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|Introducti0n

redemptive delight.

This discourse, attributed to Rabbi Menachem Nachum of Chernobyl—one of the primary disciples of the Baal
Shem Tov and the founder of the Chernobyl Chassidic dynasty—explores the mystical significance of da’as
divine knowledge) and its transformative power. Rabbi Nachum, who lived in 18th-century Ukraine,
emphasized the unification of divine consciousness with the human experience. In this maamar, he builds on
earlier Torah and Zoharic insights to demonstrate how true da’as, when rooted in Torah and awe of Hashem,
can elevate speech, sweeten harsh judgments, and transition the soul from spiritual exile into a state of

En Midrash Tanchuma on “These are the words...” it is said:
srael said to Moshe, “Yesterday you said ‘I am not a man of
words,” and now you are speaking so much?” Rabbi Yitzchak
aid: “When you were of heavy speech, learn the Torah and be
ealed,” just as Moshe learned the Torah in the wilderness. So
ar is the language of the Midrash.
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Let us preface the verse (Devarim 2:3): “It is much for you to
circle this mountain—turn yourselves northward,” and Rashi
explains: “Circle to the eastern direction, from south to north,
with your faces toward the north...”
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To understand the matter, one can say: It is known that the secret
of the Exodus from Egypt is that da’as (knowledge) was in exile
and in smallness—that they did not know the complete da’as to
serve Hashem, blessed be He, with delight and expanded
intellect.
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As it is written (Divrei HaYamim I 28:9): “Know the God of your
father,” as is known that da’as implies union and pleasure, as it
says “And Adam knew...”
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And in the Egyptian exile their da’as was in great
smallness—this is the level of “Meitzar Yam” (narrow straits of
the sea), that the da’as which flows from the da’as of Chochmah
was constricted and in smallness, for they lacked great da’as.
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And at the Exodus from Egypt, they went out from the “Meitzar
Yam,” and the da’as of Hashem increased and was magnified, as
it says (Shemos 2:25): “And Elokim knew,” that the da’as of
Elokim was elevated.
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And as it says: “You grew and increased” — that they arrived at
and expanded into broad intellect and great da’as to serve the
Creator, blessed be He, with the pure and radiant delight, which
is the joy of mitzvah and service.
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As it says: “A maidservant saw at the sea what Yechezkel did not
see”—their service, by the fact that the da’as had increased and
they had exited from the smallness, was in joy.
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As it says (Tehillim 100:2): “Serve Hashem with joy.” Yet we
find another verse that says (ibid. 2:11): “Serve Hashem with

2

awe.
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And the truth is as they expounded in the Talmud: “Serve
Hashem with awe and rejoice with trembling”—in the place of
joy, there shall also be trembling. And to understand the words of
the Talmud...
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For it is known that awe (yirah) is the gate to Hashem through
which the righteous enter, as it is written: “The beginning of
wisdom is fear of Hashem” (Tehillim 111:10).
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That the beginning of all service and the beginning of his speech
and words must be preceded by and aroused through awe of the
Blessed One.
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And if he possesses da’as—which is delight, as stated—then
through that da’as a great delight is drawn to him in his service
from the World of Delight, and he begins to serve Hashem with

)OY.
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Thus he connects, unifies, and elevates the World of Awe into the
World of Delight, through that which was aroused within him, as
is known from the concept of arousal from below (isarusa
d’lisata), etc., and a true and complete unification is made.
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And to understand what kind of da’as brings him into the World of]
Delight—it is known from the verse of the prophet (Yeshayahu
58:14): “For the mouth of Hashem has spoken.”
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That every person who speaks words of Torah or prayer, after
having entered the gate of awe and accepted upon himself the
yoke of awe of the Blessed One—he must know and believe that
the mouth speaking the words is literally the mouth of the Blessed
One.
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That it is literally a portion of Hashem—the divine Adnus that
dwells within every complete Jew—it is that which speaks the
words, by the power of the Divine portion within.
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As it says (Tehillim 51:17): “Hashem, open my lips,” referring to
the World of Speech which is contracted within the human mouth,
as explained elsewhere.
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And once he knows this with complete faith, immediately a great
delight will come to him—for this awareness is the perfect da’as
that brings one to spiritual delight.
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And his intellect will be expanded, and through da’as, the awe he
originally accepted upon himself will be unified into the World of
Delight.
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And through this, he departs from the “Meitzar Yam” (the straits
of the sea), for the da’as increases and emerges from the
narrowness and smallness.
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And through this unification, all judgments (dinim) are sweetened,
for judgments dwell in narrowness and smallness—just like in
Egypt, where, because da’as was in narrowness and smallness,
there was exile, which are judgments.
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And through the increase of da’as, they departed from destitution
entirely. And so it is with every person and in every generation.
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This is their intent when our Sages of blessed memory said: “In
every generation, a person is obligated to see himself as if he left
Egypt”—in a personal sense,
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for a person casts himself and his da’as into Meitzar Yam and
smallness, and through this he enters a place of judgments.
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But when he accepts upon himself awe (yirah), which is the
gate—the place of judgments as is known—and through the da’as
mentioned above,
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that he believes “the mouth of Hashem spoke through him,” he
thereby comes to the supreme delight, the World of
Delight—"“Alma d’Cherut,” the world of freedom,
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which is the world of Binah, from which judgments are aroused.
Then he connects awe to the World of Delight, and the judgments
are sweetened at their root,

TWRR IY TYNR PIT APRT 127 021 XY
Y3 PITI DORDRI NP0 073 XTI

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Devarim

for the judgments can only be sweetened at their root, as is known.
And this is the meaning of “In the place of rejoicing there shall be
trembling”—
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meaning, that trembling—which is awe—must be present within
the rejoicing, by linking it to the World of Delight through the
da’as mentioned above.
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And it is elevated to a place where the operation of judgments
does not exist, for even though judgments arise from Binah,
nonetheless, it is compassion—
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since it is the World of Joy, and in a place of joy there are no
judgments.
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And this is what our Sages of blessed memory said on the verse
Shmuel II 23:3): “A righteous one rules in the fear of God,” and
they said: “Who rules over Me? The righteous.”
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That the Holy One, blessed be He, issues a decree and the
righteous one nullifies it. The Zohar asks: Does the accuser of the
Master Himself change the will of the Creator, so to speak?

YR AZ9R KA A3 A X 02 UiTRaw
K127 1187 MUY R AT RIWR ) 12
212732

But according to the above, in truth everything is from the
Creator, may He be blessed. For the wicked, whose da’as has not
left Egypt, cause the world to fall into smallness and narrowness,
the place of judgments,
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because their service is not with delight, which is the expansion of
da’as. But the righteous connect the world and unify themselves
with all created beings,
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as Unkelos translates (Divrei HaYamim [ 29:11) “For all that is in
the heavens and on the earth” as “He who binds together the
heavens and the earth,”—
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that the righteous connects the lower levels to the higher ones and
serves with abundant da’as and broad delight.
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He elevates the World of Awe to the World of Delight, which is an
inheritance without bounds, where there are no judgments.
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And all this is through the da’as that he knows with certain
knowledge that the mouth of Hashem speaks through him.
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And through this he elevates the world of speech and awe upward,
and brings the world out from judgments.
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And it turns out that this is by His hand, blessed be He—for in
truth, it is He, blessed be He, who does this through the divine
portion that dwells within the righteous and speaks the words.
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And through this comes the essential nullification of the decree,
because the righteous believes that the mouth of Hashem speaks
through him.
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And through this he elevates the world of speech and awe upward.
Understand this well.
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And this is [the meaning of] “Who rules over Me? The
tzaddik”—specifically through “bi” (“in Me”), literally, the decree
and the judgments are nullified.
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Only that the tzaddik is bound and not separated from Him,
blessed be He, and the sweetening of the judgments is done
through him.
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And this is what the prophet rebuked (Yeshayahu 1:2): “Children I
have raised and exalted, but they have rebelled against Me.”
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For their rebellion was because they did not have this da’as, which
is the aspect of “bi1” (in Me)—that “the mouth of Hashem spoke,”
s mentioned.
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And through this they fell into a place of smallness and
narrowness, the place of judgments.
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And through this, they returned to exile—for the secret of all exile
is when da’as is cast into narrowness and smallness,
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when one serves Hashem with very small da’as and without
delight, and thus remains constantly below, in the place of
judgments.

