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Introduction

This discourse of the Alter Rebbe develops a profound explanation of the inner dimension of the verse: “And
Hashem your God did not desire to listen to Bilam, and Hashem your God turned the curse into a blessing for
you” (Deuteronomy 23:6). From the first section to the last, the Alter Rebbe explores how every Jew contains
within his soul the full expression of the Divine Name Havayah — the Yud, Hei, Vav, and Hei — and how
prayer, Torah, mitzvos, and teshuvah awaken and reveal these dimensions. The discourse explains the limits of
human comprehension, the role of contraction (zzimtzum), the natural love and self-sacrifice embedded in every
Jew, the higher revelation available through feshuvah, and the ultimate transformation of darkness into light.

(%)
And Hashem your God did not want to listen to Bilaam, and
Hashem your God turned the curse for you into a blessing,
etc. To understand: what is the great and wondrous wonder that
He did not want to listen to the voice of a wicked man like
Bilaam the rasha? And also, what is [the meaning of] “and
Hashem your God turned the curse into a blessing,” since He did
not listen to Bilaam at all?

The matter is: there are accusers who accuse Israel, and
therefore they take the shofar on Rosh Hashanah to confuse the
accuser. For he seeks out the sins of the Jewish people and
scrutinizes them to argue against them. This is called the aspect
of Bilaam, for this too was Bilaam’s way — he also sought to
find a place of sin in Israel: “the head of Pe’or, which looks out
upon the wasteland, and he set his face toward the desert”
(Numbers 23:28), places where the Jewish people would in the
future sin, etc.

And this is the praise which Scripture praises: for although he
came with an argument, nevertheless “Hashem your God did
not want to listen.” And the meaning is: He did not want to
listen to his words at all — not that one should have to answer
his words with a conclusive answer from reasoning and from
logical understanding, but only that his words are not accepted
or listened to at all, without reason and without knowledge.
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And also, why does the verse explain “And Hashem your God
did not want,” [emphasizing] that Hashem is truly your God?
For in every soul of Israel there is an aspect and radiance from
the Name Havayah, as it is written, “For Hashem’s portion is His
people, Yaakov the rope of His inheritance” (Deuteronomy
32:9), that they are literally a portion and radiance from the
Name Havayah (see also discourse beginning “Re’eh Anochi”).
And the explanation of this matter is: behold, in every soul of
Israel there is a natural love, founded and embedded in the
nature of his divine soul, not to be separated from His unity and
oneness, blessed be He. And a person does not transgress unless
a spirit of folly enters him, misleading him to say that even so he
still remains in his Jewishness, etc. But to be separated from His
unity, even the most worthless person gives up his soul for the
sanctification of His Name, etc., because of the nature of his soul
— “the lamp of Hashem is the soul of man” (Proverbs 20:27) —
like a lamp whose flame rises by itself, etc., without reason and
understanding.

But it is concealed and covered by the sackcloth garment, which
is the physical body, and from this comes the spirit of folly, etc.
However, when he arouses the love until it desires to emerge
from its garments, he comes to the fear of sin, not to transgress
even a minor Rabbinic decree. For the decrees of the Sages are
stricter than Biblical commandments, and therefore they are
called “Scribes.” For behold, there is the aspect of “sofer”
(scribe), “sefer” (book), and “sipur” (story). “Sefer” is the
Written Torah, and “sofer” is the one who makes the book —
this is the Oral Torah, “the woman of valor is the crown of her
husband” (Proverbs 12:4) (see also discourse beginning
“U’sha’avtem Mayim” and discourse “Shechorah Ani
V’Naavah”).
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And this aspect of love is the point of the thorn of the Yud of the
Name Havayah. For the thorn on the Yud turns upward and hints
that it is drawn upward to the Infinite, blessed be He, Who is
beyond grasp, and no thought grasps Him, and before Him all is
considered as nothing, as it is written, “For I, Hashem, have not
changed” (Malachi 3:6). So too is this love, which is without
reason or knowledge — it is from the resting of the light of the
Infinite, blessed be He, literally, clothed in the Chochmah that
enlivens the soul, which is above grasp. Therefore it is like a
flame that rises by itself and on its own. But since it is hidden, a
person must arouse it, and with an awakening from below comes
an awakening from Above, to also be “And He did not want to
listen” — from a level above reason and knowledge (see Shaar
HaKavanos of R. Chaim Vital, part 3, Shaar 1 regarding the
thorn of the Yud, and there Shaar 2 regarding the level of
Yechidah).

