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יחוֹת ת מִשִׂ רָשַׁ ת־פָּ בָּ צַוָּה, שַׁ ה’תשנ"ב אֲדָר־רִאשׁוֹן י"א תְּ ​
From the talks of Shabbat Parashat Tetzaveh, 11 Adar I, 5752 (1992) 

Introduction 

Rabbi Menachem Mendel Schneerson (1902–1994), the seventh Lubavitcher Rebbe, transformed Chassidic 
thought into a living, global program of Divine service. In his teachings on Parashat Tetzaveh, he reveals how 

the Menorah and the Ketoret are not merely Temple rituals, but the inner architecture of the Jewish soul. 
Through them, he explains how the deepest point of a Jew, the Yechidah, becomes integrated into daily life, 

illuminating the world itself. 

 (א)
At the beginning and the end of Parashat Tetzaveh, there is a 
discussion regarding the lighting of the Menorah:  הַתְחָלַת ת וְסִיוּם בְּ רָשַׁ צַוָּה פָּ ר תְּ הַדְלָקַת אוֹדוֹת מְדַבֵּ  

נוֹרָה נֵרוֹת הַמְּ : 
- At the beginning of the Parashah – "And they shall take to you 
pure olive oil... to kindle a continuous lamp, in the Tent of 
Meeting... Aharon and his sons shall arrange it from evening 
until morning." 

 
הַתְחָלַת - ה בְּ רָשָׁ מֶן אֵלֶיךָ וְיקְִחוּ" – הַפָּ 'גּוֹ זךְָ זיַתִ שֶׁ  

מִיד נרֵ לְהַעֲלֹת אַהֲרןֹ אתֹוֹ יעֲַרךְֹ 'גּוֹ מוֹעֵד בְּאהֶֹל ,תָּ  
בֹּקֶר עַד מֵעֶרֶב וּבָניָו גּוֹ  '". 

- And at the end of the Parashah – "Every morning, when he 
cleans the lamps... and when Aharon kindles the lamps in the 
evening." 

ה וּבְסִיוּם -  רָשָׁ בֹּקֶר" – הַפָּ  בֹּקֶר בַּ  הֵיטִיבוֹ בַּ אֶת בְּ  
ין הַנֵּרוֹת אֶת אַהֲרןֹ וּבְהַעֲלֹת 'גּוֹ הַנֵּרוֹת יםִ בֵּ הָעַרְבַּ ". 

And the primary novelty at the end of the Parashah is that the 
lighting of the lamps is connected to the offering of incense: 

 
ר סִיּוּם הַחִדּוּשׁ וְעִקַּ בְּ ה שֶׁ רָשָׁ הַדְלָקַת – הַפָּ הַנֵּרוֹת שֶׁ  

טָרֶת עִם קְשׁוּרָה הַקְּ : 
"And you shall make an altar for burning incense... and Aharon 
shall burn upon it incense of spices every morning when he 
cleans the lamps, he shall burn it. And when Aharon kindles the 
lamps in the evening, he shall burn it." 

 

" יתָ חַ וְעָשִׂ אַהֲרןֹ עָלָיו וְהִקְטִיר 'וְגוֹ קְטרֶֹת מִקְטַר מִזבֵּ  
ים קְטרֶֹת בֹּקֶר סַמִּ  בֹּקֶר בַּ  הֵיטִיבוֹ בַּ הַנֵּרוֹת אֶת בְּ  

ין הַנֵּרוֹת אֶת אַהֲרןֹ וּבְהַעֲלֹת ,יקְַטִירֶנָּה יםִ בֵּ הָעַרְבַּ  
 ."יקְַטִירֶנָּה

That is, the offering of incense is at the time of preparing and 
kindling the lamps ("When arranging the lamps, incense shall be 
burned; when kindling the lamps, incense shall be burned"). 

 
טָרַת ,הַינְוּ הַקְּ טרֶֹת שֶׁ זְּמַן הִיא הַקְּ וְהַעֲלָאַת הֲטָבַת בִּ  

ן)" הַנֵּרוֹת עִדַּ הֵא הֲטָבָה בְּ ן ,קְטרֶֹת מִקְטֵר תְּ עִדָּ בְּ  
הֵא הַדְלָקָה קְטרֶֹת מִקְטַר תְּ "). 

And even more than this – that the offering of incense is in the 
middle of the preparation of the lamps: 

טָרֶת – מִזֶּה וִיתֵרָה  הַקְּ אֶמְצַע הִיא שֶׁ הַנֵּרוֹת הֲטָבַת בְּ : 

- According to the opinion of the Sages – "He should not 
complete the preparation of the lamps (all seven lamps, but only 
five), and afterward offer the incense; rather, he should offer the 

 
בַע הַנֵּרוֹת אֶת ייֵטִיב "לֹא – חֲכָמִים לְדַעַת - נרֵוֹת, )שֶׁ  

יקְַטִיר אֶלָּא יקְַטִיר, וְאַחַר־כָּךְ חָמֵשׁ( רַק אֶלָּא  
אֶמְצַע( יםִ הֲטָבַת )יגְִמרֹ ייֵטִיב וְאַחַר־כָּךְ )בָּ תַּ שְׁ )". 
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incense (in the middle) and then complete the preparation (finish 
preparing the remaining two)." 
That is, they interrupt between the preparation of the first five 
lamps and the preparation of the last two lamps with the offering 
of the incense. 

 
פְסִיקִין הַינְוּ, מַּ ין שֶׁ י לַהֲטָבַת נרֵוֹת חָמֵשׁ הֲטָבַת בֵּ תֵּ שְׁ  
טָרֶת נרֵוֹת קְּ בַּ . 

(Unlike the opinion of Abba Shaul, who holds that one first 
completes the preparation of all the lamps and then offers the 
incense... as it is written: "In the morning, when he prepares the 
lamps, then he shall offer it," and they interrupt between the 
preparation of the five lamps and the preparation of the last two 
lamps with the sprinkling of the blood of the Tamid offering). 

 

( לָא דַעַת דְּ אוּל, אַבָּא כְּ יב שָׁ טִּ מַּ ן( שֶׁ לָּ וְאַחַר־כָּךְ )כַּ  
כְתִיב: ... מַקְטִיר בֹּקֶר דִּ  בֹּקֶר "בַּ  הֵיטִיבוֹ בַּ הַנֵּרוֹת אֶת בְּ  

ין וּמַפְסִיקִין יקְַטִירֶנָּה", וְהָדַר נרֵוֹת חָמֵשׁ הֲטָבַת בֵּ  
י לַהֲטָבַת תֵּ זרְִיקַת נרֵוֹת שְׁ ם בִּ מִיד דַּ הַתָּ ). 

And the halachah follows the Sages – as ruled by Rambam:  חֲכָמִים וַהֲלָכָה ין – כַּ פְסַק־דִּ הָרַמְבַּ"ם כִּ . 

- After the blood (of the Tamid offering) is sprinkled, the one in 
the Heichal prepares five lamps and both exit the Heichal… and 
afterward, they cast lots… and the one who merits the incense 
enters and offers it. Then, the one who merited the cleaning of 
the Menorah enters and prepares the remaining two lamps. 

 

דּוֹרְקִין אַחַר - ם אֶת שֶׁ מִיד( הַדָּ הַתָּ זהֶ מֵטִיב )דְּ  
הֵיכָל בַּ ניֵהֶם וְיוֹצְאִין נרֵוֹת חָמֵשׁ שֶׁ הַהֵיכָל... מִן שְׁ  

טרֶֹת וְזוֹכֶה מְפִיסִין... וְאַחַר־כָּךְ זָּכָה מִי בַּקְּ וְנכְִנסָ שֶׁ  
זָּכָה זהֶ נכְִנסָ וְאַחַר־כָּךְ וּמַקְטִיר, שּׁוּן שֶׁ דִּ נוֹרָה בְּ הַמְּ  
י וּמֵטִיב תֵּ הַנֵּרוֹת שְׁ ". 

And it is necessary to explain the concept of the offering of 
incense and the kindling of the lamps and their connection in the 
service of man— 

 
ל עִניְנָםָ תּוֹכֶן לְבָאֵר וְישֵׁ טרֶֹת שֶׁ לָקַת הַקְּ הַנֵּרוֹת וְהַדְּ  

יָּכוּתָם עֲבוֹדַת זהֶ־לָזהֶ וְשַׁ הָאָדָם בַּ  

as it is known that all matters of the Mishkan and the Beit 
HaMikdash exist in the daily service of man in the Mishkan and 
Mikdash within him (as it is written: "And they shall make for 
Me a sanctuary, and I shall dwell within them," it does not say 
"within it," but rather "within them," meaning within each and 
every individual). 

 

יָּדוּעַ - כָּל כַּ ן הָעִניְנָיִם שֶׁ כָּ שְׁ בַּמִּ שׁ שֶׁ קְדָּ נםָ וּבַמִּ ישְׁ  
עֲבוֹדַת כָל הָאָדָם בַּ ן וָיוֹם יוֹם בְּ כָּ שְׁ שׁ בַּמִּ בּוֹ וּמִקְדָּ שֶׁ  

כָּתוּב: )כְּמוֹ שׁ לִי "וְעָשׂוּ שֶׁ י מִקְדָּ כַנתִּ בְּתוֹכָם", וְשָׁ  
כָּל־אֶחָד בְּתוֹךְ "בְּתוֹכָם", אֶלָּא נאֱֶמַר, לֹא בְּתוֹכוֹ  

 .(וְאֶחָד

And as emphasized in our recitation ("And let our lips substitute 
for bulls") at the beginning of the prayer: 

 
דְגָּשׁ אֲמִירָתֵנוּ וְכַמָּ מָה בַּ לְּ פָתֵינוּ"( פָרִים )"וּנשַׁ שְׂ  

הַתְחָלַת פִלָּה בְּ הַתְּ : 
the passage of Terumat HaDeshen, the passage of Tamid, and the 
passage of Ketoret, 

 
ת רָשַׁ רוּמַת פָּ ן, תְּ שֶׁ ת הַדָּ רָשַׁ מִיד, פָּ ת הַתָּ וּפָרָשַׁ  

טרֶֹת  ,הַקְּ
and even to the extent that Abaye would explain the order of the 
arrangement of the altar, etc. 

יֵּי וְעַד  עֲרָכָה סֵדֶר מְסַבֵּר הֲוָה לְאַבַּ כוּ הַמַּ '. 

And with even greater emphasis in the section of the 
Ketoret—that in addition to the recitation of the passage from the 
Written Torah (as with the sections of Terumat HaDeshen and 
Tamid), 

 
ה ת יתְֵרָה וּבְהַדְגָּשָׁ פָרָשַׁ טרֶֹת בְּ לְבַד – הַקְּ מִּ אֲמִירַת שֶׁ  

ה רָשָׁ כְתָב בַּתּוֹרָה הַפָּ בִּ יּוֹת שֶׁ רָשִׁ בַפָּ רוּמַת )כְּ תְּ ן דִּ שֶׁ הַדָּ  
מִיד  ,(וּדְהַתָּ
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in Parashat Ki Tisa: "Take for yourself spices... and you shall 
make it into incense... and you shall place some of it..." 

 
** ת רָשַׁ פָּ א: בְּ שָּׂ ים לְךָ "קַח תִּ יתָ גּוֹ' סַמִּ אוֹתָהּ וְעָשִׂ  

טרֶֹת נָּה וְנתַָתָּ גּוֹ' קְּ גּוֹ מִמֶּ '". 
[Including also an emphasis on its connection to the lighting of 
the lamps, as it continues and states: 

 
[ ת גַּם כּוֹלֵל יָּכוּתָהּ הַדְגָּשַׁ לָקַת שַׁ פִי הַנֵּרוֹת, לְהַדְּ כְּ  

יכִים מְשִׁ מַּ וְנאֱֶמַר שֶׁ : 
"And Aharon shall burn upon it incense... when he prepares the 
lamps... and when Aharon kindles the lamps..."], 

 
" טרֶֹת אַהֲרןֹ עָלָיו וְהִקְטִיר הֵיטִיבוֹ גּוֹ' קְּ הַנֵּרוֹת אֶת בְּ  

גּוֹ הַנֵּרוֹת אֶת אַהֲרןֹ וּבְהַעֲלֹת גּוֹ' '"], 
they add and elaborate further on the details of the preparation of 
the Ketoret, as explained in the Baraita: 

 
פְרָטֵי גַּם וּמַאֲרִיכִים מוֹסִיפִים טרֶֹת הֲכָנתַ בִּ הַקְּ  

אֲרוּ נִּתְבָּ רַיתְָא שֶׁ בָּ בַּ : 
"The Rabbis taught: How was the incense compound prepared?... 
and there were eleven spices in it...", as will be explained later. 

 
" נוּ נןָ: תָּ טרֶֹת פְּטוּם רַבָּ יצַד הַקְּ ר וְאַחַד וְכוּ' כֵּ עָשָׂ  

מָניִם ן וְכוּ'", בָהּ הָיוּ סַמְּ דִלְקַמָּ כְּ . 

 (ב)
And first, a question and wonder regarding the section of the 
lamps and the section of the incense altar at the beginning and 
end of Parashat Tetzaveh: 

 
ם . אֵלָה וּבְהַקְדָּ ת וּתְמִיהָה שְׁ נוֹגֵעַלְפָרָשַׁ הַנֵּרוֹת בְּ  

ת טרֶֹת מִזבַּח וּפָרָשַׁ הַתְחָלַת הַקְּ בְּ ת וְסִיּוּם שֶׁ רָשַׁ פָּ  
צַוָּה  :תְּ

After Parashat Terumah, in which the details of the construction 
of the Mishkan were explained, 

 
ת לְאַחֲרֵי רָשַׁ רוּמָה, פָּ בָּהּ תְּ אֲרוּ שֶׁ רָטֵי נתְִבָּ הָעִניְנָיִם פְּ  

מְלֶאכֶת ן דִּ כָּ שְׁ הַמִּ , 
Parashat Tetzaveh begins with the priesthood of Aharon and his 
sons: 

ת מַתְחִילָה  רָשַׁ צַוָּה פָּ כְהֲנתָוֹ תְּ ל בִּ וּבָניָו אַהֲרןֹ שֶׁ  – 

"And you shall bring near to yourself (after you complete the 
work of the Mishkan) Aharon your brother and his sons... to 
serve Me as priests," 

 
" ה גְמרֹ )לְאַחֲרֵי אֵלֶיךָ הַקְרֵב וְאַתָּ תִּ ן( מְלֶאכֶת שֶׁ כָּ שְׁ הַמִּ  

ניָו וְאֶת אָחִיךָ אַהֲרןֹ אֶת לִי לְכַהֲנוֹ גּוֹ' בָּ ". 

through the making of the priestly garments:  יַּת עַל־ידְֵי גְדֵי עֲשִׂ הֻנָּה בִּ כְּ  
"And you shall make sacred garments... to sanctify him to serve 
Me as a priest," to bring him into the priesthood through the 
garments so that he will be a priest to Me, 

 
" יתָ גְדֵי וְעָשִׂ שׁוֹ גּוֹ' קדֶֹשׁ בִּ לְהַכְניִסוֹ לִי," לְכַהֲנוֹ לְקַדְּ  

גָדִים עַל־ידְֵי לִכְהֻנָּה יְּהֵא הַבְּ כֹּהֵן שֶׁ לִי  . 

as is detailed further in the continuation of the Parashah (until the 
fourth Aliyah); 

בֹּאָר  מְ פְרָטִיּוּת כַּ ךְ בִּ הֶמְשֶׁ ה בְּ רָשָׁ רְבִיעִי )עַד הַפָּ ); 

and until the filling of their hands for the priesthood:  לִכְהֻנָּה ידְֵיהֶם לְמִלּוּי וְעַד : 
"And this is the thing that you shall do to them to sanctify them 
to serve Me as priests... and you shall fill the hands of Aharon 
and his sons," 

 
" בָר וְזהֶ ר הַדָּ ה אֲשֶׁ עֲשֶׂ שׁ לָהֶם תַּ גּוֹ' לִי לְכַהֵן אתָֹם לְקַדַּ  

ניָו וְידַ אַהֲרןֹ ידַ וּמִלֵּאתָ בָּ ". 

through the details of the seven days of inauguration,  רָטֵי עַל־ידְֵי בְעַת הָעִניְנָיִם פְּ שִׁ לּוּאִים ימְֵי דִּ הַמִּ  

(for through these inaugurations, their hands were filled, and they 
were sanctified to the priesthood), 

 
( עַל־ידְֵי לּוּאִים שֶׁ שׁוּ ידְֵיהֶם נתְִמַלְּאוּ הַלָּלוּ הַמִּ וְנתְִקַדְּ  

 (לִכְהֻנָּה
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which are explained in the continuation of the Parashah (from the 
fourth Aliyah until the sixth). 

