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Rabbi Dov Ber of Mezeritch

Ohr Torah

Parshas Vayieshev

Siman #48

A hint in the verse, And Yaakov dwelled in the land of his
father's sojournings, in the land of Canaan, these are the
offspring, etc. (Bereishis 37:1).

And it is possible to say that behold it is known that the main
intention of the creation of a person in this world is that he
fulfill the commandments of his Creator may He be blessed and
to serve His service.

As it is said, to work it and to guard it (Bereishis 2:15). And our
sages said, to work it is the positive commandments and to
guard it is the negative commandments.

And this is the purpose of his coming to this world, like the
parable of the king whose precious stone was lost from his ring,
and later with the help of Heaven this parable will be explained
at length.

And behold the righteous one, through his faith, performs the
mission that he was sent for in this world, to work it and to
guard it.

And this is, And he dwelled, meaning that “dwelling” implies
lingering, meaning that all the days of his remaining in this
world he is in attachment to the Holy One blessed be He.

And even though he is in the land, meaning in the earthiness
and physicality of this world, nevertheless he is in the
sojournings of his Father, meaning in the fear of his Father who
is in Heaven.

And even though he is among the wicked, he does not learn
from their deeds.

And this is in the land of Canaan, as it is said, Canaan, in his
hand are the scales of deceit (Hoshea 12:8).

And nevertheless he holds fast to his innocence, and his
intention is only to increase offspring which are commandments
and good deeds, and these are the essential offspring of the
righteous one.
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And this is, These are the offspring of Yaakov Yosef, meaning
to add each day delight and pleasure and satisfaction to his
Creator, and this is the measure of the righteous one.

But the wicked person who betrays his mission and goes in the
stubbornness of his heart continually until his end, and this is, A
son of seventeen years [was tending his brothers], meaning that
all the days of his being in this world his intention and thought
are only toward physical desires, to fill his belly and to pasture
himself.

As our sages said, A dot is upon “et” to teach that they went only
to pasture themselves.

In the flock, meaning an expression of going out, meaning that
he went out from under the authority of his Father in Heaven
completely, and removed the yoke of Torah and commandments
from upon himself.

And he is a youth, meaning all his days he is in smallness,
foolishness, and youthful behavior.

With the sons of Bilhah, meaning he is accustomed to be with
gluttons and drinkers.

And this is, The sons of Bilhah, for the letters ¥"7nX interchange,
and it is like “Balaah,” which are the gluttons.

And the sons of Zilpah, an expression of pouring wine, meaning
they are the drinkers.

And because of this it caused him to forget completely his
Creator and the purpose of his creation and the mission he was
sent for to this world.

And this is “Nashi,” meaning forgetfulness, of his Father in
Heaven.

And afterward he returns and speaks of the reward of the
righteous.

And Yosef came, meaning the righteous one whose intention is
always to add, as mentioned above.

Their evil report to their father, meaning that concerning the
wicked ones of his generation he also sees their deeds and sighs
over the evil that is done.
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And he stands in the breach and rebukes them to their faces and 2VING 0IONY L0771 DY aPIiN ¥I92 i
returns them to the good and elevates them to holiness. IR P8 oNIR Ay,
And this is to their father, meaning to the Holy One blessed be
He.

And therefore the supernal Israel loved Yosef because he was a
son of his old age, meaning as the Targum says, For he was a
wise son, etc.

And he made him a coat of many colors, and it is possible to say XPPm7 MY nih o 0098 nin3 % A,
that this hints to the garment of the sages. 71277,
[NOTE Summary:

The Maggid teaches that every soul is sent into this world with a holy mission: to fulfill the will of the Creator,
to refine oneself, and to bring light into the world through mitzvos and pure living. The tzaddik embodies this
purpose. His days in this world are defined by dveikus, clarity, and fidelity to his divine task. Even when
immersed in the coarseness of physical existence, the tzaddik remains rooted in yiras Shamayim and unaffected
by the corruption of his surroundings. His “offspring” are the mitzvos and good deeds he multiplies each day.
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The rasha, however, abandons his mission and follows the stubbornness of his own heart. He lives for
indulgence, self-interest, and worldly appetite. He pastures himself rather than serving Hashem. His
companions become the gluttons and drinkers, and through this he forgets entirely his Creator, the purpose of
his creation, and the mission entrusted to him at birth. His condition is symbolized by the word “Nashi,”
forgetfulness of his Father in Heaven.

