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Introduction

Rabbi Shneur Zalman of Liadi (1745-1812), known as the Alter Rebbe, founder of Chabad Chassidus,
developed a deeply structured system explaining how Divine light flows through levels of consciousness and
reality. In this maamar on Pesach, matzah, and the nature of Yom Tov and Shabbos, he reveals a profound

distinction between two types of Divine revelation: one that can be grasped and experienced with joy, and one
that utterly transcends comprehension. Through this, he explains the inner meaning of matzah, chametz, geulah,
and the unique spiritual mechanics of Pesach.

(X)
To understand what is stated in the Haggadah, “This matzah
that we eat for what reason? Because the dough of our
ancestors did not have time, etc., for they were driven out,
etc.”
This implies that had they not been driven out and there had been
enough time for the dough to leaven, they would have eaten
chametz.
But they had already been commanded on the tenth of this
month, etc., “with matzot and maror shall they eat it.”
And also for generations they were commanded: “For seven
days, no leaven shall be found,” etc., “in all your dwellings you
shall eat matzot.”
And in the verse itself, one must understand that the
commandment for the generations was a remembrance of the
Exodus.

But the Pesach of Egypt did not involve a prohibition of chametz
except for one day, as stated in the Gemara (Pesachim 96b).

The matter is that the Pesach of Egypt only applied for one day.

Therefore, it was specifically because they were driven out that
they ate matzah on the remaining days of Pesach as well.

And so too wrote the Mizrachi in Parashat Re’eh on the verse
“for in haste you left,” and nonetheless, the commandment for
generations is seven days, which is a remembrance of the
Exodus.
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And to understand somewhat the matter of eating matzah, one
must preface with the matter of festivals being for joy. The
essence of the festivals is the aspect of joy.

As it is written: “And you shall rejoice in your festival,” for then
1s the time of revelation of the intellect of the Mother that is, as
it is stated in Hallel, “He settles the barren woman of the house
as a joyful mother of children.”

Now on Shabbat, the revelation is of the intellect of the Father,
which is higher, but it does not involve revealed joy like Yom
Tov.

The matter is that the nature of the intellect of the Mother may be
understood through what is known that there are two levels in
the revelation of the Infinite Light, blessed be He.

One is the level of “hishtalshelut” the ordered progression of
levels which are drawn from one cause to another, etc., like an
idea into emotions, emotions into thought, etc.

All of this form of “hishtalshelut” is called “something from
something.”

And the second [level] is above “hishtalshelut” , something from
nothing, literally from absolute nothingness, etc.

Now, in “hishtalshelut” [the process of descent], the lower level
(the effect) draws close to its cause from below to above and
then it grasps its cause.

Therefore, he rejoices and is glad in it and the joy is great, like
the analogy of the king’s son who went out from captivity and
came to see his father’s face.

So too, the joy of the effect (the lower level) when the light of
the cause (the higher level) is revealed openly upon it after it
had descended in “hishtalshelut” and became greatly distanced
from its source.

He had been distanced from the light of His face in the
concealment of levels and all of this is because now, in this
revelation, he can grasp how he has gone from darkness to great
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light, from mourning to festival, and from slavery to redemption,
etc.

And this is the idea of Yom Tov, a revelation of joy that from the
state of “barren woman of the house” becomes “a joyful mother
of children.”

Meaning, “akeret” (barren) both from the term “barren woman”
and from the term used for a weasel, which dwells in the
foundations of houses as explained in the Gemara (last chapter
of Pesachim) and this refers to the level of Malchut (Kingship)
which is enclothed all weekdays in Beriah-Yetzirah-Asiyah. In
Killpas Nogeh

As explained in the book Shoshan Sodot from the student of the
Ramban, of blessed memory.

But on Yom Toyv, it rises up into Atzilut in the aspect of “mother
of children” Binah and comprehension in the Infinite Light that
is revealed then.

For the Infinite Light then becomes drawn and descends in a way
that allows for access and grasping to comprehend something of
the Infinite Light that is revealed.

And how the revelation is so great that it transforms their
mourning into joy, and their darkness into great light. It is the
revelation of the Infinite Light that is manifest in a way of
something graspable and comprehensible, in the revealed Light
of the King’s countenance.

And just like, by way of analogy, the soul that delights in the
World to Come from the radiance of the Shechinah after it has
been separated from the physical body, and has ascended to the
source from which it was hewn it delights in the supernal
Garden of Eden and enjoys the radiance, etc., a wondrous
enjoyment and pleasure.

And regarding this it is said: “To bequeath to My lovers
substance (yesh),” meaning the revelation of the Infinite Light in
a form of “something” in order for it to be grasped and
comprehended by the soul, so that it can enjoy that radiance and
light mentioned above.
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That is, that there is comprehension and understanding of how it
went from darkness to great light, etc.

And this is [the meaning of] “In the river, they shall pass on foot
there, we shall rejoice in Him.”

Meaning, “the river that goes out from Eden” which is Binah
(understanding) is the elevation that takes place on every
Festival, of the three pilgrimage festivals, and that is the source
of joy and delight.

For joy and delight are only felt and sensed where there is grasp
and comprehension of how one emerged from darkness to great
light.

That is, since the greatness of the light is felt which is of a very
high level.

