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 בס"ד

Menachem Nachum of Chernobyl  
Me’or Einayim  

Parshas Devarim 
Introduction 
This discourse, attributed to Rabbi Menachem Nachum of Chernobyl—one of the primary disciples of the Baal 
Shem Tov and the founder of the Chernobyl Chassidic dynasty—explores the mystical significance of da’as 
(divine knowledge) and its transformative power. Rabbi Nachum, who lived in 18th-century Ukraine, 
emphasized the unification of divine consciousness with the human experience. In this maamar, he builds on 
earlier Torah and Zoharic insights to demonstrate how true da’as, when rooted in Torah and awe of Hashem, 
can elevate speech, sweeten harsh judgments, and transition the soul from spiritual exile into a state of 
redemptive delight. 
In Midrash Tanchuma on “These are the words…” it is said: 
Israel said to Moshe, “Yesterday you said ‘I am not a man of 
words,’ and now you are speaking so much?” Rabbi Yitzchak 
said: “When you were of heavy speech, learn the Torah and be 
healed,” just as Moshe learned the Torah in the wilderness. So 
far is the language of the Midrash. 

מִדְרַשׁ נְחוּמָא בְּ ה תַּ בָרִים אֵלֶּ רָאֵל אָמְרוּ וְגוֹ׳ הַדְּ ישְׂ  
ה בָרִים אִישׁ לֹא אָמַרְתָּ אֶתְמוֹל לְמשֶׁ ו אָנכִֹי דְּ וְעַכְשָׁ  

ה ר אַתָּ ה יצְִחָק אָ״ר כָּ״כ מְדַבֵּ אַתָּ ה כְבַד כְּשֶׁ נֵה פֶּ אֶת שְׁ  
א הַתּוֹרָה ה כְּמוֹ וְהִתְרַפֵּ מֹּשֶׁ  ר הַתּוֹרָה אֶת לָמַד שֶׁ דְבָּ מִּ בַּ  

דְרָשׁ לְשׁוֹן כָּאן עַד הַמִּ . 

Let us preface the verse (Devarim 2:3): “It is much for you to 
circle this mountain—turn yourselves northward,” and Rashi 
explains: “Circle to the eastern direction, from south to north, 
with your faces toward the north…” 

ים בָרִים פָּסוּק וְנקְַדִּ הַזֶּה הָהָר אֶת סבֹ לָכֶם רַב ג׳( ב׳, )דְּ  
נוּ מִן מִזרְָחִית לְרוּחַ לָכֶם סבֹוּ וּפֵירֵשׁ״י צָפנֹהָ לָכֶם פְּ  

רוֹם פוֹן הַדָּ ניֵכֶם לַצָּ פוֹן פְּ כו׳ לַצָּ  

To understand the matter, one can say: It is known that the secret 
of the Exodus from Egypt is that da’as (knowledge) was in exile 
and in smallness—that they did not know the complete da’as to 
serve Hashem, blessed be He, with delight and expanded 
intellect. 

ר הָעִניְןָ לְהָבִין נוֹדָע לוֹמַר אֶפְשָׁ מִצְרַיםִ יצְִיאַת סוֹד דְּ  
עַת הוּא הַדַּ גָלוּת הָיהָ שֶׁ לֹּא וּבִקְטַנּוּת בְּ עַת ידְָעוּ שֶׁ הַדַּ  

לֵם רֵךְ ה׳ אֶת לַעֲבוֹד הַשָּׁ תַעֲנוּג יתְִבָּ גְּדוֹלִים וּבְמוֹחִין בְּ  

As it is written (Divrei HaYamim I 28:9): “Know the God of your 
father,” as is known that da’as implies union and pleasure, as it 
says “And Adam knew…” 

בְרֵי כַּמּוֹ״שׁ ע ט׳( כ״ח, א׳ הַיָּמִים )דִּ אָבִיךָ אֱלֹהֵי אֶת דַּ  
נּוֹדָע עַת כִּ דַּ אָדָם וַיֵּדַע כַּמּוֹ״שׁ וְתַעֲנוּג יחִוּד לָשׁוֹן הוּא שֶׁ  

And in the Egyptian exile their da’as was in great 
smallness—this is the level of “Meitzar Yam” (narrow straits of 
the sea), that the da’as which flows from the da’as of Chochmah 
was constricted and in smallness, for they lacked great da’as. 

ם הָיהָ מִצְרַיםִ וּבְגָלוּת עְתָּ קְטַנּוּת דַּ הוּא מְאדֹ בִּ חִינתַ שֶׁ בְּ  
עַת יםָ מֵיצַר הַדַּ ךְ שֶׁ נִּמְשָׁ עַת שֶׁ מֵצַר הָיהָ הַחָכְמָה מִדַּ בְּ  

לֹּא וּקְטַנּוּת עַת אֶצְלָם הָיהָ שֶׁ הַגָּדוֹל הַדַּ  

And at the Exodus from Egypt, they went out from the “Meitzar 
Yam,” and the da’as of Hashem increased and was magnified, as 
it says (Shemos 2:25): “And Elokim knew,” that the da’as of 
Elokim was elevated. 

יָּצְאוּ מִצְרַיםִ וּבִיצִיאַת ל יםָ מֵיצַר מִן שֶׁ נִּתְגַּדֵּ וְנתְִרַבֶּה שֶׁ  
עַת מוֹת כַּמּוֹ״שׁ ה׳ אֶת הַדַּ אֱלֹהִים וַיֵּדַע כ״ה( ב׳, )שְׁ  

נִּתְרוֹמֵם עַת שֶׁ אֱלֹהִים דַּ  
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And as it says: “You grew and increased” — that they arrived at 
and expanded into broad intellect and great da’as to serve the 
Creator, blessed be He, with the pure and radiant delight, which 
is the joy of mitzvah and service. 

י וְכַמּוֹ״שׁ רְבִּ לִי וַתִּ גְדְּ בָּאוּ וַתִּ לוּ וְנתְִרַבּוּ שֶׁ בְּמוֹחִין וְנתְִגַּדְּ  
תַעֲנוּג הוּא בָּרוּךְ הַבּוֹרֵא לַעֲבוֹד גָּדוֹל וְדַעַת הַזַּךְ בְּ  

הוּא וְהַזּוֹהַר מְחַת שֶׁ ל שִׂ וַעֲבוֹדָה מִצְוָה שֶׁ  

As it says: “A maidservant saw at the sea what Yechezkel did not 
see”—their service, by the fact that the da’as had increased and 
they had exited from the smallness, was in joy. 

פְחָה רָאָתָה וְכַמּוֹ״שׁ לֹּא מַה הַיָּם עַל שִׁ יחְֶזקְֵאל רָאָה שֶּׁ  
עֲבוֹדָתָן נִּתְרַבָּה ידְֵי עַל שֶׁ עַת שֶׁ טַנּוּת מִן וְיצְָאוּ הַדַּ הַקְּ  

מְחָה הָיתְָה בְּשִׂ  

As it says (Tehillim 100:2): “Serve Hashem with joy.” Yet we 
find another verse that says (ibid. 2:11): “Serve Hashem with 
awe.” 

הִלִּים כַּמּוֹ״שׁ מְחָה ה׳ אֶת עִבְדוּ ב׳( ק׳, )תְּ וּמָצִינוּ בְּשִׂ  
כָּתוּב אַחֵר מִקְרָא ם שֶׁ ירְִאָה ה׳ אֶת עִבְדוּ י״א( ב׳, )שָׁ בְּ  

And the truth is as they expounded in the Talmud: “Serve 
Hashem with awe and rejoice with trembling”—in the place of 
joy, there shall also be trembling. And to understand the words of 
the Talmud… 

רְשׁוּ כְּמוֹ הוּא וְהָאֱמֶת דָּ ירְִאָה ה׳ אֶת עִבְדוּ בַּש״ס שֶׁ בְּ  
רְעָדָה וְגִילוּ מָקוֹם בִּ ם גִּילָה בְּ הֵא שָׁ וּלְהָבִין רְעָדָה תְּ  
בְרֵי הַש״ס דִּ  

For it is known that awe (yirah) is the gate to Hashem through 
which the righteous enter, as it is written: “The beginning of 
wisdom is fear of Hashem” (Tehillim 111:10). 

נוֹדָע הַיִּרְאָה דְּ עַר הִיא שֶׁ ר לַה׳ הַשַּׁ יקִים אֲשֶׁ בוֹ יבָוֹאוּ צַדִּ  
ית הִלִּים ה׳ ירְִאַת חָכְמָה רֵאשִׁ י׳ קי״א, )תְּ ) 

That the beginning of all service and the beginning of his speech 
and words must be preceded by and aroused through awe of the 
Blessed One. 

חִלַּת תְּ בּוּרוֹ וּתְחִלַּת עֲבוֹדָתוֹ כָּל שֶׁ בָרִים דִּ צָרִיךְ הַדְּ  
ים קְדִּ תַּ רֵךְ ירְִאָתוֹ עָלָיו וְתִתְעוֹרֵר לוֹ שֶׁ יתְִבָּ  

And if he possesses da’as—which is delight, as stated—then 
through that da’as a great delight is drawn to him in his service 
from the World of Delight, and he begins to serve Hashem with 
joy. 

עַת לוֹ ישֵׁ וְאִם הוּא דַּ עֲנוּג שֶׁ אֲמוּר תַּ עַת ידְֵי עַל אָזיַ כָּ הַדַּ  
ךְ הַהוּא עֲנוּג לוֹ נמְִשָׁ עֲבוֹדָתוֹ גָּדוֹל תַּ עֲנוּג מֵעוֹלַם בַּ הַתַּ  

מְחָה ה׳ אֶת לַעֲבוֹד וּמַתְחִיל בְּשִׂ  

Thus he connects, unifies, and elevates the World of Awe into the 
World of Delight, through that which was aroused within him, as 
is known from the concept of arousal from below (isarusa 
d’lisata), etc., and a true and complete unification is made. 

ר וְנמְִצָא קַשֵּׁ מְּ בְּעוֹלַם הַיִּרְאָה עוֹלַם אֶת וּמַעֲלֶה וּמְיחֵַד שֶׁ  
עֲנוּג נִּתְעוֹרֵר מַה ידְֵי עַל הַתַּ קִרְבּוֹ שֶּׁ נּוֹדָע כָּךְ בְּ כִּ  

אִתְעָרוּתָא א בְּ לְתַתָּ ה וְגוֹ׳ דִּ אֱמֶת גָּמוּר יחִוּד וְנעֲַשֶׂ בֶּ : 

And to understand what kind of da’as brings him into the World of 
Delight—it is known from the verse of the prophet (Yeshayahu 
58:14): “For the mouth of Hashem has spoken.” 

עַת הוּא אֵיזוֹ וּלְהָבִינךְָ יכוֹ דַּ מְשִׁ מַּ עֲנוּג לְעוֹלַם שֶׁ הוּא הַתַּ  
י אָמַר מַה נוֹדָע כִּ עְיהָוּ הַנָּבִיא שֶּׁ י י״ד( נ״ח, )ישַׁ י כִּ ה׳ פִּ  

בֵּר  דִּ
That every person who speaks words of Torah or prayer, after 
having entered the gate of awe and accepted upon himself the 
yoke of awe of the Blessed One—he must know and believe that 
the mouth speaking the words is literally the mouth of the Blessed 
One. 

רִיךְ צָּ בְרֵי הַמְדַבֵּר אֶחָד כָּל שֶׁ בָּא אַחַר וּתְפִלָּה תוֹרָה דִּ שֶׁ  
עַר בֵּל הַיִּרְאָה בִּשְׁ קִּ רֵךְ ירְִאָתוֹ עלֹ עָלָיו שֶׁ עַצְמוֹ עַל יתְִבָּ  
י וְלְהַאֲמִין לָדַעַת צָרִיךְ יו כִּ בָרִים הַמְדַבֵּר פִּ שׁ הוּא הַדְּ מַמָּ  

יו רֵךְ פִּ יתְִבָּ  
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That it is literally a portion of Hashem—the divine Adnus that 
dwells within every complete Jew—it is that which speaks the 
words, by the power of the Divine portion within. 

הוּא שׁ ה׳ חֵלֶק שֶׁ אָדָם כָּל בְּתוֹךְ הַשּׁוֹכֵן הָאֲדָנוּת מַמָּ  
רָאֵל לֵם מִיִּשְׂ דַבֵּר הוּא הַשָּׁ מְּ בָרִים שֶׁ כחַֹ הַדְּ הַחֵלֶק בְּ  

 הָאֱלֹקִי
As it says (Tehillim 51:17): “Hashem, open my lips,” referring to 
the World of Speech which is contracted within the human mouth, 
as explained elsewhere. 

כָּתוּב וּכְמוֹ הִלִּים שֶׁ פָתַי אֲדנֹיָ י״ז( נ״א, )תְּ ח שְׂ פְתָּ הוּא תִּ שֶׁ  
בּוּר עוֹלַם צוּמְצָם הַדִּ ה בְּתוֹךְ הַמְּ בוֹאָר כְּמוֹ הָאָדָם פֶּ מְּ שֶׁ  

מָקוֹם אֶצְלֵנוּ אַחֵר בְּ  
And once he knows this with complete faith, immediately a great 
delight will come to him—for this awareness is the perfect da’as 
that brings one to spiritual delight. 

יֵּדַע וְאַחַר אֱמוּנהָ זהֶ שֶׁ עֲנוּג לוֹ יבָוֹא מִיָּד גְּמוּרָה בֶּ גָּדוֹל תַּ  
י עַת הִיא הַיְּדִיעָה זאֹת כִּ לֵם הַדַּ בִיאוֹ הַשָּׁ עֲנוּג לִידֵי הַמְּ תַּ  

 הָרוּחָניִ
And his intellect will be expanded, and through da’as, the awe he 
originally accepted upon himself will be unified into the World of 
Delight. 

לּוֹ מוֹחִין וְנתְִרַחֲבוּ עַת ידְֵי עַל וְנתְִאַחֵד שֶׁ הַיִּרְאָה הַדַּ  
בֵּל קִּ חִלָּה עָלָיו שֶׁ עֲנוּג בְּעוֹלַם מִתְּ הַתַּ  

And through this, he departs from the “Meitzar Yam” (the straits 
of the sea), for the da’as increases and emerges from the 
narrowness and smallness. 

צַר יצָָא זהֶ ידְֵי וְעַל עַת יםָ מִמֵּ הַדַּ מִן וְיוֹצֵא מִתְרַבֶּה שֶׁ  
צַר טַנּוּת הַמֵּ וְהַקְּ  

And through this unification, all judgments (dinim) are sweetened, 
for judgments dwell in narrowness and smallness—just like in 
Egypt, where, because da’as was in narrowness and smallness, 
there was exile, which are judgments. 

ה הַזֶּה הַיִּחוּד ידְֵי וְעַל יניִן כָּל מִתּוּק נעֲַשֶׂ י הַדִּ יניִן כִּ הֵן הַדִּ  
מֵצַר מִצְרַיםִ כְּמוֹ וְקְטַנּוּת בְּ עַל בְּ הָיהָ ידְֵי שֶׁ עַת שֶׁ הַדַּ  
מֵצַר הֵן גָּלוּת הָיהָ וּקְטַנּוּת בְּ יניִן שֶׁ דִּ  

And through the increase of da’as, they departed from destitution 
entirely. And so it is with every person and in every generation. 

עַת רִיבּוּי ידְֵי וְעַל לּוּת מִן יצְָאוּ הַדַּ כְלָלוּת הַדַּ הוּא וְכֵן בִּ  
כָל זמְַן וּבְכָל אָדָם בְּ  

This is their intent when our Sages of blessed memory said: “In 
every generation, a person is obligated to see himself as if he left 
Egypt”—in a personal sense, 

זֶּהוּ וָּנתָָם שֶׁ כָל ז״ל בְּאָמְרָם כַּ אָדָם חַיָּיב וָדוֹר דּוֹר בְּ  
אִלּוּ עַצְמוֹ אֶת לִרְאוֹת צְרַיםִ יצָָא הוּא כְּ מִמִּ  

for a person casts himself and his da’as into Meitzar Yam and 
smallness, and through this he enters a place of judgments. 

פְרָטִיּוּת הָאָדָם בִּ יל שֶׁ מֵצַר וְדַעְתּוֹ עַצְמוֹ מַפִּ וּקְטַנּוּת יםָ בְּ  
יניִן בִּמְקוֹם הוּא זהֶ ידְֵי וְעַל דִּ  

But when he accepts upon himself awe (yirah), which is the 
gate—the place of judgments as is known—and through the da’as 
mentioned above, 

קַבֵּל מְּ הִיא הַיּרְִאָה אֶת עָלָיו וּכְשֶׁ עַר שֶׁ הוּא הַשַּׁ מְקוֹם שֶׁ  
יניִן נּוֹדָע הַדִּ כַּ  

that he believes “the mouth of Hashem spoke through him,” he 
thereby comes to the supreme delight, the World of 
Delight—“Alma d’Cherut,” the world of freedom, 

עַת ידְֵי וְעַל אֲמִין הָאָמּוּר הַדַּ מַּ י שֶׁ י כִּ בֵּר ה׳ פִּ עַל וּבָא בוֹ דִּ  
עָנוּג זהֶ ידְֵי עֲנוּג עוֹלַם הָעֶלְיוֹן לִתְּ חֵירוּת עַלְמָא הַתַּ דְּ  

which is the world of Binah, from which judgments are aroused. 
Then he connects awe to the World of Delight, and the judgments 
are sweetened at their root, 

הוּא ינהָ עוֹלַם שֶׁ מִינהָּ הַבִּ יניִן דְּ ר אָזיַ מִתְעָרִין דִּ מְקַשֵּׁ  
עֲנוּג בְּעוֹלַם הַיּרְִאָה קִים הַתַּ יניִן וְנמְִתָּ ם הַדִּ רְשָׁ בְּשָׁ  
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for the judgments can only be sweetened at their root, as is known. 
And this is the meaning of “In the place of rejoicing there shall be 
trembling”— 

קַת אֵין כִּי יניִן הַמְתָּ ם אֶלָּא הַדִּ רְשָׁ נּוֹדָע בְּשָׁ מְקוֹם וְזהֶוּ כַּ בִּ  
ם גִּילָה הֵא שָׁ רְעָדָה תְּ  

meaning, that trembling—which is awe—must be present within 
the rejoicing, by linking it to the World of Delight through the 
da’as mentioned above. 

רִיךְ לוֹמַר רוֹצֶה צָּ הֵא שֶׁ תְּ הִיא רְעָדָה שֶׁ מְקוֹם הַיִּרְאָה שֶׁ בִּ  
רָהּ גִּילָה קַשְּׁ מְּ עֲנוּג בְּעוֹלַם שֶׁ עַת ידְֵי עַל הַתַּ הָאָמּוּר הַדַּ  

And it is elevated to a place where the operation of judgments 
does not exist, for even though judgments arise from Binah, 
nonetheless, it is compassion— 

אֵין מָקוֹם לְמַעְלָה וְתַעֲלֶה ם שֶׁ עוּלַת שָׁ יניִן פְּ י הַדִּ אַף כִּ  
מִינהָּ יניִן דְּ רַחֲמִים הוּא מָקוֹם מִכָּל מִתְעָרִין דִּ  

since it is the World of Joy, and in a place of joy there are no 
judgments. 

הוּא מֵאַחַר מְחָה עוֹלַם שֶׁ מְחָה וּבִמְקוֹם הַשִּׂ יניִן אֵין שִׂ דִּ  

And this is what our Sages of blessed memory said on the verse 
(Shmuel II 23:3): “A righteous one rules in the fear of God,” and 
they said: “Who rules over Me? The righteous.” 

מוּאֵל פָּסוּק עַל רַז״ַל מַאֲמַר וְזהֶוּ יק ג׳( כ״ג, ב )שְׁ צַדִּ  
ל ל וּמִי רַז״ַל וְאָמְרוּ אֱלֹקִים ירְִאַת מוֹשֵׁ י מוֹשֵׁ יק בִּ צַדִּ  

That the Holy One, blessed be He, issues a decree and the 
righteous one nullifies it. The Zohar asks: Does the accuser of the 
Master Himself change the will of the Creator, so to speak? 

דוֹשׁ הַקָּ לָהּ וְהוּא גְּזרֵָה גּוֹזרֵ הוּא בָּרוּךְ שֶׁ ה מְבַטְּ וְהִקְשָׁ  
זֹּהַר  מָרֵיהּ קַטְרוּגָא וְכִי בַּ נֶּה אִיהוּ דְּ שַׁ מְּ הַבּוֹרֵא רְצוֹן שֶׁ  

בְיכָוֹל  כִּ
But according to the above, in truth everything is from the 
Creator, may He be blessed. For the wicked, whose da’as has not 
left Egypt, cause the world to fall into smallness and narrowness, 
the place of judgments, 

אֱמֶת הָאֲמוּר וְלְפִי כֹּל בֶּ רֵךְ הַבּוֹרֵא ידְֵי עַל הוּא הַ י יתְִבָּ כִּ  
עִים אֵין הָרְשָׁ עַת שֶׁ הֶם הַדַּ לָּ צְרַיםִ יצָָא שֶׁ ילִין מִמִּ אֶת וּמַפִּ  

קְטַנּוּת הָעוֹלָם יניִן מְקוֹם וּמֵצַר בִּ הַדִּ  

because their service is not with delight, which is the expansion of 
da’as. But the righteous connect the world and unify themselves 
with all created beings, 

י תַעֲנוּג אֵינהָּ עֲבוֹדָתָם כִּ הוּא בְּ עַת הַרְחָבַת שֶׁ יק הַדַּ דִּ וְהַצַּ  
ר הַנִּבְרָאִים כָּל עִם עַצְמוֹ אֶת וּמְיחֵַד הָעוֹלָם אֶת מְקַשֵּׁ  

as Unkelos translates (Divrei HaYamim I 29:11) “For all that is in 
the heavens and on the earth” as “He who binds together the 
heavens and the earth,”— 

רְגֵּם כְּמוֹ תִּ בְרֵי אוּנקְְלוֹס שֶׁ י י״א( כ״ט, א הַיָּמִים )דִּ כלֹ כִּ  
מַיםִ אֲחִיד וּבָאָרֶץ בַּשָּׁ מַיָּא דַּ וּבְאַרְעָא בְּשְׁ  

that the righteous connects the lower levels to the higher ones and 
serves with abundant da’as and broad delight. 

יק דִּ הַצַּ ר שֶׁ חְתּוֹנוֹת מַדְרֵגוֹת מְקַשֵּׁ רִיבּוּי וְעוֹבֵד לְמַעְלָה תַּ בְּ  
עַת רָחָב וּבְתַעֲנוּג דַּ  

He elevates the World of Awe to the World of Delight, which is an 
inheritance without bounds, where there are no judgments. 

עֲנוּג לְעוֹלַם הַיּרְִאָה עוֹלַם אֶת וּמַעֲלֶה הוּא הַתַּ נחֲַלָה שֶׁ  
לִי אֵין מֵצָרִים בְּ ם שֶׁ יניִן שָׁ דִּ  

And all this is through the da’as that he knows with certain 
knowledge that the mouth of Hashem speaks through him. 

