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Introduction 

This profound teaching from the Maharal of Prague explores why the Torah was uniquely given to the Jewish 
people and not to the other nations of the world. Through careful analysis of Chazal, midrashim, and 
philosophical truths, the Maharal unpacks the essential qualities required to receive and live by the 

Torah—qualities rooted in soul structure, spiritual readiness, and divine purpose. The discourse culminates in 
explaining the singular status of Israel as those called “Adam” (man), not merely in form but in essential 

spiritual character.​
 

צְוֹת הַתּוֹרָה הֵן הָאָדָם מַעֲלוֹת לְבַד וְהַמִּ בִּ  
The virtues of man are only the Torah and the mitzvos.​  

The created beings which Hashem, blessed be He, created in 
His world—all of them act within the world in which they were 
created, and each one, according to its stature and importance, 
so is the greatness of its action. 

ר הַנִּבְרָאִים  רָא אֲשֶׁ רַךְ ה' בָּ לָּם בְּעוֹלָמוֹ, יתְִבָּ הֵם כֻּ  
ר בָּעוֹלָם פּוֹעֲלִים לְפִי – אֶחָד וְכָל בּוֹ, נבְִרָאוּ אֲשֶׁ  
יבוּתוֹ מַעֲלָתוֹ עֲלָתוֹ גּדֶל וַחֲשִׁ פְּ . 

Behold, the heavens and all the host of the heavens—all of 
them act; they move the firmament and act upon the lower 
realms as Hashem, blessed be He, created them and arranged 
them. 

מַיםִ הִנֵּה  מַיםִ, צְבָא וְכָל הַשָּׁ לָּם הַשָּׁ פּוֹעֲלִים; כַּ  
בִים חְתּוֹניִם -וּפוֹעֲלִים הָרָקִיעַ, מְסַבְּ בְּרָאָם כְּמוֹ בַּתַּ שֶׁ  

ם רַךְ הַשֵׁ ר יתְִבָּ אוֹתָם וְסִדַּ . 

And so too, all the lower realms act: the earth is that which acts 
and brings forth its vegetation, and everything that emerges 
from the earth—it is the earth that acts. 

חְתּוֹניִם וְכֵן  לָּם הַתַּ פּוֹעֶלֶת הִיא הָאָרֶץ פּוֹעֲלִים; כַּ שֶׁ  
ר וְכָל צִמְחָהּ, וּמוֹצִיאָה הִיא הָאָרֶץ מִן יוֹצֵא הוּא אֲשֶׁ  
 .פּוֹעֶלֶת

And so too the water acts—watering and causing the earth to 
grow. 

יםִ וְכֵן  -הָאֲדָמָה וּמַצְמִיחִים --מַרְוִים פּוֹעֲלִים הַמַּ . 

And the wind also causes everything to grow, as is known.  ַן וְהָרוּח ל גַּם־כֵּ כֹּל, מְגַדַּ הוּא כְּמוֹ הַ ידָוּעַ שֶׁ . 

And so too the fire, like the sun—it heats and causes everything 
to grow. 

ה כְּמוֹ הָאֵשׁ, וְכֵן  ם – הַחַמָּ ל מְחַמֵּ כֹּל וּמְגַדַּ הַ . 

And so too all living beings and all the species in the 
world—"He did not create it for chaos" (Yeshayahu 45:18); 
rather, it is said of them (Bereishis 1:28): "Be fruitful and 
multiply and fill the earth." 

עֲלֵי כָּל וְכֵן  יניִם וְכָל חַיִּים בַּ בָּעוֹלָם, הַמִּ לְתהֹוּ "לֹא שֶׁ  
עְיהָ בְּרָאָם" עֲלֵיהֶם נאֱֶמַר רַק יח(, מה, )וְשַׁ  

ית רוּ כח(: א, )בְּרֵאשִׁ הָאָרֶץ אֶת וּמִלְאוּ וּרְבוּ "פְּ ". 

Until there is not one that is idle, and all act in the world in 
which they were created. 

אֵין עַד  טֵל, אֶחָד שֶׁ כֹּל בָּ ר בָּעוֹלָם פּוֹעֲלִים וְהַ אֲשֶׁ  
בּוֹ נבְִרָאוּ . 
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And every action is attributed to the one who acts; for the heat, 
which is the action of fire—it is attributed to it. 

י הַפּוֹעֵל; אֶל מִתִיחֶסֶת הִיא פְעַלָה וְכָל  הַחֲמִימוּת כִּ  
ר עֲלַת הוּא אֲשֶׁ אֵלָיו מִתְיחֵַם – הָאֵשׁ פְּ . 

And so too, the coolness is attributed to the water, which 
produces coolness. 

יםִ אֶל מִתְיחֵַם הַקְרִירוּת וְכֵן  ר הַמַּ פּוֹעֲלִים אֲשֶׁ  
 .הַקְרִירוּת

And so with all things—the action is attributed to the one who 
performs it. 

כָל וְכֵן  בָרִים בְּ הַפּוֹעֵל אֶל הַפְעַלָּה מִתְיחֶַסֶת הַדְּ . 

And now, man—who is distinct from all other living beings due 
to the soul, for his soul is not an animalistic soul, but rather his 
soul is an intellectual soul— 

 
ה ר הָאָדָם וּמֵעַתָּ ל הוּא אֲשֶׁ אָר מִכָּל נבְִדָּ עֲלֵי שְׁ חַיִּים בַּ  

אֵין הַנָּפֶשׁ, מִצַד הֲמִית, נפֶֶשׁ נפְַשׁוֹ שֶׁ נפֶֶשׁ נפְַשׁוֹ רַק בַּ  
כְלִית  ,שִׂ

unlike other living beings that make sounds, whose soul is only 
natural—must have actions that are associated with his 
intellectual divine soul, and he must have intellectual, divine 
actions. 