(And see what is written about this in the discourse “Hashem is
for me as a helper.”)

And all this is from the aspect of the intellect of the “Mother”
Binah the World to Come, the Supernal Gan Eden, the
revelation of delight to the souls according to their
comprehension.

But the intellect of the “Father” Chochmah ‘“From nothing it
shall be found” is called “what,” that which is not
comprehended, far above Binah and comprehension.

That is, the revelation of the Infinite Light, blessed be He, which
no thought can grasp, etc.

And it is not given to be enjoyed, since there is no grasp or
comprehension there at all.

And the nature of that revelation is the nullification of
comprehension and the nullification of the souls in their very
existence in the Infinite Light, blessed be He, that no thought can
grasp.

And this revelation is what is revealed on Shabbat.

Therefore they said: only with difficulty did they permit
speaking words of Torah on Shabbat, because Torah emerges
from Chochmabh.
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Meaning: “nafkat” (emerges) it goes outward, like “nafkat
lebar,” which is merely a ray that comes out from Chochmah.

But the essence of Chochmah is lofty and exalted, far above the
level of Torah.

(And as is written elsewhere in the discourse “He enwraps
Himself with light as with a garment,” in the name of the Arizal,
in the explanation of “The droppings of supernal wisdom are
Torah,” and see also what is explained on the verse “My
dove...”).

And in this revelation, joy is not applicable.

And after he understands that he descended lower and lower
behold, when he ascends from the very bottom to the highest
heights, the joy will increase exceedingly.

And all this only applies in Moichin d’Imma which is the
revelation of the Infinite Light in a form of “something” and [in
a way of] comprehension of how it is very exalted, etc.

But Moichin d’Abba which is the revelation of that which is
above comprehension there, higher and lower are irrelevant, and
above and below are equal, and “as darkness, so is light.”

For even the darkness does not obscure, etc.

And the precision of the expression “777iX2 7¢n2” with two kafs:
it should have said “darkness is like light” but it is not enough to
say only that darkness does not obscure.

Rather, “71ix2 7¥n2” with two kafs implies not only that
darkness does not obscure and is equal to light, but even that
light is equal to darkness for before Him all lights are dark, etc.

And the Supernal Crown although it is a clear and refined light
is nevertheless dark, etc.

(And see what is written in the discourse “I am black but
beautiful,” in the explanation of “he rules from India to Cush,”
and perhaps this is the matter of the two kafs in “77iR2 q¢/n3.”
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The kaf of “77iR2” refers to the Supernal Crown, as is written in
the discourse “My dove, in the clefts of the rock.”

And the kaf of “q¥/n2” is like the concept of “it is certain and
decreed,” and similar to what is mentioned in the Zohar I:3a, and
also in the work Maaneh Eliyahu, letter kaf, section 15.

And relative to the Infinite Light, blessed be He “77ix3 qw/n3.”

And on this it is said: “He makes darkness His hiding place”
that there is no light and no revealed comprehension at all, only
nullification of comprehension.

Therefore, there is no aspect of revealed joy and pleasure in that
revelation of nullification since no thought can grasp it, etc.

And it is not considered an elevation at all, for it does not ascend
from below to above; rather, it comes to a level and degree
where above and below are equal, etc., as explained above.

(And this is the meaning of “Is Hashem in our midst or not?”
meaning, is the revelation from the aspect of the order of
hishtalshelut, which is the level of “to bequeath substance (yesh)
to those who love Me” and this is “Is Hashem [yesh] in our
midst?”

Or is the revelation from beyond the order of hishtalshelut, from
the level of Ayin and this is [the meaning of] “or not” [} oX]).

And see Zohar III, Shelach 158b. Also [regarding the phrase]
“Acquire wisdom, acquire understanding” “acquire” twice its
gematria equals yesh.

However, the level of Ayin is the supernal level within
Chochmah, which remains bound to its source the level of “and
wisdom is found from Ayin.”

And see in Zohar, Parashat Vayikra, Volume II, on the verse “like
the precious oil,” and what is written in the discourse “Go forth
and see” regarding the concept of brightening the face with oil.
And what is written in the discourse “Shir HaShirim” on the idea
of “for Your love is better than wine,” for the level of wine is
that which gladdens G-d, and “Your love” refers to that which is
above the level of joy, as explained above.
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And see there, and in the discourse “Sixty are they, queens”

regarding the matter of “and a spring shall go forth from the
House of Hashem,” etc., and in the discourse “And you shall
draw water with joy.”

MNP
A summary of the matter of “in the evening you shall eat
matzos” and the matter of “their dough did not have time,” etc.

The matter of Yom Tov which is “festivals for joy.”

The aspect of “He settles the barren woman of the house as a
joyful mother of children.”

“In the river, they shall pass on foot there we shall rejoice in
Him.”

And the matter of Shabbos is the aspect of the revelation of “and
wisdom is found from nothing,” that no thought can grasp it.

For there is the aspect of the order of hishtalshelus, of cause and
effect, whose root is from Binah, and this is what it says: “a river
goes out from Eden” and there, joy is relevant because of
comprehension.

And there is a level that is above the order of hishtalshelus the
level of Eden itself about which it is said, “No eye has seen it,”
etc.

