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Introduction​
 Rabbi Shneur Zalman of Liadi (1745–1812), known as the Alter Rebbe, founder of Chabad Chassidus, 

developed a deeply structured system explaining how Divine light flows through levels of consciousness and 
reality. In this maamar on Pesach, matzah, and the nature of Yom Tov and Shabbos, he reveals a profound 

distinction between two types of Divine revelation: one that can be grasped and experienced with joy, and one 
that utterly transcends comprehension. Through this, he explains the inner meaning of matzah, chametz, geulah, 

and the unique spiritual mechanics of Pesach. 

 (א)
To understand what is stated in the Haggadah, “This matzah 
that we eat  for what reason? Because the dough of our 
ancestors did not have time, etc., for they were driven out, 
etc.” 

 
אוֹכְלִין שֶׁאָנוּ זוֹ "מַצָּה בַּהַגָּדָה שֶּׁאָמַר מַה לְהָבִין  

גרְֹשׁוּ כִּי כו', הִסְפִּיק שֶׁלֹּא שׁוּם עַל מָה? שׁוּם עַל  
 "'כו

This implies that had they not been driven out and there had been 
enough time for the dough to leaven, they would have eaten 
chametz. 

 
הָיוּ לְהַחְמִיץ, וְהִסְפִּיק גרְֹשׁוּ לֹא אִלּוּ הָא דְּמַשְׁמַע  
חָמֵץ אוֹכְלִים  

But they had already been commanded on the tenth of this 
month, etc., “with matzot and maror shall they eat it.” 

 
מַצּוֹת "עַל כו', הַזּהֶ לַחדֶֹשׁ בֶּעָשׂוֹר נצְִטַוּוּ כְּבָר וְהֲלוֹא  

יאֹכְלֻהוּ וּמְרוֹרִים " 
And also for generations they were commanded: “For seven 
days, no leaven shall be found,” etc., “in all your dwellings you 
shall eat matzot.” 

 
כו', ימִָּצֵא לֹא שְׂארֹ ימִָים "שִׁבְעַת נצְִטַוּוּ: לְדוֹרוֹת וְגַם  

מַצּוֹת תּאֹכְלוּ מוֹשְׁבוֹתֵיכֶם בְּכָל " 

And in the verse itself, one must understand that the 
commandment for the generations was a remembrance of the 
Exodus. 

 
זכֵֶר הָיהָ שֶׁלְּדוֹרוֹת שֶׁהַצִּוּוּי לְהָבִין ישֵׁ עַצְמוֹ וּבַפָּסוּק  
מִצְרָיםִ לִיצִיאַת  

But the Pesach of Egypt did not involve a prohibition of chametz 
except for one day, as stated in the Gemara (Pesachim 96b). 

 
יוֹם אֶלָּא חָמֵץ אִסּוּר נוֹהֵג אֵינוֹ מִצְרַיםִ פֶּסַח וְהֲלוֹא  
רֶק בַּגְּמָרָא כְּדִאִיתָא אֶחָד, ע"ב צ"ו דף דְּפְסָחִים ט' )פֶּ ) 

The matter is that the Pesach of Egypt only applied for one day.  ,ָאֶחָד יוֹם אֶלָּא נוֹהֵג אֵינוֹ מִצְרַיםִ דְּפֶסַח וְהָעִניְן  

Therefore, it was specifically because they were driven out that 
they ate matzah on the remaining days of Pesach as well. 

 
גַּם מַצָּה שֶׁאָכְלוּ הוּא זהֶ וּמִטַּעַם גרְֹשׁוּ כִּי דַּוְקָא וְלָכֵן  

הַפֶּסַח ימְוֹת בִּשְׁאָר  
And so too wrote the Mizrachi in Parashat Re’eh on the verse 
“for in haste you left,” and nonetheless, the commandment for 
generations is seven days, which is a remembrance of the 
Exodus. 

 
בְחִפָּזוֹן "כִּי פָּסוּק עַל רְאֵה בְּפָרָשַׁת הַמִּזרְָחִי כָּתַב וְכֵן  

ימִָים שִׁבְעָה שֶׁלְּדוֹרוֹת הַצִּוּוּי כֵן פִּי עַל וְאַף יצָָאתָ",  
מִצְרָיםִ לִיצִיאַת זכֵֶר וְהֵם  
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And to understand somewhat the matter of eating matzah, one 
must preface with the matter of festivals being for joy. The 
essence of the festivals is the aspect of joy. 

 
עִניְןָ לְהַקְדִּים ישֵׁ מַצָּה, אֲכִילַת עִניְןָ קְצָת וּלְהָבִין  
בְּחִינתַ הוּא הַמּוֹעֲדִים שֶׁעִקַּר  לְשִׂמְחָה מוֹעֲדִים  
 הַשִׂמְחָה

As it is written: “And you shall rejoice in your festival,” for then 
is the time of revelation of the intellect of the Mother  that is, as 
it is stated in Hallel, “He settles the barren woman of the house 
as a joyful mother of children.” 

 
מוֹחִין גִּילּוּי זמְַן הוּא שֶׁאָז בְּחַגֶּךָ", "וְשָׂמַחְתָּ וּכְדִכְתִיב:  

עֲקֶרֶת "מוֹשִׁיבִי בַּהַלֵּל: שֶּׁכָּתוּב מַה דְּהַייְנוּ  דְּאִימָּא  
שְׂמֵחָה הַבָּניִם אֵם הַבַּיתִ " 

Now on Shabbat, the revelation is of the intellect of the Father, 
which is higher, but it does not involve revealed joy like Yom 
Tov. 

 
עֶלְיוֹניִם וְהֵם דְּאַבָּא, מוֹחִין גִּילּוּי הוּא בְּשַׁבָּת וְהִנּהֵ,  
טוֹב כְּבְיוֹם שִׂמְחָה גִּילּוּי בְּחִינתַ שָׁם וְאֵין יוֹתֵר,  

The matter is that the nature of the intellect of the Mother may be 
understood through what is known  that there are two levels in 
the revelation of the Infinite Light, blessed be He. 

 
יוּבַן דְּאִימָּא מוֹחִין מַהוּת בֵּיאוּר הִנּהֵ כִּי הָעִניְןָ, אֲבָל  
אֵין־סוֹף אוֹר בְּגִילּוּי בְּחִינוֹת בּ' שֶׁיּשֵׁ שֶּׁנוֹדַע בְּמַה  

 בָּרוּךְ־הוּא

One is the level of “hishtalshelut”  the ordered progression of 
levels  which are drawn from one cause to another, etc., like an 
idea into emotions, emotions into thought, etc. 

 
שֶׁהֵן הַמַּדְרֵגוֹת, וְסֵדֶר הַהִשְׁתַּלְשְׁלוּת בְּחִינתַ  הָא'  

וְהָאָרָה הָאָרָה כו', לְעִלָּה מֵעִלָּה הַהַמְשָׁכוֹת בְּחִינתַ  
כו בְּמַחֲשָׁבָה וּמִדּוֹת בְּמִדּוֹת, שֵׂכֶל כְּמָשָׁל כו', דְּהָאָרָה ' 

All of this form of “hishtalshelut” is called “something from 
something.” 

מִיּשֵׁ "ישֵׁ נקְִרֵאת כְּלָל דֶּרֶךְ הַהִשְׁתַּלְשְׁלוּת, בְּחִינתַ כָּל  " 

And the second [level] is above “hishtalshelut” , something from 
nothing, literally from absolute nothingness, etc. 

 
מֵאַיןִ מַמָּשׁ, מֵאַיןִ" "ישֵׁ מֵהַהִשְׁתַּלְשְׁלוּת, לְמַעְלָה  וְהַבּ'  

כו הַמּוּחְלָט ' 
Now, in “hishtalshelut” [the process of descent], the lower level 
(the effect) draws close to its cause from below to above  and 
then it grasps its cause. 

 
מִתְקָרֵב כְּשֶׁהָעָלוּל וְעִילָּה, עָלוּל בְּהִשְׁתַּלְשְׁלוּת וְהִנּהֵ,  

עִילָּתוֹ אֶת מַשִּׂיג הוּא הִנּהֵ  לְמַעְלָה מִמַּטָּה לְעִילָּתוֹ  

Therefore, he rejoices and is glad in it  and the joy is great, like 
the analogy of the king’s son who went out from captivity and 
came to see his father’s face. 

 
גְּדוֹלָה הַשִׂמְחָה וְתִהְיהֶ בּוֹ, וְשָׂמֵחַ שָׂשׂ הוּא וְלָכֵן  

פְּניֵ אֶת וְרָאָה וּבָא הַשִּׁבְיהָ מִן שֶׁיּצָָא הַמֶּלֶךְ בֶּן כְּמָשָׁל  
 אָבִיו

So too, the joy of the effect (the lower level) when the light of 
the cause (the higher level) is revealed openly upon it  after it 
had descended in “hishtalshelut” and became greatly distanced 
from its source. 

 
אוֹר עָלָיו נגְִלוֹת בְּהִגָּלוֹת הָעָלוּל שִׂמְחַת תִּהְיהֶ כָּךְ  

בְּהִשְׁתַּלְשְׁלוּת ירַָד אֲשֶׁר תַּחַת  שֶׁלְמַעְלָה הָעִילָּה  
עִילָּתוֹ וּבֵין בֵּינוֹ רָב מֶרְחָק וְנעֲַשָׂה  

He had been distanced from the light of His face in the 
concealment of levels  and all of this is because now, in this 
revelation, he can grasp how he has gone from darkness to great 

 
מִפְּניֵ הוּא וְהַכּלֹ  הַמַּדְרֵגוֹת בְּסֵתֶר פָּניָו מֵאוֹר וְרָחַק  

מֵאֲפֵלָה שֶׁיּצָָא אֵיךְ הַשָּׂגָה לוֹ ישֵׁ זהֶ בְּגִילּוּי שֶׁעַתָּה  
כו לִגְאֻלָּה וּמִשִּׁעְבּוּד לְיוֹם־טוֹב, וּמֵאֵבֶל גָּדוֹל, לְאוֹר ' 
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light, from mourning to festival, and from slavery to redemption, 
etc. 
And this is the idea of Yom Tov, a revelation of joy  that from the 
state of “barren woman of the house” becomes “a joyful mother 
of children.” 

 
"עֲקֶרֶת שֶׁמִבְּחִינתַ  הַשִׂמְחָה גִּילּוּי  יוֹם־טוֹב עִניְןַ וְזהֶוּ  

שְׂמֵחָה הַבָּניִם "אֵם נעֲַשֵׂית הַבַּיתִ" " 

Meaning, “akeret” (barren) both from the term “barren woman” 
and from the term used for a weasel, which dwells in the 
foundations of houses  as explained in the Gemara (last chapter 
of Pesachim)  and this refers to the level of Malchut (Kingship) 
which is enclothed all weekdays in Beriah-Yetzirah-Asiyah. In 
Killpas Nogeh 

 

זוֹ "כְּחוּלְדָּה וּמִלְּשׁוֹן עֲקָרָה, מִלְּשׁוֹן  "עֲקֶרֶת" פֵּירוּשׁ:  
דְּפְסָחִים( בָּתְרָא פֶּרֶק )בַּגְּמָרָא בָתִּים" בַּעִקָּרֵי דָּרָה  
הַחוֹל ימְֵי כָּל  שֶׁמִּתְלַבֶּשֶׁת מַלְכוּת, בְּחִינתַ וְהִיא  

​בִּבְרִיאָה-יצְִירָה-עֲשִׂיּהָ
 בק”נ

As explained in the book Shoshan Sodot from the student of the 
Ramban, of blessed memory. 

 
זכְִרוֹנוֹ הָרַמְבַּ"ן לְתַלְמִיד סוֹדוֹת שׁוֹשַׁן בְּסֵפֶר פֵּירֵשׁ כֵּן  

 לִבְרָכָה
But on Yom Tov, it rises up into Atzilut in the aspect of “mother 
of children”  Binah  and comprehension in the Infinite Light that 
is revealed then. 

 
"אֵם בִּבְחִינתַ בְּאַצִּילוּת לְמַעְלָה עוֹלָה הִיא וּבְיוֹם־טוֹב,  

אָז הַנּגְִלֶה בְּאוֹר־אֵין־סוֹף וְהַשָּׂגָה  בִּינהָ  הַבָּניִם"  

For the Infinite Light then becomes drawn and descends in a way 
that allows for access and grasping  to comprehend something of 
the Infinite Light that is revealed. 

 
דֶּרֶךְ שֶׁיּהְִיהֶ בְּאוֹפֶן אָז וְיוֹרֵד מִשְׁתַּלְשֵׁל אֵין־סוֹף שֶׁאוֹר  
מֵאוֹר לְהַשִּׂיג שֶּׁיּכְוֹלִים בְּמַה  וְהַשָּׂגָה לִתְפִיסָה וּמָבוֹא  

הַנּגְִלֶה בָּרוּךְ־הוּא אֵין־סוֹף  
And how the revelation is so great that it transforms their 
mourning into joy, and their darkness into great light. It is the 
revelation of the Infinite Light that is manifest in a way of 
something graspable and comprehensible, in the revealed Light 
of the King’s countenance. 

 

מֵאֵבֶל לָהֶם נהְֶפַּךְ כִּי עַד מְאדֹ, רַב שֶׁהַגִּילּוּי וְאֵיךְ  
אוֹר גִּילּוּי הוּא  גָּדוֹל אוֹר רָאוּ בַּחשֶֹׁךְ וְשֶׁהָיוּ לְשִׂמְחָה,  
וְהַשָּׂגָה "ישֵׁ" בִּבְחִינתַ הַמִּתְגַּלֶּה בָּרוּךְ־הוּא, אֵין־סוֹף  

הַמִּתְגַּלֶּה מֶלֶךְ פְּניֵ בְּאוֹר וְהַשָּׂגָה תְּפִיסָה אֵיזהֶ לִהְיוֹת  
 אָז

And just like, by way of analogy, the soul that delights in the 
World to Come from the radiance of the Shechinah  after it has 
been separated from the physical body, and has ascended to the 
source from which it was hewn  it delights in the supernal 
Garden of Eden and enjoys the radiance, etc., a wondrous 
enjoyment and pleasure. 

 

הַבָּא בָּעוֹלָם שֶׁמִּתְעַנּגֶֶת הַנּשְָׁמָה מָשָׁל, דֶּרֶךְ עַל וּכְמוֹ  
הַגַּשְׁמִי בְּגוּף מִתְלַבֶּשֶׁת הֱיוֹתָהּ תַּחַת  הַשְּׁכִינהָ מִזּיִו  

בְּגַן שֶׁמִּתְעַנּגֶֶת  חֻצְבָּהּ לִמְקוֹר וְעָלְתָה מִשָּׁם וְנפְִרֶדֶת  
נפְִלָא וְתַעֲנוּג הֲנאָָה כו', מִזּיִו וְנהֱֶניֵת הָעֶלְיוֹן עֵדֶן  

And regarding this it is said: “To bequeath to My lovers 
substance (yesh),” meaning the revelation of the Infinite Light in 
a form of “something”  in order for it to be grasped and 
comprehended by the soul, so that it can enjoy that radiance and 
light mentioned above. 