TR MIYA 79 Y TR YT 7 0K PTVY
PITI OiPR 1Y TR

And through this, they are in exile, as it is written (Eichah 1:3):
“All her pursuers overtook her between the straits.”
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Why did all her pursuers overtake her? Because they were
“between the straits”—because their da’as had fallen into
smallness and constriction.
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Until the earth will be filled with da’as of Hashem, and there will
be a complete redemption with an abundance of da’as.
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And based on this, we can understand the saying of our Sages,
may their memory be for a blessing: The Holy One, blessed be
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He, said to Moshe, “I have a good gift in My treasure house, and
its name is Shabbos. Go and inform them.”

And also what they said: “Anyone who delights in Shabbos is
given a portion without boundaries.”
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For through the holiness of Shabbos comes the drawing down of
da’as into every person who desires to establish himself with the
Creator, blessed be He.
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For on Shabbos there is an abundance of da’as, in expanded
intellect and great delight, as mentioned above.
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For the root of Shabbos is this spiritual delight, which is the
da’as—
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all the judgments that flow from the World of Awe are elevated
and sweetened in the World of Delight through the delights of
Shabbos.
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Regarding this they said: “And [you shall not speak] a
word”—your speech on Shabbos should not be like your speech
on weekdays.
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For on Shabbos, there is an elevation of speech, so that the speech
one speaks should come with great delight, through the da’as
drawn on the sanctity of Shabbos, which is delight.
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This is the meaning of “And [you shall not] speak a word
727)"—"“davar” also means conduct, and he draws speech into the
World of Delight.
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And this is “Go and inform them”—"“inform” (2y>7i7) implies
da’as—through the good gift, which is Shabbos, in My treasure
house.
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For it is known what the Zohar says, that da’as is hidden in the
mouth of the King—for through speech one can elevate and attain
spiritual delight if he possesses da’as.
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And da’as is hidden and concealed within speech.
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And this is (Shemos 31:13): “To know that I am Hashem Who
sanctifies you”—that through Shabbos one comes to da’as, the
exalted knowledge.
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Therefore it says: “Whoever delights in Shabbos is given a portion
without boundaries,” for through the spiritual delight he has from
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the sanctity of Shabbos, which is da’as, he reaches the World of
Delight—

which is the world of freedom, and the judgments are sweetened
at their root.
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And the Torah scholars, who possess da’as constantly in great
measure—therefore, they are always called “Shabbos,” as is
known.
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But the holiness of Shabbos extends to every person, enabling him
to attain da’as—
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to the point that our Sages said: “Even an ignoramus has awe of
Shabbos,” for he fears to lie on Shabbos.
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And therefore he is given a portion without boundaries for
delighting in the Shabbos—
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for he leaves Mitzrayim (Egypt), which is the place of judgments,
to a portion that has no boundaries—
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the World of Delight, as mentioned—
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as it is written (Yeshayahu 58:14): “And I will cause you to ride
on the heights of the earth,” which is the elevation of da’as
upward.
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“And I will feed you the heritage of Yaakov your father”—this is
the secret of da’as.
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[And what is this da’as? It is as stated above: “For the mouth of
Hashem has spoken”—
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when one has this knowledge and belief, that the mouth of
Hashem speaks through him.
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Therefore, it is written regarding Shabbos (Bamidbar 28:10): “The
burnt offering of the Shabbos on its Shabbos, in addition to the
continual burnt offering,”
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for the elevation of “Shabbos on its Shabbos” is, by interpretation,
higher than the elevation of the continual offering brought on
weekdays.
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For in truth, all the da’as that one possesses during the week is
through the influx from Shabbos into the six weekdays, as is
known.
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And were it not for Shabbos, Israel would not be able to exist
among the nations even for a short time,
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due to the strengthening of the judgments that would intensify
because they would not know nor attain expansive da’as.
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And they would all serve with small da’as, which brings about
judgments, Heaven forbid.
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And this is what our Sages, of blessed memory, said—that Rabbi
sought to uproot Tisha B’ Av when it fell on Shabbos, for Shabbos
sweetens judgments,
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and through this the Redemption draws near.
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Therefore the verse says (Malachi 3:20): “And for you who fear
My Name, the sun of righteousness shall shine, with healing in its
wings...”
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And our Sages expounded: “Sun”—on Shabbos;
“righteousness”—to the poor, etc.
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For “sun” is the light of da’as, hidden in the mouth of the King, as
stated,
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and through Shabbos the shining of the sun—da’as—is elevated
and drawn down to all those who were in smallness and Meitzar
[Yam,
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who are in the aspect of poor in da’as.
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And this is “And the sun shall shine for you, those who fear My
[Name”—for fear is the gate, as stated—
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through the awe that precedes, the hidden light will shine for you,
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which is the “sun of righteousness,” meaning righteousness to the
poor—who were in the poverty of small levels,
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and who now come into expansive da’as, exit Meitzar and
judgments,
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and become unified in the World of Delight—there takes place a
unification of awe in the World of Delight.
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“And healing in its wings”—for when judgments are sweetened at
their root through the great holiness and delight of Shabbos,
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which is the World of Delight, healing comes, as it says: “Shabbos
is for refraining from crying out, and healing is near to come.”
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For through the sweetening of the judgments, healing is near to
come.
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And they said: “She is able to have mercy”—this also relates to
the same matter,
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for when they come into the World of Delight, then she can have
mercy—unlike when they are in smallness of da’as, which is the
place of judgments.
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And also through Torah, judgments are sweetened and da’as is
expanded.
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As it is written (Mishlei 8:14), “I am Binah, mine is Gevurah,”
meaning that through Torah, the attribute of Gevurah becomes
unified with the World of Binah, which is the World of Delight,
through the da’as that flows from Torah.
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Therefore, at the giving of the Torah there was freedom from the
kings of the nations and subjugation of kingdoms, which occurs
through the abundance of da’as, as mentioned above—this being
the hidden light in the Torah.
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As it says, “It is hidden in the mouth of the King”—which is the
speech of the Creator, blessed be He, as is known.

X927 W 927 XY RDYRT 1032 113 Wring
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And this is the meaning of (Devarim 2:3): “It is much for you to
circle this mountain”—meaning “rav” is a term of abundant da’as.
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[n a state of expanded da’as, “you must circle this mountain,”
which is the evil inclination—as is known from the saying of our
Sages: To the righteous it appears like a mountain...

19T XY 7T 77 DY 20 07 ¥ NYTT 123
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For from it branch out judgments, and this is what Rashi explains:
“Circle toward the east”—meaning the Torah, as that is where the
light of da’as, the hidden light, shines.
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This is da’as—the hidden da’as in the mouth of the King, which is
speech that ascends to the World of Delight and sweetens evil.
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And it is known that when Moshe said (Shemos 6:30): “I am of
uncircumcised lips, how will Pharaoh listen to me?”—this was
because speech was in exile,

279 °18 17 (‘2,1 NINW) AWn TMRY 72 °3 Y7
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because the unification of da’as with speech was lacking, as
explained in the Zohar. But through the Torah that Moshe
received, speech was repaired,

W3 272 91730 NYTT I 0PN 0 XY DY
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and became unified through da’as and elevated into the World of
Delight, as above, and the judgments were sweetened at their root.
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And this is what the verse means: “These are the words which
Moshe spoke”—that he elevated speech to da’as, and drew down
da’as in a state of greatness.

YN 137 W 07270 7R 1N27 MRY 3N
NIYRT MW DY 98 A7yn? AT TUnm
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And through this, all the judgments that had passed upon them in
those places mentioned in the verse—“across the Jordan, in the
wilderness, in the plain...”—were sweetened.
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For why does he mention their earlier sins? Only for this purpose:
that after Matan Torah and the Exodus, da’as had emerged from
Mitzrayim and expanded.
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But afterward, through their sin, they cast da’as back down, as it
says: “Let us appoint a head and return to Egypt”—meaning da’as
returned to smallness and constriction.
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And through that came judgments upon them. And Moshe
Rabbeinu, peace be upon him, in his rebuke, sought to elevate
them from the place of judgment,
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and to draw and raise them into the great da’as. Therefore, he
mentioned the places where the judgments had operated,

o7 T 197 YT NYT2 DT oW
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so that from now on they should draw and ascend from there to
the great da’as. And it was through Moshe that they were elevated
into the realm of da’as.
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And this is “[these are the words] which he spoke to all
[srael”—from the place of judgments, which is “in the plain,
across the Jordan,” etc.
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And this is the meaning of what they said: “Yesterday you said, ‘I
am of uncircumcised lips,” and now you speak so much.”