 
אָר כְּמוֹ לֹא עֲלֵי שְׁ בְעֵייִם, חַיִּים בַּ אֵין הַמִּ ם שֶׁ רַק נפְַשָׁ  

יהְִיהֶ מְחַיָּב טִבְעִית, עַלּוֹת לוֹ שֶׁ נפְַשׁוֹ אֶל מִתְיחֲַסוֹת פְּ  
כְלִית עֲלוֹת לוֹ וְיהְִיוּ הָאֱלֹקִית, הַשָּׂ כְלִיּוֹת פְּ אֱלֹהִיּוֹת שִׂ . 

For we already said that every action must be attributed to the 
actor. 

 
בָר כְּ י אָמַרְנוּ שֶׁ עֲלָה כָּל כִּ הְיהֶ צָרִיךְ פְּ תִּ אֶל מִתְיחֶַסֶת שֶׁ  

 .הַפּוֹעֵל

And since man is found to share with other natural living beings 
many actions, this is certainly from the life-force soul that is 
within man, through which he shares with other animals that 
make sound. 

 

ניֵ מְצָא וּמִפְּ תִּ ף הָאָדָם שֶׁ תֵּ תַּ אָר עִם מִשְׁ עֲלֵי שְׁ חַיִּים בַּ  
הַרְבֵּה הַטְבְעִייִם עֲלוֹת, בְּ אי זהֶ וְדָבָר פְּ וַדַּ הַנֶּפֶשׁ מְצַד בְּ  

ר הַחִיוּניִ ר בָּאָדָם, אֲשֶׁ ף בּוֹ אֲשֶׁ תֵּ תַּ אָר עִם מִשְׁ עֲלֵי שְׁ בַּ  
בְעִיִּים חַיִּים הַמִּ . 

But it is impossible that he should not also have actions that are 
attributed to his intellectual divine soul, for its power is not 
diminished. 

 
ר אִי אֲבָל לֹא אֶפְשָׁ עֲלוֹת לוֹ יהְִיוּ שֶׁ ן פְּ מִתְיחֲַסִים גַּם־כֵּ  
כְלִית נפְַשׁוֹ אֶל י הָאֱלֹקִית, הַשִׂ כֹּחוֹ יגָּרַע לֹא כִּ  . 

For when man is a builder and carpenter, and does the work of 
baking and cooking, and similarly tailoring garments—certainly, 
even though these things require the intellectual soul— 

 
י הָאָדָם מַה כִּ נַּאי הוּא שֶׁ ה וְנגָּר, בַּ מְלָאכֶת וְעוֹשֶׁ  

זהֶ וְכַיּוֹצֵא וְהַבִּשׁוּל, הָאֲפִיָּה קּוּן בָּ גָדִים, מִתִּ אי הַבְּ וַדַּ שֶׁ  
י אַף בָרִים כִּ כְלִית נפֶֶשׁ לוֹ צְרִיכִים אֵלּוּ דְּ הַשָּׂ , 

who guarantees me that these things are from the perfection 
within him? 

בָר לִי עָרֵב הוּא מִי  הַדָּ לֵמוּת מִעַד הוּא הַזֶּה שֶׁ בּוֹ שְׁ שֶׁ ; 

For it is fitting and necessary that he have divine actions that he 
acts in the world which his Creator created, in accordance with 
the stature of his divine soul. 

 
יִּהְיוּ וּמְחַיָּב רָאוּי וַהֲרֵי עַלּוֹת לוֹ שֶׁ יפְִעַל אֱלֹהִיּוֹת פְּ שֶׁ  

ר בָּעוֹלָם רָאוֹ אֲשֶׁ פִי בְּ הָאֱלֹקִית נפְַשׁוֹ מַעֲלַת כְּ , 

And perhaps all these things we mentioned are from a deficiency 
in man. 

 
בָרִים כָּל וְאוּלַי ר הָאֵלֶּה הַדְּ חִסָרוֹן מִצַד הֵם זכַָרְנוּ אֲשֶׁ  

בָּאָדָם  .שֶׁ
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And at the end of Kiddushin (82b): “It was taught: Rabbi 
Shimon the son of Rabbi Elazar said: In my days I never saw a 
deer drying fruit, or a lion carrying loads, or a fox as a 
shopkeeper—and they sustain themselves without suffering. And 
they were not created except to serve me, and I was created to 
serve my Creator. 

 

ין וּבְסוֹף ניְאָ ב(: )פב, קִדּוּשִׁ י תַּ מְעוֹן רַבִּ י שִׁ רַבִּ בְּ  
סַבָּל, וַאֲרִי קַיָּץ צְבִי רָאִיתִי לֹא מִיָּמֵי אוֹמֵר: אֶלְעָזרֶ  
רְנסְִים וְהֵם חֶנוְָניִ; וְשׁוּעַל לֹא מִתְפַּ צַעַר, שֶׁ לֹא וְהֵם בְּ  
ניִ, אֶלָּא נבְִרָאוּ מְשַׁ שׁ נבְִרָאתִי וַאֲניִ לְשַׁ מֵּ קוֹניִ אֶת לְשַׁ . 

And if those who were not created except to serve me are 
sustained without suffering, then I, who was created to serve my 
Creator—how much more so!” 

 
לֹא אַלוּ וּמָה ניִ, אֶלָּא נבְִרָאוּ שָׁ מְשֵׁ רְנסְִים לְשַׁ לֹא מִתְפַּ שָׁ  

צַעַר, נִּבְרָאתִי וַאֲניִ בְּ שׁ שֶׁ מֵּ ה אַחַת עַל קוֹניִ, אֶת לְשַׁ כַּמָּ  
ה  ;וְכַמָּ

But I have worsened my deeds and forfeited my livelihood, as it 
is said (Yirmeyahu 5:25): “Your iniquities have turned these 
away,” etc. Until here. 