The Maggid then returns to the tzaddik, embodied by Yosef. Yosef not only protects himself from the spiritual
decline around him, but also shoulders responsibility for his generation. He sees the wrong, sighs over it,
reproves those who stray, and lifts them back toward holiness. This is the meaning of “bringing their negative
report to their father” — elevating their deeds toward the Holy One. This devotion is why “Yisrael above loved
Yosef,” for Yosef represents the soul that continually increases wisdom, purity, and divine delight. His “coat of
many colors” hints to the exalted spiritual garments granted to those who serve Hashem in wisdom and
constancy.

Practical Takeaway:

Every person possesses both paths within: the clarity of the tzaddik and the forgetfulness of the rasha. The
question is not whether one is born righteous or wicked, but whether one returns each day to their mission. A
soul forgets its purpose not in a single moment, but by small habits of self-indulgence and distraction. Likewise,
a soul rises not through dramatic heroics, but by steady commitments to mitzvos, self-discipline, and caring for
others. The most essential work is to remember daily: “Why was I sent here?”” The moment a person realigns
with that question, he becomes like Yosef, a source of light to himself and to others.
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Chassidic Story:

The Maggid once traveled to a distant village where many simple Jews struggled to remain observant amid
harsh economic pressures and the poor spiritual atmosphere of their surroundings. Among them was a young
man who had slowly drifted away from Torah and mitzvos, falling into poor company and habits. When the
Maggid arrived, the young man came to see him out of curiosity rather than yearning.

The Maggid looked at him with great warmth and said softly, “A jewel from the King’s crown has fallen into
the mud. Do you know what the King does? He sends His most trusted servant to retrieve it. That servant is
your neshamah. It has been sent to lift you up, not to sink with you.”

The words pierced the young man deeply. In that moment he felt the truth: he had not merely failed; he had
forgotten. Forgotten his mission, forgotten his worth, forgotten his Father in Heaven. The Maggid continued,
“One who remembers his Father cannot remain lost. Memory itself is teshuvah.”

The young man broke down, and over the following weeks he slowly rebuilt his life, distancing himself from
destructive influences and reconnecting to Torah. Years later he became a source of strength to others who
struggled, lifting them with the same warmth the Maggid had once given him.

His descendants would later say, “Grandfather became who he was because the Maggid reminded him of
something he had known all along.”

END NOTE]

Siman #49
And his father kept the matter (Bereishis 37:11), meaning that VIR L,(R™:179 MOWRI2) 9277 DR W 1A
the thought guards the speech, and this is unification. I RITY,71277 IR NI WTR.

[NOTE Summary:

The Maggid explains the verse, “And his father kept the matter,” as teaching that thought guards speech. In the
inner work of the soul, thought is the guardian, container, and intention behind every word that is spoken.
When speech is grounded in thought, the two become unified, forming a spiritual oneness known as yichud.
This unity elevates the spoken word so it expresses the deeper purpose and clarity of the mind, aligning the
person’s inner and outer selves. Without this guarding function, speech becomes scattered; with it, speech
becomes a vessel for holiness.

Practical Takeaway:

A person should pause before speaking, even briefly, to let thought “guard” the word. This transforms ordinary
speech into mindful, elevated expression. Before responding, teaching, comforting, or even praying, one
moment of inner alignment allows your words to carry intention, compassion, and truth. Thought shapes
speech, END NOTE]
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Siman #50

And she sat at the entrance of Enaim, and Yehudah saw her
and thought her to be a harlot, because she had covered her
face (Bereishis 38:14—15).

