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Introduction

77’02

This discourse by the Maharal of Prague explores the divine architecture of mitzvos and Torah as the exclusive
channels through which a human being, drawn from the natural world, can connect to the transcendent G-d.
The Maharal, born Rabbi Yehuda Loew ben Bezalel (c. 1520-1609), was a renowned Kabbalist, philosopher,
and communal leader in Prague. A contemporary of the Maharal, Rabbi Akiva is frequently quoted in this
discourse as a paradigm of deep insight into divine purpose. The Maharal’s legacy continues through his many
works, such as Netzach Yisrael, Tiferes Yisrael, and Gevuros Hashem. His teachings emphasize the
metaphysical depth of halacha and the soul’s divine origin. This discourse is part of his project to explain why
mitzvah observance is not merely obedience but the elevation of human essence into divine being.

FODIERY TN 572 DY PN 7730 72 NPT
Clinging to Hashem, may He be blessed, is only through the Torah and its commandments.

After these matters have been explained to you, we will now
explain further the original question: how can a person acquire
success through the act of Torah. Those who followed the path
of the scholars of inquiry—these are the philosophers
mentioned above—assigned grandeur and honor to the
intellect, and said that through intellectual attainment a person
acquires eternity, and that one should perform righteous and
good deeds as a preparation and a ladder by which one reaches
these intellectual attainments. And from this, they fell into
error. But we, the students of Moshe Rabbeinu, peace be upon
him, have arisen and been strengthened through the Torah of
Hashem and His commandments. The main reason they erred
is because it seemed distant to them that a physical act could
bring about success for the separate soul. Therefore, they
abandoned human action and relied solely on the intellect.

However, it is not farfetched that a person can attain spiritual
success through good deeds such as prayer and supplication,
showing mercy to creatures through charity, performing
justice and righteousness, loving his fellow, not serving other
gods, not blaspheming the Name, not stealing or committing
violence or murder, not taking bribes, and not uncovering
nakedness—and similarly with all such deeds. The mitzvah to
serve Hashem, may He be blessed, through prayer and
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supplication, and to refrain from serving strange gods, all
these are preparations of the soul to refine it and purify it from
the lowliness of matter.

And it is necessary to restore the soul through action and to
make it spiritual through the refinement of the soul, and to
cling to Him, may He be blessed, through service to Him. For
this is the ultimate success, as the verse testifies (Shmuel I
25:29): "And the soul of my master shall be bound in the
bundle of life with Hashem your God." And the opposite of
this—destruction—is severance and separation from Him,
may He be blessed, as it is said in every place about
destruction (Bamidbar 15:31): "He shall surely be cut off," and
the Sages explained (Shevuos 13a): "He shall be cut
off—from the World to Come." Thus, reward is clinging to
Him, may He be blessed, and punishment is separation and
disconnection from Him.

And this matter is clear without doubt to every person of
understanding: that this soul, which is from Hashem, may He
be blessed, must be returned to Hashem, may He be blessed,
who gave it.

As the verse says (Koheles 12:7), “And the dust returns to the
earth as it was, and the spirit returns to God.”

And this is only through purity from the lowliness of
physicality, by refining and purifying one’s soul from the
physical.

And this is achieved through the actions that Hashem, may He
be blessed, arranged for man according to a rational order, and
they are the refinement of his soul and that which brings him
close to Hashem, may He be blessed, until a person clings to
Him.

All good deeds—Iike charity and justice—this requires no
explanation, for through them one attains ultimate success.
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For in these deeds there is consistency and association with
Hashem, may He be blessed, since these are His ways—He
performs kindness, justice, and righteousness on earth.

This association is clinging to Him, may He be blessed, as they
said in Sotah 14a: “‘After Hashem your God you shall
walk’—is it possible to cling to the Divine Presence? Rather,
follow His attributes.”

Thus, resembling Him through deeds—as much as is
possible—is called walking after Him. And this walking after
Him is clinging to Him, may He be blessed.

