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Siman # 88

And there was darkness [etc.] in all the land of Egypt, etc.,
and for all the Children of Israel there was light in their
dwellings (Exodus 10:23). And the Or HaChaim explained that
that light was from the hidden light, see there.

And he of blessed memory explained that that very light
darkened Egypt. In the manner of what was explained
elsewhere above in the name of the Rav of blessed memory
regarding the matter that light blinds the eyes of the kelipot,
that they cannot tolerate the abundance of the light.

For all the impure see at night, which is from the side of
Gehenna, and a bat does not see at all during the day, for day is
light from the side of the Garden of Eden.

And this is what is written in the intention of Aleinu that one
bows a great bow to draw down light, and it is the blinding of
the eyes of the kelipot that cannot tolerate the light.

And this also is the explanation of the verse in Parashat
Beshalach, “And there was the cloud and the darkness, and it
illuminated the night” (Exodus 14:20), for it is all one matter,
that that very light which illuminated Israel darkened Egypt,
that they could not tolerate it and were blinded.

And this is what is written, “For behold, darkness will cover the
earth and thick darkness the nations, and upon you the light of
the Lord will shine” (Isaiah 60:2).

And the matter is that the hidden light was revealed in Egypt,
because that light is hidden specifically within all the troubles
and great darknesses, there the light is hidden; therefore, since
Israel were close to the forty-nine gates of impurity, the light
was revealed.

And every thing in the world depends on the hidden light, and
without it there would not be existence of the world, as is stated
in the Zohar Terumabh, that if it were hidden entirely the world
would not stand even one moment, etc., and there is no day that
it does not go forth from it into the world and sustain all, and
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with it the Holy One, blessed be He, sustains His world, see
there.

It follows that even livelihood is drawn from the hidden light,
and therefore a person should conduct his livelihood with
concealment, as the early wealthy used to conduct themselves,
that they would conceal themselves in their wealth, not as now,
and as they said, “Blessing is found only in a matter hidden
from the eye” (Taanit 20b).

And the reason is that since it comes from the hidden light, it
needs to be in concealment and privacy.

And also it is stated in the Gemara (Niddah 70a) not to satisfy
oneself, and therefore it is stated in the Midrash (see Likkutei
Rabbah 3:12), “Hope to the Lord” (Psalms 27:14) even one
hundred times.

That is, when a person prays for some matter many times and is
not answered, he should pray further and not despair, since
everything depends on the hidden light.

And every day it is revealed in the world, as is stated in the
Zohar; it is possible that that time when the light is revealed will
come upon a person, and immediately his request is fulfilled, for
a hidden matter cannot be known when it will be revealed.

And he of blessed memory said: nevertheless, it implies
somewhat that in the morning before sunrise it is revealed, and
then is a time of favor for each one to ask his needs (it seems to
me in the name of the Baal Shem Tov of blessed memory).

And even regarding the service of God, blessed be He, it is good
to be in privacy, as is written elsewhere in the name of our
teacher Rabbi Raphael of blessed memory in the name of the
Rav of blessed memory, “Blessing rests only on a matter hidden
from the eye.”

That is, nothing is recognized above except a matter that a
person does not know, and this is also for the reason above, that
Torah and the service of the Lord are from the hidden light, and
therefore in the service of God one needs to be in concealment.
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And although the great and well known righteous ones had their
good deeds and Torah in public, nevertheless much more was
hidden in their hearts than what they revealed before the world.

As is stated from the Arizal, who said about himself that when
innovations of Torah came to him he could not say them at all
before the students because of the abundance of the flow, and he
sought a thin conduit, etc., and in that little which he told them
the essence was hidden.

And see in the praises of the Arizal (folio 3a).

And likewise the Rav of blessed memory, when his sons related
before him matters of the Arizal, who said that if he were able he
would expound for eighty years and would not be able to reveal
what he received in one dream in the portion of the donkey.

He said to them, the Rav of blessed memory: what novelty is
this to you; believe me, when a small piece of intellect came to
me [ would not have been able to say it in one hundred years.

It follows that the essence was hidden in their hearts, and so did
all the great righteous ones conduct themselves.

And he related from Rabbi Moshe Rabbi Nechemiah’s, of
blessed memory, Matt (who was needed by the Rav of blessed
memory and did not reach his level), and he of blessed memory
[our teacher Rabbi Raphael] was once with him on Shabbat,
Parashat Terumah, and he said Torah on the verse “And this is
the offering,” and he spoke about the letters: zayin alludes to this
and that, and alef alludes to this and that, and likewise the letter
tav.