W91 D02 Y N1 DR 20N IMRY 1)
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And why did you not have this power before?

D7ipn 73 120 77 17 N7 *3m?

On this, our Sages of blessed memory said: “When you were
heavy of mouth, learn the Torah and be healed.”

TYINT NN I 79 722 AONYD 77T AT )
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For through the receiving of the Torah, one is drawn to the level of]
da’as through the Torah, as stated,

T2 7Y NYTI N3TE? TR TINT N23 T 7Y 72
R 7INT

and speech emerged from exile so that it was no longer in the state
of “heavy of mouth,”

112 722 NPT M KPP M23T 1 AT XY

and speech became unified through spiritual da’as and delight,
into the World of Delight.
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And the judgments were sweetened, and abundant goodness and

blessings were drawn forth forever.
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[NOTE Summary

The discourse begins with a Midrashic comment about Moshe’s transformation—from a man who was “not a
man of words” to one who ultimately spoke expansively in Sefer Devarim. This transformation, the Maggid
explains, stems from Moshe’s attainment of da ‘as, divine knowledge, through Torah. Da’as, the discourse
teaches, is not merely intellectual clarity but a state of deep unity and pleasure in serving Hashem. The da’as
that was missing during the Egyptian exile was restored through the Exodus and Matan Torah. When da’as
expands, joy arises, and judgments (dinim) are sweetened at their root.

The heart of the discourse shows that da’as, when joined with yirah (awe), allows for access to Olam

HaTa anug (the World of Delight). This realm, associated with the sefirah of Binah, is the source of healing and
freedom. The tzaddik is the one who unifies these realms, drawing divine compassion into the world. When
da’as falls—due to sin or small-minded service—it leads to exile and din. But through Torah, da’as is expanded
again, and divine speech is elevated and unified, restoring spiritual health and initiating redemption.

This is the meaning of “These are the words that Moshe spoke”—Moshe elevated speech through great da’as,
and thus sweetened all the judgments mentioned in the opening verses of Devarim. The final teaching
highlights that the power of Shabbos and Torah both lie in their capacity to expand da’as, sweeten din, and
draw the world into Olam HaTa anug, where healing and compassion dwell.

[Practical Takeaway

True spiritual growth requires expanding one’s da’as—not just knowledge, but awareness that brings unity with
Hashem. By learning Torah with awe and awareness that “the mouth of Hashem speaks through me,” a person
clevates their speech and consciousness. This leads to joy, healing, and even the sweetening of life’s hardships.
Practically, this means engaging in Torah and tefillah with full emotional presence and reverence, especially on
Shabbos, when this da’as is most accessible.

Chassidic Story

'When Rabbi Menachem Nachum of Chernobyl was once traveling through a small village, he passed a poor
man whose small house had just burned down. The man was weeping not only over his loss but also in despair
over his inability to afford another sefer Torah that had been burned in the fire. Reb Nachum sat with him and
said, “Know that your tears are da’as. The fire took your home, but Hashem wants to give you Olam

HaTla’ anug—you just opened the gate with your yirah.” He then quietly wrote a note and gave it to the local
wealthy merchant, who not only rebuilt the house but donated a new sefer Torah.

Years later, that poor man became a Torah teacher. When asked what changed his life, he said, “When the
Rebbe told me my pain wasn’t a curse, but da’as wanting to emerge, I stopped seeing darkness. I realized my
tears were doorways.”

Source: Sippurei Chassidim (Buber), vol. Chernobyl, story #38. END NOTE]
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introduction

This deeply introspective discourse by Rabbi Menachem Nachum of Chernobyl, known as the Meor
Einayim, explores the nature of exile, divine service, and redemption. A primary student of the Maggid of
Mezritch and spiritual grandfather of the Chernobyl Chassidic dynasty, Reb Nachum lived in 18th-century
Ukraine and was revered for his ability to unify profound Kabbalistic ideas with accessible personal
transformation. This maamar centers on how even service not fully “for its own sake” (/o lishmah) can lead to
true devotion (lishmah)—if one approaches the struggle as a chance to sweeten divine judgments (dinim)
through Torah. The discourse journeys through the path of Avraham Avinu, who uplifted fallen traits and drew
even the nations close to holiness, showing how each generation's tzaddikim must continue this transformative

mission. At its core, this teaching demands a fearless confrontation with our inner flaws—harnessing even
impure thoughts as fuel for divine connection, thus revealing the true path to redemption.

“These are the words which Moshe spoke...” (Devarim 1:1).
And it is taught in the Midrash: “Devarim” is from the
language of a bee (devorah). Just as a bee produces honey for
its owner and stings others, so too the words of Torah...

W72 RDORY /I8 W 937 N 29377 TN
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To explain this, it is according to what is written: “I am Binah,
mine is Gevurah” (Mishlei 8:14). This can be interpreted
according to our path, based on what is known:
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That judgments (dinim) are only sweetened at their root. For all
the judgments that come upon a person are due to his deeds and
sins, which cause these judgments and afflictions to come upon
him.
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And the rectification is that he must sweeten them through
kindnesses (chesed). But since they are only sweetened at their
root, he must elevate them to the World of Binah, from where their|
source of emergence is—as is known.
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For it is known that from Binah “dinim are aroused” (Zohar).

PN PPT APD APV DT

But how can one bring the judgments up to the World of Binah,
and how are they to be sweetened? It is through Torah, which is
called Binah.

TRANT 191X AP27 021 7Y O TR PAT? AR
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As it says (Mishlei 8:14), “I am Binah, mine is Gevurah,”
meaning: mine is Gevurah—i.e., all the gevurot and dinim can
only be sweetened by bringing them into Torah, which is called
Binah, and then they are sweetened at their root.
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And to explain to you the root and nature of the matter in more
particular detail: It is known that when a person learns Torah and
speaks the words, before he begins to understand the words he is
speaking, he is only in the aspect of a lower level—

PTIIT X7 0P NP NITT MK WY I
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the World of Speech without understanding. But when he begins
to understand what he is speaking, he connects the World of
Speech and all levels below the World of Binah to the World of
Binah,
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the World of Binah. As is known, the root of all emotional traits

implanted in human potential is from supernal traits that are
hidden.

since Binah has become aroused in his mind, which is taken from

n1°20 0217 ANRPAY 1127 N2 WNIY IR
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And when some emotion is aroused within a person, it acts and
leaves an impression on the root from which that trait was
taken—whether for good or the opposite, God forbid.
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Therefore, when one begins to speak words with awe and
love—which are yirah and ahavah—with connection and all the
emotional traits,

TIW W0 2072 0277 1277 ANRYI 12 9
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and afterward he begins to understand the words—then he
elevates all the traits that were active at the time he spoke from
below to the World of Binah.
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And then, automatically, all the judgments that came upon him
due to having damaged some emotional trait also ascend—
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the evil that he previously corrupted in those traits is repaired,
since he brought them back to their root.

for now he has come into Binah with all the traits in goodness, and
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And indeed, it is so if he learns in this manner—that he speaks
words with love and awe and connection, and conquers the evil
within himself and within his other traits.
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This is what is called “Torah lishmah” (Torah for its own sake).
Then he brings about rectification.