 
שֶׁמִּתְגַּלֶּה  ישֵׁ" אהֲֹבַי "לְהַנחְִיל נאֱֶמַר: זהֶ וְעַל  

וְהַשָּׂגָה תְּפִיסָה לִהְיוֹת "ישֵׁ", בִּבְחִינתַ אוֹר־אֵין־סוֹף  
לְעֵיל הַנּזִכְָּר וְאוֹר מִזּיִו נהֱֶניֵת לִהְיוֹת לַנּשְָׁמָה,  
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That is, that there is comprehension and understanding of how it 
went from darkness to great light, etc. 

 
לְאוֹר מֵאֲפֵלָה שֶׁיּצְָאָה אֵיךְ וּבִינהָ הַשָּׂגָה שֶׁיּשֵׁ דְּהַייְנוּ,  

כו גָּדוֹל ' 
And this is [the meaning of] “In the river, they shall pass on foot  
there, we shall rejoice in Him.” 

בּוֹ נשְִׂמְחָה שָׁם  בְרָגֶל יעַַבְרוּ "בַּנּהָָר וְזהֶוּ:  " 

Meaning, “the river that goes out from Eden”  which is Binah 
(understanding)  is the elevation that takes place on every 
Festival, of the three pilgrimage festivals, and that is the source 
of joy and delight. 

 
הָעֲלִיּהָ הִיא  בִּינהָ שֶׁהוּא מֵעֵדֶן, הַיּוֹצֵא בַּנּהָָר פֵּירוּשׁ:  

הַשִּׂמְחָה מָקוֹר הוּא וְשָׁם הָרְגָלִים, מִשְּׁלֹשֶׁת רֶגֶל בְּכָל  
 וְהַתַּעֲנוּג

For joy and delight are only felt and sensed where there is grasp 
and comprehension  of how one emerged from darkness to great 
light. 

 
שֶּׁיּשֵׁ בְּמַה אֶלָּא וְנרְִגָּשׁ נרְִאֶה וְהַתַּעֲנוּג הַשִּׂמְחָה שֶׁאֵין  

גָּדוֹל לְאוֹר מֵאֲפֵלָה שֶׁיּצָָא אֵיךְ וְהַשָּׂגָה תְּפִיסָה  

That is, since the greatness of the light is felt  which is of a very 
high level. 

 
בְּחִינתַ שֶׁהוּא  גָּדוֹל אוֹר בְּחִינתַ שֶׁנּרְִגָּשׁ מֵאַחַר וְהַייְנוּ,  
מַעְלָה מַעְלָה  

(And see what is written about this in the discourse “Hashem is 
for me as a helper.”) 

 
( לִי "ה' הַמַּתְחִיל בְּדִבְרֵי מִזּהֶ שֶּׁכָּתוּב מַה וְעַיּןֵ  

 ("בְעזֹרְִי
And all this is from the aspect of the intellect of the “Mother”  
Binah  the World to Come, the Supernal Gan Eden, the 
revelation of delight to the souls according to their 
comprehension. 

 
הַבָּא, עוֹלָם בִּינהָ,  דְּאִימָּא מוֹחִין מִבְּחִינתַ הוּא זהֶ וְכָל  

הַשָּׂגָתָן לְפִי הַנּשְָׁמוֹת תַּעֲנוּג גִּילּוּי הָעֶלְיוֹן, עֵדֶן גַּן  

But the intellect of the “Father”  Chochmah  “From nothing it 
shall be found”  is called “what,” that which is not 
comprehended, far above Binah and comprehension. 

 
נקְִרֵאת  תִּמָּצֵא" "מֵאַיןִ הַחָכְמָה:  דְּאַבָּא מוֹחִין אֲבָל  

בִּינהָ מִבְּחִינתַ מַעְלָה לְמַעְלָה מוּשָּׂג, שֶּׁאֵינוֹ מַה "מָה",  
 וְהַשָּׂגָה

That is, the revelation of the Infinite Light, blessed be He, which 
no thought can grasp, etc. 

 
בָּרוּךְ־הוּא אוֹר־אֵין־סוֹף בְּחִינתַ שֶׁמִּתְגַּלֶּה  דְּהַייְנוּ  
כו תְּפִיסָא מַחֲשָׁבָה דְּלֵית "מַה '" 

And it is not given to be enjoyed, since there is no grasp or 
comprehension there at all. 

 
תְּפִיסָה שׁוּם שָׁם שֶׁאֵין מֵאַחַר  בּוֹ לֵהָנוֹת נתִַּן וְלֹא  

 וְהַשָּׂגָה
And the nature of that revelation is the nullification of 
comprehension and the nullification of the souls in their very 
existence in the Infinite Light, blessed be He, that no thought can 
grasp. 

 
הַנּשְָׁמוֹת וּבִטּוּל הַהַשָּׂגָה בִּטּוּל הוּא  זהֶ גִּילּוּי וְעִניְןָ  

מַחֲשָׁבָה דְּלֵית בָּרוּךְ־הוּא אֵין־סוֹף בְּאוֹר בְּמִצְיאוּת,  
כו תְּפִיסָא ' 

And this revelation is what is revealed on Shabbat.  בְּשַׁבָּת שֶׁמִּתְגַּלֶּה הוּא  הַזּהֶ וְהַגִּילּוּי  
Therefore they said: only with difficulty did they permit 
speaking words of Torah on Shabbat, because Torah emerges 
from Chochmah. 

 
בְּשַׁבָּת תּוֹרָה דִּבְרֵי לְדַבֵּר הִתִּירוּ בְּקשִֹׁי אָמְרוּ: וְלָכֵן  

נפְָקָת מֵחָכְמָה שֶׁ"תּוֹרָה מִפְּניֵ " 
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Meaning: “nafkat” (emerges) it goes outward, like “nafkat 
lebar,” which is merely a ray that comes out from Chochmah. 

 
לְבַר", "נפְָקַת כְּמוֹ לַחוּץ, יוֹצֵאת  "נפְָקָת" פֵּירוּשׁ:  

מֵחָכְמָה הַיּוֹצֵאת בִּלְבַד הָאָרָה שֶׁהִיא  
But the essence of Chochmah is lofty and exalted, far above the 
level of Torah. 

 
לְמַעְלָה וּנשְָׂגָבָה, רָמָה הִיא  הַחָכְמָה עַצְמוּת אֲבָל  

תּוֹרָה מִבְּחִינתַ מַעְלָה  
(And as is written elsewhere in the discourse “He enwraps 
Himself with light as with a garment,” in the name of the Arizal, 
in the explanation of “The droppings of supernal wisdom are 
Torah,” and see also what is explained on the verse “My 
dove…”). 

 

( "עוֹטֶה הַמַּתְחִיל בְּדִבְרֵי אַחֵר בִּמְקוֹם שֶׁכָּתוּב וּכְמוֹ  
"נוֹבְלוֹת בְּפֵירוּשׁ הָאֲרִיזָ"ל, בְּשֵׁם כַּשַּׂלְמָה" אוֹר  

פָּסוּק עַל שֶּׁמְבוֹאָר מַה וְעַיּןֵ תּוֹרָה",  שֶׁלְמַעְלָה חָכְמָה  
 (...""יוֹנתִָי

And in this revelation, joy is not applicable.  שִׂמְחָה שַׁיּיַךְ לֹא זהֶ וּבְגִילּוּי  
And after he understands that he descended lower and lower  
behold, when he ascends from the very bottom to the highest 
heights, the joy will increase exceedingly. 

 
מִמַּטָּה בַּעֲלוֹתוֹ הִנּהֵ  מַטָּה מַטָּה שֶׁיּרַָד שֶׁיּבִָין וְאַחַר  
מְאדֹ בִּמְאדֹ הַשִּׂמְחָה תִּגְדַּל  מַעְלָה לְמַעְלָה מַטָּה  

And all this only applies in Moichin d’Imma  which is the 
revelation of the Infinite Light in a form of “something” and [in 
a way of] comprehension of how it is very exalted, etc. 

 
גִּילּוּי שֶׁהוּא דְּאִימָּא, בְּמוֹחִין אֶלָּא שַׁיּיֵךְ לֹא זהֶ וְכָל  

מַעְלָה שֶׁהוּא אֵיךְ  וְהַשָּׂגָה "ישֵׁ" בִּבְחִינתַ אוֹר־אֵין־סוֹף  
כו מַעְלָה ' 

But Moichin d’Abba  which is the revelation of that which is 
above comprehension  there, higher and lower are irrelevant, and 
above and below are equal, and “as darkness, so is light.” 

 
"מָה" גִּילּוּי בִּבְחִינתַ שֶׁהֵם  דְּאַבָּא מוֹחִין אֲבָל  

כְּלָל, וּמַטָּה מַעְלָה שַׁיּיֵךְ לֹא שָׁם  מֵהַשָּׂגָה שֶׁלְמַעְלָה  
כָּאוֹרָה וְ"כַחשֶֹׁךְ שָׁוִין, וּמַטָּה וּמַעְלָה " 

For even the darkness does not obscure, etc.  כו יחְַשִׁיךְ לֹא חשֶֹׁךְ שֶׁגַּם ' 
And the precision of the expression “ ךְ כָּאוֹרָה כַּחשֶׁ ” with two kafs: 
it should have said “darkness is like light”  but it is not enough to 
say only that darkness does not obscure. 

 
ךְ הַלָּשׁוֹן וְדִיקְדּוּק ים בִּשְׁניֵ כָּאוֹרָה" "כַּחשֶׁ פִּ וְהָוָה  כַּ  

ךְ לְמֵימַר לֵילֵי אֶלָּא  רִאשׁוֹנהָ "כַּ" בְּלֹא כָּאוֹרָה" "חשֶׁ  

Rather, “ ךְ כָּאוֹרָה כַּחשֶׁ ” with two kafs implies not only that 
darkness does not obscure and is equal to light, but even that 
light is equal to darkness  for before Him all lights are dark, etc. 

 

ךְ מִשּׁוּם לוֹמַר אֶלָּא  סַגֵּי לֹא בִּלְבַד כָּאוֹרָה" דְּ"חשֶׁ  
ךְ אֲבָל כו', יחְַשִׁיךְ לֹא הַחשֶֹׁךְ שֶׁגַּם כָּאוֹרָה" "כַּחשֶׁ  
ים בִּשְׁניֵ פִּ יחְַשִׁיךְ לֹא שֶׁהַחשֶֹׁךְ בִּלְבַד זוֹ דְּלֹא  מַשְׁמָע כַּ  

דְּכָל לַחשֶֹׁךְ, שָׁוֶה הָאוֹר אַף אֶלָּא  לָאוֹר שָׁוֶה וְהַחשֶֹׁךְ  
כו קַמֵּיהּ מִתְחַשְׁכָאן נהְוֹרִין ' 

And the Supernal Crown  although it is a clear and refined light  
is nevertheless dark, etc. 

 
מְצוֹחְצָח אוֹר צַח, אוֹר דְּאִיהוּ גַּב עַל אַף  עֶלְיוֹן וְכֶתֶר  
כו הוּא אוּכַּם ' 

(And see what is written in the discourse “I am black but 
beautiful,” in the explanation of “he rules from India to Cush,” 
and perhaps this is the matter of the two kafs in “ ךְ כָּאוֹרָה כַּחשֶׁ .” 

 
( בְרֵי בְּסִדְרָא שֶּׁכָּתוּב מַה וְעַיּןֵ אֲניִ "שְׁחוֹרָה הַמַּתְחִיל דִּ  

וְאֶפְשָׁר כּוּשׁ", וְעַד מֵהדֹּוּ "הַמּוֹלֵךְ בְּפֵירוּשׁ וְנאָוָה",  
ים בּ' עִניְןַ שֶׁזּהֶוּ פִּ ךְ הַכַּ כָּאוֹרָה דְּ"כַּחשֶׁ ") 
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The kaf of “כָּאוֹרָה” refers to the Supernal Crown, as is written in 
the discourse “My dove, in the clefts of the rock.” 

 
" בְּדִבְרֵי שֶׁכָּתוּב וּכְמוֹ עֶלְיוֹן, כֶּתֶר זהֶוּ  דְּ"כָּאוֹרָה" כַּ"  

הַסֶּלַע בְּחַגְוֵי "יוֹנתִָי הַמַּתְחִיל " 
And the kaf of “ְך  is like the concept of “it is certain and ”כַּחשֶׁ
decreed,” and similar to what is mentioned in the Zohar I:3a, and 
also in the work Maaneh Eliyahu, letter kaf, section 15. 

 
ךְ" וְ"כַּ" דֶּרֶךְ וְעַל וְנחֱֶרָצָה", "כָּלָה כְּעִניְןַ זהֶוּ  דְּ"כַּחשֶׁ  

עַיּןֵ  "כָּרֵת" וְכֵן ע"א, ג' דַּף א', חֵלֶק בְּזהַֹר שֶׁנּזִכְָּר  
ט"ו סְעִיף כ', אוֹת אֵלִיּהָוּ בְּמַעֲנהֶ  

And relative to the Infinite Light, blessed be He  “ ךְ כָּאוֹרָה כַּחשֶׁ ךְ  בָּרוּךְ־הוּא אוֹר־אֵין־סוֹף וּלְגַבֵּי  ”. כו כָּאוֹרָה" "כַּחשֶׁ ' 

And on this it is said: “He makes darkness His hiding place”  
that there is no light and no revealed comprehension at all, only 
nullification of comprehension. 

 
אוֹר שָׁם שֶׁאֵין  סִתְרוֹ" חשֶֹׁךְ "ישֶָׁת נאֱֶמַר: זהֶ וְעַל  

הַשָּׂגָה בִּטּוּל אֶלָּא כְּלָל, הַשָּׂגָה וְגִילּוּי  

Therefore, there is no aspect of revealed joy and pleasure in that 
revelation of nullification  since no thought can grasp it, etc. 

 
בְּחִינתַ בְּגִילּוּי וְתַעֲנוּג שִׂמְחָה בְּחִינתַ שָׁם אֵין וְלָכֵן  

כו מַחֲשָׁבָה דְּלֵית מֵאַחַר  זהֶ בִּטּוּל ' 
And it is not considered an elevation at all, for it does not ascend 
from below to above; rather, it comes to a level and degree 
where above and below are equal, etc., as explained above. 

 
מִמַּטָּה עוֹלֶה שֶׁאֵינוֹ כְּלָל, עֲלִיּהָ לִבְחִינתַ נחְֶשָׁב וְאֵינוֹ  

וּמַטָּה שֶׁמַּעְלָה וּמַדְרֵגָה לִבְחִינהָ בָּא שֶׁהוּא רַק  לְמַעְלָה  
כְּנַ"ל כו', שָׁוִין  

(And this is the meaning of “Is Hashem in our midst or not?”  
meaning, is the revelation from the aspect of the order of 
hishtalshelut, which is the level of “to bequeath substance (yesh) 
to those who love Me”  and this is “Is Hashem [yesh] in our 
midst?” 

 
( הַגִּילּוּי אִם פֵּירוּשׁ:  אַיןִ" אִם בְּקִרְבֵּנוּ ה' "הֲישֵׁ וְזהֶוּ:  

"לְהַנחְִיל בְּחִינתַ שֶׁהִיא הַהִשְׁתַּלְשְׁלוּת, סֵדֶר מִבְּחִינתַ  
בְּקִרְבֵּנוּ ה' "הֲישֵׁ וְזהֶוּ ישֵׁ", אהֲֹבַי " 

Or is the revelation from beyond the order of hishtalshelut, from 
the level of Ayin  and this is [the meaning of] “or not” [ אַיןִ אִם ]). 

