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Siman #48 
A hint in the verse, And Yaakov dwelled in the land of his 
father's sojournings, in the land of Canaan, these are the 
offspring, etc. (Bereishis 37:1). 

בְּאֶרֶץ אָבִיו מְגוּרֵי בְּאֶרֶץ יעֲַקבֹ וַיּשֵֶׁב הַפָּסוּק רֶמֶז   
וְגוֹ תּוֹלְדוֹת אֵלֶּה כְּנָעַן, '. 

And it is possible to say that behold it is known that the main 
intention of the creation of a person in this world is that he 
fulfill the commandments of his Creator may He be blessed and 
to serve His service. 

בְּרִיאַת כַּוָּנתַ שֶׁעִקַּר ידָוּעַ הִנּהֵ כִּי לוֹמַר וְאֶפְשָׁר   
יתְִבָּרֵךְ בּוֹרְאוֹ מִצְוֹת שֶׁיקְַיּםֵ הוּא הַזּהֶ בָּעוֹלָם הָאָדָם  

עֲבוֹדָתוֹ וְלַעֲבוֹד , 

As it is said, to work it and to guard it (Bereishis 2:15). And our 
sages said, to work it is the positive commandments and to 
guard it is the negative commandments. 

ב:ט״ו(, )בְּרֵאשִׁית וּלְשָׁמְרָהּ לְעָבְדָהּ שֶׁנּאֱֶמַר כְּמוֹ   
מִצְוַת זוֹ לְעָבְדָהּ לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ  
תַעֲשֶׂה לֹא מִצְוַת זוֹ וּלְשָׁמְרָהּ עֲשֵׂה . 

And this is the purpose of his coming to this world, like the 
parable of the king whose precious stone was lost from his ring, 
and later with the help of Heaven this parable will be explained 
at length. 

שֶׁנּאֱֶבַד הַמֶּלֶךְ כְּמָשָׁל הַזּהֶ, לָעוֹלָם בּוֹאוֹ תַּכְלִית וְזהֶוּ   
יתְִבָּאֵר הַשֵּׁם בְּעֶזרְַת וּלְקַמָּן מִטַּבַּעְתּוֹ, טוֹב אֶבֶן  

בְּאֲרִיכוּת הַזּהֶ הַמָּשָׁל . 

And behold the righteous one, through his faith, performs the 
mission that he was sent for in this world, to work it and to 
guard it. 

שֶׁנּשְִׁתַּלַּח מַה הַשְּׁלִיחוּת עוֹשֶׂה בֶּאֱמוּנתָוֹ הַצַּדִּיק וְהִנּהֵ   
וּלְשָׁמְרָהּ לְעָבְדָהּ הַזּהֶ בָּעוֹלָם . 

And this is, And he dwelled, meaning that “dwelling” implies 
lingering, meaning that all the days of his remaining in this 
world he is in attachment to the Holy One blessed be He. 

ימְֵי כָּל רֵיצוּי עֲכָבָה, לְשׁוֹן אֶלָּא וַיּשֵֶׁב אֵין וַיּשֵֶׁב, וְזהֶוּ   
יתְִבָּרֵךְ הַשֵּׁם בְּדְבֵקוּת הוּא הַזּהֶ בָּעוֹלָם עִכּוּבוֹ . 

And even though he is in the land, meaning in the earthiness 
and physicality of this world, nevertheless he is in the 
sojournings of his Father, meaning in the fear of his Father who 
is in Heaven. 

הַזּהֶ, הָעוֹלָם וְחֻמְרִיּוּת בְּעַרְצִיּוּת בָּאָרֶץ, שֶׁהוּא וְאַף   
אָבִיו בְּירְִאַת רֵיצוּי אָבִיו, בְּמְגוּרֵי הוּא זאֹת כָּל עִם  

 .שֶׁבַּשָּׁמַיםִ

And even though he is among the wicked, he does not learn 
from their deeds. 

לוֹמֵד אֵינוֹ הָרְשָׁעִים בֵּין שֶׁהוּא פִּי עַל וְאַף   
 ,מִמַּעֲשֵׂיהֶם

And this is in the land of Canaan, as it is said, Canaan, in his 
hand are the scales of deceit (Hoshea 12:8). 

מאֹזנְיֵ בְּידָוֹ כְּנעַָן שֶׁנּאֱֶמַר כְּמוֹ כְּנעַָן, בְּאֶרֶץ וְזהֶוּ   
י״ב:ח׳ )הוֹשֵׁעַ מִרְמָה ), 

And nevertheless he holds fast to his innocence, and his 
intention is only to increase offspring which are commandments 
and good deeds, and these are the essential offspring of the 
righteous one. 

לְהַרְבּוֹת רַק וְכַוָּנתָוֹ בְּתֻמּוֹ, מַחֲזיִק כֵּן פִּי עַל וְאַף   
עִקַּר וְהֵם טוֹבִים, וּמַעֲשִׂים מִצְוֹת שֶׁהֵם תּוֹלְדוֹת  

הַצַּדִּיק שֶׁל תּוֹלְדוֹתָיו , 
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And this is, These are the offspring of Yaakov Yosef, meaning 
to add each day delight and pleasure and satisfaction to his 
Creator, and this is the measure of the righteous one. 

בְּכָל לְהוֹסִיף כְּלוֹמַר יוֹסֵף, יעֲַקבֹ תּוֹלְדוֹת אֵלֶּה וְזהֶוּ   
הִיא כָּאן וְעַד לְיוֹצְרוֹ, רוּחַ וְנחַַת וְתַעֲנוּג שַׁעֲשׁוּעַ יוֹם  

הַצַּדִּיק מִדַּת . 
But the wicked person who betrays his mission and goes in the 
stubbornness of his heart continually until his end, and this is, A 
son of seventeen years [was tending his brothers], meaning that 
all the days of his being in this world his intention and thought 
are only toward physical desires, to fill his belly and to pasture 
himself. 

 

לִבּוֹ בְּשְׁרִירוּת וְהוֹלֵךְ בִּשְׁלִיחוּתוֹ הַמּוֹעֵל הָרָשָׁע אֲבָל  
רעֶֹה ]הָיהָ שָׁנהָ עֶשְׂרֵה שֶׁבַע בֶּן וְזהֶוּ סוֹפוֹ, וְעַד תָּמִיד  

אֵין הַזּהֶ בָּעוֹלָם הֱיוֹתוֹ ימְֵי כָּל כְּלוֹמַר אֶחָיו[, אֶת  
כְּרִיסוֹ לְמַלּוֹת הַגַּשְׁמִיּוֹת לַתַּאֲוֹת רַק וּמַחְשַׁבְתּוֹ כַּוָּנתָוֹ  

עַצְמוֹ אֶת וּלְרָעוֹת , 

As our sages said, A dot is upon “et” to teach that they went only 
to pasture themselves. 

 
אֵת עַל נקְוּד לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ כְּמוֹ  

עַצְמָם אֶת לִרְעוֹת אֶלָּא הָלְכוּ שֶׁלֹּא , 
In the flock, meaning an expression of going out, meaning that 
he went out from under the authority of his Father in Heaven 
completely, and removed the yoke of Torah and commandments 
from upon himself. 