()
And the explanation of the matter of the Yud of the Name
Havayah, how it is in the soul: behold, the Yud is the aspect of
Chochmabh, koach mah, which is the aspect of contraction, for it
is only a point, etc.
And the matter is, for behold, it is known that the existence of
Chochmah, which is the beginning of the revelation of the chain
of descent, from the light of the Infinite, blessed be He, which is
far above the aspect and category of the chain of descent, comes
through many contractions and the descent of the light,
concealment after concealment, until a very limited and
contracted radiance descends and is drawn.
Like the image of a radiance that comes out through the hairs of
the head, which grow and draw from the brains in the head
through the skull that covers over the brains, hiding and
concealing the brains themselves from being revealed. By this
the hairs grow from the essence of the skull that covers and
conceals the brains.
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So that by this the hairs grow from the essence of the skull that
covers and conceals over the brains. And that radiance is very
limited, to the extent that it has no comparison or relation with
the radiance of the brains themselves. For just as hairs have no
relation or comparison with the brains, since even if one cuts the
hairs there is no sensation of pain in the brains at all, so too is
this analogy.

So it is with this analogy, and more so without limit: the matter
of the coming into being of Chochmah from above Chochmah,
from the light of the Infinite, blessed be He, Who is exalted and
uplifted, etc. This is even more than the coming into being of the
emotions of love and fear from Chabad, for the essence of
Chabad is clothed in the emotions.

But the coming into being of Chochmah from the light of the
Infinite, blessed be He, is not the essence of the light of the
Infinite clothed in it, but only a very limited and contracted
radiance from concealment, that is, after the concealment and
hiding of the essence of the Infinite.

And as it is written, “He made darkness His concealment”
(Psalms 18:12), that He hides in darkness and concealment, in
order that there be the revelation of radiance in the aspect of
Chochmah, the beginning of the revelation of the chain of
descent. And this is [the meaning of] “Hashem is King, He has
clothed Himself with grandeur” (Psalms 93:1), etc.

“Indeed, the world is established,” etc. For in order that the
world be established, it was necessary that the light of the
Infinite, blessed be He, be clothed in a garment and covering,
that it should not shine and be revealed as it is, but rather in the
aspect of contraction, etc.

And this is [the meaning of] “In the beginning, Elokim created,”
etc. “In the beginning” — in the revelation of the aspect of
“beginning,” the revelation is the aspect of Chochmah. “Elokim
created” — with the attribute of contraction. And as our Sages
said, “At first it arose in [His] thought to create with the attribute
of judgment,” etc., for it is a contracted radiance, in order that
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there be a beginning of revelation in the chain of descent of the
worlds.

For Chochmah is the beginning of the revelation of
comprehension and understanding of the light of the Infinite,
blessed be He, which is revealed in the aspect of Binah, which is
the upper Hei, the aspect of expansion of length and breadth,
etc., memalei kol almin and sovev kol almin, etc.

However, in Chochmah this comprehension is in concealment,
for it is not shining and revealed except like a flash of lightning
that flashes in the intellect of a man, by way of analogy. And
without the contraction of the light of the Infinite, blessed be He,
and His being clothed in the aspect of Chochmah, there could
not be the expansion of memalei kol almin and sovev kol almin.
For then the worlds would have been utterly nullified in their
existence, and they would be nothing and absolute naught. For
even now, after the worlds have been created, “before Him all is
considered as nothing,” except that it is “as nothing” with a kaf
of comparison, not truly nothing. And even this is only before
Him, not relative to the creations.

But if the light of the Infinite, blessed be He, were revealed as it
is, they would be truly nullified, and would be nothing and
absolute nothing. And therefore our Sages said that at the time
the angels protested and said, “What is man...,” He stretched out
His little finger among them and burned them.

The meaning is, that He stretched forth and drew the revelation
of His Essence, blessed be He, more than the measure and limit
contracted within the comprehension of the angels. A mere
minuscule radiance, the aspect of “His little finger” (see Pardes
at its beginning in the name of Sefer Yetzirah: “Ten sefirot
without what, their number is ten fingers,” etc., and in Zohar II,
beginning of Parshas Yisro).

