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And behold, Haman further said: "Let the garment and the
horse be delivered into the hand of one of the king's noble
princes specifically, and let them dress the man, etc." The
simple meaning is understood, that this pertains specifically
to the honor and prestige that the king desires to bestow
upon the man in whom he delights. Besides the fact that the
garment and the horse, etc., that the man will wear is a
great honor, it is still not complete until he is dressed by one
of the king’s noble princes, etc., and it is proclaimed before
him: "So shall it be done to the man, etc."
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And the matter is that "the man of the king’s noble princes"
implies that he is the chief and superior among the king’s
noble princes. On a higher level, he is the supreme prince,
Michael, the great high priest, who is the prince of supreme
kindness, the aspect of the great high priest, etc., who
clothes all souls in Gan Eden with garments of honor, which
are made from all the mitzvah deeds they performed in this
world, as explained in the Midrash.
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And also in the Sefer HaKabbalah, this Michael is
mentioned as the branch of the supreme kindness of
Atzilut. Therefore, he is called the great high priest, as it is
known that the high priest is rooted in abundant kindness.
And specifically through him, the light is drawn to clothe all
souls with the encompassing garment of Torah and mitzvot,
which is called "the garment which the king has worn and
the horse upon which he has ridden," etc., for each and
every soul individually.
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For each soul that the king desires to honor, he clothes it
with a royal garment, etc., because this pertains to the
completion of the supreme honor, the royal garment. When
the garment and the horse, etc., are given through this
man, Michael the great high priest, from the king’s noble
princes specifically—this is the true understanding. And this
is: "Let the garment and the horse be given into the hand of
the man, etc.," for it is a far greater honor when the royal
garment is given through Michael the great high priest
rather than through anyone else, etc.
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And with all the above, we can understand what is written:
'And the Jews accepted"—"accepted" is written in the
singular form specifically. Additionally, we need to
understand why, throughout the entire Megillat Esther, they
are referred to specifically as "Yehudim" (Jews) and not as
"Israel," "Yaakov," or similar names as they are mentioned in
other scriptures.
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And behold, it was explained above that through two
things—self-sacrifice (mesirut nefesh) and extreme
humility—they merited the revelation of the supreme light of
Torah and mitzvot to settle within them. This is the meaning
of "And the Jews accepted."
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Now, the two above-mentioned questions can be resolved
through one introduction: at the time of the Giving of the
Torah, all of the Jewish people were completely unified, as
one person, as it is written: "And Israel encamped there
opposite the mountain"—"Israel" as a single entity, therefore
it says "encamped" in the singular form.
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Similarly, even now we say: "Bless us, our Father, all of us
as one, with the light of Your countenance." "All of us as
one, as one person," which parallels the revelation at Mount
Sinai, as it is written: "For with the light of Your countenance
You have given us the Torah of life."
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The matter is that the aspect of "the light of His
countenance" in the Torah is in a state of ultimate unity,
called "Achorayim Panim" (the innermost divine radiance),
which is entirely unified. It is known that the revelation of the
infinite essence of G-d is only in the wisdom of the Torah,
which includes everything in unity.
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Therefore, the Jewish people were only able to receive the
supreme divine revelation of the Ten Commandments when
they were first included together in absolute unity, as one
person, and not in a state of separation, which is called
'many," the opposite of unity.
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However, from where did they attain this true unity, to the
point that they were considered as one person, and not in a
state of multiplicity at all?
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The matter is as follows: The root cause of division and
separation comes from the variation in the combinations of
letters. This is what is called the multiplicity of the division of
lights into many vessels.
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For example, a single intellectual light divides into many
forms through different combinations in speech. For it is
impossible for intellect to manifest in the letters of thought in
only one single way.

770010 TOX W0 iR ,7Un Ty
D'1ATA 0'917¥A DDIN NA2
QWD NI TYON 'K 1D ,DNIY

TN [9INA 71 NAYNAD NiNiX2
T27.

(For example, the commentators on a single matter in the
Gemara—one explains it in this way, another explains it in a
different way, such as the differing explanations of Rashi
and Tosafot. Yet, they are all essentially one concept, just
presented through different combinations of expression.)
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This occurs when the intellect and reasoning are one, but
they are merely divided into different linguistic expressions.
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However, when the intellectual light itself comes from the
source of intellect in different variations—such as one
person's intellect inclining toward merit while another's
inclines toward liability, or even among those inclined toward
kindness, one grasps it in one way and another in a different
way—this indicates that the intellectual light itself is divided
into many different forms.
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This is because the essence of the intellect itself emerges
from its source in multiple variations.
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Similarly, this can be understood regarding the entirety of
the souls of Israel (Neshamot Yisrael), as they are like
branches, and their understandings are not identical.
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In their comprehension of divine intellect, one person's
intellect grasps G-dliness in one way, while another
comprehends it in a different, distinct, and separate manner.
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As it is said: "He forms the spirits of G-d" and "He forms
their hearts," meaning each person according to their own
understanding.
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And as it is written: "Her husband is known in the gates,"
meaning that each person perceives according to what he
envisions in his heart and understanding.
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(Even one who is united with his friend from the same root,
such as in the attribute of kindness, is still not identical to his
friend, as is known.
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A parallel to this can be seen in the four camps of angels,
where the camp of Michael is divided into 180,000 groups,
etc.