 
אָבִיו מִרְשׁוּת שֶׁיּצָָא כְּלוֹמַר יצְִיאָה, לָשׁוֹן בַּצּאֹן,  

מֵעָלָיו וּמִצְוֹת תּוֹרָה עוֹל וּפֵרַק וָכלֹ מִכָּל שֶׁבַּשָּׁמַיםִ , 

And he is a youth, meaning all his days he is in smallness, 
foolishness, and youthful behavior. 

 
וּמַעֲשֵׂה וּשְׁטוּת בִּקְטַנּוּת הוּא ימָָיו כָּל רֵיצוּי נעַַר, וְהוּא  

 ,נעְוּרִים
With the sons of Bilhah, meaning he is accustomed to be with 
gluttons and drinkers. 

 
זוֹלְלִים עִם רָגִיל שֶׁהוּא רֵיצוּי בִלְהָה, בְּניֵ אֶת  

 ,וְסוֹבְאִים
And this is, The sons of Bilhah, for the letters אחה"ע interchange, 
and it is like “Balaah,” which are the gluttons. 

 
וְהוּא מִתְחַלְּפִים אחה״ע אוֹתִיּוֹת כִּי בִלְהָה, בְּניֵ וְזהֶוּ  
הַזּוֹלְלִים שֶׁהֵם בָּלָעָה כְּמוֹ , 

And the sons of Zilpah, an expression of pouring wine, meaning 
they are the drinkers. 

הַסּוֹבְאִים שֶׁהֵם ייַןִ, זלִּוּף לָשׁוֹן זלְִפָּה, וּבְניֵ  , 

And because of this it caused him to forget completely his 
Creator and the purpose of his creation and the mission he was 
sent for to this world. 

 
בּוֹרְאוֹ אֶת וָכלֹ מִכָּל שֶׁשָּׁכַח לוֹ גָּרַם זהֶ וּמִמַּחֲמַת  
הַזּהֶ לָעוֹלָם שֶׁנּשְִׁלַח וְהַשְּׁלִיחוּת יצְִירָתוֹ וְתַכְלִית , 

And this is “Nashi,” meaning forgetfulness, of his Father in 
Heaven. 

שֶׁבַּשָּׁמַיםִ אָבִיו שְׁכֵחָה, לָשׁוֹן נשִַׁי, וְזהֶוּ  . 

And afterward he returns and speaks of the reward of the 
righteous. 

הַצַּדִּיק בִּשְׂכַר וּמְדַבֵּר חוֹזרֵ כָּךְ וְאַחַר  . 

And Yosef came, meaning the righteous one whose intention is 
always to add, as mentioned above. 

 
תָּמִיד לְהוֹסִיף שֶׁכַּוָּנתָוֹ הַצַּדִּיק שֶׁהוּא יוֹסֵף, וַיּבָאֹ  

 ,כַּנּזִכְָּר
Their evil report to their father, meaning that concerning the 
wicked ones of his generation he also sees their deeds and sighs 
over the evil that is done. 

 
הוּא שֶׁבְּדוֹרוֹ שֶׁלְּרְשָׁעִים אֲבִיהֶם, אֶל רָעָה דִּבָּתָם אֶת  
הַנּעֲַשֶׂה הָרָע עַל וְנאֱֶנחָ מַעֲשֵׂיהֶם רוֹאֶה כֵּן גַּם , 
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And he stands in the breach and rebukes them to their faces and 
returns them to the good and elevates them to holiness. 

 
לַמּוּטָב וּמַחֲזיִרָם פְּניֵהֶם, עַל וּמוֹכִיחָם בַּפֶּרֶץ וְעוֹמֵד  

הַקְּדֻשָּׁה אֶל אוֹתָם וּמַעֲלֶה , 
And this is to their father, meaning to the Holy One blessed be 
He. 

אֲבִיהֶם אֶל וְזהֶוּ  , 

And therefore the supernal Israel loved Yosef because he was a 
son of his old age, meaning as the Targum says, For he was a 
wise son, etc. 

 
זקְֻניִם בֶּן כִּי יוֹסֵף אֶת אָהַב דְּלְעֵילָּא ישְִׂרָאֵל וְלָכָךְ  

כּוּ הוּא חֲכִים בַּר אֲרִי כְּתַרְגּוּמוֹ הוּא, ', 

And he made him a coat of many colors, and it is possible to say 
that this hints to the garment of the sages. 

 
לְחֻלָּקָא שֶׁרוֹמֵז לוֹמַר אֶפְשָׁר פַּסִּים, כְּתנֹתֶ לוֹ וְעָשָׂה  

 .דְרַבָּנןָ
[NOTE Summary:​
The Maggid teaches that every soul is sent into this world with a holy mission: to fulfill the will of the Creator, 
to refine oneself, and to bring light into the world through mitzvos and pure living. The tzaddik embodies this 
purpose. His days in this world are defined by dveikus, clarity, and fidelity to his divine task. Even when 
immersed in the coarseness of physical existence, the tzaddik remains rooted in yiras Shamayim and unaffected 
by the corruption of his surroundings. His “offspring” are the mitzvos and good deeds he multiplies each day. 

The rasha, however, abandons his mission and follows the stubbornness of his own heart. He lives for 
indulgence, self-interest, and worldly appetite. He pastures himself rather than serving Hashem. His 
companions become the gluttons and drinkers, and through this he forgets entirely his Creator, the purpose of 
his creation, and the mission entrusted to him at birth. His condition is symbolized by the word “Nashi,” 
forgetfulness of his Father in Heaven. 

The Maggid then returns to the tzaddik, embodied by Yosef. Yosef not only protects himself from the spiritual 
decline around him, but also shoulders responsibility for his generation. He sees the wrong, sighs over it, 
reproves those who stray, and lifts them back toward holiness. This is the meaning of “bringing their negative 
report to their father” – elevating their deeds toward the Holy One. This devotion is why “Yisrael above loved 
Yosef,” for Yosef represents the soul that continually increases wisdom, purity, and divine delight. His “coat of 
many colors” hints to the exalted spiritual garments granted to those who serve Hashem in wisdom and 
constancy. 

Practical Takeaway:​
Every person possesses both paths within: the clarity of the tzaddik and the forgetfulness of the rasha. The 
question is not whether one is born righteous or wicked, but whether one returns each day to their mission. A 
soul forgets its purpose not in a single moment, but by small habits of self-indulgence and distraction. Likewise, 
a soul rises not through dramatic heroics, but by steady commitments to mitzvos, self-discipline, and caring for 
others. The most essential work is to remember daily: “Why was I sent here?” The moment a person realigns 
with that question, he becomes like Yosef, a source of light to himself and to others. 
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Chassidic Story:​
The Maggid once traveled to a distant village where many simple Jews struggled to remain observant amid 
harsh economic pressures and the poor spiritual atmosphere of their surroundings. Among them was a young 
man who had slowly drifted away from Torah and mitzvos, falling into poor company and habits. When the 
Maggid arrived, the young man came to see him out of curiosity rather than yearning. 

The Maggid looked at him with great warmth and said softly, “A jewel from the King’s crown has fallen into 
the mud. Do you know what the King does? He sends His most trusted servant to retrieve it. That servant is 
your neshamah. It has been sent to lift you up, not to sink with you.” 