אֲרוּ  נִּתְבָּ ךְ שֶׁ הֶמְשֵׁ ה בְּ רָשָׁ י עַד )מֵרְבִיעִי הַפָּ שִּׁ שִׁ ). 

And since most of Parashat Tetzaveh deals with the priesthood of 
Aharon, it is necessary to understand: 

 
רֻבָּהּ וְכֵיוָן כֻלָּהּ שֶׁ ל כְּ ת שֶׁ רָשַׁ צַוָּה פָּ כְהֻנָּתוֹ עוֹסֶקֶת תְּ בִּ  
ל לְהָבִין צָרִיךְ – אַהֲרןֹ שֶׁ : 

What is the reason that its beginning is with the section of the 
lamps and its conclusion is with the section of the incense altar? 

 
עַם מַהוּ חָלָתָהּ הַטַּ הַתְּ ת שֶׁ פָרָשַׁ וְסִיּוּמָהּ הַנֵּרוֹת בְּ  

ת פָרָשַׁ טרֶֹת מִזבַּח בְּ הַקְּ ? 
And even more so—these two sections (the section of the lamps 
and the section of the incense altar) were seemingly written out 
of place. 

 
י – מִזּוֹ וִיתֵרָה תֵּ יּוֹת שְׁ רָשִׁ ת אֵלּוּ פָּ רָשַׁ הַנֵּרוֹת )פָּ  

ת טרֶֹת( מִזבַּח וּפָרָשַׁ בוּ הַקְּ לֹּא לִכְאוֹרָה נכְִתְּ מְקוֹמָן שֶׁ בִּ . 

The section of the lamps—since it is stated here only in the order 
of the construction of the Mishkan to explain the necessity of the 
Menorah, 

 
ת רָשַׁ יוָן – הַנֵּרוֹת פָּ לֹּא כִּ עַל אֶלָּא )כָּאן( נאֶֶמְרָה שֶׁ  
ן מְלֶאכֶת סֵדֶר כָּ שְׁ נוֹרָה צרֶֹךְ לְפָרֵשׁ הַמִּ הַמְּ " 

its proper place (seemingly) should be in the order of the 
construction of the Mishkan, following the making of the 
Menorah in Parashat Terumah, 

 
סֵדֶר )לִכְאוֹרָה( מְקוֹמָהּ ן, מְלֶאכֶת בְּ כָּ שְׁ ךְ הַמִּ הַמְשֵׁ בְּ  
יַּת נוֹרָה לַעֲשִׂ ת הַמְּ פָרָשַׁ רוּמָה בְּ תְּ  

(especially since at the conclusion of the making of the Menorah, 
it is stated: "And he shall kindle its lamps") 

 
( סִיּוּם וּבִפְרָט בְּ ה שֶׁ נוֹרָה מַעֲשֵׂ אֶת "וְהֶעֱלָה נאֱֶמַר: הַמְּ  

 ,("נרֵתֶֹיהָ
and not at the beginning of Parashat Tetzaveh, which discusses 
the priesthood of Aharon? 

 
הַתְחָלַת וְלֹא ת בְּ רָשַׁ צַוָּה, פָּ בָּהּ תְּ הֻנַּת אוֹדוֹת מְדַבֵּר שֶׁ כְּ  

 ?אַהֲרןֹ
And the section of the incense altar—as the commentators have 
questioned—its proper place (seemingly) should be in Parashat 
Terumah, 

 
ת טרֶֹת, מִזבַּח וּפָרָשַׁ פִי הַקְּ הִקְשׁוּ כְּ ים, שֶׁ פָרְשִׁ הַמְּ  

קוֹמָהּ מְּ ת )לִכְאוֹרָה( שֶׁ פָרָשַׁ רוּמָה בְּ תְּ , 

together with all the vessels of the Mishkan (the Aron, the Table, 
the Menorah, and the Outer Altar), 

 
יחַַד לֵי כָּל עִם בְּ ן כְּ כָּ שְׁ לְחָן, )הָאָרוֹן, הַמִּ נוֹרָה הַשֻּׁ הַמְּ  

חַ הַחִיצוֹן וּמִזבֵּ ), 
and not at the end of Parashat Tetzaveh, after all the details of the 
Mishkan and its vessels, the priestly garments, and the 
inauguration. 

 
ת בְּסוֹף וְלֹא רָשַׁ צַוָּה, פָּ רָטֵי כָּל לְאַחֲרֵי תְּ הָעִניְנָיִם פְּ  

ן כָּ שַׁ מְּ גְדֵי וְכֵלָיו, דִּ הֻנָּה בִּ לּוּאִים כְּ וְהַמִּ ? 

 (ג)
And it can be said that the explanation for this is:  ֵׁזהֶ הַבִּיאוּר לוֹמַר וְיש בָּ  
The placement of the section of the incense altar (which is not in 
its natural place, together with all the vessels of the Mishkan in 
Parashat Terumah, but rather) after the Mishkan and its vessels, 
the priestly garments, and the inauguration, 

 
תִיבַת ת כְּ רָשַׁ טרֶֹת מִזבַּח פָּ לֹּא הַקְּ מְקוֹמָהּ, )שֶׁ יחַַד בִּ בְּ  

לֵי כָּל עִם ן כְּ כָּ שְׁ ת הַמִּ פָרָשַׁ רוּמָה, בְּ לְאַחֲרֵי אֶלָּא( תְּ  
ן כָּ שְׁ גְדֵי וְכֵלָיו, הַמִּ הֻנָּה בִּ לּוּאִים כְּ וְהַמִּ , 
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is in order to emphasize the unique greatness of the incense altar, 
since through it the primary purpose of the Mishkan is completed 
("the initial thought is the final action"). 

 
דֵי הִיא, עֲלָה לְהַדְגִּישׁ כְּ יחֶֻדֶת הַמַּ ל הַמְּ מִזבַּח שֶׁ  

טרֶֹת, יוָן הַקְּ עַל כִּ לֶמֶת ידָָהּ שֶׁ ר נשְׁ וֲּנתַ עִיקַּ ן כַּ כָּ שְׁ הַמִּ  
חִלַּת בָה )"תְּ חֲשָׁ ה סוֹף הַמַּ עֲשֶׂ הַמַּ "**). 

As it is stated in the Midrash, that when the Mishkan and all its 
vessels were made, and the offerings were slaughtered, etc., the 
Shechinah did not descend until they offered the Ketoret. 

 
דְאִיתָא דְרָשׁ, כִּ מִּ ה בַּ נַּעֲשָׂ כְּשֶׁ ן שֶׁ כָּ שְׁ לָיו וְכָל הַמִּ חַט כֵּ וְשָׁ  

נוֹת אֶת רְבָּ כִינהָ ירְָדָה לֹא וְכוּ' הַקָּ הִקְרִיבוּ עַד שְׁ אֶת שֶׁ  
טרֶֹת  ."הַקְּ

And among the explanations for this in the service of man toward 
his Creator: 

יאוּרִים  זהֶ וּמֵהַבִּ עֲבוֹדַת – בָּ לְקוֹנוֹ הָאָדָם בַּ : 

Our Sages, of blessed memory, said: "There were two 
altars—one of gold (the inner altar), corresponding to the soul of 
man, and one of copper (the outer altar), corresponding to the 
body of man..." 

 
** י זַ"ל: חֲכָמֵינוּ אָמְרוּ תֵּ ל אֶחָד הָיוּ, מִזבְּחוֹת "שְׁ שֶׁ  

חַ זהָָב ניִמִי( )מִזבֵּ נגֶֶד הַפְּ ל נפֶֶשׁ כְּ ל וְאֶחָד אָדָם, שֶׁ שֶׁ  
ת חַ נחְשֶׁ נגֶֶד הַחִיצוֹן( )מִזבֵּ ל גּוּפוֹ כְּ אָדָם שֶׁ ..." 

Just as the body eats, so too the copper altar "consumes" its 
sacrifices as food, 

 
" ם הַגּוּף כְּשֵׁ חַ כָּךְ אוֹכֵל, שֶׁ ת מִזבֵּ נוֹתָיו הַנְּחשֶׁ קָרְבָּ  

 ",לְמַאֲכָל
and just as souls derive pleasure only from scent, so too nothing 
was offered upon the gold altar except incense of spices, 
something that is made for fragrance. 

 
" ם מוֹת וּכְשֵׁ הַנְּשָׁ לֹא לְכָךְ הָרֵיחַ, מִן אֶלָּא נהֱֶנוֹת אֵינןָ שֶׁ  

חַ נקְִרָב הָיהָ מִזבֵּ טרֶֹת אֶלָּא הַזָּהָב בְּ ים, קְּ בָר סַמִּ דָּ  
לְרֵיחַ הֶעָשׂוּי ". 

And in addition to this—and one depends on the other—through 
the offerings on the Copper Altar, a closeness to the Holy One, 
Blessed be He, is achieved (Korban from the word Karov, 
meaning "close"), 

 
** הָא וְהָא – לָזהֶ וְנוֹסֵף לְיאָ בְּ עַל־ידְֵי – תַּ נוֹת שֶׁ רְבָּ הַקָּ  

י עַל־גַּבֵּ ת, מִזבַּח שֶׁ ה הַנְּחשֶׁ רוּב נעֲַשֶׂ הַקֵּ  
דוֹשׁ־בָּרוּךְ־הוּא ן לְהַקָּ קָרוֹב מִלְּשׁוֹן )קָרְבָּ "). 

whereas through the Ketoret, not only is closeness achieved, but 
even more—a bond and connection (Ketoret from the word 
Kesher and Chibur, meaning "bond" and "connection"), 

 
** טרֶֹת, עַל־ידְֵי וְאִלּוּ ה הַקְּ רוּב, רַק )לֹא נעֲַשֶׂ אֶלָּא קֵּ  

ר מִזֶּה( יתְֵרָה שָׁ טרֶֹת וְהַחִבּוּר הַקְּ ר מִלְּשׁוֹן )קְּ שָׁ קְּ  
 ,("וְחִבּוּר

to the extent that they become a single entity, as the Zohar states: 
"With one bond, I am bound." 

 
ים וְעַד נַּעֲשִׂ זֹּהַר: כִּלְשׁוֹן אַחַת, מְצִיאוּת שֶׁ חַד הַ "בְּ  

טִירָא רְנאָ" קְּ קַטַּ ר אִתְּ קֶשֶׁ י אֶחָד ]=בְּ רְתִּ הִתְקַשַּׁ ]. 
And from this, it is understood that the primary purpose of the 
Mishkan— 

ר מוּבָן וּמִזֶּה  עִיקַּ וֲּנתַ שֶׁ ן כַּ כָּ שְׁ הַמִּ  

"And they shall make for Me a sanctuary, and I shall dwell 
within them," 

 " שׁ לִי וְעָשׂוּ י מִקְדָּ כַנתִּ בְּתוֹכָם וְשָׁ " – 

is achieved through the Ketoret, in which the essence and 
completeness of the bond with the Holy One, Blessed be He, is 
emphasized—to the extent that they become truly one. 

 
ית טרֶֹת, עַל־ידְֵי נעֲַשֵׂ בָּהּ הַקְּ גֵּשׁ שֶׁ ר מִתְדַּ לֵמוּת עִיקַּ וּשְׁ  

רוּת שְּׁ דוֹשׁ־בָּרוּךְ־הוּא, עִם הַהִתְקַּ ים הַקָּ נַּעֲשִׂ חַד שֶׁ  
שׁ  .מַמָּ

And this concept is emphasized in the placement of the section of 
the incense altar separately—after the construction of the 
Mishkan, the priestly garments, and the inauguration. 

 
גֵּשׁ זהֶ וְעִניְןָ כְתִיבַת מִתְדַּ ת בִּ רָשַׁ טרֶֹת מִזבַּח פָּ הַקְּ  

פְניֵ־עַצְמָהּ ן, מְלֶאכֶת לְאַחֲרֵי – בִּ כָּ שְׁ גְדֵי הַמִּ הֻנָּה בִּ כְּ  
לּוּאִים  .וְהַמִּ
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At the conclusion and completion of all the details of the 
construction of the Mishkan, the priestly garments, and the 
inauguration (in Parashat Terumah and, for the most part, 
throughout Parashat Tetzaveh)— 

 
סִיּוּם רָטֵי כָּל וּגְמַר בְּ מְלֶאכֶת הָעִניְנָיִם פְּ ן, דִּ כָּ שְׁ הַמִּ  

גְדֵי הֻנָּה בִּ לּוּאִים כְּ ת וְהַמִּ פָרָשַׁ רוּמָה, )בְּ כֻלָּהּ וּבְרֻבָּהּ תְּ כְּ  
ל ת שֶׁ רָשַׁ צַוָּה פָּ תְּ )— 

the Torah concludes and seals with the overarching purpose of 
the Mishkan: 

כֹּל הַכָּתוּב וְחוֹתֵם מְסַיֵּם  ךְ־הַ הַסַּ לָלוּת בְּ כְּ ן דִּ כָּ שְׁ הַמִּ : 

"And I will meet there with the Children of Israel, and it (the 
Mishkan) shall be sanctified by My glory (for My Shechinah 
shall rest within it)... and I shall dwell among the Children of 
Israel... to dwell among them." 

 
" י ה וְנוֹעַדְתִּ מָּ רָאֵל לִבְניֵ שָׁ שׁ ישְׂ ן( וְנקְִדַּ כָּ שְׁ כְבוֹדִי )הַמִּ בִּ  

רֶה שְׁ תִּ כִינתִָי )שֶׁ י גּוֹ' בּוֹ( שְׁ כַנתִּ ניֵ בְּתוֹךְ וְשָׁ רָאֵל בְּ ישְׂ  
כְניִ גּוֹ' בְתוֹכָם לְשָׁ ". 

And after this, it adds (in a separate section):  ֶה מוֹסִיף וּלְאַחֲרֵי־זה פָרָשָׁ פְניֵ־עַצְמָהּ )בְּ בִּ ): 

"And you shall make an altar for burning incense,"  " יתָ חַ וְעָשִׂ ר מִזבֵּ טרֶֹת מִקְטַּ קְּ ", 
stating that an additional distinction will be given to them—that 
they shall make an altar for burning incense. 

י אָמַר  יַּעֲשׂוּ לָהֶם יתְִיחֵַד עוֹד כִּ חַ שֶׁ ר מִזבֵּ טרֶֹת מִקְטֵּ קְּ ". 