NINNAY ,NiINN Y2IX2 1277 NN
1>,0'97% 9"R7 77nnn 7xom'.

This is because even in the source of wisdom that extends
to the souls of Israel, it is divided into many different forms,
as mentioned above.
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In the analogy, every form divides into many combinations.
However, at the Giving of the Torah (Matan Torah), all the
600,000 souls united as one person.
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At first glance, how is it possible for such a multitude of
opposites to unite?
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The matter is as follows: Even though, from the perspective
of intellect and comprehension, there is great multiplicity,
this only occurs when the divine light manifests in the form
of intellectual perception and knowledge.
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However, in the aspect of pure will (ratzon pashut), which is
not composed of intellect or reason at all, all the 600,000
souls unite and integrate as one.
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This is because each person steps beyond the vessel of
their intellect and understanding to be moved by the core
will in the heart, which transcends intellectual division and
the combinations of letters and is entirely simple.
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Consequently, all the wills of the 600,000 become like one
singular will in one person.
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Like a people going out to war who are united as one person
in self-sacrifice (mesirut nefesh), with no distinction between
one and another.

Y191 'Kl ,W9) NN'ONA TNX U'ND
2Ty X "2 77).

So too, at Matan Torah, they experienced this inclusion as
one person in the singular point of pure will, in perfect
equality.
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Then, the illumination of the absolute simple unity of the
supreme divine light shone upon them, to make them truly
'one in oneness."
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And this is what is meant by: "With the light of Your
countenance, because You desired them"—through the
simple will.

ix72—"DN'¥Y '3 999 1K 4TI
VIY9N.