And he said: if [ wished to say what zayin is, I would need to say
seven years (another version: I would not be able to say it in
seven years).

And since the light is hidden within all the troubles, when a
person believes in this, that here is the Holy One, blessed be He,
then he is freed from the trouble, as is stated in the book of the
Rav of Polnoye (Ken Porat Yosef, Chayei, page 40, column ?)
regarding Nachum Ish Gamzu and Rabbi Akiva, see there.
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And Rabbi Moshe, may his light shine, son of the Rav of blessed
memory, said in the name of the Rav of blessed memory, that
within the rebuke are all the blessings and the great salvations
hinted, for because of the abundance of the light it needs to be
hidden in a very thick garment, namely the curses written there.
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And before the coming of Mashiach, speedily in our days, if

God wills, the light will be revealed, for the light shines from

afar, and certainly there will be for them a great downfall for the
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Rabbi Shlomo [of Meisin], of blessed memory, cry out. PYIX o1 e [Ponn]).

[NOTE Summary:

Rabbi Pinchas of Koretz explains that the plague of darkness in Egypt was not the absence of light, but the
revelation of an overwhelmingly intense light, the Or HaGanuz, the hidden primordial light. That very same
light illuminated the dwellings of Israel while plunging Egypt into darkness, because impurity and spiritual
coarseness cannot tolerate excessive holiness. Light itself blinds the forces of impurity, just as nocturnal
creatures cannot see by day.

This principle extends far beyond the Exodus. The hidden light is embedded specifically within suffering,
concealment, and moments of great distress. The deeper the darkness, the greater the concealed illumination
within it. For this reason, redemption often emerges from the most painful circumstances. Israel, standing at the
brink of the forty-nine gates of impurity, merited the revelation of the hidden light precisely because of their
proximity to utter darkness.

Rabbi Pinchas teaches that all vitality in the world depends on this hidden light, including sustenance, success,

and blessing. Because its nature is concealment, blessing only rests in that which is hidden from the eye. Public
display weakens spiritual flow, while modesty preserves it. This applies not only to material livelihood but also
to Torah, prayer, and divine service.

Persistent prayer is rooted in this idea as well. Since the hidden light reveals itself unpredictably, one must
never despair. A prayer unanswered today may be fulfilled instantly tomorrow when the concealed light
becomes accessible. The early morning hours before sunrise are identified as a particularly auspicious time,
when traces of this light begin to emerge.
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Even the harsh rebukes and curses of the Torah contain immense concealed blessing. Their severity is merely a
thick garment hiding overwhelming light. Before the arrival of Mashiach, this hidden light will intensify and
ultimately overturn evil, bringing salvation directly from within suffering itself.

Practical Takeaway:

A person should not flee moments of darkness, difficulty, or concealment, but instead approach them with faith
and inner humility. When facing hardship, one should remind oneself that divine light is hidden precisely there.
Live with modesty, avoid unnecessary exposure of success or spirituality, and persist in prayer without
discouragement. Trust that unseen blessing is forming beneath the surface, and that redemption often begins
where hope appears weakest.

Chassidic Story:

Rabbi Pinchas of Koretz once heard an account about a great sage who delivered a teaching on a single verse
and briefly hinted at the mystical meaning of its letters. When asked why he spoke so little, he replied that
explaining even one letter fully would take seven years, and even then he would reveal only a fraction.

Rabbi Pinchas aftirmed this approach. He explained that true Torah insight descends in torrents, far greater than
what words can contain. The greatest sages revealed only a thin stream to their students, while the essence
remained concealed within their hearts. He added that the same is true of life itself: when divine light is too
intense, it must be hidden. Only those who learn to recognize holiness beneath concealment can truly receive it.
For this reason, he taught, salvation comes not by escaping darkness, but by discovering the hidden light within
it. END NOTE]

Siman # 89
“And for all the Children of Israel, a dog will not sharpen its
tongue” (Exodus 11:7).

I heard from Rabbi Raphael, of blessed memory, who said that
they asked the tzaddik, our teacher Rabbi Lipa of Chmielnik, of
blessed memory, what he would say on this verse by way of
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avodah.
And he answered the explanation: “lo yecheratz” means a person 70 2 XD OTR — P X7 (w90 20vUm
should not be y111, divided, split into two, oo Pon]],

rather “kelev” shall be his tongue, and not one thing in the
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[NOTE Summary:

This brief but penetrating teaching interprets the verse “And for all the Children of Israel, a dog will not
sharpen its tongue” as an instruction in inner avodah rather than a description of a miracle alone. Rabbi
Raphael relates that Rabbi Lipa of Chmielnik was asked how this verse applies to spiritual service. His answer
reframes the words entirely.