עַת ידְֵי עַל זהֶ וְכָל הוּא הַדַּ י נאֱֶמָנהָ ידְִיעָה יוֹדֵעַ שֶׁ י כִּ ה׳ פִּ  
בֵּר בוֹ דִּ  

And through this he elevates the world of speech and awe upward, 
and brings the world out from judgments. 

בּוּר עוֹלַם מַעֲלֶה זהֶ ידְֵי וְעַל וּמוֹצִיא לְמַעְלָה וְהַיּרְִאָה הַדִּ  
יניִן מִן הָעוֹלָם אֶת הַדִּ  
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And it turns out that this is by His hand, blessed be He—for in 
truth, it is He, blessed be He, who does this through the divine 
portion that dwells within the righteous and speaks the words. 

הוּא וְנמְִצָא רֵךְ ידָוֹ עַל שֶׁ י יתְִבָּ אֱמֶת כִּ רֵךְ הוּא בֶּ יתְִבָּ  
ה יק בְּתוֹךְ הַשּׁוֹכֵן אֱלוֹקִי חֵלֶק ידְֵי עַל כָּךְ הָעוֹשֶׂ דִּ הַצַּ  
בָרִים וּמְדַבֵּר הַדְּ  

And through this comes the essential nullification of the decree, 
because the righteous believes that the mouth of Hashem speaks 
through him. 

ר הוּא זהֶ ידְֵי וְעַל יק עַל הַגְּזרֵָה בִּטּוּל עִקַּ דִּ הַצַּ י מַאֲמִין שֶׁ כִּ  
י בֵּר ה׳ פִּ בוֹ דִּ  

And through this he elevates the world of speech and awe upward. 
Understand this well. 

בּוּר עוֹלַם מַעֲלֶה זהֶ ידְֵי וְעַל ן לְמַעְלָה וְהַיּרְִאָה הַדִּ וְהַבֵּ  

And this is [the meaning of] “Who rules over Me? The 
tzaddik”—specifically through “bi” (“in Me”), literally, the decree 
and the judgments are nullified. 

ל מִי וְזהֶוּ י מוֹשֵׁ יק בִּ ״י צַדִּ יקְָא בִּ שׁ ידְֵי עַל דַּ לָה מַמָּ טְּ נתְִבַּ  
יניִן הַגְּזרֵָה וְהַדִּ  

Only that the tzaddik is bound and not separated from Him, 
blessed be He, and the sweetening of the judgments is done 
through him. 

יק רַק דִּ הַצַּ ר שֶׁ רֵךְ מֵאִתוֹ נפְִרָד וְלֹא נקְִשָׁ ה יתְִבָּ וְנעֲַשֶׂ  
יניִן מִתּוּק ידָוֹ עַל הַדִּ  

And this is what the prophet rebuked (Yeshayahu 1:2): “Children I 
have raised and exalted, but they have rebelled against Me.” 

הוֹכִיחַ וְזהֶוּ עְיהָוּ הַנָּבִיא שֶׁ ניִם ב׳( א׳, )ישַׁ י בָּ לְתִּ גִּדַּ  
י עוּ וְהֵם וְרוֹמַמְתִּ ״י פָּשְׁ בִּ  

For their rebellion was because they did not have this da’as, which 
is the aspect of “bi” (in Me)—that “the mouth of Hashem spoke,” 
as mentioned. 

יעָה שִׁ הַפְּ ר עַל הָיתְָה שֶׁ לֹּא אֲשֶׁ עַת לָהֶן הָיהָ שֶׁ הוּא זהֶ דַּ שֶׁ  
חִינתַ ״י בְּ הוּא בִּ י שֶׁ בֵּר ה׳ פִּ אֲמוּר דִּ כַּ  

And through this they fell into a place of smallness and 
narrowness, the place of judgments. 

טַנּוּת לִמְקוֹם נפְָלוּ זהֶ ידְֵי וְעַל יניִן מְקוֹם וּמֵצַר הַקְּ הַדִּ  

And through this, they returned to exile—for the secret of all exile 
is when da’as is cast into narrowness and smallness, 

י לְגָלוּת חָזרְוּ זהֶ ידְֵי וְעַל ידְֵי עַל הוּא הַגָּלוּת כָּל סוֹד כִּ  
ילִין פִּ מַּ עַת שֶׁ מֵצַר הַדַּ וּקְטַנּוּת בְּ  

when one serves Hashem with very small da’as and without 
delight, and thus remains constantly below, in the place of 
judgments. 

עוֹבְדִין דַעַת ה׳ אֶת שֶׁ עֲנוּג וּבְלִי מְאדֹ קָטָן בְּ אָרִין תַּ וְנשְׁ  
מִיד ה תָּ יניִן מְקוֹם לְמַטָּ הַדִּ  

And through this, they are in exile, as it is written (Eichah 1:3): 
“All her pursuers overtook her between the straits.” 

גָּלוּת הֵם זהֶ ידְֵי וְעַל רוֹדְפֶיהָ כָּל ג׳( א׳, )אֵיכָה כַּמּוֹ״שׁ בַּ  
יגוּהָ ין הִשִּׂ צָרִים בֵּ הַמְּ  

Why did all her pursuers overtake her? Because they were 
“between the straits”—because their da’as had fallen into 
smallness and constriction. 

ניֵ יגוּהָ מָה מִפְּ ניֵ רוֹדְפֶיהָ כָּל הִשִּׂ הֵם מִפְּ ין שֶׁ צָרִים בֵּ הַמְּ  
עַת הַדַּ הֶן שֶׁ לָּ קְטַנּוּת נפַָל שֶׁ וּמֵצַר בִּ  

Until the earth will be filled with da’as of Hashem, and there will 
be a complete redemption with an abundance of da’as. 

יִּתְמַלֵּא עַד עָה הָאָרֶץ שֶׁ לֵמָה גְּאֻלָּה וְיהְִיהֶ ה׳ אֶת דֵּ שְׁ  
רִיבּוּי עַת בְּ הַדַּ  

And based on this, we can understand the saying of our Sages, 
may their memory be for a blessing: The Holy One, blessed be 

י וְעַל דוֹשׁ אָמַר ז״ל אָמְרָם נבִָין זהֶ פִּ הוּא בָּרוּךְ הַקָּ  
ה נהָ לְמשֶׁ בֵית לִי ישֵׁ טוֹבָה מַתָּ בָּת גְּנזָיַ בְּ מָהּ וְשַׁ לֵךְ שְׁ  

 וְהוֹדִיעָם
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He, said to Moshe, “I have a good gift in My treasure house, and 
its name is Shabbos. Go and inform them.” 
And also what they said: “Anyone who delights in Shabbos is 
given a portion without boundaries.” 

אָמְרוּ מַה וְגַם בָּת אֶת הַמְעַנֵּג כָּל שֶּׁ נחֲַלָה לוֹ נוֹתְניִם הַשַּׁ  
לִי מֵצָרִים בְּ  

For through the holiness of Shabbos comes the drawing down of 
da’as into every person who desires to establish himself with the 
Creator, blessed be He. 

י ת ידְֵי עַל כִּ בָּת קְדוּשַׁ כַת הוּא שַׁ עַת הַמְשָׁ כָל הַדַּ הָאָדָם בְּ  
רוֹצֶה עַ שֶׁ הוּא בָּרוּךְ לַבּוֹרֵא עַצְמוֹ אֶת לְקַבֵּ  

For on Shabbos there is an abundance of da’as, in expanded 
intellect and great delight, as mentioned above. 

י בָּת כִּ עַת רִיבּוּי הוּא בְּשַׁ גָּדוֹל וַעֲנוּג גְּדוֹלִים בְּמוֹחִין הַדַּ  
אֲמוּר לְעֵיל כָּ  

For the root of Shabbos is this spiritual delight, which is the 
da’as— 

בָּת שׁוֹרֶשׁ כִּי עֲנוּג הוּא הַשַּׁ הוּא הַזֶּה רוּחָניִ תַּ עַת שֶׁ הַדַּ  

all the judgments that flow from the World of Awe are elevated 
and sweetened in the World of Delight through the delights of 
Shabbos. 

כָּל יניִן שֶׁ כִין הַדִּ ין הַיּרְִאָה מֵעוֹלַם הַנִּמְשָׁ קִין מִתְעַלִּ וְנמְִתָּ  
עֲנוּג בְּעוֹלַם עֲנוּגֵי ידְֵי עַל הַתַּ בָּת תַּ שַׁ  

Regarding this they said: “And [you shall not speak] a 
word”—your speech on Shabbos should not be like your speech 
on weekdays. 

עַל בָר וְדָבֵר רַז״ַל אָמְרוּ זהֶ שֶׁ לֹּא דָּ ל דִבּוּרְךָ יהְֵא שֶׁ שֶׁ  
בָּת דִבּוּרְךָ שַׁ ל כְּ חוֹל שֶׁ  

For on Shabbos, there is an elevation of speech, so that the speech 
one speaks should come with great delight, through the da’as 
drawn on the sanctity of Shabbos, which is delight. 

י בָּת כִּ בּוּר עֲלִיָּה ישֵׁ בְּשַׁ יְּדַבֵּר לַדִּ עֲנוּג אוֹתוֹ שֶׁ תַּ גָּדוֹל שֶׁ  
עַת ידְֵי עַל ךְ הַדַּ ת הַנִּמְשָׁ קְדוּשַׁ בָּת בְּ הוּא שַׁ עֲנוּג שֶׁ תַּ  

This is the meaning of “And [you shall not] speak a word 
בָר)  davar” also means conduct, and he draws speech into the“—”(דָּ
World of Delight. 

זֶּהוּ בָר וְדָבֵר שֶׁ יךְ הַנהְָגָה מִלְּשׁוֹן הוּא וְדָבָר דָּ אֶת וּמַמְשִׁ  
בּוּר עֲנוּג לְעוֹלַם הַדִּ הַתַּ  

And this is “Go and inform them”—“inform” (הוֹדִיעָם) implies 
da’as—through the good gift, which is Shabbos, in My treasure 
house. 

עַת לָשׁוֹן וְהוֹדִיעָם לֵךְ וְזהֶוּ נהָ ידְֵי עַל דַּ תָּ הוּא טוֹבָה הַמַּ שֶׁ  
בָּת בֵית הַשַּׁ בְּ גְּנזָיַ שֶׁ  

For it is known what the Zohar says, that da’as is hidden in the 
mouth of the King—for through speech one can elevate and attain 
spiritual delight if he possesses da’as. 

י כָּתוּב מַה נוֹדָע כִּ זֹּהַר שֶּׁ  עַת בַּ הַדַּ מַלְכָּא בְּפוּמֵיהּ גָּנוּז שֶׁ דְּ  
י בּוּר ידְֵי עַל כִּ יג לְהַעֲלוֹת יוּכַל הַדִּ עֲנוּג וּלְהַשִּׂ עַל רוּחָניִ תַּ  

יְּהֵא ידְֵי עַת לוֹ שֶׁ דַּ  
And da’as is hidden and concealed within speech. עַת בּוּר וְצָפוּן גָּנוּז הוּא וְהַדַּ הַדִּ בַּ  
And this is (Shemos 31:13): “To know that I am Hashem Who 
sanctifies you”—that through Shabbos one comes to da’as, the 
exalted knowledge. 

מוֹת וְזהֶוּ י לָדַעַת י״ג( ל״א, )שְׁ כֶם ה׳ אֲניִ כִּ שְׁ לָבוֹא מְקַדִּ  
בָּת ידְֵי עַל גוּל לְדַעַת הַשַּׁ הַדָּ  

Therefore it says: “Whoever delights in Shabbos is given a portion 
without boundaries,” for through the spiritual delight he has from 

בָּת אֶת הַמְעַנֵּג כָּל אָמַר וְלָכָךְ לִי נחֲַלָה לוֹ נוֹתְניִן הַשַּׁ בְּ  
עַל מֵצָרִים עֲנוּג ידְֵי שֶׁ יֵּשׁ הָרוּחָניִ הַתַּ ת לוֹ שֶׁ דוּשַּׁ בָּת מִקְּ שַׁ  
הוּא עַת שֶׁ הַדַּ  
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the sanctity of Shabbos, which is da’as, he reaches the World of 
Delight— 
which is the world of freedom, and the judgments are sweetened 
at their root. 

עֲנוּג לְעוֹלַם בָּא הוּא הַתַּ חֵירוּת עַלְמָא שֶׁ קִין דְּ יניִן נמְִתָּ הַדִּ  
ן רְשָׁ  בְּשָׁ

And the Torah scholars, who possess da’as constantly in great 
measure—therefore, they are always called “Shabbos,” as is 
known. 

לְמִידֵי יֵּשׁ חֲכָמִים וְהַתַּ עַת לָהֶן שֶׁ מִיד הַדַּ גְדלֹ תָּ עֲלָה בִּ הַמַּ  
בָּת נקְִרָא לְכָךְ מִיד שַׁ נּוֹדָע תָּ כַּ  

But the holiness of Shabbos extends to every person, enabling him 
to attain da’as— 

ת אֲבָל בָּת קְדֻשַּׁ כֶת הַשַּׁ יג אֶחָד לְכָל נמְִשֶׁ עַת לְהַשִּׂ הַדַּ  

to the point that our Sages said: “Even an ignoramus has awe of 
Shabbos,” for he fears to lie on Shabbos. 

אָמְרוּ עַד בָּת אֵימַת הָאָרֶץ עַם אֲפִלּוּ שֶׁ יָּרֵא עָלָיו שַׁ שֶׁ  
ר קֵּ בָּת לְשַׁ בַּשַּׁ  

And therefore he is given a portion without boundaries for 
delighting in the Shabbos— 

לִי נחֲַלָה לוֹ נוֹתְניִן וְלָכָךְ בָּת אֶת לְמַעֲנגֵ מֵצָרִים בְּ הַשַּׁ  

for he leaves Mitzrayim (Egypt), which is the place of judgments, 
to a portion that has no boundaries— 

צְרַיםִ יוֹצֵא הוּא כִּי הֵם מִמִּ יניִן מְקוֹם שֶׁ נחֲַלָה אֶל הַדִּ  
הוּא לִי שֶׁ מֵצָרִים בְּ  

the World of Delight, as mentioned— עֲנוּג עוֹלַם אֲמוּר הַתַּ כָּ  
as it is written (Yeshayahu 58:14): “And I will cause you to ride 
on the heights of the earth,” which is the elevation of da’as 
upward. 

נֶּאֱמַר עְיהָוּ שֶׁ יךָ י״ד( נ״ח, )ישַׁ בְתִּ מֳתֵי עַל וְהִרְכַּ אָרֶץ בָּ  
הוּא הַת שֶׁ עַת הַגְבָּ לְמַעְלָה הַדַּ  

“And I will feed you the heritage of Yaakov your father”—this is 
the secret of da’as. 

יךָ הוּא אָבִיךָ יעֲַקבֹ נחֲַלַת וְהַאֲכַלְתִּ עַת סוֹד שֶׁ הַדַּ  

And what is this da’as? It is as stated above: “For the mouth of 
Hashem has spoken”— 

עַת וּמַהוּ י הַדַּ י כִּ בֵּר ה׳ פִּ אֲמוּר דִּ לְעֵיל כַּ  

when one has this knowledge and belief, that the mouth of 
Hashem speaks through him. 

יֵּשׁ י זוֹ וֶאֱמוּנהָ ידְִיעָה לוֹ כְּשֶׁ פִּ בֵּר ה׳ שֶׁ בוֹ דִּ  

Therefore, it is written regarding Shabbos (Bamidbar 28:10): “The 
burnt offering of the Shabbos on its Shabbos, in addition to the 
continual burnt offering,” 

בָּת כְּתוּב לְכָךְ דְבָּר בְּשַׁ מִּ בָּת עלַֹת י׳( כ״ח, )בַּ בַּתּוֹ שַׁ בְּשַׁ  
מִיד עלַֹת עַל הַתָּ  

for the elevation of “Shabbos on its Shabbos” is, by interpretation, 
higher than the elevation of the continual offering brought on 
weekdays. 

י בָּת עֲלִיַּת כִּ בַּתּוֹ שַׁ ירוּשׁ עַל הוּא בְּשַׁ מֵעלַֹת לְמַעְלָה פֵּ  
מִיד ה מֵעֲלִיַּת הַתָּ נַּעֲשֶׂ מִיד שֶׁ ימֵי תָּ הַחוֹל בִּ  

For in truth, all the da’as that one possesses during the week is 
through the influx from Shabbos into the six weekdays, as is 
known. 

י עַת כָּל בֶאֱמֶת כִּ יֵּשׁ הַדַּ עוֹת ידְֵי עַל הוּא בַּחוֹל לוֹ שֶׁ פָּ הַשְׁ  
בָּת ו׳ הַשַּׁ נּוֹדָע הַחוֹל ימְֵי בְּ כַּ  

And were it not for Shabbos, Israel would not be able to exist 
among the nations even for a short time, 

בָּת וְאִלּוּלֵי רָאֵל הָיוּ לֹא שַׁ ין לִהְיוֹת יכְוֹלִין ישְׂ ים בֵּ הָעַמִּ  
מוּעָט זמְַן אֲפִלּוּ  
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due to the strengthening of the judgments that would intensify 
because they would not know nor attain expansive da’as. 

גְבּוֹרֶת שוּם עַל יניִן תַּ הָיוּ הַדִּ רִין שֶׁ לֹּא מִחְמַת מִתְגַּבְּ הָיוּ שֶׁ  
יגִין יוֹדְעִין עַת וּמַשִּׂ הָרָחָב הַדַּ  

And they would all serve with small da’as, which brings about 
judgments, Heaven forbid. 

לָּם עוֹבְדִין וְהָיוּ קְטַנּוּת כֻּ עַת בִּ עַל הַדַּ אִין הָיוּ זהֶ ידְֵי שֶׁ בָּ  
יניִן לוֹם חַס דִּ וְשָׁ  

And this is what our Sages, of blessed memory, said—that Rabbi 
sought to uproot Tisha B’Av when it fell on Shabbos, for Shabbos 
sweetens judgments, 

אָמְרוּ מַה וְזהֶוּ שׁ רַז״ַל שֶּׁ יקֵּ י בִּ חָל בְּאָב ט׳ לַעֲקוֹר רַבִּ שֶׁ  
בָּת י בְּשַׁ בָּת כִּ ק שַׁ יניִן מְמַתֵּ הַדִּ  

and through this the Redemption draws near. הַגְּאֻלָּה מִתְקָרֶבֶת זהֶ ידְֵי וְעַל  
Therefore the verse says (Malachi 3:20): “And for you who fear 
My Name, the sun of righteousness shall shine, with healing in its 
wings…” 

ן וְעַל ירְִאֵי לָכֶם וְזרְָחָה כ׳( ג׳, )מַלְאָכִי הַכָּתוּב אָמַר כֵּ  
מִי מֶשׁ שְׁ א צְדָקָה שֶׁ וְגוֹ׳ וּמַרְפֵּ  

And our Sages expounded: “Sun”—on Shabbos; 
“righteousness”—to the poor, etc. 

מֶשׁ רַז״ַל וְדָרְשׁוּ בָּת שֶׁ וְכוּ׳ לַעֲניִּים צְדָקָה בְּשַׁ  

For “sun” is the light of da’as, hidden in the mouth of the King, as 
stated, 

י מֶשׁ כִּ עַת אוֹר הוּא שֶׁ מַלְכָּא בְּפוּמֵיהּ הַגָּנוּז הַדַּ אֲמוּר דְּ כַּ  

and through Shabbos the shining of the sun—da’as—is elevated 
and drawn down to all those who were in smallness and Meitzar 
Yam, 

בָּת ידְֵי וְעַל מֶשׁ זרְִיחַת נתְִעַלֶּה הַשַּׁ הוּא הַשֶּׁ עַת שֶׁ הַדַּ  
ךְ הָיוּ אוֹתָם לְכָל וְנמְִשָׁ קְטַנּוּת שֶׁ יםָ וּמֵיצַר בִּ  

who are in the aspect of poor in da’as. הֵם בְחִינתַ שֶׁ עַת מִן עֲניִּים בְּ הַדַּ  
And this is “And the sun shall shine for you, those who fear My 
Name”—for fear is the gate, as stated— 

מִי ירְִאֵי לָכֶם וְזרְָחָה וְזהֶוּ הוּא שְׁ עַר שֶׁ אֲמוּר הַשַּׁ כַּ  

through the awe that precedes, the hidden light will shine for you, קּוֹדֶם הַיּרְִאָה ידְֵי עַל מִּ הַגָּנוּז אוֹר לָכֶם יזִרְַח שֶׁ  

which is the “sun of righteousness,” meaning righteousness to the 
poor—who were in the poverty of small levels, 

הוּא מֶשׁ שֶׁ הוּא צְדָקָה הַשֶּׁ הָיוּ לַעֲניִּים צְדָקָה שֶׁ בְחִינתַ שֶׁ בִּ  
מַדְרֵגוֹת ענֹיִ קְטַנּוֹת בְּ  

and who now come into expansive da’as, exit Meitzar and 
judgments, 

אִים בָּ עַת שֶׁ יניִן מֵיצַר מִן וְיוֹצְאִין הָרָחָב לַהַדַּ וְדִּ  

and become unified in the World of Delight—there takes place a 
unification of awe in the World of Delight. 

עֲנוּג בְּעוֹלַם וְנתְִייַחֲדִין וּבָאִים ה הַתַּ הַיּרְִאָה יחִוּד וְנעֲַשֶׂ  
עֲנוּג בְּעוֹלַם הַתַּ  

“And healing in its wings”—for when judgments are sweetened at 
their root through the great holiness and delight of Shabbos, 

א כְנפֶָיהָ וּמַרְפֵּ י בִּ קִין ידְֵי עַל כִּ נִּמְתָּ יניִן שֶׁ ן הַדִּ רְשָׁ בְּשָׁ  
גֹּדֶל ת מִ בָּת וְתַעֲנוּג קְדוּשַּׁ שַׁ  

which is the World of Delight, healing comes, as it says: “Shabbos 
is for refraining from crying out, and healing is near to come.” 

הוּא עֲנוּג עוֹלַם שֶׁ בָּת כַּמּוֹ״שׁ רְפוּאָה בָּאָה הַתַּ הִיא שַׁ  
זעְקֹ לָבוֹא קְרוֹבָה וּרְפוּאָה מִלִּ  

For through the sweetening of the judgments, healing is near to 
come. 

י קַת ידְֵי עַל כִּ יניִן הַמְתָּ לָבוֹא הַרְפוּאָה קְרוֹבָה הַדִּ  
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And they said: “She is able to have mercy”—this also relates to 
the same matter, 

רַחֵם הִיא יוֹכוֹלָה וְאָמְרוּ תְּ ן גַּם הוּא שֶׁ הָעִניְןָ זהֶ עַל כֵּ  

for when they come into the World of Delight, then she can have 
mercy—unlike when they are in smallness of da’as, which is the 
place of judgments. 

י בָּאוּ ידְֵי עַל כִּ עֲנוּג לְעוֹלַם שֶׁ רַחֵם הִיא יוֹכוֹלָה הַתַּ תְּ מַה שֶׁ  
אֵין ן שֶּׁ הֵן כֵּ קְטַנּוּת כְּשֶׁ עַת בִּ ם הַדַּ שָּׁ יניִם שֶׁ הַדִּ  

And also through Torah, judgments are sweetened and da’as is 
expanded. 