And this is [the meaning of] “You shall call the Shabbos
‘delight™” the acronym of Eden, River, Garden meaning it flows
from the level of Eden, which is above the level of the river.

(2)
And this is [the meaning of] “And you shall guard the Shabbos,
for it is holy” “it” itself is the aspect of Supernal Holiness, the
level of Chochmah, Moichin d’Abba, which is revealed on
Shabbos.
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Whereas Yom Tov is called “a holy convocation” only a
radiance from the Supernal Holiness the Nehi of Abba within
the Moichin of Imma.

For even on Yom Tov, during the revelation of Moichin d’Imma,
one must draw down Moichin d’Abba.

For Moichin d’Imma, even though they are an aspect of yesh,
they are still not a separate entity, God forbid rather, it is a yesh
that is drawn from ayin, for ayin and yesh, Chochmah and Binah,
are “two companions that never separate.”

And see what is written in the discourse “See, I place before
you,” that always the aspect of the nullification of Moichin
d’Abba is drawn in order that there be Moichin d'Imma, the
revelation of pleasure.

For pleasure also comes from the drawing of the Infinite Light,
blessed be He, which no thought can grasp and not from the
comprehension of a separate thing, God forbid.

Rather, it is given to enjoy the revelation of this light because of
the descent and the chain-like progression (hishtalshelus) of this
light and revelation until it comes into comprehension of how it
is a great light, etc.

And the more that something is [found] lower and lower “before
Him, all is as nothing,” etc.

And through this, he rejoices and is glad at the revelation and
manifestation of this light and revelation.

But in this joy, one must also draw Moichin d’Abba, so that the
joy should be from the revelation of the Infinite Light which no
thought can grasp, etc.

(And see what is written on the verse “Binding to the vine,” that
yud refers to the aspect of vine, etc.)

And this is the concept of “a holy convocation” like a person
who calls to his friend.
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And just as calling a person to his friend is with his name which
is only a radiance and extension from him so too is “mikra

kodesh” from the level of “name,” which is only a radiance from
the level of Abba.

And like the concept of “Baruch Shem Kevod Malchuso L’Olam
Va’ed,” and “David made a name,” etc. the level of Nehi, etc.

And behold, this radiance and drawing down on Yom Tov is
through prayer and Hallel but these are only rabbinic and
biblically, it is drawn on Pesach through the eating of matzah.
For matzah is katnus Abba (“smallness” of Abba), because
matzah is Moichin d’Abba for the child who does not know how
to say “father” until he tastes grain.

And this knowledge in the child is drawn from above
comprehension for the child does not understand what or who
his father is, since the understanding of the child is small, etc.

And also matzah has no taste because it has no leavening, etc.
and what is above comprehension is the aspect of Abba.

Only that it is drawn in smallness and therefore it is called in the
Zohar “the food of faith.”

(And see more about this in the discourse “And you shall count
for yourselves” regarding the festival of Shavuos.)

And behold, the drawing of Moichin d’Abba through matzah is
only on the first night but from then onward, even though it is
written “matzos shall be eaten for seven days...”

And the explanation is that one must feed [spiritually nourish]
throughout all seven days, that they be sustained from the aspect
of Abba.

And as is known from the [Sefiras HaOmer] counting, that in the
first week are the seven mochin (intellectual faculties) of Abba,
for the intellect of Chochmah extends into all seven middos.
Behold, the Pesach of Egypt did not involve a prohibition of
chametz except for the first day alone,

because they had Moshe and Aharon, who are both from the
aspect of Abba,
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and “the pillar of cloud never departed,” etc., “the cloud of
Aharon” meaning the aspect of makifim (encompassing lights)
of Abba.

And the cloud would kill snakes and scorpions in the desert for
the makif (encompassing light) blinds the eyes of the external
forces so that they cannot draw nourishment, etc.

Therefore, it was sufficient for them to draw down mochin
d’Abba on the first night alone.

But for future generations “seven days shall you eat matzos”
and even so, this is only to refrain from eating chametz, so that
there not be any drawing [of sustenance by the forces of evil],
etc.

But matzah which is mochin d’Abba is sufficient on the first
night: “In the evening you shall eat matzos,” which the verse
establishes as an obligation.

For “by day Hashem commands His kindness” the day that
includes all [other] days, etc.

“The cloud of Aharon,” about which it is also written, “the pillar
of cloud did not depart by day,” etc. which includes all the days,
etc.

(See in Parashas Emor, Daf 103b, and what is written there
elsewhere.)

And this refers to the first day alone which is chesed, etc.
piF 3
Summary: the concept of Kodesh (holy), and Mikra Kodesh (a

holy convocation).

And this drawing [down of holiness] on Yom Tov of Pesach is
through the matzah in the manner of “the child does not know
how to say ‘Abba’ (father),” etc.

And the meaning of [the verse] “Matzos shall be eaten for seven
days...”

*)
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And behold, it is found that there are two types of matzah: the
matzah of the first night, which is an obligation, and the matzah
of all the days of Pesach.

And about the second level it was said “because their dough did
not have time...” for our forefathers truly did not need to have
guarded matzah for all the days of Pesach, as explained above.
However, this happened to them automatically for the King of
kings of kings was revealed to them.