The words pierced the young man deeply. In that moment he felt the truth: he had not merely failed; he had 
forgotten. Forgotten his mission, forgotten his worth, forgotten his Father in Heaven. The Maggid continued, 
“One who remembers his Father cannot remain lost. Memory itself is teshuvah.” 

The young man broke down, and over the following weeks he slowly rebuilt his life, distancing himself from 
destructive influences and reconnecting to Torah. Years later he became a source of strength to others who 
struggled, lifting them with the same warmth the Maggid had once given him. 

His descendants would later say, “Grandfather became who he was because the Maggid reminded him of 
something he had known all along.”​
END NOTE] 

Siman #49 

And his father kept the matter (Bereishis 37:11), meaning that 
the thought guards the speech, and this is unification. 

פֵּירוּשׁ ל״ז:י״א(, )בְּרֵאשִׁית הַדָּבָר אֶת שָׁמַר וְאָבִיו   
יחִוּד וְהוּא הַדִּבּוּר, אֶת שׁוֹמֶרֶת הַמַּחֲשָׁבָה . 

[NOTE Summary:​
The Maggid explains the verse, “And his father kept the matter,” as teaching that thought guards speech. In the 
inner work of the soul, thought is the guardian, container, and intention behind every word that is spoken. 
When speech is grounded in thought, the two become unified, forming a spiritual oneness known as yichud. 
This unity elevates the spoken word so it expresses the deeper purpose and clarity of the mind, aligning the 
person’s inner and outer selves. Without this guarding function, speech becomes scattered; with it, speech 
becomes a vessel for holiness. 

Practical Takeaway:​
A person should pause before speaking, even briefly, to let thought “guard” the word. This transforms ordinary 
speech into mindful, elevated expression. Before responding, teaching, comforting, or even praying, one 
moment of inner alignment allows your words to carry intention, compassion, and truth. Thought shapes 
speech, END NOTE] 
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Siman #50 
And she sat at the entrance of Enaim, and Yehudah saw her 
and thought her to be a harlot, because she had covered her 
face (Bereishis 38:14–15). 

לְזוֹנָה וַיּחְַשְׁבֶהָ יהְוּדָה וַיּרְִאֶה עֵינַיםִ בְּפֶתַח וַתֵּשֶׁב   
ל״ח:י״ד–ט״ו )בְּרֵאשִׁית פָנֶיהָ כִסְּתָה כִּי ). 

Meaning: Tamar is called tam–mar, the foreign thought is bitter 
(mar) but in truth it is pure (tam). 

 
מַר הִיא זרָָה הַמַּחְשָׁבָה מָר, תַּם נקְִרָא תָּמָר פֵּירוּשׁ  
תְּמִימָה הִיא בֶּאֱמֶת אֲבָל . 

As in the verse, “I have seen servants riding upon horses” 
(Koheles 10:7). 

 
)קהֶֹלֶת סוּסִים עַל רוֹכְבִים עֲבָדִים רָאִיתִי דֶּרֶךְ עַל  

 .(י:ז

Horses are called the letters of prayer.  הַתְּפִלָּה שֶׁל אוֹתִיּוֹת נקְִרָא סוּסִים . 

And when a foreign thought rides upon them, the person 
trembles greatly, because a slave is riding upon the King’s horse. 

 
הָאָדָם אוֹתוֹ וְרָאָה עֲלֵיהֶם רוֹכֶבֶת זרָָה מַחְשָׁבָה וּכְאֲשֶׁר  

הַמֶּלֶךְ סוּס עַל רוֹכֵב עֶבֶד כִּי מְאדֹ תָּמֵהַּ . 

But when he puts to heart that these are holy letters, only the 
combination is foolish or improper… 

 
רַק קְדוֹשִׁים אוֹתִיּוֹת הֵם שֶׁהֲרֵי לִבּוֹ עַל כְּשֶׁנּוֹתֵן אֲבָל  

שְׁטוּת דְּבַר הוּא הַצֵּרוּף , 

And when he brings the letters into thought, this brings 
temurah—exchange—transforming from foolish combinations 
into words of Torah. 

 
לְעוֹלַם זהֶ בָּא לַמַּחֲשָׁבָה הָאוֹתִיּוֹת אֶת וּכְשֶׁמֵּבִיא  
אֲחֵרִים, דְּבָרִים הַצֵּרוּפִים מֵאֵלּוּ וְנעֲַשֶׂה הַתְּמוּרָה,  

תּוֹרָה דִּבְרֵי שְׁטוּת מִדִּבְרֵי . 

And this is, And she sat at the entrance of Enaim, the entrance 
through which all look toward the Holy One blessed be He. 

 
מַבִּיטִים שֶׁהַכּלֹ פֶּתַח בְּאוֹתוֹ עֵיניַםִ, בְּפֶתַח וַתֵּשֶׁב וְזהֶוּ  
יתְִבָּרֵךְ לַה' בּוֹ . 

And Yehudah saw her and thought her to be a harlot, meaning 
“this is beautiful,” for she is a limb of the Shechinah. 

 
שֶׁהִיא נאָָה, זוֹ פֵּירוּשׁ לְזוֹנהָ, וַיּחְַשְׁבֶהָ יהְוּדָה וַיּרְִאֶה  
הַשְּׁכִינהָ מִן אֵבֶר . 

But it is difficult: if she is a limb of the Shechinah, why is she 
clothed in foolish matters? And he said: because she covered her 
face, meaning her inner essence is concealed. 

 
כָּךְ הִיא מַדּוּעַ הַשְּׁכִינהָ מִן אֵבֶר זוֹ אִם קָשֶׁה, אֲבָל  

כְּלוֹמַר פָניֶהָ, כִּסְּתָה כִּי וְאָמַר שְׁטוּת. בִּדְבָרֵי מְלוּבֶּשֶׁת  
מְכֻסָּה פְּניִמִיּוּתָהּ . 

And this is the meaning of “And there reigned in Edom, Bela the 
son of Beor” (Bereishis 36:32). 

 
)בְּרֵאשִׁית בְּעוֹר בֶּן בֶּלַע בֶּאֱדוֹם וַיּמְִלֹךְ פֵּירוּשׁ וְזהֶוּ  

 .(ל״ו:ל״ב

The Baal Shem Tov explained what the Zohar says, that they 
judge a person in every chamber, and expel him when he is not 
worthy. 

 
עַל הַשָּׁלוֹם עָלָיו טוֹב שֵׁם בַּעַל ישְִׁרָאֵל רַבֵּנוּ פֵּירוּשׁ  

וְהֵיכָל הֵיכָל בְּכָל הָאָדָם אֶת שֶׁדָּניִן בַּזּהַֹר דְּאִיתָא מַה  
רָאוּי כְּשֶׁאֵינוֹ הַהֵיכָל מִן אוֹתוֹ וּמְגָרְשִׁין , 

These “chambers” are the words in which the intellect dwells.  
שֶׁהַשֵּׂכֶל הַדְּבָרִים נקְִרָאִים הַהֵיכָלוֹת פֵּירוּשׁוֹ, זהֶוּ  

בָּהֶם שׁוֹרֶה , 
And the praying person moves from letter to letter and word to 
word. 

 
וּמִתֵּבָה לְאוֹת מֵאוֹת הוֹלֵךְ הוּא הַמִּתְפַּלֵּל וְהָאָדָם  
 ,לְתֵבָה
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And when he is not worthy, they expel him, meaning they throw 
him a foreign thought, and automatically he is outside. 