יניִן מִתּוּק הוּא הַתּוֹרָה ידְֵי עַל וְגַם עַת וְהַרְחָבַת הַדִּ הַדַּ  

As it is written (Mishlei 8:14), “I am Binah, mine is Gevurah,” 
meaning that through Torah, the attribute of Gevurah becomes 
unified with the World of Binah, which is the World of Delight, 
through the da’as that flows from Torah. 

לֵי כַּמּוֹ״שׁ עַל גְבוּרָה לִי בִינהָ אֲניִ י״ד( ח׳, )מִשְׁ ידְֵי שֶׁ  
ת נתְִיחֵַד הַתּוֹרָה ינהָ לְעוֹלַם הַגְּבוּרָה מִדַּ הוּא הַבִּ עוֹלַם שֶׁ  
עֲנוּג עַת ידְֵי עַל הַתַּ ךְ הַדַּ מֵהַתּוֹרָה הַנִּמְשָׁ  

Therefore, at the giving of the Torah there was freedom from the 
kings of the nations and subjugation of kingdoms, which occurs 
through the abundance of da’as, as mentioned above—this being 
the hidden light in the Torah. 

ר לַת לָכֵן אֲשֶׁ קְבָּ הָאֻמּוֹת מִמַלְכֵי חֵרוּת הִיא הַתּוֹרָה בִּ  
עְבּוּד הוּא מַלְכִיּוֹת וּמִשִּׁ עַת רִיבּוּי ידְֵי עַל שֶׁ נַּ״ל הַדַּ כַּ  

הוּא בַּתּוֹרָה הַגָּנוּז אוֹר שֶׁ  

As it says, “It is hidden in the mouth of the King”—which is the 
speech of the Creator, blessed be He, as is known. 

מַלְכָּא בְּפוּמֵיהּ גָּנוּז כַּמּוֹ״שׁ הִיא דְּ בּוּרוֹ שֶׁ ל דִּ הַבּוֹרֵא שֶׁ  
יָּדוּעַ הוּא בָּרוּךְ כַּ  

And this is the meaning of (Devarim 2:3): “It is much for you to 
circle this mountain”—meaning “rav” is a term of abundant da’as. 

ירוּשׁ הַזֶּה הָהָר אֶת סבֹ לָכֶם רַב וְזהֶוּ רִיבּוּי לָשׁוֹן רַב פֵּ  
עַת  הַדַּ

In a state of expanded da’as, “you must circle this mountain,” 
which is the evil inclination—as is known from the saying of our 
Sages: To the righteous it appears like a mountain… 

רִיבּוּי עַת בְּ הוּא הַזֶּה הָהָר אֶת סבֹ לָכֶם צָרִיךְ הַדַּ הַיֵּצֶר שֶׁ  
נּוֹדָע הָרָע ה כַּ אָמְרוּ מִמַּ יקִים ז״ל שֶּׁ דִּ הַר לָהֶם נדְִמֶה לַצַּ כְּ  
 וְגוֹ׳

For from it branch out judgments, and this is what Rashi explains: 
“Circle toward the east”—meaning the Torah, as that is where the 
light of da’as, the hidden light, shines. 

דּוֹ מִצִּ עֲפִין שֶׁ יניִן מִסְתַּ ירֵשׁ״י וְזהֶוּ הַדִּ פֵּ לְרוּחַ לָכֶם סבֹוּ שֶׁ  
הִיא מִזרְָחִית ם עַל הַתּוֹרָה שֶׁ הַגָּנוּז הָאוֹר זרְִיחַת שֵׁ  

This is da’as—the hidden da’as in the mouth of the King, which is 
speech that ascends to the World of Delight and sweetens evil. 

הוּא עַת שֶׁ נוּ הַדַּ יְּהֵא צָפוֹנהָ לָכֶם פְּ ניֵכֶם שֶׁ פוֹן פְּ וְגָנוּז לַצָּ  
הוּא עַת שֶׁ מַלְכָּא בְּפוּמֵיהּ הַגָּנוּז הַדַּ הוּא דְּ בּוּר שֶׁ יַּעֲלֶה הַדִּ שֶׁ  

עֲנוּג בְּעוֹלַם ק הַתַּ הָרַע וְיוּמְתַּ  

And it is known that when Moshe said (Shemos 6:30): “I am of 
uncircumcised lips, how will Pharaoh listen to me?”—this was 
because speech was in exile, 

י וְנוֹדָע אָמַר מַה כִּ ה שֶּׁ מוֹת משֶׁ עֲרַל אֲניִ הֵן ל׳( ו׳, )שְׁ  
פָתַיםִ מָעֵניִ וְאֵיךְ שְׂ רְעהֹ ישְׁ י הוּא פַּ בּוּר כִּ גָּלוּת הָיהָ הַדִּ בַּ  

because the unification of da’as with speech was lacking, as 
explained in the Zohar. But through the Torah that Moshe 
received, speech was repaired, 

לֹּא עַל עַת יחִוּד אֶצְלָם הָיהָ שֶׁ בּוּר הַגָּדוֹל הַדַּ דִּ כַּמּוֹ״שׁ בַּ  
זֹּהַר  בֵּל הַתּוֹרָה ידְֵי וְעַל בַּ קִּ ה שֶׁ בּוּר נתְִקַן משֶׁ הַדִּ  

and became unified through da’as and elevated into the World of 
Delight, as above, and the judgments were sweetened at their root. 

עַת ידְֵי עַל וְנתְִיחֵַד עֲנוּג בְּעוֹלַם וְנתְִעַלֶּה הַדַּ כְּאָמֻר הַתַּ  
קוּ יניִן נמְִתְּ ם הַדִּ רְשָׁ בְּשָׁ  

Powered By: ChassidusNow.com 
10 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Nachum of Chernobyl  
Me’or Einayim  

Parshas Devarim 
And this is what the verse means: “These are the words which 
Moshe spoke”—that he elevated speech to da’as, and drew down 
da’as in a state of greatness. 

אָמַר וְזהֶוּ בָרִים אֵלֶּה הַכָּתוּב שֶׁ ר הַדְּ בֶּר אֲשֶׁ ה דִּ משֶׁ  
יךְ בּוּר וְהִמְשִׁ עַת אֶל לְמַעְלָה הַדִּ הָיתְָה הַדַּ כַת שֶׁ הַמְשָׁ  

עַת גְדֻלָּה הַדַּ בִּ  
And through this, all the judgments that had passed upon them in 
those places mentioned in the verse—“across the Jordan, in the 
wilderness, in the plain…”—were sweetened. 

קוּ זהֶ ידְֵי וְעַל יניִם כָּל נמְִתְּ עָבְרוּ הַדִּ מְקוֹמוֹת עֲלֵיהֶם שֶׁ בְּ  
נִּזכַּר אֵלּוּ פָּסוּק שֶׁ עֵבֶר זהֶ בַּ ן בְּ דְבָּר הַיַּרְדֵּ מִּ עֲרָבָה בַּ וְגוֹ׳ בָּ  

For why does he mention their earlier sins? Only for this purpose: 
that after Matan Torah and the Exodus, da’as had emerged from 
Mitzrayim and expanded. 

י ה כִּ יר לָמָּ י אֵלּוּ רִאשׁוֹניִם עֲווֹנוֹת לָהֶם מַזכִּ לְכַוָּנהָ אִם כִּ  
אַחַר זוֹ ן שֶׁ עַת יצָָא מִצְרַיםִ וִיצִיאַת תּוֹרָה מַתַּ צְרַיםִ הַדַּ מִמִּ  

 וְנתְִרַבּוּ
But afterward, through their sin, they cast da’as back down, as it 
says: “Let us appoint a head and return to Egypt”—meaning da’as 
returned to smallness and constriction. 

ילוּ חֶטְאָן ידְֵי עַל כָּךְ וְאַחַר עַת אֶת הִפִּ כַּמּוֹ״שׁ עוֹד הַדַּ  
נהָ ב מִצְרָימְָה וְנשָׁוּבָה ראֹשׁ נתְּ הוּשַׁ עַת שֶׁ לִקְטַנּוּת הַדַּ  

 לְמֵיצַר
And through that came judgments upon them. And Moshe 
Rabbeinu, peace be upon him, in his rebuke, sought to elevate 
them from the place of judgment, 

ן ידְֵי וְעַל יניִן עֲלֵיהֶם בָּאוּ כֵּ ה הַדִּ ינוּ וּמשֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ  
קוֹם לְהַעֲלוֹתָן בְּתוֹכַחְתּוֹ רָצָה יניִן מִמְּ הַדִּ  

and to draw and raise them into the great da’as. Therefore, he 
mentioned the places where the judgments had operated, 

יכָם יהָם וּלְהַמְשִׁ עַת וּלְהַגְבִּ יר לְכָךְ הַגָּדוֹל לַדַּ לָהֶם הִזכִּ  
קוֹמוֹת ר הַמְּ ם אֲשֶׁ עֲלוּ שָׁ יניִן פָּ תָם הַדִּ עֻלָּ פְּ  

so that from now on they should draw and ascend from there to 
the great da’as. And it was through Moshe that they were elevated 
into the realm of da’as. 

הַיּוֹם מֵּ כוּ שֶׁ שְׁ ם וְיעֲַלוּ ימָּ עַת מִשָּׁ הָיהָ ידְֵי וְעַל הַגָּדוֹל לַדַּ  
עַת לִמְקוֹם אוֹתָן מַעֲלֶה הַדַּ  

And this is “[these are the words] which he spoke to all 
Israel”—from the place of judgments, which is “in the plain, 
across the Jordan,” etc. 

ר וְזהֶוּ בֵּר אֲשֶׁ יךְ דִּ רָאֵל כָּל אֶל וְהִמְשִׁ קוֹם ישְׂ יניִן מִמְּ הַדִּ  
הֵם עֲרָבָה שֶׁ עֵבֶר בָּ ן בְּ וְגוֹ׳ הַיַּרְדֵּ  

And this is the meaning of what they said: “Yesterday you said, ‘I 
am of uncircumcised lips,’ and now you speak so much.” 

אָמְרוּ וְזהֶוּ פָתָיםִ עֲרַל וַאֲניִ אָמַרְתָּ אֶתְמוֹל שֶׁ ו שְׂ וְעַכְשָׁ  
ה ״כָּ מְדַבֵּר אַתָּ כָּ  

And why did you not have this power before? ֵני כֹּחַ לְךָ הָיהָ לֹא מָה וּמִפְּ מִקּוֹדֶם הַזֶּה הַ ? 

On this, our Sages of blessed memory said: “When you were 
heavy of mouth, learn the Torah and be healed.” 

ה רַז״ַל אָמְרוּ זהֶ וְעַל אַתָּ ה כְבַד כְּשֶׁ נהֵ פֶּ הַתּוֹרָה אֶת שְׁ  
א  וְהִתְרַפֵּ

For through the receiving of the Torah, one is drawn to the level of 
da’as through the Torah, as stated, 

י לַת ידְֵי עַל כִּ ךְ הַתּוֹרָה קַבָּ עַת לְמַדְרֵגַת נמְִשַׁ ידְֵי עַל הַדַּ  
אֲמוּר הַתּוֹרָה כַּ  

and speech emerged from exile so that it was no longer in the state 
of “heavy of mouth,” 

בּוּר וְיצָָא לֹּא הַגָּלוּת מִן הַדִּ בְחִינתַ יהְִיהֶ שֶׁ בַד בִּ ה כְּ פֶּ  

and speech became unified through spiritual da’as and delight, 
into the World of Delight. 

בּוּר וְנתְִיחֵַד עַת ידְֵי עַל הַדִּ עֲנוּג הָרוּחָניִ הַדַּ לְעוֹלַם וְהַתַּ  
עֲנוּג  הַתַּ

And the judgments were sweetened, and abundant goodness and 
blessings were drawn forth forever. 

קוּ יניִן וְנמְִתְּ עוּ הַדִּ פְּ לָעַד וּבְרָכוֹת טוּב רוֹב וְנשְׁ  
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[NOTE Summary​
The discourse begins with a Midrashic comment about Moshe’s transformation—from a man who was “not a 
man of words” to one who ultimately spoke expansively in Sefer Devarim. This transformation, the Maggid 
explains, stems from Moshe’s attainment of da’as, divine knowledge, through Torah. Da’as, the discourse 
teaches, is not merely intellectual clarity but a state of deep unity and pleasure in serving Hashem. The da’as 
that was missing during the Egyptian exile was restored through the Exodus and Matan Torah. When da’as 
expands, joy arises, and judgments (dinim) are sweetened at their root. 

The heart of the discourse shows that da’as, when joined with yirah (awe), allows for access to Olam 
HaTa’anug (the World of Delight). This realm, associated with the sefirah of Binah, is the source of healing and 
freedom. The tzaddik is the one who unifies these realms, drawing divine compassion into the world. When 
da’as falls—due to sin or small-minded service—it leads to exile and din. But through Torah, da’as is expanded 
again, and divine speech is elevated and unified, restoring spiritual health and initiating redemption. 

This is the meaning of “These are the words that Moshe spoke”—Moshe elevated speech through great da’as, 
and thus sweetened all the judgments mentioned in the opening verses of Devarim. The final teaching 
highlights that the power of Shabbos and Torah both lie in their capacity to expand da’as, sweeten din, and 
draw the world into Olam HaTa’anug, where healing and compassion dwell. 

Practical Takeaway​
True spiritual growth requires expanding one’s da’as—not just knowledge, but awareness that brings unity with 
Hashem. By learning Torah with awe and awareness that “the mouth of Hashem speaks through me,” a person 
elevates their speech and consciousness. This leads to joy, healing, and even the sweetening of life’s hardships. 
Practically, this means engaging in Torah and tefillah with full emotional presence and reverence, especially on 
Shabbos, when this da’as is most accessible. 

Chassidic Story​
When Rabbi Menachem Nachum of Chernobyl was once traveling through a small village, he passed a poor 
man whose small house had just burned down. The man was weeping not only over his loss but also in despair 
over his inability to afford another sefer Torah that had been burned in the fire. Reb Nachum sat with him and 
said, “Know that your tears are da’as. The fire took your home, but Hashem wants to give you Olam 
HaTa’anug—you just opened the gate with your yirah.” He then quietly wrote a note and gave it to the local 
wealthy merchant, who not only rebuilt the house but donated a new sefer Torah. 

Years later, that poor man became a Torah teacher. When asked what changed his life, he said, “When the 
Rebbe told me my pain wasn’t a curse, but da’as wanting to emerge, I stopped seeing darkness. I realized my 
tears were doorways.” 

Source: Sippurei Chassidim (Buber), vol. Chernobyl, story #38. END NOTE] 
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Parshas Devarim 
Introduction 
This deeply introspective discourse by Rabbi Menachem Nachum of Chernobyl, known as the Meor 
Einayim, explores the nature of exile, divine service, and redemption. A primary student of the Maggid of 
Mezritch and spiritual grandfather of the Chernobyl Chassidic dynasty, Reb Nachum lived in 18th-century 
Ukraine and was revered for his ability to unify profound Kabbalistic ideas with accessible personal 
transformation. This maamar centers on how even service not fully “for its own sake” (lo lishmah) can lead to 
true devotion (lishmah)—if one approaches the struggle as a chance to sweeten divine judgments (dinim) 
through Torah. The discourse journeys through the path of Avraham Avinu, who uplifted fallen traits and drew 
even the nations close to holiness, showing how each generation's tzaddikim must continue this transformative 
mission. At its core, this teaching demands a fearless confrontation with our inner flaws—harnessing even 
impure thoughts as fuel for divine connection, thus revealing the true path to redemption. 
“These are the words which Moshe spoke…” (Devarim 1:1). 
And it is taught in the Midrash: “Devarim” is from the 
language of a bee (devorah). Just as a bee produces honey for 
its owner and stings others, so too the words of Torah… 

בָרִים אֵלֶּה ר הַדְּ ר אֲשֶׁ בֶּ ה דִּ א וְגוֹ׳. משֶׁ דְרָשׁ וְאִיתָּ מִּ בַּ  
בָרִים בוֹרָה מִלְּשׁוֹן הוּא דְּ בוֹרָה מָה דְּ ה זוֹ דְּ בָשָׁ דְּ  
בְרֵי אַף לַאֲחֵרִים וְעוֹקְצָה לְבַעְלָהּ וְכוּ׳ תּוֹרָה דִּ  

To explain this, it is according to what is written: “I am Binah, 
mine is Gevurah” (Mishlei 8:14). This can be interpreted 
according to our path, based on what is known: 

י עַל הוּא זהֶ לְבָאֵר כָּתוּב מַה פִּ גְּבוּרָה לִי בִינהָ אֲניִ שֶּׁ  
פֵּרוּשׁוֹ י עַל הוּא שֶׁ נוּ פִּ נוֹדָע מַה לְפִי דַרְכֵּ שֶּׁ  

That judgments (dinim) are only sweetened at their root. For all 
the judgments that come upon a person are due to his deeds and 
sins, which cause these judgments and afflictions to come upon 
him. 

אֵין יניִן שֶׁ קִין הַדִּ ן אֶלָּא נמְִתָּ רְשָׁ כָּל בְּשָׁ יניִן שֶׁ אִים הַדִּ הַבָּ  
ד הוּא הָאָדָם עַל יו מִצַּ גָּרְמוּ וַעֲוֹנוֹתָיו מַעֲשָׂ אֵלּוּ לוֹ שֶׁ  

יניִן אִים וְהַיְּסוּרִין הַדִּ עָלָיו הַבָּ  

And the rectification is that he must sweeten them through 
kindnesses (chesed). But since they are only sweetened at their 
root, he must elevate them to the World of Binah, from where their 
source of emergence is—as is known. 

יקּוּן רִיךְ הוּא וְהַתִּ צָּ קָן שֶׁ חֲסָדִים לְמַתְּ וְאֵינםָ וְהוֹאִיל בְּ  
קִין ן אֶלָּא נמְִתָּ רְשָׁ יהָם צָרִיךְ בְּשָׁ ינהָ עוֹלַם עַד לְהַגְבִּ הַבִּ  
ם שָּׁ מִּ יצְִיאָתָן שׁוֹרֶשׁ שֶׁ  

For it is known that from Binah “dinim are aroused” (Zohar). נּוֹדָע ינהָ כַּ בִּ יניִן מִינָּהּ שֶׁ מִתְעָרִין דִּ  

But how can one bring the judgments up to the World of Binah, 
and how are they to be sweetened? It is through Torah, which is 
called Binah. 

ינהָ עוֹלַם עַד יבְִיאֵם אֵיךְ לְהָבִין אַף קָתָן וְאוֹפֶן הַבִּ הַמְתָּ  
י עַל הוּא נִּקְרֵאת הַתּוֹרָה פִּ ינהָ שֶׁ בִּ  

As it says (Mishlei 8:14), “I am Binah, mine is Gevurah,” 
meaning: mine is Gevurah—i.e., all the gevurot and dinim can 
only be sweetened by bringing them into Torah, which is called 
Binah, and then they are sweetened at their root. 

לֵי כַּמּוֹ״שׁ ירוּשׁ וְגוֹ׳ גְּבוּרָה לִי בִינהָ אֲניִ י״ד( ח׳, )מִשְׁ פֵּ  
כָּל גְּבוּרָה לִי יניִן הַגְּבוּרוֹת שֶׁ ר אִי וְהַדִּ קָן אֶפְשָׁ י לְמַתְּ כִּ  

נִּקְרֵאת לַתּוֹרָה לְהָבִיאָן אִם ינהָ שֶׁ קִין בִּ ן וְנמְִתָּ רְשָׁ בְּשָׁ  
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And to explain to you the root and nature of the matter in more 
particular detail: It is known that when a person learns Torah and 
speaks the words, before he begins to understand the words he is 
speaking, he is only in the aspect of a lower level— 

בָר וְאֵיכוּת שׁוֹרֶשׁ וּלְהָבִינךְָ פְרָטִיּוּת הַדָּ נוֹדָע הוּא יוֹתֵר בִּ דְּ  
י הָאָדָם כִּ בָרִים וּמְדַבֵּר הַתּוֹרָה לוֹמֵד כְּשֶׁ קדֶֹם הַדְּ  

תְחִיל מַּ בָרִים לְהָבִין שֶׁ דַבֵּר מַה הַדְּ מְּ בַּ י אָז אֵינוֹ שֶּׁ אִם כִּ  
בְחִינתַ חְתּוֹנהָ מַדְרֵגָה בִּ בּוּר עוֹלַם תַּ לִי הַדִּ הֲבָנהָ בְּ  

the World of Speech without understanding. But when he begins 
to understand what he is speaking, he connects the World of 
Speech and all levels below the World of Binah to the World of 
Binah, 

תְחִיל מַּ הוּא מַה לְהָבִין וּכְשֶׁ ר אָזיַ מְדַבֵּר שֶּׁ עוֹלַם מְקַשֵּׁ  
בּוּר ה מַדְרֵגָה וְכָל הַדִּ מַטָּ לְּ ינהָ מֵעוֹלַם שֶׁ ינהָ לְעוֹלַם הַבִּ הַבִּ  

since Binah has become aroused in his mind, which is taken from 
the World of Binah. As is known, the root of all emotional traits 
implanted in human potential is from supernal traits that are 
hidden. 

נִּתְעוֹרֵר מֵאַחַר ינהָ בְּמוֹחוֹ שֶׁ נִּלְקְחָה הַבִּ ינהָ מֵעוֹלַם שֶׁ הַבִּ  
נּוֹדָע שֹּׁרֶשׁ כַּ  דּוֹת כָּל שֶׁ עִין הַמִּ הוּא הָאָדָם בְּכחַֹ הַמּוּטְבָּ  

דּוֹת הַנֶּעְלָמִים עֶלְיוֹנוֹת מִמִּ  

And when some emotion is aroused within a person, it acts and 
leaves an impression on the root from which that trait was 
taken—whether for good or the opposite, God forbid. 

קִרְבּוֹ וּבְהִתְעוֹרְרוּת ה אֵיזוֹ בְּ ה פּוֹעֵל מִדָּ ם וְעוֹשֶׂ רוֹשֶׁ  
שֹּׁרֶשׁ נִּלְקְחָה בַּ ם שֶׁ ה זוֹ מִשָּׁ דָּ ין הַמִּ ין לְטוֹב בֵּ חַס לְהֵפֶךְ בֵּ  
לוֹם  וְשָׁ

Therefore, when one begins to speak words with awe and 
love—which are yirah and ahavah—with connection and all the 
emotional traits, 

ן וְעַל תְחִיל כֵּ מַּ בָרִים לְדַבֵּר כְּשֶׁ דְחִילוּ הַדְּ הֵן וּרְחִימוּ בְּ שֶׁ  
רוּת וְירְִאָה אַהֲבָה דּוֹת וּבְכָל וּבְהִתְקַשְּׁ הַמִּ  

and afterward he begins to understand the words—then he 
elevates all the traits that were active at the time he spoke from 
below to the World of Binah. 