The explanation is that when Hashem is called “King of kings of
kings,” it is to be understood literally: the “kings” are the earthly
kings in this world, and the “kings of kings” are the upper
ministers in the heavenly hosts as it says in Daniel chapter 10,
“and the minister of the kingdom of Persia...” etc.

And Hashem is called “King over the kings of kings.”

And He is also called “King of kings of kings” in the aspect of
His Kingship and the governance of the worlds through the ten
sefirot.

The “kings” are the Nehi (Netzach, Hod, Yesod), and “kings of
kings” are the Chesed, Gevurah, Tiferes, and the “King of kings”
is Chabad (Chochmah, Binah, Daas).

For in the World of Asiyah shines the level of Nehi, and in the
World of Yetzirah shines Chesed-Gevurah-Tiferes, and in the
World of Beriah Binah.

But in Atzilus shines the level of Chochmah.

And this is because within Chochmah dwells the Infinite Light,
blessed be He, which is called “King of kings of kings.”

(See in Zohar 1, 3a, and Zohar II, Yisro 67b.)

And the revelation of Chochmah is the revelation of the light of
Abba which is revealed in an open way.

Therefore, automatically, their dough did not become leavened,

etc., such that there would be no spiritual “suckling,” God forbid.
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As it is written: “Fear Hashem, my son, and [fear] the king”
(Proverbs 24) and the explanation in its simple sense is: just as
one must fear Hashem, even though He cannot be seen...

And with this, you shall separate from sin. So too, you will need
to be in awe of the king who rules the land and place his image
before your eyes, even though you do not see himand with this,
you will be spared from the death penalty of the kingdom.

So it is explained in K'dei HaKemach, entry "Yirah" (Awe). And
there is another explanation of the verse, like the sages of blessed
memory said: “Fear Hashem, my son, and the king”rule over
your [evil] inclination.

And both interpretations are true. That is, through true fear of
Hashem, who is the King of kings, you will thereby rule over
your inclinationnot to be drawn after physical lusts due to the
awe and self-nullification.

And the evil inclination is chametz (leaven), as it is written:
“From the hand of oppressors and vinegar [chometz].”
Therefore, because the King of kings, the Holy One, blessed be
He, revealed Himself to them, the dough did not have time to
rise (ferment) etc.

But for us, it became an obligation for generations to eat matzah
for seven days. These are the seven attributes [middos] in which
the evil inclination has powersince the breaking of the vessels
(sheviras haKeilim) occurred in the seven middos.

Therefore, one must draw into them the aspect of matzah and
self-nullification.

And regarding the first level, it is said: “Because of this, Hashem
did [this] for me.” “Because of this”at the time when there is
matzah etc.

For the drawing down of matzah, Hashem acted that is the
revelation of the light of Abba (Father/Wisdom).

And this means: “Hashem did for me”that is, what was drawn
down was the revelation of the Infinite Light of the Blessed One
below, into the world of Asiyah (Action).
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This is “Hashem did for me”that the revelation of the name
Havayah extended into physical Asiyah.

And how is it possible for such a great light to be drawn so far
down to the point that it is drawn to me, even though I am in
physical Asiyah, in Egypt?

This is only possible because of this, that is, through the matzah
is drawn the mochin d’Abba (intellectual light of Wisdom), for
wisdom is found from “nothing,” which is above the order of
progression.

To the point where it is said: “Like darkness, like light”He
equates and balances [them] etc.

Therefore, it is possible for “Hashem did for me” to be drawn
down the light can be extended to me, below, in physical Asiyah.
And the idea is, as it is written: “And I will pass through the land
of Egyptl, and not a [ministering] angel, not a seraph...” These
are the aspects of Beriah, Yetzirah, Asiyah.

And even in Atzilus itself there are aspects of Beriah, Yetzirah,
Asiyahfor Malchus is called Asiyah of Atzilus, and
Chesed-Gevurah-Tiferes and Binah are Yetzirah and Beriah of
Atzilus.

And this too is the explanation of “I, and not a [heavenly]
messenger”’for Malchus is also called “the angel,” etc.

But 7 specifically this is through the drawing down of the light of
Abba, the source of Chochmah, which is Atzilus within Atzilus.

(And see what is written in the discourse LeHavin B Tosafos
Biur Inyan VaYitzer, that likewise in the four levels of
Datzacham in Atzilus, Supernal Chochmabh is the level of
“medaber” [the speaker], etc.see there.)

Because the land of Egypt was a place of impurity, it was
necessary to have a specifically lofty drawing down such that
even darkness does not darken, and “like darkness, like light.”
This is the light of Abba, and not of Imma.
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And that is because what is drawn through an angel or messenger
even though all is from Him, may He be blessed, and the angel is
only a messenger and like clay in the hand of the potter in His
hand, may He be blessed

Nonetheless, the light and flow that is drawn through an angel or
messenger comes from the source of the order of Hishtalshelus
(evolutionary chain).

From this level, there is a drawing down through a chain of cause
and effect, which becomes enclothed in the level of an angel or
seraph, etc.

Not so the drawing down from beyond the order of
Hishtalshelusan angel cannot be a vessel or agent for the
revelation of such a level, etc.

And this is the idea of “I and not an angel,” etc. (See also what is
written in the discourse Vayikra El Moshe.)