 
הֲרָעוֹתִי אֶלָּא י, אֶת שֶׁ י מַעֲשֵׂ חְתִּ רְנסָָתִי. אֶת וְקִפַּ פַּ  

נֶּאֱמַר וְגוֹ', אֵלֶה" הִטוּ "עֲוֹנוֹתֵיכֶם כה(: ה, )ירְִמְיהָ שֶׁ  
כָּאן עַד . 

Thus, they have explained that the actions and labors that man 
does for the sake of livelihood are not from the virtue of man, 
but they are due to his deficiency and lack. 

 
אֲרוּ הֲרֵי בַּ י שֶׁ לָאכוֹת הַפְעֲלוֹת כִּ ה וְהַמְּ עוֹשָׁ הָאָדָם שֶׁ  

רְנסָָה, לְצרֶֹךְ לוֹ הֵם אֲבָל הָאָדָם, מַעֲלַת מִצַד אֵינםָ פַּ  
חִיתוּת מִצַד וְחִסָרוֹן פְּ . 

And when man was created, labor and fixing of garments and 
building of houses were not created with him—he was in Gan 
Eden without these things. 

 
נִּבְרָא לָאכָה עִמּוֹ נבְִרַאת לֹא הָאָדָם וּכְשֶׁ וְתִקּוּן הַמְּ  

גָדִים ים, וּבִניְןָ בְּ גַן־עֵדֶן רַק הַבָּתִּ בָרִים בְּלֹא הָיהָ בְּ דְּ  
 .אֵלּוּ

If so, these are not actions of man that stem from perfection.  ן עֲלוֹת אֵלוּ אֵין וְאִם־כֵּ לֵמוּת מִצַד לָאָדָם פְּ הַשְׁ . 

And among living beings, these actions are not found, and they 
are sustained without these things. 

 
בַעֲלֵי נמְִצָא וְלֹא רְנסְִים וְהֵם הַפְעַלּוֹת, אֵלוּ חַיִּים בְּ מִתְפַּ  

בָרִים בְּלֹא אֵלוּ דְּ . 
If so, these actions are for man due to deficiency—that he sinned 
and forfeited his livelihood. And were it not for this, he would 
not need these things. 

 
ן עֲלוֹת אִם־כֵּ חָטָא חִסָרוֹן, מִצַד לָאָדָם הֵם אֵלּוּ פְּ שֶׁ  
רְנסָָתוֹ. וְקִפַּח אַלּוּ לִדְבָרִים צָרִיךְ הָיהָ לֹא זהֶ, וְלוּלֵי פַּ . 

And this is regarding three things—for in man there are three 
things: the body, the soul, and the intellect. And with all three, 
man serves with them for the sake of his vitality. 

 
עַר וְזהֶ ה בְּ לֹשָׁ בָרִים, שְׁ י דְּ ה בָּאָדָם כִּ לֹשָׁ בָרִים; שְׁ דְּ  

כָל. וְהַנָּפֶשׁ, הַגּוּף, ן וּבְכָל וְהַשֵׂ תָּ לָשְׁ מֵשׁ שְׁ הָאָדָם מְשַׁ  
הֶם חַיּוּתוֹ לְצְרֶךְ בָּ . 

And he said that man's perfection is not in that he serves for the 
sake of livelihood—whether with his body, his soul, or his 
intellect. 

 
י וְאָמַר לֵמוּת אֵין כִּ מֶה הָאָדָם שְׁ הוּא בַּ מֵשׁ שֶׁ לְצְרֶךְ מְשַׁ  

רְנסָָתוֹ נפְַשׁוֹ, הֵן בְּגוּפוֹ, הֵן – פַּ כְלוֹ הֵן בְּ בְּשִׂ . 

For the lion has a strong body, as is known regarding the lion, 
and yet he does not use the power of his body which he has for 
the sake of his livelihood. 

 
י וְזהֶ ר חָזקָ, גּוּף לוֹ ישֵׁ הָאֲרִי כִּ אֲשֶׁ מֵעִניְןַ נוֹדֶע כַּ  

שׁ אֵין וַהֲרֵי הָאֲרִי, מֵּ יֵּשׁ גּוּפוֹ בְּכחַֹ מְשַׁ לְצְרֶךְ לוֹ שֶׁ  
רְנסָָתוֹ  .פַּ
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Therefore, one should not consider what man does with his body 
to be perfection for him, for among living beings such a thing is 
not found that they should need it. 

 
ה מַה לַחֲשׂב אֵין לְכָךְ עוֹשֶׁ לֵמוּת הוּא בְּגוּפוֹ הָאָדָם שֶׁ שְׁ  
הֲרֵי לוֹ, בַעֲלֵי שֶׁ בָר נמְִצָא לֹא חַיִּים בְּ יהְִיהֶ זהֶ דָּ שָׁ  

אֵלָיו צָרִיךְ . 
And corresponding to the soul-force, that movement is from the 
soul—on this he said that the deer, which has very swift 
movement, certainly has this power in great measure, yet he 
does not use this power for the sake of his livelihood. 

 
כֹּחַ וּכְנגֶֶד י, הַ נוּעָה הַנַּפְשִׁ הַתְּ אָמַר זהֶ עַל הַנָּפֶשׁ, מִן שֶׁ  

בִי הַצְּ יֵּשׁ שֶׁ נוּעָה מְהִירוּת בּוֹ שֶׁ כֹּחַ לוֹ ישֵׁ הֲרֵי מְאדֹ, הַתְּ   
יוֹתֵר, זהֶ שׁ אֵינוֹ וַהֲרֵי בְּ מֵּ רְנסָָתוֹ לְצרֶֹךְ זהֶ בְּכחַֹ מְשַׁ פַּ . 

Therefore he said: “And I have not seen a deer as a gatherer,” 
meaning one who prepares his provisions in the summer, and 
this requires the power of motion to bring the summer fruits into 
the house. 