For undoubtedly, resemblance brings closeness—as you find
that similar things cling together, whereas opposites cannot
exist together.

And this needs no proof.

Similarly, robbery, theft, murder, and sexual immorality
undoubtedly bring eternal punishment, for these are
abominable and distant in the eyes of Hashem, may He be
blessed.

For He, may He be blessed, is the essence of uprightness, and
all these—robbery, theft, and murder—are injustice, which is
abominable in His eyes.

Therefore, there is no doubt that these actions cause distance
from Hashem, may He be blessed.

Similarly with sexual immorality, which is licentiousness—a
material matter with no boundary of holiness—it is distant
from Hashem, who is supremely holy. Therefore, separation
and excision are fitting.

Now, these mitzvos—and since they are heavenly
acts—undoubtedly bring a person final success through
clinging to Hashem, for they refine the soul, as a person
maintains consistency with his Creator.
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But one who sins in these brings upon himself the punishment
of excision and separation from Him, may He be blessed.

And behold, these good deeds unify the soul of man—which is
emanated from Hashem, may He be blessed—elevating it out
of the realm of nature, which associates man with the rest of
living beings, by means of which he cleaves to Him, may He be
blessed, and becomes elevated.

Therefore, it is not at all surprising how these actions bring to a
person sublime success, and how a sinful act brings upon him
eternal punishment.

So too with mitzvos whose reasons we do not
understand—how they serve the success of his soul and bring
him to higher success.

For we have already said that these mitzvos are suited to man
precisely because all the mitzvos are divine, rational
commandments.

For Hashem, may He be blessed, arranged them thus—not
based on what human intellect obligates, but rather according
to what Hashem ordained in His wisdom.

Therefore, one who cleaves to the mitzvos cleaves to the
intellectual, and this is the supernal divine intellect.

Through this, one has closeness to Him, may He be blessed,
and is lifted from the shared nature, and through this his soul is
refined and clings to Him, may He be blessed.

And human actions in particular are fitting to elevate man
beyond physical nature.

As Turnus Rufus the wicked asked Rabbi Akiva (Tanchuma,
Tazria 5): “Which deeds are more beautiful—those of Hashem
or those of man?”

As was explained earlier, Rabbi Akiva replied that the actions
of man are more select than nature.

As we elaborated above, man is above nature because he
possesses a soul emanated from the supernal realms.
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Therefore, there is no longer any difficulty in understanding
how a person can acquire supreme success through the
performance of mitzvos.

For man’s deeds are not natural acts, but rather they transcend
nature, and thus through these deeds he is bound to the rational
order.

And with this, their question is completely answered—how is it
possible for a person to attain a spiritual level through physical
actions.

For “My thoughts are not your thoughts”—we say that this soul
is emanated from Hashem, may He be blessed, and is like a
princess married to a villager.

Since she stands within the physical, she requires return to the
King—her Father—and no further perfection.

Through mitzvos, she returns to her Father's house; this is all
she lacks, for she is already a princess in essence.

For the mitzvos, being the rational order, bring her into
actuality—out of the natural material—and back to her Father's
house: the supreme King, as we said.

For the soul is from above, and is a distinct, divine entity.

And when a person performs a mitzvah—which is a rational
deed—he draws close to the separate exalted level, refining his
soul from material nature, both in body and soul.

For the action of a mitzvah is a divine act, performed through
one’s physical body.

And certainly, when he engages in intellectual Torah study, his
soul cleaves entirely to the intellect and leaves behind physical
nature.

Certainly, to those who deny that the soul itself is divine, it is
difficult for them to understand how mitzvos can return it to a
divine state.

But the view of the Torah is like our Sages said (Vayikra
Rabbah 4:2): that she is a princess married to a villager.
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And the soul is embedded in physical matter, and through
mitzvos, the soul cleaves and connects to Hashem, and returns
to her Father.

And how can one not acquire a divine level through mitzvos?
For since mitzvos are Hashem’s commands upon man, they
undoubtedly create a relationship and bond between Hashem
and man—Iike a king who decrees upon his people.