PR AV TR YR 1R X7R1 A

the lips outward, then they remain only in the realm of speech—

But if one does not act in this manner, and his words are only from
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the domain of judgment. And all the more so if he has some
ulterior motive, God forbid, or becomes prideful from his
learning.
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Then, on the contrary, through that very learning, judgments and
troubles awaken and intensify upon him—

VY PIIOR 17T IR T 7Y RITIRY
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since there is no rectification of the traits for the good, as
mentioned above.
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Therefore it is said (Hoshea 14:10): “For the ways of Hashem are
straight; the righteous walk in them”—they ascend above to
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sweeten the judgments and all bitterness that came upon them. ooy
‘But transgressors shall stumble in them”—those who transgress | 12w/32° 073°7 nY2 99K 0°379M DYDY DYwiny
and fall, even while learning, will stumble through them. a]

For through this the stumbling increases, as mentioned. Not only
will it not help or rectify—it will harm, and sustain the bitterness
of judgment upon him.
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And along these lines, our Sages of blessed memory said: “If one
is meritorious, the Torah becomes for him an elixir of life; if not, it
becomes for him an elixir of death.”
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For if he does not subdue all the corrupt traits within him, to bring
them and subjugate them to Torah, it becomes for him an elixir of
death, God forbid.
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For in truth, when he is involved in Torah and foreign thoughts,
ulterior motives, or arrogance arise, these are actually his
judgments (dinim) coming to him.
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They do not allow him to connect himself above with the
Torah—or perhaps they have come in order to be rectified through
his learning and to be subjugated to Torah.
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But if his eyes are in his head—to understand that they have come
for this reason—then surely he will strengthen himself to seize all
the traits for good and to rectify them.
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But fools, who lack this understanding and faith, then cling to
these traits—and thereby damage themselves even more, and
cause blemish, so to speak, above, even through their Torah
learning.
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For through this learning, he becomes arrogant, which causes the
divine spark within man to be distanced.
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As it says: “I and he cannot dwell together.” And when the
godliness departs from him, he is left without protection.

PRNORY > 231 MT7 177107 XA VI PN Win2
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And “Because his God is not within him, these evils befall him,”
God forbid.
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And all this is because he remained below, in the realm of
speech—the place of judgments—and did not bring himself with
all his traits into the World of Binah.
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Because during his learning, he possesses corrupt traits like evil
pride, and the like—and how could he possibly ascend?
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And according to this, we have explained our Sages’ statement:
“Rabbi Yehudah said in the name of Rav: A person should always
engage in Torah study, even not for its own sake (lo lishmah), for
through engaging not for its own sake, he will come to engage for
its own sake (lishmah).”
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And Tosafos and Rashi, of blessed memory, questioned this from
what is stated in the chapter Makom Shenahagu, where they said:
“Better that his placenta should turn over,” etc.
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But according to our explanation, it is possible to say that the
intent of Rabbi Yehudah in the name of Rav was not, God forbid,
to permit learning not for its own sake like the fools who remain
so their whole lives and never reach the level of lishmah.
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And how could he say “for from not for its own sake one comes to
for its own sake”?
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Rather, his intent was to give proper advice to one who wishes to
bind himself, through his learning, to Above.
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And when he learns, or fulfills a mitzvah, foreign thoughts or
ulterior motives come to him and prevent him from aligning with
his will.
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He should not say, “I will cease entirely from my learning now,
and [ will return to it when I am free of distractions,” because
perhaps he will never be free.
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Rather, the proper advice is: From the inner dimension of that “not
for its own sake” which befalls him—his own thoughts—he will
come to lishmah, by believing and saying:
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“Behold, these foreign thoughts and bad intentions are themselves
the judgments I must sweeten and subjugate to the Torah, which is
Binah.”

D13 Y T 277 NV MAynem niiea Koy
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“And this is their very purpose: that I may rectify them and
include them within Torah.”
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“And how, then, shall I allow myself to be dragged and swept
away after them—to increase the power of the judgments over
me?”
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“On the contrary, I will strengthen myself more and more, and
begin speaking words [of Torah] with awe and love, and with holy
pride, in order to bring pleasure to the Creator.”
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As it is written in the Zohar: that speech praises itself—"“See with
what I was created to come before You.” When the traits are
properly rectified, the speech glorifies its Source.
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Thus, because of the negative pride that he had earlier—through
which he was forced into great effort—there arises now a holy
pride, the true pride of “Israel, in whom I take glory.”
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That the Blessed Creator glorifies Himself before the heavenly
hosts.

M797 X3¥ 192 WY DY W9 KT TN XI2Y

And thus, there is no greater rectification than this: that through /o
/ishmah one comes to lishmah, and thereby rectifies the traits,
includes them in Binah, sweetens the judgments, and the evil falls
away and separates from the traits he had previously damaged.
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Lishmah means that [the judgments] are sweetened, because they
are truly his own judgments.
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And according to what was explained above, this aligns well with
the saying: “A person should always engage [in Torah], etc.”
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For in truth, one must do so always—for this is the main pillar of
complete service: whether in Torah, in prayer, or in all the
mitzvos.
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And this is explained by us elsewhere also regarding thoughts that
come to a person during prayer—ponder this well.
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And this was the service of our father Avraham, peace be upon
him, as it is written (Bereishis 12:5): “the souls that they made in
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Charan,” which Onkelos translates as “whom they brought under
the wings of the Torah.”

For with all the judgments that came upon him from the level of
620 (1770), he strengthened himself with all the traits that are
below Binah, and he subjugated them and uplifted them to Torah,
which is called Binah, and thereby sweetened all the evil rooted in
damaged traits—whether he had damaged them himself or they
were damaged by others of his generation connected to his soul’s
root.
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Then, all those who were connected to evil in any particular trait,
and had dragged that trait downward—through the uplifting and
sweetening of those traits by Avraham Avinu, peace be upon
him—they too were sweetened.
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For they had been rooted and embedded in that same trait for evil,
and now they too were sweetened—to rise up and take shelter
under the wings of the Shechinah and be converted.

YIS - P2V 932 P83 niog? 09w Ny,

And so it is in every generation—this is the way of all the
tzaddikim with the people of their generation.

DT "13 0 DRUTET 223 NI T2 TF N7 793 120,

And all this is accomplished through subjugating the self to Torah,
which is called Binah.

192 DRIPIY A7IR7 INIK DOTRYWRY 2770y A1 ).

And through sweetening, all judgments are sweetened, all traits
are clarified and purified, and evil falls below, causing the

DY P 22 DORRIY — FRDRT 1Y)

nullification of the kelipos. nisopa.
And the tranquility of the nations of the world, who are grasped by — 077 NiRHpa TINKRD 0RIv] NINIR NYPYY
those kelipos, is nullified. Swann.

For in truth, if Israel would do this in totality, there would already
be an end to this bitter and long exile, which is caused by general

923 ,M17932 YX17 12 ootpiy P ox — N3 0d
D17 TP KITY LTI A M 103 7R g

judgments. akirip o}
There would be no room for the nations” dominance to rule over o7 NI oonyn YWY ArnR oipn 1 X9
us. WHY.

[f Isracl would subjugate all the judgments to Torah, the kelipos
would be completely nullified, and there would be no grasp on the
traits of holiness.

M — N2 DTTI 22 DTWR XY 1 OX
MEITRT NITH2 AP *73 P37 NisYoRa 2.

Then we would already merit the coming of Moshiach, as it is
written (Zechariah 13:2): “And the spirit of impurity I will remove
from the earth”—that is the nullification of the kelipos.

A TIRD) WYL IWRE XD 733 2033 )
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And through this, “Then I will turn to the peoples a clear language
to serve Him with one consent” (Tzefaniah 3:9).

11297 T2 79 DRy O 7O T T
0 3 X)X OY).

For through the sweetening, they too become sweetened and are
subjugated to Torah—just as with Avraham, through whose efforts
they converted and drew close to holiness because of the
nullification of the kelipos.

VIR DOTYYD TRRRI VT — TRAR TNy
"7V TR MR 0013 WYY D13ND
nis"Hpa Sma.

Then all the nations would be subdued under the hand of Israel.

X7 T NAR 2°Y193 NIAINRET 22 1.

But due to our many sins, since this mode of divine service is not
widely practiced and is only found sporadically here and
there—those few people of spiritual ascent—

Do3 12 00721 PRY M2y — 0°277 1 niiva DaR
— O 1Y OY i 0YR OX 012 - NP0 ]
DY T 7Y 2.

on the contrary, most of the actions in the world are corrupted, and
most Torah study is pursued with bad traits, ulterior motives, and
pride—well known, unfortunately.

W ,°7R7RR D71 AR 31 - X217
Y7912 — M273) NI91 NIy NITH2 RIT DDA POY
277 193,

And through this, not only do they not repair the bad traits they
possess, but they continually add to them in every generation,
drawing more judgments upon themselves, God forbid.

