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Siman # 88 

And there was darkness [etc.] in all the land of Egypt, etc., 
and for all the Children of Israel there was light in their 
dwellings (Exodus 10:23). And the Or HaChaim explained that 
that light was from the hidden light, see there. 

 
ךְ וַיהְִי כָל ]וְגוֹ׳[ חשֶׁ ניֵ וּלְכָל וְגוֹ׳ מִצְרַיםִ אֶרֶץ בְּ בְּ  

רָאֵל בתָֹם אוֹר הָיהָ ישְׂ בָּאוֹר וּפֵרֵשׁ כג(. כג )י, בְּמוֹשְׁ  
אוֹתוֹ הַחַיִּים עַיֵּ״שׁ הַגָּנוּז, מֵאוֹר הָיהָ אוֹר שֶׁ . 

And he of blessed memory explained that that very light 
darkened Egypt. In the manner of what was explained 
elsewhere above in the name of the Rav of blessed memory 
regarding the matter that light blinds the eyes of the kelipot, 
that they cannot tolerate the abundance of the light. 

אוֹתוֹ ז״ַל, הוּא וּבֵאֵר  שׁ הָאוֹר שֶׁ יךְ מַמָּ לְמִצְרַיםִ. הֶחְשִׁ  
רֶךְ עַל אֵר מַה דֶּ נִּתְבָּ מָקוֹם שֶּׁ מַסְמָרִיס: )לְעֵיל אַחֵר בְּ  

ם סֶג( סֶל, עִניְןָ ז״ַל הָרַב בְּשֵׁ הָאוֹר בְּ א שֶׁ עֵיניֵ מְסַמֵּ  
לִיפּוֹת, אֵין הַקְּ בֹּל יכְוֹלִים שֶׁ הָאוֹר רבֹ לִסְ . 

For all the impure see at night, which is from the side of 
Gehenna, and a bat does not see at all during the day, for day is 
light from the side of the Garden of Eden. 

י  מֵאִים כָּל כִּ ילְָה רוֹאִים הַטְּ לַּ הוּא בַּ טְרָא שֶׁ נֹּם, מִסִּ דְגֵיהִ  
לָל רוֹאֶה אֵינוֹ וַעֲטַלֵּף יּוֹם, כְּ י בַּ יּוֹם כִּ אוֹר הוּא בַּ  

טְרָא עֵדֶן דְגַן מִסִּ . 

And this is what is written in the intention of Aleinu that one 
bows a great bow to draw down light, and it is the blinding of 
the eyes of the kelipot that cannot tolerate the light. 

כָּתוּב וְזהֶ  כַוָּנתַ שֶׁ י סֶלַרִ״י )סִידּוּר עָלֵינוּ בְּ ר לְרַכִּ לְשַׂ  
חֲוֶה ז״ַל( תַּ חֲוָאָה וְישְׁ תַּ יךְ גְּדוֹלָה הִשְׁ וְהוּא אוֹר, לְהַמְשִׁ  

לִיפּוֹת עֵיניֵ סִמּוּי אֵינםָ הַקְּ בֹּל יכְוֹלִין שֶׁ הָאוֹר לִסְ . 

And this also is the explanation of the verse in Parashat 
Beshalach, “And there was the cloud and the darkness, and it 
illuminated the night” (Exodus 14:20), for it is all one matter, 
that that very light which illuminated Israel darkened Egypt, 
that they could not tolerate it and were blinded. 

ן גַּם וְזהֶ  ת הַפָּסוּק פֵּרוּשׁ כֵּ פָרָשַׁ לַּח בְּ וַיהְִי כ( )יד, בְּשַׁ  
ךְ הֶעָנןָ ילְָה, אֶת וַיָּאֶר וְהַחשֶׁ י הַלַּ כֹּל כִּ בָר הַ אֶחָד דָּ  

אוֹתוֹ שׁ אוֹר שֶׁ הֵאִיר מַמָּ רָאֵל שֶׁ יךְ לְישְׂ לְמִצְרַיםִ הֶחְשִׁ  
לֹּא בֹּלוֹ יכְָלוּ שֶׁ אוּ לִסְ מְּ וְנסְִתַּ . 

And this is what is written, “For behold, darkness will cover the 
earth and thick darkness the nations, and upon you the light of 
the Lord will shine” (Isaiah 60:2). 

כָּתוּב וְזהֶ  עְיהָוּ שֶׁ י כ( ס, )ישַׁ ךְ הִנֵּה כִּ ה הַחשֶׁ אֶרֶץ יכְַסֶּ  
ים וַעֲרָפֶל וְגוֹ׳ ה׳ אוֹר יזִרְַח וְעָלַיךְִ לְאֻמִּ . 

And the matter is that the hidden light was revealed in Egypt, 
because that light is hidden specifically within all the troubles 
and great darknesses, there the light is hidden; therefore, since 
Israel were close to the forty-nine gates of impurity, the light 
was revealed. 

נִּתְגַּלָּה וְהָעִניְןָ  מִצְרַיםִ, הַגָּנוּז אוֹר שֶׁ הָאוֹר לְפִי בְּ שֶׁ  
כָל גָּנוּז הוּא הַנַּ״ל כוֹת הַצָּרוֹת בְּ וְקָא הַגְּדוֹלוֹת וְהַחֲשֵׁ דַּ  
ם יוָן לָכֵן הָאוֹר, גָּנוּז שָׁ הָיוּ כֵּ רָאֵל שֶׁ לְמ״ט קְרוֹבִים ישְׂ  

עֲרֵי הָאוֹר נתְִגַּלָּה טֻמְאָה שַׁ . 