 
מִבְּחִינתַ  הַהִשְׁתַּלְשְׁלוּת מִסֵּדֶר מִלְמַעְלָה שֶׁהַגִּילּוּי אוֹ  

אַיןִ "אִם וְזהֶוּ  "אַיןִ" ") 
And see Zohar III, Shelach 158b. Also [regarding the phrase] 
“Acquire wisdom, acquire understanding”  “acquire” twice  its 
gematria equals yesh. 

 
גַּם ע"ב. קנ"ח דַּף שְׁלַח פָּרָשַׁת ג', חֵלֶק בְּזהַֹר וְעַיּןֵ  

גִּימַטְרִיּאָ "קְנהֵ", פְּעָמִים בֵּית  בִינהָ" קְנהֵ חָכְמָה "קְנהֵ  
 ""ישֵׁ

However, the level of Ayin is the supernal level within 
Chochmah, which remains bound to its source  the level of “and 
wisdom is found from Ayin.” 

 
שֶׁבַּחָכְמָה, הָעֶלְיוֹנהָ הַבְּחִינהָ הִיא  "אַיןִ" בְּחִינתַ אֲבָל  

תִּמָּצֵא מֵאַיןִ "וְהַחָכְמָה בְּחִינתַ  בִּמְקוֹרָהּ שֶׁדְּבוּקָה " 

And see in Zohar, Parashat Vayikra, Volume II, on the verse “like 
the precious oil,” and what is written in the discourse “Go forth 
and see” regarding the concept of brightening the face with oil. 

 
"כְּשֶׁמֶן פָּסוּק עַל ב', חֵלֶק וַיּקְִרָא, פָּרָשַׁת בַּזּהַֹר וְעַיּןֵ  

"צֵאֵינהָ הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ הַטּוֹב",  
מִשָּׁמֶן פָּניִם "לְהַצְהִיל בְּעִניְןַ וּרְאֵינהָ" " 

And what is written in the discourse “Shir HaShirim” on the idea 
of “for Your love is better than wine,” for the level of wine is 
that which gladdens G-d, and “Your love” refers to that which is 
above the level of joy, as explained above. 

 

הַשִּׁירִים" "שִׁיר הַמַּתְחִיל דִּבְרֵי בְּסִדְרָא שֶּׁכָּתוּב וּמַה  
הוּא "ייַןִ" בְּחִינתַ כִּי  מִיּיָןִ" דּדֶֹיךָ טוֹבִים "כִּי בְּעִניְןַ  

שֶּׁלְמַעְלָה מַה זהֶוּ  "דּדֶֹיךָ" וּבְחִינתַ אֱלֹקִים, הַמְּשַׂמֵּחַ  
וּכְנַ"ל הַשִּׂמְחָה, מִבְּחִינתַ  
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And see there, and in the discourse “Sixty are they, queens” 
regarding the matter of “and a spring shall go forth from the 
House of Hashem,” etc., and in the discourse “And you shall 
draw water with joy.” 

 
מְלָכוֹת" הֵמָּה "שִׁשִּׁים הַמַּתְחִיל וּבְדִבְרֵי שָׁם, וְעַיּןֵ  

הַמַּתְחִיל וּבְדִבְרֵי כו', יצֵֵא" ה' מִבֵּית "וּמַעְיןָ בְּעִניְןַ  
בְּשָׂשׂוֹן מַיםִ "וּשְׁאַבְתֶּם " 

 קִיצּוּר
A summary of the matter of “in the evening you shall eat 
matzos” and the matter of “their dough did not have time,” etc. 

 
"שֶׁלֹּא וְעִניְןַ מַצּוֹת", תּאֹכְלוּ "בָּעֶרֶב עִניְןָ קִיצּוּר  

כו בְּצֵקָם" הִסְפִּיק ' 

The matter of Yom Tov  which is “festivals for joy.”  ַלְשִׂמְחָה "מוֹעֲדִים שֶׁהוּא יוֹם־טוֹב, עִניְן " 

The aspect of “He settles the barren woman of the house as a 
joyful mother of children.” 

שְׂמֵחָה הַבָּניִם אֵם  הַבַּיתִ עֲקֶרֶת "מוֹשִׁיבִי בְּחִינתַ  " 

“In the river, they shall pass on foot  there we shall rejoice in 
Him.” 

 " בּוֹ נשְִׂמְחָה שָׁם  בְרָגֶל יעַַבְרוּ בַּנּהָָר " 

And the matter of Shabbos is the aspect of the revelation of “and 
wisdom is found from nothing,” that no thought can grasp it. 

 
תִּמָּצֵא", מֵאַיןִ "וְהַחָכְמָה גִּילּוּי בְּחִינתַ  שַׁבָּת וְעִניְןַ  

בֵּיהּ תְּפִיסָא מַחֲשָׁבָה "דְּלֵית " 

For there is the aspect of the order of hishtalshelus, of cause and 
effect, whose root is from Binah, and this is what it says: “a river 
goes out from Eden”  and there, joy is relevant because of 
comprehension. 

 
וְעוֹלוּל עִלָּה  הַהִשְׁתַּלְשְׁלוּת סֵדֶר בְּחִינתַ ישֵׁ כִּי  

מֵעֵדֶן", יוֹצֵא "נהָָר שֶׁנּאֱֶמַר: וְזהֶוּ הַבִּינהָ, מִן שֶׁשָּׁרְשׁוֹ  
מֵהַשָּׂגָה הַשִּׂמְחָה שַׁיּיֵךְ וְשָׁם  

And there is a level that is above the order of hishtalshelus  the 
level of Eden itself  about which it is said, “No eye has seen it,” 
etc. 

 
בְּחִינתַ  הַהִשְׁתַּלְשְׁלוּת מִסֵּדֶר שֶׁלְמַעְלָה בְּחִינהָ וְישֵׁ  

כו רָאָתָה" לֹא "עַיןִ נאֱֶמַר: שֶׁעָלָיו  עַצְמוֹ "עֵדֶן" ' 

And this is [the meaning of] “You shall call the Shabbos 
‘delight’”  the acronym of Eden, River, Garden  meaning it flows 
from the level of Eden, which is above the level of the river. 

 
גַּן נהָָר, עֵדֶן, רַ"ת:  ענֹגֶ" לַשַּׁבָּת "וְקָרָאתָ וְזהֶוּ:  

מִבְּחִינתַ שֶׁלְמַעְלָה "עֵדֶן" מִבְּחִינתַ שֶׁנּמְִשָׁךְ דְּהַייְנוּ  
 ""נהָָר

 (בּ)
And this is [the meaning of] “And you shall guard the Shabbos, 
for it is holy”  “it” itself is the aspect of Supernal Holiness, the 
level of Chochmah, Moichin d’Abba, which is revealed on 
Shabbos. 

 
"הִיא"  הִיא" קדֶֹשׁ כִּי הַשַּׁבָּת, אֶת "וְשָׁמַרְתֶּם וְזהֶוּ:  

חָכְמָה, בְּחִינתַ הָעֶלְיוֹן, קדֶֹשׁ בְּחִינתַ הִיא  בְּעַצְמָהּ  
בְּשַׁבָּת שֶׁמִּתְגַּלֶּה  דְּאַבָּא מוֹחִין  
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Whereas Yom Tov is called “a holy convocation”  only a 
radiance from the Supernal Holiness  the Nehi of Abba within 
the Moichin of Imma. 

 
הַאַתְרָא  קדֶֹשׁ" "מִקְרָא נקְִרָא  יוֹם־טוֹב כֵּן מַשֶּׁאֵין  
מוֹחִין בְּתוֹךְ דְּאַבָּא נֵ"הִי  הָעֶלְיוֹן מִקּדֶֹשׁ בְּעַלְמָא  
 דְּאִימָּא

For even on Yom Tov, during the revelation of Moichin d’Imma, 
one must draw down Moichin d’Abba. 

 
צָרִיךְ  דְּאִימָּא מוֹחִין בִּגְלוּי בְּיוֹם־טוֹב, גַּם שֶׁהֲרֵי  

דְּאַבָּא מוֹחִין לְהַמְשִׁיךְ  
For Moichin d’Imma, even though they are an aspect of yesh, 
they are still not a separate entity, God forbid  rather, it is a yesh 
that is drawn from ayin, for ayin and yesh, Chochmah and Binah, 
are “two companions that never separate.” 

 

מָקוֹם מִכָּל "ישֵׁ", בְּחִינתַ שֶׁהֵם אַף  דְּאִימָּא מוֹחִין כִּי  
"הַיֵּשׁ" הוּא אֶלָּא  וְשָׁלוֹם חַס נפְִרָד דָּבָר בְּחִינתַ אֵינםָ  

"תְּרֵין הֵם וּבִינהָ, חָכְמָה וְישֵׁ", "אַיןִ כִּי  מֵאַיןִ שֶׁנּמְִשָׁךְ  
מִתְפָּרְשִׁין דְּלָא רֵעִין " 

And see what is written in the discourse “See, I place before 
you,” that always the aspect of the nullification of Moichin 
d’Abba is drawn in order that there be Moichin d'Imma, the 
revelation of pleasure. 

 
אָנכִֹי", "רְאֵה הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ  

לִהְיוֹת דְּאַבָּא, מוֹחִין בִּטּוּל בְּחִינתַ נמְִשָׁךְ שֶׁתָּמִיד  
הַתַּעֲנוּג הִתְגַּלּוּת  דְּאִימָּא מוֹחִין בְּחִינתַ  

For pleasure also comes from the drawing of the Infinite Light, 
blessed be He, which no thought can grasp  and not from the 
comprehension of a separate thing, God forbid. 

 
אוֹר־אֵין־סוֹף מֵהַמְשָׁכַת גַּם־כֵּן הוּא  שֶׁהַתַּעֲנוּג  

תַּעֲנוּג וְלֹא בֵּיהּ", תְּפִיסָא מַחֲשָׁבָה "דְּלֵית בָּרוּךְ־הוּא,  
וְשָׁלוֹם חַס נפְִרָד דָּבָר מֵהַשָּׂגַת  

Rather, it is given to enjoy the revelation of this light  because of 
the descent and the chain-like progression (hishtalshelus) of this 
light and revelation until it comes into comprehension of how it 
is a great light, etc. 

 
ירְִידָה מִחֲמַת זהֶ, אוֹר בְּגִילּוּי לֵהָנוֹת שֶׁנּתִַּן אֶלָּא  

אֵיךְ לְהַשָּׂגָה שֶׁבָּא עַד זהֶ, וְגִילּוּי אוֹר וְהִשְׁתַּלְשְׁלוּת  
כו גָּדוֹל אוֹר שֶׁהוּא ' 

And the more that something is [found] lower and lower  “before 
Him, all is as nothing,” etc. 

כו כְלָא" קַמֵּיהּ "כֻּלָּא  מַטָּה שֶּׁלְּמַטָּה מַה וְכָל  ' 

And through this, he rejoices and is glad at the revelation and 
manifestation of this light and revelation. 

זהֶ וְגִילּוּי אוֹר נגְִלוֹת בְּהִגָּלוֹת וְשָׂמֵחַ שָׂשׂ  וְעַל־ידְֵי־כֵן   

But in this joy, one must also draw Moichin d’Abba, so that the 
joy should be from the revelation of the Infinite Light  which no 
thought can grasp, etc. 

 
גַּם־כֵּן, דְּאַבָּא מוֹחִין לְהַמְשִׁיךְ צָרִיךְ זוֹ בְּשִׂמְחָה אֲבָל  

מַחֲשָׁבָה דְּלֵית אֵין־סוֹף אוֹר מִגִּילּוּי הַשִּׂמְחָה שֶׁתִּהְיהֶ  
 'כו

(And see what is written on the verse “Binding to the vine,” that 
yud refers to the aspect of vine, etc.) 

 
( יוּ"ד שֶׁאסֵֹר  לַגֶּפֶן" "אסְֹרִי פָּסוּק עַל שֶּׁכָּתוּב מַה וְעַיּןֵ  

כו "גֶּפֶן" לִבְחִינתַ ') 
And this is the concept of “a holy convocation”  like a person 
who calls to his friend. 

לַחֲבֵרוֹ שֶׁקוֹרֵא כְּאָדָם  קדֶֹשׁ" "מִקְרָא עִניְןַ וְזהֶוּ   
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And just as calling a person to his friend is with his name  which 
is only a radiance and extension from him  so too is “mikra 
kodesh” from the level of “name,” which is only a radiance from 
the level of Abba. 

 

רַק שֶׁהוּא בִּשְׁמוֹ, הִיא  לַחֲבֵרוֹ בְּאָדָם שֶׁהַקְּרִיאָה וּכְמוֹ  
עִניְןַ הוּא כָּךְ  בִּלְבָד מִמֶּנּוּ הִתְפַּשְׁטוּת וְהָאָרָה, זיִו  

הָאָרָה רַק שֶׁהוּא "שֵׁם", מִבְּחִינתַ קדֶֹשׁ", "מִקְרָא  
"אַבָּא מִבְּחִינתַ בְּעַלְמָא " 

And like the concept of “Baruch Shem Kevod Malchuso L’Olam 
Va’ed,” and “David made a name,” etc.  the level of Nehi, etc. 

 
וְ"יעַַשׂ וָעֶד", לְעוֹלָם מַלְכוּתוֹ כְּבוֹד שֵׁם "בָּרוּךְ וְכְעִניְןַ  

כו "נֵ"הִי" בְּחִינתַ  כו' שֵׁם" דָּוִד ' 
And behold, this radiance and drawing down on Yom Tov is 
through prayer and Hallel  but these are only rabbinic  and 
biblically, it is drawn on Pesach through the eating of matzah. 

 
עַל־ידְֵי הִיא  בְּיוֹם־טוֹב זוֹ וְהַמְשָׁכָה הֶאָרָה וְהִנּהֵ,  
מִדְּרַבָּנןָ, אֶלָּא אֵינםָ הֵם אֲבָל וְהַלֵּל, תְּפִלָּה  

מַצָּה אֲכִילַת עַל־ידְֵי בְּפֶסַח נמְִשָׁךְ  וּמִדְּאוֹרָייְתָא  
For matzah is katnus Abba (“smallness” of Abba), because 
matzah is Moichin d’Abba  for the child who does not know how 
to say “father” until he tastes grain. 

 
שֶׁאֵין דְּאַבָּא, מוֹחִין  מַצָּה כִּי אַבָּא", "קַטְנוּת שֶׁהִיא  

דָּגָן טַעַם שֶׁיּטְִעַם עַד "אַבָּא" לִקְרוֹת יוֹדֵעַ הַתִּינוֹק  

And this knowledge in the child is drawn from above 
comprehension  for the child does not understand what or who 
his father is, since the understanding of the child is small, etc. 

 
מִן מִלְמַעְלָה נמְִשֶׁכֶת הִיא  בַּתִּינוֹק זוֹ ידְִיעָה וְלִהְיוֹת  
הוּא וּמַה אֵיךְ יוֹדֵעַ הַתִּינוֹק אֵין שֶׁהֲרֵי הַמּוּשָּׂג, הַדַּעַת  
כו קָטָן הַתִּינוֹק דַּעַת כִּי אָבִיו, ' 

And also matzah has no taste  because it has no leavening, etc.  
and what is above comprehension is the aspect of Abba. 