NiTRT Y7 N¥ IR0 OPRY 2T XY AR — 71 TovY
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They thereby give strength to the kelipos, causing the tranquility
of the nations to grow, while the honor of Israel diminishes.

7Y 273000 IO ] NP ,N7R7 I3 DI
X 7Y D713 YR DRy,

Thus, the bitter exile is prolonged due to both new and old
judgments—until Hashem will have mercy on His people, look
upon them, and act for the sake of His great Name.

DY) O OWGD D°1T3 WY — 3 M0 TR
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[And this is the intent of the Midrash on the verse “These are the
words”—Ilike a bee whose honey is for her master and her sting
for others.

AYRTY i1 771277 — 001277 AR (WITRT N2 AN
DNR? ARV Y7

So too are the words of Torah: the honey is sweetness, which is an
allusion to the sweetening of judgments through words of Torah.

1D RITY NI KT W2TY — 12 7710 137 AN
AT TRT TR TP NipRnd .

For then, through the sweetening, it becomes sweetness to her
master—from the bitterness of the judgments in particular, and
from the bitterness of the exile in general.

J72Y27 NP AYYI — ARDRT TN TR
9222 M3 M 092 D017 M.

[f everyone were to do this, then her sting would affect
others—that is, the nations.

TV ,000R? ASRIY 7 TR - 12 072 PRI 17 X
niNINGg.

For through this, their tranquility and greatness would be nullified,
as they would be subdued under holiness due to the nullification
of the kelipos and externalities, their place of grasp.

DY PRV IN7TN NPV 2920 — A1 Ty
aipn NI NiBvHRp D12 MY ALITRI NNn
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And we would then merit the coming of Moshiach speedily in our
days, Amen, Selah.

7179 TAN A2 TR MWD NXR? 0021 1),

And it is possible that this is the intention of the prophet, peace be
upon him, when he said: “Behold, for many days Israel shall be
without Torah and without a true God” (based on Hoshea 3:4).

D°27 02 737 MR 7Y X037 N2 WY WHN)
TRI27 *970Y — Ny vTPRY X9 7R 892 DR
7yn?.

For the reason that there are “many days” for Israel—such a long
and bitter exile, with no one having mercy on them—is because
they do not subjugate the judgments to Torah, as explained above
regarding the rectification of the traits.

PRY ST70Y R — 07y a0 PRY IR
NiTRE 93 PPN KD ,A7IAY D°1T0 DR DTN,

And this is the meaning of “without Torah”—meaning due to
reasons that there is no Torah, namely, that they do not bring about
the sweetening of the judgments into Binah through Torah.

PRY ,77IA K? NI2L UIE — 17iR K92 N
AT TV 727 DOTI IR PIRTY TR0,

And through this, the bitter exile is prolonged.

W D AR TN

And they cry out constantly to Hashem, may He be blessed, yet
there is no response—

IV TRY T2 T2 TRD DRy,

even though He has already promised us many times to have
mercy upon us in response to our cries.

WY DY DNYP M) 93 AIPYIT 12V AR
ANRYY 21P3.

And as it were, He does not uphold His word to fulfill His promise
to redeem us—

W27 INPRT BP? TIT niaRn K 21,

and even this is because without the rectification, the redemption
cannot come—only through this rectification.

F78MT NIT? TWHR X PRI PT72W 219n — X AN
9730 TPRT "T72Y X 2 —

That all of Israel should subjugate their evil traits and all the
judgments to the Torah, to the attribute of Binah (understanding),
and not that through the Torah they should increase, Heaven
forbid, the drawing upon themselves of further judgments and
lengthening of the exile.

PITI 73] NTTAT Y11 N PTIYYR KW 72 P
71y 19°0% A7IAT 7O X9 ,7333 NINY 172
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And this is (the meaning of): “For the reason that many days have
been drawn out is because of ‘without Torah,””—meaning that
they do not subjugate the judgments to the Torah.

,7173R X9 RIT — 1YWY 0037 0020 N2aD 02 N
TR PITI DK DTV PRY.

And this very thing causes “without a true God” ('), for through
this the exile is prolonged.

—A1OTTO¥ 02,10 M RN K97 071 A 03T
N33 TR,

And also, because of this it says (Eichah 3:8), “Also when I cry
and plead, He shuts out my prayer,” that their outcry is not
accepted.

VIWR PYTR °3 03 :('M '3 12°K) 71 >777Y 23 0N
DNRYY 773N TRY — "N7on on.

They cause, as it were, that He does not uphold His words to
redeem us.

MZRI? P27 NaRY 1R 2100239 Do,

Powered By: ChassidusNow.com

20



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Devarim

And they do not realize that the essence of the redemption that the
Creator, blessed be He, promised us depends specifically upon this
condition.

N2127 20TY 77RIT RV *2 DYTP 0K
X217 771 ORID DY R3T — RIT™I02.

And they themselves are the ones who cause it to be said of Him,
as it were: “He is not a true God.”

292722 R OPOR KD 1%V ni% ik m.

But if they had this faith and understanding to act in this way,
certainly there would be the nullification of the kelipos and the
entire barrier separating us from our Father in Heaven.

12 Wi NP7 — A1 NYT) A0 077 7037 OX 928
W2 277207 700 291 N19°9RA P12 M7 RTI12 -
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Our prayers would be heard, and it would no longer be “He shuts
out my prayer.”

"N790 anl Nma w7 X9, PyRavi 1niven nivs.

And as it is written (Proverbs 19:3), “A man’s foolishness perverts
his way, and his heart rages against Hashem.”

,i377 7700 TR NP (3,0 “Wn) 2INY N
127 ayp 7 9.

For surely it is our foolishness that causes this, while Hashem is a
true God and His word stands forever.

9273 ,NY POR 11,0757 R3T AR7N RNI2 0D
0%iv? ax1.

Blessed is Hashem forever, Amen and Amen.

TR 78,0717 "7 2.
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[NOTE Summary

he discourse begins by addressing the Talmudic statement that one should always study Torah even if not for
its own sake (shelo lishmah), for such learning will eventually lead to study l/ishmah. The Chernobyler rebbe
larifies this isn't permission to remain in shelo lishmah, but guidance for one who earnestly wishes to cleave to
ashem through Torah yet is troubled by impure intentions or distractions during learning or mitzvos. Rather
han abandoning his service, the person should view those distractions as manifestations of internal judgments
dinim) that require healing and sweetening through the Torah, which corresponds to Binah. By confronting and
ransforming these inner obstacles into tools for greater dedication, one elevates even impure drives toward
oliness. Avraham Avinu exemplified this by taking all the traits below Binah and subjugating them to Torah,
hereby sweetening judgments associated with himself and with his generation. This elevated not only himself
ut also those rooted in negative traits, drawing them to holiness—symbolized by the converts he made. Every
eneration mirrors this pattern: tzaddikim are charged with sweetening the judgments of their generation by
rawing them into the light of Torah. If Israel as a whole would truly subjugate all their traits to Torah, the
elipos (forces of concealment) would collapse, exile would end, and the nations themselves would submit to
oliness. Instead, due to the majority serving Torah with ulterior motives or corrupt traits, the exile lengthens.
ven prayers go unanswered, not due to Hashem’s inconsistency, but because the essential condition for
edemption—purifying and integrating the middos—has not been fulfilled. This causes the very fulfillment of
ashem’s promise to appear delayed. The discourse concludes with the powerful image from the Midrash
ikening Torah to a bee: its honey sweetens its own (Israel), and its sting drives away enemies. The "sting" to
he nations—breaking their power—is dependent on our internal purification. Only then can Hashem’s promise
e realized and the final redemption be manifest.

ractical Takeaway

When you face distraction, impure motives, or inner turmoil during learning or mitzvos, do not retreat. Instead,
recognize these intrusions as your personal dinim—inner exiles and traits waiting to be redeemed. Consciously
include them in your service by declaring: “These thoughts too are sparks I must sweeten through Torah.”
Channel your struggle into fervent learning, prayer, or mitzvah action. By doing so, you become like
Avraham—elevating yourself and others, repairing your generation’s broken middos, and helping bring the
geulah closer.