And every thing in the world depends on the hidden light, and 
without it there would not be existence of the world, as is stated 
in the Zohar Terumah, that if it were hidden entirely the world 
would not stand even one moment, etc., and there is no day that 
it does not go forth from it into the world and sustain all, and 

בָר וְכָל  בָּעוֹלָם דָּ לוּי שֶׁ הָיהָ לֹא וְזוּלָתוֹ הַגָּנוּז, בָּאוֹר תָּ  
דְאִיתָא הָעוֹלָם, קִיּוּם זֹּהַר כְּ  רוּמָה בַּ ל( )קמט תְּ  

כֹּל אִיתְגְּניִז אִלְמָלֵא רֶגַע אֲפִלּוּ עָלְמָא קָאֵים לָא וָכלֹ מִ  
לָא יוֹמָא כָּל לָךְ וְלֵית וְכוּ׳ חֲדָא עָלְמָא מִנֵּיהּ נפִָיק דְּ בְּ  
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with it the Holy One, blessed be He, sustains His world, see 
there. 

לָּא וּמְקַיֵּים א זןָ וּבֵיהּ כֻּ רִיךְ קוּדְשָׁ עוֹלְמוֹ, הוּא בְּ  
 .עַיֵּ״שׁ

It follows that even livelihood is drawn from the hidden light, 
and therefore a person should conduct his livelihood with 
concealment, as the early wealthy used to conduct themselves, 
that they would conceal themselves in their wealth, not as now, 
and as they said, “Blessing is found only in a matter hidden 
from the eye” (Taanit 20b). 

אֲפִלּוּ נמְִצָא  רְנסָָה שֶׁ ךְ פַּ ישֵׁ וְלָכֵן הַגָּנוּז, מֵאוֹר נמְִשָׁ  
רְנסָָתוֹ לְהַנהְִיג לָאָדָם הַצְנעֵַ פַּ הָיוּ כְּמוֹ בְּ נוֹהֲגִין שֶׁ  

ירִים דְמוֹניִם הָעֲשִׁ הָיוּ הַקַּ עַצְמָן אֶת מַצְניִעִין שֶׁ  
רָם, עָשְׁ יו, כְּמוֹ לֹא בְּ אָמְרוּ וּכְמוֹ עַכְשָׁ עֲניִת שֶׁ כ( ס, )תַּ  

רָכָה אֵין דָבָר אֶלָּא מְצוּיהָ הַבְּ מוּי בְּ הָעַיןִ מִן הַסָּ . 

And the reason is that since it comes from the hidden light, it 
needs to be in concealment and privacy. 

 
עַם, יוָן וְהַטַּ בָּא כֵּ גְניִזהָ לִהְיוֹת צָרִיךְ הַגָּנוּז, מֵאוֹר שֶׁ בִּ  
 .וְהַצְנעֵַ

And also it is stated in the Gemara (Niddah 70a) not to satisfy 
oneself, and therefore it is stated in the Midrash (see Likkutei 
Rabbah 3:12), “Hope to the Lord” (Psalms 27:14) even one 
hundred times. 

 
ן וְגַּם גְּמָרָא אִיתָא כֵּ ה בַּ לֹּא א( ע׳, )נדָּ יעַ שֶׁ בִּ אֶת לְהַשְׂ  

דְרָשׁ אִיתָא וְלָכֵן עַצְמוֹ, מִּ י״ב( ג, רַבָּה לִקּוּטֵי )עַיֵּן בַּ  
הִלִּים ה׳ אֶל קַוֵּה עָמִים מֵאָה אֲפִלּוּ י״ד( כ״ז, )תְּ פְּ . 

That is, when a person prays for some matter many times and is 
not answered, he should pray further and not despair, since 
everything depends on the hidden light. 

 
הַינְוּ אָדָם דְּ לֵּל כְּשֶׁ בָר אֵיזהֶ עַל מִתְפַּ עָמִים הַרְבֵּה דָּ פְּ  
לֵּל נעֲַנהֶ, וְאֵינוֹ יוָן יתְִיאֵָשׁ, וְלֹא עוֹד יתְִפַּ כֹּל כֵּ הַ לוּי שֶׁ תָּ  

הַגָּנוּז בָּאוֹר . 
And every day it is revealed in the world, as is stated in the 
Zohar; it is possible that that time when the light is revealed will 
come upon a person, and immediately his request is fulfilled, for 
a hidden matter cannot be known when it will be revealed. 

 

דְאִיתָא בָּעוֹלָם מִתְגַּלֶּה הוּא יוֹם וּבְכָל זֹּהַר, כְּ  ר בַּ אֶפְשָׁ  
ן מֵּ יִּזדַּ יִּתְגַּלֶּה עֵת אוֹתוֹ לָאָדָם לוֹ שֶׁ וּמִיָּד הָאוֹר שֶׁ  
ית תוֹ, נעֲַשֵׂ שָׁ י בַּקָּ בָר כִּ אֵימָתַי לֵידַע יכְוֹלִים אֵין הַגָּנוּז דָּ  

 .מִתְגַּלֶּה
And he of blessed memory said: nevertheless, it implies 
somewhat that in the morning before sunrise it is revealed, and 
then is a time of favor for each one to ask his needs (it seems to 
me in the name of the Baal Shem Tov of blessed memory). 

 
מַע מָקוֹם מִכָּל ז״ַל: הוּא וְאָמַר בֹּקֶר קְצָת מַשְׁ  בַּ קדֶֹם שֶׁ  

ה נץֵ אוֹל רָצוֹן עֵת וְאָז מִתְגַּלֶּה, הַחַמָּ אֶחָד כָּל לִשְׁ  
ם לִי )נרְִאֶה צְרָכָיו עַל בְּשֵׁ ם הַבַּ ז״ַל טוֹב שֵׁ ). 

And even regarding the service of God, blessed be He, it is good 
to be in privacy, as is written elsewhere in the name of our 
teacher Rabbi Raphael of blessed memory in the name of the 
Rav of blessed memory, “Blessing rests only on a matter hidden 
from the eye.” 