 
לוֹ שֶׁזוֹרְקִין פֵּירוּשׁ אוֹתוֹ, מְגָרְשִׁין כָּדַאי וּכְשֶׁאֵינוֹ  
בַּחוּץ הוּא וּמִמֵּילָא זרָָה מַחְשָׁבָה . 

And this is, “And there reigned in Edom, Bela the son of Beor.” 
Edom means fiery enthusiasm. 

הִתְלַהֲבוּת נקְִרָא אֱדוֹם בֶּאֱדוֹם, וַיּמְִלֹךְ וְזהֶוּ  . 

And when a person prays with enthusiasm and a foreign thought 
rules over him, it is called Bela, meaning cutting off. 

 
מַחְשָׁבָה עָלָיו וּמשֶֹׁלֶת בְּהִתְלַהֲבוּת מִתְפַּלֵּל וּכְשֶׁאָדָם  

כְּרִיתָה לָשׁוֹן בֶּלַע, נקְִרָא זרָָה . 

Ben, when he understands what the foreign thought truly is…  ,הִיא מַה זרָָה הַמַּחְשָׁבָה זאֹת כְּשֶׁמֵּבִין בֵּן , 

Beor, he burns it away, and from its very force he comes to 
increased enthusiasm for the Creator. 

יתְֵירָה הִתְלַהֲבוּת אֶל בָּא שֶׁמִּכּחָֹהּ אוֹתָהּ, מְבָעֵר בְּעוֹר,   
כַּיּדָוּעַ יתְִבָּרֵךְ לַבּוֹרֵא . 

“And the name of his city was Avith,” meaning why did this 
awaken upon him? Aviv means awakening. 

 
עוֹרוֹ עָלָיו, נתְִעוֹרֵר מָה מִפְּניֵ כְּלוֹמַר אָוִית, עִירוֹ וְשֵׁם  

הִתְעוֹרְרוּת לָשׁוֹן . 
“Danahavah,” he places to heart that he must give judgment over 
this. 

זהֶ עַל דִּין שֶׁיּתִֵּן דַּעְתּוֹ עַל שֶׁנוֹתֵן דְּנהֲָבָה,  . 

And this is the meaning of “Where is the scribe, where is the 
counter of towers” (Yeshayahu 33:18). 

ל״ג:י״ח )ישְַׁעְיהָ הַמִּגְדָּלִים אֵת סוֹפֵר אֵיּהֵ פֵּירוּשׁ וְזהֶ  ). 

The question is: how does the foreign thought have no shame to 
seize upon the prayer and confuse it? 

 
בַּתְּפִלָּה לִתְפּסֹ בּוּשָׁה לָהּ אֵין הַמַּחְשָׁבָה אֵיךְ דְּקָשְׁיאָ  

אוֹתָהּ וּלְבַלְבֵּל . 
The answer: it comes from the attribute of gadlus, 
expansiveness, because it desires to rise upward toward the Holy 
One. 

 
לַעֲלוֹת שֶׁרוֹצָה מִכּחַֹ גַּדְלוּת לִמְדַת שֶׁבָּאָה הַתִּירוּץ אֲבָל  

יתְִבָּרֵךְ לַה' לְמַעְלָה . 

And this is, “the counter of towers,” meaning he illumines the 
towers, that is, the maz—the aspect of greatness that lifts him 
upward, as above. 

 
רֵיצוּי הַמִּגְדָּלִים, אֶת שֶׁמַּנהְִיר הַמִּגְדָּלִים, סוֹפֵר וְזהֶוּ  

כַּדְּלֵעֵילָּא גַּדְלוּת בְּבְחִינתַ שֶׁהִיא הַמַ״ז . 

[NOTE Summary:​
The Maggid teaches that foreign thoughts in prayer are not random intrusions but distorted forms of holiness. 
Just as Tamar is called “tam–mar,” pure yet appearing bitter, so too every distracting thought has a holy root 
concealed beneath confused appearances. When a person prays, each letter is like a “horse” carrying him 
upward. A foreign thought is like a servant riding the king’s horse, shocking and out of place. But when one 
realizes that these letters are inherently holy and only the combination has become disordered, he can elevate 
even the distracting thought. By bringing the letters back into holy awareness, the foolish combinations are 
transformed into words of Torah. 

Prayer itself is movement through spiritual chambers. When one is not worthy or attentive, he is expelled 
outward through the appearance of foreign thoughts. Yet even these thoughts can become a source of greater 
enthusiasm. When a person recognizes their nature, burns away the confusion, and converts their energy, he 
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comes to deeper fire in serving the Creator. Each distraction asks the soul, “Why has this been awakened in 
you? What is this pointing to?” The soul must give an honest accounting. 

Thus the inner meaning of “Where is the scribe, where is the counter of towers” is that foreign thoughts arise 
from a desire to ascend. Their root is in a place of greatness, seeking to rise toward Hashem, and when a person 
understands this, he can illuminate even those “towers” and bring the mind back to holiness. 

Practical Takeaway:​
Do not fear foreign thoughts in prayer. Instead of battling them, examine them. Ask: “What is this really trying 
to say? What holy energy is hidden inside it?” Realizing that every thought has a root in holiness allows you to 
redirect its force toward love, enthusiasm, or deeper intention. The moment you bring awareness to the thought, 
you remove its disguise, and the inner light emerges. In this way, even distraction becomes a ladder.​
END NOTE] 

Siman #51 
In the Midrash, “Your seal, your cord, and your staff that is 
in your hand.” Your seal is kingship, your cord is the 
Sanhedrin, and your staff is the King Messiah. 

 
אֲשֶׁר וּמַטְּךָ וּפְתִילְךָ חוֹתָמְךָ בַּמִּדְרָשׁ  

הַסַּנהְֶדְרִין, אֵלּוּ וּפְתִילְךָ מַלְכוּת, זהֶ חוֹתָמְךָ ,בְּידֶָךָ  
הַמָּשִׁיחַ מֶלֶךְ זהֶ וּמַטְּךָ . 

And it is possible to say according to what our sages said, that 
the Holy One called Yaakov “El.” And you already know that 
the name “El” is an expression of ability. 

 
זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ מַה פִּי עַל לוֹמַר וְאֶפְשָׁר  
וְכְבָר אֵל, לְיעֲַקבֹ קָרָא הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ לִבְרָכָה  
יכְלֶֹת לָשׁוֹן הוּא אֵל שֶׁשֵּׁם ידַָעְתָּ , 

Because Yaakov is the middle bar that extends from the 
beginning of wisdom to the lowest level. 

 
עַד הַחָכְמָה מֵרֵאשִׁית הַתִּיכוֹן בְּרִיחַ הוּא שֶׁיעֲַקבֹ מִפְּניֵ  

הַתַּחְתּוֹנהָ הַמַּדְרֵגָה . 
And this is, “Back and front You formed me,” meaning he is first 
in thought and last in action. 

 
בַּמַּחֲשָׁבָה רִאשׁוֹן שֶׁהוּא צַרְתָּניִ, וָקֶדֶם אָחוֹר וְזהֶוּ  

בַּמַּעֲשֶׂה וְאַחֲרוֹן . 
And he draws down the shefa from wisdom, which is the letter 
yud, the contemplative faculty. 