This represents an even greater level of "to dwell among them,"  ּזֶּהו כְניִ יוֹתֵר נעֲַלֶה עִניְןָ שֶׁ בְתוֹכָם בִּ"לְשָׁ ", 

since through the Ketoret, the bond and connection with the Holy 
One, Blessed be He, is achieved in ultimate completeness. 

 
יוָן עַל־ידְֵי כִּ טרֶֹת שֶׁ ה הַקְּ ר נעֲַשֶׂ שָׁ עִם וְהַחִבּוּר הַקְּ  

דוֹשׁ־בָּרוּךְ־הוּא תַכְלִית הַקָּ לֵמוּת בְּ הַשְּׁ . 
And it becomes even more understood that the Incense Altar is 
the conclusion and seal of Parashat Tetzaveh— 

 
ק זבַּח יוֹתֵר וְימְַתַּ מִּ טרֶֹת שֶׁ ת וְחוֹתָם סִיּוּם הוּא הַקְּ רָשַׁ פָּ  

צַוָּה  – תְּ
for Tetzaveh (צַוֶּה א) comes from the root Tzavta (תְּ  and (צַוְתָּ
Chibur (חִבּוּר), which indicates the bond and connection between 
Israel and the Holy One, Blessed be He, 

 
י, צַוֶּה", כִּ א מִלְּשׁוֹן "תְּ א עַל מוֹרֶה וְחִבּוּר", "צַוְתָּ וְתָּ הַצַּ  

רָאֵל וְהַחִבּוּר ישְׂ דוֹשׁ־בָּרוּךְ־הוּא עִם דְּ הַקָּ , 

whose essence and completion is in the Incense Altar (Ketoret 
from the root Kesher and Chibur—"connection" and "bond"), 

רוֹ  עִיקָּ לֵמוּתוֹ שֶׁ מִזבַּח וּשְׁ טרֶֹת בְּ ר הַקְּ שָׁ וְחִבּוּר )"קְּ ") 

which, as the conclusion and seal of Parashat Tetzaveh, 
represents the finalization and completion of the connection and 
bond between Israel and the Holy One, Blessed be He. 

 
סִיּוּם בְּ ת וְחוֹתָם שֶׁ רָשַׁ צַוָּה, פָּ לֵמוּת גְּמַר תְּ א וּשְׁ וְתָּ הַצַּ  
רָאֵל וְהַחִבּוּר ישְׂ דוֹשׁ־בָּרוּךְ־הוּא עִם דְּ הַקָּ . 

 (ד)
And on a deeper level—the Incense Altar emphasizes the bond 
between Israel and the Holy One, Blessed be He ("Israel and the 
Holy One, Blessed be He, are entirely one"), 

 
מִזבַּח – יוֹתֵר וּבְעמֶֹק גֵּשֶׁת בְּ טרֶֹתמִתְדַּ רוּת הַקְּ שְּׁ הַהִתְקַּ  

רָאֵל ישְׂ דוֹשׁ־בָּרוּךְ־הוּא עִם דְּ רָאֵל הַקָּ א )"ישְׂ וְקֳדָשָׁ  
רִיךְ לָּא הוּא בְּ חַד כֻּ "**). 

from the level of the essence of the soul—the Yechidah,  ד מָה, עֶצֶם מִצַּ חִינתַ הַנְּשָׁ הַיְּחִידָה בְּ , 

"Yechidah LeYachadecha"—which is united with His very 
essence and being, may He be blessed. 

 
" יּוּחֶדֶת לְיחֲַדָךְ", יחְִידָה מִּ וְעַצְמוּתוֹ מַהוּתוֹ עִם שֶׁ  

רֵךְ  .יתְִבָּ
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And through this, the primary and complete fulfillment of the 
idea of "And I shall dwell among them" is achieved— 

 
ה ידָָהּ וְעַל ר נעֲַשֶׂ לֵמוּת עִיקַּ כְניִ הָעִניְןָ וּשְׁ "לְשָׁ דִּ  

 – "בְּתוֹכָם
"That I Myself shall dwell within them."  " כּוֹן שׁ "אֲניִ" בְּתוֹכָם", אֲניִ לִשְׁ מַמָּ . 
And this concept is alluded to:  ָז זהֶ וְעִניְן מְרַמֵּ : 
A) In the measurements of the altar—"Its length was one cubit, 
and its width was one cubit," 

מִדּוֹת א(  חַ בְּ זבֵּ ה – הַמִּ ה אָרְכּוֹ "אַמָּ רָחְבּוֹ וְאַמָּ ". 

These are single cubits, which allude to the soul, which is called 
Yechidah, just as the Holy One, Blessed be He, is One, so too the 
soul is Yechidah. 

 
רוֹמֵז( יחְִידוֹת... אַמּוֹת מָה עַל )שֶׁ נִּקְרֵאת הַנְּשָׁ שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא כְּמוֹ "יחְִידָה", הַקָּ הִיא כָּךְ אֶחָד, שֶׁ  
 .""יחְִידָה

B) In the ingredients of the Ketoret, which are listed in Parashat 
Ki Tisa and explained in the Baraita of Pitum 
HaKetoret—"There were eleven ingredients in it." 

 
מְניֵ ב( סַמִּ טרֶֹת, בְּ ת הַקְּ פָרָשַׁ בְּ א, שֶׁ שָּׂ הּ תִּ וּבְפֵירוּשָׁ  

ה בַּתּוֹרָה עַל־פֶּ בְּ רַיתְָא שֶׁ בָּ פִטּוּם בַּ טרֶֹת דְּ אַחַד – הַקְּ "שֶׁ  
ר מָניִם עָשָׂ בָּהּ הָיוּ סַמִּ ". 

This alludes to the eleven days from Chorev, which are above the 
Ten Commandments that were given at Chorev, reflecting the 
concept of "You are One, but not in a count," 

 
רוֹמֵז ר אַחַד עַל שֶׁ ר אַחַד מֵחרֵֹב, יוֹם עָשָׂ מַעְלָה עָשָׂ לְּ שֶׁ  

רֶת בְּרוֹת מֵעֲשֶׂ נוּ הַדִּ נִּתְּ חִינתַ בְּחרֵֹב, שֶׁ חָד הוּא "אַנתְּ בְּ  
ן וְלָא בָּ חָשְׁ בְּ ". 

which represents the very essence of His being, Blessed be He, 
which is above the Ten Sefirot, 

רֵךְ, וּמַהוּתוֹ עַצְמוּתוֹ  מַעְלָה יתְִבָּ לְּ ר שֶׁ סְפִירוֹת מֵעֶשֶׂ , 

and its parallel in the soul—the Yechidah, which is above the ten 
internal faculties. 

 
מָה, וְדֻגְמָתוֹ נְּשָׁ חִינתַ בַּ מַעְלָה הַיְּחִידָה, בְּ לְּ רֶת שֶׁ מֵעֲשֶׂ  
כֹּחוֹת ניִמִיִּים הַ הַפְּ . 

C) In the service of the Ketoret—when the incense was burned in 
the Heichal every day, all the people withdrew from the Heichal, 

 
עֲבוֹדַת ג( טרֶֹת בַּ עֵת – הַקְּ בְּ קְטִירִין שֶׁ מַּ טרֶֹת שֶׁ הַקְּ  

הֵיכָל כָל בַּ ין יוֹם, בְּ הַהֵיכָל מִן הָעָם כָּל פּוֹרְשִׁ , 
as well as from between the Ulam and the Mizbe’ach, so that no 
person would be present there until the one offering the Ketoret 
left. 

 
ין חַ, הָאוּלָם וּמִבֵּ זבֵּ ם יהְִיהֶ לֹא וְלַמִּ יֵּצֵא עַד אָדָם שָׁ שֶׁ  

הִקְטִיר זהֶ טרֶֹת שֶׁ הַקְּ . 

As it is stated (in the order of the Yom Kippur service): "And no 
man shall be in the Tent of Meeting…" 

 
נֶּאֱמַר סֵדֶר שֶׁ לֹא אָדָם "וְכָל יוֹם־הַכִּפּוּרִים(: עֲבוֹדַת )בְּ  
וְגוֹ מוֹעֵד בְּאהֶֹל יהְִיהֶ '". 

This means that the service of the Ketoret is performed in a way 
that the Kohen is in absolute unity with the Holy One, Blessed be 
He, 

 
עֲבוֹדַת הַינְוּ, טרֶֹת שֶׁ כֹּהֵן בְּאפֶֹן הִיא הַקְּ הַ נמְִצָא שֶׁ  

יחִידוּת דוֹשׁ־בָּרוּךְ־הוּא עִם בִּ הַקָּ , 

which alludes to the connection that stems from the level of 
Yechidah. 

רוֹמֵז  רוּת עַל שֶׁ שְּׁ ד הַהִתְקַּ צַּ מִּ חִינתַ שֶׁ הַיְּחִידָה בְּ . 

And it can be said that this concept is also alluded to in what is 
written at the conclusion and seal of the section of the Incense 
Altar (and Parashat Tetzaveh): 

 
עִניְןָ לוֹמַר, וְישֵׁ ז זהֶ שֶׁ כָּתוּב גַּם מְרֻמָּ סִיּוּם בְּמַה־שֶּׁ בְּ  

ת וְחוֹתָם רָשַׁ טרֶֹת מִזבַּח פָּ ת הַקְּ צַוֶּה )וּפָרָשַׁ תְּ ): 
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"And Aharon shall atone upon its horns once a year; from the 
blood of the sin-offering of atonements, once a year he shall 
atone upon it for your generations; it is most holy to Hashem." 

 
" נהָ, אַחַת קַרְנתָֹיו עַל אַהֲרןֹ וְכִפֶּר ם בַּשָּׁ את מִדַּ חַטָּ  

רִים, פֻּ נהָ אַחַת הַכִּ ר בַּשָּׁ קדֶֹשׁ לְדרֹתֵֹיכֶם, עָלָיו יכְַפֵּ  
ים לַה הוּא קָדָשִׁ '." 

Even though this verse relates to the service of Yom Kippur, 
which belongs in Parashat Acharei Mot, 

 
( יָּךְ אַף שַּׁ רִים, לַעֲבוֹדַת שֶׁ פֻּ קוֹמָהּ יוֹם־הַכִּ מְּ ת שֶׁ פָרָשַׁ בְּ  

מוֹת אַחֲרֵי ), 
this alludes to the fact that the daily service of the Ketoret is a 
semblance of and parallels the Ketoret service of the Kohen 
Gadol on Yom Kippur in the Holy of Holies, 

 
זהֶ בָּ ז שֶׁ עֲבוֹדַת מְרֻמָּ טרֶֹת שֶׁ כָל הַקְּ בְּ מֵעֵין הִיא יוֹם שֶׁ  
ת טרֶֹת עֲבוֹדַת וּדְגֻמַּ הֵן הַקְּ כְּ יוֹם גָּדוֹל דִּ רִים בְּ פֻּ הַכִּ  
ים בְּקדֶֹשׁ דָשִׁ הַקֳּ , 

in which the ultimate unity is emphasized—the Yechidah in the 
soul (the Kohen Gadol) uniting with the Yechidah in time 
(*"once a year"—which alludes to the level of Yechidah, which 
is called "one"), 

 
בָּהּ גֵּשׁ שֶׁ לֵמוּת מִתְדַּ חִינתַ הַהִתְאַחֲדוּת שְׁ בְּ הַיְּחִידָה דִּ  

נָּפֶשׁ בַּ כֹּהֵן שֶׁ זְּמַן הַיְּחִידָה עִם גָּדוֹל( ) בַּ )"אַחַת שֶׁ  
נהָ", רוֹמֵז בַּשָּׁ חִינתַ עַל שֶׁ נִּקְרֵאת הַיְּחִידָה בְּ "אַחַת שֶׁ "), 

and the Yechidah in place (the Holy of Holies).  קוֹם וְהַיְּחִידָה בַּמָּ ים )קדֶֹשׁ שֶׁ דָשִׁ הַקֳּ ). 
And it becomes even clearer—that even in the recitation of the 
Baraita of Pitum HaKetoret, mention is made of the Ketoret of 
the Kohen Gadol on Yom Kippur: 

 
ק גַּם – יוֹתֵר וְימְִתַּ אֲמִירַת שֶׁ רַיתְָא בַּ פִטּוּם הַבָּ דְּ  

טרֶֹת, ירִים הַקְּ בַר מַזכִּ טרֶֹת עַל־דְּ הֵן הַקְּ כְּ יוֹם גָּדוֹל דִּ בְּ  
 :הַכִּפּוּרִים

"And three extra portions, from which the Kohen Gadol would 
take on Yom Kippur." 

 
" ה לֹשָׁ הֶם יתְֵרִים, מָניִם וּשְׁ מֵּ כֹּהֵן מַכְניִס שֶׁ יוֹם גָּדוֹל  בְּ  

 ."הַכִּפּוּרִים
And not only this, but in addition to the necessary mention of the 
three portions for Yom Kippur in the calculation of the 368 
portions 

 
נּוֹסֵף אֶלָּא, עוֹד וְלֹא כְרָח עַל שֶׁ יר הַמֻּ מָניִם הַג' לְהַזכִּ  

יוֹם־הַכִּפּוּרִים נוֹגֵעַ דִּ בּוֹן בְּ לֹשׁ לְחֶשְׁ שְׁ ים מֵאוֹת דִּ שִּׁ וְשִׁ  
מוֹנהָ מָניִם וּשְׁ  

(which correspond to the 365 days of the year, plus three 
additional portions for Yom Kippur), 

 
( הָיוּ ס ,בָּהּ שֶׁ לְיוֹם מָניִם 'ג וְעוֹד ,ימִָים ה"לְשַׁ  

 ,(הַכִּפּוּרִים
it is further emphasized the unique preparation for the Ketoret of 
Yom Kippur: 

 
ים מוֹסִיפִים יחֶֻדֶת הַהֲכָנהָ גַּם וּמַדְגִּישִׁ טרֶֹת הַמְּ לְהַקְּ  

יוֹם הַכִּפּוּרִים דִּ : 
"And they would return it to the mortar on the eve of Yom 
Kippur... so that it would be even finer than fine." 

 
" ת וּמַחֲזיִרָן שֶׁ כְתֶּ עֶרֶב לַמַּ דֵי הַכִּפּוּרִים... יוֹם בְּ תְּהֵא כְּ שֶׁ  

ה קָּ ה מִן דַּ קָּ הַדַּ ". 
Through this, the connection of the Ketoret of Yom Kippur to the 
Ketoret of every day is emphasized. 

 
זהֶ בָּ גֵּשֶׁת שֶׁ יָּכוּתָהּ מִתְדַּ ל שַׁ טרֶֹת שֶׁ יוֹם־הַכִּפּוּרִים הַקְּ דִּ  
יוֹם לְכָל . 

 (ה)
Another fundamental concept in the service of the Ketoret:  רִי עִניְןָ וְעוֹד עֲבוֹדַת עִקָּ טרֶֹת בַּ הַקְּ  

"And Aharon shall burn upon it incense of spices every morning; 
when he prepares the lamps, he shall burn it. And when Aharon 
kindles the lamps in the evening, he shall burn it." 

 
" טִיר טרֶֹת אַהֲרןֹ עָלָיו וְהַקְּ ים, קְּ בֹּקֶר סַמִּ  בֹּקֶר, בַּ  בַּ  

הֵיטִיבוֹ אֶת אַהֲרןֹ וּבְהַעֲלֹת יקְַטִירֶנָּה, הַנֵּרוֹת אֶת בְּ  
ין הַנֵּרוֹת יםִ, בֵּ יקְַטִירֶנָּה הָעַרְבַּ ". 