Meaning: Tamar is called tam—mar, the foreign thought is bitter
(mar) but in truth it is pure (tam).

As in the verse, “I have seen servants riding upon horses”
(Koheles 10:7).

Horses are called the letters of prayer.

And when a foreign thought rides upon them, the person
trembles greatly, because a slave is riding upon the King’s horse.

But when he puts to heart that these are holy letters, only the
combination is foolish or improper...

And when he brings the letters into thought, this brings
temurah—exchange—transforming from foolish combinations
into words of Torah.

And this is, And she sat at the entrance of Enaim, the entrance
through which all look toward the Holy One blessed be He.

And Yehudah saw her and thought her to be a harlot, meaning
“this is beautiful,” for she is a limb of the Shechinah.

But it is difficult: if she is a limb of the Shechinah, why is she
clothed in foolish matters? And he said: because she covered her
face, meaning her inner essence is concealed.

And this is the meaning of “And there reigned in Edom, Bela the
son of Beor” (Bereishis 36:32).

The Baal Shem Tov explained what the Zohar says, that they
judge a person in every chamber, and expel him when he is not
worthy.

These “chambers” are the words in which the intellect dwells.

And the praying person moves from letter to letter and word to
word.
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And when he is not worthy, they expel him, meaning they throw
him a foreign thought, and automatically he is outside.

And this is, “And there reigned in Edom, Bela the son of Beor.”
Edom means fiery enthusiasm.

And when a person prays with enthusiasm and a foreign thought
rules over him, it is called Bela, meaning cutting off.

Ben, when he understands what the foreign thought truly is...

Beor, he burns it away, and from its very force he comes to
increased enthusiasm for the Creator.

“And the name of his city was Avith,” meaning why did this
awaken upon him? Aviv means awakening.

“Danahavah,” he places to heart that he must give judgment over
this.

And this is the meaning of “Where is the scribe, where is the
counter of towers” (Yeshayahu 33:18).

The question is: how does the foreign thought have no shame to
seize upon the prayer and confuse it?

The answer: it comes from the attribute of gadlus,
expansiveness, because it desires to rise upward toward the Holy
One.

And this is, “the counter of towers,” meaning he illumines the
towers, that is, the maz—the aspect of greatness that lifts him
upward, as above.

[NOTE Summary:
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The Maggid teaches that foreign thoughts in prayer are not random intrusions but distorted forms of holiness.
Just as Tamar is called “tam-—mar,” pure yet appearing bitter, so too every distracting thought has a holy root
concealed beneath confused appearances. When a person prays, each letter is like a “horse” carrying him
upward. A foreign thought is like a servant riding the king’s horse, shocking and out of place. But when one
realizes that these letters are inherently holy and only the combination has become disordered, he can elevate
even the distracting thought. By bringing the letters back into holy awareness, the foolish combinations are

transformed into words of Torah.

Prayer itself is movement through spiritual chambers. When one is not worthy or attentive, he is expelled

outward through the appearance of foreign thoughts. Yet even these thoughts can become a source of greater

enthusiasm. When a person recognizes their nature, burns away the confusion, and converts their energy, he
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comes to deeper fire in serving the Creator. Each distraction asks the soul, “Why has this been awakened in
you? What is this pointing to?” The soul must give an honest accounting.

Thus the inner meaning of “Where is the scribe, where is the counter of towers” is that foreign thoughts arise
from a desire to ascend. Their root is in a place of greatness, seeking to rise toward Hashem, and when a person
understands this, he can illuminate even those “towers” and bring the mind back to holiness.

Practical Takeaway:

Do not fear foreign thoughts in prayer. Instead of battling them, examine them. Ask: “What is this really trying
to say? What holy energy is hidden inside it?”” Realizing that every thought has a root in holiness allows you to
redirect its force toward love, enthusiasm, or deeper intention. The moment you bring awareness to the thought,

you remove its disguise, and the inner light emerges. In this way, even distraction becomes a ladder.