עִיּוּניִ שֶׁהִיא יוּ״ד, שֶׁהִיא מֵהַחָכְמָה הַשֶּׁפַע מוֹשֵׁךְ וְהוּא  . 

And this is called “Ein Yaakov,” meaning the imprinting of the 
eye, for the wisdom, the yud, becomes imprinted and clothed 
within the eye. 

 
כִּי עַיןִ, טְבִיעַת לָשׁוֹן וְזהֶוּ יעֲַקבֹ, עֵין נקְִרָא וְזהֶוּ  

הָעַיןִ בְּתוֹךְ וְנתְִלַבֶּשֶׁת נטְִבַּעַת יוּ״ד שֶׁהִיא הַחָכְמָה . 

Therefore it is called “eye.”  עַיןִ נקְִרָא וְלָכֵן . 
And behold it says in the Zohar: the Holy One is above all 
worlds, within all worlds, filling all worlds, and surrounding all 
worlds. 

 
מִכָּל לְעֵילָּא הוּא בָּרוּךְ דְּהַקָּדוֹשׁ בַּזּהַֹר אָמְרוּ וְהִנּהֵ  

כָּל וּמְסַבֵּב עָלְמִין כָּל וּמְמַלֵּא עָלְמִין כָּל וּבְתוֹךְ עָלְמִין  
 .עָלְמִין

And they disagreed in the Gemara: one said the world was 
created from the sides, and another said from the middle. 

 
וְחַד נבְִרָא הַצְּדָדִין מִן אָמַר חַד בַּגְּמָרָא, הִפְלִיגוּ וְהִנּהֵ  
נבְִרָא מֵאֶמְצַעְיתְָא אָמַר . 
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And it seems that both are the words of the living G-d, and they 
do not actually disagree. 

 
וְאֵין כִּבְיכָוֹל, חַיּיִם אֱלֹקִים דִּבְרֵי וְאֵלּוּ אֵלּוּ כִּי וְנרְִאֶה  

פּוֹלְגִין הֵם . 
For they are speaking of the creation and the sustaining of the 
world. 

וְקִיּוּמוֹ הָעוֹלָם מִבְּרִיאַת מְדַבְּרִים הֵם כִּי  . 

The essential infinite light shines from the sides and from within, 
for “the whole earth is filled with His glory.” 

 
כִּי וּמִתּוֹכוֹ, הַצְּדָדִין מִן הַמֵּאִיר סוֹף אֵין אוֹר עִיקַּר  
כְּבוֹדוֹ הָאָרֶץ כָל מְלֹא . 

And each opinion is speaking according to its measure and 
spiritual level. 

 
הָעוֹלָמוֹת, אֶת הַמְחַיּיִם חַיּיִם אֱלֹקִים דִּבְרֵי וְאֵלּוּ וְאֵלּוּ  

וּמַדְרֵגָתוֹ מִדָּתוֹ לְפִי מְדַבֵּר אֶחָד שֶׁכָּל רֵיצוּי . 

And this is the meaning of “the halachah follows so-and-so,” 
meaning “the pathways of the world and its sustaining.” 

 
הֲלָכָה לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁאָמְרוּ מַה וְכֵן  

וְקִיּוּמוֹ עוֹלָם הֲלִיכוֹת לָשׁוֹן הוּא כְּפְלוֹניִ, . 

Thus they said, “Do not read ‘halichos’ but ‘halachos’.”  ּהֲלָכוֹת אֶלָּא הֲלִיכוֹת תִּקְרֵי אַל שֶׁאָמְרוּ וְזהֶו . 

And it is written, “And Yaakov dwelled in the land of his 
father’s sojournings in the land of Canaan,” and we explained 
earlier the hint. 

 
בְּאֶרֶץ אָבִיו מְגוּרֵי בְּאֶרֶץ יעֲַקבֹ וַיּשֵֶׁב כָּתוּב וְהִנּהֵ  

הָרֶמֶז לְעֵיל וּבֵאַרְנוּ כְּנעַָן, . 

And furthermore, the verse explains the reason he dwelled in the 
land: why would Yaakov descend from his lofty level to dwell in 
physicality? 

 
בָּאָרֶץ. יעֲַקבֹ וַיּשֵֶׁב הַטַּעַם בֵּאַר שֶׁהַכָּתוּב נרְִאֶה, וְעוֹד  
לָשֶׁבֶת הָעֶלְיוֹנהָ מִמַּדְרֵגָתוֹ לָרֶדֶת לְיעֲַקבֹ הָיהָ מָה וְכִי  

 .בָּאָרֶץ

Therefore it says “megurei aviv,” meaning gathering and 
collecting. 

אֲסִיפָה לְשׁוֹן רֵיצוּי אָבִיו, מְגוּרֵי אָמַר לָכָךְ  . 

His intention in this world is only to gather holy sparks and raise 
them upward. 

 
וְלֶאֱסףֹ לֶאֱגוֹר הַזּהֶ בָּעוֹלָם הַצַּדִּיק כַּוָּנתַ כָּל כִּי פֵּירוּשׁ  

לְעֵילָּא וּלְהַעֲלוֹתָם וּלְהַכְניִסָם הַקְּדוֹשִׁים הַנּיִצוֹצוֹת . 

A parable: a king lost a precious stone from his ring.  טַבַּעְתּוֹ מִתּוֹךְ טוֹב אֶבֶן לוֹ שֶׁנּאֱֶבַד לְמֶלֶךְ מָשָׁל . 

Many servants stood before the king, yet he did not command 
any of them to search for it. 

 
מֵעֲבָדָיו רַבִּים הַשָּׁעָה בָּאָה הַמֶּלֶךְ לִפְניֵ עָמְדוּ וְהִנּהֵ  

לָהֶם לְצַוּוֹת הַמֶּלֶךְ רָצָה לֹא זאֹת כָּל וְעִם וְשָׂרָיו... . 

He commanded only his beloved son to seek and find the lost 
stone and return it. 

 
וְיחֲַזיִרֶנּהָ הָאֲבֵידָה וְימְִצָא שֶׁיחְַפֵּשׂ חֲבִיבוֹ לְבְנוֹ צִוָּה רַק  

הַמֶּלֶךְ לְאָבִיו . 

Although all the ministers were trustworthy, he wanted his son to 
merit the finding. 

 
בִּשְׁלֵמוּת, שֶׁיּחֲַזיִרֶנּהָ מֵהֶם אֶחָד בְּכָל בָּטוּחַ שֶׁהָיהָ הַגַּם  

חֲבִיבוֹ בְּנוֹ אֶת לְזכַּוֹת רָצָה כֵן אֲפָלְפִּי . 

He even hinted to his son several hints regarding the place where 
it was lost. 

 
מְקוֹם רְמָזיִם בְּכַמָּה לְבְנוֹ רִמֵּז שֶׁגַּם אֶלָּא עוֹד, וְלֹא  

 .מְצִיאָתָהּ
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For originally the king himself knew where it was; all was done 
only to bring merit to his beloved son. 