“Lo yecheratz” is read not as a dog sharpening its tongue, but as a warning that a person should not be 717,
split or divided. A Jew must not live in a state of inner fracture, saying one thing outwardly while holding
something else inwardly. Such division between speech and heart is a fundamental spiritual flaw.

The phrase “kelev yihiyeh leshi1” is then reinterpreted positively. A dog is known for loyalty and consistency.
Its inner drive and outward expression align. Thus, a person’s tongue should be like that of a dog, faithful to
what is truly in the heart. True avodah requires wholeness, integrity, and congruence between thought, feeling,
and speech.

In this reading, the protection promised in Egypt was not only physical safety, but moral clarity. Israel merited
redemption because their inner truth matched their outward expression. They were not divided beings.

Practical Takeaway:

Spiritual growth demands alignment. A person must examine whether their words, prayers, and religious
behavior genuinely reflect what they believe and feel inside. Speaking piously while harboring contradiction
weakens avodah. Redemption, personal and collective, begins when the mouth and the heart speak the same
truth.

Chassidic Story:

It is told that Rabbi Lipa of Chmielnik once noticed a Chassid who spoke passionately about emunah and
bitachon in public, yet privately complained bitterly about his circumstances. The Rebbe did not rebuke him
immediately.

One day, the Rebbe asked him a simple question: “When you speak, who is listening. Your friend or your
soul?”

The Chassid answered, “My friend, of course.”

Rabbi Lipa replied, “That is the problem. Your soul has stopped listening to your words, because it knows they
are not true.”

The Chassid was shaken. Over time, he learned to speak less but mean what he said more. Years later, he
testified that the greatest change in his life came not from new practices, but from becoming whole. His mouth
stopped arguing with his heart. Only then did his words begin to have power. END NOTE]
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Siman # 90
“And you shall guard the matzot” (Exodus 13:17). TS L3S NIRRT DN anTRw
Just as one does not allow the matzot to become leavened, so too DY X0 PR T2 NIRRT DR PR PRY avd
one does not allow the mitzvot to become leavened (Mechilta). XN7°2n) nivng).
In the name of the Rav, of blessed memory: just as matzah, when
it has become leavened, not only is there no mitzvah in eating it, TRY 27 XD IYnnows Txny awd 21 270 aw2
but there is an obligation of karet, so too a mitzvah that has TXMIIW MEA 7,070 210 RN MXD AN7OIRA.

become leavened.

Therefore, he would sanctify the moon at the earliest possible
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regarding the time of prayer, and understand. Tl spliaa el o i e e B

[NOTE Summary:

This maamar expounds the verse “And you shall guard the matzot” as a foundational principle in all avodat
Hashem. Chazal teach that just as one must guard matzah from becoming chametz, so too one must guard
mitzvot from becoming “leavened.” Rabbi Pinchas, in the name of his teacher, deepens this analogy sharply and
uncompromisingly.

When matzah becomes chametz, not only is there no fulfillment of a mitzvah, but its consumption incurs severe
spiritual consequence. Likewise, a mitzvah that is delayed, postponed, or allowed to “ferment” loses its vitality.
A mitzvah done late is not merely a diminished mitzvah; it risks becoming spiritually inverted, stripped of its
inner light and potency.

From this perspective, the maamar explains concrete conduct. The Rav would sanctify the new moon at the
earliest possible moment, even though waiting might allow for a more aesthetically optimal fulfillment. The
same applied to prayer: it is better to act immediately with sincerity and alacrity than to delay in pursuit of
perfection. Time itself is a vessel, and when that vessel is missed, the divine opportunity embedded within it
disappears.

The deeper implication is that mitzvot are alive. They have a 1n71, a living moment in which their soul can be
accessed. Delay causes spiritual fermentation, where ego, calculation, and habit replace responsiveness to
divine will.

Practical Takeaway:

A Jew must cultivate zerizut, spiritual alertness. When a mitzvah presents itself, act immediately. Waiting for
ideal conditions, inspiration, or perfection often causes the mitzvah to lose its essence. In avodat Hashem,
timeliness outweighs polish. Divine service thrives on responsiveness, not procrastination.
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Chassidic Story:

It is told of a Chassid who once asked Rabbi Pinchas of Koretz whether it was better to wait for elevated
inspiration before praying, or to pray immediately even if his heart felt dull. The Rebbe answered by pointing to
a baker removing matzah from the oven.