But to understand what is written: “I am He and not
another”since it already said “not by angel, not by seraph, not by
messenger,” who is this “other” that needs to be negated?

The idea is: During Elul through Yom Kippur, we mention the
Thirteen Attributes of Mercy, as these are supreme emanations
that are revealed to baalei teshuvah.

For once one has sinned and damaged, with what can it be
repaired? Only through very lofty draw-downs, where “like
darkness, like light,” etc.

Therefore, it was these that Moshe Rabbeinu, peace be upon him,
drew down after the sin of the golden calf, to repair the sin.
There it says: “And Moshe hastened, and bowed down to the
ground and prostrated himself for “longsuffering” also applies to
the wicked.

And in order that there not be nurture to the external forces, this
was Moshe’s request: “And You shall make us distinctl and Your
people.” He asked that the Shechinah not dwell [among them].

oy W IR ROR STV TWRIY A0 02 0
mPY PRI AR 77207 3 P90y nivy
q0an? ﬁ‘r::;l N7 1¥ﬁ’a 732 '1?;171;].

AN TTOY TWRIT YO 1IRT LNNT 92 oy 72K
MYIRYIE TR TP K 1Y,

,2029) 7Y MWW STV TR i Apnany
13 77 X I8P NR22 wanm.

PR LDIPYIRYET 1700 TRyn7ny nawnad 12 Ko
10 31 70 937 Y 99 niiTh i) AR

MW 72 7YY D TR K2 1 N
TYn DR X" onng 1372

TP2RT" N X2 R IR N2Y 7 PAT? 93
A 0770V X9, I8ROy XY W 129v
TUY MG TR 12 ORI 1Y X9
IR KPR 7Y PRy niv"?

0°719277 o1 7Y 21782 ,737 02 R WM

niswna oy Ny ,0onn77 niTn A Im
1WA “y37 nivamea ninoy.

TP NN TR M2 039 KYIY IR *2
D TIRD TYNDY 7Y TRRY niadhy niowni'.

Xyn2 D1PYI-TRY R AV TYRIY 07 127)
RUIT 1207 2397,

MY T TR AW NI Ny oY A
D DYYI7 A% 87 "oreR TN 02

7 7119 03 ,D0NXIR AR T NOY 0T
7wn XY w2 "y CIR wheN" Ay nUpa
oW

Powered By: ChassidusNow.com

15


https://www.chassidusnow.com/

Alter Rebbe
Likkutei Torah

Parshas Tzav - Pesach

7''o2

3T TER TTITD MRW R PRy

And Hashem promised him: “Also this thing that you have
spoken, I shall do.” Meaning, if He had not promised him, the
Shechinah would have dwelled anyway.

Just as with Bilaameven though he was defiled, etc.for He, may
He be blessed, is all-capable, and “like darkness, like light,” etc.,
“even darkness” etc.

And from there was Pharaoh’s nurture from the back of the neck,
a very high place, etc.

Therefore, “We were slaves to Pharaoh in Egypt,” etc.

But when they left Egypt“because of this,” at the time there is
matzah (which is the drawing of mochin of Abba)from below,
through arousal from below, which is the action of the mitzvah
then the light of Abba was drawn to me internally, in the level of
Yisrael, and did not extend to the external forces.

And this is: “To me, and not to him”if he had been there, he
would not have been redeemed.

And not like in the beginning, when we were slaves to Pharaoh,
who had nurtured from the light of Abba from the back [side],
etc.

And this 1s “and not another.”
That is, through the mitzvah it was drawn to me internally.

And it turns out that the matzah caused the Exodus from Egypt
for in haste, etc., the drawing of the light of Abba, etc.

But all seven days are after the Exodus from Egypt: “Matzos
shall be eaten for seven days”and this is for generations.

For our forefathers did not need this, but rather [it was] that it did
not have time, on its own, etc.

(And explanation of the matter “Because of this”behold, the
concept of mochin d’Abba is explained above, that it is a
drawing down from above the order of Hishtalshelus.

That before Him, “like darkness, like light” literallyeven the
Supernal Crown, etc., “blackness came first,” etc.
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And even though there [in that level] it is the aspect of “If you
are righteous, what do you give Him?”

however, when it is drawn down and shines from there into
Supernal Chochmah, which is called Abba, and Israel is called
children to the level of Abba

like the analogy of the son who is drawn from the mind of the
father

This drawing is called mochin d’Abba.

If so, through this the drawing is only to the side of holiness
specifically.

And see what is written further regarding the matter “Avadim
hayinu,” etc., and “Hashem our G-d took us out,” etc.

And see what is written in the discourse Ki Imcha Mekor Chayim
regarding the matter “Look down from Your holy habitation,
from the heavens,” etc.

And in the discourse Simeni KaChosamand this is “My strength
and song is Y-ah,” which are Abba and Imma, and through this:
“This is my G-d,” etc.

And behold, the drawing from Supernal Chochmah is through
the Yesod of Abba, which enclothes in the Yesod of Ze eir
Anpinand this is the matter of “Because of this.”

And see in parshas Vayeitzei, 150b, regarding the explanation of
“This is the gate of heaven”; and in parshas Beshalach, 61a; and
Yisro, p. 70.