 
הַינְוּ קַיָּץ', צְבִי רָאִיתִי וְלֹא אָמַר: וּלְפִיכָךְ יהְִיהֶ דְּ שֶׁ  

קַיץִ, מְזוֹנוֹתָיו מְתַקֵן כֹּחַ לְזהֶ וְצָרִיךְ בַּ נוּעָה  לְהַכְניִס הַתְּ  
יתִ הַקַיץִ פַּרוֹת אֶת לַבַּ . 

And corresponding to intellect he said: “I have not seen a fox as 
a shopkeeper,” for this fox has more wisdom than all animals of 
the field, and he does not use this power for his livelihood—to 
be a shopkeeper engaging in commerce. 

 
כֶל וּכְנגֶֶד י חֶנוְָניִ, שׁוּעַל רָאִיתִי לֹא אָמַר: הַשֵּׂ הַשׁוּעָל כִּ  

דֶה, חַיּוֹת מִכָּל חָכְמָה בּוֹ ישֵׁ הַזֶּה שׁ וְאֵין הַשָּׂ מֵּ בְּכחַֹ מְשַׁ  
רְנסָָתוֹ, לְצְרֶךְ זהֶ עַל חֶנוְָניִ לִהְיוֹת פַּ א בַּ ן מַשָּׂ וּמַתָּ . 

And since we do not find among living beings that they use 
these powers for their livelihood, then what man performs with 
the power of his body, with the sweat of his brow, and by 
bearing heavy loads for the sake of livelihood—this is not from 
man's perfection. 

 

לֹא וְכֵיוָן בַעֲלֵי נמְִצָא שָׁ מְשׁוּ חַיִּים בְּ ישַׁ אֵלּוּ בְּכחֹוֹת שֶׁ  
רְנסָָתָן, לְצְרֶךְ ן פַּ הָאָדָם מַה אִם־כֵּ גּוּפוֹ בְּכחַֹ פּוֹעֵל שֶׁ  
א אַפּוֹ וְזעֶַת א וְנוֹשָׁ רְנסָָתוֹ, לְצְרֶךְ גָּדוֹל מַשָּׂ זהֶ אֵין פַּ  
לֵמוּת מְצַד הָאָדָם שְׁ , 

For such a thing is not needed by animals who are less than 
man—and this thing became obligatory upon him because of his 
sin. 

 
הֲרֵי בָר צָרִיךְ אֵין שֶׁ הֵם חַיִּים, לְבַעֲלֵי זהֶ דָּ יוֹתֵר שֶׁ  
חֶטְאוֹ מִצַד לוֹ הִתְחַיַּב זהֶ וְדָבָר הָאָדָם, מִן פָּחוּת . 

And likewise, that man does not have rest by day and by night, 
running after his livelihood like a deer, and using his soul-force 
for this—this is not from perfection, for we do not find this 
among animals that are beneath him. 

 

אֵין מַה וְכֵן יּוֹם מָנוֹחַ לָאָדָם שֶׁ ילְָה, בַּ אַחַר רָץ וּבַלַּ  
רְנסָָתוֹ צְבִי, פַּ שׁ כִּ מֵּ כֹּחַ לָזהֶ וּמְשַׁ י  לּוֹ, נפְַשִׁ זהֶ וְאֵין שֶׁ  

לֵמוּת, מִצַד הֲרֵי הַשְׁ בַעֲלֵי זהֶ נמְִצָא לֹא שֶׁ הֵם חַיִּים בְּ שֶׁ  
הֵימֶנּוּ לְמַטָה . 

And likewise, there is no perfection of intellect in man using it 
for livelihood, since we do not find that the animal, which is 
lesser than man, needs this. 

 
לֵמוּת אֵין וְכֵן כָל שְׁ ל הַשֵּׁ מֵשׁ אָדָם שֶׁ אֶל בּוֹ לְשַׁ  

רְנסָָתוֹ יוָן פַּ לֹא כִּ צָרִיךְ נמְִצָא שֶׁ בָר שֶׁ עַל זהֶ דָּ חַי הַבַּ  
הוּא הָאָדָם מִן פָּחוּת שֶׁ . 
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If so, that which makes man more praiseworthy than all other 
living beings, and it is proper that he should have unique 
actions—the unique actions are not the labors and constructions, 
for such things are not for his perfection, but for deficiency and 
baseness due to his sin and his having become deficient. 
Therefore, all these things became necessary for him. 

 

ן הָאָדָם מַה וְאִם־כֵּ בָּח שֶׁ אָר מִכָּל מְשֻׁ עֲלֵי שְׁ חַיִּים, בַּ  
יהְִיוּ וְרָאוּי עֲלוֹת לוֹ שֶׁ עֻלוֹת אֵין מְיחָֻדוֹת, פְּ הַפְּ  

עֻלוֹת הָהֵם הַמְיחָֻדוֹת הֵם הַפְּ לָאכוֹת שֶׁ ניְנָיִם, הַמְּ י וְהַבִּ כִּ  
בָר לֵמוּת, לוֹ אֵינוֹ זהֶ דָּ רוֹן רַק לִשְׁ וּלְפְחִיתוּת לְחִסָּ  

בִיל חָטָא בִּשְׁ ה שֶׁ עַל וְנעֲַשֶׂ רוֹן; בַּ לְכָל צָרִיךְ וּלְכָךְ חִסָּ  
בָרִים הָאֵלּוּ הַדְּ . 

And we have already explained that it is impossible that a person 
should not have actions that are associated with his soul—since 
he possesses a Divine soul. 

 
י בַּאַרְנוּ וּכְבָר ר אִי כִּ לֹא אֶפְשָׁ עֲלוֹת לָאָדָם יהְִיוּ שֶׁ פְּ  
ר ר נפְַשׁוֹ, אֶל מִתְיחֲַסִים הֵם אֲשֶׁ נפֶֶשׁ לוֹ ישֵׁ אֲשֶׁ  

 .אֱלֹקִית
If so, the question remains: what are the unique actions that 
relate to his elevated status by virtue of possessing an 
intellectual soul? 