And then “He burned them,” for they were burned and utterly
nullified in their existence, as if they never were. But the
contraction is what causes the coming into being of the worlds.
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And behold, the beginning of the creation of the worlds was
because “He desires kindness” (Micah 7:18). However, that
which in His goodness He renews every day continually the act
of Creation, He renews by way of yesh (something) from the
aspect of Chochmah and contraction every day. For every day a
different radiance is renewed [and also in every hour a different
permutation of the Name Havayah is renewed, etc.].

And it depends on an arousal from below (it’aruta d’letata). And
it must be that this contraction and concealment is also in it’aruta
d’letata. This means: “Nullify your will” (Avos 2:4) — that is, to
contract and subdue all his desires which are not for Hashem.
Whether in thought — “Many thoughts are in a man’s heart, but
the counsel of Hashem will stand” (Proverbs 19:21); or in speech
— that his speech and the breath of his mouth should not be as
his own will; or in action — “He closes his eyes from seeing
evil” (Isaiah 33:15), and “You shall not stray after your heart and
after your eyes” (Numbers 15:39).

This applies whether in the realm of prohibition or even in the
realm of the permitted, as our Sages said: “Sanctify yourself in
what is permitted to you” (Yevamos 20a). And this is in the full
stature of man — to cast away his soul and will entirely.

And this nullification is in the aspect of Chochmah, for in
Chochmah things are clarified — to clarify the good from the
bad, and to nullify the evil will before the good by the power of
the Chochmah in the soul.

And therefore our Sages said: “Sanctify yourself” (Yevamos
20a), for sanctity is in Chochmabh, like [the verse] “Sanctify to
Me every firstborn” (Exodus 13:2), etc.

And through this aspect of nullification from below — that he
nullifies and removes himself and his will to be nullified to Him,
blessed be He — there is an arousal from Above, that there be
the nullification and removal of the Essence of the light of the
Infinite, blessed be He, that it should not shine and be revealed
except in the aspect of contraction, concealment after
concealment.
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In the aspect of “He made darkness His concealment” (Psalms
18:12) — darkness and not light. And there will be the revelation
of the aspect of the Yud, which is Chochmah, etc., through the
aspect of the Yud, the Chochmah that is in the soul.

(&)
And the matter of the Hei of the Name Havayah that is in the
soul is as follows: the first Hei is the aspect of Binah Ilaah, the
aspect of the spreading of the Hei in length and breadth, memalei
kol almin and sovev kol almin, from the contraction of the point,
etc.
And in the soul this is the spreading and expansion of
comprehension from the flash that flashes in the brain, which is
the aspect of the point, etc., to broaden his knowledge and
understanding in the greatness of the Infinite, blessed be He,
how He is memalei kol almin and sovev kol almin in a single
contracted radiance, etc.
And through this there will also be expansion and revelation in
the heart — excitement and flaming with fiery sparks of love,
and also the joy of the soul in Hashem its Maker. This is through
the broadening of contemplation in the heart, as it says, “The
mother of children is joyous” (Psalms 113:9).
And an arousal from below to the revelation of this Hei — this is
the aspect of teshuvah ilaah, from below to above [and this is
“teshuvah, return the Hei”’]. “And they shall cry out to Hashem
in their distress” (Psalms 107:19), for the descent from the light
of His Face, blessed be He, is in the aspect of narrowness, a
radiance that is meager and contracted.
Especially if he places guilt upon his soul for all his deeds,
words, and thoughts which were not for Hashem — that “in
vanity he came and in darkness he shall go” (Ecclesiastes 6:4).
Therefore he will set his heart, spirit, and soul toward Him, to be
gathered and cleave to Him, blessed be He, literally.

And “spirit brings spirit, and draws spirit” (Zohar III 68a), etc.
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And in this way goes all the matter of prayer: to contemplate the
descent and chain of the light of the Infinite, blessed be He, into
a small and contracted radiance — the aspect of memalei kol
almin and sovev kol almin — until they will praise the Name of
Hashem, etc., the aspect of the Name alone, “And Your Name
shall be praised forever,” etc.

So that through this he will come to the fulfillment of “And you
shall love” in Krias Shema, “Hashem your God,” literally — that
the revelation of the light of the Infinite, blessed be He, be
actual. And this we ask: that it be in the revelation of expansion
in length and breadth in the heart and soul.