The "lamps" refer to the souls of Israel,  " מוֹת עַל קָאֵי – נרֵוֹת" רָאֵל נשְׁ ישְׂ , 
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"The lamp of Hashem is the soul of man,"  " מַת ה' נרֵ אָדָם נשְׁ ", 
whose preparation and kindling are accomplished through Torah 
and mitzvot, 

הֲטָבָתָן  לָקָתָן שֶׁ וּמִצְוֹת הַתּוֹרָה עַל־ידְֵי הִיא וְהַדְּ , 

"A mitzvah is a lamp, and the Torah is light."  " אוֹר וְתוֹרָה מִצְוָה נרֵ ". 
And in addition to this, through the kindling of the lamps, the 
light of holiness is drawn down and revealed in the world, 

 
לָקַת עַל־ידְֵי לָזהֶ, וְנוֹסֵף ךְ הַנֵּרוֹת, הַדְּ וּמִתְגַּלֶּה נמְִשָׁ  
ה אוֹר דֻשָּׁ בָּעוֹלָם גַּם הַקְּ , 

as our Sages expound on the verse:  ת רָשַׁ דְּ הַפָּסוּק עַל זַ"ל חֲכָמֵינוּ כִּ : 
"And they shall take to you pure olive oil..."—  " מֶן אֵלֶיךָ וְיקְִחוּ זךְָ זיַתִ שֶׁ ..." – 
"To you, and not to Me. I do not need its light... And he made the 
house windows broad on the outside and narrow within." 

 
" יתִ וַיַּעַשׂ צָרִיךְ... אֲניִ לְאוֹרָהּ לֹא לִי, וְלֹא אֵלֶיךָ לַבַּ  

קֻפִים חַלּוֹניֵ אֲטֻמִים שְׁ ". 
The Tanna explains: The windows were broad outward and 
narrow inward (meaning, the interior opening was small, while 
the exterior expanded outward), 

 
נאָ: קוּפִים תָּ יהֶם וַאֲטוּמִים מִבַּחוּץ )רְחָבִים( שְׁ )פִּ  
פְניִם וְקָצָר( אָטוּם מִבִּ  

so that the light should emanate from the Heichal to illuminate 
the world, 

 
( פְניִם קָצָר דֵי חוּץ, לְצַד וְהוֹלֵךְ וּמַרְחִיב מִבִּ הֵא כְּ תְּ שֶׁ  

לָעוֹלָם לְהָאִיר מֵהֵיכָל יוֹצֵאת אוֹרָהּ ), 
for "I do not need its light."  י צָרִיךְ אֲניִ לְאוֹרָהּ "לֹא כִּ ". 
"Outside the Parochet of the Testimony, in the Tent of 
Meeting—it is a testimony to all inhabitants of the world that the 
Shechinah dwells among Israel." 

 
" רכֶֹת מִחוּץ לְכָל הוּא עֵדוּת – מוֹעֵד בְּאהֶֹל הָעֵדוּת, לְפָּ  

אֵי כִינהָ עוֹלָם בָּ הַשְּׁ רָאֵל שׁוֹרָה שֶׁ ישְׂ בְּ ". 

This is a fundamental concept in the making of the Mishkan,  ּזֶּהו רִי עִניְןָ שֶׁ יַּת עִקָּ עֲשִׂ ן בַּ כָּ שְׁ הַמִּ , 

so that through it, the Shechinah would rest in the world,  דֵי עַל כְּ הְיהֶ ידָוֹ שֶׁ רָאַת תִּ כִינהָ הַשְּׁ בָּעוֹלָם הַשְּׁ , 

and through this, the bond and connection between the higher 
and lower realms, which began at the Giving of the Torah, is 
completed. 

 
לַם זהֶ וְעַל־ידְֵי ר נשְׁ שֶׁ עֶלְיוֹניִם וְהַחִבּוּר הַקֶּ דִּ  

חְתּוֹניִם, הִתְחִיל וְתַּ ן־תּוֹרָה שֶׁ מַתַּ בְּ . 

And based on this, it is possible to explain the matter of the 
Ketoret service occurring at the time of the preparation and 
kindling of the lamps ("at the time of preparation," "at the time of 
lighting")— 

 
י עֲבוֹדַת הָעִניְןָ לְבָאֵר ישֵׁ זהֶ וְעַל־פִּ טרֶֹת דַּ זמְַן הַקְּ בִּ  
ן הַנֵּרוֹת וְהַעֲלָאַת הֲטָבַת עִדַּ ן הֲטָבָה", )"בְּ עִדַּ "בְּ  

לָקָה  .("הַדְּ

that the completeness of the bond and connection with the Holy 
One, Blessed be He (from the level of the Yechidah), 

 
לֵמוּת שְּׁ רוּת שֶׁ שְּׁ עִם וְהַהִתְחַבְּרוּת הַהִתְקַּ  

דוֹשׁ־בָּרוּךְ־הוּא ד הַקָּ חִינתַ )מִצַּ הַיְּחִידָה בְּ ), 
which is the essence of the Ketoret service, is drawn down, 
revealed, and illuminates through the lamps, 

 
עֲבוֹדַת טרֶֹת שֶׁ כֶת הַקְּ עַל־ידְֵי וּמְאִירָה וּמִתְגַּלָּה נמְִשֶׁ  
 ,הַנֵּרוֹת

in all levels of "The lamp of Hashem is the soul of man" 
(including the inner faculties), 

 
כָל רָטֵי בְּ רָגוֹת פְּ "נרֵ הַדַּ מַת ה' דִּ כֹּחוֹת )גַּם אָדָם" נשְׁ  בַּ  

ניִמִיִּים  ,(הַפְּ
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and in all details of the service of mitzvot—"A mitzvah is a 
lamp, and the Torah is light," 

רָטֵי וּבְכָל  "נרֵ הָעֲבוֹדָה פְּ אוֹר וְתוֹרָה מִצְוָה דִּ ", 

until this illumination and revelation extends even into the world.  כָה וְעַד בָּעוֹלָם גַּם וְהַגִּלּוּי לַהַמְשָׁ . 

And this concept is emphasized even more in that the Ketoret 
service took place in the middle of the preparation of the lamps. 

 
גֵּשׁ זהֶ וְעִניְןָ כָךְ, יוֹתֵר מִתְדַּ עֲבוֹדַת בְּ טרֶֹת שֶׁ הָיתְָה הַקְּ  

ע אֶמְצַּ הַנֵּרוֹת הֲטָבַת בְּ . 
During this, they would pause between the preparation of the five 
lamps and the preparation of the two lamps, 

 
בָּהּ ין מַפְסִיקִין הָיוּ שֶׁ י לַהֲטָבַת נרֵוֹת חָמֵשׁ הֲטָבַת בֵּ תֵּ שְׁ  

 ,נרֵוֹת
according to the view of the Sages, who hold that the interruption 
is with the Ketoret, and not according to Abba Shaul, who holds 
that the interruption is with the blood of the Tamid offering (as 
mentioned above in section A). 

 
דַעַת פְסִיקִין חֲכָמִים, כְּ מַּ טרֶֹת, שֶׁ אַבָּא וְלֹא בַּקְּ אוּל, כְּ שָׁ  

פְסִיקִין מַּ ם שֶׁ דַּ מִיד בְּ נִּזכָּר הַתָּ א סְעִיף לְעֵיל, )כַּ '). 

Through this, an elevation was added to the preparation of the 
final two lamps, 

עַל־ידְֵי  ף זהֶ שֶׁ הֲטָבַת עִלּוּי נתְִוַסֵּ י בְּ תֵּ נרֵוֹת שְׁ , 

for since it followed the Ketoret, it emphasized even more the 
drawing down and revelation of the level of the Ketoret (which is 
higher than the level of sacrifices). 

 
הְיוֹתָהּ לִּ טרֶֹת, לְאַחֲרֵי שֶׁ גֵּשׁ הַקְּ יוֹתֵר בָּהּ מִתְדַּ כַת בְּ הַמְשָׁ  

רְגַּת וְהִתְגַּלּוּת טרֶֹת דַּ מַעְלָה הַקְּ לְּ רְגַּת )שֶׁ נוֹת מִדַּ רְבָּ הַקָּ ). 

(The general concept of sacrifices is represented by the Tamid 
offering, as per the opinion of Abba Shaul, who holds that the 
interruption is with the blood of the Tamid.) 

 
( לָלוּתָם כְּ ן שֶׁ מִיד, קָרְבַּ דַעַת הַתָּ אוּל, אַבָּא כְּ שָׁ  

פְסִיקִין מַּ ם שֶׁ דַּ מִיד בְּ הַתָּ ). 

This means that even this lofty level (of Ketoret being above 
sacrifices) would be drawn down and revealed in the service of 
the revealed faculties, and ultimately, even in the world. 

 
גַּם רְגָּא שֶׁ ךְ זוֹ דַּ עֲבוֹדָה וְתִתְגַּלֶּה תּוּמְשַׁ כְּחוֹת בַּ דִּ  

בָּעוֹלָם גַּם וְעַד הַגְּלוּייִם, . 

And this becomes even clearer based on what the Rambam 
writes, 

ק  י יוֹתֵר וְימְִתַּ תַב עַל־פִּ כָּ הָרַמְבַּ"ם מַה־שֶּׁ , 

that after the preparation of the five lamps, the one who merited 
the Ketoret would enter and offer it, 

 
לְּאַחֲרֵי זָּכָה )מִי נכְִנסָ נרֵוֹת, חָמֵשׁ הֲטָבַת שֶׁ טרֶֹת( שֶׁ בַּקְּ  
 ,וּמַקְטִיר

and afterward, the one who merited the cleaning of the Menorah 
would enter, prepare the two remaining lamps, 

 
זָּכָה זהֶ נכְִנסָ וְאַחַר־כָּךְ שּׁוּן שֶׁ דַּ נוֹרָה בְּ י וּמֵטִיב הַמְּ תֵּ שְׁ  

 ,הַנֵּרוֹת
and the one who offered the Ketoret would leave together with 
the one who cleaned the Menorah. 

הִקְטִיר זהֶ וְיוֹצֵא  ן עִם שֶׁ שֵּׁ נוֹרָה מְדַּ הַמְּ ". 

The Rambam adds to the language of the Mishnah "They came 
and stood..." and emphasizes 

מוֹסִיף  נהָ: לְשׁוֹן עַל שֶׁ שְׁ וּמַדְגִּישׁ כוּ'", וְעָמְדוּ "בָּאוּ הַמִּ  

that after the Kohen who burned the Ketoret completed his 
service, he did not leave immediately, 

 
לְּאַחֲרֵי כֹּהֵן שֶׁ הַ קְטִיר שֶׁ יוֹצֵא אֵינוֹ עֲבוֹדָתוֹ, מְסַיֵּם הַמַּ  

 ,מִיָּד
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but remained inside until the Kohen entered to prepare the two 
lamps, 

 
אָר אֶלָּא פְניִם נשְׁ נִּכְנסָ עַד בִּ כֹּהֵן שֶׁ י לְהֵיטִיב הַ תֵּ שְׁ  

 ,הַנֵּרוֹת
and only after the completion of the lamp preparation did both of 
them leave together. 

ניֵהֶם יוֹצְאִים הַנֵּרוֹת הֲטָבַת גְּמַר לְאַחֲרֵי וְרַק  ו שְׁ יחְַדָּ . 

It can be said that this alludes to the fact that in the preparation of 
the final two lamps, 

ישֵׁ  זהֶ לוֹמַר, דְּ בָּ ז שֶׁ הֲטָבַת מִתְרַמֵּ בַּ י שֶׁ תֵּ הַנֵּרוֹת שְׁ  

there is also the assistance of the Kohen who offered the Ketoret,  ֹיּוּעַ גַּם ישֵׁנו ל הַסִּ כֹּהֵן שֶׁ קְטִיר הַ טרֶֹת הַמַּ הַקְּ , 

so that through the lamps, the level of connection and bond that 
is drawn down through the Ketoret is also extended and revealed. 

 
דֵי עַל־ידְֵי כְּ ךְ הַנֵּרוֹת, שֶׁ רְגַּת גַּם וְתִתְגַּלֶּה תּוּמְשַׁ דַּ  

רוּת שְּׁ עַל־ידְֵי וְהַהִתְחַבְּרוּת, הַהִתְקַּ טרֶֹת שֶׁ הַקְּ . 

 (ו)
Based on this, it is also possible to explain the reason why 
Parashat Tetzaveh begins with the section of the lamps: 

 
י עַם גַּם לְבָאֵר ישֵׁ זהֶ עַל־פִּ חָלַת הַטַּ הַתְּ ת שֶׁ רָשַׁ צַוֶּה פָּ תְּ  
ת הִיא פָרָשַׁ הַנֵּרוֹת בְּ : 

It was explained above (section 3) that Tetzaveh alludes to 
Tzavta and Chibur (bond and connection) with the Holy One, 
Blessed be He, 

 
אֵר צַוֶּה" ג'( )סְעִיף לְעֵיל נתְִבָּ "תְּ א עַל רוֹמֵז שֶׁ וְתָּ הַצַּ  

דוֹשׁ־בָּרוּךְ־הוּא עִם וְהַחִבּוּר הַקָּ , 

whose essence and completion is in the Incense Altar (Ketoret) at 
the conclusion and seal of the parashah. 

 
רָהּ עִיקָּ לֵמוּתָהּ שֶׁ מִזבַּח וּשְׁ טרֶֹת בְּ סִיּוּם הַקְּ בְּ וְחוֹתָם שֶׁ  
ה רָשָׁ  .הַפָּ

Just as in the section of the Ketoret at the conclusion of the 
parashah, it is emphasized that the level of Ketoret (Kesher and 
Chibur—bond and connection) 

 
ם ת וּכְשֵׁ פָרָשַׁ בְּ טרֶֹת שֶׁ סִיּוּם הַקְּ בְּ ה, וְחוֹתָם שֶׁ רָשָׁ הַפָּ  

גֵּשׁ רְגָּא מִתְדַּ הַדַּ טרֶֹת שֶׁ קְּ ר דִּ שֶׁ וְחִבּוּר )קֶּ ) 

is drawn down and revealed in the world through the lamps,  כֶת הַנֵּרוֹת עַל־ידְֵי בָּעוֹלָם וּמִתְגַּלָּה נמְִשֶׁ , 

so too, this is emphasized (and primarily so) at the beginning of 
the parashah, 

גֵּשׁ כָּךְ  ר( גַּם מִתְדַּ חָלַת )וּבְעִיקָּ הַתְּ ה בְּ רָשָׁ הַפָּ , 

that the level of Tetzaveh (Tzavta and Chibur, like Ketoret) is 
drawn down, revealed, and illuminates through the lamps. 

 
רְגָּא הַדַּ צַוֶּה" שֶׁ "תְּ א דִּ טרֶֹת"( כְּמוֹ וְחִבּוּר, )צַוְתָּ "קְּ  
כֶת הַנֵּרוֹת עַל־ידְֵי וּמְאִירָה וּמִתְגַּלָּה נמְִשֶׁ . 

Therefore, the beginning of Parashat Tetzaveh is the section of 
the lamps: 

חָלַת  הַתְּ ת שֶׁ רָשַׁ צַוֶּה פָּ ת הִיא תְּ פָרָשַׁ הַנֵּרוֹת בְּ : 

"And you shall command the Children of Israel, and they shall 
take to you pure olive oil... to kindle the lamp continually, in the 
Tent of Meeting, outside the Parochet which is upon the 
Testimony..." 

 
" ה צַוֶּה וְאַתָּ ניֵ אֶת תְּ רָאֵל, בְּ מֶן אֵלֶיךָ וְיקְִחוּ ישְׂ זיַתִ שֶׁ  

מִיד, נרֵ לְהַעֲלֹת גּוֹ' זךְָ רכֶֹת מִחוּץ מוֹעֵד, בְּאהֶֹל תָּ לַפָּ  
ר גּוֹ הָעֵדוּת עַל אֲשֶׁ '". 