Chassidic Story

When Rabbi Menachem Nachum of Chernobyl was once traveling through a village, he stopped at an inn
known for its questionable atmosphere. The Chassidim were puzzled—why stop there? The Rebbe quietly
explained, “Even in a place like this, there are sparks waiting to be uplifted.” That night, he sat at a table with
simple folk, laughing, eating, and speaking gently about Torah. One man, a rough tavern worker, listened
intently. Over the following weeks, he sought out the Rebbe’s teachings, eventually becoming a baal teshuvah
and a passionate chassid. Years later, this man supported many poor scholars in Chernobyl. Reb Nachum once
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descend into it and lift it up.”

told a confidant, “That man’s soul was trapped in dinim. It wasn’t enough to avoid the darkness—we had to

Source: Meor Einayim, Parshas Devarim; oral traditions from the Chernobyl dynasty. END NOTE]

[In the verse, “In the land of Moav, Moshe undertook to
explain this Torah, saying” (Devarim 1:5), it is stated in the
idrash that the Torah is expounded with forty-nine facets of
urity and forty-nine facets of impurity. And this is [the
eeper meaning of] the word “Moav” (a8i»), which has the
umerical value of forty-nine. This corresponds to what is
ritten (Mishlei 2:4): “If you seek her like silver and search
or her as hidden treasures,” which alludes to the forty-nine
measures [of understanding].
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And to understand what connection the land of Moav has to the
forty-nine facets with which the Torah is expounded—to the
extent that they are embedded in the numerical value of the word
‘Moav”—this may be explained as follows: It is known that the
Torah was not given to Israel until after seven weeks, and only
after they had passed through the Sea of Reeds and many journeys
through the wilderness, as Scripture details the many travels that
[srael undertook before arriving at Mount Sinai.
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All of this was necessary in order to eradicate the kelipos and
external forces that formed a separating barrier over the Written
Torah, for Israel had been immersed in impurity and kelipos, as is
known. Through their journeys in those wildernesses prior to
arriving at Mount Sinai, and through witnessing the miracles and
wonders at the splitting of the sea and other miracles they saw
there, faith in the Blessed One was firmly implanted in their
hearts.
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They thus had the power, through their travels in those
deserts—desolate places inhabited by kelipos—to uproot and
eliminate them, so they would no longer serve as a barrier
between the Written Torah and the Jewish people.
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Now, the Torah was given to Moshe at Sinai in all its general
principles and details, both the Written Torah and the Oral
Torah—even that which a seasoned student is destined to
innovate. However, the Oral Torah, which is the explanation of the
Written Torah, had not yet been revealed to all Israel. It was only
possible to explain to them its hidden aspects and interpretations
after the concealment—the covering veil of the kelipos—was
removed, for that also covers the Oral Torah, as is known.
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For it is also so even today—that the nature of kushyos

difficulties in learning) is due to kelipos that cover that particular
area of Torah, making it appear to him as a kushya (difficulty).
But when one brings himself to the level of Binah

understanding), and begins to distress himself over the matter and
strives to comprehend with Binah, he thereby removes and
uproots that kelipah, and the truth is revealed to him.
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For in truth, that concealment is his own dinim (harsh judgments),
which cause the covering and separation between himself and the
truth. But when he engages in contemplation and seizes himself
with the quality of Binah, he brings those dinim and sweetens
them at their root, as is known.
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Similarly, it was not possible for Israel to explain and reveal the
Torah in its fullness until after their travels through those
wildernesses—the dwelling places of kelipos. Through their
journeys and service of Hashem during these travels, they
eradicated those kelipos and coverings that separate between the
inner dimension of the Torah and its learners.
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For this is why it is called “forty-nine faces of purity and
forty-nine faces of impurity”—because through those
explanations, the faces of the Torah are revealed, which had been
concealed by the covering of kelipos that separate. Thus, the
Blessed Creator in His unfathomable wisdom saw that it was not
possible to remove and eradicate them except through Israel’s
journeys through those deserts, specifically at that time, which
marked the beginning of the revelation of the Torah.
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And after they eradicated and removed the general kelipos, it is
now incumbent upon each individual who studies Torah to remove
the judgments that come from his side, so they do not create
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separation between him and the inner dimension of the Torah, as
explained above.

And it is known that the land of Moav was the final encampment
after all their journeys through the wildernesses, as explained in

the verse, “And they encamped in the plains of Moayv, across the
Jordan...” which was adjacent to the border of the Land of Israel.
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And after they passed through all those journeys and eradicated all
the kelipos, and even as they passed through the land of Moav
they eradicated and removed also the kelipos of Moav—which
likewise served as a covering veil obstructing the explanations of
the Torah through the forty-nine faces—
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therefore it 1s said: “Across the Jordan, in the land of Moav,
Moshe began to explain this Torah, saying”—because after they
arrived at the land of Moav and eradicated also the kelipos of
Moav, along with the other kelipos they had eradicated in the
previous journeys, the revelation of the Torah in its explanation
through the forty-nine faces was completed, such that they could
now apprehend the face of the Torah without concealment.
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And therefore: “Moshe began to explain this Torah”—which
refers to the Oral Torah that is called “this,” “saying”—meaning,
to Israel. For until now, the revelation of the Torah had been to
Moshe alone, due to his great spiritual stature. But now, all of
[srael could attain it as well, for now the separating veil had
already been removed, as explained.
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And this is the intent of the Midrash that says the Torah is
expounded through forty-nine facets, etc.—meaning, one who
merits to behold the face of the Torah without concealment. And
this is the numerical value (gematria) of the word “Moav,” which
is forty-nine (v"7n), for the culmination of the revelation of the
forty-nine facets did not occur except after they passed through
the land of Moav and removed the kelipos of Moav.
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All of this was true then, at that time, in a general sense. But
likewise, it is also true at every time and in every generation, in a
personal and individual sense, as explained above.
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And this is what the Midrash concludes: “As it is written, ‘If you
seek her as silver and search for her as for hidden treasures
o 1nMund1)’"—and the Midrash explains “o 1 v”1n2),” meaning
“forty-nine reckonings.” For “0°1%” is a term derived from deceit
ona’ah), just as the Satan and the nations of the world deceive
monin) Israel—meaning, with verbal deceit.
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And this is likewise the case with the attainment of the forty-nine
facets in the explanation of Torah: for there are many who study
the explanations of Torah and deceive themselves with great
self-delusion, imagining that they have attained a superior
understanding of the explanation—when in truth, they have not
even begun to truly attain or behold the actual “face” of the Torah.
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And all this is due to their own dinim (judgments) and their
superficiality, which become a separating veil against the face of
the Torah. And all of this, their own actions have caused them.
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Therefore, Scripture says: “If you seek her... and search for her as
for hidden treasures,” meaning that one must search
deeply—search within his own actions and refine his character
traits, and bring those traits into alignment with Torah. Through
this, he can sweeten the judgments and superficialities that
obscure the face of Torah. Then, he will merit the true revelation
of Torah. Blessed is Hashem forever, amen and amen.
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[NOTE Summary

This discourse from Rabbi Menachem Nachum of Chernobyl explores the final encampment of the Israelites in
the wilderness—Arvos Moav—as the spiritual culmination of their journey. Each of the forty-two encampments
represented a stage in purifying and shedding layers of spiritual concealment (kelipos). The land of Moav,
associated with the number 49 (0'"»), represents the final barrier—a veil of impurity that distorts the face of
Torah itself. By passing through Moav and nullifying its kelipah, the Israelites removed the last obstruction and
were now able to access the Torah’s innermost meaning—the “face” of the Torah as explained in forty-nine
facets.

Moshe, who until then had exclusive access to the Torah’s inner light, now began to explain it to all Israel. The
Torah’s inner wisdom, once available only to the uniquely elevated, could now be accessed by the people at
large—because the veils had been lifted.

Yet the discourse emphasizes this isn’t only a historic event. The journey through the wilderness, the process of
refinement, and the clearing of inner kelipah is reenacted in every generation and in every individual. Each
person must traverse their own “wilderness,” shedding spiritual layers, confronting distortion and
deception—especially the self-deception that leads one to believe they’ve grasped the truth of Torah when
they’ve only encountered a superficial gloss.