And this is [the meaning of] “And return us in complete
teshuvah before You” — meaning, to draw forth Your Face,
Your inwardness, that is, the aspect of the light of the Infinite,
blessed be He, literally, as it is written: “May Hashem cause His
Face to shine,” etc. (Numbers 6:25).

And the matter of Havayah in the soul is to be the revelation of
the drawing down in Torah and mitzvos, in the fulfillment of
deed in actual practice. For Torah is the aspect of the Vav, “A
voice calls in the wilderness: prepare the way of Hashem”
(Isaiah 40:3) — to draw forth the voice of Torah, calling the way
of Hashem, and the revelation of His light, blessed be He, even
in the aspect of wilderness, which is this world.

That it should also be so: “In holiness I have beheld You”
(Psalms 63:3) — the drawing down of the supernal holiness (see
discourse beginning “Ki Sishma B’kol” on Parshas Re’eh). And
this drawing down is in the lower Hei, which is the aspect of
deed. “And the act of tzedakah shall be peace” (Isaiah 32:17) —
specifically “act.”

And tzedakah is the generality of mitzvos. For just as tzedakah is
to enliven the spirit of the lowly, etc., so too is the generality of
the mitzvos — to draw down the life-force and the light of the
Infinite, blessed be He, below, into the lowly physical world, that
the glory of Hashem be revealed below, etc.
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And this is the aspect of Hei, “For righteousness is full of Your
right hand” (Psalms 48:11), which is called tzedek without the
Hei. But when Your right hand is full — expansion and drawing
down of kindness — then it is called with the addition of the
Hei, tzedakah.
(And see Zohar, Parshas Bechukosai 113b, and the commentary
of the Ramaz there, and in Idra Rabbah, 291b—292a.) And
behold, this revelation that is in the aspect of deed is through the
aspect of the Vav, which is the matter of drawing down, etc.

Q)
However, all this is the matter of the aspect of Havayah that is in
the divine soul, which has an aspect of being clothed in the body
and the animal soul. But there is an aspect of Havayah that is
drawn from Above — and this is [the meaning of] “Because
Hashem your God loves you” (Deuteronomy 23:6). “He loves
you” is in the causative sense, meaning He draws into you the
attribute of love, which comes from Above — the it’aruta
d’le’eila that precedes the it’aruta d’letata. And from there is [the
power that] “Hashem turned for you the curse into a blessing” —
that deliberate sins become as actual merits.
And the explanation of this matter is that the power of a baal
teshuvah is very great, that he draws with greater force, etc. And
this is through the aspect of “with all your might” (Deuteronomy
6:5) — above what the soul can bear. This is either through
actual self-sacrifice in deed, like the case of Rabbi Elazar ben
Durdia, etc., or through the aspect of nullification to Him,
blessed be He, and the expiration of the soul in Krias Shema, as
it is written: “To You, Hashem, I lift up my soul” (Psalms 25:1).
And the aspect of “with all your might” is revealed in the baal
teshuvah more than in the greatest of tzaddikim, for in tzaddikim
it is the aspect of “with all your soul.” And this is because “the
superiority of light is [recognized only] when it comes from
darkness” (Ecclesiastes 2:13).

PTY RIRIY TP AR PTS 72 N7 702 X
NiSYnT MVYENT 930 IRYRYN X7 K92

§TT

TRTY X" N9YIN X1 XIT IR 700,

(10733 WABI 27V 3PT NP2 ‘D TR V)
293 73M (XY 27771 27V R"XTT 7R Y
T3V RITY 133 02 Y KT APYRd P0aav a1
"2 AWRT.

MPFRT W93aW 17T PN 1Y R T 137 R
W 9K MRT WO A3 MYRNa N3 Ay vy
SRR T 208 02 100 YRR W T n2

12 TWURT RIY RYP Syis 1Y 1208 WD
199W YTITYNR RONY M9ynn N8I N0K7 NN
119732 7720 DY 77 "7 7D QWM NTTYOR
Wnn N1 Wyl niNTY.