This represents the drawing down and revelation of the level of 
Tetzaveh. 

כַת  רְגָּא וְגִלּוּי הַמְשָׁ צַוֶּה הַדַּ "תְּ דִּ ". 

In a slightly different style:  סִגְנוֹן קְצָת אַחֵר בְּ : 
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The theme of Parashat Tetzaveh (primarily in its entirety) is 
about the induction of Aharon and his sons into the service in the 
Mishkan, 

 
כְנהָּ ל תָּ ת שֶׁ רָשַׁ צַוֶּה פָּ כֻלָּהּ( )רֻבָּהּ תְּ בַר הוּא כְּ עַל־דְּ  

הֻנָּה ל הַכְּ וּבָניָו אַהֲרןֹ שֶׁ , 

through which "the Mishkan shall be sanctified by My glory" 
(meaning, that My Shechinah shall dwell within it). 

 
עַל־ידְֵי שׁ זהֶ, שֶׁ ן( "וְנקְִדַּ כָּ שְׁ כְבוֹדִי" )הַמִּ רֶה בִּ שְׁ תִּ )שֶׁ  
כִינתִָי בּוֹ שְׁ ). 

Therefore, the opening of the parashah focuses on the primary 
service of Aharon and his sons, 

 
תִיחַת וְלָכֵן, ה פְּ רָשָׁ עֲבוֹדָה הִיא הַפָּ רִית בָּ ל הָעִקָּ שֶׁ  

וּבָניָו אַהֲרןֹ , 
through which the Shechinah is revealed in a manifest way—the 
section of the Nerot (lamps). 

 
עַל־ידְֵי ית זהֶ שֶׁ רָאַת נעֲַשֵׂ כִינהָ הַשְׁ גִלּוּי הַשְׁ ת – בְּ רָשַׁ פָּ  

 .הַנֵּרוֹת
Its conclusion and seal are with the ultimate revelation of the 
Shechinah, 

לֵמוּת – וְחוֹתָמָהּ וְסִיּוּמָהּ  רָאַת בִּשְׁ כִינהָ הַשְׁ הַשְׁ , 

which is accomplished through the service of the Ketoret,  עַל־ידְֵי טרֶֹת עֲבוֹדַת שֶׁ הַקְּ , 

(and its drawing down and revelation through the lamps),  ( כָתָהּ הַנֵּרוֹת עַל־ידְֵי וְהִתְגַּלּוּתָהּ וְהַמְשָׁ ), 

in the section of the Mizbach HaKetoret,  ת פָרָשַׁ טרֶֹת מִזבַּח בְּ הַקְּ , 
at the conclusion and seal of which, the preparation and kindling 
of the lamps are also mentioned. 

 
סִיּוּמָהּ בְּ בַר גַּם נזִכָּר וְחוֹתָמָהּ שֶׁ וְהַעֲלָאַת הֲטָבַת עַל־דְּ  

 .הַנֵּרוֹת

 (ז)
Explanation of this matter in the daily service of man:  עֲבוֹדַת הָעִניְןָ וּבֵיאוּר כָל הָאָדָם בַּ יוֹם בְּ : 
Since every day a person is created as a new being ("Every day, 
let them be in your eyes as new"), 

 
יוָן כָל כֵּ בְּ ה יוֹם שֶׁ רִיָּה הָאָדָם נעֲַשֶׂ ה", בְּ כָל חֲדָשָׁ יוֹם "בְּ  

עֵיניֶךָ יהְִיוּ ים בְּ חֲדָשִׁ "),** 
there must be a renewal in all aspects of his service,  ְכָל חִדּוּשׁ לִהְיוֹת צָרִיך עֲבוֹדָתוֹ עִניְנָיֵ בְּ , 
whose purpose and content is "To dwell within them" ("That I 
Myself should dwell within them"). 

דָתָם  נִּקְּ כֹּניִ – וְתָכְנםָ שֶׁ  כֹּן "לִשְׁ  בְּתוֹכָם אֲניִ( )לִשְׁ ". 

This begins with the renewal in the service of the Ketoret, which 
is done at the beginning of the day, 

 
עֲבוֹדַת מֵהַחִדּוּשׁ וּמַתְחִיל טרֶֹת, בַּ הַתְחָלַת הַקְּ הַיּוֹם, )"בְּ  

בֹּקֶר  בֹּקֶר בַּ  בַּ "). 
for it is the essence and completion of "That I may dwell among 
them", stemming from the level of Yechidah. 

 
הִיא ר שֶׁ לֵמוּת עִיקָּ כֹּניִ וּשְׁ  "לִשְׁ ד בְּתוֹכָם", דִּ חִינתַ מִצַּ בְּ  

 .הַיְּחִידָה
And this concept is emphasized in the daily recitation of the 
Parashat HaKetoret: 

גֵּשׁ זהֶ וְעִניְןָ  אֲמִירַת מִתְדַּ ת בַּ רָשַׁ טרֶֹת פָּ כָל הַקְּ יוֹם בְּ : 

In addition to reciting the verses that discuss the Ketoret service 
performed that day, 

 
סוּקִים אֲמִירַת עַל נוֹסָף הֶם הַפְּ בָּ עֲבוֹדַת אוֹדוֹת נדְִבָּר שֶׁ  

טרֶֹת יוֹם הַקְּ זהֶ בְּ , 
("And Aharon shall burn upon it incense of spices every 
morning... and in the evening he shall burn it") 

 
(" טרֶֹת אַהֲרןֹ עָלָיו וְהִקְטִיר ים קְּ בֹּקֶר סַמִּ  בֹּקֶר... בַּ  בַּ  

יםִ וּבֵין יקְַטִירֶנָּה הָעַרְבַּ "), 
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we precede them with the verses regarding the preparation of the 
Ketoret ("Take for yourself spices..."), 

 
ימִים סוּקִים גַּם וְאוֹמְרִים מַקְדִּ הֶם הַפְּ בָּ אוֹדוֹת נדְִבָּר שֶׁ  
טרֶֹת הֲכָנתַ ים לְךָ )"קַח הַקְּ וְגוֹ סַמִּ '"). 

and afterward, we add the details of its preparation as explained 
in the Baraita of Pitum HaKetoret, 

 
רָטֵי גַּם מוֹסִיפִים זהֶ, וּלְאַחֲרֵי הֲכָנתַ הָעִניְנָיִם פְּ דִּ  

טרֶֹת, אֲרוּ הַקְּ נִּתְבָּ רַיתְָא שֶׁ בָּ פִּטּוּם בַּ טרֶֹת דְּ הַקְּ . 
even though these describe the preparation of the full yearly 
amount of Ketoret (which was prepared all at once and not 
daily), 

 
י דְבָּר אַף־עַל־פִּ הַמִּ טרֶֹת כַּמּוּת כָּל הֲכָנתַ אוֹדוֹת שֶׁ הַקְּ  

ה רוּשָׁ נהָ, לְכָל הַדְּ הָיוּ הַשָּׁ וְלֹא אַחַת בְּבַת מְכִיניִם )שֶׁ  
כָל פְניֵ יוֹם בְּ עַצְמוֹ בִּ ). 

As it is written in the Baraita: *"There were 368 portions—365 
corresponding to the days of the solar year, 

 
כָּתוּב רַיתְָא: כְּמוֹ־שֶׁ בָּ לֹשׁ בַּ ים מֵאוֹת "שְׁ שִּׁ מוֹנהָ וְשִׁ וּשְׁ  

לֹשׁ בָּהּ, הָיוּ מָניִם ים מֵאוֹת שְׁ שִּׁ ה, וְשִׁ מִניְןַ וַחֲמִשָּׁ כְּ  
ה ימְוֹת הַחַמָּ ... 

and three additional portions from which the Kohen Gadol would 
bring on Yom Kippur."* 

 
ה לֹשָׁ הֶם יתְֵרִים, מָניִם וּשְׁ מֵּ כֹּהֵן מַכְניִס שֶׁ יוֹם גָּדוֹל  בְּ  

 ."הַכִּפּוּרִים
And it can be said that this alludes to the fact that, in addition to 
the Ketoret service specific to that day, 

 
זהֶ לוֹמַר, וְישֵׁ בָּ ז, שֶׁ נּוֹסָף מִתְרַמֵּ טרֶֹת עֲבוֹדַת עַל שֶׁ הַקְּ  

יֶּכֶת זהֶ לִיוֹם הַשַּׁ , 
there must also be, each day, the general concept of making the 
Ketoret— 

 
כָל לִהְיוֹת צָרִיךְ לָלוּת יוֹם בְּ יַּת הָעִניְןָ כְּ עֲשִׂ דִּ  

טרֶֹת  —הַקְּ
that the overall connection and bond of the essence of the soul, 
the level of Yechidah, with the Holy One, Blessed be He, is 
renewed, 

 
שׁ תְחַדֵּ מִּ לָלוּת שֶׁ ר כְּ שֶׁ עֶצֶם וְהַחִבּוּר הַקֶּ מָה, דְּ הַנְּשָׁ  

חִינתַ דוֹשׁ־בָּרוּךְ־הוּא עִם הַיְּחִידָה, בְּ הַקָּ , 

and through this, the primary and complete realization of "That I 
may dwell among them" is achieved. 

 
עַל־ידְֵי ה זהֶ שֶׁ ר נעֲַשֶׂ לֵמוּת עִיקָּ כֹּניִ הָעִניְןָ וּשְׁ  "לִשְׁ דִּ  
 ."בְּתוֹכָם

 (ח)
Furthermore, and most importantly—the service of the Ketoret is 
performed "when he prepares the lamps... and when Aharon 
kindles the lamps." 

 
ר וְעוֹד עֲבוֹדַת – וְעִיקָּ טרֶֹת שֶׁ הֵיטִיבוֹ הִיא הַקְּ אֶת "בְּ  

הַנֵּרוֹת אֶת אַהֲרןֹ וּבְהַעֲלֹת גּוֹ' הַנֵּרוֹת ". 

That is, the renewal that occurs in the making of the Ketoret (the 
bond and connection of the essence of the soul with the Holy 
One, Blessed be He) 

 
שׁוּת הַינְוּ, הַהִתְחַדְּ יַּת שֶׁ עֲשִׂ בַּ טרֶֹת שֶׁ ר הַקְּ שֶׁ )הַקֶּ  

עֶצֶם וְהַחִבּוּר מָה דְּ דוֹשׁ־בָּרוּךְ־הוּא עִם הַנְּשָׁ הַקָּ ) 

is drawn down, revealed, and illuminates all aspects of the daily 
service, 

כֶת  כָל וּמְאִירָה וּמִתְגַּלָּה נמְִשֶׁ הַיּוֹם עֲבוֹדַת עִניְנָיֵ בְּ , 

even when engaging in worldly matters ("Let all your actions be 
for the sake of Heaven"), 

 
עוֹסֵק וְגַם עִניְנְיֵ כְּשֶׁ יךָ )"כָּל הָעוֹלָם בְּ ם יהְִיוּ מַעֲשֶׂ לְשֵׁ  

מַיםִ  ,("שָׁ
and "In all your ways, know Him."  רָכֶיךָ וּ"בְכָל עֵהוּ דְּ דָּ ". 
The renewal of the bond and connection of the essence of the 
soul with the Holy One, Blessed be He, that occurs every day, 

 
שׁוּת ר הִתְחַדְּ שֶׁ עֶצֶם וְהַחִבּוּר הַקֶּ מָה דְּ עִם הַנְּשָׁ  

דוֹשׁ־בָּרוּךְ־הוּא, ה הַקָּ נַּעֲשֶׂ כָל שֶׁ יוֹם בְּ , 
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takes place during the recitation of Shema and prayer,  עַת מַע קְרִיאַת בִּשְׁ וּתְפִלָּה שְׁ , 
which is the concept of Mesirat Nefesh (self-sacrifice) in 
"Echad", 

הוּא  סִירַת עִניְןַ שֶׁ בְּ"אֶחָד נפֶֶשׁ הַמְּ ", 

and the ultimate state of self-nullification—standing before the 
King in the Amidah prayer. 

 
עֲמִידָה הַבִּטּוּל וְתַכְלִית לֶךְ לִפְניֵ דִּ תְפִלַּת הַמֶּ בִּ שֶׁ  

 ."הָעֲמִידָה
And this concept extends and is revealed even after the 
completion of the service of Kriat Shema and prayer, throughout 
the entire day— 

 
ךְ זהֶ וְעִניְןָ הָעֲבוֹדָה גְּמַר לְאַחֲרֵי גַּם וּמִתְגַּלֶּה נמְִשָׁ  

מַע קְרִיאַת־שְׁ ךְ וּתְפִלָּה, דִּ מֶשֶׁ כֻּלּוֹ הַיּוֹם כָּל בְּ — 

so that even when engaging in worldly matters, conducting 
oneself in the ways of Derech Eretz, 

 
גַּם עָה שֶׁ עוֹסֵק בְּשָׁ עִניְנְיֵ שֶׁ הֶם "הַנהְֵג הָעוֹלָם, בְּ מִנהְַג בָּ  

רֶךְ אֶרֶץ דֶּ ", 
when one must contemplate and speak about business matters in 
a manner of "honest dealings in faith," 

 
אָז עִניְנְיֵ וּלְדַבֵּר לְהַרְהֵר צָרִיךְ שֶׁ בְּאפֶֹן הָעֵסֶק בְּ  

אוֹ "מַשָּׂ נוֹ דִּ אֱמוּנהָ וּמַתָּ בֶּ ", 
and necessarily divert his attention and thought from the 
attachment experienced during Kriat Shema and prayer— 

 
יָּסִיחַ וּבְהֶכְרֵחַ עְתּוֹ שֶׁ בְתּוֹ דַּ בֵקוּת וּמַחֲשַׁ עַת מֵהַדְּ בִּשְׁ שֶׁ  

מַע וּתְפִלָּה קְרִיאַת־שְׁ — 
(*similar to what the Alter Rebbe writes in Tanya: Although this 
Yichud above is eternal and everlasting, 

 
[ רֶךְ תַב וְעַל־דֶּ כָּ נוּ מַה־שֶּׁ סֵפֶר הַזָּקֵן רַבֵּ ניְאָ, בְּ אַף הַתַּ שֶׁ  

יִּחוּד וָעֶד לְעוֹלָם נצְִחִי הוּא לְמַעְלָה זהֶ שֶׁ , 
below, it exists within time, only at the moment when one is 
engaged in Torah or mitzvot, 

 
ה מִכָּל־מָקוֹם, חַת הוּא לְמַטָּ עָה וּבְאוֹתָהּ הַזְּמַן, תַּ שָׁ  

הּ עוֹסֵק לְבַדָּ צְוָה אוֹ בַּתּוֹרָה בָּהּ שֶׁ מִּ בַּ , 
but afterward, if he engages in something else, he is separated 
from the Yichud HaElyon below]). 

 
י דָבָר עוֹסֵק אִם אַחַר־כָּךְ, כִּ מֵהַיִּחוּד נפְִרָד אַחֵר, בְּ  

ה הָעֶלְיוֹן לְמַטָּ ]. 
Nevertheless, his nekudat haYahadut (Jewish core), which stems 
from the essence of the soul, 

רֶת מִכָּל־מָקוֹם,  ת אֶצְלוֹ נכֶּ הַיּהֲַדוּת נקְֻדַּ , 

remains—the bond and connection with the Holy One, Blessed 
be He, in absolute unity, 

 
ד צַּ מָה, עֶצֶם שֶׁמִּ רוּת הַנְּשָׁ שְּׁ עִם וְהַהִתְחַבְּרוּת הַהִתְקַּ  

דוֹשׁ־בָּרוּךְ־הוּא כְלִית הַקָּ תַּ הַיּחִוּד בְּ , 
"In one bond have I been bound."  " חַד רְנאָ קְטִירָא בְּ קַטַּ אִתְּ ". 
In every situation and circumstance ("from evening until 
morning"), 

כָל  ב מַעֲמָד שֶׁבְּ בּקָר עַד )"מֵעֶרֶב וּמַצָּ "), 

this connection remains in an everlasting and eternal state—"an 
eternal statute." 