And see what is written in the discourse Bachodesh Hashlishi on
“on this day,” etc.

And this is [the idea] that the level of the Thirteen Attributes of
Mercy, which are great mercies without limit

Nevertheless, they are called “Attributes of Mercy,” meaning
there is a quality that limits the mercy so that it will only be
drawn to a fitting place.

Like the concept of “Anyone who does not have understanding,
it is forbidden to have mercy on him,” etc.
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And see what is written on this in the discourse Vaya achilcha Es
HaMan.

And this too is the explanation of “Because of this.”

And it is explained in Bereishis Rabbah on the verse “This is the
book of the generations of man”*‘this” refers to the twelve tribes,
and with the tribe of Levi they are thirteen, corresponding to the
Thirteen Attributes of Mercy, etc.

And this is [the meaning of the verse], “You have done many
[things], Hashem my God, Your wonders and Your thoughts
toward us...” (Tehillim 40).

The explanation: “Rabot” (many)anything that is great and
mighty.

See Zohar I, Parshas Vayechi, Ramaz 1; and in Bereishis
Rabbah, end of Megillas Esther:

“You find that the good attributes of the Holy One, blessed be
He, [are expressed] in abundance in the increase of goodness, in
the abundance of kindness, in the abundance of mercy, in the
abundance of...” etc.

And this is “Rabot asita” (You have done many)that is, the
supernal attributes which are beyond measure and limitation are
called “rabot” (many), like the expression “rav chesed,” “rav
tov,” etc.

“Asita” (You have done)that they descended and were drawn
into physical action.

As explained in Tikkunei Zohar in the discourse Vayehi Miketz.

And nevertheless, “Your wonders and thoughts toward usas our
sages of blessed memory said: The thought of Israel preceded
everything.

And this is what is said: “And abundant is Your goodness to the
house of Israel.”

And it is written: “How abundant is Your goodness, which You
have hidden for those who fear You,” etc.
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And see in Bereishis Rabbah, Parshas Toldos, Parsha 5: “Rabot
asita...”*“Why did [Isaac’s] eyes dim?” etc.in order that Yaakov
would come and receive the blessings.

And in Parshas Bo, section 15, on the verse “This month is for
you”**Your charity,” etc.“Your mercy,” etc.see there.

And see what is written in the discourse Va’achaltem Achol, in
the explanation of “that He did with you, to make you
wonder”’see there.

And this is “Because of this”He only said this at the time there is
matzah and maror.

For through the maror and the bitterness of distance from
Hashem, through this, one arouses the Thirteen Attributes of
Mercy, etc.

As explained in the discourse Ko/ Dodi Hineh Zeh Ba, etc.

And see in Bereishis Rabbah, Parshas Beshalach, end of section
23, on the topic of “And he shall say on that day...” etc.

And the idea is, as it says in Menachos 53 [regarding the
showbread]: “Let this come and receive this from this,” etc.and
this is Moshe, who prophesied with ‘zeh’ (“this”), and he is the
one who drew down the Torah.

As is written in the discourse Rashei HaMatos on “To say: This
is the thing,” etc.

And behold, the Torah is called “the droppings” (leftover flow)
of supernal Chochmah.

However, in the future there will be a revelation of the inner
dimension of the Torah, which is from the inner dimension of
supernal Chochmabh.

And this is what is intended in Bereishis Rabbahthat in the future
they will say twice “this is”*“behold, our God... this is
Hashemthat is, because the inner dimension of Abba will also
be revealed.

And see what the Ramaz wrote in Parshas Toldos, page 135, on
the verse “And he shall say on that day,” etc.
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Nevertheless, this revelation is drawn through “today to do
them.”

And this is “Because of this”He only said this at the time when
there is matzah and maror.

That is, in the aspect of “today to do them,” for then is relevant
the concept of free choice.

As it is written: “See, I have set before you life and good, and
death and evil... and you shall choose life.”

And behold, it is stated in Pri Etz Chaim that “maror” (bitter
herb) has the gematria of “death.”

And the meaning is that physicality is called “death” and “evil,”
for it perishes and decays.

And spirituality is called “life” and “good,” as explained in the
discourse Ha azinu Hashamayim.

Therefore, one must be in a state of maror and bitterness over
having been drawn after physicality, etc., and [choose to] be in a
state of ““You shall choose life,” etc.

And this is only relevant now, but in the future it is said: “He will
swallow up death forever” (Yeshayahu 25),

for physicality will no longer conceal or obscure, etc.

And this is: “Hashem will wipe away the tear...”for “tear” is the
gematria of 120, the number of permutations of the name
Elokim, from which derive concealment and obscurity, etc.
Rather, it will be as it says: “And Hashem will be to me for a
God.”

Like [the parable of] Hashem bringing out the sun from its
sheath, etc.

And if so, then the concept of maror will no longer apply, for
maror is about the aspect of concealment, which is called
“death.”

Because then “He will swallow death,” etc., both spiritually and
also in actual physicality.
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And similarly, the concept of matzah, which is about guarding
from chametz, is only relevant now.

But in the future it will be like [at the Exodus], when the dough
did not have time to leaven

for it will be impossible for chametz to come into being, due to
self-nullification, etc.

Or even from chametz itself there will not be any nurture to the
external forces.