בָרִים לְהָבִין מַתְחִיל כָּךְ וְאַחַר יהַּ הַדְּ דּוֹת כָּל מַגְבִּ הַמִּ  
דְמוּ קָּ עֵת שֶׁ בֵּר בְּ דִּ בָרִים שֶׁ ה הַדְּ מַטָּ ינהָ לְעוֹלַם מִלְּ הַבִּ  

And then, automatically, all the judgments that came upon him 
due to having damaged some emotional trait also ascend— 

ילָא וְאָז יניִן כָּל מִמֵּ בָּאוּ הַדִּ גַם עֲבוּר עָלָיו שֶׁ פָּ אֵיזוֹ שֶׁ בְּ  
ה דּוֹת מִדָּ ן גַּם עוֹלִין מֵהַמִּ כֵּ  

for now he has come into Binah with all the traits in goodness, and 
the evil that he previously corrupted in those traits is repaired, 
since he brought them back to their root. 

בָּא מֵאַחַר ינהָ אֶל שֶׁ דּוֹת כָּל עִם הַבִּ הָרַע נתְִקַן בְּטוֹב הַמִּ  
לְקֵל קִּ בָר שֶׁ דּוֹת בְּאוֹתָן כְּ הֵבִיאָן מֵאַחַר הַמִּ ן שֶׁ רְשָׁ לְשָׁ  

And indeed, it is so if he learns in this manner—that he speaks 
words with love and awe and connection, and conquers the evil 
within himself and within his other traits. 

ה וּבֶאֱמֶת ן נעֲַשֶׂ דֶרֶךְ לוֹמֵד הוּא אִם כֵּ דַבֵּר הַנַּ״ל בְּ מְּ שֶׁ  
בָרִים רוּת וּבְירְִאָה בְּאַהֲבָה הַדְּ חַ וּבְהִתְקַשְּׁ הָרַע אֶת וּמְנצֵּ  

בּוֹ אָר שֶׁ דּוֹת וּבִשְׁ הַמִּ  
This is what is called “Torah lishmah” (Torah for its own sake). 
Then he brings about rectification. 

מָה תּוֹרָה נקְִרָא זהֶוּ ה אָז לִשְׁ יקּוּן עוֹשֶׂ הַתִּ  

But if one does not act in this manner, and his words are only from 
the lips outward, then they remain only in the realm of speech— 

אֵין מַה ן שֶּׁ אֵינוֹ מִי כֵּ ה שֶׁ דֶרֶךְ עוֹשֶׂ בָרִים רַק הַנַּ״ל בְּ הַדְּ שֶׁ  
לוֹ פָה מִן רַק אֵינםָ שֶׁ וְלַחוּץ הַשָּׂ  
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the domain of judgment. And all the more so if he has some 
ulterior motive, God forbid, or becomes prideful from his 
learning. 

אַר נִּשְׁ בְחִינתַ רַק שֶׁ בּוּר בִּ יניִן מְקוֹם דִּ ן וְכָל דִּ כֵּ כַוֵּן שֶׁ מְּ כְּשֶׁ  
ניָּה לְאֵיזוֹ לוֹם חַס פְּ בָּא אוֹ וְשָׁ הַלִּימּוּד מֵאוֹתוֹ גַּדְלוּת לוֹ שֶׁ  

Then, on the contrary, through that very learning, judgments and 
troubles awaken and intensify upon him— 

אֲדַרְבָּא עָלָיו מִתְעוֹרְרִין הַלִּימּוּד אוֹתוֹ ידְֵי עַל שֶׁ  
רִין יניִן וּמִתְגַּבְּ עָלָיו וְהַצָּרוֹת הַדִּ  

since there is no rectification of the traits for the good, as 
mentioned above. 

אֵין מֵאַחַר יקּוּן אָז בּוֹ שֶׁ דּוֹת תִּ נַּ״ל לְטוֹב כוּלָן הַמִּ כַּ  

Therefore it is said (Hoshea 14:10): “For the ways of Hashem are 
straight; the righteous walk in them”—they ascend above to 
sweeten the judgments and all bitterness that came upon them. 

ן וְעַל עַ נאֱֶמַר כֵּ י י׳( י״ד, )הוֹשֵׁ רִים כִּ רְכֵי ישָׁ יקִים ה׳ דַּ צַדִּ  
ק לְמַעְלָה בָם ילְֵכוּ יניִן לְמַתֵּ רִירוּת וְכָל הַדִּ בָּאוּ הַמְּ שֶׁ  

 עֲלֵיהֶם
“But transgressors shall stumble in them”—those who transgress 
and fall, even while learning, will stumble through them. 

עִים עִים וּפוֹשְׁ פּוֹשְׁ עֵת אֲפִלּוּ וְהוֹלְכִים שֶׁ לוּ לִימוּדָם בְּ יכָּשְׁ  
 בָם

For through this the stumbling increases, as mentioned. Not only 
will it not help or rectify—it will harm, and sustain the bitterness 
of judgment upon him. 

עַל ל זהֶ ידְֵי שֶׁ כְשׁוֹל יתְִגַּדֵּ נַּ״ל הַמִּ י וְלֹא כַּ לֹּא דַּ יוֹעִיל שֶׁ  
ן יּזִּיק אֶלָּא וִיתַקֵּ יניִן מְרִירוּת וְיחֲַזיִק שֶׁ עָלָיו לָבוֹא הַדִּ  

And along these lines, our Sages of blessed memory said: “If one 
is meritorious, the Torah becomes for him an elixir of life; if not, it 
becomes for him an elixir of death.” 

רֶךְ וְעַל ה זכָָה רַז״ַל אָמְרוּ זהֶ דֶּ זכָָה לֹא חַיִּים סַם לוֹ נעֲַשֵׂ  
ה מָוֶת סַם לוֹ נעֲַשֵׂ  

For if he does not subdue all the corrupt traits within him, to bring 
them and subjugate them to Torah, it becomes for him an elixir of 
death, God forbid. 

י חַ אֵינוֹ אִם כִּ דָן לְהָבִיאָן מִדּוֹתָיו רעַֹ כָּל מְנצֵּ עְבְּ וּלְשַׁ  
ה לַתּוֹרָה וֶת סַם לוֹ נעֲַשֵׂ לוֹם חַס הַמָּ וְשָׁ  

For in truth, when he is involved in Torah and foreign thoughts, 
ulterior motives, or arrogance arise, these are actually his 
judgments (dinim) coming to him. 

י עֵת מַה בֶאֱמֶת כִּ בְּ אִין בַּתּוֹרָה עִסְקוֹ שֶּׁ בוֹת לוֹ בָּ מַחֲשָׁ  
שׁ הוּא וּגַדְלוּת חִיצוֹניִּוֹת וּפְניִּוֹת יניִן מַמָּ לּוֹ הַדִּ אִין שֶׁ בָּ שֶׁ  

They do not allow him to connect himself above with the 
Torah—or perhaps they have come in order to be rectified through 
his learning and to be subjugated to Torah. 

ר אוֹתוֹ מַנִּיחִים וְאֵינםָ עִם לְמַעְלָה עַצְמוֹ אֶת לְהִתְקַשֵּׁ  
אִין אוֹ הַתּוֹרָה בָּ לִימּוּדוֹ אָז לְתַקְנןָ שֶׁ דָן בְּ עְבְּ לַתּוֹרָה וּלְשַׁ  

But if his eyes are in his head—to understand that they have come 
for this reason—then surely he will strengthen himself to seize all 
the traits for good and to rectify them. 

בָּאוּ זוֹ מֵבִין לִהְיוֹת בְּראֹשׁוֹ עֵיניָו וְאִם לְכַוָּנהָ אֵלָיו שֶׁ  
אי אָזיַ הַנַּ״ל וַדַּ כָל לֶאֱחוֹז עַצְמוֹ אֶת יתְִגַּבֵּר בְּ דּוֹת בְּ הַמִּ  
וּלְתַקְנןָ לְטוֹב  

But fools, who lack this understanding and faith, then cling to 
these traits—and thereby damage themselves even more, and 
cause blemish, so to speak, above, even through their Torah 
learning. 

אֵין הַשּׁוֹטִים אֲבָל עַת לָהֶם שֶׁ אֶת אוֹחֵז אָזיַ זוֹ וֶאֱמוּנהָ דַּ  
הֶן עַצְמוֹ בִיָּכוֹל וּפוֹגֵם לְעַצְמוֹ יוֹתֵר עוֹד וּמְקַלְקֵל בָּ כְּ  

לִימּוּדוֹ ידְֵי עַל יוֹתֵר לְמַעְלָה  

For through this learning, he becomes arrogant, which causes the 
divine spark within man to be distanced. 

ניֵ עַל מִפְּ הִיא לְגַדְלוּת בָּא זהֶ ידְֵי שֶׁ חֵלֶק לְרִיחוּק סִיבָּה שֶׁ  
בְּתוֹךְ אֱלוֹקָה הָאָדָם שֶׁ  
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As it says: “I and he cannot dwell together.” And when the 
godliness departs from him, he is left without protection. 

סְתַלֵּק ידְֵי וְעַל לָדוּר יכְוֹלִין וְהוּא אֲניִ אֵין כַּמּוֹ״שׁ מִּ שֶׁ  
נּוּ הָאֱלֹקוּת אַר מִמֶּ מִירָה בְּלֹא נשְׁ שְׁ  

And “Because his God is not within him, these evils befall him,” 
God forbid. 

י וְעַל קִרְבּוֹ אֱלֹהָיו אֵין כִּ חַס הָאֵלֶּה הָרָעוֹת מְצָאֻהוּ בְּ  
לוֹם  וְשָׁ

And all this is because he remained below, in the realm of 
speech—the place of judgments—and did not bring himself with 
all his traits into the World of Binah. 

אַר עַל זהֶ וְכָל נִּשְׁ ה רַק שֶׁ בְחִינתַ לְמַטָּ בּוּר בִּ יניִן מְקוֹם דִּ דִּ  
דּוֹת כָּל עִם עַצְמוֹ אֶת הֵבִיא וְלֹא ינהָ לְעוֹלַם הַמִּ הַבִּ  

Because during his learning, he possesses corrupt traits like evil 
pride, and the like—and how could he possibly ascend? 

עֵת עֲבוּר בְּ אֲרוּת מִדּוֹת רעַֹ לוֹ ישֵׁ לִימּוּדוֹ שֶׁ רָעָה הִתְפָּ  
לַעֲלוֹת יוּכַל וְאֵיךְ בָּהּ וְכַיּוֹצֵא  

And according to this, we have explained our Sages’ statement: 
“Rabbi Yehudah said in the name of Rav: A person should always 
engage in Torah study, even not for its own sake (lo lishmah), for 
through engaging not for its own sake, he will come to engage for 
its own sake (lishmah).” 

י – רַב אָמַר יוֹסֵי ר׳ אָמַר ז״ל: אֲמַרָם בֵּאַרְנוּ זהֶ וְעַל־פִּ  
לֹּא אֲפִלּוּ אָדָם ילְִמדֹ לְעוֹלָם מָהּ, שֶׁ תּוֹךְ לִשְׁ מִּ לֹּא שֶׁ שֶׁ  
מָהּ מָהּ בָּא לִשְׁ לִשְׁ . 

And Tosafos and Rashi, of blessed memory, questioned this from 
what is stated in the chapter Makom Shenahagu, where they said: 
“Better that his placenta should turn over,” etc. 

״י בַּתּוֹסְפוֹת וְהִקְשׁוּ רֶק מֵהַהִיא ז״ל וְרַשִׁ פֶּ נָּהֲגוּ, מָקוֹם דִּ שֶׁ  
ם שָּׁ ךְ מוּטָב אָמְרוּ: שֶׁ תְהַפֵּ תִּ לְיתָוֹ שֶׁ כו׳ שִׁ  

But according to our explanation, it is possible to say that the 
intent of Rabbi Yehudah in the name of Rav was not, God forbid, 
to permit learning not for its own sake like the fools who remain 
so their whole lives and never reach the level of lishmah. 

ר וְלְדִבְרֵינוּ וָּנתַ לוֹמַר אֶפְשָׁ כַּ לֹא רַב אָמַר יוֹסֵי ר׳ שֶׁ  
יר לֹּא לִמּוּד לְהַתִּ מָהּ שֶׁ לוֹם, חַס לִשְׁ כָּל הַשּׁוֹטִים כְּמוֹ וְשָׁ שֶׁ  
אָרִים ימְֵיהֶם אִים אֵינםָ וּלְעוֹלָם כָּךְ, נשְׁ לְמַדְרֵגַת בָּ  

מָהּ  .לִשְׁ
And how could he say “for from not for its own sake one comes to 
for its own sake”? 

תּוֹךְ אָמַר וְאֵיךְ מִּ כו׳ שֶׁ  

Rather, his intent was to give proper advice to one who wishes to 
bind himself, through his learning, to Above. 

וָּנתָוֹ אֲבָל יֵּרְצֶה לְמִי הָגוּנהָ עֵצָה לָתֵת הִיא כַּ אֶת לְדַבֵּק שֶׁ  
לְמַעְלָה הַלִּימּוּד עַל־ידְֵי עַצְמוֹ  

And when he learns, or fulfills a mitzvah, foreign thoughts or 
ulterior motives come to him and prevent him from aligning with 
his will. 

יָּתוֹ אוֹ לִמּוּדוֹ וּבְעֵת אִין מִצְוָה שׁוּם עֲשִׂ בוֹת לוֹ בָּ מַחֲשָׁ  
לִין חִיצוֹניִּוֹת וּפְניִּוֹת מֵרְצוֹנוֹ אוֹתוֹ וּמְבַטְּ  

He should not say, “I will cease entirely from my learning now, 
and I will return to it when I am free of distractions,” because 
perhaps he will never be free. 

לֹּא עֵת מִלִּמּוּדִי לְגַמְרֵי אֶחְדַל יוֹמַר: שֶׁ הַהִיא, בְּ  
נהֶ אֶפָּ נֶּה, וּלְכְשֶׁ אֶהְיהֶ אֲשַׁ נוּי כְּשֶׁ ניִּוֹת פָּ י חִיצוֹניִּוֹת, מִפְּ כִּ  

א מָּ נהֶ לֹא שֶׁ תִפָּ . 
Rather, the proper advice is: From the inner dimension of that “not 
for its own sake” which befalls him—his own thoughts—he will 
come to lishmah, by believing and saying: 

תּוֹךְ לוֹ הָגוּנהָ עֵצָה אֶלָּא מִּ ניִמִיּוּת שֶׁ ל הַפְּ חִינתַ שֶׁ לֹּא בְּ שֶׁ  
מָהּ בְתּוֹ אָז, לוֹ הַבָּא לִשְׁ חֲשַׁ מַּ מָהּ, יבָוֹא – עַצְמוֹ מִזֶּה שֶׁ לִשְׁ  

יַּאֲמִין עַל־ידְֵי וְיוֹמַר שֶׁ : 
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“Behold, these foreign thoughts and bad intentions are themselves 
the judgments I must sweeten and subjugate to the Torah, which is 
Binah.” 

ניִּוֹת הֲלֹא בוֹת הַפְּ חֲשָׁ יניִם עַצְמָן הֵן הָהֵם הָרָעוֹת וְהַמַּ הַדִּ  
אֲניִ קָן צָרִיךְ שֶׁ דָן לְמַתְּ עְבְּ הִיא – לַתּוֹרָה וּלְשַׁ ינהָ שֶׁ בִּ  

“And this is their very purpose: that I may rectify them and 
include them within Torah.” 

וָּנתַ הֵנָּה וְהֵן דֵי בּוֹאָם כַּ אֶתְקְנםֵ כְּ לִהְיוֹתָם וְאַכְלִילָם שֶׁ  
בַּתּוֹרָה כְּלוּלִים  

“And how, then, shall I allow myself to be dragged and swept 
away after them—to increase the power of the judgments over 
me?” 

ךְ עַצְמִי אֶת אַגְררֹ אֵיךְ וְכַהַיּוֹם לְהוֹסִיף אַחֲרֵיהֶן וְאֶתְמָשֵׁ  
יניִם הִתְגַּבְּרוּת עָלַי הַדִּ ? 

“On the contrary, I will strengthen myself more and more, and 
begin speaking words [of Torah] with awe and love, and with holy 
pride, in order to bring pleasure to the Creator.” 

ן לְדַבֵּר וּמַתְחִיל וְיוֹתֵר יוֹתֵר עַצְמוֹ אֶת מִתְחַזֵּק וְעַל־כֵּ  
בָרִים דְחִילוּ הַדְּ אֲרוּת וּרְחִימוּ בְּ נחַַת לַעֲשׂוֹת טוֹבָה וּבְהִתְפָּ  

רֵךְ לַבּוֹרֵא רוּחַ יתְִבָּ  
As it is written in the Zohar: that speech praises itself—“See with 
what I was created to come before You.” When the traits are 
properly rectified, the speech glorifies its Source. 

זֹּהַר כַּמּוֹ״שׁ  בּוּר בַּ הַדִּ מַאי חֲזיִ עַצְמוֹ: אֶת מְפָאֵר שֶׁ בְּ  
רָאתִי הוּא – לְגַבָּךְ אַתְייָנאָ בְּ תִיקּוּן כְּשֶׁ דּוֹת בְּ הַמִּ  

Thus, because of the negative pride that he had earlier—through 
which he was forced into great effort—there arises now a holy 
pride, the true pride of “Israel, in whom I take glory.” 

עַל־ידְֵי וְנמְִצָא אֲרוּת שֶׁ הָיתְָה רָעָה הִתְפָּ עַד מִקּוֹדֶם לוֹ שֶׁ  
נִּצְטָרֵךְ אֲרוּת בָּא – גְּדוֹלָה לְהִתְחַזְּקוּת זהֶ עַל־ידְֵי שֶׁ הִתְפָּ  

י: הַטּוֹב חִינתַ וְהָאֲמִיתִּ רָאֵל בְּ ר ישְׂ אֶתְפָּאָר בְּךָ אֲשֶׁ  
עְיהָוּ ג׳ מ״ט, )ישַׁ ) 

That the Blessed Creator glorifies Himself before the heavenly 
hosts. 

הַבּוֹרֵא פְניֵ עַצְמוֹ אֶת מְפָאֵר הוּא בָּרוּךְ שֶׁ מַעְלָה צְבָא בִּ  

And thus, there is no greater rectification than this: that through lo 
lishmah one comes to lishmah, and thereby rectifies the traits, 
includes them in Binah, sweetens the judgments, and the evil falls 
away and separates from the traits he had previously damaged. 

אֵין וְנמְִצָא יקּוּן לְךָ שֶׁ עַל־ידְֵי מִזֶּה, גָּדוֹל תִּ חִינתַ שֶׁ לֹּא בְּ שֶׁ  
מָהּ מָהּ בָּא לִשְׁ ה – לִשְׁ נַּעֲשָׂ יקּוּן זהֶ עַל־ידְֵי שֶׁ דּוֹת, תִּ הַמִּ  
ינהָ וְנכְִלְלוּ בִּ קוּ, בַּ ה נוֹפֵל וְהָרַע וְנמְִתְּ דּוֹת וְנפְִרָד לְמַטָּ מֵהַמִּ  

לְקֵל קִּ מֵאָז שֶׁ . 

Lishmah means that [the judgments] are sweetened, because they 
are truly his own judgments. 

מָהּ ק, לִהְיוֹת – הוּא לִשְׁ י נמְִתָּ שׁ הֵן כִּ יניִם מַמָּ לּוֹ דִּ שֶׁ . 

And according to what was explained above, this aligns well with 
the saying: “A person should always engage [in Torah], etc.” 

יר אֵיתִי – הַנַּ״ל וְלְפִי פִּ כו׳ יעֲַסקֹ לְעוֹלָם אוֹמְרוֹ: שַׁ , 

For in truth, one must do so always—for this is the main pillar of 
complete service: whether in Torah, in prayer, or in all the 
mitzvos. 

אֱמֶת בֶּ ן לַעֲשׂוֹת צָרִיךְ שֶׁ זֶּהוּ לְעוֹלָם, כֵּ ר שֶׁ עַמּוּד עִיקָּ  
לֵימָה, הָעֲבוֹדָה ין הַשְּׁ ין בַּתּוֹרָה, בֵּ פִלָּה, בֵּ תְּ ין בַּ כָל בֵּ בְּ  
צְוֹת  .הַמִּ

And this is explained by us elsewhere also regarding thoughts that 
come to a person during prayer—ponder this well. 

מָקוֹם אֶצְלֵנוּ וּכְמוֹבוֹאָר ן אַחֵר בְּ בוֹת מֵעִניְןַ גַּם־כֵּ מַחֲשָׁ  
אִין עֵת לוֹ הַבָּ פִלָּתוֹ בְּ וְהָבֵן – תְּ . 

And this was the service of our father Avraham, peace be upon 
him, as it is written (Bereishis 12:5): “the souls that they made in 

לוֹם, עָלָיו אָבִינוּ אַבְרָהָם עֲבוֹדַת הָיתְָה וְזהֶ כְּמַ״שׁ הַשָּׁ  
ית ר הַנֶּפֶשׁ ה׳(: י״ב, )בְּרֵאשִׁ חָרָן עָשׂוּ אֲשֶׁ וּתְרַגֵּם – בְּ  
עְבְּדוּ אוּנקְְלוֹס: שַׁ לְאוֹרַייְתָא דְּ . 
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Charan,” which Onkelos translates as “whom they brought under 
the wings of the Torah.” 
For with all the judgments that came upon him from the level of 
 he strengthened himself with all the traits that are ,(תר״ן) 620
below Binah, and he subjugated them and uplifted them to Torah, 
which is called Binah, and thereby sweetened all the evil rooted in 
damaged traits—whether he had damaged them himself or they 
were damaged by others of his generation connected to his soul’s 
root. 

י כָל כִּ יניִן בְּ בָּאוּ הַדִּ חִינתַ עָלָיו שֶׁ ר״ן מִבְּ אֶת הִתְחַזֵּק – תַּ  
דּוֹת כָּל עִם עַצְמוֹ ה הַמִּ מַטָּ לְּ ינהָ, שֶׁ דָן מֵהַבִּ עְבְּ יהָן וְשִׁ וְהִגְבִּ  

נִּקְרֵאת לַתּוֹרָה ינהָ, שֶׁ ק בִּ ל הָרָע כָּל וְנמְִתַּ קִלְקוּל שֶׁ  
דּוֹת ין – הַמִּ לְקֵל בֵּ קִּ עַצְמוֹ, שֶׁ ניֵ עַל־ידְֵי אוֹ בְּ דרֹוֹ בְּ  

יָּכִים שֹׁרֶשׁ הַשַּׁ מָתוֹ לְ נשְׁ . 

Then, all those who were connected to evil in any particular trait, 
and had dragged that trait downward—through the uplifting and 
sweetening of those traits by Avraham Avinu, peace be upon 
him—they too were sweetened. 

רָע הָאֲחֻזיִם אוֹתָן כָּל וְאָז ל בְּ ה אֵיזוֹ שֶׁ דּוֹת, מִן מִדָּ הַמִּ  
ילוּ ה אֵיזוֹ וְהִפִּ ה מִדָּ יהַּ עַל־ידְֵי – לְמַטָּ הִגְבִּ אַבְרָהָם שֶׁ  
לוֹם עָלָיו אָבִינוּ דּוֹת אֶת הַשָּׁ יקָן לְמַעְלָה הַמִּ – וְהִמְתִּ  

קוּ גַּם־הֵם נמְִתְּ  
For they had been rooted and embedded in that same trait for evil, 
and now they too were sweetened—to rise up and take shelter 
under the wings of the Shechinah and be converted. 