 
ן אֲרָה וְאִם־כֵּ אֵלָה, נשְׁ עֲלוֹת הֵם אֵיזהֶ הַשְׁ הַפְּ  

תְיחֲַסוֹת לוֹ, הַמְייַחִָדוֹת ה מַעֲלָתוֹ אֶל הַמִּ יֵּשׁ בַּמָּ לוֹ שֶׁ  
כְלִי נפֶֶשׁ שִׂ . 

One can only say that the actions which correspond to the 
elevation of his soul are the divine actions, namely the mitzvos 
of the Torah. 

 
אֵר לֹא י רַק לוֹמַר ישָּׁ תְיחֲַסוֹת הַפְעֲלוֹת כִּ מַעֲלַת אֶל הַמִּ  

הַתּוֹרָה מִצְוֹת וְהֵם הָאֱלֹקִיּוֹת, הַפְעֲלוֹת הֵם נפְַשׁוֹ . 

And they are uniquely designated for man in accordance with 
the stature of his Divine soul. This matter is certainly the unique 
and fitting action for him. 

 
הָאֱלֹקִית. נפְַשׁוֹ מַעֲלַת לְפִי הָאָדָם אֶל מְיחָָדִים הֵם וְהֵם  

אי זהֶ וְדָבָר וַדַּ עֲלוֹת הֵם בְּ לו וּרְאוּייִם לוֹ הַמְיחָָדוֹת פְּ . 

And if you will ask and say: if so, all the unique actions for each 
and every creature—those actions are necessitated from it 
naturally, and it does not alter its actions— 

 
אֵל וְאִם שְׁ ן וְתאֹמַר, תִּ הַפְעֲלוֹת כָּל הֲרֵי אִם־כֵּ  

הַפְעַלּוֹת הַנִּבְרָאִים, מִן וְאֶחָד אֶחָד לְכָל הַמְיחִָדוֹת  
נּוּ מִתְחַיָּבוֹת נָּה וְאֵינוֹ מֵעַצְמוֹ, מִמֶּ פְעֲלוֹתָיו מְשַׁ . 

Why then do we not also find divine actions—meaning the 
mitzvos—coming naturally from man? 

 
ה ן נמְִצְאוּ לֹא וְלָמָּ עֲלוֹת גַּם־כֵּ צְוֹת הֵם - הָאֱלֹקִיּוֹת פְּ הַמִּ  

מַעַצְמוֹ הָאָדָם מִן – . 

This is not a question. For even though it would be fitting for 
these actions to come from man, the evil inclination that was 
created within man brings him to evil deeds— 

 
בָר אֵלָה, אֵין זהֶ דָּ י שְׁ יִּהְיוּ רָאוּי אִם כִּ הַפְעַלוֹת אֵלּוּ שֶׁ  

רָא הָרַע יצֵֶר הֲלֹא הָאָדָם, מִן בָּאוֹת בָּ הוּא בָּאָדָם שֶׁ  
עַלוֹת אֶל מְבִיאוֹ הָרָעוֹת הַפְּ , 

that arise from him due to the evil inclination within him.  בָּאוֹת נּוּ שֶׁ בּוֹ הָרַע יצֶַר מִצַד מִמֶּ שֶׁ . 

And regarding this Moshe Rabbeinu, peace be upon him, 
reproved Israel and said (Devarim 32:1): “Give ear, O heavens,” 
etc., as will be explained in the coming chapters (chapter 4), 

 
ה הוֹכִיחַ זהֶ וְעַל נוּ משֶׁ לוֹם עָלָיו רַבֵּ רָאֵל, אֶת הַשָּׁ ישְׂ  

מַיםִ" "הַאֲזיִנוּ א(: לב, )דְבָרִים וְאָמַר כְּמוֹ וְגוֹ', הַשָּׁ  
אֵר יתְִבָּ רָקִים שֶׁ פְּ אִים בַּ רַק הַבָּ ד )פַּ ), 

to make known that this is entirely out of order. For according to 
the rational order, it would be proper that each creature should 
necessarily bring forth actions appropriate to it. 

 
אֵין לְהוֹדִיעַ דֶר לְפִי זהֶ שֶׁ לָל. הַסֵּ י כְּ דֶר לְפִי כִּ הַסֵּ  
כְלִי, יִּתְחַיבְוּ רָאוּי הַשָּׂ וְנבְִרָא נבְִרָא כָּל מִן הַפְעַלּוֹת שֶׁ  

פִי רָאוּי מַה כְּ שֶׁ . 
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And for man, whose soul is a divine, intellectual soul, it is 
proper that he should have unique actions—namely, the 
mitzvah-actions of the Torah. 

 
נפְַשׁוֹ הָאָדָם וְאֶל כְלִית, אֱלֹקִית שֶׁ עֻלּוֹת לוֹ רָאוּי שִׂ פְּ  

עֲלוֹת וְהֵם מְיחַָדוֹת, צְוֹת פְּ בַּתּוֹרָה הַמִּ שֶׁ , 

Only that the evil inclination interferes.  י רַק מְעַכֵּב הָרַע הַיֵּצֶר כִּ . 
However, all of the human species cannot possibly be equal in 
the stature of their souls. And even though all mankind is equal 
in the form of their faces and in their physical features, they are 
not equal in that some of them possess more of a Divine portion 
from their very origin, as is known. 