END NOTE]

Siman #51

In the Midrash, “Your seal, your cord, and your staff that is
in your hand.” Your seal is kingship, your cord is the
Sanhedrin, and your staff is the King Messiah.

And it is possible to say according to what our sages said, that
the Holy One called Yaakov “El.” And you already know that
the name “El” is an expression of ability.

Because Yaakov is the middle bar that extends from the
beginning of wisdom to the lowest level.

And this is, “Back and front You formed me,” meaning he is first
in thought and last in action.

And he draws down the shefa from wisdom, which is the letter
yud, the contemplative faculty.

And this is called “Ein Yaakov,” meaning the imprinting of the
eye, for the wisdom, the yud, becomes imprinted and clothed
within the eye.

Therefore it is called “eye.”

And behold it says in the Zohar: the Holy One is above all
worlds, within all worlds, filling all worlds, and surrounding all
worlds.

And they disagreed in the Gemara: one said the world was
created from the sides, and another said from the middle.
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And it seems that both are the words of the living G-d, and they
do not actually disagree.

For they are speaking of the creation and the sustaining of the
world.

The essential infinite light shines from the sides and from within,
for “the whole earth is filled with His glory.”

And each opinion is speaking according to its measure and
spiritual level.

And this is the meaning of “the halachah follows so-and-so,”
meaning “the pathways of the world and its sustaining.”

Thus they said, “Do not read ‘halichos’ but ‘halachos’.”

And it is written, “And Yaakov dwelled in the land of his
father’s sojournings in the land of Canaan,” and we explained
earlier the hint.

And furthermore, the verse explains the reason he dwelled in the
land: why would Yaakov descend from his lofty level to dwell in
physicality?

Therefore it says “megurei aviv,” meaning gathering and
collecting.

His intention in this world is only to gather holy sparks and raise
them upward.

A parable: a king lost a precious stone from his ring.

Many servants stood before the king, yet he did not command
any of them to search for it.

He commanded only his beloved son to seek and find the lost
stone and return it.

Although all the ministers were trustworthy, he wanted his son to
merit the finding.

He even hinted to his son several hints regarding the place where
it was lost.
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For originally the king himself knew where it was; all was done
only to bring merit to his beloved son.

And so that the king would derive delight and pride from his
son, saying: behold, no one in the world could have found it but
my beloved son.

And the parable is understood. For the purpose of the creation of
the worlds was that the holy sparks be purified through the
nation of Israel, as our sages said: “For the sake of Israel who are
called ‘the beginning,” through whom they will be clarified.”

And the Holy One hints to them in many ways that they should
find the lost object and return it to its Owner, their Father in
Heaven, and He did not command this to angels, seraphim, or
ofanim.

And that lost object was intentional, as our sages said: “He
builds worlds and destroys them.”

And this is “megurei aviv.”

And it is possible to say that this is also hinted in “the land of
Canaan,” meaning this world is called the land of Canaan, the
land of merchants.

For the soul was sent into this world to acquire merchandise, and
its acquisition is specifically in this world, for “whoever toiled
on the eve of Shabbos...”

And let us return to the matter. For the Zohar says: “Your seal,
your cord, and your staff” are the righteous one and the two
supports of truth.

For the quality of the righteous is connection, like a seal that
binds two things as one so they do not separate.

So too the righteous binds the worlds and draws down the shefa
from the beginning of wisdom to the lowest rung.

And this is “the righteous rules the fear of G-d,” meaning he
influences the lower level, and so-to-speak “the great one who
crowns...”
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And this was the intention of Tamar, and that level is called
Tamar.

And “your cord,” which is the tallis, is a surrounding light.

And “your staff,” as it is written, “The staff of Your strength
Hashem will send from Zion” (Tehillim 110:2).

Meaning as it is written, “The angels of G-d ascended and
descended upon him,” and our sages said they ascended in
Yaakov and descended in Yaakov.