צֵל לַחֲסוֹת עוֹלִים לִהְיוֹת נפֵָי בְּ כִינהָ כְּ וְנתְִגַּיֵּרוּ – הַשְּׁ . 

And so it is in every generation—this is the way of all the 
tzaddikim with the people of their generation. 

כָל וְכֵן כָל הוּא כָּךְ הָעִניְןָ דּוֹר בְּ יקִים בְּ דִּ ניֵ עִם הַצַּ דּוֹרָם בְּ . 

And all this is accomplished through subjugating the self to Torah, 
which is called Binah. 

דִים עַל־ידְֵי זהֶ וְכָל עְבְּ שַׁ מְּ נִּקְרֵאת לַתּוֹרָה אוֹתוֹ שֶׁ ינהָ שֶׁ בִּ . 

And through sweetening, all judgments are sweetened, all traits 
are clarified and purified, and evil falls below, causing the 
nullification of the kelipos. 

קָה וְעַל־ידְֵי קִים – הַמְתָּ נִּמְתָּ יניִם, כָּל שֶׁ רְרִים הַדִּ וּמִתְבָּ  
ניִם דּוֹת כָּל וּמִתְלַבְּ ה הָרָע נוֹפֵל – הַמִּ ה לְמַטָּ בִּיטּוּל וְנעֲַשֶׂ  
לִיפּוֹת  .הַקְּ

And the tranquility of the nations of the world, who are grasped by 
those kelipos, is nullified. 

לְוַת לִיפּוֹת הָאֲחוּזיִם הָעוֹלָם אוּמּוֹת וְשַׁ קְּ – הָהֵם בַּ  
ל  .מִתְבַּטֵּ

For in truth, if Israel would do this in totality, there would already 
be an end to this bitter and long exile, which is caused by general 
judgments. 

י ים הָיוּ אִם – בֶאֱמֶת כִּ ן עוֹשִׂ רָאֵל כֵּ לָלוּת, ישְׂ כְּ בָר בַּ כְּ  
ר הַגָּלוּת בִּטּוּל הָיהָ הוּא וְהָאָרךְֹ, הַזֶּה הַמָּ יניִם עַל־ידְֵי שֶׁ דִּ  

לָלִים  .הַכְּ
There would be no room for the nations’ dominance to rule over 
us. 

לְוַת אֲחִיזהָ מָקוֹם הָיהָ וְלֹא ים לְשַׁ לִים לִהְיוֹת הָעַמִּ מוֹשְׁ  
 .עָלֵינוּ

If Israel would subjugate all the judgments to Torah, the kelipos 
would be completely nullified, and there would be no grasp on the 
traits of holiness. 

רָאֵל הָיוּ אִם דִים ישְׂ עְבְּ יניִם כָּל מְשַׁ הָיהָ – לַתּוֹרָה הַדִּ  
לִיפּוֹת בִּטּוּל לִי לְגַמְרֵי הַקְּ מִדּוֹת אֲחִיזהָ בְּ ה בְּ דוּשָּׁ הַקְּ . 

Then we would already merit the coming of Moshiach, as it is 
written (Zechariah 13:2): “And the spirit of impurity I will remove 
from the earth”—that is the nullification of the kelipos. 

בָר זוֹכִים וְהָייִנוּ יחַ, לְבִיאַת כְּ שִׁ י״ג, )זכְַרְיהָ וּכְמַ״שׁ הַמָּ  
מְאָה רוּחַ וְאֶת ב׳(: הוּא – הָאָרֶץ מִן אַעֲבִיר הַטֻּ בִּטּוּל שֶׁ  

לִיפּוֹת  .הַקְּ
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And through this, “Then I will turn to the peoples a clear language 
to serve Him with one consent” (Tzefaniah 3:9). 

פֹּךְ אָז זהֶ: וְעַל־ידְֵי ים אֶל אֶהְ פָה עַמִּ לְעָבְדוֹ בְרוּרָה שָׂ  
כֶם ט׳ ג׳, )צְפַניְהָ אֶחָד שְׁ ). 

For through the sweetening, they too become sweetened and are 
subjugated to Torah—just as with Avraham, through whose efforts 
they converted and drew close to holiness because of the 
nullification of the kelipos. 

עַל־ידְֵי קָה שֶׁ קִין יהְִיוּ – הַמְתָּ דִים נמְִתָּ עְבָּ לַתּוֹרָה, וּמְשֻׁ  
נֶּעֶשׂוּ בְּאַבְרָהָם כְּמוֹ ה וְנתְִקָרְבוּ גֵּרִים שֶׁ דוּשָּׁ עַל־ידְֵי לַקְּ  

לִיפּוֹת בִּטּוּל הַקְּ . 

Then all the nations would be subdued under the hand of Israel. ּחַת נכְִנעִָים הָאוּמּוֹת כָּל וְהָיו רָאֵל ידַ תַּ ישְׂ . 

But due to our many sins, since this mode of divine service is not 
widely practiced and is only found sporadically here and 
there—those few people of spiritual ascent— 

עֲוֹנוֹתֵינוּ אֲבָל אֵין עֲבוּר – הָרַבִּים בַּ ן עוֹבְדִים שֶׁ כֶל כֵּ בְּשֵׂ  
חֲלָלִיּוּת זהֶ, יָּם, – בַּ ם מִזעְָר מְעַט אִם כַּ ם וּזעְִיר שָׁ – שָׁ  

ניֵ ה עֲלִיָּה בְּ ים הֵמָּ מְעַטִּ . 
on the contrary, most of the actions in the world are corrupted, and 
most Torah study is pursued with bad traits, ulterior motives, and 
pride—well known, unfortunately. 

רְבָא רוֹב – וְאַף־דָּ ה שֶׁ רוֹב מְקֻלְקָלִים, הָעוֹלָם מַעֲשֵׂ שֶׁ  
מִדּוֹת הוּא תּוֹרָתָם עֵסֶק נּוֹדָע – וְגַּדְלוּת וּפְניִּוֹת רָעוֹת בְּ כַּ  

עָווֹן הָרַב בְּ . 

And through this, not only do they not repair the bad traits they 
possess, but they continually add to them in every generation, 
drawing more judgments upon themselves, God forbid. 

עַל־ידְֵי י לֹא אַף – זהֶ שֶׁ אֵינםָ דַּ ניִם שֶׁ דּוֹת רעַֹ אֶת מְתַקְּ הַמִּ  
רִים עְבְּ שַׁ מְּ מוֹסִיפִים אֶלָּא – שֶׁ כָל וְהוֹלְכִים שֶׁ וָדוֹר, דּוֹר בְּ  
יכִים יניִן אֶת עַצְמָם עַל וּמַמְשִׁ חַ״ו הַדִּ . 

They thereby give strength to the kelipos, causing the tranquility 
of the nations to grow, while the honor of Israel diminishes. 

כֹּחַ וְנוֹתְניִם לִיפּוֹת,  עֲבוּר לַקְּ ל מִתְחַזֵּק זהֶ שֶׁ לְוַת וּמִתְגַּדֵּ שַׁ  
ים, ל כְּבוֹדָם וּמִתְמַעֵט הָעַמִּ רָאֵל שֶׁ ישְׂ . 

Thus, the bitter exile is prolonged due to both new and old 
judgments—until Hashem will have mercy on His people, look 
upon them, and act for the sake of His great Name. 

ךְ ר הַגָּלוּת וְנמְִשָׁ יניִם עֲבוּר – הַמָּ ים הַדִּ ניִם וְגַם הַחֲדָשִׁ ישָׁ  
ירְַחֵם עַד – קֵף עַמּוֹ, עַל ה׳ שֶׁ עַמּוֹ, עַל לְרַחֵם וְירְִאֶה וְישְׁ  

ה מוֹ לְמַעַן וְיעֲַשֶׂ הַגָּדוֹל שְׁ . 
And this is the intent of the Midrash on the verse “These are the 
words”—like a bee whose honey is for her master and her sting 
for others. 

וָּנתַ וְזהֶוּ דְרָשׁ: כַּ בָרִים אֵלֶּה הַמִּ דְבוֹרָה – הַדְּ הּ זוֹ כְּ בָשָׁ דְּ שֶׁ  
לַאֲחֵרִים וְעוֹקְצָהּ לְבַעֲלֶיהָ . 

So too are the words of Torah: the honey is sweetness, which is an 
allusion to the sweetening of judgments through words of Torah. 

בְרֵי אַף ן תוֹרָה דִּ בַשׁ – כֵּ דְּ ינוּי שֶׁהוּא מְתִיקוּת, הוּא שֶׁ כִּ  
קוֹת אֶל יניִן הַמְתָּ בְרֵי עַל־ידְֵי הַדִּ הַתּוֹרָה דִּ . 

For then, through the sweetening, it becomes sweetness to her 
master—from the bitterness of the judgments in particular, and 
from the bitterness of the exile in general. 

אָז קָה עַל־ידְֵי שֶׁ ה – הַמְתָּ לְבַעֲלֶיהָ, מְתִיקוּת נעֲַשֶׂ  
רִירוּת יניִם מִמְּ פְרָט, הַדִּ רִירוּת בִּ כְלָל הַגָּלוּת וּמִמְּ בִּ . 

If everyone were to do this, then her sting would affect 
others—that is, the nations. 

ין הָיוּ אִם לָּם עוֹשִׂ ן כֻּ הֵן לַאֲחֵרִים, עוֹקְצָהּ הָיהָ וְאָז – כֵּ שֶׁ  
 .הָאוּמּוֹת

For through this, their tranquility and greatness would be nullified, 
as they would be subdued under holiness due to the nullification 
of the kelipos and externalities, their place of grasp. 

עַל־ידְֵי ל – זהֶ שֶׁ לְוָתָן יתְִבַּטֵּ תָן, שַׁ הָיוּ וּגְדֻלָּ נכְִנעִָים שֶׁ  
חַת ה תַּ דוּשָּׁ לִיפּוֹת בִּטּוּל עֲבוּר הַקְּ מְקוֹם וְהַחִיצוֹניִּוֹת הַקְּ  

 .אֲחִיזתָָן
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And we would then merit the coming of Moshiach speedily in our 
days, Amen, Selah. 

יחַ לְבִיאַת זוֹכִים וְהָייִנוּ שִׁ מְהֵרָה הַמָּ ימֵָינוּ בִּ סֶלָה אָמֵן בְּ . 

And it is possible that this is the intention of the prophet, peace be 
upon him, when he said: “Behold, for many days Israel shall be 
without Torah and without a true God” (based on Hoshea 3:4). 

ר זֶּהוּ וְאֶפְשָׁ וָּנתַ שֶׁ ים ימִָים הִנֵּה בְּאָמְרוֹ: ע״ה הַנָּבִיא כַּ רַבִּ  
רָאֵל י – אֱמֶת לֵאלֹהֵי וְלֹא תּוֹרָה בְּלֹא לְישְׂ בוֹאָר עַל־פִּ הַמְּ  
 .לְמַעְלָה

For the reason that there are “many days” for Israel—such a long 
and bitter exile, with no one having mercy on them—is because 
they do not subjugate the judgments to Torah, as explained above 
regarding the rectification of the traits. 

י יָּמִים מַה כִּ רָאֵל רַבִּים שֶּׁ ךְ הַגָּלוּת בְּארֶֹךְ לְישְׂ נִּמְשַׁ מְאדֹ שֶׁ  
אֵין עַל־ידְֵי הוּא – עֲלֵיהֶם מְרַחֵם וְאֵין מְרִירוּתוֹ שֶׁ  

דִים עְבְּ יניִם אֶת מְשַׁ תְקוּן כְּאָמֻר לַתּוֹרָה, הַדִּ דּוֹת כָּל בִּ הַמִּ . 

And this is the meaning of “without Torah”—meaning due to 
reasons that there is no Torah, namely, that they do not bring about 
the sweetening of the judgments into Binah through Torah. 

ירוּשׁ – תּוֹרָה בְּלֹא וְזהֶוּ: אֵין תּוֹרָה, לֹא לְסִבּוֹת פֵּ שֶׁ  
יק מֵבִיאִין יניִם אֶת לְהַמְתִּ ינהָ הַדִּ הַתּוֹרָה עַל־ידְֵי לַבִּ . 

And through this, the bitter exile is prolonged. ךְ זהֶ וְעַל־ידְֵי ר הַגָּלוּת נמְִשָׁ הַמָּ . 
And they cry out constantly to Hashem, may He be blessed, yet 
there is no response— 

מִיד וְצוֹעֲקִים רַךְ, לַה׳ תָּ עִניְןָ וְאֵין יתְִבָּ בַּ . 

even though He has already promised us many times to have 
mercy upon us in response to our cries. 

בָר אַף כְּ ה הִבְטִיחֵנוּ שֶׁ ה כַּמָּ עָמִים וְכַמָּ עָלֵינוּ לְרַחֵם פְּ  
צַעֲקָתֵנוּ בְּקוֹל . 

And as it were, He does not uphold His word to fulfill His promise 
to redeem us— 

ת אֵינוֹ וּכְבִיכוֹל בָרָיו מְאַמֵּ לִגְאָלֵנוּ הַבְטָחָתוֹ לְקַיֵּם דְּ . 

and even this is because without the rectification, the redemption 
cannot come—only through this rectification. 

ניֵ – הוּא אַף לְעֲדֵי מִפְּ בִּ קּוּן שֶׁ ר אִי הַתִּ הַגְּאֻלָּה לִהְיוֹת אֶפְשָׁ  
י – קּוּן עַל־ידְֵי אִם כִּ הַנַּ״ל הַתִּ . 

That all of Israel should subjugate their evil traits and all the 
judgments to the Torah, to the attribute of Binah (understanding), 
and not that through the Torah they should increase, Heaven 
forbid, the drawing upon themselves of further judgments and 
lengthening of the exile. 

רָאֵל כָּל לִהְיוֹת דִין ישְׂ עְבְּ דּוֹת רוֹעַ אֶת מְשַׁ יניִן וְכָל הַמִּ הַדִּ  
ת לַתּוֹרָה ינהָ, לְמִדַּ עַל־ידְֵי וְלֹא הַבִּ עוֹד יוֹסִיפוּ הַתּוֹרָה שֶׁ  

יךְ יניִן חַ״ו עַצְמָם עַל לְהַמְשִׁ הַגָּלוּת וַאֲרִיכוּת דִּ . 

And this is (the meaning of): “For the reason that many days have 
been drawn out is because of ‘without Torah,’”—meaning that 
they do not subjugate the judgments to the Torah. 

י וְזהֶוּ: ים הַיָּמִים סִבַּת כִּ כוּ רַבִּ נִּמְשְׁ תּוֹרָה, לְלֹא הוּא – שֶׁ  
אֵין דִים שֶׁ עְבְּ יניִן אֶת מְשַׁ לַתּוֹרָה הַדִּ . 

And this very thing causes “without a true God” (ח״ו), for through 
this the exile is prolonged. 

י חַ״ו, אֱמֶת אֱלֹקֵי לְלֹא גּוֹרֵם זהֶ וְדָבָר – זהֶ עַל־ידְֵי כִּ  
ךְ הַגָּלוּת הַמְשֵׁ . 

And also, because of this it says (Eichah 3:8), “Also when I cry 
and plead, He shuts out my prayer,” that their outcry is not 
accepted. 

י וְגַם י גַּם ח׳(: ג׳, )אֵיכָה זהֶ עַל־ידְֵי כִּ וֵּעַ אֶזעְַק כִּ וַאֲשַׁ  
תָם תִי שָׂ פִלָּ אֵין – תְּ לִים שֶׁ צַעֲקָתָם מְקַבְּ . 

They cause, as it were, that He does not uphold His words to 
redeem us. 

בִיכוֹל גּוֹרְמִים כְּ ת אֵינוֹ שֶׁ בָרָיו מְאַמֵּ לִגְאָלֵנוּ דְּ . 
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And they do not realize that the essence of the redemption that the 
Creator, blessed be He, promised us depends specifically upon this 
condition. 

י יוֹדְעִים וְאֵינםָ ר כִּ הִבְטִיחֵנוּ הַגְּאֻלָּה עִיקַּ הַבּוֹרֵא שֶׁ  
נאַי עַל הוּא – בָּרוּךְ־הוּא וְקָא זהֶ תְּ דַּ . 

And they themselves are the ones who cause it to be said of Him, 
as it were: “He is not a true God.” 

בִיכוֹל אֱמֶת אֱלֹקֵי לֹא עָלָיו לוֹמַר גּוֹרְמִין וְהֵן כְּ . 

But if they had this faith and understanding to act in this way, 
certainly there would be the nullification of the kelipos and the 
entire barrier separating us from our Father in Heaven. 

ים לִהְיוֹת – זהֶ וְדַעַת אֱמוּנהָ לָהֶם הָיתְָה אִם אֲבָל ן עוֹשִׂ כֵּ  
אי – וַדַּ לִיפּוֹת בִּטּוּל הָיהָ בְּ יל מָסָךְ וְכָל הַקְּ בְדִּ יניֵנוּ הַמַּ בֵּ  

מַיםִ אָבִינוּ לְבֵין בַּשָּׁ שֶׁ . 
Our prayers would be heard, and it would no longer be “He shuts 
out my prayer.” 

פִלּוֹתֵינוּ לִהְיוֹת מָעִין, תְּ חִינתַ הָיהָ וְלֹא נשְׁ תָם בְּ תִי שָׂ פִלָּ תְּ . 

And as it is written (Proverbs 19:3), “A man’s foolishness perverts 
his way, and his heart rages against Hashem.” 

כָּתוּב וּכְמוֹ לֵי שֶׁ סַלֵּף אָדָם אִוֶּלֶת ג׳(: י״ט, )מִשְׁ רְכּוֹ, תְּ דַּ  
לִבּוֹ יזִעְַף ה׳ וְעַל . 

For surely it is our foolishness that causes this, while Hashem is a 
true God and His word stands forever. 

י אי כִּ וַדַּ נוּ בְּ וּדְבָרוֹ אֱמֶת, אֱלֹקֵי וַה׳ הַגּוֹרֵם, הוּא אִוֶּלְתֵּ  
ב לְעוֹלָם נצָּ . 

Blessed is Hashem forever, Amen and Amen. ְוְאָמֵן אָמֵן לְעוֹלָם, ה׳ בָּרוּך . 
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[NOTE Summary​
The discourse begins by addressing the Talmudic statement that one should always study Torah even if not for 
its own sake (shelo lishmah), for such learning will eventually lead to study lishmah. The Chernobyler rebbe 
clarifies this isn't permission to remain in shelo lishmah, but guidance for one who earnestly wishes to cleave to 
Hashem through Torah yet is troubled by impure intentions or distractions during learning or mitzvos. Rather 
than abandoning his service, the person should view those distractions as manifestations of internal judgments 
(dinim) that require healing and sweetening through the Torah, which corresponds to Binah. By confronting and 
transforming these inner obstacles into tools for greater dedication, one elevates even impure drives toward 
holiness. Avraham Avinu exemplified this by taking all the traits below Binah and subjugating them to Torah, 
thereby sweetening judgments associated with himself and with his generation. This elevated not only himself 
but also those rooted in negative traits, drawing them to holiness—symbolized by the converts he made. Every 
generation mirrors this pattern: tzaddikim are charged with sweetening the judgments of their generation by 
drawing them into the light of Torah. If Israel as a whole would truly subjugate all their traits to Torah, the 
kelipos (forces of concealment) would collapse, exile would end, and the nations themselves would submit to 
holiness. Instead, due to the majority serving Torah with ulterior motives or corrupt traits, the exile lengthens. 
Even prayers go unanswered, not due to Hashem’s inconsistency, but because the essential condition for 
redemption—purifying and integrating the middos—has not been fulfilled. This causes the very fulfillment of 
Hashem’s promise to appear delayed. The discourse concludes with the powerful image from the Midrash 
likening Torah to a bee: its honey sweetens its own (Israel), and its sting drives away enemies. The "sting" to 
the nations—breaking their power—is dependent on our internal purification. Only then can Hashem’s promise 
be realized and the final redemption be manifest. 

Practical Takeaway​
When you face distraction, impure motives, or inner turmoil during learning or mitzvos, do not retreat. Instead, 
recognize these intrusions as your personal dinim—inner exiles and traits waiting to be redeemed. Consciously 
include them in your service by declaring: “These thoughts too are sparks I must sweeten through Torah.” 
Channel your struggle into fervent learning, prayer, or mitzvah action. By doing so, you become like 
Avraham—elevating yourself and others, repairing your generation’s broken middos, and helping bring the 
geulah closer. 

Chassidic Story​
When Rabbi Menachem Nachum of Chernobyl was once traveling through a village, he stopped at an inn 
known for its questionable atmosphere. The Chassidim were puzzled—why stop there? The Rebbe quietly 
explained, “Even in a place like this, there are sparks waiting to be uplifted.” That night, he sat at a table with 
simple folk, laughing, eating, and speaking gently about Torah. One man, a rough tavern worker, listened 
intently. Over the following weeks, he sought out the Rebbe’s teachings, eventually becoming a baal teshuvah 
and a passionate chassid. Years later, this man supported many poor scholars in Chernobyl. Reb Nachum once 
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told a confidant, “That man’s soul was trapped in dinim. It wasn’t enough to avoid the darkness—we had to 
descend into it and lift it up.” 

Source: Meor Einayim, Parshas Devarim; oral traditions from the Chernobyl dynasty. END NOTE] 

 
In the verse, “In the land of Moav, Moshe undertook to 
explain this Torah, saying” (Devarim 1:5), it is stated in the 
Midrash that the Torah is expounded with forty-nine facets of 
purity and forty-nine facets of impurity. And this is [the 
deeper meaning of] the word “Moav” (מוֹאָב), which has the 
numerical value of forty-nine. This corresponds to what is 
written (Mishlei 2:4): “If you seek her like silver and search 
for her as hidden treasures,” which alludes to the forty-nine 
measures [of understanding]. 

הַתּוֹרָה אֶת בֵּאֵר משֶֹׁה הוֹאִיל מוֹאָב "בְּאֶרֶץ בַּפָּסוּק  
נִדְרֶשֶׁת הַתּוֹרָה בַּמִּדְרָשׁ: וְאִיתָא לֵאמרֹ", הַזּאֹת  
"מוֹאָב" וְזֶהוּ טָמֵא, פָּנִים וּבְמ"ט טָהוֹר פָּנִים בְּמ"ט  

ד׳(: ב׳, )מִשְׁלֵי דִּכְתִיב וְהֵינוּ הוּא. מ"ט בְּגִימַטְרִיּיָא  
גּוֹ וְכַמַּטְמוֹנִים כַּכֶּסֶף תְּבַקְשֶׁנָּה "אִם '", 

And to understand what connection the land of Moav has to the 
forty-nine facets with which the Torah is expounded—to the 
extent that they are embedded in the numerical value of the word 
“Moav”—this may be explained as follows: It is known that the 
Torah was not given to Israel until after seven weeks, and only 
after they had passed through the Sea of Reeds and many journeys 
through the wilderness, as Scripture details the many travels that 
Israel undertook before arriving at Mount Sinai. 