 

ין כָּל אֶמְנםָ ניֵ הַמִּ ר אִי אָדָם מִבְּ יִּהְיוּ אֶפְשָׁ וִים הֵם שֶׁ שָׁ  
לָּם מַעֲלַת כַּ ם. בְּ כָּל וְעַם נפְַשָׁ ניֵ מִין שֶׁ וִים אָדָם בְּ שָׁ  

ניֵהֶם בְּתאַֹר וִים אֵינםָ וּבְעִניְנְיֵהֶם, פְּ ה שָׁ יֵּשׁ בַּמָּ חֵלֶק שֶׁ  
יָּדוּעַ כְּמוֹ מִוּוּלָתָם, אֱלֹקִי יוֹתֵר מֵהֶם שֶׁ . 

For prophecy, and Divine inspiration, and the Divine Presence 
were uniquely found among the people whom Hashem, blessed 
be He, chose—distinct from the rest of the nations, the gentiles. 

 
י קֹּדֶשׁ וְרוּחַ הַנְּבוּאָה כִּ כִינהָ הַ בּוֹ מְיחַָדִים הָיוּ וְהַשְׁ  

ר הָעָם חַר אֲשֶׁ רַךְ, ה' בּוֹ בָּ אָר מִוּוּלַת יתְִבָּ ים שְׁ הָעַמִּ  
 ,עַכּוּ"ם

And there is no doubt that prophecy is a preparedness of the 
human soul, and this preparedness was uniquely found in the 
people whom Hashem, blessed be He, chose. 

 
י סָפֵק וְאֵין נפֶֶשׁ הֲכָנהָ - הַנְּבוּאָה כִּ וְתִמְצָא הָאָדָם. בְּ  

זֹּאת הֲכָנהָ ר הָעָם בָּהּ מְיחִָדִים הַ חַר אֲשֶׁ ם בָּ הַשָּׁ  
רַךְ  .יתְִבָּ

And from this you will see that this nation possessed a more 
Divine soul due to this preparedness. 

 
רְאֶה וּמִזֶּה י תִּ ם יוֹתֵר הָיהָ הַזֶּה הָעָם כִּ אֱלֹקִית נפְַשָׁ  
זֹּאת הַהֲכָנהָ מִצַד הַ . 

And this too must be said: this world, in which mankind exists, 
is a world of nature; therefore, that which is natural ought to be 
found equally in the whole species, because this world is 
fundamentally natural. 

 

י וְזהֶ לוֹמַר. מַכְרָח זהֶ וְגַם ר הַזֶּה, הָעוֹלָם כִּ מִין בּוֹ אֲשֶׁ  
ניֵ בָר וּלְפִיכָךְ הַטֶבַע; עוֹלַם הוּא אָדָם, בְּ ר הַדָּ הוּא אֲשֶׁ  

צֵא רָאוּי טִבְעִי, יִּמָּ כָל שֶׁ ין בְּ וָה, הַמִּ ה בְּשָׁ הָעוֹלָם בַּמָּ שֶׁ  
כְלָלוֹ טִבְעִי הוּא הַזֶּה בִּ . 

And if differences are found among them due to geographic 
location, this is not considered a true difference. 

 
צֵא וְאִם נּוּי ימָּ הֶם שִׁ ניֵ בָּ נּוּי מִפְּ קוֹמוֹת, שְׁ בָר הַמְּ זהֶ דָּ  

ב אֵינוֹ נּוּי נחְֶשָׁ לָל שְׁ כְּ . 
But Divinity is not found equally in the whole species. For if 
Divinity were equally found in the whole species, then this 
world would be a transcendent world—since Divinity would be 
present in it entirely. 

 
צֵא לֹא הָאֱלֹקִיּוּת אֲבָל וֶה ימָּ ין. לְכָל בְּשָׁ אִם הַמִּ הָיהָ שָׁ  

ין לְכָל נמְִצָא וֶה, הַמִּ ל, עוֹלָם הַזֶּה עוֹלָם הָיהָ בְּשֶׁ נבְִדָּ  
י מֵאַחַר כְלָלוּתוֹ כִּ הָאֱלֹקִיּוּת נמְִצָא בִּ . 

But this world is a world of nature, not a transcendent world, and 
this necessitates that Divinity is not found equally in the entire 
species, only in a part of it. 

 
עוֹלָם וְאֵינוֹ הַטֶבַע, עוֹלַם הוּא הַזֶּה הָעוֹלָם אֲבָל  

ל, אֵין מְחַיַּב זהֶ וְדָבָר הַנִּבְדָּ לְכָל הָאֱלֹקִיוּת נמְִצָא שֶׁ  
ין וָה, הַמִּ י בְּשָׁ חֵלֶק אִם כִּ נּוּ בְּ מִמֶּ . 

And because the nations of the world are from the natural world, 
therefore they are seventy nations—since the natural world was 
created in the seven days of Creation. 

 
ניֵ י וּמִפְּ הֵם לְכָךְ הַטְבְעִי, הָעוֹלָם מִן הֵם עַכּוּ"ם כִּ  

בְעִים י אֶמוֹת, שִׁ בְעַת נבְִרָא הַטֶבַע עוֹלָם כִּ ימְֵי בְּשִׁ  
ית  .בְּרֵאשִׁ
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And corresponding to the seven days of the natural world, they 
are seventy nations—ten for each day. 

 
בְעָה וּכְנגֶֶד בְעִים הֵם – הַטֶבַע עוֹלַם ימְֵי שִׁ אַמּוֹת, שִׁ  
נגֶֶד רָה – יוֹם כָּל כְּ עֲשָׂ . 

And the one unique nation was above nature, corresponding to 
the eighth, for the eighth is above nature. 

 
ה נגֶֶד וְהִיא הַטֶבַע, עַל הָיתְָה הַיחְִידָה וְהָאַמָּ מִיניִ, כְּ הַשְׁ  

י מִיניִ כִּ הַטֶבַע עַל הוּא הַשְׁ . 
Therefore, the Torah, which is above the natural world, is fitting 
for Israel. 

רָאֵל רָאוּיהָ וּלְכָךְ  הִיא הַתּוֹרָה לְישְׂ הַטֶבַע עוֹלַם עַל שֶׁ . 