 
אֶת וְידַָע הַמֶּלֶךְ מִדַּעַת הָאֲבֵידָה הָיתְָה מִתְּחִלָּה כִּי  

חֲבִיבוֹ בְּנוֹ אֶת לְזכַּוֹת לְמַעַן רַק הַכּלֹ וְעָשָׂה מְקוֹמָהּ, . 

And so that the king would derive delight and pride from his 
son, saying: behold, no one in the world could have found it but 
my beloved son. 

 
וְהִתְפָּאֲרוּת וְתַעֲנוּג שַׁעֲשׁוּעַ כֵּן גַּם לַמֶּלֶךְ שֶׁיּגִַּיעַ וּכְדֵי  

לְחַפֵּשׂ יכָוֹל לֹא אָדָם שׁוּם כִּי רְאוּ לוֹמַר מִבְּנוֹ,  
חֲבִיבִי בְּניִ זוּלָתִי וּלְמָצְאָהּ . 

And the parable is understood. For the purpose of the creation of 
the worlds was that the holy sparks be purified through the 
nation of Israel, as our sages said: “For the sake of Israel who are 
called ‘the beginning,’ through whom they will be clarified.” 

 

כְּדֵי הָיהָ הָעוֹלָמוֹת בְּרִיאַת תַּכְלִית כִּי מוּבָן. וְהַנּמְִשָׁל  
שֶׁאָמְרוּ כְּמוֹ ישְִׂרְאֵלִית, אוּמָּה עַל־ידְֵי הַנּיִצוֹצוֹת לְבָרֵר  

שֶׁנּקְִרְאוּ ישְִׂרָאֵל בִּשְׁבִיל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ  
יבִָּרֵרוּ שֶׁעַל־ידְֵיהֶם רֵאשִׁית, . 

And the Holy One hints to them in many ways that they should 
find the lost object and return it to its Owner, their Father in 
Heaven, and He did not command this to angels, seraphim, or 
ofanim. 

 
שֶׁימְִצְאוּ רְמָזיִם בְּכַמָּה לָהֶם מְרַמֵּז יתְִבָּרֵךְ וְהַשֵּׁם  

וְלֹא שֶׁבַּשָּׁמַיםִ, לַאֲבִיהֶם לַבְּעָלִים, וִיחֲזיִרוּהָ הָאֲבֵידָה  
וְאוֹפַנּיִם וְשְׂרָפִים לַמַּלְאָכִים כֵּן צִוָּה . 

And that lost object was intentional, as our sages said: “He 
builds worlds and destroys them.” 

 
רַבּוֹתֵינוּ שֶׁאָמְרוּ כְּמוֹ הָיתְָה, מִדַּעַת הַהִיא וְהָאֲבֵידָה  

וּמַחֲרִיבָן עוֹלָמוֹת בּוֹנהֶ . 
And this is “megurei aviv.”  ּאָבִיו מְגוּרֵי וְזהֶו . 
And it is possible to say that this is also hinted in “the land of 
Canaan,” meaning this world is called the land of Canaan, the 
land of merchants. 

 
רֵיצוּי כְּנעַָן, בְּאֶרֶץ אוֹמְרוֹ גַּם רִמֵּז שֶׁלְּזהֶ לוֹמַר וְאֶפְשָׁר  
סוֹחֲרִים אֶרֶץ רֵיצוּי כְּנעַָן, אֶרֶץ נקְִרָא הַזּהֶ הָעוֹלָם . 

For the soul was sent into this world to acquire merchandise, and 
its acquisition is specifically in this world, for “whoever toiled 
on the eve of Shabbos…” 

 
סְחוֹרָה, לָהּ לִקְנוֹת הַזּהֶ בָּעוֹלָם נשְִׁתַּלְּחָה הַנּשְָׁמָה כִּי  

שַׁבָּת בְּעֶרֶב שֶׁטָּרַח מִי כִּי הַזּהֶ בָּעוֹלָם דַּוְקָא וְקִניְנָהָּ  
 .'וְגוֹ

And let us return to the matter. For the Zohar says: “Your seal, 
your cord, and your staff” are the righteous one and the two 
supports of truth. 

 
וּפְתִילְךָ חוֹתָמְךָ בַּזּהַֹר אָמְרוּ הִנּהֵ כִּי הָעִניְןָ. אֶל וְנחָוּזרַ  
קְשׁוֹט סָמְכֵי וּתְרֵין צַדִּיק הֵם וּמַטְּךָ . 

For the quality of the righteous is connection, like a seal that 
binds two things as one so they do not separate. 

 
הַמְקַשֵּׁר חוֹתָם כְּמוֹ הַהִתְקַשְּׁרוּת. הִיא הַצַּדִּיק מִדַּת כִּי  

מִזּהֶ זהֶ יתְִפָּרְדוּ שֶׁלֹּא כְּאֶחָד דְבָרִים שְׁניֵ . 

So too the righteous binds the worlds and draws down the shefa 
from the beginning of wisdom to the lowest rung. 

 
הַשֶּׁפַע וּמוֹרִיד הָעוֹלָמוֹת הַמְקַשֵּׁר הַצַּדִּיק מִדַּת כֵּן  

תַּתָּאָה דַּרְגָּא עַד הַחָכְמָה מֵרֵאשִׁית . 

And this is “the righteous rules the fear of G-d,” meaning he 
influences the lower level, and so-to-speak “the great one who 
crowns…” 

 
הַמַּשְׁפִּיעַ שֶׁהוּא אֱלֹקִים, ירְִאַת מוֹשֵׁל הַצַּדִּיק וְזהֶוּ  

וְגוֹ הַמְמַלִּיךְ גָּדוֹל וְכִבְיכָוֹל הַתַּתָּאָה, לַמַּדְרֵגָה '. 
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And this was the intention of Tamar, and that level is called 
Tamar. 

 
נקְִרֵאת הַנּזִכְֶּרֶת וְהַמַּדְרֵגָה תָּמָר, כַּוָּנתַ הָיתְָה וְזהֶוּ  

 .תָּמָר

And “your cord,” which is the tallis, is a surrounding light.  ,ָכַּיּדָוּעַ מַקִּיף אוֹר הוּא הַטַּלִּית, שֶׁהוּא וּפְתִילְך . 

And “your staff,” as it is written, “The staff of Your strength 
Hashem will send from Zion” (Tehillim 110:2). 

 
)תְּהִלִּים מִצִּיּוֹן ה' ישְַׁלַּח עֻזּךְָ וּמַטֵּה שֶׁכָּתוּב כְּמוֹ וּמַטְּךָ,  

 .(ק״י:בּ׳

Meaning as it is written, “The angels of G-d ascended and 
descended upon him,” and our sages said they ascended in 
Yaakov and descended in Yaakov. 

 
וְירְֹדִים עלִֹים אֱלֹקִים מַלְאֲכֵי וְהִנּהֵ שֶׁכָּתוּב כְּמוֹ פֵּירוּשׁ  

עוֹלִים שֶׁהָיוּ רַבּוֹתֵינוּ וְאָמְרוּ כּ״ח:י״ב(, )בְּרֵאשִׁית בּוֹ  
בְּיעֲַקבֹ וְיוֹרְדִים בְּיעֲַקבֹ . 

Meaning they ascended above and saw him, for his image is 
engraved upon the Throne of Glory, and they descended below 
and saw his lower image. 