The Midrash is interpreted in a striking way: “mwsnn 2°1mwnd1” (“search for her like buried treasures”) is read
s “0°1m v'"no’—as “forty-nine deceptions.” These are the false impressions that a person can have in their
Torah study, believing they’ve reached depth while they’ve merely reinforced ego or externality. The only way
to merit true revelation is through honest introspection, refinement of character, and the surrender of pride.
Then the inner Torah will shine forth.

[Practical Takeaway

Every person must engage in an internal journey through their personal “forty-two encampments”—moments
of challenge, growth, and correction. To access the “face” of Torah—the true inner meaning—we must remove
the veils of ego, judgment, and superficial understanding. Torah is not attained through cleverness but through
humility, truth, and refinement of the heart. Beware of the spiritual self-deception that says, “I already know.”
The real Torah reveals itself only to those who seek it “like buried treasure,” with awe, hunger, and surrender.

Powered By: ChassidusNow.com

27


http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Devarim

Chassidic Story

sugya. What more could I need?”

The man paused. “What do you mean?”

came to teach.”

NOTE]

The Chernobyler Rebbe once visited a small village where a certain scholar prided himself on his deep grasp of
Talmudic logic. He came to the Rebbe and said, “I learn every day with great diligence. I’ve mastered every

The Rebbe looked at him and asked softly, “And what has the Torah done to you?”

The Rebbe said, “You’ve mastered Torah, but has it mastered you? Has it broken your pride? Has it made you
weep for someone else’s pain? Has it made you afraid to speak falsely even once in your life? That’s the Torah I

The man was silent. From that day on, he changed his approach—Ilearning no less diligently, but with a broken
heart and deep reverence. Years later, he said, “The Rebbe taught me to find the face of the Torah.” END

[In the Midrash on the verse “See, I have set the land before
you, which Hashem swore to your fathers—to Avraham, to
Yitzchak, and to Yaakov—to give to them and to their seed
[after them” (Devarim 1:8), our Sages expounded: “To give to
them”—this refers to those who came up from Egypt; “and to
their seed”—this refers to those who returned from Bavel;
““after them”—this refers to the days of Moshiach.
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To understand the matter: What is the intent of the Midrash, and
also the wording of the verse “to give to them and to their seed,”
which applies the promise of giving the Land also to the Patriarchs
themselves—that He would give them the Land? And seemingly,
we do not find that this was fulfilled, except when the Land was
given in the days of Yehoshua.
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For it is known that the Patriarchs themselves were sojourners in it
and not settlers. Furthermore, we must understand: Who was it
that “released” Hashem from His oath, as it were, that He swore to
give them the Land and to their seed after them? The wording
implies a giving that is uninterrupted—a permanent, everlasting
oift.
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This implies a giving that is not interrupted but an absolute and
eternal grant for all generations. So from where did these long
exiles come, during which the Jewish people have lived “in a land

not theirs”? For it seems, Heaven forbid, to contradict His oath.
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But the truth is that the Creator, blessed be He, always fulfills His
oath, and the word of Hashem stands forever. For it is known that
the Patriarchs are the essential structure of the world and
encompass the entire world until the end of all generations from
the time they were upon the earth.
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For they are truly the supernal middos (divine attributes), through
which the world is always conducted in every generation. And
according to whichever middah the generation conducts itself
with, so too does He, blessed be He, conduct them in that time;
everything is according to the behavior of those below.
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And it is known that Israel, when they ascended from Egypt, clung
oreatly to the middah of love for the Creator, blessed be He, due to
the great miracles and wonders that they had seen with their own
eyes. This deeply implanted into their hearts strong cords of love
for Him.
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As it says (Yirmiyahu 2:2), “I remember the kindness of your
youth, the love of your betrothal—your going after Me in the

wilderness, in a land not sown.” And this is the middah of our
father Avraham, peace be upon him, as is known.
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Therefore, the Creator, blessed be He, conducted them also with
that middah—according to kindness—and performed for them
wonders and miracles beyond nature, just as they had done beyond
nature by following Him into the wilderness, a land unsown,
without preparing provisions.
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Just like Avraham Avinu, peace be upon him, who was the father
of the faithful and publicized the divinity of the Creator, blessed
be He, in the world—so too, by Israel clinging in those
generations to His middah, there was likewise great publicity of
His godliness in the world, due to the many miracles and wonders
He performed for them at the Exodus from Egypt and in their
journey through the wilderness. Through this, His godliness

became greatly known in the eyes of the nations.
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And therefore, when they entered the Land of Israel, they merited
great greatness: the nations were subjugated to them, and they had
kings. This was not the case with those who returned from
Babylonia, who did not merit to ascend with a strong hand and
public display through miracles and wonders like those who went
out of Egypt, but rather by the permission of Koresh, king of
Persia.
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And their ascent was not complete, for many remained and did not
ascend in the days of Ezra. And even afterwards, they were
subjugated to the kings of Greece and to the kings of Rome. All
this was because their conduct at that time was not with the
middah of love for Him, blessed be He, but rather those who
ascended did so out of fear.
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And as is known, through the rebuke that Ezra, peace be upon
him, gave them, they grasped the middah of fear—to fear before
Him, blessed be He. And the middah of love had fallen in those
generations, as is known, since they married foreign women and
used that middah in ways that were against His will.
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And through their conduct with the middah of fear, this also
awakened above a parallel response—that the divine conduct
would be with contraction and judgment. They did not merit that
which is beyond nature, like in the Exodus from Egypt.

72 12 D3 YD1 AR DTN DI 0T OV
D] X21,1°70) DI8RET 9 2y I3 NP7 ARy
D% P8 NRY2 W03 Y32 YIN Y 01377,

And because of this, several elements were missing in the Second
Temple—those things that were miraculous and beyond nature,
such as fire descending from Heaven, and similar matters. Thus,
the building of the Second Temple was in the merit of Yitzchak,
i.c., according to the mode of the middah of Yitzchak.
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And had they in those generations returned to Him, blessed be He,
with great love and awe—grasping both middos—then there
would have been an integration of kindness and severity, and they
would have aroused above the middah of compassion, the middah
of Yaakov, which is the integration of kindness and severity.
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But they did not merit this in completeness. And the more they
walked in the way of gevurah (severity) without completeness, the
more they fell into the hands of the ruling nations—until they
sinned greatly, and the decree was by the law and the middah of
gevurah, that they would be exiled in this exile, which has lasted
far longer than all the previous exiles.
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And all of this was because the generations of the Second Temple
followed the path of gevurah and contraction without integrating it
with kindnesses. Their conduct was according to nature,
numerically equivalent to “Elokim,” which connotes judgment.
Understand this well.

NTH ° 2¥ "3 N°2 NIIT 33T 0T 9Y A1 991

A — 0°7002 ANN27I0T 093 DINRXT 171237

— 7T XY, "DOHOR" RWR°I2 Y200 05 7Y 1IN
120

And to understand why this final exile has extended longer than
all the previous exiles—it is as explained above: because the first
two Batei Mikdash (Temples) were in the merit and mode of
Avraham and Yitzchak, not through an integration of kindness and
severity.
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But in the days of Mashiach, may it be speedily in our days, there
will be a supernal and wondrous building, with wonders and signs,
as it is written (Michah 7:15), “As in the days when you came out
of the land of Egypt, I will show him wonders.”
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And even more so—it will surpass nature entirely, for His great
Name will be proclaimed in the world very, very widely. And all
this will be in the merit of Yaakov—that is, through service of
God with both love and awe together.
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Through this will come an integration of kindness and severity,
which is the middah of Yaakov himself, of whom it is said

Bereishis 25:27), “A wholesome man, dwelling in tents”—two
tents, inclining to this and that side.
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And above too will be revealed the great middah of mercy,
through the sweetening of gevurot and judgments in
kindnesses—there will be no judgments at all. Rather, everything
will transcend nature, which is the realm of judgment, for there
will be no judgments due to the sweetening in those days.
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And the salvation will extend forever and ever—there will be no
exile at all. All of this is because of the sweetening of judgments
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through the middah of Yaakov, which is the secret of the letter vav
1) of the Divine Name.

And it is known that the vav is a drawing down that draws mercy
into all the middos. Therefore, the mercy that will spread
throughout the world at that time will flow forever without
interruption.