 

עִניְןַ וַאֲפִלּוּ ם עֲבוֹדַת בְּ רַךְ הַשֵּׁ הַצְנעֵַ, לִהְיוֹת טוֹב יתְִבָּ בְּ  
תַב וּכְמוֹ כָּ ם אַחֵר בְּמָקוֹם שֶׁ ז״ַל רְפָאֵל מוֹהֲרַ״ר בְּשֵׁ  
ם רָכָה אֵין ז״ַל הָרַב בְּשֵׁ דָבָר אֶלָּא שׁוֹרָה הַבְּ מוּי בְּ הַסָּ  

הָעַיןִ מִן . 

That is, nothing is recognized above except a matter that a 
person does not know, and this is also for the reason above, that 
Torah and the service of the Lord are from the hidden light, and 
therefore in the service of God one needs to be in concealment. 

 

אֵין הַינְוּ וְכוּ׳ בָר רַק לְמַעְלָה נכָּר שֶׁ אֵין דָּ יוֹדֵעַ, אָדָם שֶׁ  
עַם נמֵָי וְהַינְוּ הַתּוֹרָה הַנַּ״ל מִטַּ מֵאוֹר הִיא ה׳ וַעֲבוֹדַת שֶׁ  

עֲבוֹדַת וְלָכֵן הַגָּנוּז, ם בַּ רַךְ הַשֵּׁ לִהְיוֹת צָרִיךְ יתְִבָּ  
גְניִזהָ  .בִּ
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And although the great and well known righteous ones had their 
good deeds and Torah in public, nevertheless much more was 
hidden in their hearts than what they revealed before the world. 

 
יקִים וְאַף דִּ הַצַּ פוּרְסָמִים הַגְּדוֹלִים שֶׁ יהֶם הָיוּ וְהַמְּ מַעֲשֵׂ  

פַרְהֶסְיאָ, וְתוֹרָתָם הַטּוֹבִים גָּנוּז הָיהָ מָקוֹם מִכָּל בְּ  
לִבָּם ה יוֹתֵר הַרְבֵּה בְּ גִּלּוּ מִמַּ פְניֵ שֶּׁ הָעוֹלָם בִּ . 

As is stated from the Arizal, who said about himself that when 
innovations of Torah came to him he could not say them at all 
before the students because of the abundance of the flow, and he 
sought a thin conduit, etc., and in that little which he told them 
the essence was hidden. 

 

אִיתָא כְּמוֹ אָמַר מֵהָאֲרִיז״ַל שֶׁ בָּא עַצְמוֹ עַל שֶׁ לוֹ כְּשֶׁ  
י לָל לְאָמְרָם יכָוֹל אֵינוֹ תוֹרָה חִדּוּשֵׁ לְמִידִים לִפְניֵ כְּ הַתַּ  

ניֵ פַע רבֹ מִפְּ שׁ וְהוּא הַשֶּׁ ק צִנּוֹר מְבַקֵּ וּבְאוֹתוֹ וְכוּ׳, דַּ  
עַט אָמַר הַמְּ ר גָּנוּז הוּא לָהֶם שֶׁ הָעִיקָּ . 

And see in the praises of the Arizal (folio 3a).  בְחֵי וְעַיֵּן ף הָאֲרִיז״ַל בְּשִׁ א ג, )דַּ ). 
And likewise the Rav of blessed memory, when his sons related 
before him matters of the Arizal, who said that if he were able he 
would expound for eighty years and would not be able to reveal 
what he received in one dream in the portion of the donkey. 

 
רוּ ז״ַל הָרַב וְכֵן סִפְּ ניָו לְפָניָו כְּשֶׁ אָמַר מֵהָאֲרִיז״ַל, בָּ שֶׁ  

אִלּוּ ניִם פ׳ דּוֹרֵשׁ הָיהָ יכָוֹל הָיהָ שֶׁ יכָוֹל הָיהָ וְלֹא שָׁ  
בֵּל מַה לְגַלּוֹת קִּ חֲלוֹם שֶּׁ ת אֶחָד בַּ פָרָשַׁ הָאָתוֹן בְּ . 

He said to them, the Rav of blessed memory: what novelty is 
this to you; believe me, when a small piece of intellect came to 
me I would not have been able to say it in one hundred years. 

 
אֲמִינוּ אֶצְלְכֶם, חִדּוּשׁ זֶּה מַה ז״ַל: הָרַב לָהֶם אָמַר לִי תַּ  

בָּא טִיקֶלֶע אַ לִי כְּשֶׁ לְאָמְרוֹ יכָוֹל הָייִתִי לֹא מוֹחַ שְׁ  
ניִם בְּמֵאָה שָׁ . 

It follows that the essence was hidden in their hearts, and so did 
all the great righteous ones conduct themselves. 

 
הָיהָ נמְִצָא ר שֶׁ לִבָּם, גָּנוּז הָעִיקָּ כָּל מִתְנהֲַגִים הָיוּ וְכֵן בְּ  

יקִים דִּ הַגְּדוֹלִים הַצַּ . 
And he related from Rabbi Moshe Rabbi Nechemiah’s, of 
blessed memory, Matt (who was needed by the Rav of blessed 
memory and did not reach his level), and he of blessed memory 
[our teacher Rabbi Raphael] was once with him on Shabbat, 
Parashat Terumah, and he said Torah on the verse “And this is 
the offering,” and he spoke about the letters: zayin alludes to this 
and that, and alef alludes to this and that, and likewise the letter 
tav. 

 

ר י וְסִפֵּ ה מֵרַבִּ י משֶׁ הָיהָ מַט ז״ַל נחְֶמְיהָ׳שׁ רַבִּ צָרִיךְ )שֶׁ  
]מוֹהֲרַ״ר ז״ַל הוּא וְהָיהָ לְמַעֲלָתוֹ( הִגִּיעַ וְלֹא ז״ַל לְהָרַב  

עַם רְפָאֵל[ בָּת אֶצְלוֹי אַחַת פַּ ת שַׁ רָשַׁ רוּמָה פָּ וְאָמַר תְּ  
רוּמָה״, ״וְזאֹת פָּסוּק עַל תּוֹרָה הָאוֹתִיּוֹת: עַל וְאָמַר הַתְּ  

ז זיִ״ן ז וְאַלֶ״ף וְכָּךְ כָּךְ עַל מְרַמֵּ אוֹת וְכֵן וְכָּךְ, כָּךְ מְרַמֵּ  
י״ו  .תִּ

And he said: if I wished to say what zayin is, I would need to say 
seven years (another version: I would not be able to say it in 
seven years). 