Meaning they ascended above and saw him, for his image is
engraved upon the Throne of Glory, and they descended below
and saw his lower image.

Meaning they saw the shefa flowing from above to below
through the brightness of the upper image of the righteous,
which is the likeness of the lower righteous one.

And this is “from Zion,” the upper form which is called Zion,
and is a sign to the form of the lower tzaddik.

Although in truth the upper tzaddik is the essence, and the lower

one is only called “Zion.”

But because Scripture speaks to the lower tzaddik, it calls him
the essence and the upper one “Zion.”

For the tzaddik rules in the fear of G-d.

And “staft” is an expression of bending downward, the drawing
down of shefa, which is the strength of the tzaddik. Hashem
sends it from His upper Zion.

And they also said: “When love was strong, even the edge of a
spoon was cherished...”
And they said: “Love pushes aside the flesh.”

(The conclusion of the derush is missing.)
[NOTE Summary:
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The Maggid explains the mystery of Tamar’s symbols: the seal, the cord, and the staff. In the Midrash they
represent kingship, the Sanhedrin, and Mashiach, but in the inner meaning they also describe the spiritual
structure of the tzaddik. The seal binds two realities, just as the tzaddik binds the upper and lower worlds. The
cord is the surrounding light that protects and holds. The staff is the channel through which divine strength
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descends from the upper realms to the lower. These three aspects form the living structure through which
blessing moves from the beginning of wisdom down to the lowest places.

Yaakov is called “El,” a name of power, because he is the connecting beam from the highest thought to the
lowest action. His inner form is imprinted in the eye, Ein Yaakov, meaning the ability to perceive the world
through divine wisdom. All perspectives of creation whether from the side or from the center are true, for each
sage speaks from the measure of life-force that sustains his own spiritual level. This is the meaning of “these
and those are the words of the living G-d.” Yaakov descended into the world of Canaan to gather sparks. The
Maggid explains that the tzaddik leaves a high spiritual level and descends into physicality not for his own sake
but to lift what has fallen. Canaan means commerce; the soul enters this world as a merchant sent to obtain
precious goods, and only in this world can that acquisition occur. To illuminate this, the Maggid brings a
parable: A king loses a precious stone from his ring while surrounded by loyal ministers. Yet he commands
none of them to search. Instead, he asks only his beloved son. The king even hints at the lost stone’s location,
because he knows where it lies. The purpose is not recovery but merit and joy. The king delights in being able
to say, “No one could have found it but my beloved son.”

So too Hashem created and destroyed worlds, hiding sparks intentionally. Angels could recover them, but the
King desired the merit, joy, and pride brought by His children Israel. He placed clues everywhere so that they
could find the fallen sparks and restore them upward. The seal, cord, and staff now reflect this work. The
tzaddik connects realms, surrounds with light, and directs the flow of divine strength. The angels ascending and
descending the ladder see the upper image of Yaakov engraved on the Throne and the lower image below,
understanding how the shefa travels from above to below through the brightness of the upper tzaddik. Zion is
the name of the archetypal form, the sign of the lower tzaddik. Even though the upper form is essential,
Scripture speaks to the lower and gives him the title. The staff is the bending downward of divine energy. And
love when it is strong magnifies even small details and pushes aside every barrier.

Practical Takeaway:

Your life is the King’s deliberate search. The sparks placed in your path were not lost by accident but positioned
so you could elevate them. Every moment contains a clue, a hint, a direction from the King. Awareness means
noticing: Where is the spark here that only I can lift? What did Hashem place in my hands seal, cord, or staff to
bind, surround, or draw down? When you see daily life as the King’s invitation to bring Him joy, the entire
world becomes alive with purpose, holiness, and closeness.