קִיּוּם הוּא הֲרֵי  ת וְתקֶֹף בְּ עוֹלָם נצְִחִי—"חֻקַּ ". 

 (ט)
And we can further explain the reason why we recite every day:  ֵׁעַם וּלְבָאֵר לְהוֹסִיף וְיש אוֹמְרִים הַטַּ כָל שֶׁ יוֹם בְּ : 
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"Abbaye would arrange the order of the Ma'aracha (the 
arrangement of the offerings) based on the name of the Talmud, 
and according to Abba Shaul... The preparation of the five lamps 
precedes the blood of the Tamid, the blood of the Tamid precedes 
the preparation of the two lamps, and the preparation of the two 
lamps precedes the Ketoret." 

 

" יֵּי ר הֲוָה אַבַּ עֲרָכָה סֵדֶר מְסַדֵּ מָא הַמַּ גְּמָרָא מִשְׁ דִּ  
אַבָּא וְאַלִיבָּא אוּל... דְּ ם קוֹדֶמֶת נרֵוֹת חָמֵשׁ הֲטָבַת שָׁ לְדַּ  
מִיד, ם הַתָּ מִיד וְדַּ י לַהֲטָבַת קוֹדֵם הַתָּ תֵּ וַהֲטָבַת נרֵוֹת, שְׁ  
י תֵּ טרֶֹת קוֹדֶמֶת נרֵוֹת שְׁ לַקְּ ". 

Even though the halacha follows the Sages, who hold that the 
Ketoret is between the preparation of the five lamps and the 
preparation of the two lamps, 

 
הֲלָכָה אַף חֲכָמִים, שֶׁ טרֶֹת כַּ הַקְּ ין הִיא שֶׁ חָמֵשׁ הֲטָבַת בֵּ  

י לַהֲטָבַת נרֵוֹת תֵּ נרֵוֹת שְׁ : 

The Beit Yosef writes that even though the Rambam ruled like 
the Sages, who argue with Abba Shaul and say 

 
י כּוֹתֵב, יוֹסֵף הַבֵּית אַף־עַל־פִּ הָרַמְבַּ"ם... שֶׁ סַק שֶׁ פָּ  
נןָ רַבָּ פְלִיגֵי כְּ אוּל אַאַבָּא דִּ וְאָמְרִי שָׁ  

that the Ketoret interrupts between the preparation of the five 
lamps and the preparation of the two, 

 
טרֶֹת הַקְּ ין מַפְסִיקָה שֶׁ לַהֲטָבַת נרֵוֹת חָמֵשׁ הֲטָבַת בֵּ  

יםִ תַּ  ,שְׁ
and that the slaughtering and sprinkling of the blood of the 
Tamid precede the preparation of the five lamps, 

חִיטַת  מִיד וּשְׁ חָמֵשׁ לַהֲטָבַת קוֹדֵם וּזרְִיקָתוֹ הַתָּ , 

and this also appears to be the view of the Sefer Mitzvot Gadol 
(Smag), 

עַת נרְִאֶה וְכֵן  מַ"ג דַּ הַסְּ , 

logically, the order should have been arranged as follows:  ,ֶר רָאוּי הָיהָ וּלְפִי־זה כָּךְ לְסַדֵּ : 

The blood of the Tamid precedes the preparation of the five 
lamps, the preparation of the five lamps precedes the Ketoret, 

 
ם מִיד דַּ חָמֵשׁ וְהֲטָבַת נרֵוֹת, חָמֵשׁ לַהֲטָבַת קוֹדֵם הַתָּ  

טרֶֹת קוֹדֶמֶת נרֵוֹת לַקְּ , 

and the Ketoret precedes the preparation of the two lamps.  טרֶֹת י לַהֲטָבַת קוֹדֶמֶת וְהַקְּ תֵּ נרֵוֹת שְׁ . 

However, since it was found that the world follows the order 
established by Abbaye according to Abba Shaul, 

 
צְאוּ מֵאַחַר מָּ יֵּי הָעוֹלָם, שֶׁ אַבַּ ר שֶׁ דֶר סִדֵּ אַלִיבָּא הַסֵּ  
אַבָּא אוּל דְּ שָׁ , 

it implies that he understood this to be the correct halacha, and 
therefore, they did not want to change that order. 

 
מַע סְבִירָא מַשְׁ הָכֵי לֵיהּ דִּ תָא, דְּ רָצוּ לֹא וְלָכֵן הִלְכְּ  

נּוֹת דֶר לְשַׁ הַהוּא הַסֵּ ". 
And seemingly, this requires explanation:  לְהָבִין צָרִיךְ וְלִכְאוֹרָה : 
a) The Rambam and the Sefer Mitzvot Gadol (Smag) also knew 
that Abbaye arranged the order according to Abba Shaul, 

 
מַ"ג הָרַמְבַּ"ם גַּם הֲרֵי א( יֵּי ידְָעוּ וְהַסְּ אַבַּ ר שֶׁ דֶר סִדֵּ הַסֵּ  

אַבָּא אַלִיבָּא אוּל דְּ שָׁ , 
from which it would imply that he considered this to be the 
correct halacha. 

זֶּה  מִּ מַע שֶׁ סְבִירָא־לֵיהּ מַשְׁ הָכֵי דִּ תָא דְּ הִלְכְּ , 

Nevertheless, they ruled that the halacha follows the Sages.  י־כֵן סְקוּ וְאַף־עַל־פִּ הֲלָכָה פָּ חֲכָמִים שֶׁ כַּ , 

So what new reasoning did the world find in the fact that Abbaye 
arranged the order like Abba Shaul, 

יֵּי הָעוֹלָם מָצְאוּ חִדּוּשׁ וּמַה  אַבַּ ר שֶׁ אַבָּא סִדֵּ אוּל כְּ שָׁ , 
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that they did not want to change that order and instead deviated 
from the ruling of the Rambam and the Smag, who ruled like the 
Sages? 

 
כֵן לָּ נּוֹת רָצוּ לֹא שֶׁ דֶר לְשַׁ נּוּ הַהוּא, הַסֵּ סַק וְשִׁ פְּ  

מַ"ג הָרַמְבַּ"ם הֲלָכָה וְהַסְּ חֲכָמִים שֶׁ כַּ ? 

b) More fundamentally: In the order of the service on Yom 
Kippur, we recite: 

ר: ב(  סֵדֶר וְעִקָּ אוֹמְרִים יוֹם־הַכִּפּוּרִים עֲבוֹדַת בְּ : 

"Before he enters, he should prepare the five lamps, burn the 
morning Ketoret, and then prepare the remaining two lamps," 

 
" נסֵ לִפְניִם טרֶֹת וּלְהַקְטִיר נרֵוֹת, חָמֵשׁ לְהֵטִיב יכָּ קְּ  

בֹּקֶר, י אֶת וּלְהֵטִיב הַ תֵּ אָרוֹת הַנֵּרוֹת שְׁ הַנִּשְׁ " 

following the view of the Sages, as the halacha follows them,  – דַעַת הֲלָכָה חֲכָמִים, כְּ כְּמוֹתָם שֶׁ , 

and not like Abbaye, who arranged the order according to Abba 
Shaul. 

יֵּי וְלֹא  אַבַּ ר כְּ דֵּ סִּ דֶר שֶׁ אַבָּא הַסֵּ אוּל כְּ שָׁ . 

So logically, if in the order of the Yom Kippur service, they 
changed from the words of Abbaye, who ruled like Abba Shaul, 

 
ה ךְ: וּמִמָּ סֵדֶר אִם נפְַשָׁ נּוּ יוֹם־הַכִּפּוּרִים עֲבוֹדַת בְּ שִׁ  

בְרֵי יֵּי מִדִּ סַק אַבַּ פָּ אַבָּא שֶׁ אוּל כְּ שָׁ , 
why did they not also change the order of the Ma'aracha 
(arrangement of the offerings) that is recited every day? 

ה  נּוּ לֹא לָמָּ סֵדֶר שִׁ עֲרָכָה בְּ כָל הַמַּ בְּ יוֹם שֶׁ ? 

And it can be explained based on the inner dimension of these 
matters. 

זהֶ הַבֵּאוּר לוֹמַר וְישֵׁ  פְניִמִיּוּת בָּ הָעִניְנָיִם בִּ . 

(They found) "the world"—from the word he'elem (concealment 
and hiddenness), 

 "( ר הֶעְלֵם מִלְּשׁוֹן – הָעוֹלָם" מָצְאוּ( )וְהֶסְתֵּ ), 

indicating the state of exile, "children who have been exiled from 
their Father's table." 

 
ב מַעֲמָד עַל מוֹרֶה ניִם – הַגָּלוּת וּמַצָּ גָּלוּ "בָּ מֵעַל שֶׁ  

לְחַן אֲבִיהֶם שֻׁ ". 
At that time, they are in a state of "orphanhood," as alluded to in 
Abbaye's name, 

 
אָז מַעֲמָד הֵם שֶׁ ב בְּ "יתָוֹם", וּמַצָּ ז דִּ מְרֻמָּ מּוֹ כַּ ל בְּשִׁ שֶׁ  

יֵּי  ",אַבַּ
which is an acronym for "Asher Becha Yerachem Yatom"—"For 
in You, the orphan finds mercy." 

י  בוֹת: רָאשֵׁ ר תֵּ יתָוֹם ירְַחֵם בְּךָ "אֲשֶׁ ". 

Since their Father (Hashem) is seemingly found elsewhere, as 
alluded to in the name Abba Shaul, 

 
יוָן "אֲבִיהֶם" כֵּ מָקוֹם נמְִצָא שֶׁ בַיָּכוֹל(, אַחֵר בְּ ז )כְּ מְרֻמָּ כַּ  

מּוֹ ל בְּשִׁ אוּל אַבָּא שֶׁ שָׁ ," 
meaning that they must "borrow" (as if) their Father from 
another place. 

רִיכִים  צְּ אִיל שֶׁ בַיָּכוֹל( לְהַשְׁ קוֹם הָאַבָּא אֶת )כְּ אַחֵר מִמָּ . 

Therefore, regarding the daily recitation of the Seder 
HaMa'aracha, they did not want to change the order 

 
נוֹגֵעַ וְלָכֵן, עֲרָכָה סֵדֶר לַאֲמִירַת בְּ כָל הַמַּ רָצוּ לֹא יוֹם, בְּ  

נּוֹת דֶר לְשַׁ הַהוּא הַסֵּ , 
that Abbaye arranged according to Abba Shaul—that the 
preparation of the two lamps precedes the Ketoret— 

 
ר דֵּ סִּ יֵּי שֶׁ אַבָּא אַלִיבָּא אַבַּ אוּל, דְּ הֲטָבַת שָׁ י שֶׁ תֵּ נרֵוֹת שְׁ  

טרֶֹת קוֹדֶמֶת לַקְּ — 
because in a time of concealment and hiddenness, in the state of 
exile, 

י,  ב כִּ מַצָּ ל בְּ ר הֶעְלֵם שֶׁ זְּמַן וְהֶסְתֵּ הַגָּלוּת דִּ , 
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it is not (so much) applicable for the level of Yechidah (the 
innermost soul) 

יָּךְ לֹא  חִינתַ )כָּל־כָּךְ( שַׁ בְּ הַיְּחִידָה שֶׁ  

to be drawn down and revealed within the service of the 
Penimi'ut (inner faculties), 

ךְ  עֲבוֹדָה וְתִתְגַּלֶּה תּוּמְשַׁ ניִמִיִּים בְּכחֹוֹת בָּ פְּ , 

and even more so in drawing it down into the world.  כָה וְעַד בָּעוֹלָם וּלְגִלּוּי לְהַמְשָׁ . 
This is what is alluded to in the precedence of the Ketoret before 
the preparation of the two lamps. 

רְמָז  מִּ מַת שֶׁ הַקְדָּ טרֶֹת בְּ י לַהֲטָבַת הַקְּ תֵּ נרֵוֹת שְׁ . 

For according to Abba Shaul, the Ketoret is not a preparation for 
the preparation of the two lamps, 

 
הֲרֵי אוּל, אַבָּא לְדַעַת שֶׁ טרֶֹת שָׁ מָה אֵינהָּ הַקְּ הַקְדָּ  

י לַהֲטָבַת תֵּ נרֵוֹת שְׁ , 
but rather an independent service in its own right.  פְניֵ־עַצְמָהּ עֲבוֹדָה אֶלָּא בִּ . 
However, regarding the recitation of the Seder HaAvodah (order 
of the service) on Yom Kippur— 

נוֹגֵעַ אֲבָל  יוֹם־הַכִּפּוּרִים הָעֲבוֹדָה סֵדֶר לַאֲמִירַת בְּ בְּ  – 

since on Yom Kippur, the Jewish people (even during exile) are 
on an elevated level, 

 
יוָן יוֹם כִּ בְּ רָאֵל נמְִצָאִים הַכִּפּוּרִים שֶׁ ניֵ־ישְׂ זמְַן )גַּם בְּ בִּ  

דַרְגָּא הַגָּלוּת( נעֲַלֵית בְּ , 
to the extent that each individual Jew resembles the Kohen 
Gadol, who enters Lifnai V’Lifnim (the Holy of Holies), 

 
כָּל־אֶחָד וְעַד רָאֵל וְאֶחָד שֶׁ דֻגְמַת הוּא מִיִּשְׂ כֹּהֵן בְּ גָּדוֹל הַ  

נִּכְנסָ וְלִפְניִם לִפְניַ שֶׁ , 
we recite: "Before he enters, he should prepare the five lamps, 
burn the morning Ketoret, and then prepare the remaining two 
lamps," 

 
נסֵ "לִפְניִם אוֹמְרִים: וּלְהַקְטִיר נרֵוֹת, חָמֵשׁ לְהֵטִיב יכָּ  
טרֶֹת בֹּקֶר, קְּ י אֶת וּלְהֵטִיב הַ תֵּ אָרוֹת הַנֵּרוֹת שְׁ הַנִּשְׁ " 

following the halacha according to the Sages, that the Ketoret 
precedes the preparation of the two lamps. 

 
הַהֲלָכָה דַעַת כְּ טרֶֹת חֲכָמִים, כְּ קְּ י לַהֲטָבַת קוֹדֶמֶת שֶׁ תֵּ שְׁ  

 ,נרֵוֹת
This alludes to the drawing down and revelation of the level of 
Yechidah 

רוֹמֵז  כָה עַל שֶׁ חִינתַ וְהַגִּלּוּי הַמְשָׁ בְּ הַיְּחִידָה דִּ  

in the service within the Penimi'ut (inner faculties), and even to 
its extension and revelation in the world. 