That is, the chametz will not be a form of ego and arrogance of
kelipah, but rather like “His heart was uplifted in the ways of
Hashem.”

Like in the thanksgiving offering (Korban Todah), there were ten
loaves of chametz.

As the reason is explained based on the psalm Mizmor LeTodah
(in the Siddur).

And our sages of blessed memory said in Vayikra Rabbah,
Parshas Tzav, section 9: In the future, all sacrifices will be
nullified, but the thanksgiving offering will not be nullified.
And behold, all the sacrifices come with matzah, except for the
chametz in the Todah offering and the two loaves [of Shavuos],
which are brought chametz.

If so, this proves that in the future, due to the intense revelation,
even the chametz will be clarified and elevated.

And see what is written in the discourse Vayidaber on the Tree of
Knowledge regarding the two loaves, which were brought
chametz.

Therefore, the aspect of “Because of thisthis is specifically at
the time when there is matzah and maror, which is the aspect of
“today to do them.”

Only then can one draw down the aspect of “zeh” (this)the
revelation of the Infinite Light of the Blessed One that surrounds
all worlds.

For before Him, above and below are equal, therefore it is called
“this” (zeh), as it is written: “The heavens and the earth I fill.”
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In contrast, in the time to come, the aspect of teshuvah will not
help, as it says in the Gemara, Shabbos 151b, on the verse: “That
you shall say, ‘I have no desire in them,”” [which refers to days]
that have neither merit nor liability, etc.

And see what is written in the discourse Kol Dodi regarding
“Behold, this one comes, leaping,” etc.

And perhaps this can also resolve the above question regarding
“This matzah that we eat, for what reason?”’because the dough of
our forefathers did not have time to become leavened.

But behold, they had already been commanded earlier: “In the
evening you shall eat matzos™!

The answer is that it is like what is written: “Declaring the end
from the beginning,” as is written in Bereishis Rabbah, Parshas
Bereishis, section 15, on the verse: “He encircled the whole land
of Chavilah”but Chavilah didn’t yet exist, and you say
“encircled”? Strange!

Rather, “declaring the end from the beginning”’so too here, the
main point of “this matzah that we eat” is because the dough did
not have time to leaven until He was revealed, etc.

And what was written earlier, “In the evening you shall eat
matzos’this is like “declaring the end from the beginning.”
Nevertheless, the truth is also as stated above that there are two
levels of matzah.

This too is the meaning of “beginning” (reishis) and “end”
(acharis).

“Reishis” [beginning]from below to above is the concept of “The
beginning of wisdom is the fear of Hashem,” which is the lower
fear (yirah tata’ah).

About this it is said: “If there is no fear, there is no wisdom”and
this is the first matzah.

And from this is drawn afterward the level of “acharis” [end],
which is the second matzah.
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As written in Pardes of Rabbi Moshe Cordovero, entry
“Acharis”this is the level of Yovel (Jubilee), and as is known, the
Exodus from Egypt was drawn from the level of Yovel, from
which freedom comes, etc.
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And in Ma’areches Elokus, it is explained that “acharis” in ,(475) 3"y "neanR" Ws NIPYR NN
numerical value is 475, the same as kesser (crown). N2 RS,
And it is the concept of the King of kings being revealed, etc. 10 022717 2271 T20 DRy IRMY P XY

And this is “declaring the end from the beginning”*“declaring”
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About this it is said: “If there is no wisdom, there is no fear”’and
this is “And with great awe,” meaning the revelation of the
Shechinah, etc.

And it is like the concept “The beginning is wedged in the end,”
etc.
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[NOTE Summary:

The Alter Rebbe begins with a fundamental question: if the Jews were already commanded to eat matzah
before leaving Egypt, why does the Haggadah say that we eat matzah because “their dough did not have time to
rise”?

He explains that there are two distinct levels of matzah. One is commanded from above, and the other emerges
from a Divine revelation so intense that chametz simply cannot exist. This opens into a broader framework: the
difference between Yom Tov and Shabbos.

Yom Tov is the revelation of Binah, called “Mother,” where Divine light becomes graspable. This is why Yom
Tov is associated with joy. Joy only exists when there is comprehension, when a being can perceive its
movement from darkness to light. The soul rejoices like a child returning to see his father after distance,
because now it understands the transformation.

This process operates within hishtalshelus, the chain-like descent of reality, where each level emerges from
another. In this structure, the lower can ascend and grasp its source, creating joy and delight.
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In contrast, Shabbos is the revelation of Chochmah, called “Father,” which comes from ayin, absolute
nothingness beyond comprehension. Here, there is no grasp, no relational awareness, only bittul, total
nullification. Therefore, there is no revealed joy on Shabbos, because joy requires awareness and contrast.

This distinction explains why matzah is called “food of faith.” Matzah represents mochin d’Abba, a
supra-rational connection to the Divine that bypasses understanding. Just as a child recognizes a father before
understanding what a father is, matzah connects a person to G-d beyond intellect.

Chametz, by contrast, represents ego and expansion, the yetzer hara. When the Infinite Light is revealed in the
mode of Chochmah, “like darkness, like light,” there is no room for ego at all. This is why, at the moment of the
Exodus, the dough could not rise. The revelation itself eliminated the possibility of spiritual inflation.