 
כו', הַהַגְבָּהָה בָּהּ שֶׁאֵין טַעַם, בָּהּ אֵין  מַצָּה וְגַם  

"אַבָּא בְּחִינתַ הוּא  הַדַּעַת מִן וּלְמַעְלָה " 
Only that it is drawn in smallness  and therefore it is called in the 
Zohar “the food of faith.” 

 
"מִיכְלָא בַּזּהַֹר נקְִרֵאת וְלָכֵן בְּקַטְנוּת, שֶׁנּמְִשָׁךְ אֶלָּא  

 "דְמְהֵימְנוּתָא
(And see more about this in the discourse “And you shall count 
for yourselves” regarding the festival of Shavuos.) 

 
( חַג גַּבֵּי לָכֶם", "וּסְפַרְתֶּם הַמַּתְחִיל בְּדִבְרֵי מִזּהֶ וּעַיּןֵ  

 (הַשָּׁבוּעוֹת
And behold, the drawing of Moichin d’Abba through matzah is 
only on the first night  but from then onward, even though it is 
written “matzos shall be eaten for seven days...” 

 
בַּלַּילְָה אֶלָּא אֵינהָּ  בְּמַצָּה דְּאַבָּא מוֹחִין הַמְשָׁכַת וְהִנּהֵ,  

יאֵָכֵל "מַצּוֹת שֶׁכָּתוּב: אַף  וָאֵילָךְ מִשָּׁם אֲבָל הָרִאשׁוֹן,  
הַיּמִָים שִׁבְעַת אֵת " 

And the explanation is that one must feed [spiritually nourish] 
throughout all seven days, that they be sustained from the aspect 
of Abba. 

 
שֶׁיּהְִיוּ  הַיּמִָים ז' כָּל אֶת לְהַאֲכִיל שֶׁצָּרִיךְ וּפֵירוּשׁ  
אַבָּא מִבְּחִינתַ ניִזּוֹניִן  

And as is known from the [Sefiras HaOmer] counting, that in the 
first week are the seven mochin (intellectual faculties) of Abba, 
for the intellect of Chochmah extends into all seven middos. 

 
מוֹחִין ז' הֵם  הָרִאשׁוֹן שֶׁבַּשָּׁבוּעַ מִסְּפִירָה וּכְנוִדָע  
הַמִּדּוֹת ז' בְּכָל נמְִשָׁךְ הַחָכְמָה שֶׁמוֹחַ דְּאַבָּא,  

Behold, the Pesach of Egypt did not involve a prohibition of 
chametz except for the first day alone, 

 
יוֹם אֶלָּא הֶחָמֵץ אִסּוּר נוֹהֵג אֵינוֹ  מִצְרַיםִ פֶּסַח הִנּהֵ  
בִּלְבַד אֶחָד  

because they had Moshe and Aharon, who are both from the 
aspect of Abba, 

אַבָּא מִבְּחִינתַ שְׁניֵהֶם שֶׁהֵם  וְאַהֲרןֹ משֶֹׁה שֶׁהָיוּ לְפִי   
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and “the pillar of cloud never departed,” etc., “the cloud of 
Aharon”  meaning the aspect of makifim (encompassing lights) 
of Abba. 

 
דְּהַייְנוּ  דְאַהֲרןֹ" "עֲננַּאָ כו', הֶעָנןָ" עַמּוּד ימִָישׁ וְ"לֹא  

דְּאַבָּא מַקִּיפִין בְּחִינתַ  

And the cloud would kill snakes and scorpions in the desert  for 
the makif (encompassing light) blinds the eyes of the external 
forces so that they cannot draw nourishment, etc. 

 
שֶׁהַמַּקִּיף שֶׁבַּמִּדְבָּר, וַעֲקָרָבִים נחְָשִׁים הוֹרֵג הָיהָ וְהֶעָנןָ  
כו ינְיִקָה לָהֶם יהְִיהֶ שֶׁלֹּא הַחִיצוֹניִם עֵיניֵ סַמֵּי ' 

Therefore, it was sufficient for them to draw down mochin 
d’Abba on the first night alone. 

 
בַּלַּילְָה דְּאַבָּא מוֹחִין בְּהַמְשָׁכַת לָהֶם דַי הָיהָ וְלָכֵן  

בִּלְבַד הָרִאשׁוֹן  
But for future generations  “seven days shall you eat matzos”  
and even so, this is only to refrain from eating chametz, so that 
there not be any drawing [of sustenance by the forces of evil], 
etc. 

 
מַצּוֹת", תּאֹכַל ימִָים "שִׁבְעַת  לְדוֹרוֹת אֲבָל  

שֶׁלֹּא חָמֵץ, לֶאֱכוֹל שֶׁלֹּא אֶלָּא זהֶ אֵין  וּמִכָּל־מָקוֹם  
כו ינְיִקָה יהְִיהֶ ' 

But matzah  which is mochin d’Abba  is sufficient on the first 
night: “In the evening you shall eat matzos,” which the verse 
establishes as an obligation. 

 
"בָּעֶרֶב הָרִאשׁוֹן: בַּלַּילְָה דַי  דְּאַבָּא מוֹחִין  מַצָּה אֲבָל  

חוֹבָה הַכָּתוּב שֶׁקָּבַע מַצּוֹת", תּאֹכְלוּ  

For “by day Hashem commands His kindness”  the day that 
includes all [other] days, etc. 

כו כּוּלְּהוּ עִם דְּאָזיִל יוֹמָא  חַסְדּוֹ" ה' יצְַוֶּה "יוֹמָם כִּי  ' 

“The cloud of Aharon,” about which it is also written, “the pillar 
of cloud did not depart by day,” etc.  which includes all the days, 
etc. 

 
" עַמּוּד ימִָישׁ "לֹא נמֵַי: בֵּיהּ דִּכְתִיב דְאַהֲרןֹ", עֲננַּאָ  

כו הַיּמִָים כָּל שֶׁכּוֹלֵל כו', יוֹמָם" הֶעָנןָ ' 

(See in Parashas Emor, Daf 103b, and what is written there 
elsewhere.) 

 
( עָלָיו שֶּׁנּכְִתַּב וּמַה ע"ב, ק"ג דַּף אֱמוֹר בְּפָרָשַׁת עַיּןֵ  

אַחֵר בְּמָקוֹם ) 

And this refers to the first day alone  which is chesed, etc.  ּכו חֶסֶד שֶׁהוּא  בִּלְבַד רִאשׁוֹן יוֹם וְהַייְנו ' 

 קִיצּוּר
Summary: the concept of Kodesh (holy), and Mikra Kodesh (a 
holy convocation). 

קדֶֹשׁ וּ"מִקְרָא "קדֶֹשׁ", עִניְןַ :  " 

And this drawing [down of holiness] on Yom Tov of Pesach is 
through the matzah  in the manner of “the child does not know 
how to say ‘Abba’ (father),” etc. 

 
הַמַּצָּה, עַל־ידְֵי הִיא  פֶּסַח שֶׁל בְּיוֹם־טוֹב זוֹ וְהַמְשָׁכָה  

כו אַבָּא" לִקְרוֹת יוֹדֵעַ הַתִּינוֹק "אֵין דֶּרֶךְ עַל ' 

And the meaning of [the verse] “Matzos shall be eaten for seven 
days…” 

הַיּמִָים שִׁבְעַת אֵת יאֵָכֵל "מַצּוֹת וּפֵירוּשׁ:  " 

 (ג)
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And behold, it is found that there are two types of matzah: the 
matzah of the first night, which is an obligation, and the matzah 
of all the days of Pesach. 

 
הָרִאשׁוֹן, לֵיל שֶׁל מַצָּה הֵם מִצְווֹת ב' כִּי נמְִצָא, וְהִנּהֵ  

פֶּסַח ימְֵי כָּל שֶׁל וּמַצָּה חוֹבָה;  

And about the second level it was said “because their dough did 
not have time…”  for our forefathers truly did not need to have 
guarded matzah for all the days of Pesach, as explained above. 

 
כִּי  כו' הִסְפִּיק" "שֶׁלֹּא שֶׁאָמַר הַבֵּית בְּחִינהָ וְעַל  

שֶׁל מַצָּה לָהֶם לִהְיוֹת בֶּאֱמֶת צְרִיכִים הָיוּ לֹא אֲבוֹתֵינוּ  
כְּנַ"ל הַפֶּסַח, ימְֵי כָּל שִׁמּוּר  

However, this happened to them automatically  for the King of 
kings of kings was revealed to them. 

 
מַלְכֵי מֶלֶךְ עֲלֵיהֶם שֶׁנּגְִלָה  מִמֵּילָא אֶצְלָם הָיהָ זהֶ אֲבָל  

 הַמְּלָכִים
The explanation is that when Hashem is called “King of kings of 
kings,” it is to be understood literally: the “kings” are the earthly 
kings in this world, and the “kings of kings” are the upper 
ministers in the heavenly hosts  as it says in Daniel chapter 10, 
“and the minister of the kingdom of Persia…” etc. 

 

מַלְכֵי "מֶלֶךְ נקְִרָא הוּא בָּרוּךְ שֶּׁהַקָּדוֹשׁ דְּמַה פֵּירוּשׁ:  
הַמְּלָכִים הֵם "הַמְּלָכִים" הַינְוּ,  כִּפְשׁוּטוֹ הַמְּלָכִים",  

הַשָּׂרִים הֵם הַמְּלָכִים" וּ"מַלְכֵי הַזּהֶ, בָּעוֹלָם שֶׁלְּמַטָּה  
סִימָן בְּדָניִּאֵל שֶׁכָּתוּב כְּמוֹ הַמָּרוֹם, שֶׁבְּצִבְאוֹ הָעֶלְיוֹניִם  

כו פָּרַס" מַלְכוּת "וְשַׂר  י' ' 

And Hashem is called “King over the kings of kings.”  ׁהַמְּלָכִים מַלְכֵי עַל מֶלֶךְ נקְִרָא הוּא בָּרוּךְ וְהַקָּדוֹש  

And He is also called “King of kings of kings” in the aspect of 
His Kingship and the governance of the worlds through the ten 
sefirot. 

 
מַלְכוּתוֹ בִּבְחִינתַ  הַמְּלָכִים" מַלְכֵי "מֶלֶךְ נקְִרָא וְעוֹד  

סְפִירוֹת עֶשֶׂר עַל־ידְֵי הָעוֹלָמוֹת אֶת וְהַנהְָגָתוֹ  

The “kings” are the Nehi (Netzach, Hod, Yesod), and “kings of 
kings” are the Chesed, Gevurah, Tiferes, and the “King of kings” 
is Chabad (Chochmah, Binah, Daas). 

 
" וּ"מֶלֶךְ חָגַ"ת;  וּ"מַלְכֵי" נֵ"ה"י; הֵם  הַמְּלָכִים"  

חָכְמָה־בִּינהָ־דַּעַת הַינְוּ  מַלְכֵי"  

For in the World of Asiyah shines the level of Nehi, and in the 
World of Yetzirah shines Chesed-Gevurah-Tiferes, and in the 
World of Beriah  Binah. 

 
וּבְעוֹלַם נֵ"ה"י; בְּחִינוֹת מֵאִירִים  הָעֲשִׂיּהָ בְּעוֹלַם כִּי  

בִּינהָ  הַבְּרִיאָה וּבְעוֹלַם חָגַ"ת; מֵאִיר  הַיצְִירָה  

But in Atzilus shines the level of Chochmah.  חָכְמָה בְּחִינתַ מֵאִיר  בְּאֲצִילוּת אֲבָל  
And this is because within Chochmah dwells the Infinite Light, 
blessed be He, which is called “King of kings of kings.” 

 
בָּרוּךְ־הוּא, אוֹר־אֵין־סוֹף שׁוֹרֶה בַּחָכְמָה כִּי וְהַינְוּ,  

הַמְּלָכִים מַלְכֵי "מֶלֶךְ הַנּקְִרָא שֶׁהוּא " 

(See in Zohar I, 3a, and Zohar II, Yisro 67b.)  
( ף א', חֵלֶק בְּזוֹהַר וְעַיּןֵ ב', חֵלֶק וּבְזוֹהַר ע"א; ג' דַּ  

ף יתְִרוֹ, ע"ב ס"ז דַּ ) 
And the revelation of Chochmah is the revelation of the light of 
Abba  which is revealed in an open way. 

 
בִּבְחִינתַ שֶׁנּגְִלֶה "אַבָּא", אוֹר גִּילּוּי הוּא  חָכְמָה וְגִילּוּי  
 גִּילּוּי

Therefore, automatically, their dough did not become leavened, 
etc., such that there would be no spiritual “suckling,” God forbid. 

 
לִהְיוֹת כו', בְּצֵקָם לְהַחְמִיץ הִנּיִחַ לֹא מִמֵּילָא  לְפִיכָךְ  
וְשָׁלוֹם חַס ינְיִקָה  
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As it is written: “Fear Hashem, my son, and [fear] the king” 
(Proverbs 24)  and the explanation in its simple sense is: just as 
one must fear Hashem, even though He cannot be seen… 

 
כ"ד(, )מִשְׁלֵי וָמֶלֶךְ" בְּניִ ה' אֶת "ירְָא שֶׁכָּתוּב: וּכְמוֹ  

ה', אֶת לְירְִאָה שֶׁצָּרִיךְ כְּשֵׁם הַינְוּ,  כִּפְשׁוּטוֹ דְּהַפֵּירוּשׁ  
רוֹאֵהוּ אַתָּה שֶׁאֵין אֲעַ"פ ... 

And with this, you shall separate from sin. So too, you will need 
to be in awe of the king who rules the land and place his image 
before your eyes, even though you do not see himand with this, 
you will be spared from the death penalty of the kingdom. 

 

מִן שֶׁתִּתְירֵָא תִּצְטָרֵךְ כֵּן הָעֲבֵירָה. מִן תִּפְרשֹׁ זהֶ וְעִם  
עַל אַף פָּניֶךָ נכֶַח צוּרָתוֹ וְתָשִׂים בָּאָרֶץ הַמוֹלֵךְ הַמֶּלֶךְ  

מִיתָה מֵחִיּוּב תִּנּצֵָל וּבָזהֶ רוֹאֵהוּ, אַתָּה שֶׁאֵי פִּי  
 .לַמַּלְכוּת

So it is explained in K'dei HaKemach, entry "Yirah" (Awe). And 
there is another explanation of the verse, like the sages of blessed 
memory said: “Fear Hashem, my son, and the king”rule over 
your [evil] inclination. 

 
בְּפֵירוּשׁ עוֹד וְישֵׁ ירְִאָה. עֵרֶךְ הַקֶּמַח בְּכַד פֵּירֵשׁ כֵּן  

וָמֶלֶךְ", בְּניִ ה' אֶת "ירְִאֶה רַזָ"ל שֶׁאָמְרוּ כְּמוֹ הַפָּסוּק  
יצְִרֶךָ עַל וּמְלוֹךְ . 

And both interpretations are true. That is, through true fear of 
Hashem, who is the King of kings, you will thereby rule over 
your inclinationnot to be drawn after physical lusts due to the 
awe and self-nullification. 

 

הַיּרְִאָה ידְֵי שֶׁעַל וְהַהִינוּ אֱמֶת. הַפֵּירוּשִׁים וּשְׁניֵ  
זהֶ ידְֵי עַל הַמְּלָכִים, מַלְכֵי מֶלֶךְ שֶׁהוּא מֵה' הָאֲמִיתִּית  

הַגַּשְׁמִיּוּת תַּאֲוֹת אַחַר לְהִנּשֵָׁךְ שֶׁלֹּא יצְִרְךָ עַל וּמְלוֹךְ  
וְהַבִּטּוּל הַיּרְִאָה מִחֲמַת . 