בָּהֶן שֶׁנּדְִרֶשֶׁת פָּניִם לְמ"ט מוֹאָב אֶרֶץ שַּׁיּכָוּת מַה וְלְהָבִין  
"מוֹאָב"—לְבָאֵר תֵּבַת שֶׁל בְּגִימַטְרִיּיָא לְהַכְניִסָן הַתּוֹרָה,  

הַתּוֹרָה נתְִּנהָ שֶׁלֹּא עִניְןָ שֶּׁנוֹדַע: מַה פִּי עַל הוּא זהֶ  
דֶּרֶךְ הִלּוּכָתָן וְאַחַר שָׁבוּעוֹת שִׁבְעָה אַחַר אִם כִּי לְישְִׂרָאֵל  
שֶׁמְּפוֹרָשׁ כְּמוֹ בַּמִּדְבָּר, מַסָּעוֹת כַּמָּה וְדֶרֶךְ יםַ־סוּף  
לְהַר בּוֹאָם קדֶֹם ישְִׂרָאֵל שֶׁנּסְָעוּ מַסָּעוֹת כַּמָּה בַּכָּתוּב  

 .סִיניַ

All of this was necessary in order to eradicate the kelipos and 
external forces that formed a separating barrier over the Written 
Torah, for Israel had been immersed in impurity and kelipos, as is 
known. Through their journeys in those wildernesses prior to 
arriving at Mount Sinai, and through witnessing the miracles and 
wonders at the splitting of the sea and other miracles they saw 
there, faith in the Blessed One was firmly implanted in their 
hearts. 

שֶׁהָיהָ וְהַחִיצוֹניִּוֹת הַקְּלִיפּוֹת לְהַכְרִית כְּדֵי הָיהָ זהֶ כָּל  
מְשׁוּקָעִים ישְִׂרָאֵל שֶׁהָיוּ שֶׁבִּכְתָב, הַתּוֹרָה עַל מַבְדִּיל מָסָךְ  

בְּאוֹתָן נסְִיעָתָן ידְֵי וְעַל כַּנּוֹדָע. וּקְלִיפּוֹת בְּטוּמְאוֹת  
הַנּסִִּים רְאִיּתַ ידְֵי וְעַל סִיניַ, לְהַר בּוֹאָם שֶׁקּדֶֹם הַמִּדְבָּרוֹת  
שֶׁרָאוּ נסִִּים וּשְׁאָר יםַ־סוּף בִּקְרִיעַת וְהַנּפְִלָאוֹת  

בְּלִבָּם יתְִבָּרֵךְ אֱמוּנתָוֹ שָׁם—וְנתְִקַע — 

They thus had the power, through their travels in those 
deserts—desolate places inhabited by kelipos—to uproot and 
eliminate them, so they would no longer serve as a barrier 
between the Written Torah and the Jewish people. 

הָהֵם—שֶׁהוּא בַּמִּדְבָּרוֹת נסְִיעָתָן ידְֵי עַל בְּידָָם כּחַֹ הָיהָ  
בְּידָָם כּחַֹ הַקְּלִיפּוֹת—הָיהָ דִּירַת מָקוֹם חָרֵב, מָקוֹם  

מַבְדִּיל מָסָךְ לִהְיוֹת יעַַכְבוּ שֶׁלֹּא כְּדֵי וּלְסַלְּקָן, לְהַכְרִיתָן  
ישְִׂרָאֵל וּבֵין שֶׁבִּכְתָב הַתּוֹרָה בֵּין . 
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Now, the Torah was given to Moshe at Sinai in all its general 
principles and details, both the Written Torah and the Oral 
Torah—even that which a seasoned student is destined to 
innovate. However, the Oral Torah, which is the explanation of the 
Written Torah, had not yet been revealed to all Israel. It was only 
possible to explain to them its hidden aspects and interpretations 
after the concealment—the covering veil of the kelipos—was 
removed, for that also covers the Oral Torah, as is known. 

וּבִפְרָטוּתֶיהָ בְּכְלָלוּתֶיהָ בְּסִיניַ לְמשֶֹׁה נתְִּנהָ הַתּוֹרָה וְהִנּהֵ  
עָתִיד וָתִיק שֶּׁתַּלְמִיד מַה אֲפִלּוּ פֶּה, וּשְׁבְּעַל שֶׁבִּכְתָב  
פֶּה, שֶׁבְּעַל הַתּוֹרָה הִתְגַּלּוּת הָיהָ לֹא עֲדַיןִ אֲבָל לְחַדֵּשׁ.  
וּלִהְיוֹת ישְִׂרָאֵל, לְכָל שֶׁבִּכְתָב הַתּוֹרָה בֵּיאוּר שֶׁהוּא  
אַחַר אִם וּבֵיאוּרָהּ—כִּי מִצְּפוּניֶהָ לָהֶם לְבָאֵר אֶפְשָׁר  

הַתּוֹרָה עַל שֶׁמְּכַסֶּה הַקְּלִיפּוֹת הַתַּכְסִית מָסָךְ שֶׁיּסְֻלַּק  
כַּנּוֹדָע כֵּן, גַּם פֶּה שֶׁבְּעַל . 

For it is also so even today—that the nature of kushyos 
(difficulties in learning) is due to kelipos that cover that particular 
area of Torah, making it appear to him as a kushya (difficulty). 
But when one brings himself to the level of Binah 
(understanding), and begins to distress himself over the matter and 
strives to comprehend with Binah, he thereby removes and 
uproots that kelipah, and the truth is revealed to him. 

שֶׁהַקְּלִיפּוֹת ידְֵי עַל הוּא הַקֻּשְׁיוֹת עִניְןָ כֵּן: הוּא הַיּוֹם שֶׁגַּם  
שֶׁמֵּבִיא וְאַחַר קֻשְׁיאָ. אֶצְלוֹ וְנעֲַשֶׂה הַמָּקוֹם, בָּזהֶ מְכַסֶּה  

זהֶ, עַל עַצְמוֹ לְצַעֵר וּמַתְחִיל בִּינהָ לְמִדַּת עַצְמוֹ אֶת  
וּמַכְרִית מְסַלֵּק זהֶ ידְֵי בְּבִינהָ—עַל לְהָבִין וְרוֹאֶה  

הָאֱמֶת אֵלָיו וְנתְִגַּלֶּה הַהוּא, הַקְּלִיפָּה . 

For in truth, that concealment is his own dinim (harsh judgments), 
which cause the covering and separation between himself and the 
truth. But when he engages in contemplation and seizes himself 
with the quality of Binah, he brings those dinim and sweetens 
them at their root, as is known. 

לִהְיוֹת שֶׁגּוֹרֵם שֶׁלּוֹ דִּיניִם הוּא הַהוּא הַמְּכַסֶּה שֶׁבֶּאֱמֶת  
וְאוֹחֵז לְהִתְבּוֹנןֵ וּכְשֶׁבָּא הָאֱמֶת. וּבֵין בֵּינוֹ וּמַבְדִּיל מְכַסֶּה  

הַדִּיניִם אֶת מֵבִיא זהֶ ידְֵי בִּינהָ—עַל בְּמִדַּת עַצְמוֹ אֶת  
כַּנּוֹדָע בְּשָׁרְשָׁן, וּמְמַתְּקָן הָאֵלּוּ . 

Similarly, it was not possible for Israel to explain and reveal the 
Torah in its fullness until after their travels through those 
wildernesses—the dwelling places of kelipos. Through their 
journeys and service of Hashem during these travels, they 
eradicated those kelipos and coverings that separate between the 
inner dimension of the Torah and its learners. 

הַתּוֹרָה וּלְגַלּוֹת לְבָאֵר לָהֶן בְּאֶפְשָׁרִי הָיהָ לֹא ישְִׂרָאֵל וְכֵן  
מָקוֹם הַמִּדְבָּרוֹת, בְּאוֹתָן נסְִיעָתָן אַחַר אִם כַּיּםָ—כִּי  
בְּאֵלֶּה יתְִבָּרֵךְ לַה' וַעֲבוֹדָתָן נסְִיעָתָן ידְֵי וְעַל הַקְּלִיפּוֹת.  
שֶׁמַּפְסִיקִים וְהַמְּכַסָּאוֹת הַקְּלִיפּוֹת אוֹתָן הִכְרִיתוּ הַמַּסָּעוֹת,  

לוֹמְדֶיהָ וּבֵין הַתּוֹרָה שֶׁל הַפָּניִם בֵּין . 

For this is why it is called “forty-nine faces of purity and 
forty-nine faces of impurity”—because through those 
explanations, the faces of the Torah are revealed, which had been 
concealed by the covering of kelipos that separate. Thus, the 
Blessed Creator in His unfathomable wisdom saw that it was not 
possible to remove and eradicate them except through Israel’s 
journeys through those deserts, specifically at that time, which 
marked the beginning of the revelation of the Torah. 

כִּי טָהוֹר", פָּניִם וּמ"ט טָמֵא פָּניִם "מ"ט נקְִרָא כֵּן עַל כִּי  
שֶׁהָיוּ הַתּוֹרָה פְּניֵ מִתְגַּלִּין הָהֵם הַבֵּיאוּרִים ידְֵי עַל  

הַבּוֹרֵא רָאָה כֵּן הַמַּבְדִּיל. הַקְּלִיפּוֹת בְּמִכְסֵה מְכוּסִים  
אֶפְשָׁר הָיהָ שֶׁלֹּא מֻשֶּׂגֶת הַבִּלְתִּי בְּחָכְמָתוֹ הוּא בָּרוּךְ  

דֶּרֶךְ ישְִׂרָאֵל נסְִיעַת ידְֵי עַל אִם וּלְהַכְרִיתָן—כִּי לְסַלְּקָן  
תְּחִלַּת שֶׁהָיהָ הַזּמְַן בְּאוֹתוֹ דַּוְקָא הַמִּדְבָּרוֹת אוֹתָם  

הַתּוֹרָה הִתְגַּלּוּת . 

And after they eradicated and removed the general kelipos, it is 
now incumbent upon each individual who studies Torah to remove 
the judgments that come from his side, so they do not create 

הַכְּלָלִיּוֹת—צָרִיךְ הַקְּלִיפּוֹת וְסִלְּקוּ הִכְרִיתוּ שֶׁהֵן וְאַחַר  
מִצִּדּוֹ, הַבָּאִים הַדִּיניִן לְסַלֵּק הַתּוֹרָה מִלּוֹמְדֵי אֶחָד כָּל  

וּכְנַ"ל הַתּוֹרָה, שֶׁל הַפָּניִם וּבֵין בֵּינוֹ יבְַדִּילוּ שֶׁלֹּא . 
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separation between him and the inner dimension of the Torah, as 
explained above. 
And it is known that the land of Moav was the final encampment 
after all their journeys through the wildernesses, as explained in 
the verse, “And they encamped in the plains of Moav, across the 
Jordan...” which was adjacent to the border of the Land of Israel. 

נסְִיעָתָן כָּל אַחַר אַחֲרוֹנהָ חֲניִּיָהָ הוּא מוֹאָב שֶׁאֶרֶץ וְנוֹדָע  
מוֹאָב בְּעַרְבוֹת "וַיּחֲַנוּ בַּכָּתוּב וּכְמוֹבוֹאָר בַּמִּדְבָּרִיּוֹת,  

ישְִׂרָאֵל אֶרֶץ גְּבוּל אֵצֶל שֶׁהוּא וְגוֹ' לַיּרְַדֵּן" מֵעֵבֶר . 

And after they passed through all those journeys and eradicated all 
the kelipos, and even as they passed through the land of Moav 
they eradicated and removed also the kelipos of Moav—which 
likewise served as a covering veil obstructing the explanations of 
the Torah through the forty-nine faces— 

הַקְּלִיפּוֹת, כָּל וְהִכְרִיתוּ הָהֵם הַמַּסָּעוֹת כָּל שֶׁעָבְרוּ וְאַחַר  
כֵּן גַּם וְסִלְּקוּ הִכְרִיתוּ מוֹאָב אֶרֶץ דֶּרֶךְ עָבְרָם מִיּדֵַי וְגַם  

בֵּיאוּרֵי עַל מַבְדִּיל מָסָךְ כֵּן גַּם שֶׁהָיהָ מוֹאָב, קְלִיפּוֹת  
פָּניִם בְּמ"ט הַתּוֹרָה — 

therefore it is said: “Across the Jordan, in the land of Moav, 
Moshe began to explain this Torah, saying”—because after they 
arrived at the land of Moav and eradicated also the kelipos of 
Moav, along with the other kelipos they had eradicated in the 
previous journeys, the revelation of the Torah in its explanation 
through the forty-nine faces was completed, such that they could 
now apprehend the face of the Torah without concealment. 

משֶֹׁה הוֹאִיל מוֹאָב בְּאֶרֶץ הַיּרְַדֵּן "בְּעֵבֶר נאֱֶמַר: כֵּן עַל  
לְאֶרֶץ בּוֹאָן אַחַר כִּי לֵאמרֹ", הַזּאֹת הַתּוֹרָה אֶת בֵּאֵר  

קְלִיפּוֹת שְׁאָר עִם מוֹאָב קְלִיפּוֹת כֵּן גַּם וְהִכְרִיתוּ מוֹאָב  
הִתְגַּלּוּת לָצֵאת הַקּוֹדְמִים—וְנגְִמַר בַּמַּסָּעוֹת שֶׁהִכְרִיתוּ  

פְּניֵ לְהַשִּׂיג שֶׁיּוּכְלוּ פָּניִם, בְּמ"ט בְּבֵיאוּרָהּ הַתּוֹרָה  
הִתְכַּסּוּת בְּלִי הַתּוֹרָה . 

And therefore: “Moshe began to explain this Torah”—which 
refers to the Oral Torah that is called “this,” “saying”—meaning, 
to Israel. For until now, the revelation of the Torah had been to 
Moshe alone, due to his great spiritual stature. But now, all of 
Israel could attain it as well, for now the separating veil had 
already been removed, as explained. 

הַזּאֹת"—שֶׁהִיא הַתּוֹרָה אֶת בֵּאֵר משֶֹׁה "הוֹאִיל כֵּן: וְעַל  
פֵּירוּשׁ "זאֹת"—"לֵאמרֹ", שֶׁנּקְִרֵאת פֶּה, שֶׁבְּעַל תּוֹרָה  

אִם כִּי הַתּוֹרָה הִתְגַּלּוּת הָיהָ לֹא עַכְשָׁו עַד כִּי לְישְִׂרָאֵל.  
גַּם לְהַשִּׂיג יכְָלוּ וּכְהַיּוֹם מַעֲלָתוֹ. גּדֶֹל מִחֲמַת לְבַדּוֹ, לְמשֶֹׁה  

הַמַּבְדִּיל, הַמָּסָךְ נבְִדַּל כְּבָר כְּעֵת כִּי ישְִׂרָאֵל, כָּל כֵּן  
 .כַּאֲמוּר

And this is the intent of the Midrash that says the Torah is 
expounded through forty-nine facets, etc.—meaning, one who 
merits to behold the face of the Torah without concealment. And 
this is the numerical value (gematria) of the word “Moav,” which 
is forty-nine (מ״ט), for the culmination of the revelation of the 
forty-nine facets did not occur except after they passed through 
the land of Moav and removed the kelipos of Moav. 

וְגוֹ', פָּניִם בְּמ"ט נדְִרֶשֶׁת שֶׁהַתּוֹרָה הַמִּדְרָשׁ כַּוָּנתַ וְזהֶוּ  
וְזהֶוּ הִתְכַּסּוּת, בְּלִי הַתּוֹרָה פְּניֵ לִרְאוֹת הַזּוֹכֶה פֵּירוּשׁ  

הִתְגַּלּוּת גְּמַר כִּי מ"ט. שֶׁהוּא "מוֹאָב" תֵּבַת שֶׁל גִּימַטְרִיּאָ  
מוֹאָב אֶרֶץ דֶּרֶךְ שֶׁעָבְרוּ אַחַר אִם כִּי הָיהָ לֹא פָּניִם הַמ"ט  

מוֹאָב קְלִיפּוֹת וְסִלְּקוּ . 

All of this was true then, at that time, in a general sense. But 
likewise, it is also true at every time and in every generation, in a 
personal and individual sense, as explained above. 

וּבְכָל עֵת בְּכָל הוּא וְכֵן בִּכְלָלוּת, הַזּמְַן בְּאוֹתוֹ הָיהָ זהֶ כָּל  
לְמַעְלָה כַּמְּבוֹאָר בִּפְרָטִיּוּת, זמְַן . 
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And this is what the Midrash concludes: “As it is written, ‘If you 
seek her as silver and search for her as for hidden treasures 
“ and the Midrash explains—”’(וכמטמונים) מונים וכמ״ט ,” meaning 
“forty-nine reckonings.” For “מונים” is a term derived from deceit 
(ona’ah), just as the Satan and the nations of the world deceive 
(monin) Israel—meaning, with verbal deceit. 

תְּבַקְשֶׁנּהָ "אִם דִּכְתִיב וְהַינְוּ הַמִּדְרָשׁ: שֶׁמְּסַיּיֵם וְזהֶוּ  
כִּי מוֹניִם", "וּכְמ"ט הַמִּדְרָשׁ וּפֵירֵשׁ וְכִמְטְמוּניִם", כַּכֶּסֶף  

וְאוּמּוֹת שֶׁהַשָּׂטָן כְּמוֹ אוֹנאָָה, מִלָּשׁוֹן הוּא "מוֹניִם"  
אוֹנאַָת לְשׁוֹן ישְִׂרָאֵל—שֶׁפֵּירוּשׁוֹ אֶת מוֹניִן הָעוֹלָם  
 .דְּבָרִים

And this is likewise the case with the attainment of the forty-nine 
facets in the explanation of Torah: for there are many who study 
the explanations of Torah and deceive themselves with great 
self-delusion, imagining that they have attained a superior 
understanding of the explanation—when in truth, they have not 
even begun to truly attain or behold the actual “face” of the Torah. 

הַתּוֹרָה, בֵּיאוּר שֶׁל פָּניִם הַמ"ט בְּהַשָּׂגַת כֵּן גַּם הוּא וְכֵן  
אֶת וּמוֹניִן הַתּוֹרָה בְּבֵיאוּרֵי הַלּוֹמְדִים וְכַמָּה כַּמָּה ישֵׁ כִּי  

מַשִּׂיגִים שֶׁהֵם בְּנפְַשָׁם שֶׁמְּדַמִּים יתְוֵרָה, בְּאוֹנאָָה עַצְמָם  
שׁוּם עֲדַיןִ אֵין וּבֶאֱמֶת טוֹב, הַיּוֹתֵר צַד עַל הַבֵּיאוּר  
שֶׁל מַמָּשׁ הַפָּניִם בְּחִינתַ וְרוֹאִים מַשִּׂיגִים לִהְיוֹת הַתְחָלָה  
 .הַתּוֹרָה

And all this is due to their own dinim (judgments) and their 
superficiality, which become a separating veil against the face of 
the Torah. And all of this, their own actions have caused them. 

מָסָךְ שֶׁנּעֲַשָׂה וְהַחִיצוֹניִּוּת שֶׁלָּהֶם הַדִּיניִם ידְֵי עַל זהֶ וְכָל  
גָּרְמוּ מַעֲשֵׂיהֶם זהֶ וְכָל הַתּוֹרָה, שֶׁל הַפָּניִם נגֶֶד מַבְדִּיל  
 .לָהֶם

Therefore, Scripture says: “If you seek her... and search for her as 
for hidden treasures,” meaning that one must search 
deeply—search within his own actions and refine his character 
traits, and bring those traits into alignment with Torah. Through 
this, he can sweeten the judgments and superficialities that 
obscure the face of Torah. Then, he will merit the true revelation 
of Torah. Blessed is Hashem forever, amen and amen. 

וְ"כִמְטְמוּניִם גוֹ'" תְּבַקְשֶׁנּהָ "אִם הַכָּתוּב אָמַר לָכֵךְ  
בְּמַעֲשָׂיו לְחַפֵּשׂ רַב חִפּוּשׂ לָזהֶ תַּחְפְּשֶׂנּהָ"—שֶׁצָּרִיךְ  

הַדִּיניִן לְמַתֵּק בִּכְדֵי לַתּוֹרָה, וּלְהָבִיאָן מִדּוֹתָיו וּלְתַקֵּן  
יזִכְֶּה הַתּוֹרָה—וְאָז פְּניֵ עַל שֶׁמְּכַסִּים וְהַחִיצוֹניִּוֹת  
וְאָמֵן אָמֵן לְעוֹלָם ה׳ בָּרוּךְ בֶּאֱמֶת. הַתּוֹרָה לְהִתְגַּלּוּת . 

Powered By: ChassidusNow.com 
26 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Nachum of Chernobyl  
Me’or Einayim  

Parshas Devarim 
[NOTE Summary​
This discourse from Rabbi Menachem Nachum of Chernobyl explores the final encampment of the Israelites in 
the wilderness—Arvos Moav—as the spiritual culmination of their journey. Each of the forty-two encampments 
represented a stage in purifying and shedding layers of spiritual concealment (kelipos). The land of Moav, 
associated with the number 49 (מ"ט), represents the final barrier—a veil of impurity that distorts the face of 
Torah itself. By passing through Moav and nullifying its kelipah, the Israelites removed the last obstruction and 
were now able to access the Torah’s innermost meaning—the “face” of the Torah as explained in forty-nine 
facets. 

Moshe, who until then had exclusive access to the Torah’s inner light, now began to explain it to all Israel. The 
Torah’s inner wisdom, once available only to the uniquely elevated, could now be accessed by the people at 
large—because the veils had been lifted. 

Yet the discourse emphasizes this isn’t only a historic event. The journey through the wilderness, the process of 
refinement, and the clearing of inner kelipah is reenacted in every generation and in every individual. Each 
person must traverse their own “wilderness,” shedding spiritual layers, confronting distortion and 
deception—especially the self-deception that leads one to believe they’ve grasped the truth of Torah when 
they’ve only encountered a superficial gloss. 

The Midrash is interpreted in a striking way: “ תחפשנה וכמטמונים ” (“search for her like buried treasures”) is read 
as “ מונים וכמ"ט ”—as “forty-nine deceptions.” These are the false impressions that a person can have in their 
Torah study, believing they’ve reached depth while they’ve merely reinforced ego or externality. The only way 
to merit true revelation is through honest introspection, refinement of character, and the surrender of pride. 
Then the inner Torah will shine forth. 

Practical Takeaway​
Every person must engage in an internal journey through their personal “forty-two encampments”—moments 
of challenge, growth, and correction. To access the “face” of Torah—the true inner meaning—we must remove 
the veils of ego, judgment, and superficial understanding. Torah is not attained through cleverness but through 
humility, truth, and refinement of the heart. Beware of the spiritual self-deception that says, “I already know.” 
The real Torah reveals itself only to those who seek it “like buried treasure,” with awe, hunger, and surrender. 
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Chassidic Story​
The Chernobyler Rebbe once visited a small village where a certain scholar prided himself on his deep grasp of 
Talmudic logic. He came to the Rebbe and said, “I learn every day with great diligence. I’ve mastered every 
sugya. What more could I need?” 

The Rebbe looked at him and asked softly, “And what has the Torah done to you?” 

The man paused. “What do you mean?” 