 
עֲבוֹדָה כֹּחוֹת בָּ  ניִמִיִּים, בַּ כָה וְעַד פְּ וְהַגִּלּוּי לְהַמְשָׁ  
 .בָּעוֹלָם

And it can be said that from the recitation of the Seder 
HaAvodah on Yom Kippur ("Achat BaShanah"—"Once a Year") 

 
אֲמִירַת לוֹמַר, וְישֵׁ מֵּ יוֹם־הַכִּפּוּרִים הָעֲבוֹדָה סֵדֶר שֶׁ בְּ  

נהָ )"אַחַת בַּשָּׁ ") 
influence is drawn down for the entire year,  ְך נהָ כָּל עַל נמְִשָׁ לָּהּ הַשָּׁ כֻּ , 

as alluded to in the recitation of the Beraita d’Pitum HaKetoret.  [ ז רֻמָּ מְּ אֲמִירַת כַּ רַיתְָא בְּ פִּטּוּם הַבָּ טרֶֹת דְּ הַקְּ . 

And the three extra portions from which the Kohen Gadol brings 
in on Yom Kippur, 

 
ה לֹשָׁ הֶם יתְֵרִים מָניִם וּשְׁ מֶּ כֹּהֵן מַכְניִס שֶׁ יוֹם גָּדוֹל  בְּ  

 ,הַכִּפּוּרִים

and he returns them to the mortar on the eve of Yom Kippur...  ת וּמַחֲזיִרָן שֶׁ עֶרֶב לְמַכְתָּ הַכִּפּוּרִים יוֹם בְּ ... 

in order that they should be finer than fine,  דֵי הֵא כְּ תְּ ה שֶׁ קָּ ה מִן דַּ קָּ הַדַּ ", 
so that every day should have an element and likeness of the 
perfection of Yom Kippur, 

 
גַּם כָל שֶׁ לֵמוּת וְדֻגְמַת מֵעֵין יהְִיהֶ יוֹם בְּ יוֹם הַשְּׁ דִּ  

 ,הַכִּפּוּרִים
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where the Ketoret is in the middle of the preparation of the 
lamps. 

טרֶֹת  הַקְּ אֶמְצַע הִיא שֶׁ הַנֵּרוֹת הֲטָבַת בְּ . 

 (י)
 And a special empowerment is given in all of the above—  ַכֹּחַ וּנתְִינת כָל־הַנִּזכָּר־לְעֵיל מְיחֶֻדֶת  בְּ  

at the specific time of the year ("once a year") when we read in 
the Torah (publicly, with blessings before and after it) 

 
זְּמַן נהָ הַמְיחָֻד בַּ נהָ"( )"אַחַת בַּשָּׁ קוֹרִין בַּשָּׁ בַּתּוֹרָה שֶׁ  

צִבּוּר וּלְאַחֲרֶיהָ לְפָניֶהָ וּבִבְרָכָה )בְּ ) 
the portion of Tetzaveh.  ת רָשַׁ צַוֶּה פָּ תְּ . 
The portion of Tetzaveh—which concludes and is sealed with the 
section about the Mizbach HaKetoret and its offering, 

 
ת רָשַׁ צַוֶּה פָּ יּוּמָהּ – תְּ סִּ ת וְחוֹתָמָהּ שֶׁ פָרָשַׁ מִזבַּח בְּ  

טרֶֹת רָתָהּ הַקְּ וְהַקְטָּ , 
and its continuation in Parashat Ki Tisa (after the introduction 
about the half-shekel), 

 
כָתָהּ ת וְהַמְשָׁ פָרָשַׁ א בְּ שָּׂ מָה )לְאַחַר תִּ חֲצִית הַהַקְדָּ מַּ דִּ  

קֶל  ,(הַשֶּׁ
in the making of the Ketoret: "Take for yourself spices... and you 
shall make it into a Ketoret...," 

 
יַּת עֲשִׂ טרֶֹת בַּ ים... לְךָ "קַח – הַקְּ יתָ סַמִּ אוֹתָהּ וְעָשִׂ  

טרֶֹת  ."...קְּ
is always read in the month of Adar.  אֲדָר בְּחדֶֹשׁ לְעוֹלָם קוֹרִין . 
And one of the reasons for this—since on the first of Adar, they 
announce about the Shekalim 

 
עָמִים יוָן – לָזהֶ וּמֵהַטְּ אֶחָד כֵּ בְּ אֲדָר שֶׁ מִיעִין בַּ עַל מַשְׁ  

קָלִים  הַשְּׁ

so that each person can prepare his half-shekel  דֵי יָּכִין כְּ קֶל מַחֲצִית וְאֶחָד אֶחָד כָּל שֶׁ לּוֹ הַשֶּׁ שֶׁ  

and be ready to give it to the Terumat HaLishkah (the communal 
donation for the Temple), 

ת עָתִיד וְיהְִיהֶ  רוּמַת לְתֵּ כָּה לִתְּ הַלִּשְׁ , 

from which they would take the daily Tamid offerings and the 
Ketoret, 

לוֹקְחִין  נָּה שֶׁ מִידִין מִמֶּ ל תְּ טרֶֹת וְכוּ', יוֹם כָּל שֶׁ וְהַקְּ  

as well as the wages of those who prepared it.  כַר יָּתָהּ וּשְׂ עֲשִׂ . 
When Rosh Chodesh Nissan arrives... they take the Ketoret from 
the new donation, 

 
יַּגִּיעַ טרֶֹת אֶת לוֹקְחִין ניִסָן... חדֶֹשׁ ראֹשׁ וּמִשֶּׁ מִן הַקְּ  
רוּמָה ה הַתְּ הַחֲדָשָׁ , 

so that it should be offered from the new funds.  דֵי עוֹת לְהַקְרִיבָהּ כְּ רוּמָה מִמְּ ה תְּ חֲדָשָׁ . 
And based on this, we can say that the reading of the Parashat 
HaKetoret 

י־זהֶ  רִיאַת לוֹמַר, ישֵׁ וְעַל־פִּ קְּ ת שֶׁ רָשַׁ טרֶֹת פָּ הַקְּ  

(at the end of Parashat Tetzaveh and the beginning of Parashat Ki 
Tisa) during the month of Adar 

 
( ת בְּסוֹף רָשַׁ צַוֶּה פָּ חָלַת תְּ ת וּבְהַתְּ רָשַׁ י פָּ א( כִּ תִשָּׂ  

אֲדָר בְּחדֶֹשׁ , 
serves as a source of strength for the renewal of the entire service 
of preparing and offering the Ketoret (from the new donation) for 
the entire year. 

 
כֹּחַ נתְִינתַ הִיא לָלוּת לְחִדּוּשׁ  יַּת הָעֲבוֹדָה כְּ עֲשִׂ דַּ  

טרֶֹת רוּמָה וְהַקְרָבָתָהּ הַקְּ ה( )מִתְּ נהָ כָּל עַל חֲדָשָׁ הַשָּׁ  
לָּהּ  ,כֻּ

In this, the essence and perfection of the service in the Mishkan 
is emphasized—"Let Me dwell among them," 

 
בָּהּ גָּשׁ שֶׁ ר מִדֻּ לֵמוּת עִקַּ ן הָעֲבוֹדָה וּשְׁ כָּ שְׁ כְניִ – בַּמִּ "לְשָׁ  

 ,"בְתוֹכָם
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meaning that the connection and attachment to Hashem from the 
essence of the soul, 

 
רוּת הַהִתְקַשְּׁ דוֹשׁ־בָּרוּךְ־הוּא עִם וְהַהִתְחַבְּרוּת שֶׁ הַקָּ  

ד מָה עֶצֶם מִצַּ הַנְּשָׁ , 

the level of Yechidah (Ketoret), is drawn down and revealed,  ַחִינת טרֶֹת(, הַיְּחִידָה בְּ כֶת )קְּ וּמִתְגַּלָּה נמְִשֶׁ , 

illuminating the Penimi'ut (inner faculties), all aspects of service,  כֹּחוֹת וּמְאִירָה  ניִמִיִּים, בַּ הָעֲבוֹדָה עִניְנָיֵ וּבְכָל הַפְּ , 

and even service related to worldly matters (the lamps).  עִניְנָיֵ לָעֲבוֹדָה וְעַד )נרֵוֹת הָעוֹלָם בְּ ). 
And we can add regarding the connection of the lamps (Shemen) 
and Ketoret to the month of Adar— 

 
יָּכוּת לְהוֹסִיף וְישֵׁ הַשַּׁ נֵּרוֹת בְּ מֶן( דִּ טרֶֹת )שֶׁ לְחדֶֹשׁ וּקְּ  

 – אֲדָר
"Oil (Shemen) and Ketoret gladden the heart," and "When Adar 
enters, we increase in joy." 

 
" מֶן טרֶֹת שֶׁ מַח וּקְּ נִּכְנסַ לֵב", ישְׂ ין אֲדָר וּמִשֶּׁ מַרְבִּ  

מְחָה  ."בְּשִׂ
And all of this is emphasized even more in the setting of this 
particular year— 

גָּשׁ זהֶ וְכָל  קְבִיעוּת יוֹתֵר מִדֻּ נהָ בִּ זוֹ שָׁ  – 

when Shabbat Parashat Tetzaveh falls on the 11th of Adar,  בָּת הַשַּׁ ת שֶׁ רָשַׁ צַוֶּה פָּ יוֹם חָל תְּ אֲדָר י"א בְּ , 

and Erev Shabbat (he who prepares on Erev Shabbat will eat on 
Shabbat) on the 10th of Adar. 

 
בָּת וְעֶרֶב רַח )מִי שַּׁ טָּ עֶרֶב שֶׁ בָּת בְּ בָּת( יאֹכַל שַּׁ בְּשַּׁ  
יוֹם אֲדָר יו"ד בְּ . 

Shabbat is connected to the Yechidah aspect of Israel—  בָּת יוֹם שׁוּר הַשַּׁ חִינתַ עִם קָּ רָאֵל הַיְּחִידָה בְּ ישְׂ בְּ שֶׁ  – 

as our Sages say: "Shabbat said before Hashem: 'Master of the 
world! Every other day has a pair, but I have no partner!' 

 
** מַאֲמַר בָּת אָמְרָה" זַ"ל: רַבּוֹתֵינוּ כְּ לִפְניֵ שַּׁ  

דוֹשׁ־בָּרוּךְ־הוּא ל רִבּוֹנוֹ' :הַקָּ ת) לְכָּל !עוֹלָם שֶׁ שֶׁ ימְֵי שֵׁ  
בוּעַ ן ישֵׁ (הַשָּׁ ן אֵין וְלִי ,זוּג בֶּ זוּג בֶּ !' 

Hashem answered her: 'The congregation of Israel is your 
partner,' 

 
דוֹשׁ־בָּרוּךְ־הוּא: לָהּ אָמַר נסֶֶת הַקָּ רָאֵל 'כְּ ן הִיא ישְׂ בֶּ  

 ".'זוּגֵּךְ
since Israel, too, is Yechidah (singular, unique),  יוָן גַּם כִּ נסֶֶת שֶׁ רָאֵל כְּ יְּחִידָה הִיא ישְׂ , 
as it is written: "Behold, a nation that dwells alone."  * כָּתוּב כְּמוֹ כּוֹן לְבָדָד עָם הֶן" :שֶׁ ישְׁ ". 
All letters pair with another except for the letters "Heh" and 
"Nun" (Hen), 

 
וּגִין, הָאוֹתִיּוֹת כָּל )"ה" אֵלוּ אוֹתִיּוֹת מִב' חוּץ מִזדַּ  

 .("וְ"ן

which stand alone—just as Israel stands alone."  
( אֵינןָ רָאֵל כָּךְ לְעַצְמָן(, אֶלָּא שֶׁ אֶלָּא אֵינםָ... ישְׂ  

 ".לְעַצְמָן
This Yechidah aspect is emphasized even more on a Shabbat that 
falls on the 11th of the month, 

 
חִינתַ ה הַיְּחִידָה בְּ יוֹם יתְֵרָה וּבְהַדְגָּשָׁ בָּת בְּ חָל הַשַּׁ שֶׁ  

יוֹם בַּחדֶֹשׁ י"א בְּ  – 
the number 11 (Echad Asar), alluding to "You are One and not in 
calculation," 

ר אַחַד יוֹם  ן וְלָא חַד הוּא אַנתְּ" – עָשָׂ בַּ חָשְׁ בְּ ", 

which is connected to the level of Yechidah.  שׁוּר קָּ חִינתַ עִם שֶׁ הַיְּחִידָה בְּ . 
And Erev Shabbat, which falls on the 10th of the month, alludes 
to the completion of Israel’s service— 

 
בָּת, וְעֶרֶב חָל שַּׁ יּוֹם שֶׁ ירִי בַּ עַל מוֹרֶה בַּחדֶֹשׁ, הָעֲשִׂ  

לֵמוּת רָאֵל הָעֲבוֹדָה שְׁ ישְׂ דְּ  – 
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for they are compared to the moon and count according to the 
lunar cycle, 

דּוֹמִים  בָנהָ שֶׁ בָנהָ וּמוֹניִם לַלְּ לַלְּ  – 

through the 10 faculties of the soul, the Penimi’ut (inner 
faculties). 

רָה  עֲשָׂ כֹּחוֹת בְּ כֹּחוֹת הַנֶּפֶשׁ,  ניִמִיִּים  פְּ . 

And their connection together—"He who prepares on Erev 
Shabbat will eat on Shabbat"— 

 
רַח מִי" – יחַַד וְחִבּוּרָם טָּ עֶרֶב שֶׁ בָּת בְּ בָּת יאֹכַל שַׁ בְּשַׁ " 

– 
alludes to the drawing down and revelation of the Yechidah level 
(11) into the Penimi’ut faculties (10). 

 
כַת עַל מוֹרֶה חִינתַ וְגִּלּוּי הַמְשָׁ ר( )אַחַד הַיְּחִידָה בְּ עָשָׂ  

כֹּחוֹת  ניִמִיִּים בַּ ר פְּ )עָשָׂ ). 
And we can say that when Parashat Tetzaveh is read in this 
setting, 

קוֹרִין לוֹמַר, וְישֵׁ  כְּשֶׁ ת שֶׁ רָשַׁ צַוֶּה פָּ קְבִיעוּת תְּ זוֹ בִּ , 

the theme of the parashah is emphasized even more—  ׁגָּש ה תּוֹכֶן יוֹתֵר מִדֻּ רָשָׁ הַפָּ  – 
that through the Nerot (lamps),  עַל־ידְֵי הַנֵּרוֹת שֶׁ , 
the drawing down and revelation of the Ketoret (11) is 
accomplished 

ה  כַת נעֲַשָׂ טרֶֹת וְגִּלּוּי הַמְשָׁ ר )אַחַד הַקְּ עָשָׂ ) 

in all aspects of service that stem from the Penimi’ut faculties 
(10). 

כָל  ד הָעֲבוֹדָה עִניְנָיֵ בְּ צַּ מִּ כֹּחוֹת שֶׁ ניִמִיִּים הַ ר הַפְּ )עֶשֶׂ ). 