 
צָרִיךְ הָייִתִי זיִ״ן מַהוּ לוֹמַר רוֹצֶה הָייִתִי אִם וְאָמַר:  
ניִם ז׳ לוֹמַר ז׳ לְאָמְרוֹ יכָוֹל הָייִתִי לֹא אַחֵר: )נוּסַח שָׁ בְּ  

ניִם  .(שָׁ
And since the light is hidden within all the troubles, when a 
person believes in this, that here is the Holy One, blessed be He, 
then he is freed from the trouble, as is stated in the book of the 
Rav of Polnoye (Ken Porat Yosef, Chayei, page 40, column ?) 
regarding Nachum Ish Gamzu and Rabbi Akiva, see there. 

 

הָאוֹר וְכֵיוָן כָל גָּנוּז הוּא שֶׁ אָדָם הַצָּרוֹת, בְּ מַאֲמִין כְּשֶׁ  
זהֶ כָאן בָּ בְּ י״ת, ישֵׁ שֶׁ רָה, מִן נפְִטָר אָזיַ הַשֵּׁ הַצָּ  

סֵפֶר וּכְדְאִיתָא ן מִפּוֹלְנאָָה הָרַב בְּ חַיֵּי יוֹסֵף פוֹרַת )כֵּ  
ף סֶלַס ן מ, דַּ עִניְןָ כ׳( לוּפָּ י גַּמְזוּ אִישׁ נחַוּם בְּ וְרַבִּ  

עַיֵּ״שׁ עֲקִיבָא, . 
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And Rabbi Moshe, may his light shine, son of the Rav of blessed 
memory, said in the name of the Rav of blessed memory, that 
within the rebuke are all the blessings and the great salvations 
hinted, for because of the abundance of the light it needs to be 
hidden in a very thick garment, namely the curses written there. 

 

י ה וְרַבִּ ן נ״י משֶׁ ם אָמַר ז״ַל הָרַב בֶּ ז״ַל, הָרַב בְּשֵׁ  
בַּתּוֹכֵחָה רָכוֹת כָּל מְרוּמָזיִם נאָ שֶׁ וְהַישְׁוּעוֹת הַבְּ  
י הַגְּדוֹלוֹת, ניֵ כִּ לְבוּשׁ לְהִגָּנזֵ צָרִיךְ הָאוֹר רִיבּוּי מִפְּ עָב בִּ  

הַינְוּ מְאדֹ, לָלוֹת דְּ ם הַכְּתוּבוֹת הַקְּ שָׁ . 

It follows that according to the magnitude of the troubles, the 
hidden light within them is greater. 

גֹּדֶל לְפִי נמְִצָא  הֶם הַגָּנוּז הָאוֹר הוּא הַצָּרוֹת  יוֹתֵר בָּ . 

And before the coming of Mashiach, speedily in our days, if 
God wills, the light will be revealed, for the light shines from 
afar, and certainly there will be for them a great downfall for the 
wicked. 

 
יחַ בִּיאַת וְקוֹדֶם מְהֵרָה מָשִׁ ימֵָינוּ בִּ הָאוֹר, יתְִגַּלֶּה אִי״ה בְּ  

י אי מֵרָחוֹק מֵאִיר הָאוֹר כִּ לָה לָהֶם יהְִיהֶ וּבוַדַּ גְּדוֹלָה מַפָּ  
עִים  .לָרְשָׁ

And this is “from within distress” precisely, “He found them 
redemption and relief” (Selichah: “Yisallel nusha”), thus would 
Rabbi Shlomo [of Meisin], of blessed memory, cry out. 

 
יקְָא צָרָה״ ״מִתּוֹךְ וְזהֶ דוּת ״הִמְצִיאָם דַּ וְרֶוַחָה״ פְּ  

לַלַּל )סְלִיחָה ע״( ״ישְׁ י הָיהָ )כָּךְ נוֹשַׁ לֹמהֹ רַבִּ שְׁ  
ה ]מֵהַיסְִין[ צוֹעֵק ז״ַל פֶּ ). 

[NOTE Summary:​
Rabbi Pinchas of Koretz explains that the plague of darkness in Egypt was not the absence of light, but the 
revelation of an overwhelmingly intense light, the Or HaGanuz, the hidden primordial light. That very same 
light illuminated the dwellings of Israel while plunging Egypt into darkness, because impurity and spiritual 
coarseness cannot tolerate excessive holiness. Light itself blinds the forces of impurity, just as nocturnal 
creatures cannot see by day. 

This principle extends far beyond the Exodus. The hidden light is embedded specifically within suffering, 
concealment, and moments of great distress. The deeper the darkness, the greater the concealed illumination 
within it. For this reason, redemption often emerges from the most painful circumstances. Israel, standing at the 
brink of the forty-nine gates of impurity, merited the revelation of the hidden light precisely because of their 
proximity to utter darkness. 

Rabbi Pinchas teaches that all vitality in the world depends on this hidden light, including sustenance, success, 
and blessing. Because its nature is concealment, blessing only rests in that which is hidden from the eye. Public 
display weakens spiritual flow, while modesty preserves it. This applies not only to material livelihood but also 
to Torah, prayer, and divine service. 