And the evil inclination is chametz (leaven), as it is written: 
“From the hand of oppressors and vinegar [chometz].” 

 
עוֹל "מִכַּף שֶׁכָּתוּב: וּכְמוֹ הַחָמֵץ, הוּא הָרָע וְהַיּצֵֶר  

 ."וְחמֶֹץ
Therefore, because the King of kings, the Holy One, blessed be 
He, revealed Himself to them, the dough did not have time to 
rise (ferment) etc. 

 
הַמְּלָכִים מַלְכֵי מֶלֶךְ עֲלֵיהֶם שֶׁנּגְִלָה ידְֵי עַל וְלָכֵן  

כו לְהַחְמִיץ הִסְפִּיק לֹא מִמֵּילָא אָז הוּא, בָּרוּךְ הַקָּדוֹשׁ '. 

But for us, it became an obligation for generations to eat matzah 
for seven days. These are the seven attributes [middos] in which 
the evil inclination has powersince the breaking of the vessels 
(sheviras haKeilim) occurred in the seven middos. 

 
יאֵָכֵל מַצּוֹת לִהְיוֹת לְדוֹרוֹת חִיּוּב נעֲַשָׂה אֶצְלֵנוּ אֲבָל  
שְׁלִיטָה ישֵׁ שֶׁבָּהֶם הַמִּדּוֹת ז' שֶׁהֵם הַיּמִָים. שִׁבְעַת אֵת  

בַּז"ת הָיתְָה הַכֵּלִים שֶׁשְּׁבִירַת הָרָע לַיּצֵֶר . 

Therefore, one must draw into them the aspect of matzah and 
self-nullification. 

וּבִטּוּל מַצָּה בְּחִינתַ בָּהֶם לְהַמְשִׁיךְ צָרִיךְ כֵּן וְעַל  . 

And regarding the first level, it is said: “Because of this, Hashem 
did [this] for me.” “Because of this”at the time when there is 
matzah etc. 

 
לִי", ה' עָשָׂה זהֶ "בַּעֲבוּר נאֱֶמַר: הָרִאשׁוֹנהָ בְּחִינהָ וְעַל  

כו מַצָּה שֶׁיּשֵׁ בִּשְׁעָה זהֶ" "בַּעֲבוּר '. 

For the drawing down of matzah, Hashem acted that is the 
revelation of the light of Abba (Father/Wisdom). 

אַבָּא אוֹר גִּלּוּי הוּא הוי' עָשָׂה מַצָּה הַמְשָׁכַת שֶׁבַּעֲבוּר  . 

And this means: “Hashem did for me”that is, what was drawn 
down was the revelation of the Infinite Light of the Blessed One 
below, into the world of Asiyah (Action). 

 
שֶּׁנּמְִשַׁךְ מַה הַייְנוּ לִי" הוי' "עָשָׂה עִניְןַ דְּהַייְנוּ וּפֵירוּשׁ,  

בְּעוֹלַם מַמָּשׁ לְמַטָּה הוּא בָּרוּךְ סוֹף אֵין אוֹר גִּלּוּי  
 .הַעֲשִׂיּהָ
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This is “Hashem did for me”that the revelation of the name 
Havayah extended into physical Asiyah. 

 
בַּעֲשִׂיּהָ הוי' שֵׁם גִּלּוּי שֶׁנּמְִשַׁךְ לִי" הוי' "עָשָׂה וְזהֶוּ  

 .הַגַּשְׁמִיּוּת
And how is it possible for such a great light to be drawn so far 
down to the point that it is drawn to me, even though I am in 
physical Asiyah, in Egypt? 

 
עַד לְמַטָּה כָּךְ כָּל כָּזהֶ גָּדוֹל אוֹר שֶׁיּמִָּשֵׁךְ אֶפְשָׁר וְאֵיךְ  

הַגַּשְׁמִיּוּת בַּעֲשִׂיּהָ שֶׁאֲניִ עִם מַמָּשׁ לִי שֶׁיּמִָּשֵׁךְ  
 ?בְּמִצְרַיםִ

This is only possible because of this, that is, through the matzah 
is drawn the mochin d’Abba (intellectual light of Wisdom), for 
wisdom is found from “nothing,” which is above the order of 
progression. 

 
ידְֵי שֶּׁעַל מַה דְּהַייְנוּ זהֶ", "בַּעֲבוּר רַק אֶפְשָׁר אִי זהֶוּ  

תִּמָּצֵא, מֵאַיןִ שֶׁהַחָכְמָה דְּאַבָּא, מוֹחִין נמְִשָׁכִים הַמַּצָּה  
הַהִשְׁתַּלְשְׁלוּת מִסֵּדֶר לְמַעְלָה שֶׁהִיא . 

To the point where it is said: “Like darkness, like light”He 
equates and balances [them] etc. 

כו וּמְשַׁוֶּה וְהִשְׁוָה כָּאוֹרָה", "כַּחשֶֹׁךְ נאֱֶמַר: שֶׁשָּׁם עַד  '. 

Therefore, it is possible for “Hashem did for me” to be drawn 
down the light can be extended to me, below, in physical Asiyah. 

 
לִי הָאוֹר שֶׁיּמִָּשֵׁךְ לִי" הוי' "עָשָׂה לִהְיוֹת יוּכַל לָכֵן  

הַגַּשְׁמִיּוּת בַּעֲשִׂיּהָ לְמַטָּה . 
And the idea is, as it is written: “And I will pass through the land 
of EgyptI, and not a [ministering] angel, not a seraph…” These 
are the aspects of Beriah, Yetzirah, Asiyah. 

 
אֲניִ מִצְרַיםִ בְּאֶרֶץ "וְעָבַרְתִּי כָּתוּב: הִנּהֵ כִּי וְהָעִניְןָ,  

בִּיַּ"ע בְּחִינוֹת שֶׁהֵם כו'", שָׂרָף וְלֹא מַלְאָךְ, וְלֹא . 

And even in Atzilus itself there are aspects of Beriah, Yetzirah, 
Asiyahfor Malchus is called Asiyah of Atzilus, and 
Chesed-Gevurah-Tiferes and Binah are Yetzirah and Beriah of 
Atzilus. 

 
שֶׁהַמַּלְכוּת בִּיַּ"ע, בְּחִינוֹת ישֵׁ עַצְמָהּ בְּאֲצִילוּת וְכֵן  

יצְִירָה הֵם וּבִינהָ וְחַגַּ"ת שֶׁבַּאֲצִילוּת, עֲשִׂיּהָ נקְִרֵאת  
דַּאֲצִילוּת וּבְרִיאָה . 

And this too is the explanation of “I, and not a [heavenly] 
messenger”for Malchus is also called “the angel,” etc. 

 
שֶׁהַמַּלְכוּת מַלְאָךְ" וְלֹא "אֲניִ פֵּירוּשׁ כֵּן גַם וְזהֶוּ  

כו הַמַּלְאָךְ כֵּן גַּם נקְִרֵאת '. 
But I specifically this is through the drawing down of the light of 
Abba, the source of Chochmah, which is Atzilus within Atzilus. 

 
אַבָּא אוֹר הַמְשָׁכַת עַל־ידְֵי שֶׁהוּא דַּוְקָא, אֲניִ אֶלָּא  

שֶׁבַּאֲצִילוּת אֲצִילוּת שֶׁהוּא הַחָכְמָה, מְקוֹר . 
(And see what is written in the discourse LeHavin B’Tosafos 
Biur Inyan VaYitzer, that likewise in the four levels of 
Datzacham in Atzilus, Supernal Chochmah is the level of 
“medaber” [the speaker], etc.see there.) 

 

( בְּתוֹסֶפֶת "וּלְהָבִין הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ  
בְּחִינוֹת בְּאַרְבַּע גַּם־כֵּן שֶׁכֵּן כוּ', וַיּיִצֶר" עִניְןַ בֵּיאוּר  

מְדַבֵּר בְּחִינתַ הִיא עִלָּאָה חָכְמָה שֶׁבַּאֲצִילוּת, דַּצַ"חַ"ם  
שָׁם עַיּןֵ כוּ', .) 

Because the land of Egypt was a place of impurity, it was 
necessary to have a specifically lofty drawing down such that 
even darkness does not darken, and “like darkness, like light.” 
This is the light of Abba, and not of Imma. 

 
צָרִיךְ וְהָיהָ טוּמְאָה, מָקוֹם הָיתְָה מִצְרַיםִ שֶׁאֶרֶץ לְפִי  

יחְַשִׁיךְ, לֹא חשֶֹׁךְ שֶׁגַּם עֶלְיוֹנהָ הַמְשָׁכָה לִהְיוֹת דַּוְקָא  
כוּ אִימָּא וְלֹא אַבָּא אוֹר וְהַייְנוּ כָּאוֹרָה. וְכַחשֶֹׁךְ '. 
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And that is because what is drawn through an angel or messenger 
even though all is from Him, may He be blessed, and the angel is 
only a messenger and like clay in the hand of the potter in His 
hand, may He be blessed 

 
עִם שָׁלִיחַ, אוֹ מַלְאָךְ עַל־ידְֵי שֶּׁנּמְִשָׁךְ מַה כִּי וְהַייְנוּ,  

שָׁלִיחַ רַק הוּא וְהַמַּלְאָךְ יתְִבָּרֵךְ, מִמֶּנּוּ שֶׁהַכּלֹ הֱיוֹת  
יתְִבָּרֵךְ בְּידָוֹ הוּא הַיוֹצֵר בְּידַ וְכַחוֹמֶר . 

Nonetheless, the light and flow that is drawn through an angel or 
messenger comes from the source of the order of Hishtalshelus 
(evolutionary chain). 

 
מַלְאָךְ עַל־ידְֵי הַנּמְִשָׁךְ וְהַשֶּׁפַע הָאוֹר זאֹת, כָּל עִם אֲבָל  

הַהִשְׁתַּלְשְׁלוּת סֵדֶר מִמָּקוֹר הוּא וְשָׁלִיחַ, . 

From this level, there is a drawing down through a chain of cause 
and effect, which becomes enclothed in the level of an angel or 
seraph, etc. 

 
וְעָלוּל, עִילָּה הִשְׁתַּלְשְׁלוּת עַל־ידְֵי נמְִשָׁךְ זוֹ שֶׁמִּבְּחִינהָ  
כוּ שָׂרָף אוֹ מַלְאָךְ בִּבְחִינתַ וּמִתְלַבֵּשׁ '. 

Not so the drawing down from beyond the order of 
Hishtalshelusan angel cannot be a vessel or agent for the 
revelation of such a level, etc. 

 
אֵין הַהִשְׁתַּלְשְׁלוּת, מִסֵּדֶר שֶׁמִּלְמַעְלָה הַהַמְשָׁכָה כֵן לֹא  

כוּ זוֹ בְּחִינהָ לְגִלּוּי וְשָׁלִיחַ כְּלִי לִהְיוֹת יכָוֹל הַמַּלְאָךְ '. 

And this is the idea of “I and not an angel,” etc. (See also what is 
written in the discourse Vayikra El Moshe.) 

 
שֶּׁכָּתוּב מַה וְעַיּןֵ כוּ'. מַלְאָךְ" וְלֹא "אֲניִ עִניְןָ וְזהֶוּ  

משֶֹׁה אֶל "וַיּקְִרָא הַמַּתְחִיל בְּדִבְרֵי ". 

But to understand what is written: “I am He and not 
another”since it already said “not by angel, not by seraph, not by 
messenger,” who is this “other” that needs to be negated? 

 

אַחֵר"דְּמִכֵּיוָן וְלֹא הוּא "אֲניִ שֶּׁכָּתוּב מַה לְהָבִין אֲבָל  
שָׂרָף, עַל־ידְֵי וְלֹא מַלְאָךְ, עַל־ידְֵי "וְלֹא פֵּרֵשׁ שֶׁכְּבָר  

שֶׁצָּרִיךְ הָאַחֵר הוּא מִי כֵּן אִם שָׁלִיחַ", עַל־ידְֵי וְלֹא  
אַחֵר וְלֹא "אֲניִ עוֹד עָלָיו לוֹמַר "? 

The idea is: During Elul through Yom Kippur, we mention the 
Thirteen Attributes of Mercy, as these are supreme emanations 
that are revealed to baalei teshuvah. 

 
הַכִּפּוּרִים יוֹם וְעַד בֶּאֱלוּל הִנּהֵ, כִּי הוּא: וְהָעִניְןָ  

הַמְשָׁכוֹת שֶׁהֵם לִהְיוֹת הָרַחֲמִים, מִדּוֹת י"ג מַזכְִּירִים  
תְּשׁוּבָה לִבְעָלֵי הַמִּתְגַּלּוֹת עֶלְיוֹנוֹת . 

For once one has sinned and damaged, with what can it be 
repaired? Only through very lofty draw-downs, where “like 
darkness, like light,” etc. 

 
עַל־ידְֵי אֶלָּא יתְִקַּן, בַּמֶּה וּפָגַם, שֶׁחָטָא מֵאַחַר כִּי  

כוּ כָּאוֹרָה וְכַחשֶֹׁךְ נעֲַלָה, שֶׁמְּאדֹ עֶלְיוֹנוֹת הַמְשָׁכוֹת '. 

Therefore, it was these that Moshe Rabbeinu, peace be upon him, 
drew down after the sin of the golden calf, to repair the sin. 

 
בַּחֵטְא עָלָיו־הַשָּׁלוֹם רַבֵּינוּ משֶֹׁה שֶׁהִמְשִׁיךְ הֵם וְלָכֵן  

הַחֵטְא לְתַקֵּן הָעֵגֶל . 
There it says: “And Moshe hastened, and bowed down to the 
ground and prostrated himself”for “longsuffering” also applies to 
the wicked. 

 
וַיּשְִׁתָּחוּ", אַרְצָה וַיּקִּדֹ משֶֹׁה "וַימְַהֵר נאֱֶמַר: שָׁם וְהִנּהֵ  
כוּ לָרְשָׁעִים אַף רָאָה אַפַּיםִ" "אֶרֶךְ כִּי '. 

And in order that there not be nurture to the external forces, this 
was Moshe’s request: “And You shall make us distinctI and Your 
people.” He asked that the Shechinah not dwell [among them]. 

 
הָיהָ זהֶ כֵּן גַּם לַחִיצוֹניִם, ינְיִקָה יהְִיהֶ שֶׁלֹּא וּכְדֵי  

תִּשְׁרֶה שֶׁלֹּא וְעַמֶּךָ"בִּקֵּשׁ אֲניִ "וְנפְִלִינוּ משֶֹׁה: בַּקָּשַׁת  
 .הַשְּׁכִינהָ
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And Hashem promised him: “Also this thing that you have 
spoken, I shall do.” Meaning, if He had not promised him, the 
Shechinah would have dwelled anyway. 

 
הַזּהֶ הַדָּבָר אֶת "גַּם הוּא: בָּרוּךְ הַקָּדוֹשׁ לוֹ וְהִבְטִיחוֹ  

הָיתְָה לֹא, הִבְטִיחוֹ לֹא אִלּוּ אֶעֱשֶׂה"הֲרֵי דִּבַּרְתָּ אֲשֶׁר  
 .שׁוֹרָה

Just as with Bilaameven though he was defiled, etc.for He, may 
He be blessed, is all-capable, and “like darkness, like light,” etc., 
“even darkness” etc. 