TR Y2 03 9173 737 02 RIT A7 IV IR
9220 712 0"y AN D M) KPR 7 1IWRT
1"9n3 17 NN W91 92N ~1In A7yn? ARG
P12 771 M3 X717 12 YRR T ARyn3 n7iog
T TR WA WP WHIT 1231 N 1R P
"3 RPN WL

T 1WA Y22 A2aNRT KT 7RG 9231 N
"2 W91 22 MR XN DR TRIY DRTIIN
TYNT qIA0 RIT KT WRT Y 097 1M

NPIT.

Powered By: ChassidusNow.com

10


http://chassidusnow.com/donate
http://chassidusnow.com

Alter Rebbe
Likkutei Torah

Parshas Ki Teitzei

7''o2

"3 72737 TIP3 DR 7 THOR 7 TR B3 08 Yawh vy 1 aN 8

For through the deliberate sins, when he places guilt upon his
soul — how that “in vanity he came,” etc. — and it touches him
to the soul, therefore he cries out to Hashem in his great distress,
and the cry is exceedingly great to God, above what his soul can
bear.

And this is the matter of Yud—Hei with My Name, 365, etc. —
that the negative commandments are in the Name Yud—Hei,
which is above the aspect of the positive commandments, which
are in the Name Vav—Hei. And as it is written, “In a land not
sown” (Jeremiah 2:2) — for the aspect of “not” is that which is
not sown, etc.

As it is explained elsewhere, for since the Name Yud—Hei is
above the Name Vav—Hei, it is not possible by the power of the
soul to draw from there in the aspect of drawing down, which is
through the fulfillment of the positive commandments. But only
through the guarding of the negative commandments, which is
the matter of uprooting the will from the opposite.

And this uprooting becomes very great — until he comes and
reaches the aspect of “with all your might,” above what the soul
can bear.

And behold, regarding this it is said: “From the depths I have
called You, Hashem” (Psalms 130:1). For there are ten depths,
corresponding to the ten faculties of the soul — the seven
emotions and the three intellectual powers.

And their depth is the root within each aspect, which is called
“the depth of darkness” — that is, the aspect of darkness that has
not yet come to revelation in the soul, in which there is not yet
an aspect of being clothed in the body and animal soul.

This is from the supernal emotions that come from Above,
which are higher than the faculties revealed in the soul. Only
through the aspect of “with all your might” is revealed the aspect
of “from the depths.” And from there, “I have called You,
Hashem” — that there be a renewal of the aspect of Havayah in
the soul.
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And to be in the soul this Havayah from the aspect of “from the
depths” — which had not yet been in revelation of the soul. And
through this, “Hashem turned the curse into a blessing” — for
from there is drawn forgiveness and pardon of sins.
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“And I will sprinkle upon you pure water” (Ezekiel 36:25), “I
have erased like a cloud your transgressions” (Isaiah 44:22). And
therefore we say in the Ten Days of Repentance this psalm,
“From the depths,” for every day a different depth is drawn, until
on Yom Kippur — “Before Hashem you shall be purified”
(Leviticus 16:30).
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[NOTE Summary

The discourse begins with Bilam’s attempt to curse Israel, which represents spiritual accusers seeking to arouse
judgment. Hashem’s response, “He did not desire to listen,” reveals that no reasoning was needed; rather,
Divine refusal itself silenced the accusations, rooted in the innate bond between Hashem and Israel. This bond
stems from the fact that every Jewish soul is a portion of Havayah, a spark of the Infinite.

The Alter Rebbe then unpacks each letter of the Divine Name as it manifests in the soul. The Yud corresponds
to Chochmah — a point of Divine wisdom contracted from the Infinite, like a ray passing through hair from the
brain. This small radiance is the beginning of revelation, but only through tzimtzum. The first Hei is Binah —
expansion and contemplation of that wisdom, broadening the heart with fiery love and joy. The Vav signifies
Torah and mitzvos — the drawing down of Divine voice and light even into the wilderness of this world. The
final Hei is the realm of action — mitzvos as deeds, especially tzedakah, which extends Divine vitality into the
physical plane.

Prayer revolves around contemplating the descent of Infinite light into limited, contracted radiance until one
awakens love and requests complete teshuvah — to be drawn back to the inner light of Hashem’s face. Through
mitzvos, particularly action, one makes this revelation tangible in the lowest realm.