The Rebbe said, “You’ve mastered Torah, but has it mastered you? Has it broken your pride? Has it made you 
weep for someone else’s pain? Has it made you afraid to speak falsely even once in your life? That’s the Torah I 
came to teach.” 

The man was silent. From that day on, he changed his approach—learning no less diligently, but with a broken 
heart and deep reverence. Years later, he said, “The Rebbe taught me to find the face of the Torah.” END 
NOTE] 

In the Midrash on the verse “See, I have set the land before 
you, which Hashem swore to your fathers—to Avraham, to 
Yitzchak, and to Yaakov—to give to them and to their seed 
after them” (Devarim 1:8), our Sages expounded: “To give to 
them”—this refers to those who came up from Egypt; “and to 
their seed”—this refers to those who returned from Bavel; 
“after them”—this refers to the days of Moshiach. 

י רְאֵה פסוק על במדרש ר הָאָרֶץ אֶת לִפְנֵיכֶם נָתַתִּ אֲשֶׁ  
ע בַּ לָתֵת וּלְיעֲַקבֹ לְיצְִחָק לְאַבְרָהָם לַאֲבתֵֹיכֶם ה׳ נִשְׁ  

אלו לָהֶם לָתֵת רז״ל ודרשו אַחֲרֵיהֶם, וּלְזַרְעָם לָהֶם  
אלו אַחֲרֵיהֶם בבל, עולי אלו וּלְזַרְעָם מצרים, עולי  

המשיח ימות . 

To understand the matter: What is the intent of the Midrash, and 
also the wording of the verse “to give to them and to their seed,” 
which applies the promise of giving the Land also to the Patriarchs 
themselves—that He would give them the Land? And seemingly, 
we do not find that this was fulfilled, except when the Land was 
given in the days of Yehoshua. 

לָהֶם לָתֵת הפסוק לשון וגם המדרש כוונת הענין: להבין  
האבות על גם הארץ נתינת שבועת דקאי וגו׳ וּלְזרְַעָם  

ן עצמן, זאת, מצינו לא ולכאורה הָאָרֶץ, אֶת לָהֶם שיתֵּ  
י נהָ אִם כִּ נִּתְּ ימֵי הָאָרֶץ לָהֶם שֶׁ עַ בִּ לְבַד יהְוֹשֻׁ , 

For it is known that the Patriarchs themselves were sojourners in it 
and not settlers. Furthermore, we must understand: Who was it 
that “released” Hashem from His oath, as it were, that He swore to 
give them the Land and to their seed after them? The wording 
implies a giving that is uninterrupted—a permanent, everlasting 
gift. 

בִים. וְלֹא בָּהּ גֵרִים היו עצמן שהאבות וכנודע וְעוֹד: תוֹשָׁ  
יר זהֶ הוּא מִי לְהָבִין הִתִּ רֵךְ לוֹ שֶׁ בוּעָתוֹ אֶת יתְִבָּ שְׁ  

בַּע נִּשְׁ אַחֲרֵיהֶם וּלְזרְַעָם הָאָרֶץ אֶת לָהֶם לָתֵת שֶׁ ? 

This implies a giving that is not interrupted but an absolute and 
eternal grant for all generations. So from where did these long 
exiles come, during which the Jewish people have lived “in a land 
not theirs”? For it seems, Heaven forbid, to contradict His oath. 

מָע אֵינהָ נתְִינהָ מַשְׁ י מֻפְסֶקֶת שֶׁ לְדוֹרוֹת חֲלוּטָה אִם כִּ  
אֶרֶץ הָאֲרוּכִים הַגָּלוּיוֹת בָּאוּ וּמֵאַיןִ דּוֹרוֹת. לָהֶם, לֹא בְּ  

כָאוֹרָה לְּ בְיכָוֹל הוּא שֶׁ בוּעָתוֹ נגֶֶד כִּ רֵךְ שְׁ יתְִבָּ . 
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But the truth is that the Creator, blessed be He, always fulfills His 
oath, and the word of Hashem stands forever. For it is known that 
the Patriarchs are the essential structure of the world and 
encompass the entire world until the end of all generations from 
the time they were upon the earth. 

הַבּוֹרֵא הוּא הָאֱמֶת אַךְ בוּעָתוֹ מְקַיֵּם הוּא בָּרוּךְ שֶׁ מִיד, שְׁ תָּ  
ב ה׳ וּדְבַר נוֹדַע לְעוֹלָם, נצָּ הָאֲבוֹת דְּ ניְןַ עִיקַר הֵן שֶׁ בִּ  

מִיּוֹם הַדּוֹרוֹת כָּל סוֹף עַד כֻּלּוֹ הָעוֹלָם וּכְלָלוּת הָעוֹלָם  
הָאֲדָמָה עַל הֱיוֹתָן . 

For they are truly the supernal middos (divine attributes), through 
which the world is always conducted in every generation. And 
according to whichever middah the generation conducts itself 
with, so too does He, blessed be He, conduct them in that time; 
everything is according to the behavior of those below. 

י שׁ הֵן כִּ דּוֹת מַמָּ עַל הָעֶלְיוֹניִם, הַמִּ הַנהְָגַת הִיא ידְֵיהֶן שֶׁ  
מִיד הָעוֹלָם כָל תָּ ה אֵיזהֶ וּכְפִי דּוֹר, בְּ דּוֹת מִן מִדָּ הַמִּ  

תְנהֲַגִים מִּ רֵךְ הוּא כָּךְ – הַדּוֹר בָּהּ שֶׁ זְּמַן אוֹתָם מְנהֵַג יתְִבָּ בַּ  
כֹּל הַהוּא, חְתּוֹניִם הַנהְָגַת לְפִי וְהַ הַתַּ . 

And it is known that Israel, when they ascended from Egypt, clung 
greatly to the middah of love for the Creator, blessed be He, due to 
the great miracles and wonders that they had seen with their own 
eyes. This deeply implanted into their hearts strong cords of love 
for Him. 

י וְנוֹדַע רָאֵל כִּ עֵת ישְׂ צְרַיםִ עֲלִיָּתָן בְּ מְאדֹ אָחֲזוּ – מִמִּ  
ת מִדַּ רֵךְ, לַבּוֹרֵא הָאַהֲבָה בְּ גֹּדֶל עֲבוּר יתְִבָּ ים  הַנִּסִּ  

רָאוּ וְהַנִּפְלָאוֹת עֵיניֵהֶם, שֶׁ לְבָבָם נתְִקַע בְּ עֲבוֹתוֹת בִּ  
רֵךְ אַהֲבָתוֹ מְאדֹ יתְִבָּ . 

As it says (Yirmiyahu 2:2), “I remember the kindness of your 
youth, the love of your betrothal—your going after Me in the 
wilderness, in a land not sown.” And this is the middah of our 
father Avraham, peace be upon him, as is known. 

כָּתוּב וּכְמוֹ י ב׳(: ב׳, )ירְִמְיהָוּ שֶׁ נעְוּרַיךְִ, חֶסֶד לָךְ "זכַָרְתִּ  
ךְ כְּלוּלוֹתָיךְִ, אַהֲבַת דְבָּר אַחֲרַי לֶכְתֵּ מִּ אֶרֶץ בַּ זרְוּעָה" לֹא בְּ  

ת הִיא וְזאֹת – לוֹם עָלָיו אָבִינוּ אַבְרָהָם מִדַּ נּוֹדָע הַשָּׁ כַּ . 

Therefore, the Creator, blessed be He, conducted them also with 
that middah—according to kindness—and performed for them 
wonders and miracles beyond nature, just as they had done beyond 
nature by following Him into the wilderness, a land unsown, 
without preparing provisions. 

ן גַּם מְנהִַיגָן הוּא בָּרוּךְ הַבּוֹרֵא הָיהָ לָכֵן זאֹת כֵּ ה בְּ דָּ הַמִּ  
י עַל ה הַחֶסֶד, פִּ הֶן וְעָשָׂ לֹּא וְנפְִלָאוֹת טוּבוֹת עִמָּ י עַל שֶׁ פִּ  

בַע הֵן כְּמוֹ – הַטֶּ גֹּדֶל מִחֲמַת עָשׂוּ שֶׁ רֵךְ אַהֲבָתוֹ  יתְִבָּ  
בָרִים לֹּא דְּ י עַל שֶׁ בַע, פִּ יָּצְאוּ הַטֶּ דְבָּר אַחֲרָיו שֶׁ מִּ אֶרֶץ בַּ בְּ  

גֹּדֶל לָהֶם עָשׂוּ לֹא צֵידָה וְגַם זרְוּעָה, לֹא רֵךְ אַהֲבָתוֹ מִ יתְִבָּ  
גֹּדֶל הֶאֱמִינוּ אֱמוּנתָוֹ וּמִ רֵךְ בוֹ שֶׁ יתְִבָּ . 

Just like Avraham Avinu, peace be upon him, who was the father 
of the faithful and publicized the divinity of the Creator, blessed 
be He, in the world—so too, by Israel clinging in those 
generations to His middah, there was likewise great publicity of 
His godliness in the world, due to the many miracles and wonders 
He performed for them at the Exodus from Egypt and in their 
journey through the wilderness. Through this, His godliness 
became greatly known in the eyes of the nations. 

לוֹם, עָלָיו אָבִינוּ אַבְרָהָם כְּמוֹ הָיהָ הַשָּׁ אֲמִיניִם ראֹשׁ שֶׁ לַמַּ  
רֵךְ אֶלֹקוּתוֹ וּפִרְסֵם אָחֲזוּ ידְֵי עַל כָּךְ – בָּעוֹלָם יתְִבָּ שֶׁ  
רָאֵל תוֹ הַדּוֹרוֹת בְּאוֹתָן ישְׂ מִדָּ רֵךְ בְּ ה – יתְִבָּ ן גַּם נעֲַשָׂ כֵּ  
רְסוּם רֵךְ אֶלֹקוּתוֹ פִּ ים לְגדֶֹל בָּעוֹלָם, מְאדֹ יתְִבָּ הַנִּסִּ  

ה וְהַנִּפְלָאוֹת עָשָׂ הֶם שֶׁ יצִיאַת עִמָּ ם מִצְרַיםִ בִּ וּבְלֶכְתָּ  
דְבָּר, מִּ עַל בַּ רְסֵם זהֶ ידְֵי שֶׁ רֵךְ אֶלֹקוּתוֹ נתְִפַּ מְאדֹ יתְִבָּ  

עֵיניֵ ים בְּ הָעַמִּ . 
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And therefore, when they entered the Land of Israel, they merited 
great greatness: the nations were subjugated to them, and they had 
kings. This was not the case with those who returned from 
Babylonia, who did not merit to ascend with a strong hand and 
public display through miracles and wonders like those who went 
out of Egypt, but rather by the permission of Koresh, king of 
Persia. 

ן וְעַל רָאֵל לְאֶרֶץ בְּבוֹאָן כֵּ הָיוּ רַבָּה לִגְדֻלָּה זכָוּ ישְׂ שֶׁ  
דִים הָאֻמּוֹת עְבָּ אֵין מַה מְלָכִים, לָהֶם וְהָיוּ לָהֶם מְשֻׁ ן שֶּׁ כֵּ  
בֶל לְעוֹלֵי לֹּא בָּ זרְוֹעַ לַעֲלוֹת זכָוּ שֶׁ גָּדוֹל וּבְפִרְסוּם רָמָה בִּ  

ים ידְֵי עַל בִּרְשׁוּת רַק מִצְרַיםִ, עוֹלֵי כְּמוֹ וְנפְִלָאוֹת נסִּ  
רַס מֶלֶךְ כּוֹרֶשׁ פָּ . 

And their ascent was not complete, for many remained and did not 
ascend in the days of Ezra. And even afterwards, they were 
subjugated to the kings of Greece and to the kings of Rome. All 
this was because their conduct at that time was not with the 
middah of love for Him, blessed be He, but rather those who 
ascended did so out of fear. 

לֵמָה הָיתְָה לֹא וְהַעֲלִיָּה י שְׁ ה כִּ ה כַּמָּ אֵרוּ וְכַמָּ נִּשְׁ וְלֹא שֶׁ  
ימֵי עָלוּ דִים הָיוּ כֵן אַחֲרֵי וְגַם עֶזרְָא, בִּ עְבָּ יוָָן לְמַלְכֵי מְשֻׁ  

לֹּא עַל זהֶ וְכָל רוֹמִי. וּלְמַלְכֵי ת אָז הַנהְָגָתָן הָיתְָה שֶׁ מִדַּ בְּ  
רֵךְ, לוֹ הָאַהֲבָה י יתְִבָּ עָלוּ מַה אִם כִּ ד הָיוּ שֶּׁ ת מִצַּ מִדַּ  
 .הַיִּרְאָה

And as is known, through the rebuke that Ezra, peace be upon 
him, gave them, they grasped the middah of fear—to fear before 
Him, blessed be He. And the middah of love had fallen in those 
generations, as is known, since they married foreign women and 
used that middah in ways that were against His will. 

הוֹכִיחָן הַתּוֹכֵחָה ידְֵי עַל וּכְנוֹדָע לוֹם עָלָיו עֶזרְָא שֶׁ הַשָּׁ  
ת אָחֲזוּ מִדַּ ניָו לְירְִאָה הַיִּרְאָה בְּ רֵךְ, מִפָּ ת יתְִבָּ הָאַהֲבָה וּמִדַּ  
נּוֹדָע הַדּוֹרוֹת בְּאוֹתָן נפְָלָה אוּ כַּ נָּשְׂ ים שֶׁ נכְָרִיּוֹת נשִׁ  

שׁוּ מְּ תַּ זאֹת וְהִשְׁ ה בְּ דָּ דְבָרִים הַמִּ הֵם בְּ רֵךְ רְצוֹנוֹ נגֶֶד שֶׁ יתְִבָּ . 

And through their conduct with the middah of fear, this also 
awakened above a parallel response—that the divine conduct 
would be with contraction and judgment. They did not merit that 
which is beyond nature, like in the Exodus from Egypt. 

ת הַנהְָגָתָם ידְֵי וְעַל מִדַּ ן גַּם נתְִעוֹרֵר הַיִּרְאָה בְּ כָּךְ כֵּ  
י עַל הַנהְָגָתוֹ לִהְיוֹת לְמַעְלָה מְצוּם פִּ ין, הַצִּ זכָוּ וְלֹא וְהַדִּ  

הֵן לִדְבָרִים בַע חוּץ שֶׁ צְאֵת כְּמוֹ לַטֶּ רָאֵל בִּ צְרַיםִ ישְׂ מִמִּ . 

And because of this, several elements were missing in the Second 
Temple—those things that were miraculous and beyond nature, 
such as fire descending from Heaven, and similar matters. Thus, 
the building of the Second Temple was in the merit of Yitzchak, 
i.e., according to the mode of the middah of Yitzchak. 

עַם ה חָסְרוּ זהֶ וּמִטַּ בָרִים כַּמָּ בֵית דְּ ניִ בְּ בָרִים מֵאוֹתָן שֵׁ הַדְּ  
הֵן ים שֶׁ בַע, וְחוּץ נסִּ מַיםִ הַיּוֹרֶדֶת אֵשׁ כְּמוֹ לַטֶּ וְכַיּוֹצֵא. מִשָּׁ  

הָיהָ וְנמְִצָא ניְןַ שֶׁ ניִ בֵּית בִּ זכְוּת שֵׁ י עַל פֵּרוּשׁ יצְִחָק, בִּ פִּ  
ת הַנהְָגַת יצְִחָק מִדַּ . 

And had they in those generations returned to Him, blessed be He, 
with great love and awe—grasping both middos—then there 
would have been an integration of kindness and severity, and they 
would have aroused above the middah of compassion, the middah 
of Yaakov, which is the integration of kindness and severity. 

בִים הָיוּ וְאִם רֵךְ אֵלָיו הַדּוֹרוֹת בְּאוֹתָן שָׁ לֶאֱחזֹ מְאדֹ יתְִבָּ  
ת מִדַּ לְלוּת הָיתְָה זהֶ ידְֵי וְעַל וְירְִאָה, אַהֲבָה בְּ חֶסֶד הִתְכָּ  

ן גַּם מְעוֹרְרִין הָיוּ – וּגְבוּרָה ת לְמַעְלָה כֵּ הָרַחֲמִים, מִדַּ  
ת הוּא יעֲַקבֹ, מִדַּ לְלוּת שֶׁ ת הִתְכָּ וּגְבוּרָה חֶסֶד מִדַּ . 
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But they did not merit this in completeness. And the more they 
walked in the way of gevurah (severity) without completeness, the 
more they fell into the hands of the ruling nations—until they 
sinned greatly, and the decree was by the law and the middah of 
gevurah, that they would be exiled in this exile, which has lasted 
far longer than all the previous exiles. 

לֹּא אֶלָּא לֵמוּת, עֲדַיןִ לָזהֶ זכָוּ שֶׁ הָיוּ מַה וְכָל בְּשְׁ הוֹלְכִים שֶּׁ  
ת מִדַּ לֹּא הַגְּבוּרָה בְּ לֵמוּת צַד עַל שֶׁ גַּם נוֹפְלִים הָיוּ – הַשְּׁ  

ן ידַ וְיוֹתֵר יוֹתֵר כֵּ לֶת בְּ ים, מֶמְשֶׁ חָטְאוּ עַד הָעַמִּ מְאדֹ, שֶׁ  
י עַל הַגְּזרֵָה וְהָיתְָה ין פִּ ת הַדִּ יִּגָּלוּ הַגְּבוּרָה וּמִדַּ גָּלוּת שֶׁ בַּ  
ךְ – הַזֶּה הַקּוֹדְמִין הַגָּלִיּוֹת מִכָּל יוֹתֵר מְאדֹ הַנִּמְשָׁ . 

And all of this was because the generations of the Second Temple 
followed the path of gevurah and contraction without integrating it 
with kindnesses. Their conduct was according to nature, 
numerically equivalent to “Elokim,” which connotes judgment. 
Understand this well. 

ניִ בֵּית דּוֹרוֹת הַנהְָגַת ידְֵי עַל זהֶ וְכָל י עַל שֵׁ ת פִּ מִדַּ  
מְצוּם הַגְּבוּרָה, לִי הַצִּ לְלוּתָה בְּ חֲסָדִים הִתְכָּ הָיתְָה – בַּ  
י עַל הַנהְָגָתָן בַע, פִּ גִימַטְרִיָּא הַטֶּ הוּא "אֱלֹהִים", בְּ ין שֶׁ – דִּ  

 .וְהָבֵן

And to understand why this final exile has extended longer than 
all the previous exiles—it is as explained above: because the first 
two Batei Mikdash (Temples) were in the merit and mode of 
Avraham and Yitzchak, not through an integration of kindness and 
severity. 

ךְ מַדּוּעַ וּלְהָבִינךְָ מִכָּל יוֹתֵר הָאַחֲרוֹן הַזֶּה הַגָּלוּת נמְִשַׁ  
י עַל הוּא – הַקּוֹדְמִים הַגָּלִיּוֹת י הַנַּ"ל, פִּ ניֵ כִּ י הַשְּׁ תֵּ בָּ  
שׁ זכְוּת הָיוּ הַקּוֹדְמִים מִקְדָּ ת בִּ – וְיצְִחָק אַבְרָהָם וּבְמִדַּ  
לֹּא לְלוּת שֶׁ הִתְכָּ וְהַגְּבוּרוֹת הַחֲסָדִים בְּ . 

But in the days of Mashiach, may it be speedily in our days, there 
will be a supernal and wondrous building, with wonders and signs, 
as it is written (Michah 7:15), “As in the days when you came out 
of the land of Egypt, I will show him wonders.” 

יחַ וּבִימֵי שִׁ ניְןָ יהְִיהֶ – בְימֵָינוּ מְהֵרָה הַמָּ וְנפְִלָא עֶלְיוֹן בִּ  
פְלָאוֹת כָּתוּב וּכְמוֹ וְאוֹתוֹת, בִּ ימֵי ט״ו(: ז׳, )מִיכָה שֶׁ "כִּ  
נפְִלָאוֹת אַרְאֶנּוּ מִצְרַיםִ מֵאֶרֶץ צֵאתְךָ ". 

And even more so—it will surpass nature entirely, for His great 
Name will be proclaimed in the world very, very widely. And all 
this will be in the merit of Yaakov—that is, through service of 
God with both love and awe together. 

בַע, מִן לְמַעְלָה יוֹצֵא – וְיוֹתֵר וְיוֹתֵר מוֹ לִהְיוֹת הַטֶּ שְׁ  
רֵס הַגָּדוֹל זכְוּת יהְִיהֶ זהֶ וְכָל וּמְאדֹ. מְאדֹ בָּעוֹלָם מִתְפָּ בִּ  
ירוּשׁ: – יעֲַקבֹ הְיהֶ ידְֵי עַל פֵּ תִּ עֲבוֹדַת הַהַנהְָגָה שֶׁ אֱלֹקִים בַּ  

יחַַד וּבְירְִאָה בְּאַהֲבָה . 

Through this will come an integration of kindness and severity, 
which is the middah of Yaakov himself, of whom it is said 
(Bereishis 25:27), “A wholesome man, dwelling in tents”—two 
tents, inclining to this and that side. 

עַל לְלוּת יהְִיהֶ – זהֶ ידְֵי שֶׁ הִיא וּגְבוּרָה, חֶסֶד הִתְכָּ ת שֶׁ מִדַּ  
שׁ, יעֲַקבֹ נֶּאֱמַר מַמָּ ית בוֹ שֶׁ ם "אִישׁ ז׳(: כ״ה, )בְּרֵאשִׁ תָּ  
ב ניֵ – אהָֹלִים" יוֹשֵׁ וּלְכָאן לְכָאן מַכְרִיעַ – אוֹהָלִים שְׁ . 

And above too will be revealed the great middah of mercy, 
through the sweetening of gevurot and judgments in 
kindnesses—there will be no judgments at all. Rather, everything 
will transcend nature, which is the realm of judgment, for there 
will be no judgments due to the sweetening in those days. 

ן גַּם וְיוֹפִיעַ ת לְמַעְלָה כֵּ ידְֵי עַל הַגְּדוֹלִים, הָרַחֲמִים מִדַּ  
יניִם הַגְּבוּרוֹת מִתּוּק חֲסָדִים וְהַדִּ יניִם יהְִיוּ לֹא – בַּ לָל, דִּ כְּ  

כֹּל רַק בַע מִן לְמַעְלָה הַ הוּא הַטֶּ חִינתַ שֶׁ ין בְּ לֹּא עַל – דִּ שֶׁ  
יניִם אָז יהְִיוּ קָה מִחֲמַת דִּ יִּהְיהֶ הַהֲמְתָּ הַיָּמִים בָּאוֹתָן שֶׁ . 

And the salvation will extend forever and ever—there will be no 
exile at all. All of this is because of the sweetening of judgments 

שׁוּעָה וְתִהְיהֶ כֶת הַתְּ לֹּא – עוֹלָמִים וּלְעוֹלְמֵי לְעַד נמְִשֶׁ שֶׁ  
לָל. גָלוּת יהְִיהֶ יניִם מִתּוּק עֲבוּר זהֶ וְכָל כְּ ת ידְֵי עַל הַדִּ מִדַּ  

הוּא יעֲַקבֹ, ל וָו סוֹד שֶׁ ם שֶׁ הַמְיחָֻד הַשֵּׁ . 
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through the middah of Yaakov, which is the secret of the letter vav 
 .of the Divine Name (ו)
And it is known that the vav is a drawing down that draws mercy 
into all the middos. Therefore, the mercy that will spread 
throughout the world at that time will flow forever without 
interruption. 