 
שֶׁהוּא לְפִי כוּ', מְזוֹהָם שֶׁהָיהָ פִּי עַל אַף בִּלְעָם, וּכְמוֹ  

כוּ חשֶֹׁךְ גַּם כוּ', כָּאוֹרָה וְכַחשֶֹׁךְ יכָוֹל, כּלֹ יתְִבָּרֵךְ '. 

And from there was Pharaoh’s nurture from the back of the neck, 
a very high place, etc. 

 
גָּבוֹהַּ מָקוֹם הָערֶֹף, בַּאֲחוֹרֵי פַּרְעהֹ ינְיִקַת הָיתְָה וּמִשָּׁם  

 .'כוּ

Therefore, “We were slaves to Pharaoh in Egypt,” etc.  כוּ בְמִצְרַיםִ" לְפַרְעהֹ הָייִנוּ "עֲבָדִים וְלָכֵן '. 

But when they left Egypt“because of this,” at the time there is 
matzah (which is the drawing of mochin of Abba)from below, 
through arousal from below, which is the action of the mitzvah 

 
שֶׁיּשֵׁ בִּשְׁעָה זהֶ", "בַּעֲבוּר מִמִּצְרַיםִ: בְּצֵאתָם אֲבָל  
מִלְּמַטָּה, דְּאַבָּא( מוֹחִין הַמְשָׁכַת )הַייְנוּ מַצָּה  

הַמִּצְוָה עֲשִׂיּתַ שֶׁהִיא דִּלְתַתָּא, בְּאִתְעָרוּתָא  
then the light of Abba was drawn to me internally, in the level of 
Yisrael, and did not extend to the external forces. 

 
ישְִׂרָאֵל, בִּבְחִינתַ בִּפְניִמִיּוּת, לִי אַבָּא אוֹר נמְִשַׁךְ אָז  

לַחִיצוֹניִם נמְִשַׁךְ וְלֹא . 
And this is: “To me, and not to him”if he had been there, he 
would not have been redeemed. 

נגְִאָלוּ הָיהָ לֹא שָׁם הָיהָ לוֹ"אִלּוּ וְלֹא "לִי וְזהֶוּ:  . 

And not like in the beginning, when we were slaves to Pharaoh, 
who had nurtured from the light of Abba from the back [side], 
etc. 

 
לוֹ שֶׁהָיהָ לְפַרְעהֹ עֲבָדִים שֶׁהָייִנוּ מִתְּחִלָּה כַּאֲשֶׁר וְלֹא  

כוּ מֵאֲחוֹרַייִם אַבָּא מֵאוֹר ינְיִקָה '. 

And this is “and not another.”  ּאַחֵר "וְלֹא וְזהֶו ". 

That is, through the mitzvah it was drawn to me internally.  ּבִּפְניִמִיּוּת לִי נמְִשַׁךְ הַמִּצְוָה עַל־ידְֵי וְהַייְנו . 

And it turns out that the matzah caused the Exodus from Egypt 
for in haste, etc., the drawing of the light of Abba, etc. 

 
כוּ', בְּחִפָּזוֹן כִּי מִמִּצְרַיםִ, לְצֵאת גָּרְמָה שֶׁהַמַּצָּה וְנמְִצָא  

כוּ אַבָּא אוֹר הַמְשָׁכַת '. 
But all seven days are after the Exodus from Egypt: “Matzos 
shall be eaten for seven days”and this is for generations. 

 
מִצְרַיםִ: יצְִיאַת אַחַר הוּא הַיּמִָים שִׁבְעַת כָּל אֲבָל  

לְדוֹרוֹת וְהַייְנוּ הַיּמִָים", שִׁבְעַת אֵת יאֵָכֵל "מַצּוֹת . 
For our forefathers did not need this, but rather [it was] that it did 
not have time, on its own, etc. 

 
הִסְפִּיק שֶׁלֹּא אֶלָּא לָזהֶ, צְרִיכִים הָיוּ לֹא אֲבוֹתֵינוּ כִּי  

כוּ מִמֵּילָא '. 
(And explanation of the matter “Because of this”behold, the 
concept of mochin d’Abba is explained above, that it is a 
drawing down from above the order of Hishtalshelus. 

 
(** דְּאַבָּא מוֹחִין פֵּירוּשׁ זהֶ"הִנּהֵ "בַּעֲבוּר עִניְןַ וּבֵּיאוּר  

מִסֵּדֶר מִלְמַעְלָה הַמְשָׁכָה שֶׁהוּא לְמַעְלָה, מְבוֹאָר  
 .הַהִשְׁתַּלְשְׁלוּת

That before Him, “like darkness, like light” literallyeven the 
Supernal Crown, etc., “blackness came first,” etc. 

 
עֶלְיוֹן כֶּתֶר שֶּׁאֲפִלּוּ מַה מַמָּשׁ, כָּאוֹרָה כַּחשֶֹׁךְ דְּקָמֵיהּ  

כוּ קַדָּם הוּא אוּכְמָא כוּ', '. 
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And even though there [in that level] it is the aspect of “If you 
are righteous, what do you give Him?” 

לוֹ תִּתֶּן מַה צָדַקְתָּ אִם בְּחִינתַ דְּשָׁם הֱיוֹת וְעִם   

however, when it is drawn down and shines from there into 
Supernal Chochmah, which is called Abba, and Israel is called 
children to the level of Abba 

 
הַנּקְִרֵאת עִלָּאָה, בַּחָכְמָה מִשָּׁם וּמֵאִיר כְּשֶׁנּמְִשָׁךְ אֲבָל  

אַבָּא לְבְּחִינתַ בָּניִם נקְִרָאִים ישְִׂרָאֵל וְנשְִׁמוֹת אַבָּא,  

like the analogy of the son who is drawn from the mind of the 
father 

הָאָב מִמּוֹחַ שֶׁנּמְִשָׁךְ הַבֵּן כְּמָשָׁל   

This drawing is called mochin d’Abba.  דְּאַבָּא מוֹחִין הַנַּ"ל הַהַמְשָׁכָה נקְִרֵאת אָז . 

If so, through this the drawing is only to the side of holiness 
specifically. 

 
בִּסְטְרָא רַק הַהַמְשָׁכָה נמְִשֶׁכֶת זהֶ עַל־ידְֵי כֵּן, אִם  

דַּוְקָא דִּקְדוּשָׁה . 
And see what is written further regarding the matter “Avadim 
hayinu,” etc., and “Hashem our G-d took us out,” etc. 

 
כוּ', הָייִנוּ" "עֲבָדִים בְּעִניְןַ לְקַמָּן שֶּׁכָּתוּב מַה וְעַיּןֵ  

כוּ אֱלֹקֵינוּ" ה' וְ"וַיּוֹצִיאֵנוּ '. 
And see what is written in the discourse Ki Imcha Mekor Chayim 
regarding the matter “Look down from Your holy habitation, 
from the heavens,” etc. 

 
עִניְןַ גַּבֵּי חַיּיִם, מְקוֹר עִמְּךָ כִּי הַמַּתְחִיל בְּדִבְרֵי וְעַיּןֵ  

כוּ הַשָּׁמַיםִ מִן קָדְשְׁךָ מִמְּעוֹן הַשְׁקִיפָה '. 

And in the discourse Simeni KaChosamand this is “My strength 
and song is Y-ah,” which are Abba and Imma, and through this: 
“This is my G-d,” etc. 

 
וְזמְִרָת "עָזּיִ כַחוֹתָםוְזהֶוּ שִׂימֵניִ הַמַּתְחִיל הַדִּבּוּר וְסֵדֶר  
כוּ אֵלִי" "זהֶ זהֶ וְעַל־ידְֵי א,"או שֶׁהֵם יהָּ", '. 

And behold, the drawing from Supernal Chochmah is through 
the Yesod of Abba, which enclothes in the Yesod of Ze’eir 
Anpinand this is the matter of “Because of this.” 

 
אַבָּא יסְוֹד עַל־ידְֵי הִיא עִלָּאָה מֵחָכְמָה הַהַמְשָׁכָה וְהִנּהֵ,  

זהֶ "בַּעֲבוּר עִניְןָ אוְזהֶוּ"זַ בְּיסְוֹד הַמִּתְלַבֵּשׁ ". 

And see in parshas Vayeitzei, 150b, regarding the explanation of 
“This is the gate of heaven”; and in parshas Beshalach, 61a; and 
Yisro, p. 70. 

 
"וְזהֶ פֵּירוּשׁ בְּעִניְןַ ע"ב ק"נ דַּף וַיּצֵֵא בְּפַרְשַׁת וְעַיּןֵ  

ע דַּף יתְִרוֹ א', ס"א בְּשַׁלַּח וּבְפַרְשַׁת הַשָּׁמָיםִ", שַׁעַר '. 

And see what is written in the discourse Bachodesh Hashlishi on 
“on this day,” etc. 

 
כּוּ', הַשְּׁלִישִׁי בַּחדֶֹשׁ הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ  

כּוּ הַזּהֶ בַּיּוֹם '. 
And this is [the idea] that the level of the Thirteen Attributes of 
Mercy, which are great mercies without limit 

 
גְּדוֹלִים רַחֲמִים שֶׁהֵן הָרַחֲמִים, מִדּוֹת י"ג שֶׁבְּחִינתַ וְזהֶוּ  
גְּבוּל בְּלִי  

Nevertheless, they are called “Attributes of Mercy,” meaning 
there is a quality that limits the mercy so that it will only be 
drawn to a fitting place. 

 
בְּחִינתַ ישֵׁ הָרַחֲמִים, מִדּוֹת נקְִרָאִים זאֹת כָּל עִם  

הָרָאוּי בַּמָּקוֹם רַק ימִָּשְׁכוּ שֶׁלֹּא הָרַחֲמִים הַמַּגְבִּיל . 

Like the concept of “Anyone who does not have understanding, 
it is forbidden to have mercy on him,” etc. 

כוּ עָלָיו" לְרַחֵם אָסוּר דֵּעָה בּוֹ שֶׁאֵין מִי "כָּל וּכְעִניְןָ  '. 
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And see what is written on this in the discourse Vaya’achilcha Es 
HaMan. 

הַמָּן אֶת וַיּאֲַכִילְךָ הַמַּתְחִיל דִּבּוּר סֵדֶר מִזּהֶ וְעַיּןֵ  . 

And this too is the explanation of “Because of this.”  ּזהֶ "בַּעֲבוּר פֵּירוּשׁ כֵּן גַּם וְזהֶו ". 
And it is explained in Bereishis Rabbah on the verse “This is the 
book of the generations of man”“this” refers to the twelve tribes, 
and with the tribe of Levi they are thirteen, corresponding to the 
Thirteen Attributes of Mercy, etc. 

 
אָדָם""זהֶ" תּוֹלְדתֹ סֵפֶר "זהֶ פָּסוּק עַל בְּרַבָּה וּפֵירוּשׁ  

כְּנגֶֶד שֶׁהֵם י"ג, הֵם לֵוִי שֵׁבֶט וְעִם שְׁבָטִים, י"ב הַייְנוּ  
כוּ הָרַחֲמִים מִדּוֹת י"ג '. 

And this is [the meaning of the verse], “You have done many 
[things], Hashem my God, Your wonders and Your thoughts 
toward us…” (Tehillim 40). 

 
נפְִלְאוֹתֶיךָ ,אֱלֹקַי 'ה אַתָּה עָשִׂיתָ "רַבּוֹת וְזהֶוּ  

מ סִימָן )תְּהִלִּים וגו' אֵלֵינוּ" וּמַחְשְׁבוֹתֶיךָ '). 

The explanation: “Rabot” (many)anything that is great and 
mighty. 

וְעָצוּם רַב שֶׁהוּא דָּבָר "רַבּוֹת"כָּל פֵּירוּשׁ  . 

See Zohar I, Parshas Vayechi, Ramaz 1; and in Bereishis 
Rabbah, end of Megillas Esther: 

 
סוֹף וּבְרַבָּה, א'; דֶּרֶ"ם וַיחְִי, פַּרְשַׁת א', חֵלֶק זהַֹר עַיּןֵ  

אֶסְתֵּר מְגִלַּת : 
“You find that the good attributes of the Holy One, blessed be 
He, [are expressed] in abundance in the increase of goodness, in 
the abundance of kindness, in the abundance of mercy, in the 
abundance of…” etc. 

 
"* הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁל טוֹבוֹת שֶׁמִּדּוֹת מוֹצֵא אַתָּה  

בְּרִבּוּי הַחֶסֶד, בְּרִבּוּי הַטּוֹב, וּרְבוֹי בְּהַשְׁפָּעָהבִּפְרוֹי  
ע"ש כוּ'" בְּרִבּוּי הָרַחֲמִים, . 

And this is “Rabot asita” (You have done many)that is, the 
supernal attributes which are beyond measure and limitation are 
called “rabot” (many), like the expression “rav chesed,” “rav 
tov,” etc. 

 
הָעֶלְיוֹנוֹת הַמִּדּוֹת עָשִׂיתָ"דְּהַייְנוּ, "רַבּוֹת וְזהֶוּ  

מַעְלָה כְּעִניְןָ "רַבּוֹת", שֶׁנּקְִרָאוֹת וּגְבוּל, מִמִּדָּה שֶׁלְּ  
כוּ טוּב" "וְרַב חֶסֶד", "וְרַב '. 

“Asita” (You have done)that they descended and were drawn 
into physical action. 

 " הַגַּשְׁמִיּוּת בַּעֲשִׂיּהָ וְנמְִשְׁכוּ עָשִׂיתָ"שֶׁנּשְִׁתַּלְשְׁלוּ . 

As explained in Tikkunei Zohar in the discourse Vayehi Miketz.  מִקֵּץ וַיהְִי הַמַּתְחִיל בְּדִבְרֵי זהַֹר בְּתִיקּוּניֵ שֶׁמְבוֹאָר כְּפִי . 

And nevertheless, “Your wonders and thoughts toward us”as our 
sages of blessed memory said: The thought of Israel preceded 
everything. 

 
אֵלֵינוּ"וּכְמָאֲמַר וּמַחְשְׁבוֹתֶיךָ "נפְִלְאוֹתֶיךָ זאֹת: כָּל וְעִם  

דָּבָר לְכָל קָדְמָה ישְִׂרָאֵל שֶׁל "מַחְשַׁבְתָּן רַזָּ"ל: ". 

And this is what is said: “And abundant is Your goodness to the 
house of Israel.” 

ישְִׂרָאֵל לְבֵית טוּב "וְרַב וְזהֶוּ:  ". 

And it is written: “How abundant is Your goodness, which You 
have hidden for those who fear You,” etc. 

כוּ לְירִֵאֶיךָ" צָפַנתְָּ אֲשֶׁר טוּבְךָ רַב "מָה וְכָתוּב:  '. 
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And see in Bereishis Rabbah, Parshas Toldos, Parsha 5: “Rabot 
asita…”“Why did [Isaac’s] eyes dim?” etc.in order that Yaakov 
would come and receive the blessings. 