Persistent prayer is rooted in this idea as well. Since the hidden light reveals itself unpredictably, one must 
never despair. A prayer unanswered today may be fulfilled instantly tomorrow when the concealed light 
becomes accessible. The early morning hours before sunrise are identified as a particularly auspicious time, 
when traces of this light begin to emerge. 
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Even the harsh rebukes and curses of the Torah contain immense concealed blessing. Their severity is merely a 
thick garment hiding overwhelming light. Before the arrival of Mashiach, this hidden light will intensify and 
ultimately overturn evil, bringing salvation directly from within suffering itself. 

Practical Takeaway:​
A person should not flee moments of darkness, difficulty, or concealment, but instead approach them with faith 
and inner humility. When facing hardship, one should remind oneself that divine light is hidden precisely there. 
Live with modesty, avoid unnecessary exposure of success or spirituality, and persist in prayer without 
discouragement. Trust that unseen blessing is forming beneath the surface, and that redemption often begins 
where hope appears weakest. 

Chassidic Story:​
Rabbi Pinchas of Koretz once heard an account about a great sage who delivered a teaching on a single verse 
and briefly hinted at the mystical meaning of its letters. When asked why he spoke so little, he replied that 
explaining even one letter fully would take seven years, and even then he would reveal only a fraction. 

Rabbi Pinchas affirmed this approach. He explained that true Torah insight descends in torrents, far greater than 
what words can contain. The greatest sages revealed only a thin stream to their students, while the essence 
remained concealed within their hearts. He added that the same is true of life itself: when divine light is too 
intense, it must be hidden. Only those who learn to recognize holiness beneath concealment can truly receive it. 
For this reason, he taught, salvation comes not by escaping darkness, but by discovering the hidden light within 
it. END NOTE] 

Siman # 89 
“And for all the Children of Israel, a dog will not sharpen its 
tongue” (Exodus 11:7).  נֵי וּלְכָל רָאֵל בְּ לֶב יחֱֶרַץ לֹא ישְׂ ז י״א, לְשׁוֹנוֹ כֶּ  

I heard from Rabbi Raphael, of blessed memory, who said that 
they asked the tzaddik, our teacher Rabbi Lipa of Chmielnik, of 
blessed memory, what he would say on this verse by way of 
avodah. 

 
י מַעְתִּ י שָׁ אָמַר ז״ַל רְפָאֵל מֵרַבִּ אֲלוּ שֶׁ שָּׁ יק שֶׁ דִּ לְהַצַּ  
יֹּאמַר מַה ז״ַל מֵחְמֶעלְניִק לִיפָּא מוֹהֲר״ר פָּסוּק  עַל זהֶ בַּ  
רֶךְ[ עֲבוֹדָה ]דֶּ . 

And he answered the explanation: “lo yecheratz” means a person 
should not be חרוץ, divided, split into two, 

 
יב חָרוּץ יהְִיהֶ לֹא אָדָם — יחֱֶרַץ לֹא הַפֵּרוּשׁ: וְהֵשִׁ  

ניַםִ ]חָלוּק לִשְׁ ], 
rather “kelev” shall be his tongue, and not one thing in the 
mouth and another in the heart. 

לֶב רַק  ה אֶחָד וְלֹא לְשׁוֹנוֹ יהְִיהֶ כֶּ פֶּ לֵּב וְאֶחָד בַּ בַּ . 
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[NOTE Summary:​
This brief but penetrating teaching interprets the verse “And for all the Children of Israel, a dog will not 
sharpen its tongue” as an instruction in inner avodah rather than a description of a miracle alone. Rabbi 
Raphael relates that Rabbi Lipa of Chmielnik was asked how this verse applies to spiritual service. His answer 
reframes the words entirely. 

“Lo yecheratz” is read not as a dog sharpening its tongue, but as a warning that a person should not be חרוץ, 
split or divided. A Jew must not live in a state of inner fracture, saying one thing outwardly while holding 
something else inwardly. Such division between speech and heart is a fundamental spiritual flaw. 

The phrase “kelev yihiyeh leshונו” is then reinterpreted positively. A dog is known for loyalty and consistency. 
Its inner drive and outward expression align. Thus, a person’s tongue should be like that of a dog, faithful to 
what is truly in the heart. True avodah requires wholeness, integrity, and congruence between thought, feeling, 
and speech. 

In this reading, the protection promised in Egypt was not only physical safety, but moral clarity. Israel merited 
redemption because their inner truth matched their outward expression. They were not divided beings. 

Practical Takeaway:​
Spiritual growth demands alignment. A person must examine whether their words, prayers, and religious 
behavior genuinely reflect what they believe and feel inside. Speaking piously while harboring contradiction 
weakens avodah. Redemption, personal and collective, begins when the mouth and the heart speak the same 
truth. 

Chassidic Story:​
It is told that Rabbi Lipa of Chmielnik once noticed a Chassid who spoke passionately about emunah and 
bitachon in public, yet privately complained bitterly about his circumstances. The Rebbe did not rebuke him 
immediately. 

One day, the Rebbe asked him a simple question: “When you speak, who is listening. Your friend or your 
soul?”​
The Chassid answered, “My friend, of course.”​
Rabbi Lipa replied, “That is the problem. Your soul has stopped listening to your words, because it knows they 
are not true.” 

The Chassid was shaken. Over time, he learned to speak less but mean what he said more. Years later, he 
testified that the greatest change in his life came not from new practices, but from becoming whole. His mouth 
stopped arguing with his heart. Only then did his words begin to have power. END NOTE] 
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Siman # 90 

“And you shall guard the matzot” (Exodus 13:17).  ם מַרְתֶּ צּוֹת אֶת וּשְׁ י״ז י״ג, הַמַּ  
Just as one does not allow the matzot to become leavened, so too 
one does not allow the mitzvot to become leavened (Mechilta). 

 
ם אֵין כְּשֵׁ צּוֹת אֶת מַחְמִיצִין שֶׁ אֶת מַחְמִיצִין אֵין כָּךְ הַמַּ  

צְוֹת א הַמִּ )מְכִילְתָּ ). 
In the name of the Rav, of blessed memory: just as matzah, when 
it has become leavened, not only is there no mitzvah in eating it, 
but there is an obligation of karet, so too a mitzvah that has 
become leavened. 