 
צוּרָתוֹ כִּי אוֹתוֹ, וְרוֹאִים לְמַעְלָה שֶׁעוֹלִים רֵיצוּי  

צוּרַת וְרוֹאִים לְמַטָּה וְיוֹרְדִים הַכָּבוֹד, בְּכִסֵּא חֲקוּקָה  
הַתַּחְתּוֹן יעֲַקבֹ . 

Meaning they saw the shefa flowing from above to below 
through the brightness of the upper image of the righteous, 
which is the likeness of the lower righteous one. 

 
עַל־ידְֵי לְתַתָּא מֵעִילָּא הַנּמְִשָׁךְ הַשֶּׁפַע שֶׁרָאוּ רֵיצוּי  

צַדִּיק דְּמוּת שֶׁהִיא הָעֶלְיוֹן הַצַּדִּיק צוּרַת אוֹר בְּהִירוּת  
 .הַתַּחְתּוֹן

And this is “from Zion,” the upper form which is called Zion, 
and is a sign to the form of the lower tzaddik. 

 
וְסִימָן צִיּוֹן הַנּקְִרֵאת הָעֶלְיוֹנהָ צוּרָה שֶׁהוּא מִצִּיּוֹן, וְזהֶוּ  

הַתַּחְתּוֹן הַצַּדִּיק לְצוּרַת . 
Although in truth the upper tzaddik is the essence, and the lower 
one is only called “Zion.” 

 
רַק נקְִרָא וְהַתַּחְתּוֹן הָעִקָּר הוּא הָעֶלְיוֹן שֶׁבֶּאֱמֶת הַגַּם  
 .צִיּוֹן

But because Scripture speaks to the lower tzaddik, it calls him 
the essence and the upper one “Zion.” 

 
מְכַנּהֶ הַתַּחְתּוֹן הַצַּדִּיק עִם מְדַבֵּר שֶׁהַכָּתוּב מִפְּניֵ אֲבָל  

לְצִיּוֹן אוֹתוֹ מְכַנּהֶ וְהָעֶלְיוֹן לָעִקָּר, אוֹתוֹ הַכָּתוּב . 

For the tzaddik rules in the fear of G-d.  ֵאֱלֹקִים בְּירְִאַת מוֹשֵׁל הַצַּדִּיק הוּא כִּי מִפְּני . 

And “staff” is an expression of bending downward, the drawing 
down of shefa, which is the strength of the tzaddik. Hashem 
sends it from His upper Zion. 

 
הַשֶּׁפַע אוֹר וְהוֹרָדַת וְהַרְכָּנהָ הַטָּיּהָ לָשׁוֹן הוּא וּמַטֶּה  

מַעְלָה שֶׁל מִצִּיּוֹן ה' ישְִׁלַח הַצַּדִּיק, שֶׁל עוֹזוֹ שֶׁהוּא . 

And they also said: “When love was strong, even the edge of a 
spoon was cherished…” 

 
אֲפוֹתְיאָ עֲזיִזאָ הֲוָה רְחִימְתִּין כְּדֵי אָמְרוּ וְעוֹד  

וְגוֹ דִּסְפָּסִירָא '. 

And they said: “Love pushes aside the flesh.”  הַבָּשָׂר אֶת דּוֹחֶקֶת אַהֲבָה אָמְרוּ גַּם . 

(The conclusion of the derush is missing.)  ( הַדְּרוּשׁ תַּשְׁלוּם חָסֵר ). 
[NOTE Summary:​
The Maggid explains the mystery of Tamar’s symbols: the seal, the cord, and the staff. In the Midrash they 
represent kingship, the Sanhedrin, and Mashiach, but in the inner meaning they also describe the spiritual 
structure of the tzaddik. The seal binds two realities, just as the tzaddik binds the upper and lower worlds. The 
cord is the surrounding light that protects and holds. The staff is the channel through which divine strength 
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descends from the upper realms to the lower. These three aspects form the living structure through which 
blessing moves from the beginning of wisdom down to the lowest places. 

Yaakov is called “El,” a name of power, because he is the connecting beam from the highest thought to the 
lowest action. His inner form is imprinted in the eye, Ein Yaakov, meaning the ability to perceive the world 
through divine wisdom. All perspectives of creation whether from the side or from the center are true, for each 
sage speaks from the measure of life-force that sustains his own spiritual level. This is the meaning of “these 
and those are the words of the living G-d.” Yaakov descended into the world of Canaan to gather sparks. The 
Maggid explains that the tzaddik leaves a high spiritual level and descends into physicality not for his own sake 
but to lift what has fallen. Canaan means commerce; the soul enters this world as a merchant sent to obtain 
precious goods, and only in this world can that acquisition occur. To illuminate this, the Maggid brings a 
parable: A king loses a precious stone from his ring while surrounded by loyal ministers. Yet he commands 
none of them to search. Instead, he asks only his beloved son. The king even hints at the lost stone’s location, 
because he knows where it lies. The purpose is not recovery but merit and joy. The king delights in being able 
to say, “No one could have found it but my beloved son.” 

So too Hashem created and destroyed worlds, hiding sparks intentionally. Angels could recover them, but the 
King desired the merit, joy, and pride brought by His children Israel. He placed clues everywhere so that they 
could find the fallen sparks and restore them upward. The seal, cord, and staff now reflect this work. The 
tzaddik connects realms, surrounds with light, and directs the flow of divine strength. The angels ascending and 
descending the ladder see the upper image of Yaakov engraved on the Throne and the lower image below, 
understanding how the shefa travels from above to below through the brightness of the upper tzaddik. Zion is 
the name of the archetypal form, the sign of the lower tzaddik. Even though the upper form is essential, 
Scripture speaks to the lower and gives him the title. The staff is the bending downward of divine energy. And 
love when it is strong magnifies even small details and pushes aside every barrier. 

Practical Takeaway:​
Your life is the King’s deliberate search. The sparks placed in your path were not lost by accident but positioned 
so you could elevate them. Every moment contains a clue, a hint, a direction from the King. Awareness means 
noticing: Where is the spark here that only I can lift? What did Hashem place in my hands seal, cord, or staff to 
bind, surround, or draw down? When you see daily life as the King’s invitation to bring Him joy, the entire 
world becomes alive with purpose, holiness, and closeness. 

Chassidic Story:​
A wealthy merchant once came to the Maggid in great distress. His fortunes had collapsed; shipments were lost, 
partners betrayed him, and his standing in the community had fallen. He pleaded, “Why would Hashem bring 
me down so far? I served Him with joy when I had abundance. What is He demanding of me now?” 
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The Maggid listened quietly and then said, “Do you know why a king sends his son into the dark storehouses 
beneath the palace?” The man shook his head. The Maggid continued, “Because treasures lie there, but no 
servant is permitted to enter. Only the prince may go down. And the king gives him hints so he will not lose 
courage in the darkness.” 

The merchant began to weep. The Maggid’s voice softened. “Hashem has not taken from you. He has sent you. 
A spark lies in the place you have fallen into, and only you can lift it. When you do, the King will rejoice and 
say, ‘See, My beloved son found what no other could find.’” Years later, after rebuilding himself with humility 
and faith, the man would tell his children, “The Maggid taught me that I was never falling. I was descending 
with purpose.” END NOTE] 

Siman #52 
And on the vine were three branches; the vine is the attribute of 
connection, as stated in the holy Zohar that three branches 
include the three Avos, the attributes of love, fear, and beauty. 

