 
“shamayim.” 

אֵין מַה ן שֶׁ הָיהָ הִלֵּל כֵּ יו וְכָל עַנוְְתָן שֶׁ ת לְיחֵַד מַעֲשָׂ מִדַּ  
יוֹם לַילְָה הִיא בְּ ם שֶׁ מַיםִ שֵׁ לְשָׁ , 

And this is: “for the sake of Heaven.” And understand this. :ּם וְזהֶו מַיםִ" לְשֵׁ וְהָבֵן שָׁ  
[NOTE: Summary 
The discourse discusses the inner meaning behind the ruling of Jewish law in favor of Beis Hillel 
over Beis Shammai, despite Shammai’s disciples being sharper in intellect. This preference 
reflects a deeper Kabbalistic dynamic between Gevurah (severity) and Chesed (kindness), 
and between Shamayim (Heaven) and Shem (Name). 

●​ Shammai, representing strictness and elevated intellect (symbolized by “Shamayim”), 
could not draw down and unify the lower, more material aspects of reality with the 
higher Divine source. 

●​ Hillel, due to his deep humility, could unify even the lowest aspects (“Shem”) with 
Heaven—bringing holiness into the mundane. 

●​ This is the true meaning of serving “L’shem Shamayim”—to unite opposites, to bind 
the lower with the upper, the night with the day, the small with the great. 

●​ This also illuminates the deeper meaning of “Say and you shall say” (Lehazhir 
haGedolim al haKetaním): to shine the light of the higher intellectual states (mochin 
d’gadlus) onto the Shechinah found in the lowest worlds (mochin d’katnus), thus 
completing the unification of Divine names. 

Practical Takeaway 

True spiritual greatness is not in rising above the world—but in bringing Heaven down into 
it. Like Hillel, the avodah (service) of a chassid must be to infuse even mundane acts with 
godliness and intention, uniting “Shem” and “Shamayim.” 

So too, when praying or doing a mitzvah, the goal is not only personal elevation—but to uplift 
the world with you, to reach down into the “night” of life and bring in the light of “day.” 

This calls for humility: the ability to engage with those below you spiritually or emotionally, and 
draw them upward by illuminating them. 
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Chassidic Story 

Reb Menachem Mendel of Horodok and the Meat Barrel​
(Source: Beis Rebbi, and Toldos Chabad) 

Once, R. Menachem Mendel of Horodok was sitting in the kitchen with some of his chassidim 
during a weekday. A simple Jew walked in, rolled up his sleeves, and began preparing a barrel of 
meat, clumsily sloshing it with his hands. The odor was strong, the atmosphere coarse. The 
chassidim were taken aback: Why was their Rebbe sitting in the presence of such mundane 
activity? 

Reb Menachem Mendel looked up and said with serenity: 

“From the barrel of meat too, you can come to ‘Shamayim’—if it’s done with the right kavannah 
(intention).” 

He then explained: this Jew was preparing food for Shabbos, and while he lacked refinement, his 
heart was full of kavod Shabbos (honor for the holy day). His sincere motivation sanctified the 
act—uniting the earthly with the heavenly, just like Hillel's path. 

Lesson: The Horodoker Rebbe emphasized that holiness is not found only in lofty learning or 
separation from the world—but in bridging the holy and the mundane through humility and 
conscious intention. That is the true unification of Shem and Shamayim. END NOTE] 

 

Powered By: ChassidusNow.com 
7 

https://www.chassidusnow.com/
http://chassidusnow.com