“If he waits for it to look a little nicer,” the Rebbe said, “it becomes chametz. Then all the beauty in the world
will not help.”

Years later, that Chassid testified that this teaching reshaped his entire avodah. He stopped waiting to feel ready
to serve God. He prayed when the time came, gave charity when the need appeared, and acted when the
mitzvah knocked. He discovered that the inspiration he had once waited for began arriving after the act, not
before it. END NOTE]

Siman # 91
And a woman shall ask from her neighbor and from the
dweller of her house vessels of silver and vessels of gold and
garments, and you shall place, etc. (30, 2).
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In the name of the Rav, of blessed memory: it is difficult, for
behold they did not change their clothing (Pesikta Zutarta,
Shemot 6:6), so how would they go in the garments of Egypt.

DR 03) OMO3 1Y X2 X2 ,7WR) ,2"1 277 0Y3
0™M¥7 °7322 1972 XY, (1 ,) NinY kA0,

And he answered: that Israel did not change, but the Egyptians WA 1Y 0T PR W KD DRI L rm
changed and some of them wore garments of Israel, and those 1XYW DW2%n0 aniRY ORI ¢ha%n anpn
garments they asked from them. aon oy

[NOTE Summary:

This teaching addresses an apparent contradiction in the Exodus narrative. On the one hand, Israel is praised for
not changing their clothing in Egypt, preserving their Jewish identity even in exile. On the other hand, the Torah
states that they borrowed garments from the Egyptians when leaving Egypt. How could Israel wear Egyptian
clothing if they never altered their own?

Rabbi Pinchas resolves this by shifting the focus. Israel indeed never changed. Rather, it was the Egyptians who
changed. Some Egyptians had begun to wear Jewish garments, adopting external signs of Israel’s identity.
When the time of redemption arrived, Israel took back those garments from the Egyptians.

On a deeper level, this reflects a spiritual process. Throughout exile, holiness can appear to be clothed in
foreign garments. External cultures may imitate Jewish forms, values, or symbols, while Israel remains
inwardly unchanged. Redemption involves reclaiming what truly belongs to Israel and stripping holiness of its
foreign disguises. What was taken was never truly Egyptian; it was Jewish in essence, temporarily worn by
others.
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Practical Takeaway:

A Jew must know that authentic identity is defined by inner faithfulness, not by external appearances. Even
when holiness seems to be found outside, it ultimately belongs to its true source. Redemption, personal and

collective, means reclaiming what is genuinely ours while remaining inwardly unchanged by exile.

END NOTE]

Siman # 92

“And I will descend to save it” (Exodus 3:8). The holy Or
HaChaim explained that in the exile of Egypt Israel entered the
forty-nine gates of impurity, and had they entered the fiftieth
gate they would have sunk, Heaven forbid.

Therefore they entered only the forty-nine gates of holiness and
did not merit the fiftieth gate.

And this was because they were not people of Torah. But in this
exile, through the Torah, it will be possible to refine even the
fiftieth gate of impurity, and through this they will merit also the
fiftieth gate of holiness, see there.

And he said in the name of Rabbi Shlomo [of Heisin], that that
which is stated that for four matters they were redeemed from
Egypt, that they did not change their name, their language, and
their clothing, etc.

Those four matters themselves are the fiftieth gate, and if they
had done the four matters they would have sunk in the fiftieth
gate.

And he said: how is it possible that in this exile they should
enter the fiftieth gate and thereby refine it.

Would they, Heaven forbid, transgress the Torah and change
their clothing and their language, as in our iniquities our eyes see
many, etc., and would they through this be able to refine.

Rather, the explanation is that through those upright people who
strengthen themselves not to transgress the four matters above
and not to change, even though the matter is breached in this,
Heaven forbid.

Through this, the fiftieth gate will be refined.
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Therefore, we must strengthen ourselves greatly in this, not to
change clothing and language, even one movement, from what
we saw from our teachers.

[NOTE Summary:

This maamar addresses the profound question of the IX»10 *ww v"1 and 17117 Ww. Drawing on the Or HaChaim,
Rabbi Pinchas explains that in the Egyptian exile, Israel descended into forty-nine gates of impurity. Had they
entered the fiftieth gate, they would have been irretrievably lost. For this reason, they were redeemed at the
brink and did not merit the fiftieth gate of holiness at that time. The root cause was that they were not yet *12
77n; their connection to Torah was insufficient to withstand that depth.