 
ם ם ז״ַל, הָרַב בְּשֵׁ ה כְּשֵׁ צָּ מַּ הֶחְמִיצָה שֶׁ י לֹא כְּשֶׁ אֵין דַּ שֶׁ  

אֲכִילָתָהּ רֵת, חִיּוּב אֶלָּא מִצְוָה בַּ הֶחְמִיצָה מִצְוָה כָּךְ כָּ שֶׁ . 

Therefore, he would sanctify the moon at the earliest possible 
time, even though it is not the optimal manner, and likewise 
regarding the time of prayer, and understand. 

 
שׁ הָיהָ לָכֵן בָנהָ אֶת מְקַדֵּ זְּמַן הַלְּ אַף קוֹדֶם הַיּוֹתֵר בַּ  

אֵינוֹ בְחָר, מִן שֶׁ זמְַן וְכֵן הַמֻּ פִלָּה, בִּ וְהָבֵן הַתְּ . 

[NOTE Summary:​
This maamar expounds the verse “And you shall guard the matzot” as a foundational principle in all avodat 
Hashem. Chazal teach that just as one must guard matzah from becoming chametz, so too one must guard 
mitzvot from becoming “leavened.” Rabbi Pinchas, in the name of his teacher, deepens this analogy sharply and 
uncompromisingly. 

When matzah becomes chametz, not only is there no fulfillment of a mitzvah, but its consumption incurs severe 
spiritual consequence. Likewise, a mitzvah that is delayed, postponed, or allowed to “ferment” loses its vitality. 
A mitzvah done late is not merely a diminished mitzvah; it risks becoming spiritually inverted, stripped of its 
inner light and potency. 

From this perspective, the maamar explains concrete conduct. The Rav would sanctify the new moon at the 
earliest possible moment, even though waiting might allow for a more aesthetically optimal fulfillment. The 
same applied to prayer: it is better to act immediately with sincerity and alacrity than to delay in pursuit of 
perfection. Time itself is a vessel, and when that vessel is missed, the divine opportunity embedded within it 
disappears. 

The deeper implication is that mitzvot are alive. They have a זמן, a living moment in which their soul can be 
accessed. Delay causes spiritual fermentation, where ego, calculation, and habit replace responsiveness to 
divine will. 

Practical Takeaway:​
A Jew must cultivate zerizut, spiritual alertness. When a mitzvah presents itself, act immediately. Waiting for 
ideal conditions, inspiration, or perfection often causes the mitzvah to lose its essence. In avodat Hashem, 
timeliness outweighs polish. Divine service thrives on responsiveness, not procrastination. 
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Chassidic Story:​
It is told of a Chassid who once asked Rabbi Pinchas of Koretz whether it was better to wait for elevated 
inspiration before praying, or to pray immediately even if his heart felt dull. The Rebbe answered by pointing to 
a baker removing matzah from the oven. 

“If he waits for it to look a little nicer,” the Rebbe said, “it becomes chametz. Then all the beauty in the world 
will not help.” 

Years later, that Chassid testified that this teaching reshaped his entire avodah. He stopped waiting to feel ready 
to serve God. He prayed when the time came, gave charity when the need appeared, and acted when the 
mitzvah knocked. He discovered that the inspiration he had once waited for began arriving after the act, not 
before it. END NOTE] 

Siman # 91 
And a woman shall ask from her neighbor and from the 
dweller of her house vessels of silver and vessels of gold and 
garments, and you shall place, etc. (30, 2). 

אֲלָה  ה וְשָׁ הּ אִשָּׁ כֵנְתָּ יתָהּ וּמִגָּרַת מִשְּׁ לֵי בֵּ וּכְלֵי כֶסֶף כְּ  
מָלוֹת זָהָב ם וּשְׂ מְתֶּ ב ל, וְגוֹ׳ וְשַׂ  

In the name of the Rav, of blessed memory: it is difficult, for 
behold they did not change their clothing (Pesikta Zutarta, 
Shemot 6:6), so how would they go in the garments of Egypt. 

 
ם ה, ז״ַל, הָרַב בְּשֵׁ נּוּ לֹא הֲלֹא וְקָשֶׁ א כְּסוּתָם שִׁ סִיקְתָּ )פְּ  

א מוֹת זוּטַרְתָּ בִגְדֵי ילְֵכוּ וְאֵיךְ ו(, ו, שְׁ מִצְרַיםִ בְּ . 

And he answered: that Israel did not change, but the Egyptians 
changed and some of them wore garments of Israel, and those 
garments they asked from them. 

 
רָאֵל וְתֵירֵץ, ישְׂ נּוּ, לֹא דְּ צְרִים אֲבָל שִׁ נּוּ הַמִּ וְלָבְשׁוּ שִׁ  
י מִקְצָתָם רָאֵל, מַלְבּוּשֵׁ ים וְאוֹתָם ישְׂ לְבּוּשִׁ אֲלוּ הַמַּ שָׁ  

מֵהֶם לָהֶם . 
[NOTE Summary:​
This teaching addresses an apparent contradiction in the Exodus narrative. On the one hand, Israel is praised for 
not changing their clothing in Egypt, preserving their Jewish identity even in exile. On the other hand, the Torah 
states that they borrowed garments from the Egyptians when leaving Egypt. How could Israel wear Egyptian 
clothing if they never altered their own? 

Rabbi Pinchas resolves this by shifting the focus. Israel indeed never changed. Rather, it was the Egyptians who 
changed. Some Egyptians had begun to wear Jewish garments, adopting external signs of Israel’s identity. 
When the time of redemption arrived, Israel took back those garments from the Egyptians. 