The Alter Rebbe further explains that the Exodus required a revelation beyond hishtalshelus. That is why it was
“I and not an angel.” Any mediated revelation through angels belongs to structured, limited flow. But Egypt,
being a place of extreme impurity, required a direct revelation from the Essence, from a level where even
darkness does not conceal.

There are also two types of matzah:

The first night, an obligation, is the drawing of mochin d’Abba, a direct infusion of supra-rational Divine light.
The remaining days are about sustaining and integrating this light into the seven middos, refining the emotional
structure where the yetzer hara operates.

Maror represents bitterness over distance from G-d, which awakens the Thirteen Attributes of Mercy. This is
necessary now, in a world of concealment, where choice exists. But in the future, when “He will swallow death
forever,” neither maror nor matzah as we know them will be necessary, because there will be no concealment
and no ego to guard against.

Ultimately, the phrase “Because of this Hashem did for me” refers to the power of mitzvah action. Through
matzah, a person draws down the Infinite Light into the lowest realm, into Asiyah itself. The highest light
becomes internalized specifically through concrete action in this world.

Practical Takeaway:
There are two modes of spiritual life: understanding and surrender.

Understanding creates joy. When you reflect, grow, and recognize how far you’ve come, you experience deep
simcha. This is the avodah of Yom Tov, to internalize, to grasp, to celebrate movement from darkness to light.
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But there is a deeper mode: connection beyond understanding. This is matzah. This is doing what is right even
when you don’t feel it, don’t understand it, and can’t explain it. This is the quiet, simple, ego-less commitment
that connects you to something infinite.

The yetzer hara thrives on expansion, on ego, on “rising.” The way to counter it is not always through
intellectual battle, but through matzah, through simplicity, humility, and direct action.

And most importantly: real transformation happens not through ideas alone, but through action. “Because of
this Hashem did for me.” When you act differently, even in small ways, you open channels for a light far
beyond your current level.

Chassidic Story:

Rabbi Shneur Zalman once observed a simple Jew eating matzah on Pesach with intense sincerity, though he
lacked any deep understanding of the kabbalistic meanings. The Alter Rebbe remarked that this Jew, through
his simple act, was connecting to a level of G-dliness higher than many scholars could reach through
comprehension alone.

Later, he explained to his students that the essence of matzah is not its intellectual symbolism, but its ability to
draw down mochin d’Abba, a level beyond understanding. This simple Jew, through his pure action and faith,
accessed that level directly.

The students, who had been deeply engaged in complex study, realized that while their understanding brought
them joy and depth, it was the simplicity of action that opened the highest channels.

Therapeutic Psychological Integration (TPX)

Understanding vs. Surrender

There are two fundamentally different ways people relate to growth. One is through understanding, making
sense of your experiences, seeing patterns, learning, integrating. This brings clarity and emotional reward. It
feels like progress.

The other is through surrender, doing what is right even when it doesn’t make sense yet. This feels
uncomfortable, sometimes even empty, because there is no immediate emotional payoff.

Most people get stuck because they rely only on the first mode. If it doesn’t feel meaningful, they stop.
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But the Alter Rebbe is telling you something radical: the deepest transformation often happens in the second
mode.

Why Joy Needs Understanding
Joy comes from contrast. You recognize where you were and where you are now. That recognition creates
emotional expansion.

This is why insight feels so good. Therapy breakthroughs feel good. Spiritual clarity feels good. You finally
“get it.”

But this also creates a dependency. If you don’t feel that clarity, you assume nothing is happening.

The Power of “Matzah Mode”
Matzah represents action without expansion. No ego, no inflation, no story.

In psychological terms, this is behavioral commitment without emotional validation.

You show up. You act right. You hold your values. Even when it feels flat.

This is incredibly powerful because it bypasses the ego. It doesn’t need to feel special, important, or elevated.
And ironically, this is what creates the deepest shifts.

The Ego Problem (Chametz)
Chametz is not just arrogance. It is the need to feel something in order to act.

“I need to feel inspired.”
“I need to understand why.”
“I need to be in the right mindset.”

That is spiritual inflation.
And it quietly blocks growth.

Direct vs. Mediated Change
Sometimes you try to change through systems, techniques, frameworks. These are like “angels,” structured
processes.
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They help, but they are limited.

Real breakthroughs often happen when something cuts through everything, when you act directly, beyond your
current system.

That is “I and not an angel.”

Application
Pick one area in your life where you are waiting to feel ready.

Now remove the emotional requirement.

Act anyway.

Not dramatically. Not perfectly. Just consistently.

That is matzah.

Over time, something deeper begins to shift. Not because you understood more, but because you aligned more.

Modern Story
A young professional was struggling with consistency. He read books, listened to podcasts, understood exactly
what he needed to do, but couldn’t follow through.

His coach told him: “For the next 30 days, I don’t care how you feel. You do the action. No negotiation.”
At first, it felt mechanical and empty. No motivation. No excitement.

But around day 18, something changed. The resistance dropped. The identity shifted. He wasn’t someone trying
anymore. He was someone doing.

Later, he said: “I spent years trying to understand my way into change. But the real shift happened when I
stopped needing to feel it.”

That is matzah.
END NOTE]
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