הַוָּו וְנוֹדַע כָה הוּא שֶׁ יךְ – הַמְשָׁ מְשִׁ לְכָל רַחֲמִים הַמַּ  
דּוֹת. טוּ הָרַחֲמִים יהְִיוּ – וּלְכָךְ הַמִּ יִּתְפַּשְּׁ – בָּעוֹלָם אָז שֶׁ  

כִים לִי לְעַד נמְִשָׁ הַפְסֵק בְּ . 

And for this reason too, the exile preceding the days of 
Mashiach—which is the preparation to come to the days of 
Mashiach, as is known—is (Koheles 7:14) “This opposite that 
God made,” meaning, like the advantage of light that emerges 
from prior darkness. 

עַם ן גַּם זהֶ וּמִטַּ קוֹדֵם הַגָּלוּת – כֵּ יחַ, ימְוֹת שֶׁ שִׁ הוּא הַמָּ שֶׁ  
יחַ לִימוֹת לָבוֹא הַהֲכָנהָ שִׁ נּוֹדָע, – הַמָּ הוּא כַּ חִינתַ שֶׁ בְּ  
ת "זהֶ י״ד(: ז׳, )קהֶֹלֶת ה זהֶ לְעֻמַּ הוּא – הָאֱלֹקִים" עָשָׂ שֶׁ  

רֶךְ עַל ךְ מִן הָאוֹר יתְִרוֹן דֶּ דַם הַחשֶׁ קָּ לוֹ שֶׁ . 

And understand: this is also why the exile is so long—because the 
future light, may it come speedily in our days, will be drawn forth 
in an extended manner, since it is through the conduct of the 
middah of Yaakov, the secret of the vav and the drawing down. 

ן: ן עַל וְהַבֵּ ן גַּם הוּא – כֵּ כָה כֵּ הַמְשָׁ כְּמוֹ – מְאדֹ אֲרוּכָה בְּ  
יִּהְיהֶ הָאוֹר ימֵָינוּ מְהֵרָה לֶעָתִיד שֶׁ כָה – בְּ הַמְשָׁ ידְֵי עַל בְּ  

הוּא הַנהְָגַת שֶׁ ת בְּ כָה הַוָּו סוֹד יעֲַקבֹ, מִדַּ וְהַמְשָׁ . 

And this is the intent of the Midrash in what it says: “To give to 
them—these are those who came up from Egypt.” For in truth, 
every gift of the land and all its goodness is truly to the Patriarchs 
themselves, who are the Divine attributes. 

וָּנתַ וְזהֶוּ דְרָשׁ כַּ מַה הַמִּ אָמַר בְּ עוֹלֵי אֵלּוּ – לָהֶם "לָתֵת שֶּׁ  
י מִצְרָיםִ", נוֹת נתְִינתַ כָּל בֶאֱמֶת כִּ וְהַטּוֹבוֹת הָאָרֶץ מַתְּ  

שׁ הוּא הֵן עַצְמָן לָאֲבוֹת מַמָּ דּוֹת שֶׁ הַמִּ . 

For according to the action of the attribute that is operative among 
those below at the time, so too is the Divine conduct with them 
from Above—and thus arouses giving to that middah from Above, 
in the form of goodness. 

י עֻלַּת לְפִי כִּ ה פְּ דָּ תְנהֶַגֶת הַמִּ חְתּוֹניִם הַמִּ – זמְַן בְּאוֹתוֹ בַּתַּ  
הֶם הוּא בָּרוּךְ הַבּוֹרֵא הַנהְָגַת כָּךְ וְנתְִעוֹרֵר מִלְמַעְלָה, עִמָּ  
ה הַנתְִינהָ כָּךְ דָּ הַטּוֹבוֹת בְּאוֹפֶן מִלְמַעְלָה לַמִּ . 

And this is the meaning of “which He swore to give to 
them”—literally, to them. “And to their seed—these are those who 
came up from Babylonia.” “After them—these are the days of 
Mashiach,” when there will be the perfection of the middos and 
their full integration together. 

ר וְזהֶוּ: בַּע "אֲשֶׁ שׁ – לָהֶם" לָתֵת נשְׁ – "וּלְזרְַעָם לָהֶם. מַמָּ  
בֶל", עוֹלֵי אֵלּוּ יחַ", ימְוֹת אֵלּוּ – "אַחֲרֵיהֶם בָּ שִׁ יִּהְיהֶ הַמָּ שֶׁ  
לֵימוּת אָז דּוֹת שְׁ לְּלוּתָן הַמִּ ן וְהִתְכַּ לָּ יחַַד כֻּ . 

As explained above, this is the foundation for understanding the 
variation in the “giving” of the Land—the nature of the giving to 
those who came up from Egypt, versus those who came up from 
Babylonia, and versus the inheritance of the Land in the days of 
Mashiach. 

מְבוֹאָר עַל לְמַעְלָה, כַּ י שֶׁ ינּוּי נבִָין זהֶ פִּ – הַנְּתִיניִם שִׁ  
נֶּה תַּ שְׁ מִּ מֵאֵיכוּת מִצְרַיםִ לְעוֹלֵי הָאָרֶץ נתְִינתַ אֵיכוּת שֶׁ  

בֶל, לְעוֹלֵי הָאָרֶץ נתְִינתַ וְאֵיכוּת הַקּוֹדְמִין נתְִינתַ אֵיכוּת בָּ  
ת נתְִינתַ יחַ בִּימוֹת הָאָרֶץ וִירוּשַׁ שִׁ הַמָּ . 

It emerges that the oath He swore to give them the Land was 
originally given explicitly with the condition that the giving would 
be through the functioning of the middos—the Patriarchs—when 
He said “to give to them.” 

בוּעָה וְנמְִצָא, הַשְּׁ בַּע שֶׁ נִּשְׁ רֵךְ הוּא שֶׁ אֶת לָהֶם לָתֵת יתְִבָּ  
חִלָּה הָיתְָה – הָאָרֶץ ת לְכַתְּ י עַל מְפוֹרֶשֶׁ נאִַי: פִּ לִהְיוֹת הַתְּ  

י עַל בָהֶם הַנְּתִינהָ דּוֹת הַנהְָגַת פִּ הֵן הַמִּ – הָאֲבוֹת שֶׁ  
לָהֶם "לָתֵת בְּאָמְרוֹ: ". 
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And automatically, when they greatly fell from their spiritual 
level—both in the First Temple and in the Second—and weakened 
their hold on the Divine middos, then the giving of the Land also 
ceased from them. 

ילָא נָּפְלוּ – וּמִמֵּ דְרֵגָתָם, מְאדֹ כְּשֶׁ ין מִמַּ ימֵי בֵּ בֵּית בִּ  
ימֵי וּבֵין רִאשׁוֹן ניִ, בֵּית בִּ דּוֹת מִן ידְֵיהֶן וְרָפוּ שֵׁ אָזיַ – הַמִּ  

ן גַּם נפְִסְקָה מֵהֶן הָאָרֶץ נתְִינתַ כֵּ . 

For the Land is given specifically to the Patriarchs, who are the 
Divine middos. And understand this. 

י נהָ הָאָרֶץ כִּ וְקָא נתְּ הֵן לָאֲבוֹת דַּ דּוֹת שֶׁ ן – הַמִּ וְהַבֵּ . 

For indeed, as long as the Jewish people were bound with cords of 
love to the supernal middos, they were then in a state of “face to 
face” with Him, may He be blessed. 

י הָיוּ עוֹד כָּל – בֶאֱמֶת כִּ רָאֵל שֶׁ חַבְלֵי אֲחוּזיִם ישְׂ בְּ  
דּוֹת עֲבוֹתוֹת בְחִינתַ אָז הָיוּ – הָעֶלְיוֹנוֹת הַמִּ ניִם בְּ "פָּ  
פָניִם" רֵךְ עִמּוֹ בְּ יתְִבָּ . 

As it is written regarding those who came up from Egypt: “Face to 
face, Hashem spoke with your entire assembly”—which 
corresponds to the middah of chesed. And it is known that at that 
time there was a supernal unification in the mode of “face to 
face.” 

כָּתוּב וּכְמוֹ ניִם מִצְרַיםִ: בְּעוֹלֵי שֶׁ פָניִם "פָּ יבֶּר בְּ אֶל ה׳ דִּ  
הוּא – קְהַלְכֶם" כָּל ת שֶׁ מִדַּ הָיהָ – וּכְנוִדָע הַחֶסֶד. בְּ אָז שֶׁ  

בְחִינתַ לְמַעְלָה הַיִּחוּד ניִם בְּ פָניִם "פָּ בְּ ". 

And according to their distancing themselves and abandoning the 
supernal middah in which they were once connected—so too was 
their distancing from the “Face” of compassion. 

ה וַעֲזיִבָתָם הִרְחָקָתָם וּכְפִי דָּ הָיוּ הָעֶלְיוֹנהָ הַמִּ אֲחוּזיִם שֶׁ  
חִינתַ הִרְחָקָתָם הָיתְָה כָּךְ – בָּהּ ניִם, מִבְּ ניֵ הַפָּ "פְּ  

 ."הָרַחֲמִים
And so they experienced suffering in the days of the Judges and 
the Kings, until—when they completely severed and abandoned 
the middah—they were entirely exiled from their Land. 

ימֵי צָרוֹת לָהֶם וְהָיוּ לָכִים, הַשּׁוֹפְטִים בִּ עַד וְהַמְּ  
הַפְסָקָתָם בְּ ה וַעֲזיִבָתָם לְגַמְרֵי שֶׁ דָּ לְגַמְרֵי גָּלוּ – הַמִּ  

 .מֵאַרְצָם
And the supernal unification returned, so to speak, to be in the 
mode of back-to-back (achor be'achor), as it is written (Eichah 
2:3), “He turned back His right hand,” at the time of the Churban 
(Destruction), when the world was conducted through the Divine 
“Back” (achorayim). 

בְיכָוֹל לְמַעְלָה, הַיִּחוּד וְחָזרַ בְחִינתַ לִהְיוֹת – כִּ אֲחוֹר בְּ  
אֲחוֹר, כָּתוּב וּכְמוֹ בְּ יב ג׳(: ב׳, )אֵיכָה שֶׁ אָחוֹר "הֵשִׁ  
עַת – ימְִינוֹ" ן, בִּשְׁ טוּ הַחֻרְבָּ נִּתְפַּשְּׁ חִינתַ שֶׁ אֲחוֹרַייִם בְּ  

הַנהְָגַת הָעוֹלָם בְּ . 

And likewise with the revelation of Torah: as long as they were 
attached to the Divine attributes and in a state of “face to face,” 
they beheld the “face” dimension of Torah. The Torah and its 
secrets were revealed to them in earlier generations—its reasons, 
its mysteries, and its inner secrets—like a bride who reveals her 
face only to her groom. 

הִתְגַּלּוּת וְכֵן ן, גַּם הַתּוֹרָה בְּ הָיוּ זמְַן כָּל כֵּ בוּקִים שֶׁ דְּ  
דּוֹת בְחִינתַ וְהָיוּ בַּמִּ ניִם בְּ פָניִם פָּ בְחִינתַ רוֹאִים הָיוּ – בְּ בְּ  

ניִם בַּתּוֹרָה, פְּ תָה שֶׁ נִּתְגַלְּ וְסוֹדוֹתֶיהָ הַתּוֹרָה לָהֶם שֶׁ  
טַעֲמֶיהָ הָרִאשׁוֹניִם, בַּדּוֹרוֹת – וּמִצְפוּניֶהָ וְסוֹדוֹתֶיהָ בְּ  
כַלָּה גַלָּה כְּ לַחָתָן רַק פָניֶהָ הַמְּ . 

As it is written (Devarim 33:4): “Torah tzivah lanu Moshe 
morashah…”—do not read morashah (inheritance), but me’urasah 
(betrothed). 

כָּתוּב וּכְמוֹ בָרִים שֶׁ ה לָנוּ צִוָּה "תּוֹרָה ד׳(: ל״ג, )דְּ משֶׁ  
ה" קְרֵי אַל וגו', מוֹרָשָׁ ה תִּ מְאוֹרָסָה אֶלָּא מוֹרָשָׁ . 
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Not so after the exile, when the Divine unification returned to a 
state of “back to back”—then the “face” of the Torah is not 
revealed to its learners, but only its “back.” Even those who are 
righteous and worthy do not merit seeing the “face” of Torah in 
full, except in the days of Mashiach, when the Divine attributes 
will be rectified. 

אֵין מַה ן שֶּׁ חָזרַ – הַגָּלוּת אַחַר כֵּ בְחִינתַ לִהְיוֹת הַיִּחוּד שֶׁ בְּ  
ניֵ מִתְגַלֶּה אֵינוֹ – אֲחוֹרַייִם י לְלוֹמְדָהּ הַתּוֹרָה פְּ אִם כִּ  
בְחִינתַ בַּתּוֹרָה. אֲחוֹרַייִם בְּ רוֹצֶה מִי וְכָל שֶׁ מַה לִרְאוֹת שֶׁ  
בְחִינתַ ניֵ בִּ יקִים אַף – הַתּוֹרָה פְּ דִּ אֵינםָ – הָרְאוּייִם הַצַּ  

לֵמוּת, לָזהֶ זוֹכִים י בְּשְׁ ימֵי אִם כִּ יחַ, בִּ שִׁ יִּהְיהֶ הַמָּ אָז שֶׁ  
יקּוּן דּוֹת תִּ הַמִּ . 

Then they will merit being in a state of “face,” the opposite of 
exile, regarding which it is said: “He turned back His right hand” 
(Eichah 2:3). Then will also come the integration of the face of 
Torah and the drawing of Daas into the world, as it says (Yeshayah 
11:9): “And the earth shall be filled with knowledge.” 

בְחִינתַ לִהְיוֹת וְיזִכְּוּ ניִם בְּ נֶּאֱמַר – הַגָּלוּת הֵיפֶךְ – פָּ בּוֹ: שֶׁ  
יב ן גַּם יהְִיהֶ אָז וגו'. ימְִינוֹ" אָחוֹר "הֵשִׁ לְּלוּת כֵּ ניֵ הִתְכַּ פְּ  
כַת הַתּוֹרָה עַת וְהַמְשָׁ כָּתוּב כְּמוֹ בָּעוֹלָם, הַדַּ עְיהָ שֶׁ )ישַׁ  
עָה הָאָרֶץ "וּמָלְאָה ט׳(: י״א, דֵּ ". 

And with this, you will understand the wording of the verse that 
says: “See, I have placed before you the land…” (Devarim 1:8). 
One must understand the use of the word re’eh (“see”), which 
implies pointing with a finger, and also the phrase lifneichem 
(“before you”). 

בִין וּבָזהֶ אָמַר: הַכָּתוּב לְשׁוֹן תָּ י "רְאֵה שֶׁ אֶת לִפְניֵכֶם נתַָתִּ  
הוּא "רְאֵה" לְשׁוֹן לְהָבִין – וגו' הָאָרֶץ" אֶצְבַּע, מַרְאֶה שֶׁ בְּ  

"לִפְניֵכֶם לְשׁוֹן לְהָבִין גַּם ". 

The meaning is as mentioned earlier: that in the days of Moshe 
Rabbeinu, of blessed memory, when they came up from Egypt 
through their attachment to the middah of chesed and 
emunah—for they believed in Hashem and in Moshe His 
servant—they merited the level of “face.” 

נ״ַל הוּא הַמּוּבָן אַךְ ימֵי – כְּ בִּ ה שֶׁ ינוּ משֶׁ לוֹם, עָלָיו רַבֵּ הַשָּׁ  
עֲלִיָּיתָן צְרַיםִ, בַּ ת אֲחִיזתָָן ידְֵי עַל מִמִּ מִדַּ וְהָאֱמוּנהָ הַחֶסֶד בְּ  

הֶאֱמִינוּ – ה בַּה' שֶׁ ניִם לְמַדְרֵגַת זכָוּ – עַבְדּוֹ וּבְמשֶׁ פָּ . 

All their Divine conduct, perception, and understanding of Torah 
were then in the level of face—true vision and insight into the face 
of Torah. 

הָיתְָה גָתָן וּרְאִיָּתָן הַנהְָגָתָן כָּל שֶׁ כֹּל – בַּתּוֹרָה וְהַשָּׂ הַ  
בְחִינתַ ניִם בְּ הִיא – פָּ שׁ, רְאִיָּה שֶׁ כְּלוּת מַמָּ ניֵ הִסְתַּ פְּ  
 .הַתּוֹרָה

By contrast, the Aramaic translation of re’eh is chazi—a term 
associated with harsh vision, as in “harsh vision has been told to 
me,” which relates to the attribute of judgment and the mode of 
achorayim (back). 

אֵין מַה ן שֶּׁ רְגּוּם כֵּ ל הַתַּ לְשׁוֹן "חֲזיִ", הוּא – "רְאֵה" שֶׁ  
הוּא – לִי" הֻגַּד קָשׁוֹת "חֲזוּת ה שֶׁ ד קָשֶׁ ת מִצַּ ין מִדַּ הַדִּ  

אֲחוֹרַייִם וּבְחִינתַ . 

Therefore, prior to the destruction, when Israel began to behave in 
the mode of achorayim, it is written (Yeshayah 1:1): “The vision 
of Yeshayah son of Amotz,” which is phrased in the language of 
Aramaic—indicating perception from achorayim, according to 
their behavior at that time. 

ן וְעַל ן, קדֶֹם – כֵּ הִתְחִילוּ הַחֻרְבָּ רָאֵל שֶׁ לְהִתְנהֵַג ישְׂ  
בְחִינתַ ן עַל – אֲחוֹרַייִם בְּ עְיהָ נאֱֶמַר כֵּ "חֲזוֹן א׳(: א׳, )ישַׁ  
עְיהָוּ ן ישַׁ הוּא – אָמוֹץ" בֶּ רְגּוּם, בִּלְשׁוֹן רְאִיָּה שֶׁ תַּ  

חִינתַ פִי אֲחוֹרַייִם, מִבְּ ם כְּ אָז הִנהְַגְתָּ . 

Therefore Moshe Rabbeinu, of blessed memory, who lived in a 
time of “face,” said re’eh—real sight in the language of Torah, a 
level of face. And this is the meaning of Re’eh natati 

ן וְעַל ה אָמַר כֵּ ינוּ משֶׁ לוֹם, עָלָיו רַבֵּ ימֵי הַשָּׁ בִּ הָיוּ חַיָּיו שֶׁ  
בְחִינתַ ניִם בִּ שׁ, רְאִיָּה – "רְאֵה" אָמַר: – פָּ בִּלְשׁוֹן מַמָּ  
חִינתַ – הַתּוֹרָה ניִם. בְּ י "רְאֵה וְזהֶוּ: פָּ – לִפְניֵכֶם" נתַָתִּ  
ניִם לְשׁוֹן הָרְאִיָּה – פָּ ה הִיא שֶׁ בְחִינתַ עַתָּ ניִם בְּ פָּ . 

Powered By: ChassidusNow.com 
34 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Nachum of Chernobyl  
Me’or Einayim  

Parshas Devarim 
lifneichem—the word lifneichem implies “panim” (face), that the 
vision is now in the state of face. 
Not so if you abandon the middos, as explained above. Therefore, 
you should strive to attach yourselves to the middos so that you 
will have strong endurance in the Land. 

אֵין מַה ן שֶּׁ עַזבְוּ – כֵּ תַּ דּוֹת, כְּשֶׁ נ״ַל. הַמִּ ן וְעַל כְּ רְאוּ – כֵּ תִּ  
דּוֹת עַצְמְכֶם אֶת לֶאֱחוֹז דֵי – בַּמִּ יִּהְיהֶ כְּ חָזקָ קִיּוּם לָכֶם שֶׁ  
 .בָּאָרֶץ

And this is what he said to them afterward: “Which He swore to 
give lahem”—precisely, meaning to the middos, as explained 
above. Blessed is Hashem forever and ever, Amen and Amen. 

אָמַר וְזהֶוּ ר זהֶ: אַחֲרֵי לָהֶם שֶׁ בַּע "אֲשֶׁ – לָהֶן" לָתֵת נשְׁ  
יקְָא, ירוּשׁ דַּ דּוֹת, פֵּ אָמֵן לְעוֹלָם, ה׳ בָּרוּךְ וּכְנ״ַל. לַמִּ  
 .וְאָמֵן

[NOTE Summary​
This discourse by Rabbi Menachem Nachum of Chernobyl explores the deep mystical 
relationship between human character traits (middos) and the level of divine revelation 
accessible in Torah. When the Jewish people live with refined middos—particularly emunah 
(faith) and chesed (kindness)—they merit a "face-to-face" relationship with the Torah, in which 
even its inner secrets and divine light are revealed, as they were in earlier generations. This is 
compared to a bride revealing her face only to her groom. However, in times of exile, when 
middos are corrupted, the relationship becomes "back-to-back," and only the outer, obscured 
aspect of Torah is perceived. 

The verse “Re’eh (See), I have placed before you the land…” is interpreted to reflect this duality. 
The word Re’eh connotes vision in the sense of direct divine illumination (face), whereas its 
Aramaic equivalent Chazi implies obscured perception (back). Moses used the term Re’eh to 
emphasize that in his time, due to the people's spiritual readiness and emunah, they merited the 
inner Torah. But in the generations following, beginning with the decline that led to the 
destruction of the Temple, prophecy is described in the language of chazon (vision), reflecting 
diminished clarity. 

Ultimately, the discourse teaches that in the time of Moshiach, middos will be fully restored, and 
the complete "face" of the Torah—its secrets and light—will once again be revealed, fulfilling 
the verse, “And the earth shall be filled with knowledge of Hashem.” 

Practical Takeaway​
Spiritual insight and connection to the inner dimensions of Torah are directly tied to refining 
one’s character. To truly “see” and understand the divine light in Torah, one must work on 
emunah, humility, and emotional refinement. Even in times of concealment, clinging to good 
middos is what keeps the inner light accessible and prepares us for the full revelation in the 
future. 

Chassidic Story​
Rabbi Menachem Nachum of Chernobyl once traveled through a town during a bitter winter and 
was invited to stay in a wealthy man’s home. As they studied Torah late into the night, the host 
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asked the Rebbe, “Why is it that I learn Torah, yet I feel nothing stirring in my soul? But when 
you learn—even a single word—your face lights up, and there’s a fire in the room?” 

The Chernobyler paused and said, “When you build a house, the windows must face the sun, not 
the back wall. Torah is like a shining face—it reveals itself when you turn your face toward it. 
But if you come with arrogance, greed, or pride, you turn your back. And Torah will turn its back 
to you. The more one purifies his middos, the more Torah reveals its light.” 

The host was moved and took upon himself to work on his middos. Years later, his children 
became known for their heartfelt davening and Torah study, and the family became a pillar of 
spiritual life in the region. 

Source: Sippurei Tzaddikim miChernobyl, vol. 1, story #27 (based on oral traditions from the 
Chassidim of Chernobyl) END NOTE] 
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