On a deeper level, this reflects a spiritual process. Throughout exile, holiness can appear to be clothed in 
foreign garments. External cultures may imitate Jewish forms, values, or symbols, while Israel remains 
inwardly unchanged. Redemption involves reclaiming what truly belongs to Israel and stripping holiness of its 
foreign disguises. What was taken was never truly Egyptian; it was Jewish in essence, temporarily worn by 
others. 
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Practical Takeaway:​
A Jew must know that authentic identity is defined by inner faithfulness, not by external appearances. Even 
when holiness seems to be found outside, it ultimately belongs to its true source. Redemption, personal and 
collective, means reclaiming what is genuinely ours while remaining inwardly unchanged by exile. ​
END NOTE] 

Siman # 92 
“And I will descend to save it” (Exodus 3:8). The holy Or 
HaChaim explained that in the exile of Egypt Israel entered the 
forty-nine gates of impurity, and had they entered the fiftieth 
gate they would have sunk, Heaven forbid. 

 

ילוֹ וָאֵרֵד מוֹת לְהַצִּ דוֹשׁ הַחַיִּים בָּאוֹר .ח( ג, )שְׁ הַקָּ  
רֵשׁ גָלוּת פֵּ בְּ רָאֵל נכְִנסְוּ מִצְרַיםִ שֶׁ עֲרֵי בְּמ״ט ישְׂ שַׁ  

עַר נכְִנסִָין הָיוּ וְאִלּוּ טֻמְאָה, עִים הָיוּ הַנּוּ״ן בְּשַׁ נטְִבָּ  
 .ח״ו

Therefore they entered only the forty-nine gates of holiness and 
did not merit the fiftieth gate. 

 
עֲרֵי לְמ״ט רַק נכְִנסְוּ לֹא וְלָכֵן ה שַׁ זכָוּ וְלֹא קְדוּשָּׁ  

עַר הַנּוּ״ן לְשַׁ . 
And this was because they were not people of Torah. But in this 
exile, through the Torah, it will be possible to refine even the 
fiftieth gate of impurity, and through this they will merit also the 
fiftieth gate of holiness, see there. 

 

ניֵ וְזהֶ לֹּא מִפְּ ניֵ הָיוּ שֶׁ גָלוּת אֲבָל תּוֹרָה, בְּ ידְֵי עַל זוֹ בְּ  
ר יוּכְלוּ הַתּוֹרָה עַר גַּם לְבָרֵר אֶפְשָׁ מְאָה, הַנּוּ״ן בְּשַׁ טֻּ בַּ שֶׁ  

ן גַּם יזִכְּוּ זהֶ ידְֵי וְעַל עַר כֵּ ל הַנּוּ״ן לְשַׁ ה, שֶׁ קְדוּשָּׁ  
 .עַיֵּ״שׁ

And he said in the name of Rabbi Shlomo [of Heisin], that that 
which is stated that for four matters they were redeemed from 
Egypt, that they did not change their name, their language, and 
their clothing, etc. 

 
ם ז״ַל הוּא וְאָמַר י בְּשֵׁ לֹמהֹ רַבִּ הָא ]מֵהַיסְִין[, שְׁ דְּ  

אִיתָא בִיל דְּ בִּשְׁ בָרִים ד׳ שֶׁ צְרַיםִ, נגְִאֲלוּ דְּ לֹּא מִמִּ נּוּ שֶׁ שִׁ  
מָם וְכוּ׳ וּכְסוּתָם וּלְשׁוֹנםָ שְׁ . 

Those four matters themselves are the fiftieth gate, and if they 
had done the four matters they would have sunk in the fiftieth 
gate. 

 
בָרִים ד׳ אוֹתָם עַר גּוּפָא הֵם דְּ ים הָיוּ וְאִם הַנּוּ״ן, שַׁ עוֹשִׂ  
בָרִים הַד׳ עִים הָיוּ דְּ עַר נטְִבָּ הַנּוּ״ן בְּשַׁ . 

And he said: how is it possible that in this exile they should 
enter the fiftieth gate and thereby refine it. 

 
ר וְאֵיךְ ז״ַל: הוּא וְאָמַר גָלוּת אֶפְשָׁ בְּ נסְוּ זוֹ שֶׁ עַר יכָּ לְשַׁ  
יבְָרְרוּ זהֶ ידְֵי וְעַל הַנּוּ״ן . 

Would they, Heaven forbid, transgress the Torah and change 
their clothing and their language, as in our iniquities our eyes see 
many, etc., and would they through this be able to refine. 

 
נּוֹת הַתּוֹרָה עַל ח״ו יעַַבְרוּ וְכִי וּלְשׁוֹנםָ כְּסוּתָם וּלְשַׁ  

ר אֲשֶׁ עֲוֹנוֹתֵינוּ כַּ ידְֵי עַל וְכִי וְכוּ׳, רַבִּים רוֹאוֹת עֵיניֵנוּ בַּ  
לְבָרֵר יוּכְלוּ זהֶ . 

Rather, the explanation is that through those upright people who 
strengthen themselves not to transgress the four matters above 
and not to change, even though the matter is breached in this, 
Heaven forbid. 

 
עַל הַפֵּרוּשׁ, אַךְ ים אוֹתָם ידְֵי שֶׁ רִים אֲנשִׁ הַכְּשֵׁ  

יִּתְחַזְּקוּ י שֶׁ בָרִים הַד׳ עַל עֲבוֹר לְבִלְתִּ לֹּא הַנַּ״ל דְּ וְשֶׁ  
נּוֹת בָר אַף וְכוּ׳, לְשַׁ הַדָּ זהֶ פָּרוּץ שֶׁ עֲוֹנוֹתֵינוּ בָּ בַּ . 

Through this, the fiftieth gate will be refined.  רְרוּ כֵן ידְֵי עַל נוּ״ן יתְִבָּ . 
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Therefore, we must strengthen ourselves greatly in this, not to 
change clothing and language, even one movement, from what 
we saw from our teachers. 