 
הַהִתְקַשְּׁרוּת, מִדַּת הוּא גֶּפֶן שָׂרִיגִים, שְׁלֹשָׁה וּבַגֶּפֶן  

אָבוֹת, גּ' כּוֹלֵל הוּא שָׂרִיגִים גּ' הַקָּדוֹשׁ בַּזּהַֹר כְּדֵיתָא  
וְהַתִּפְאֶרֶת וְירְִאָה אַהֲבָה מִדּוֹת . 

And in Yosef, when the wife of Potiphar tried to seduce him, he 
said, “And I would sin to G-d” (Bereishis 39:9), meaning he 
grasped the attribute of fear and the attribute of beauty. 

 
וְחָטָאתִי אָמַר פּוֹטִיפַר אֵשֶׁת אוֹתוֹ כְּשֶׁהֱסִיתָה וּבְיוֹסֵף  

ירְִאָה בְּמִדַּת שֶׁאָחַז ל״ט:ט׳(, )בְּרֵאשִׁית לֵאלֹקִים  
 .וְהַתִּפְאֶרֶת

And this is the meaning of what he saw, the image of his father’s 
likeness; for the wife of Potiphar would adorn herself before 
him, and the garments she wore in the morning she would not 
wear in the evening. 

 
פּוֹטִיפַר שֶׁאֵשֶׁת אָבִיו. שֶׁל דְּיוּקְנוֹ דְּמוּת לוֹ נרְִאָה וְזהֶוּ  

שַׁחֲרִית שֶׁלָּבְשָׁה וּבְגָדִים לְפָניָו, עַצְמָהּ מְקַשֶּׁטֶת הָיתְָה  
עַרְבִית לָבְשָׁה לֹא . 

And he reminded himself of the beauty of the Creator, and this is 
the attribute of Yaakov as is known. 

 
מִדַּת וְזהֶוּ יתְִבָּרֵךְ, הַבּוֹרֵא בְּתִפְאֶרֶת עַצְמוֹ הִזכְִּיר וְהוּא  

כַּיּדָוּעַ יעֲַקבֹ . 
And this is “and he fled and went outside,” meaning he brought 
himself above the worlds. 

 
מִן לְמַעְלָה עַצְמוֹ אֶת שֶׁהֵבִיא הַחוּצָה, וַיּצֵֵא וַיּנָסָ וְזהֶוּ  

 .הָעוֹלָמוֹת

For in this world there is beauty, but when the matter is brought 
above the worlds, there is no beautiful woman, for beauty is the 
garment of the Holy One, and it has no connection with the 
woman. 

 
הַזּהֶ הַדָּבָר אֶת כְּשֶׁמְּבִיאִים אֲבָל יפִֹי, ישֵׁ הַזּהֶ שֶׁבָּעוֹלָם  
הוּא הַתִּפְאֶרֶת כִּי יפָָה, אִשָּׁה אֵין הָעוֹלָמוֹת מִן לְמַעְלָה  
הָאִשָּׁה עִם הִתְחַבְּרוּת לָזהֶ וְאֵין יתְִבָּרֵךְ לוֹ מַלְבּוּשׁ . 

And to a person who has no desire for women, she appears ugly 
to him, for she is only seed. 

 
כִּי אֶצְלוֹ מְכעֶֹרֶת הִיא אִשָּׁה תַּאֲוַת לוֹ שֶׁאֵין וְהָאָדָם  

זרֶַע רַק הִיא . 

And there is a beauty of Beriah and there is a beauty of Atzilus.  ֵׁאֲצִילוּת תִּפְאֶרֶת וְישֵׁ בְּרִיאָה תִּפְאֶרֶת וְיש . 

The beauty of Beriah is that through the greatness of the servant 
one recognizes the greatness of his Master. 

רַבּוֹ גְּדֻלַּת נכִֶּרֶת עֶבֶד מִגְּדֻלַּת הוּא בְּרִיאָה תִּפְאֶרֶת  . 
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As it says in Sifrei, “The strength of the hosts of heaven is 
without measure,” and if the servants are so, then how great is 
He in His essence. 

 
וְאִם חֵקֶר, לָהֶם אֵין הַשָּׁמַיםִ צְבָא גּדֶֹל בְּסִפְרֵי כְּדֵיתָא  

בְּעַצְמוֹ יתְִבָּרֵךְ הוּא מָה כָּךְ, הָעֲבָדִים . 

And the beauty of Atzilus is called brightness, refinement, joy, 
delight, and life, and the created beings cannot endure that 
brightness. 

 
חֲדוָה צַחְצוֹחַת בְּהִירוּת נקְִרֵאת אֲצִילוּת וְתִפְאֶרֶת  

לִסְבּלֹ יכְוֹלִים אֵינםָ הַנּבְִרָאִים וְכָל וְחַיּוּת, וְתַעֲנוּג  
הַהִיא הַבְּהִירוּת . 

And the seraphim, who serve with fiery enthusiasm, come to that 
level; they stand above it, meaning a drawing down. 

 
בָּאִים וְהֵם בְּהִתְלַהֲבוּת, הָעוֹבְדִים שְׂרָפִים, וְזהֶוּ  

הַמְשָׁכָה נקְִרָא לוֹ, מִמַּעַל עוֹמְדִים הַנּזִכְָּרֶת. לַמַּדְרֵגָה . 

And they understand the higher brightness by means of the 
drawing down that brings life into the worlds, and they serve in 
the beauty of Atzilus. 

 
שֶׁנּמְִשָׁךְ מֵהַמְשָׁכָה מַעְלָה שֶׁל הַבְּהִירוּת מְבִיניִם וְהֵם  

אֲצִילוּת בְּתִפְאֶרֶת הָעוֹבְדִים וְהֵם בָּעוֹלָמוֹת, חַיּיִם . 

[NOTE Summary:​
The Maggid explains that the vine with three branches symbolizes the spiritual structure of connection, drawing 
from the three Avos: love, fear, and beauty. Yosef embodies this structure when resisting the temptation of 
Potiphar’s wife. He strengthens himself with fear of Heaven and with the beauty of Yaakov, which is the beauty 
of holiness. Even though Potiphar’s wife adorned herself in many ways, Yosef elevated the experience beyond 
the physical world, where beauty can tempt, to a level above the worlds, where true beauty belongs solely to the 
Holy One. There, worldly allure loses its force. 

The Maggid teaches that beauty exists in two realms. In the created worlds, beauty reveals the greatness of the 
Creator by showing that even His servants reflect His splendor. In the higher realm of Atzilus, however, beauty 
is pure brightness, joy, delight, and life, too intense for created beings to endure. The seraphim, fiery angels, 
serve from that elevated radiance. They receive and understand this upper brightness through the divine flow 
that sustains all worlds, serving within the beauty of Atzilus. 

Practical Takeaway:​
Temptation loses its power when a person raises their perspective. Instead of fighting the lower attraction on its 
own ground, one lifts the mind to a higher place, where holiness and purpose shine more brightly than desire. 
When you remember who you are connected to, and what beauty truly is, you gain the strength to flee from 
situations that pull you downward. Elevation creates clarity, and clarity creates freedom.​
END NOTE] 
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