There is no doubt that there is connection and closeness
between a king and his subjects who accept his decrees, simply
because he is their king and they accept from him.

If so, how could we not say that when Israel accepts His
commandments and decrees, Hashem relates to them and is
connected with them—since they accept His decrees which
intellect obligates.

In this way, they become close and cling to Hashem, may He
be blessed, who is completely separate from all things. And
through this bond and cleaving, they attain the ultimate
success.

For there is no doubt that this is the cleaving to Hashem, as it
says (Devarim 11:22): “and to cleave to Him”—when a person
does His will and accepts the king’s decree as His servant.

This itself is the connection and cleaving to Him, may He be
blessed, which takes a person out of materiality and allows him
to be attached to Hashem, may He be blessed.

And now, understand with wisdom and investigate with insight:
for the Torah removes man from nature and brings him to
cleave to Hashem, may He be blessed.

The analogy is this: Two paths lie before a man, and one tells
him, “Go on this path.”

And the reason is not because this path is better or more worthy
in itself, but because this is the path that will bring him to his
desired destination and position him properly on his way.
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So too, the mitzvah is not for its own sake alone, but because it
clarifies the proper and straight path—through the way of
Torah, a person will come to cleave to Hashem, as explained
above and as will be explained below.

Just as not all paths bring a person to his specific destination,
so too not all paths and actions bring him to the unique
cleaving—only the path of the mitzvos refines and selects the
straight path that stands before Hashem among all other ways.

And this is what it says (Bereishis Rabbah 44:1): “The Torah
was only given to refine the creatures”—so that they would
cleave to Hashem, not because Hashem desires the act of
slaughter per se, but rather because the mitzvah refines man
and sets him on the path that stands before Hashem, until he
attains cleaving to Hashem.

And you should understand that this is why the Torah is called
by the name “Torah” and not by the name “wisdom,”
“understanding,” or “knowledge,” even though it is written
(Devarim 4:6), “For it is your wisdom and understanding in the
eyes of the nations.”

But the point is: although there is wisdom in the Torah, the
wisdom in the Torah is not speculative philosophy. Rather, the
Torah teaches and instructs the path of life by which man
attains ultimate success, which is cleaving to Hashem, may He
be blessed, such that his soul is bound in the bond of life with
Hashem.

And the way to reach this cleaving is through fulfilling the
Torah.

And this is the distinction between Torah and all other forms of
wisdom: other wisdoms do not bring a person to this cleaving.

Even though through wisdom a person becomes an intellectual
being, what he acquires through intellect is not worthy of
clinging to Hashem, who is utterly beyond all.
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But what brings a person to cleaving is the Torah—it teaches
the path to Hashem, and through that, one becomes attached to
Him, may He be blessed.

And there is no doubt that man is worthy of this, because man
was created in the image of God, in His likeness (Bereishis
1:27), and this is the greatest closeness.

As the holy Tanna said (Avos 3:14): “Beloved is man, for he
was created in the image of God.”

And this cleaving comes through the Torah, which teaches man
the path of cleaving.

Therefore, the number of positive commandments is equal to
the number of limbs in man—248 (Makkos 23b)—because a
person’s limbs are the form of his image, for this quality he is
worthy of cleaving to Him, may He be blessed.

In the first chapter of Shevuos (13a), Rabbi says: “All the sins
in the Torah, whether one repented or not, Yom Kippur
atones—except for one who throws off the yoke, reveals a face
in the Torah not according to halachah, or breaks the covenant
of Avraham Avinu. If he repents, Yom Kippur atones; if not, it
does not.”

The reason for these specific cases is that man has connection
to Hashem through the Torah, as explained.

And when the recipient is not prepared to receive the
connection, or has no medium through which the connection
can occur, or does not acknowledge the source of that
connection—then he is separated from the Source and has no
link to the Emanator.

If he breaks the covenant of Avraham Avinu, then man—the
recipient—is severed from Hashem, may He be blessed.