And the Torah was created before the created physical world, 
and Israel too was created before the physical world. 

 
נִּבְרָא קדֶֹם נבְִרַאת וְהַתּוֹרָה בְעִי, הָעוֹלָם שֶׁ רָאֵל הַמִּ וְישְׂ  
ן נבְִרָאוּ נִּבְרָא קדֶֹם גַּם־כֵּ בְעִי הֶעָעוֹלָם שֶׁ הַמִּ . 

Therefore, the entire concept of Torah is rooted in the number 
eight, for nature is under the number seven, and whatever is 
above nature is eight, as will be explained in the next chapter. 

 
הִיא הַתּוֹרָה עִניְןָ כָּל לְכָךְ מִיניִ, שֶׁ י בַּשְׁ הִיא הַטֶבַע כִּ  
חַת ר תַּ בְעָה, מִסְפַּ הוּא וּמֵמַה שִׁ הוּא הַטֶבַע עַל שֶׁ  

מִיניִ, אֵר כְּמוֹ שְׁ יִּתְבָּ רֶק שֶׁ פֶּ אַחַר בַּ זהֶ שָׁ . 

Therefore, the Israelite nation, whom Hashem, blessed be He, 
chose as His portion, they were uniquely designated for Divine 
actions—that is, the mitzvos of the Torah—according to the 
level of their Divine soul, by virtue of their readiness for 
prophecy, Divine inspiration, and for the Shechinah to dwell 
among them. 

 

ה וּלְכָךְ רְאֵלִי, הָאֶמָּ ר הַיִּשְׂ חַר אֲשֶׁ רַךְ ה' בָּ לְחָלְקוֹ, יתְִבָּ  
פְעֲלוֹת נתְִיחֲַדוּ הֵם הֵם )ו( הֵם הָאֱלֹקִיּוֹת, בַּ מִצְוֹת שֶׁ  

ם מַדְרֵגַת לְפִי הַתּוֹרָה, מֶה הָאֱלֹקִית, נפְַשָׁ הָיוּ בַּ שֶׁ  
קֹּדֶשׁ וְרוּחַ לִנבְוּאָה מוּכָניִם כִינהָ וְלִהְיוֹת הַ יניֵהֶם הַשְׁ בֵּ . 

And the gentiles, according to their level, were given seven 
mitzvos—which are the Seven Mitzvos of the Children of Noach 
(Sanhedrin 56b). 

 
בַע לָהֶם נתַָן מַעֲלָתָם לְפִי וְעַכּוּ"ם הֵם מִצְוֹת, שֶׁ בַע שֶׁ שֶׁ  
ניֵ מִצְוֹת ב נו, )סַנהְֶדְרִין נחַֹ בְּ ). 

And in the first chapter of Avodah Zarah (2b): “‘Hashem came 
from Sinai and shone forth from Se’ir to them, He appeared 
from Mount Paran’ (Devarim 33:2). What was He doing in Se’ir, 
and what was He doing in Paran? 

 
א וּבְפֶרֶק עֲבוֹדָה קַמָּ יניִ "ה' ב(: )ב, זרָָה דַּ וְזרֶַח בָּא מִפִּ  
עִיר ארָן" מַהֵר הוֹפִיעַ לָמוֹ מִשֵׂ בָרִים פָּ מַאי ב(, לֹג, )דְּ  

עֵי עִיר, בָּ עֵי וּמַאי בְּשֵׁ פָארָן בְּ בְּ . 

This teaches that the Holy One, blessed be He, offered the Torah 
to the entire world, and they did not want to accept it—until the 
Jewish people came and accepted it.’” 

 
הֶחֱזיִר מְלַמֵד דוֹשׁ־בָּרוּךְ־הוּא שֶׁ כָּל עַל הַתּוֹרָה הַקָּ  

לָהּ, רָצוּ וְלֹא הָעוֹלָם, בָּאוּ עַד לְקַבְּ רָאֵל שֶׁ וְקִבְּלוּהָ ישְׂ '. 

And in the Midrash (Sifri, Devarim 33:2) it says: “This teaches 
that the Holy One, blessed be He, offered the Torah to the 
children of Esav and said to them: Do you want to accept the 
Torah? 

 
דְרָשׁ בָרִים )סַפְרִי וּבַמִּ הֶחֱזיִר מְלַמֵד אָמַר: ב( לֹג, דְּ שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא וֹ, לִבְניֵ הַתּוֹרָה אֶת הַקָּ לָהֶם: וְאָמַר עֵשָׂ  
ם רוֹצִים הַתּוֹרָה לְקַבֵּל אַתֶּ , 
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They said to Him: What is written in it? He said to them: ‘You 
shall not murder’ (Shemos 20:13). They said to Him: The entire 
blessing of that man—‘By your sword you shall live’ (Bereishis 
27:40)—we do not wish to accept it. 

 

תִיב מַה לוֹ: וְאֶמְרוּ תִרְצַח" "לֹא לָהֶם: אָמַר בָּהּ. כְּ  
מוֹת רָכוֹת כָּל לוֹ: אָמְרוּ יג(. כ, )שְׁ ל בְּ – אִישׁ אוֹתוֹ שֶׁ  

ית תִחְיהֶ" חַרְבָּךְ "וְעַל רוֹצִים אָנוּ אֵין מ(, כז, )בְּרֵאשִׁ  
לָהּ  .לְקַבְּ

He said to the children of Yishmael: Do you want to accept the 
Torah? They said to Him: What is written in it? He said to them: 
‘You shall not steal’ (Shemos 20:13). 

 
מָעֵאל: לִבְניֵ אָמַר ם רוֹצִים ישְׁ הַתּוֹרָה, לְקַבֵּל אַתֶּ  

תִיב מַה לוֹ: אֶמְרוּ תִגְנבֹ" "לֹא לָהֶם: אָמַר בָּהּ. כְּ  
מוֹת יג כ, )שְׁ ). 