The discourse then advances to the special quality of teshuvah. Beyond the structured service of the divine soul,
there is a higher Havayah that descends from Above, expressed in “Because Hashem your God loves you.”
This is an it ‘aruta d’le’eila (arousal from Above) that precedes and empowers man’s arousal from below. Here,
sins can be transformed into merits, for the cry of the baal teshuvah reaches deeper than the steady service of
the tzaddik. His “with all your might” transcends the limits of the soul’s capacity, drawn precisely from the
depths of darkness.

Finally, the Alter Rebbe connects this to “From the depths I call You, Hashem.” These depths correspond to the
ten faculties of the soul and their hidden roots, called “the depth of darkness.” In the Ten Days of Teshuvah,
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each day reveals another depth, culminating in Yom Kippur when “Before Hashem you shall be purified.”
From these concealed depths arises a new Havayah within the soul, effecting atonement and renewal.

Practical Takeaway

Every Jew carries within his soul the letters of the Divine Name Havayah, yet their revelation depends on both
hishtalshelus (gradual service through prayer, Torah, mitzvos, and contemplation) and on the depths accessed
through teshuvah. Daily avodah requires focus on contraction — curbing one’s desires, sanctifying oneself even
in the permitted, and turning the point of wisdom into expansive understanding and heartfelt love. At the same
time, one must know that even the lowest fall can become the key to the highest ascent. By crying out from the
depths and surrendering beyond one’s natural capacity, one draws down a love from Above that transforms

curses into blessings, and sins into merits.

Practical Takeaway (Expanded)
The Alter Rebbe teaches that the Divine Name Havayah is imprinted in every soul. Our avodah is to awaken
and embody each letter in practical life:

Yud — Chochmah (Point of Wisdom): Begin the day with bitful — a moment of silence before
Hashem, recognizing that all wisdom and renewal come from Him. This is the spark of awareness, a
point of clarity that sets the tone for prayer and study. In practice: before starting Shema or Torah
learning, pause to reflect on Hashem’s presence.

Hei — Binah (Contemplation): Expand that spark into heartfelt meditation. Spend time during Pesukei
D ’zimrah or Shema contemplating how Hashem fills all worlds (memalei kol almin) and surrounds all
worlds (sovev kol almin). In practice: take one phrase, such as “Shema Yisrael Hashem Elokeinu
Hashem Echad,” and dwell on its meaning until the heart warms with love or joy.

Vav — Torah and Mitzvos (Drawing Down): Channel contemplation into concrete expression. Just as
the Vav draws down, so Torah study and mitzvah performance bring Divine light into this world. In
practice: when saying words of Torah or performing a mitzvah, know you are acting as Hashem’s
“voice” in the wilderness of this world.

Hei (Final) — Action and Tzedakah: The culmination is in deeds. Tzedakah, the Alter Rebbe
explains, represents all mitzvos because it gives life. In practice: give tzedakah daily, even a coin, with
intention to draw Hashem’s infinite vitality into the physical world. Every mitzvah act — putting on
tefillin, lighting candles, eating kosher — is an act of Divine revelation.

At times, a Jew falls short and feels disconnected. Here the Alter Rebbe emphasizes teshuvah: crying out “from
the depths” (mima amakim). In practice: during the Ten Days of Teshuvah — or whenever one feels distant —
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cry out sincerely, even without words, asking Hashem to renew the Havayah within your soul. This draws from
the deepest root of the soul and transforms darkness into light, sins into merits.

The daily avodah, then, is twofold: structured revelation through Havayah in thought, speech, and action, and
unstructured surrender from the depths through teshuvah. Together, they create the complete bond that
transforms curse into blessing.

Chassidic Story

Once, during the Alter Rebbe’s imprisonment in Petersburg (1798), he was interrogated by officials who
demanded to know the meaning of the verse: “And Hashem called to Adam and said, ‘Where are you?’” The
Alter Rebbe replied that the verse is eternal, addressed to every person: “Where are you in your life? Have you
accomplished what you were created for?”” This explanation so moved his interrogator that he trembled in awe.
Here the Alter Rebbe revealed the essence of his teaching — that Divine words are not bound to the past but
call forth the deepest point of a Jew’s soul in every moment. Just as in his discourse he explains “From the
depths I have called You, Hashem,” so too he embodied it, showing that from the depths of exile, darkness, or
even sin, a Jew can cry out and uncover a new revelation of Havayah in his soul.

END NOTE]
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