 (יא)
May it be Hashem’s will that each and every Jew takes advantage 
of the empowerment 

כָּל־אֶחָד רָצוֹן וִיהִי  רָאֵל וְאֶחָד שֶׁ ל מִיִּשְׂ ינְצֵּ  

from Erev Shabbat and the holy Shabbat of Parashat Tetzaveh,  
כֹּחַ הַנְּתִינתַ עֶרֶב  בָּת דְּ בָּת־קדֶֹשׁ וְיוֹם שַׁ ת הַשַּׁ רָשַׁ פָּ  
צַוָּה  ,תְּ

the 10th and 11th of Adar Rishon,  אֲדָר־רִאשׁוֹן וְי"א יוּ"ד , 

to actualize within himself the renewal in the service of Ketoret,  ֹעַצְמוֹ לִפְעל עֲבוֹדַת הַחִדּוּשׁ בְּ טרֶֹת בַּ הַקְּ  

and its drawing down and revelation in all areas of Divine 
service 

כָתָהּ  כָל וְהִתְגַּלּוּתָהּ וְהַמְשָׁ הָעֲבוֹדָה עִניְנָיֵ בְּ  

throughout the entire year.  נהָ כָּל עַל לָּהּ הַשָּׁ כֻּ . 
And even more so—and primarily—  ר וְעוֹד וְעִקָּ  – 
that beyond bringing this about in himself,  נּוֹסָף עַצְמוֹ הַפְעָלָה עַל שֶׁ בְּ , 

he should also influence his surroundings,  ְבִיבָה עַל גַּם כָּל־הַנִּזכָּר־לְעֵיל לִפְעלֹ צָרִיך הַסְּ , 

and, even better, on a Minyan of ten Jews,  רָה עַל – טּוֹב וּמַה רָאֵל עֲשָׂ מִיִּשְׂ , 
a holy assembly,  ה עֵדָה קְדוֹשָׁ , 
for in this is included the completion of all Jews—  ֶזה בָּ לֵמוּת נכְִלֶלֶת שֶׁ כָל הַשְּׁ רָאֵל דְּ ניֵ־ישְׂ בְּ  
as understood from the wording of Birkat HaMazon:  ( רְכַּת מִנּוּסַח כַּמּוּבָן הַזִּמּוּן בִּ ) 
"Ten and ten thousand."  " רָה רָה עֲשָׂ רִבּוֹא וְעֲשָׂ ". 
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And to add, that the influence on one's surroundings is most 
emphasized in the lighting of the Menorah in Parashat 
Tetzaveh— 

 
הַפְעָלָה וּלְהוֹסִיף, בִיבָה עַל שֶׁ ת הַסְּ גֶּשֶׁ יוֹתֵר מִדֻּ בְּ  

הַדְלָקַת נוֹרָה בְּ ת הַמְּ פָרָשַׁ בְּ צַוֶּה שֶׁ תְּ  – 

the action of Aharon HaKohen on all seven categories of Bnei 
Yisrael, 

 
עֻלָּתוֹ ל פְּ כֹּהֵן אַהֲרןֹ שֶׁ כָל הַ בְעַת בְּ הַסּוּגִים שִׁ  

רָאֵל בְניֵ־ישְׂ  ,דִּ
"to kindle a constant lamp"—he lights until the flame rises on its 
own, 

 
" מִיד" נרֵ לְהַעֲלֹת הֵא עַד מַדְלִיק – תָּ תְּ לְהֶבֶת שֶׁ שַׁ  

מֵאֵלֶיהָ עוֹלָה , 
that the "lamp of Hashem is the soul of man" shines with "a 
mitzvah is a lamp and Torah is light," 

 
בֵּר מַת הֲוָיָ' שֶׁ וְתוֹרָה מִצְוָה בְּ"נרֵ יאִָיר אָדָם" נשְׁ  

 ,"אוֹר

which is also the task of every Jew, as the Mishnah instructs:  
זּוֹהִי ל עֲבוֹדָתוֹ גַּם שֶׁ רָאֵל, וְאֶחָד כָּל־אֶחָד שֶׁ מִיִּשְׂ  

נהָ כְּהוֹרָאַת שְׁ הַמִּ : 
"Be among the disciples of Aharon… loving all creatures and 
bringing them close to Torah." 

 
" לְמִידָיו הֱוֵי ל מִתַּ רִיּוֹת אֶת אוֹהֵב אַהֲרןֹ... שֶׁ הַבְּ  

לַתּוֹרָה וּמְקָרְבָן ". 
And the most essential point—  ר רִים כָּל וְעִקָּ הָעִקָּ  – 
that from the very reading and study of Torah regarding the 
lighting of the lamps and the offering of the Ketoret, 

 
רִיאָה הַקְּ מֵּ עִניְןַ בַּתּוֹרָה וְהַלִּימּוּד שֶׁ לָקַת בְּ הַנֵּרוֹת הַדְּ  

טָרַת טרֶֹת וְהַקְּ הַקְּ , 
we should merit immediately to the actual fulfillment of the 
mitzvah of lighting the lamps 

כֶף נזִכֶּה  לָקַת מִצְוַת לְקִיּוּם וּמִיָּד תֵּ הַנֵּרוֹת הַדְּ  

and offering the Ketoret by the Kohen Gadol in the Third Beit 
HaMikdash, 

 
טָרַת טרֶֹת וְהַקְּ כֹּהֵן עַל־ידְֵי הַקְּ שׁ הַגָּדוֹל הַ קְדָּ בֵית־הַמִּ בְּ  
י לִישִׁ  ,הַשְּׁ

which is built and perfected, revealed, and comes from Heaven—  נוּי בָּ כְלָל, שֶׁ מַיםִ מִן וְיבָוֹא יגָּלֶה וּמְשֻׁ הַשָּׁ  – 

at Mincha time on the holy Shabbat of the 11th of Adar Rishon,  זְּמַן נחְָה בִּ יוֹם הַמִּ בָּת־קדֶֹשׁ, דִּ רִאשׁוֹן אֲדָר י"א הַשַּׁ , 

immediately following the reading of Parashat Tetzaveh:  סְמִיכוּת רִיאָה וּלְאַחֲרֵי בִּ ת הַקְּ פָרָשַׁ צַוֶּה בְּ תְּ : 

"to kindle a constant lamp," and "when Aharon kindles the lamps 
in the evening, he shall burn the Ketoret." 

 
" מִיד", נרֵ לְהַעֲלֹת ין הַנֵּרוֹת אֶת אַהֲרןֹ וּבְהַעֲלֹת תָּ בֵּ  

יםִ יקְַטִירֶנָּה הָעַרְבַּ ". 
For "the Mizbe'ach HaZahav is inaugurated only with the Ketoret 
of the evening," 

 
" חַ מְחַנְּכִין אֵין טרֶֹת אֶלָּא הַזָּהָב מִזבֵּ ל בִּקְּ ין שֶׁ בֵּ  

יםִ  ,"הָעַרְבַּ
and "the Menorah is inaugurated only by the lighting of its seven 
lamps in the evening"— 

 
" נוֹרָה אֶת מְחַנְּכִין וְאֵין לָקַת אֶלָּא הַמְּ הַדְּ בְעָה בְּ שִׁ  

ין נרֵוֹתֶיהָ יםִ בֵּ הָעַרְבַּ ". 
may this happen Techef U’Miyad Mamash!  כֶף שׁ וּמִיָּד תֵּ מַמָּ ! 
[NOTE Summary: 

At the beginning and end of Parashat Tetzaveh, the Torah speaks about the lighting of the Menorah. At its 
conclusion, it links the lighting of the lamps with the offering of the Ketoret on the Golden Altar. This structure 
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is deliberate. The parashah opens with Nerot and closes with Ketoret because the entire theme of Tetzaveh is 
tzavta and chibur, attachment and bond between Israel and the Holy One, blessed be He. 

The Menorah represents the revealed faculties of the soul. “Ner Hashem nishmat adam.” A mitzvah is a lamp 
and Torah is light. Through Torah and mitzvot, the soul shines. The windows of the Heichal were narrow within 
and wide without, showing that the light is meant to radiate outward, illuminating the world. 

The Ketoret, however, represents something deeper. Unlike korbanot, which create kiruv, closeness, Ketoret 
from the language of kesher produces essential bond. It corresponds to the Yechidah of the soul, the point that is 
utterly one with Hashem. The Midrash teaches that the Shechinah did not descend until the Ketoret was offered. 
This reveals that the ultimate purpose of the Mishkan, “Veshachanti betocham,” is realized through Ketoret, 
through essential unity. 

This is why the Mizbeach HaKetoret is written separately and at the conclusion. After the Mishkan, the vessels, 
the garments, and the inauguration are complete, the Torah seals everything with the inner altar. The outer 
structure prepares for the inner bond. Tetzaveh itself means tzavta, connection. Its completion is Ketoret. 

Even the details reinforce this. The altar’s measurements were one cubit by one cubit, hinting to Yechidah, 
singularity. The eleven spices allude to a level beyond the ten sefirot, “Atah Hu Chad v’lo bechushban.” On 
Yom Kippur, the Kohen Gadol enters alone to offer Ketoret in the Holy of Holies, reflecting Yechidah in soul, 
time, and place. Daily Ketoret is a reflection of that ultimate unity. 

Yet the Torah insists that Ketoret be offered specifically during the preparation and lighting of the lamps. 
According to the Sages, it interrupts between the five and the two lamps. This means the essence, the Yechidah, 
must penetrate the revealed faculties. The Rambam notes that the Kohen who offered Ketoret remained inside 
while the final two lamps were prepared, alluding that the power of Yechidah assists the completion of the 
revealed service. 

In exile, this unity is concealed. Therefore, in the daily Seder HaMa’arachah we follow the order of Abbaye 
according to Abba Shaul, where Ketoret stands more independently. But on Yom Kippur, when every Jew 
reaches a state similar to the Kohen Gadol, we follow the Sages: Ketoret precedes and elevates the lamps. From 
Yom Kippur flows strength for the entire year, that every day contain a trace of that unity. 

Parashat Tetzaveh is always read in Adar, the month of joy. “Shemen u’Ketoret yesamach lev.” Oil and incense 
gladden the heart. Adar is also connected to the renewal of the Shekalim, from which the Tamid and Ketoret 
were purchased anew. Thus the reading itself empowers a yearly renewal of inner connection. 

When Tetzaveh falls on the eleventh of Adar, the symbolism deepens. Ten represents the revealed faculties. 
Eleven hints to transcendence beyond structure. “Mi shetarach b’Erev Shabbat yochal b’Shabbat” expresses that 
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the labor of the ten draws down the revelation of the eleven. Yechidah illuminates the ten faculties and through 
them the world. 

In daily life, this begins with prayer. During Shema and Amidah, a Jew experiences mesirat nefesh, standing 
before the King. Even when one later turns to worldly matters, conducting business with integrity and derech 
eretz, the nekudat haYahadut remains intact. The essential bond never breaks. Ketoret must permeate Nerot. 
The inner unity must illuminate action. 

Ultimately, the goal is not only personal transformation but influence upon others. Just as Aharon kindled until 
the flame rose on its own, so must each Jew awaken the “Ner Hashem” within others, especially within a 
minyan, a holy congregation. In this lies the completion of “Veshachanti betocham.” 

Practical Takeaway: 

Begin each day by consciously renewing your essential bond with Hashem, especially in Shema and Amidah. 
Recognize that this is your Ketoret moment, the awakening of Yechidah. 

Then ensure that this inner unity flows into the “lamps”: your intellect, emotions, speech, and actions. Let Torah 
study and mitzvot illuminate your environment. Conduct business and daily affairs with the awareness that the 
essential bond remains unbroken. 

Influence at least ten others in some way, whether through teaching, encouragement, or example. Help another 
person’s flame rise independently. 

Approach the month of Adar as a time of inner joy rooted in essential connection, not merely external 
celebration. 

Chassidic Story: 

During one farbrengen in the month of Adar, the Rebbe spoke at length about the inner meaning of Ketoret and 
the Yechidah of the soul. A chassid later shared that he had been struggling privately with a deep spiritual 
dryness. He fulfilled mitzvot, studied Torah, and attended shiurim, yet felt disconnected. 

That Shabbat, when Parashat Tetzaveh was read, the Rebbe emphasized that even in exile, even when one feels 
like a “yatom,” the essential bond is untouched. The chassid described that during the repetition of the Amidah, 
he focused on the word “Echad” with mesirat nefesh, as the Rebbe had instructed in earlier talks. 

Nothing outwardly changed in his life the next day. He returned to his work. Yet he reported that something 
subtle but decisive shifted. He no longer sought to recreate an emotional high. Instead, he acted from the 
certainty that “b’chad ketira itkatarna,” he was bound in one bond. Over time, that quiet certainty transformed 
not only his own service but the atmosphere of his home and workplace. Others felt it. 
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The Rebbe later remarked in a different sichah that the greatest revelation is when the essential bond expresses 
itself in ordinary deeds. That is the true fulfillment of Tetzaveh: the Ketoret of Yechidah illuminating the Nerot 
of everyday life. 

 

 

 

TPX - From Flame to Fragrance: Integrating Your Deepest Self 
The Rebbe’s teaching on the Menorah and the Ketoret is not just Temple mysticism. It is a map of your inner 
life. 

The Menorah represents your visible self. Your thoughts. Your emotions. Your behavior. The parts of you that 
function, produce, interact, decide. 

The Ketoret represents something much deeper. Your Yechidah. The point of you that is not fragmented. The 
part that is not conflicted. The part that is simply one with truth. 

Most people live from the Menorah level. We manage our habits. We try to improve our emotions. We work on 
our character. That is real avodah. 

But the Rebbe is saying: without Ketoret, the Menorah remains incomplete. 

The Difference Between Closeness and Bond 

Korbanot create closeness. Ketoret creates bond. 

Closeness means you feel near. Bond means you are inseparable. 

Psychologically, this is the difference between feeling inspired and knowing who you are. 

Inspiration fluctuates.​
Identity stabilizes. 

On Yom Kippur, when the Kohen Gadol enters alone to offer Ketoret, it mirrors the moment when a person 
strips away roles, defenses, narratives, and stands as pure self. Not performing. Not proving. Just essential 
being. 

That essential core is untouched by failure. Untouched by ego distortion. Untouched by exile. 
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The problem is not that we lack it.​
The problem is that we forget it. 

Why the Ketoret Interrupts the Lamps 

The Rebbe notes that the incense is offered in the middle of preparing the lamps. That interruption is 
intentional. 

It means: before you perfect your personality, reconnect to your essence. 

Before you fix your anger, reconnect to your essence.​
Before you optimize productivity, reconnect to your essence.​
Before you manage your relationships, reconnect to your essence. 

Otherwise, self-improvement becomes ego-improvement. 

When Yechidah flows into your faculties, then growth becomes aligned. 

The Ego Problem 

The wall between you and G-d is subtle arrogance. Not loud arrogance. The quiet assumption that you are 
self-sustaining. 

When you operate purely from intellect and emotion, you subtly believe everything depends on your 
calculations. 

Ketoret dissolves that illusion. 

Incense is fragrance. It is intangible. You cannot grab it. It enters without force. That is how essential 
connection works. It is not dramatic. It is penetrating. 

It enters quietly and shifts everything. 

Adar Energy: Joy from Essence 

Tetzaveh is read in Adar. “Oil and incense gladden the heart.” 

Real joy does not come from stimulation. It comes from alignment. 

When your daily actions reflect your essential self, there is joy.​
When you are split inside, there is tension. 

Adar is not about external excitement. It is about the joy that comes when your inner bond shines through your 
outer life. 
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Modern Story 

A high-performing professional once told his mentor, “I feel like I’m always on stage. Even in private, I’m 
performing.” 

The mentor asked him a simple question: “Who are you when you are not trying to be impressive?” 

He had no answer. 

Over time, instead of adding new strategies or techniques, he began each morning sitting quietly for five 
minutes, reminding himself: “I am not my performance. I am not my success. I am not my failure.” 

That small daily reconnection changed how he entered meetings. He listened more. Reacted less. His 
confidence became quieter but stronger. 

He didn’t lose his drive.​
He integrated it. 

That was his Ketoret moment. 

Your Daily Practice 

Before prayer, before work, before interaction, pause and reconnect to your essential bond. 

Not to feel something.​
To remember something. 

From there, light your lamps.​
Let your intellect, emotions, speech, and actions shine. 

The goal is not escape from the world.​
The goal is that your deepest self fragrances your entire life. 

That is the Menorah infused with Ketoret.​
That is the Rebbe’s psychology of redemption. END NOTE] 

 

Powered By: ChassidusNow.com 
27 

https://www.chassidusnow.com/