227 DRI YT — A2YRT X IY VTN
— 07993 IR WD DT T — 7971 NiTea
PRRT 73 Ty DIURI.

And for this reason too, the exile preceding the days of
Mashiach—which is the preparation to come to the days of
Mashiach, as is known—is (Koheles 7:14) “This opposite that
God made,” meaning, like the advantage of light that emerges
from prior darkness.
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And understand: this is also why the exile is so long—because the
future light, may it come speedily in our days, will be drawn forth
in an extended manner, since it is through the conduct of the
middah of Yaakov, the secret of the vav and the drawing down.
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And this is the intent of the Midrash in what it says: “To give to
them—these are those who came up from Egypt.” For in truth,
every gift of the land and all its goodness is truly to the Patriarchs
themselves, who are the Divine attributes.
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For according to the action of the attribute that is operative among
those below at the time, so too is the Divine conduct with them
from Above—and thus arouses giving to that middah from Above,
in the form of goodness.
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And this is the meaning of “which He swore to give to
them”—literally, to them. “And to their seed—these are those who
came up from Babylonia.” “After them—these are the days of
Mashiach,” when there will be the perfection of the middos and
their full integration together.
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As explained above, this is the foundation for understanding the

variation in the “giving” of the Land—the nature of the giving to
those who came up from Egypt, versus those who came up from
Babylonia, and versus the inheritance of the Land in the days of

Mashiach.
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[t emerges that the oath He swore to give them the Land was
originally given explicitly with the condition that the giving would
be through the functioning of the middos—the Patriarchs—when
He said “to give to them.”
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And automatically, when they greatly fell from their spiritual
level—both in the First Temple and in the Second—and weakened
their hold on the Divine middos, then the giving of the Land also
ceased from them.
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For the Land is given specifically to the Patriarchs, who are the
Divine middos. And understand this.
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For indeed, as long as the Jewish people were bound with cords of
love to the supernal middos, they were then in a state of “face to
face” with Him, may He be blessed.
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As it is written regarding those who came up from Egypt: “Face to
face, Hashem spoke with your entire assembly”—which
corresponds to the middah of chesed. And it is known that at that
time there was a supernal unification in the mode of “face to
face.”
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And according to their distancing themselves and abandoning the
supernal middah in which they were once connected—so too was
their distancing from the “Face” of compassion.
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And so they experienced suffering in the days of the Judges and
the Kings, until—when they completely severed and abandoned
the middah—they were entirely exiled from their Land.
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And the supernal unification returned, so to speak, to be in the
mode of back-to-back (achor be'achor), as it is written (Eichah
2:3), “He turned back His right hand,” at the time of the Churban

Destruction), when the world was conducted through the Divine
‘Back” (achorayim).
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And likewise with the revelation of Torah: as long as they were
attached to the Divine attributes and in a state of “face to face,”
they beheld the “face” dimension of Torah. The Torah and its
secrets were revealed to them in earlier generations—its reasons,
its mysteries, and its inner secrets—Ilike a bride who reveals her
face only to her groom.
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As it is written (Devarim 33:4): “Torah tzivah lanu Moshe
morashah...”—do not read morashah (inheritance), but me 'urasah
betrothed).

YR 17 mx AR (17,37 0°727) 2IN2Y 803
TR7IRD RN AW pR R LW "hYin.

Powered By: ChassidusNow.com

33



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Devarim

Not so after the exile, when the Divine unification returned to a
state of “back to back”—then the “face” of the Torah is not
revealed to its learners, but only its “back.” Even those who are
righteous and worthy do not merit seeing the “face” of Torah in
full, except in the days of Mashiach, when the Divine attributes
will be rectified.
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Then they will merit being in a state of “face,” the opposite of
exile, regarding which it is said: “He turned back His right hand”
Eichah 2:3). Then will also come the integration of the face of
Torah and the drawing of Daas into the world, as it says (Yeshayah
11:9): “And the earth shall be filled with knowledge.”
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And with this, you will understand the wording of the verse that

says: “See, | have placed before you the land...” (Devarim 1:8).

One must understand the use of the word re ek (“see”), which

implies pointing with a finger, and also the phrase /ifneichem
“before you”).
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The meaning is as mentioned earlier: that in the days of Moshe
Rabbeinu, of blessed memory, when they came up from Egypt
through their attachment to the middah of chesed and
emunah—for they believed in Hashem and in Moshe His
servant—they merited the level of “face.”
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All their Divine conduct, perception, and understanding of Torah
were then in the level of face—true vision and insight into the face
of Torah.
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By contrast, the Aramaic translation of re’eh is chazi—a term
lassociated with harsh vision, as in “harsh vision has been told to
me,” which relates to the attribute of judgment and the mode of
achorayim (back).
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Therefore, prior to the destruction, when Israel began to behave in
the mode of achorayim, it is written (Yeshayah 1:1): “The vision
of Yeshayah son of Amotz,” which is phrased in the language of
Aramaic—indicating perception from achorayim, according to
their behavior at that time.
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Therefore Moshe Rabbeinu, of blessed memory, who lived in a
time of “face,” said re '’eh—real sight in the language of Torah, a
level of face. And this is the meaning of Re ek natati
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Jifneichem—the word lifneichem implies “panim” (face), that the
vision is now in the state of face.

Not so if you abandon the middos, as explained above. Therefore, | A — 12 57 .2712 ,n¥TR3 12TYAYD — 12 PRY 72
you should strive to attach yourselves to the middos so that you PIT 0PR 027 TPV 079 — NiTR2 DINYY DY 1IN

will have strong endurance in the Land. [@he!
And this is what he said to them afterward: “Which He swore to — "9 NNY vawl WR" a1 0N 077 Ry 1
give lahem”—precisely, meaning to the middos, as explained MR ,07199 177 7392 97107 ,niTe? ve X7
above. Blessed is Hashem forever and ever, Amen and Amen. 7K.

[NOTE Summary

This discourse by Rabbi Menachem Nachum of Chernobyl explores the deep mystical
relationship between human character traits (middos) and the level of divine revelation
accessible in Torah. When the Jewish people live with refined middos—particularly emunah
(faith) and chesed (kindness)—they merit a "face-to-face" relationship with the Torah, in which
even its inner secrets and divine light are revealed, as they were in earlier generations. This is
compared to a bride revealing her face only to her groom. However, in times of exile, when
middos are corrupted, the relationship becomes "back-to-back," and only the outer, obscured
aspect of Torah is perceived.

The verse “Re’eh (See), I have placed before you the land...” is interpreted to reflect this duality.
The word Re ’eh connotes vision in the sense of direct divine illumination (face), whereas its
Aramaic equivalent Chazi implies obscured perception (back). Moses used the term Re ek to
emphasize that in his time, due to the people's spiritual readiness and emunah, they merited the
inner Torah. But in the generations following, beginning with the decline that led to the
destruction of the Temple, prophecy is described in the language of chazon (vision), reflecting
diminished clarity.

Ultimately, the discourse teaches that in the time of Moshiach, middos will be fully restored, and
the complete "face" of the Torah—its secrets and light—will once again be revealed, fulfilling
the verse, “And the earth shall be filled with knowledge of Hashem.”

Practical Takeaway

Spiritual insight and connection to the inner dimensions of Torah are directly tied to refining
one’s character. To truly “see” and understand the divine light in Torah, one must work on
emunah, humility, and emotional refinement. Even in times of concealment, clinging to good
middos is what keeps the inner light accessible and prepares us for the full revelation in the
future.

Chassidic Story
Rabbi Menachem Nachum of Chernobyl once traveled through a town during a bitter winter and
was invited to stay in a wealthy man’s home. As they studied Torah late into the night, the host
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asked the Rebbe, “Why is it that I learn Torah, yet I feel nothing stirring in my soul? But when
you learn—even a single word—your face lights up, and there’s a fire in the room?”

The Chernobyler paused and said, “When you build a house, the windows must face the sun, not
the back wall. Torah is like a shining face—it reveals itself when you turn your face toward it.
But if you come with arrogance, greed, or pride, you turn your back. And Torah will turn its back
to you. The more one purifies his middos, the more Torah reveals its light.”

The host was moved and took upon himself to work on his middos. Years later, his children
became known for their heartfelt davening and Torah study, and the family became a pillar of
spiritual life in the region.

Source: Sippurei Tzaddikim miChernobyl, vol. 1, story #27 (based on oral traditions from the
Chassidim of Chernobyl) END NOTE]
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