 
כוּ', עָשִׂיתָ" "רַבּוֹת ה', פַּרְשָׁה תּוֹלְדוֹת בְּרַבָּה וְעַיּןֵ  

הַבְּרָכוֹת אֶת וְיטִּלֹ יעֲַקבֹ שֶׁיּבָאֹ כוּ'כְּדֵי כָּהוּ" "לָמָּה . 

And in Parshas Bo, section 15, on the verse “This month is for 
you”“Your charity,” etc.“Your mercy,” etc.see there. 

 
הַזּהֶ "הַחדֶֹשׁ פָּסוּק עַל פַּט"וֹ בּאֹ וּבְפַרְשַׁת  

עַיּןֵ כוּ', שֶׁלָּכֶם" "הָרַחֲמִים כוּ', שֶׁלָּכֶם" לָכֶם""הַצְּדָקָה  
 .שָׁם

And see what is written in the discourse Va’achaltem Achol, in 
the explanation of “that He did with you, to make you 
wonder”see there. 

 
אָכוֹל, וַאֲכַלְתֶּם הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ  

שָׁם לְהַפְלִיא"עַיּןֵ עִמָּכֶם עָשָׂה "אֲשֶׁר בִּפֵירוּשׁ . 

And this is “Because of this”He only said this at the time there is 
matzah and maror. 

 
מַצָּה שֶׁיּשֵׁ בִּשְׁעָה אֶלָּא אָמַרְתִּי זהֶ"לֹא "בַּעֲבוּר וְזהֶוּ  

 .וּמָרוֹר
For through the maror and the bitterness of distance from 
Hashem, through this, one arouses the Thirteen Attributes of 
Mercy, etc. 

 
זהֶ עַל־ידְֵי מֵה', מֵרִיחוּקוֹ וְהַמְּרִירוּת הַמָּרוֹר שֶׁעַל־ידְֵי  
כוּ הָרַחֲמִים מִדּוֹת י"ג מְעוֹרֵר '. 

As explained in the discourse Kol Dodi Hineh Zeh Ba, etc.  ֹכוּ בָא זהֶ הִנּהֵ דּוֹדִי קוֹל הַמַּתְחִיל בְּדִבְרֵי שֶׁכָּתוּב כְּמו '. 

And see in Bereishis Rabbah, Parshas Beshalach, end of section 
23, on the topic of “And he shall say on that day…” etc. 

 
בַּיּוֹם "וְאָמַר בְּעִניְןַ כ"ג, פַּרְשָׁה סוֹף בְּשַׁלַּח בְּרַבָּה וְעַיּןֵ  

כוּ הַהוּא" '. 
And the idea is, as it says in Menachos 53 [regarding the 
showbread]: “Let this come and receive this from this,” etc.and 
this is Moshe, who prophesied with ‘zeh’ (“this”), and he is the 
one who drew down the Torah. 

 
וְיקִַּבֵּל זהֶ "יבָוֹא דנ"ג: בְּמְנחָוֹת שֶׁכָּתוּב כְּמוֹ וְהָעִניְןָ  

וְהוּא בְּזהֶ, שֶׁנּתְִנבֵַּא משֶֹׁה וְהַייְנוּ כוּ', מִזּהֶ" זאֹת  
הַתּוֹרָה הַמְשָׁכַת . 

As is written in the discourse Rashei HaMatos on “To say: This 
is the thing,” etc. 

 
י הַמַּתְחִיל בְּדִבְרֵי שֶׁכָּתוּב וּכְמוֹ גַּבֵּי הַמַּטּוֹת, רָאשֵׁ  

כוּ הַדָּבָר" זהֶ "לֵאמרֹ '. 
And behold, the Torah is called “the droppings” (leftover flow) 
of supernal Chochmah. 

שֶׁלְּמַעְלָה חָכְמָה נוֹבְלוֹת נקְִרֵאת הַתּוֹרָה וְהִנּהֵ,  . 

However, in the future there will be a revelation of the inner 
dimension of the Torah, which is from the inner dimension of 
supernal Chochmah. 

 
שֶׁהִיא הַתּוֹרָה, פְּניִמִית גִּילּוּי יהְִיהֶ לֶעָתִיד אֲכֵן  

שֶׁלְּמַעְלָה חָכְמָה מִפְּניִמִית . 

And this is what is intended in Bereishis Rabbahthat in the future 
they will say twice “this is”“behold, our God… this is 
Hashem”that is, because the inner dimension of Abba will also 
be revealed. 

 
"זהֶ", תַּמְניֵ בֵּי יוֹמְרוּ בְּרַבָּ"השֶׁלֶּעָתִיד כִּוְּנוּ זהֶ וְעַל  

כֵּן גַּם שֶׁיּתְִגַּלֶּה עַל־ידְֵי דְּהַייְנוּ,'"ה "זהֶ אֱלֹהֵינוּ" "הִנּהֵ  
אַבָּא פְּניִמִיּוּת . 

And see what the Ramaz wrote in Parshas Toldos, page 135, on 
the verse “And he shall say on that day,” etc. 

 
עַל קל"ה דַּף תּוֹלְדוֹת פַּרְשַׁת הָרַמַ"ז שֶּׁכָּתַב מַה וְעַיּןֵ  

כוּ הַהוּא" בַּיּוֹם "וְאָמַר פָּסוּק '. 
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Nevertheless, this revelation is drawn through “today to do 
them.” 

לַעֲשׂוֹתָם "הַיּוֹם עַל־ידְֵי נמְִשָׁךְ זהֶ גִּילּוּי מָקוֹם, וּמִכָּל  ". 

And this is “Because of this”He only said this at the time when 
there is matzah and maror. 

 
מַצָּה שֶׁיּשֵׁ בִּשְׁעָה אֶלָּא אָמַרְתִּי זהֶ"לֹא "בַּעֲבוּר וְזהֶוּ  

 .וּמָרוֹר
That is, in the aspect of “today to do them,” for then is relevant 
the concept of free choice. 

 
שֶׁשַּׁיּךְָ הוּא שֶׁאָז לַעֲשׂוֹתָם", "הַיּוֹם בִּבְחִינתַ דְּהַייְנוּ,  
הַבְּחִירָה בְּחִינתַ . 

As it is written: “See, I have set before you life and good, and 
death and evil… and you shall choose life.” 

 
וְאֶת הַחַיּיִם אֶת לְפָניֶךָ נתַָתִּי "רְאֵה שֶׁכָּתוּב: וּכְמוֹ  

בַּחַיּיִם וּבָחַרְתָּ …הָרָע וְאֶת הַמָּוֶת וְאֶת הַטּוֹב ". 
And behold, it is stated in Pri Etz Chaim that “maror” (bitter 
herb) has the gematria of “death.” 

"מָוֶת גִּימַטְרִיּאָ ""מָרוֹר חַיּיִם, עֵץ בְּפְרִי אִיתָא וְהִנּהֵ  ". 

And the meaning is that physicality is called “death” and “evil,” 
for it perishes and decays. 

 
שֶׁהִיא וְ"רָע", "מָוֶת" נקְִרֵאת הַגַּשְׁמִיּוּת כִּי וּפֵירוּשׁ,  

וְנפְִסֶדֶת כָּלָה . 
And spirituality is called “life” and “good,” as explained in the 
discourse Ha’azinu Hashamayim. 

 
שֶׁנּתְִבָּאֵר וּכְמוֹ וְ"טוֹב", "חַיּיִם" נקְִרֵאת וְהָרוּחָניִּוּת  

הַשָּׁמַיםִ הַאֲזיִנוּ הַמַּתְחִיל בְּדִבְרֵי מִזּהֶ . 
Therefore, one must be in a state of maror and bitterness over 
having been drawn after physicality, etc., and [choose to] be in a 
state of “You shall choose life,” etc. 

 
מִמָּה וּמְרִירוּת מָרוֹר בְּבְחִינתַ לִהְיוֹת צָרִיךְ כֵּן וְעַל  

בַּחַיּיִם" "וּבָחַרְתָּ וּלִהְיוֹת כוּ', הַגַּשְׁמִיּוּת אַחַר שֶׁנּמְִשַׁךְ  
 .'כוּ

And this is only relevant now, but in the future it is said: “He will 
swallow up death forever” (Yeshayahu 25), 

 
אוֹמֵר הוּא לֶעָתִיד אֲבָל עַכְשָׁיו, רַק שַׁיּךְָ אֵינוֹ וְזהֶ  

כ"ה סִימָן )ישְַׁעְיהָ לָנצֶַח" הַמָּוֶת "בִּלַּע ). 

for physicality will no longer conceal or obscure, etc.  כוּ וּמַסְתִּיר מַעֲלִים הַגַּשְׁמִיּוּת יהְִיהֶ שֶׁלֹּא '. 

And this is: “Hashem will wipe away the tear…”for “tear” is the 
gematria of 120, the number of permutations of the name 
Elokim, from which derive concealment and obscurity, etc. 

 
ך"ק בְּגִימַטְרִיּאָ דִּמְעָה"שֶׁ"דִּמְעָה" 'ה "וּמָחָה וְזהֶוּ  

כוּ וְהַסֵּתֶר הַהֶעְלֵם נמְִשָׁךְ שֶׁמֵּהֶם "אֱלֹקִים", צֵרוּפֵי '. 

Rather, it will be as it says: “And Hashem will be to me for a 
God.” 

לֵאלֹקִים לִי 'ה "וְהָיהָ שֶׁכָּתוּב כְּמוֹ יהְִיהֶ אֶלָּא  ". 

Like [the parable of] Hashem bringing out the sun from its 
sheath, etc. 

 
מִנּרְַתִּיקָהּ" חַמָּה מוֹצִיא הוּא בָּרוּךְ "הַקָּדוֹשׁ דֶּרֶךְ עַל  

 .'כוּ
And if so, then the concept of maror will no longer apply, for 
maror is about the aspect of concealment, which is called 
“death.” 

 
עַל הוּא שֶׁהַמָּרוֹר מָרוֹר, בְּחִינתַ שַׁיּךְָ אֵין אָז כֵּן, וְאִם  

"מָוֶת הַנּקְִרָא הַהֶסְתֵּר, בְּחִינתַ ". 

Because then “He will swallow death,” etc., both spiritually and 
also in actual physicality. 

 
בַּגַּשְׁמִיּוּת וְכֵן בְּרוּחָניִּוּת, כוּ', הַמָּוֶת" "בִּלַּע אָז כִּי  

 .מַמָּשׁ
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And similarly, the concept of matzah, which is about guarding 
from chametz, is only relevant now. 

 
אֵינהָּ מֵהֶחָמֵץ, הַשִּׁמּוּר עִניְןַ שֶׁהִיא מַצָּה, בְּחִינתַ וְכֵן  

עַכְשָׁו רַק שַׁיּכֶֶת . 
But in the future it will be like [at the Exodus], when the dough 
did not have time to leaven 

לְהַחְמִיץ הִסְפִּיק שֶׁ"לֹא דֶּרֶךְ עַל יהְִיהֶ לֶעָתִיד אֲבָל  ", 

for it will be impossible for chametz to come into being, due to 
self-nullification, etc. 

 
כְּלָל, גַּשְׁמִי וְישֵׁ חָמֵץ, לִבְחִינתַ לָבוֹא אֶפְשָׁר שֶׁאִי  

כוּ הַבִּטּוּל מִחֲמַת '. 
Or even from chametz itself there will not be any nurture to the 
external forces. 

לַחִיצוֹניִם ינְיִקָה תִּהְיהֶ לֹא חָמֵץ מִבְּחִינתַ גַּם כִּי אוֹ  . 

That is, the chametz will not be a form of ego and arrogance of 
kelipah, but rather like “His heart was uplifted in the ways of 
Hashem.” 

 
דִּקְלִיפָּה, וְגַסּוּת ישֵׁ בְּחִינתַ הַחָמֵץ יהְִיהֶ שֶׁלֹּא דְּהַייְנוּ,  
ה בְּדַרְכֵי לִבּוֹ "וַיּגְִבַּהּ דֶּרֶךְ עַל אֶלָּא '". 

Like in the thanksgiving offering (Korban Todah), there were ten 
loaves of chametz. 

חָמֵץ חַלּוֹת עֲשָׂרָה הָיוּ תּוֹדָה שֶׁבְּקָרְבַּן וּכְמוֹ  . 

As the reason is explained based on the psalm Mizmor LeTodah 
(in the Siddur). 

)בַּסִּדּוּר לְתוֹדָה" "מִזמְוֹר פִּי עַל הַטַּעַם שֶׁכָּתוּב וּכְמוֹ  ). 

And our sages of blessed memory said in Vayikra Rabbah, 
Parshas Tzav, section 9: In the future, all sacrifices will be 
nullified, but the thanksgiving offering will not be nullified. 

 
כָּל לֶעָתִיד פ"ט: צַו פַּרְשַׁת בְּרַבָּה רַזָּ"ל אָמְרוּ וְהִנּהֵ  

כוּ בָּטֵל אֵינוֹ תּוֹדָה וְקָרְבַּן בְּטֵלִין, הַקָּרְבָּנוֹת '. 

And behold, all the sacrifices come with matzah, except for the 
chametz in the Todah offering and the two loaves [of Shavuos], 
which are brought chametz. 

 
שֶׁבַּתּוֹדָה מֵחָמֵץ חוּץ מַצָּה, בָּאוֹת הַקָּרְבָּנוֹת כָּל וְהֲרֵי  

חָמֵץ בָּאוֹת שֶׁהֵן הַלֶּחֶם וּשְׁתֵּי . 

If so, this proves that in the future, due to the intense revelation, 
even the chametz will be clarified and elevated. 

 
הַגִּילּוּי, עצֶֹם מִחֲמַת שֶׁלֶּעָתִיד, מֻכְרָח מִזּהֶ כֵּן, אִם  

הַחָמֵץ גַּם וְיתְִעַלֶּה יתְִבָּרֵר . 
And see what is written in the discourse Vayidaber on the Tree of 
Knowledge regarding the two loaves, which were brought 
chametz. 

 
הַדַּעַת, דְּעֵץ וַידְַבֵּר, הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ  

חָמֵץ בָּאוֹת שֶׁהָיוּ הַלֶּחֶם שְׁתֵּי מֵעִניְןַ . 

Therefore, the aspect of “Because of this”this is specifically at 
the time when there is matzah and maror, which is the aspect of 
“today to do them.” 

 
מַצָּה שֶׁיּשֵׁ בִּשְׁעָה דַּוְקָא זהֶ"זהֶוּ "בַּעֲבוּר בְּחִינתַ וְלָכֵן,  

לַעֲשׂוֹתָם "הַיּוֹם בְּחִינתַ שֶׁהוּא וּמָרוֹר, ". 

Only then can one draw down the aspect of “zeh” (this)the 
revelation of the Infinite Light of the Blessed One that surrounds 
all worlds. 

 
אוֹר גִּילּוּי הוּא "זהֶ", בְּחִינתַ מַמְשִׁיכִים דַּוְקָא אָזיֵ  

עָלְמִין כָּל הַסּוֹבֵב בָּרוּךְ־הוּא אֵין־סוֹף . 

For before Him, above and below are equal, therefore it is called 
“this” (zeh), as it is written: “The heavens and the earth I fill.” 