M3 MW7 *R727 N1 TRY PIONAY M7 W2 12 79
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In contrast, the present exile is fundamentally different. Through Torah, it becomes possible not only to
approach but to refine even the fiftieth gate of impurity, thereby meriting the corresponding fiftieth gate of
holiness. This introduces a critical tension. Chazal state that Isracl was redeemed from Egypt because they did
not change four things: their names, language, clothing, and identity. Rabbi Pinchas, in the name of Rabbi
Shlomo, explains that these four elements themselves constitute 171177 7vw. If Israel had violated them in Egypt,
they would have fallen irreversibly.

The maamar then confronts an apparent contradiction: how can refinement of the fiftieth gate occur in this exile
without transgressing Torah, given that changing language, dress, and identity is precisely what must not be
done. The answer is subtle and decisive. The refinement does not occur through those who abandon these
boundaries, but through those upright individuals who strengthen themselves not to change, even when society
around them does. Although the breach is widespread, the fidelity of the faithful few accomplishes the
rectification on behalf of all.

Thus, the 1120 of 771177 W in this exile depends on radical continuity rather than adaptation. Holding fast to
inherited forms, practices, and expressions becomes the very mechanism through which the deepest impurity is
clarified and transformed.

Practical Takeaway:

In times of spiritual confusion, strength lies not in innovation but in fidelity. Every small act of consistency,
preserving language, dress, and inherited conduct, carries cosmic weight. Even a single motion done in
continuity with tradition can effect rectification far beyond what is visible.

Chassidic Story:

It is told that Rabbi Pinchas of Koretz once observed a young scholar distressed by the surrounding culture,
lamenting that it was impossible to remain unchanged when everything was shifting. The Rebbe asked him to
look at a lighthouse on the riverbank.

“Do you think,” the Rebbe said, “that the lighthouse moves with the water in order to guide the ships?”
The student replied, “Of course not. It stands firm.”
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Rabbi Pinchas answered, “And precisely because it does not move, it saves those who do.” So it was with the
tzaddikim of every generation. By standing firm, even when the current was fierce, they illuminated the way for
others and rectified depths they themselves never entered. END NOTE]

Siman # 93

“Sanctify to Me every firstborn” (Exodus 13:2). 5,3 1903 3 %H TR

From our teacher Rabbi Raphael, in the name of Rabbi Lipa of , ,

I : 332" PPIpvRNn KD 20 DWW P89 1ginen,
Chmielnik, of blessed memory, he explained:

when the verse says “when will you be holy, a firstborn,”

) 979 9322 WiTR IR NROR IR P 92
meaning that every person should be to you a firstborn above ' g '

T1n 7902 ¥R DR 92 MY,
— : 2 77N Y

meaning, older than you. T3 WY .
[NOTE Summary:

This short teaching offers a radical rereading of the command “Sanctify to Me every firstborn.” Rabbi Raphael,

in the name of Rabbi Lipa of Chmielnik, explains that the verse is not only a legal directive but a guide to inner

avodah.

The word 7102 is interpreted relationally. The question is not who is objectively firstborn, but how a person
positions themselves in relation to others. “When will you be holy?” When every other person is regarded by
you as a M3, as someone greater, earlier, or more elevated than yourself. Holiness is achieved not through
asserting spiritual seniority, but through yielding it.

In this reading, sanctity is inseparable from humility. A person becomes consecrated only when they cease to
view themselves as primary. Seeing others as “older” or “first” dissolves ego and creates space for divine
presence. This aligns with the broader Chassidic principle that God dwells only where self-importance recedes.

Thus, 722 %3 °% WP becomes an instruction in radical modesty. The true firstborn is not the self, but the other.

Practical Takeaway:

Holiness begins with how one sees others. In learning, prayer, and daily interaction, a person should train
themselves to assume that others are greater, wiser, or spiritually prior. This posture softens judgment, increases
patience, and opens the heart to divine influence.

Chassidic Story:
It is told that Rabbi Lipa of Chmielnik once entered a crowded study hall where many students were arguing
loudly over a sugya. Instead of taking the central seat prepared for him, he quietly stood at the side.

A student rushed over and said, “Rebbe, your place is at the head.”
Rabbi Lipa answered, “If I take the head, who will teach me?”
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He remained standing until the noise settled. Later, he explained that whenever he felt himself becoming “first,”
he feared losing holiness. Only by seeing others as ahead of him could he remain consecrated to God.

END NOTE]
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