Chassidic Story:

A wealthy merchant once came to the Maggid in great distress. His fortunes had collapsed; shipments were lost,
partners betrayed him, and his standing in the community had fallen. He pleaded, “Why would Hashem bring
me down so far? I served Him with joy when I had abundance. What is He demanding of me now?”’
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The Maggid listened quietly and then said, “Do you know why a king sends his son into the dark storehouses
beneath the palace?” The man shook his head. The Maggid continued, “Because treasures lie there, but no
servant is permitted to enter. Only the prince may go down. And the king gives him hints so he will not lose

courage in the darkness.”

The merchant began to weep. The Maggid’s voice softened. “Hashem has not taken from you. He has sent you.
A spark lies in the place you have fallen into, and only you can lift it. When you do, the King will rejoice and

299

say, ‘See, My beloved son found what no other could find.

Years later, after rebuilding himself with humility

and faith, the man would tell his children, “The Maggid taught me that I was never falling. I was descending

with purpose.” END NOTE]

Siman #52

And on the vine were three branches; the vine is the attribute of
connection, as stated in the holy Zohar that three branches
include the three Avos, the attributes of love, fear, and beauty.

And in Yosef, when the wife of Potiphar tried to seduce him, he
said, “And I would sin to G-d” (Bereishis 39:9), meaning he
grasped the attribute of fear and the attribute of beauty.

And this is the meaning of what he saw, the image of his father’s
likeness; for the wife of Potiphar would adorn herself before
him, and the garments she wore in the morning she would not
wear in the evening.

And he reminded himself of the beauty of the Creator, and this is
the attribute of Yaakov as is known.

And this is “and he fled and went outside,” meaning he brought
himself above the worlds.

For in this world there is beauty, but when the matter is brought
above the worlds, there is no beautiful woman, for beauty is the
garment of the Holy One, and it has no connection with the
woman.

And to a person who has no desire for women, she appears ugly
to him, for she is only seed.

And there is a beauty of Beriah and there is a beauty of Atzilus.

The beauty of Beriah is that through the greatness of the servant
one recognizes the greatness of his Master.
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As it says in Sifrei, “The strength of the hosts of heaven is
without measure,” and if the servants are so, then how great is
He in His essence.
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And the beauty of Atzilus is called brightness, refinement, joy, M0 NOIXOY NI DRIPI MPER NIROM
delight, and life, and the created beings cannot endure that 9207 0°%12Y oK 0°X1237 921,030 21y
brightness. X0 M2,
And the seraphim, who serve with fiery enthusiasm, come to that o°R32 07) ,M272072 0°721v7 ,0097 N
level; they stand above it, meaning a drawing down. prlizjaty I S i RvilcYalakk 1ah) AN Y £ty By b (o

And they understand the higher brightness by means of the
drawing down that brings life into the worlds, and they serve in
the beauty of Atzilus.

[NOTE Summary:

The Maggid explains that the vine with three branches symbolizes the spiritual structure of connection, drawing
from the three Avos: love, fear, and beauty. Yosef embodies this structure when resisting the temptation of
Potiphar’s wife. He strengthens himself with fear of Heaven and with the beauty of Yaakov, which is the beauty
of holiness. Even though Potiphar’s wife adorned herself in many ways, Yosef elevated the experience beyond
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the physical world, where beauty can tempt, to a level above the worlds, where true beauty belongs solely to the
Holy One. There, worldly allure loses its force.

The Maggid teaches that beauty exists in two realms. In the created worlds, beauty reveals the greatness of the
Creator by showing that even His servants reflect His splendor. In the higher realm of Atzilus, however, beauty
is pure brightness, joy, delight, and life, too intense for created beings to endure. The seraphim, fiery angels,
serve from that elevated radiance. They receive and understand this upper brightness through the divine flow
that sustains all worlds, serving within the beauty of Atzilus.

Practical Takeaway:

Temptation loses its power when a person raises their perspective. Instead of fighting the lower attraction on its
own ground, one lifts the mind to a higher place, where holiness and purpose shine more brightly than desire.
When you remember who you are connected to, and what beauty truly is, you gain the strength to flee from
situations that pull you downward. Elevation creates clarity, and clarity creates freedom.

END NOTE]
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