However, at Matan Torah, this occurred because "the entire
nation saw," whereas in the time of Achashverosh, it was
because they abandoned themselves to be killed.
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They all transcended the physical and reached the core of
their essential will, coming to self-sacrifice (mesirut nefesh),
as mentioned earlier.
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In this, they were all equal and became truly like one person
with one will.
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Therefore, they merited to receive within themselves the
illumination of the divine unity of His essence and being, as
mentioned earlier.
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Even though no thought can grasp Him at all—this applies
to wisdom and knowledge, which are called thought—but in
the aspect of "the desire of the heart" and in the point of
pure will, He is grasped.
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Therefore, it is written "And he accepted" in the singular
form specifically.
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\With this, the second question mentioned above is also
resolved—why, in Megillat Esther, they are referred to
specifically as "Yehudim" and not by any other name.
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The term "Yehudim" (n'min) is related to the word "hoda'ah”
(nxTIN), meaning acknowledgment and gratitude, as in the
verse: "Yehuda, you are the one your brothers shall praise."
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And in Nechemiah, it is written "Yehuda" (nTin') with a
cholam (n%in), as in the words of Leah: "This time | will
thank (nTix) Hashem."
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Now, it is known that there is a difference between
'beracha" (blessing) and "hoda'ah" (acknowledgment).
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A "beracha" is an aspect of divine flow and transmission
from a higher level to a lower one, bringing revelation from
concealment, as in the phrase: "Blessed is Hashem from the
world," meaning from the hidden world to the revealed
world.
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Similarly, as it is written: "And King Solomon was blessed,"
where the term "baruch" is in a passive form.
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This is also the meaning of "Baruch Atah" ("Blessed are
You"), and "Bless Hashem," which indicate the drawing
down of divine influence.
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This applies in general, but the same concept is also
present in the specific levels of spiritual descent from cause
to effect, where the concealed aspect in the higher level is
revealed in the lower level.
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This is what is called "beracha" (blessing), to the extent that
countless worlds emerge from this process due to the many
chains of descent from world to world.
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As it is written: "And worlds without number," which the
sages expound as meaning "not maidens (niny) but worlds
(nm7)."
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The essence and the original source, which is the very being
and essence of the Infinite One, blessed be He, is far
beyond the aspect of the descent of light and divine flow
from concealment to revelation.
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On the contrary, it is in the aspect of absolute essence,
referred to as "Sod Kadum Sof" (0">10), where no thought
can grasp it.
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It is impossible for it to be drawn into revelation at all.
Therefore, there, acknowledgment (hoda'ah) is applicable.
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As it is said: "Your name is good, and it is fitting to give
thanks to You." This statement is divided into two parts.
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Regarding "Your name," which is the revelation of divine
light and radiance, the divine flow from concealment to
revelation, it is referred to as "good"—as in the verse: "Say
of the righteous that he is good," for it is the nature of the
good to bestow goodness and to provide influence.
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This is the primary cause and source of the chain-like
process of spiritual descent from world to world.
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This is the meaning of "Your name is good." However,
regarding "You"—meaning Your very essence and being—it
is fitting only to acknowledge (hoda'ah).
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This is because essence is beyond even the concept of
'name," and it is impossible for it to be revealed in any
comprehensible light. Therefore, only acknowledgment
reaches there.
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As Leah said: "This time | will thank (nTix) Hashem,"
referring to an acknowledgment that transcends intellect.
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This is the concept of the silent Amidah prayer (Shemoneh
Esrei), as explained elsewhere on the verse "Yehuda, you
shall be acknowledged," and this is the deeper
understanding.
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This is why they were referred to specifically as "Yehudim"
(Jews), because their self-sacrifice (mesirut nefesh) at that
time was universal and transcended intellect.
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Therefore, they were referred to only as "Yehudim," for at
that time, their level was one of acknowledgment (hoda'ah),
which is the very essence and being of G-dliness, beyond all
levels of spiritual descent.
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And this is why they were mentioned only as "Yehudim," as
in: "For the Jews there was light," and "The Jews accepted."
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This was because they were in a state of self-sacrifice at the
point of pure will, as explained above.
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And with all this, it will be understood what is written: "And
these days of Purim shall not pass from among the Jews,
and their remembrance [shall not cease]."
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For behold, at the beginning of the matter, it is written: "And
the month that was turned for them from sorrow to joy, etc.,
to make them days of feasting and joy," etc., and it
concludes: "And these days of Purim," etc.
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From this, it is understood that that which it says "shall not
pass" means that they shall make them days of feasting and
joy also in the future specifically.
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(And as it is stated: "All the festivals will be nullified except
for Megillat Esther," as it seems to me.)
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And this is a wonder—why is the greatness of Purim so
immense that even in the future it will not pass from among
the Jews, to make them days of feasting and joy, etc.?
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However, behold, it is explained above on what is written:
'In weeping they shall come," that due to the immense
aspect of the revelation of divine light from the highest and
most supreme place and level, which is His very essence
and being, therefore the vessel cannot contain it, and the
mind is pressed, and tears emerge, which are called
'weeping of joy," etc., and as explained above.
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But in the time of Esther, they merited to receive the light of
His very essence and being within them entirely, which is
the settling of the light into the vessel, due to self-sacrifice
and due to the immense humility, as explained above at
length.
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And for this reason, they made the days of Purim days of
feasting and joy specifically, the opposite of the weeping in
the future.
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Because what in the future they will not be able to receive
the light, for it is too great to contain, etc.
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And therefore, "In weeping they shall come," as explained
above. But in the days of Esther, they were able to receive
the great light, and it settled within them, as explained
above.
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And therefore, they made feasting and joy specifically.
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For behold, joy is specifically the aspect of the revelation of
the light, even from the most hidden level, as is evident, that
at the time of a person’s joy, all his inner secrets are
revealed.

493 NI'NQ KPIT R'D DNRYD NN D
ind ,ANia D7ynn N DA NIRD
,DTRD NNV |A72Y ,W1IN) NXIY
1'119¥n 72 n721.

And that which he could not reveal, a most concealed
secret, in speech—at the time of joy, everything emerges in
revelation, even the most hidden and concealed.

DINQ Tio Ni727 721" N7 NI
750 NiQ! ,nNnYD nya 172
DINO| D7Y) MNI'N D3 4723

Behold, through joy, there is also revelation even to hidden
lights within vessels.

NiNIXYG D3 173 W' nnnwD T 2V D
D'722 D'NINO.
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And so too, through feasting, for "When wine enters, the RY' " 01T ,NnYnn T 7 DI
secret emerges"—the most concealed, etc., that is beyond | m n7yn%¢ 1D ,01n0Q nitn—"Tio
comprehension, etc. 1> ,mynn".
And therefore, they made the days of Purim days of feasting| nnwn m' o190 M7 1wy L2 i
and joy specifically, because they experienced the settling of DY XAV Ni'Y ,X7IT NNNY|
the higher light even more within the vessels of the mind 292 ,7i |i'7y0 1ikD NN
and heart, which is the matter of feasting and joy, the NRYND |V XINY 2701 Dinn
opposite of the weeping in the future mentioned above, and NiQ7 T'MY7T 42N 190 ,NNNY|
that is sufficient for the understanding. [fan'% 1 ,7"0n.
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