 
וּכְמוֹ "זהֶ", נקְִרָא כֵּן עַל שָׁוִין, וּמַטָּה מַעְלָה דְּקָמֵיהּ  

מָלֵא אֲניִ הָאָרֶץ וְאֶת הַשָּׁמַיםִ "אֶת שֶׁכָּתוּב: ". 
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In contrast, in the time to come, the aspect of teshuvah will not 
help, as it says in the Gemara, Shabbos 151b, on the verse: “That 
you shall say, ‘I have no desire in them,’” [which refers to days] 
that have neither merit nor liability, etc. 

 

וּכְמוֹ תְּשׁוּבָה, בְּחִינתַ מוֹעִיל אֵין לֶעָתִיד, כֵּן מַשְׁאֵין  
עַל ע"ב קנ"א דף דְּשַׁבָּת כ"ג פֶּרֶק בַּגְּמָרָא שֶׁכָּתוּב  

לֹא בָּהֶם שֶׁאֵין חֵפֶץ", בָהֶם לִי אֵין תּאֹמַר "אֲשֶׁר פָּסוּק  
כוּ חוֹבָה וְלֹא זכְוּת '. 

And see what is written in the discourse Kol Dodi regarding 
“Behold, this one comes, leaping,” etc. 

 
בְּעִניְןַ דּוֹדִי קוֹל הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּיֵן  

כוּ מְדַלֵּג" בָא זהֶ "הִנּהֵ '. 
And perhaps this can also resolve the above question regarding 
“This matzah that we eat, for what reason?”because the dough of 
our forefathers did not have time to become leavened. 

 
זוֹ "מַצָּה בְּעִניְןַ דְּלֵעֵיל הַקֻּשְׁיאָ לְתָרֵץ לוֹמַר ישֵׁ וְעוֹד  

הִסְפִּיק שֶׁלֹּא שׁוּם מָה""עַל שׁוּם עַל אוֹכְלִים שֶׁאֲנחְַנוּ  
לְהַחְמִיץ אֲבוֹתֵינוּ שֶׁל בְּצֵקָם ". 

But behold, they had already been commanded earlier: “In the 
evening you shall eat matzos”! 

מַצּוֹת תּאֹכְלוּ "בָּעֶרֶב מִקּוֹדֶם: נצְִטַוּוּ כְּבָר וְהֲלֹא  "?! 

The answer is that it is like what is written: “Declaring the end 
from the beginning,” as is written in Bereishis Rabbah, Parshas 
Bereishis, section 15, on the verse: “He encircled the whole land 
of Chavilah”but Chavilah didn’t yet exist, and you say 
“encircled”? Strange! 

 

"מַגִּיד שֶּׁכָּתוּב: מַה דֶּרֶךְ עַל שֶׁהוּא לוֹמַר, שֶׁיּשֵׁ  
פַּרְשַׁת בְּרַבָּה שֶׁכָּתוּב וּכְמוֹ אַחֲרִית", מֵרֵאשִׁית  
כָּל אֶת הַסּוֹבֵב "הוּא פָּסוּק עַל ט"ו פָּרָשָׁה בְּרֵאשִׁית  

אוֹמֵר וְאַתָּה חֲוִילָה, הָיתְָה לֹא הַחֲוִילָה"עֲדַיןִ אֶרֶץ  
אֶתְמְהָא "הַסּוֹבֵב"? ! 

Rather, “declaring the end from the beginning”so too here, the 
main point of “this matzah that we eat” is because the dough did 
not have time to leaven until He was revealed, etc. 

 
הָעִניְןָ עִקַּר כָּאן, גַּם אַחֲרִית"וְכֵן מֵרֵאשִׁית "מַגִּיד אֶלָּא  

שֶׁלֹּא שׁוּם "עַל הוּא אוֹכְלִים" שֶׁאֲנחְַנוּ זוֹ דְּ"מַצָּה  
כוּ שֶׁנּגְִלָה" עַד לְהַחְמִיץ אֲבוֹתֵינוּ שֶׁל בְּצֵקָם הִסְפִּיק '. 

And what was written earlier, “In the evening you shall eat 
matzos”this is like “declaring the end from the beginning.” 

 
דֶּרֶךְ עַל מַצּוֹת"זהֶוּ תּאֹכְלוּ "בָּעֶרֶב מִקּוֹדֶם שֶּׁכָּתוּב וּמַה  

אַחֲרִית מֵרֵאשִׁית "מַגִּיד ". 
Nevertheless, the truth is also as stated above that there are two 
levels of matzah. 

 
מַצָּה בְּחִינוֹת כְּנַ"לדְּשְׁתֵּי כֵּן גַּם הָאֱמֶת מָקוֹם, וּמִכָּל  
 .הֵם

This too is the meaning of “beginning” (reishis) and “end” 
(acharis). 

וְ"אַחֲרִית "רֵאשִׁית" פֵּירוּשׁ כֵּן גַּם וְזהֶוּ  ". 

“Reishis” [beginning]from below to above is the concept of “The 
beginning of wisdom is the fear of Hashem,” which is the lower 
fear (yirah tata’ah). 

 
" חָכְמָה "רֵאשִׁית עִניְןַ לְמַעְלָההוּא רֵאשִׁית"מִלְּמַטָּה  

תַּתָּאָה ירְִאָה עִניְןַ שֶׁזּהֶוּ ",'ה ירְִאַת . 

About this it is said: “If there is no fear, there is no wisdom”and 
this is the first matzah. 

 
הַמַּצָּה חָכְמָה"וְהִיא אֵין ,ירְִאָה אֵין "אִם אָמְרוּ שֶׁעָלֶיהָ  

 .הָרִאשׁוֹנהָ
And from this is drawn afterward the level of “acharis” [end], 
which is the second matzah. 

 
הַמַּצָּה הִיא "אַחֲרִית", בְּחִינתַ כָּךְ אַחַר נמְִשַׁךְ וּמִזּהֶ  

 .הַשֵּׁניִּהָ
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As written in Pardes of Rabbi Moshe Cordovero, entry 
“Acharis”this is the level of Yovel (Jubilee), and as is known, the 
Exodus from Egypt was drawn from the level of Yovel, from 
which freedom comes, etc. 

 
עֵרֶךְ הַקַּבָּלָה, לַבַּעַל בְּפַרְדֵּס שֶׁכָּתוּב וּכְמוֹ  

מִצְרַיםִ דְּיצְִיאַת וּכְנוֹדָע יוֹבֵל, בְּחִינתַ "אַחֲרִית"שֶׁזּהֶוּ  
כוּ הַחֵרוּת נמְִשֶׁךְ שֶׁמִּשָּׁם יוֹבֵל, מִבְּחִינתַ נמְִשֶׁכֶת '. 

And in Ma’areches Elokus, it is explained that “acharis” in 
numerical value is 475, the same as kesser (crown). 

 
(,475) ע"ה "אַחֲרִית" פֵּירֵשׁ אֱלֹקוּת וּבְמַאֲרֶכֶת  
כֶּתֶר גִּימַטְרִיּאָ . 

And it is the concept of the King of kings being revealed, etc.  כוּ הַמְּלָכִים מַלְכֵי מֶלֶךְ עֲלֵיהֶם שֶׁנּגְִלָה עִניְןַ וְהוּא '. 

And this is “declaring the end from the beginning”“declaring” 
(magid) implies drawing down, like the phrase “a river of fire 
flows forth.” 

 
הַמְשָׁכָה, לְשׁוֹן אַחֲרִית""מַגִּיד" מֵרֵאשִׁית "מַגִּיד וְזהֶוּ  

וְנפֵָיק דְּנגֵָיד דִּינוּר "נהָָר כְּמוֹ ". 

That through the level of “reishis,” which is the lower fear, they 
merited the level of “acharis,” which is the higher fear. 

 
זכָוּ תַּתָּאָה, ירְִאָה שֶׁהִיא "רֵאשִׁית" בְּחִינתַ שֶׁעַל־ידְֵי  
עִלָּאָה ירְִאָה הִיא "אַחֲרִית", לִבְחִינתַ . 

About this it is said: “If there is no wisdom, there is no fear”and 
this is “And with great awe,” meaning the revelation of the 
Shechinah, etc. 

 
ירְִאָה"וְזהֶוּ אֵין ,חָכְמָה אֵין "אִם אָמְרוּ שֶׁעָלֶיהָ  

כוּ שְׁכִינהָ גִּילּוּי זוֹ גָּדוֹל", "וּבְמוֹרָא '. 

And it is like the concept “The beginning is wedged in the end,” 
etc. 

כוּ בְּסוֹפָן" תְּחִלָּתָן "נעָוּץ וְכָעִניְןָ  '. 

[NOTE Summary:​
 The Alter Rebbe begins with a fundamental question: if the Jews were already commanded to eat matzah 
before leaving Egypt, why does the Haggadah say that we eat matzah because “their dough did not have time to 
rise”? 

He explains that there are two distinct levels of matzah. One is commanded from above, and the other emerges 
from a Divine revelation so intense that chametz simply cannot exist. This opens into a broader framework: the 
difference between Yom Tov and Shabbos. 

Yom Tov is the revelation of Binah, called “Mother,” where Divine light becomes graspable. This is why Yom 
Tov is associated with joy. Joy only exists when there is comprehension, when a being can perceive its 
movement from darkness to light. The soul rejoices like a child returning to see his father after distance, 
because now it understands the transformation. 

This process operates within hishtalshelus, the chain-like descent of reality, where each level emerges from 
another. In this structure, the lower can ascend and grasp its source, creating joy and delight. 
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In contrast, Shabbos is the revelation of Chochmah, called “Father,” which comes from ayin, absolute 
nothingness beyond comprehension. Here, there is no grasp, no relational awareness, only bittul, total 
nullification. Therefore, there is no revealed joy on Shabbos, because joy requires awareness and contrast. 

This distinction explains why matzah is called “food of faith.” Matzah represents mochin d’Abba, a 
supra-rational connection to the Divine that bypasses understanding. Just as a child recognizes a father before 
understanding what a father is, matzah connects a person to G-d beyond intellect. 

Chametz, by contrast, represents ego and expansion, the yetzer hara. When the Infinite Light is revealed in the 
mode of Chochmah, “like darkness, like light,” there is no room for ego at all. This is why, at the moment of the 
Exodus, the dough could not rise. The revelation itself eliminated the possibility of spiritual inflation. 

The Alter Rebbe further explains that the Exodus required a revelation beyond hishtalshelus. That is why it was 
“I and not an angel.” Any mediated revelation through angels belongs to structured, limited flow. But Egypt, 
being a place of extreme impurity, required a direct revelation from the Essence, from a level where even 
darkness does not conceal. 

There are also two types of matzah:​
 The first night, an obligation, is the drawing of mochin d’Abba, a direct infusion of supra-rational Divine light.​
 The remaining days are about sustaining and integrating this light into the seven middos, refining the emotional 
structure where the yetzer hara operates. 

Maror represents bitterness over distance from G-d, which awakens the Thirteen Attributes of Mercy. This is 
necessary now, in a world of concealment, where choice exists. But in the future, when “He will swallow death 
forever,” neither maror nor matzah as we know them will be necessary, because there will be no concealment 
and no ego to guard against. 

Ultimately, the phrase “Because of this Hashem did for me” refers to the power of mitzvah action. Through 
matzah, a person draws down the Infinite Light into the lowest realm, into Asiyah itself. The highest light 
becomes internalized specifically through concrete action in this world. 

Practical Takeaway:​
 There are two modes of spiritual life: understanding and surrender. 

Understanding creates joy. When you reflect, grow, and recognize how far you’ve come, you experience deep 
simcha. This is the avodah of Yom Tov, to internalize, to grasp, to celebrate movement from darkness to light. 
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But there is a deeper mode: connection beyond understanding. This is matzah. This is doing what is right even 
when you don’t feel it, don’t understand it, and can’t explain it. This is the quiet, simple, ego-less commitment 
that connects you to something infinite. 

The yetzer hara thrives on expansion, on ego, on “rising.” The way to counter it is not always through 
intellectual battle, but through matzah, through simplicity, humility, and direct action. 

And most importantly: real transformation happens not through ideas alone, but through action. “Because of 
this Hashem did for me.” When you act differently, even in small ways, you open channels for a light far 
beyond your current level. 

Chassidic Story:​
 Rabbi Shneur Zalman once observed a simple Jew eating matzah on Pesach with intense sincerity, though he 
lacked any deep understanding of the kabbalistic meanings. The Alter Rebbe remarked that this Jew, through 
his simple act, was connecting to a level of G-dliness higher than many scholars could reach through 
comprehension alone. 

Later, he explained to his students that the essence of matzah is not its intellectual symbolism, but its ability to 
draw down mochin d’Abba, a level beyond understanding. This simple Jew, through his pure action and faith, 
accessed that level directly. 

The students, who had been deeply engaged in complex study, realized that while their understanding brought 
them joy and depth, it was the simplicity of action that opened the highest channels. 

Therapeutic Psychological Integration (TPX) 

Understanding vs. Surrender​
 There are two fundamentally different ways people relate to growth. One is through understanding, making 
sense of your experiences, seeing patterns, learning, integrating. This brings clarity and emotional reward. It 
feels like progress. 

The other is through surrender, doing what is right even when it doesn’t make sense yet. This feels 
uncomfortable, sometimes even empty, because there is no immediate emotional payoff. 

Most people get stuck because they rely only on the first mode. If it doesn’t feel meaningful, they stop. 
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But the Alter Rebbe is telling you something radical: the deepest transformation often happens in the second 
mode. 

Why Joy Needs Understanding​
 Joy comes from contrast. You recognize where you were and where you are now. That recognition creates 
emotional expansion. 

This is why insight feels so good. Therapy breakthroughs feel good. Spiritual clarity feels good. You finally 
“get it.” 

But this also creates a dependency. If you don’t feel that clarity, you assume nothing is happening. 

The Power of “Matzah Mode”​
 Matzah represents action without expansion. No ego, no inflation, no story. 

In psychological terms, this is behavioral commitment without emotional validation. 

You show up. You act right. You hold your values. Even when it feels flat. 

This is incredibly powerful because it bypasses the ego. It doesn’t need to feel special, important, or elevated. 

And ironically, this is what creates the deepest shifts. 

The Ego Problem (Chametz)​
 Chametz is not just arrogance. It is the need to feel something in order to act. 

“I need to feel inspired.”​
 “I need to understand why.”​
 “I need to be in the right mindset.” 

That is spiritual inflation. 

And it quietly blocks growth. 

Direct vs. Mediated Change​
 Sometimes you try to change through systems, techniques, frameworks. These are like “angels,” structured 
processes. 
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They help, but they are limited. 

Real breakthroughs often happen when something cuts through everything, when you act directly, beyond your 
current system. 

That is “I and not an angel.” 

Application​
 Pick one area in your life where you are waiting to feel ready. 

Now remove the emotional requirement. 

Act anyway. 

Not dramatically. Not perfectly. Just consistently. 

That is matzah. 

Over time, something deeper begins to shift. Not because you understood more, but because you aligned more. 

Modern Story​
 A young professional was struggling with consistency. He read books, listened to podcasts, understood exactly 
what he needed to do, but couldn’t follow through. 

His coach told him: “For the next 30 days, I don’t care how you feel. You do the action. No negotiation.” 

At first, it felt mechanical and empty. No motivation. No excitement. 

But around day 18, something changed. The resistance dropped. The identity shifted. He wasn’t someone trying 
anymore. He was someone doing. 

Later, he said: “I spent years trying to understand my way into change. But the real shift happened when I 
stopped needing to feel it.” 

That is matzah. ​
END NOTE] 
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