If he interprets the Torah not in accordance with halachah, he
denies the medium through which the connection occurs.
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If he casts off the yoke, he denies the One in whom the
connection resides—Hashem, may He be blessed—through
whom the connection exists.

Therefore, Yom Kippur atones only for one who has not
entirely separated himself from the Source.

And when he is not completely separated, only partially—then
through Yom Kippur there is atonement.

To what is this compared? To a fruit attached to a branch, and
the branch connects the fruit to the tree.

Even if something is damaged in the fruit, as long as it is
attached to the branch—and the branch to the tree—it can still
be healed.

But if it is completely cut off so the fruit receives no
connection, the fruit is ruined.

So too, if the branch is severed in the middle, it cannot draw
healing.

Even if not cut in the middle and is whole, but detached from
the root so it has no root—it has no remedy.

So too, when one breaks the covenant of Avraham Avinu,
man—the recipient—is detached from Hashem, may He be
blessed.

And when one reveals a face in Torah not in accordance with
halachah, he has no medium through which to connect to
Hashem.

And when one casts off the yoke, he has no one in whom the
connection resides.

Therefore it was expounded there (Shevuos 13a): “He shall
surely be cut off” (Bamidbar 15:31)—one before Yom Kippur,
and one after Yom Kippur.

And behold, these good deeds unite the soul of man—which is
emanated from Hashem, may He be blessed—to draw it out
from nature, which links man with the rest of living creatures,
for through these deeds, he attains a cleaving to Him, may He
be blessed, and is elevated.
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Therefore, there is no wonder at all how these deeds bring a
person to supreme success, and through a sinful act he brings
upon himself eternal punishment.

And similarly, the mitzvos whose reasons we do not
know—how they are the success of his soul and through them
he acquires supreme success—this is because we have already
said that these mitzvos are fitting for man, in that all mitzvos
are divine intelligences.

For so did Hashem, may He be blessed, ordain—not what
human reason obligates, but what Hashem in His wisdom
ordained.

Therefore, one who cleaves to mitzvos cleaves to the intellect,
which is the supreme divine intellect, and through this he
cleaves to Him, may He be blessed, and is drawn out from the

partnering natural world. In this, his soul is refined, and then he

cleaves to Him, may He be blessed.

The deeds of man are particularly fitting to draw him out of
coarse physical nature.

As Turnus Rufus the wicked asked Rabbi Akiva (Tanchuma
Tazria 5): “Which are more beautiful—Hashem’s deeds or
man’s deeds?” as explained earlier.

Rabbi Akiva answered that man’s deeds are more select than
nature—as explained above—that man is above nature in that
he possesses a soul emanated from the supernal realms.

Thus, it is no longer difficult to understand how a person
attains supreme success through the performance of mitzvos.
For man's deeds are not natural acts, but his actions transcend
nature; therefore, through these deeds, he cleaves to the
intellectual order.

Behold, the matter is clear: it is through the Torah that the

connection between Hashem, may He be blessed, and man is
established.

Therefore, the difficulty is entirely removed—how can man
attain ultimate success through the performance of a mitzvah?
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The matter is indeed clear that success comes through mitzvah
performance, for they are what draw close and connect a
person to Him, may He be blessed—and that is the truest
success.

As for those who question this—they wanted human success to
lie within a person himself, in the form of abstract intellectual
attainments.

But they failed to understand that the essence of success is
attachment to Him, may He be blessed.

Even if they claim that through intellectual achievements a
person becomes attached to the active intellect, to the point that
human intellect and divine intellect are one—these are
nonsense words.

For according to their reasoning, this would only apply to one
or two individuals in a generation—and was the world created
for just them?

This will be further clarified in the next chapter.

All of this stems from their having belittled the notion that
divine success could come through human action.

But they did not stand in the secret of God: that human deeds
are above nature.

As Rabbi Akiva replied in his deep wisdom (Tanchuma Tazriah
5): which deed is more beautiful?—as explained above.

And the Torah is like an intermediary between the Divine and
man.