 
ן וְעַל זהֶ מְאדֹ לְהִתְחַזֵּק לָנוּ ישֵׁ כֵּ י בָּ נּוֹת לְבִלְתִּ כְּסוּת לְשַׁ  

נוּעָה אַף וְלָשׁוֹן, ה אַחַת תְּ רָאִינוּ מִמַּ מֵרַבּוֹתֵינוּ שֶׁ . 

[NOTE Summary:​
This maamar addresses the profound question of the טומאה שערי מ״ט  and הנו״ן שער . Drawing on the Or HaChaim, 
Rabbi Pinchas explains that in the Egyptian exile, Israel descended into forty-nine gates of impurity. Had they 
entered the fiftieth gate, they would have been irretrievably lost. For this reason, they were redeemed at the 
brink and did not merit the fiftieth gate of holiness at that time. The root cause was that they were not yet בני 
 .their connection to Torah was insufficient to withstand that depth ;תורה

In contrast, the present exile is fundamentally different. Through Torah, it becomes possible not only to 
approach but to refine even the fiftieth gate of impurity, thereby meriting the corresponding fiftieth gate of 
holiness. This introduces a critical tension. Chazal state that Israel was redeemed from Egypt because they did 
not change four things: their names, language, clothing, and identity. Rabbi Pinchas, in the name of Rabbi 
Shlomo, explains that these four elements themselves constitute הנו״ן שער . If Israel had violated them in Egypt, 
they would have fallen irreversibly. 

The maamar then confronts an apparent contradiction: how can refinement of the fiftieth gate occur in this exile 
without transgressing Torah, given that changing language, dress, and identity is precisely what must not be 
done. The answer is subtle and decisive. The refinement does not occur through those who abandon these 
boundaries, but through those upright individuals who strengthen themselves not to change, even when society 
around them does. Although the breach is widespread, the fidelity of the faithful few accomplishes the 
rectification on behalf of all. 

Thus, the תיקון of הנו״ן שער  in this exile depends on radical continuity rather than adaptation. Holding fast to 
inherited forms, practices, and expressions becomes the very mechanism through which the deepest impurity is 
clarified and transformed. 

Practical Takeaway:​
In times of spiritual confusion, strength lies not in innovation but in fidelity. Every small act of consistency, 
preserving language, dress, and inherited conduct, carries cosmic weight. Even a single motion done in 
continuity with tradition can effect rectification far beyond what is visible. 

Chassidic Story:​
It is told that Rabbi Pinchas of Koretz once observed a young scholar distressed by the surrounding culture, 
lamenting that it was impossible to remain unchanged when everything was shifting. The Rebbe asked him to 
look at a lighthouse on the riverbank. 

“Do you think,” the Rebbe said, “that the lighthouse moves with the water in order to guide the ships?”​
The student replied, “Of course not. It stands firm.”​
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Rabbi Pinchas answered, “And precisely because it does not move, it saves those who do.” So it was with the 
tzaddikim of every generation. By standing firm, even when the current was fierce, they illuminated the way for 
others and rectified depths they themselves never entered. END NOTE] 

Siman # 93 
“Sanctify to Me every firstborn” (Exodus 13:2).  ׁש כוֹר כָּל לִי קַדֶּ כ י״ג, בְּ  
From our teacher Rabbi Raphael, in the name of Rabbi Lipa of 
Chmielnik, of blessed memory, he explained: 

ם רְפָאֵל מִמּוֹהֲר״ר  י בְּשֵׁ נגֶ ז״ַל מֵחְמֶעלְניִק לִיפָּא רַבִּ , 

when the verse says “when will you be holy, a firstborn,” 
meaning that every person should be to you a firstborn above 
you, 

 
הַפָּסוּק כָּל הְיהֶ אֵימָתַי אוֹמֵר שֶׁ ר״ל בְּכוֹר קָדוֹשׁ תִּ  

יִּהְיהֶ ךָ בְּכוֹר אֶצְלְךָ אָדָם כָּל שֶׁ מִמְּ , 

meaning, older than you.  נדֶ עַלְטֶער ר״ל . 
[NOTE Summary:​
This short teaching offers a radical rereading of the command “Sanctify to Me every firstborn.” Rabbi Raphael, 
in the name of Rabbi Lipa of Chmielnik, explains that the verse is not only a legal directive but a guide to inner 
avodah. 

The word בכור is interpreted relationally. The question is not who is objectively firstborn, but how a person 
positions themselves in relation to others. “When will you be holy?” When every other person is regarded by 
you as a בכור, as someone greater, earlier, or more elevated than yourself. Holiness is achieved not through 
asserting spiritual seniority, but through yielding it. 

In this reading, sanctity is inseparable from humility. A person becomes consecrated only when they cease to 
view themselves as primary. Seeing others as “older” or “first” dissolves ego and creates space for divine 
presence. This aligns with the broader Chassidic principle that God dwells only where self-importance recedes. 

Thus, בכור כל לי קדש  becomes an instruction in radical modesty. The true firstborn is not the self, but the other. 

Practical Takeaway:​
Holiness begins with how one sees others. In learning, prayer, and daily interaction, a person should train 
themselves to assume that others are greater, wiser, or spiritually prior. This posture softens judgment, increases 
patience, and opens the heart to divine influence. 

Chassidic Story:​
It is told that Rabbi Lipa of Chmielnik once entered a crowded study hall where many students were arguing 
loudly over a sugya. Instead of taking the central seat prepared for him, he quietly stood at the side. 

A student rushed over and said, “Rebbe, your place is at the head.”​
Rabbi Lipa answered, “If I take the head, who will teach me?” 
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He remained standing until the noise settled. Later, he explained that whenever he felt himself becoming “first,” 
he feared losing holiness. Only by seeing others as ahead of him could he remain consecrated to God. 

END NOTE] 

 

 

Powered by: ChassidusNow 
13 

http://chassidusnow.com