We have already said that the Torah is the order of Hashem,
may He be blessed—and when a person clings to this order,
which Hashem established, he clings to Him.

And this order Hashem gave to man, who possesses a divine
soul—and by preserving this divine order, he is bound to Him,
may He be blessed.
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Therefore, it is fitting that through this one attains success—in TR L0 NODYT A12 MW IR 72709
that he is bonded with God—and that is the ultimate success, as LII2XI D90 10,7020 12 MpaT NIy
will be further explained (below, ch. 13), with the help of 017 YR (0 P2 T707) TV RN YR
Hashem who gave the Torah. ARohk
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[NOTE Summary

The Maharal opens with the principle that deveikus (cleaving to G-d) is possible only through Torah and
mitzvos. Since G-d is wholly above nature and intellect, there is no way to naturally bridge the gap between
man and the Divine—except through the system of mitzvos that G-d Himself arranged in His wisdom. These
mitzvos are not grounded in human logic but in Divine reason, and therefore only through them can the soul
ascend beyond its natural state.

This process of deveikus refines and elevates the soul—removing it from the shared biological dimension it
holds with animals—and reattaches it to its divine root. Even mitzvos whose reasons are unknown to us serve
this purpose, because they were ordained by the Divine intellect. Thus, Torah and mitzvos are not simply
spiritual disciplines but metaphysical instruments for unifying the soul with G-d.

The discourse also addresses a philosophical objection: How can mere human action—especially physical
mitzvos—bring eternal reward and divine connection? The answer is that mitzvos are supra-natural—they
operate according to G-d’s higher system, not the laws of material causality. Therefore, mitzvah observance
elevates the person beyond the realm of nature into the world of sechel Eloki (Divine intellect), making the
person truly davek baShem (attached to G-d).

The Maharal supports this with Rabbi Akiva’s famous response to Turnus Rufus: that human action through
mitzvos is greater than nature. This is because the human soul is drawn from the higher world (atzilus), and
when acting through mitzvos, it reattaches itself to its true source.

Furthermore, the discourse clarifies that the purpose of life is not abstract philosophical enlightenment—as
some thinkers imagine, where only one in a generation might attain union with intellect—but rather universal
deveikus through Torah. Mitzvos are for every Jew and thus establish a broad path to divine success—not
through ideas alone, but through concrete action structured by the Divine order.

In closing, the Maharal emphasizes that the Torah is the intermediary between the transcendent Divine and
man. It is the Divine architecture itself. The soul that adheres to this architecture adheres to G-d. The success of
a Jew is not in personal greatness, but in proximity to the Divine through observance of the Divine system.

Practical Takeaway

Spiritual success is not reserved for philosophical elites or mystics. Every Jew, regardless of intellect or status,
can achieve true deveikus—cleaving to G-d—by performing mitzvos. These acts are not symbolic; they are
metaphysical tools structured by Divine intelligence. When we observe mitzvos, we rise above nature and
reconnect with our divine origin.

Chassidic Story

Source: Shivchei HaBesht, Toldos Yaz&
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The Baal Shem Tov once explained the verse, “And you who cleave to the Lord your G-d are all alive today”
(Devarim 4:4) to his students: “Deveikus in G-d is not some lofty mystical absorption—it is found in every
mitzvah done with sincerity.” One of his students questioned: “But how can a simple Jew who cannot learn
properly cleave to G-d like a great Torah scholar?”

The Baal Shem smiled. “Let me show you.”

He sent the student to a poor tailor in a nearby village named Reb Nochum. The student watched as the man
stitched garments and murmured blessings with every movement. Later, the tailor stood before a loaf of bread
and, before eating, he said aloud: “Ribono shel Olam, I do this because You commanded us to sustain the body
for Your service!” Then he broke the bread and recited the blessing with awe and tears.

When the student returned, he was silent. He had seen deveikus—not in brilliant logic, but in a tailor’s bread.
The Baal Shem said: “That man is bound to the Divine. He has cleaved through mitzvos. That is success.”

END NOTE]
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