They said to Him: The entire blessing of that man—‘He shall be 
a wild man; his hand against all, and everyone’s hand against 
him’ (Bereishis 16:12)—we do not wish to accept it. Until here. 

 
רְכוֹתָיו כָּל לוֹ: אָמְרוּ ל בִּ יהְִיהֶ "וְהוּא – אִישׁ אוֹתוֹ שֶׁ  
רָא כֹּל ידָוֹ אָדָם פָּ ית בּוֹ" כָּל וְידַ בַ אֵין יב(, מז, )בְּרֵאשִׁ  
לָהּ', רוֹצִים אָנוּ כָּאן עַד לְקַבְּ . 

They have explained through this what we said: that the mitzvos 
of the Torah, which are divine actions, are attributed to Yisrael, 
for according to the stature of their soul, they are prepared for 
divine actions, and these are uniquely theirs. 

 

אֲרוּ זהֶ בַּ בָרִים בָּ ר הַדְּ י אָמַרְנוּ, אֲשֶׁ הַתּוֹרָה מִצְוֹת כִּ  
הֵם עֻלּוֹת שֶׁ רָאֵל, אֶל מִתְיחֲַסוֹת הָאֱלֹקִית, הַפְּ לְפִי ישְׂ שֶׁ  

ם מַעֲלַת וְהֵם הָאֱלֹקִית, הַפְעֲלוֹת אֶל מוּכָניִם הַם נפְַשָׁ  
יחִוּד לָהֶם בְּ . 

But the gentiles, due to their deficiency and baseness, are not fit 
for divine actions, which are the mitzvos. 

 
רָאוּייִם אֵינםָ וּפְחִיתוּתָם, חֶסְרוֹנםָ מִצַד עַכּוּ"ם, אֲבָל  

הֵם הָאֱלֹקִית, לַפְעֲלוֹת צְוֹת שֶׁ הַמִּ . 
And this is why He offered the Torah to every nation and 
language, and the very essence of their soul rejected receiving 
divine actions—only Yisrael were prepared for the Torah due to 
the elevation of their soul. 

 
הָיהָ וְזהֶוּ ה כָּל עַל הַתּוֹרָה מַחְזיִר שֶׁ וְעֶצֶם וְלָשׁוֹן, אֶמָּ  

ם י הָאֱלֹקִיּוֹת, הַפְעַלּוֹת לְקַבֵּל מְמָאֵן נפְַשָׁ רָאֵל אִם כִּ ישְׂ  
ם מַעֲלַת מִצַד לַתּוֹרָה מוּכָניִם הָיוּ נפְַשָׁ . 

However, as explained in the Midrash, not only were they 
unprepared for the Torah, which consists of divine actions—but 
they were prepared for the opposite of that. 

 
דְרָשׁ אֶמְנםָ מִּ בַּ י בַּאַר, כַּ לְבַד לֹא כִּ הֵם בִּ אֵינםָ שֶׁ  

הֵם לַתּוֹרָה, מוּכָניִם עֲלוֹת שֶׁ הֶם ישֵׁ אֲבָל אֱלֹקִיּוֹת, פְּ בָּ  
זהֶ הַפֶךְ אֶל הֲכָנהָ . 

Meaning, Esav and Yishmael were prepared for actions that are 
the opposite of the Torah, and this is because of the inner 
preparation that was in them. 

 
י לוֹמַר וְרָצָה ו כִּ מָעֵאל עֵשָׂ עַלּוֹת אֶל מוּכָניִם הָיוּ וְישְׁ פְּ  
הֵם הֶם הַהֲכָנהָ מִצַד וְזהֶוּ הַתּוֹרָה, הַפֶךְ שֶׁ בָּ שֶׁ . 

For there is no doubt that their blessings corresponded to what 
they were inherently prepared for. 

 
י רְכָתָם סָפֵק אֵין כִּ בִּ הֵם מַה לְפִי שֶׁ אֵלֶיהָ מוּכָניִם הָיוּ שֶׁ  

עַצְמָם  .בְּ

And that Scripture specifically mentioned Esav and Yishmael is 
to say that those gentiles had souls inclined to the extreme—and 
when one’s soul is inclined to the extreme, it is evil. 

 
זכְַר וּמַה ו הַזֶּה הַכָּתוּב שֶׁ מָעֵאל, עֵשָׂ י לוֹמַר וְישְׁ כִּ  

ם הָהֵם עַכּוּ"ם צָה, אֶל נוֹטָה נפְַשָׁ נּוֹטָה וְכָל הַקָּ הֲכָנתַ שֶׁ  
ם צֶה אֶל נפְַשָׁ רַע הוּא הַקָּ . 
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And this is the meaning of: “Hashem came from Sinai, and 
shone from Se’ir unto them; He appeared from Mount Paran.” 
For Hashem, blessed be He, saw that the actions of the 
Torah—which are the upright paths, the ways of Hashem—are 
fitting only for those who have an intermediate preparation, 
namely a balanced character. 

 

עִיר וְזרַָח בָּא מִסִיניַ "ה' וְזהֶוּ מֵהַר הוֹפִיעַ לָמוֹ מִשַׁ  
ארָן". י פָּ ם כִּ רַךְ הַשֵׁ י רָאָה יתְִבָּ הֵם הַתּוֹרָה, פְעֲלוֹת כִּ  

רָכִים הֵם רִים הַדְּ רְכֵי הֵם - הַישָׁ ר רָאוּייִם – ה' דַּ לַאֲשֶׁ  
כוּנהָ וְהִיא מְמַצַעַת, הֲכָנהָ לָהֶם רָה הַתְּ הַישָׁ . 

Not to those whose soul’s nature is inclined to extremity, whose 
actions are not straight. 

 
ר אֶל לֹא כוּנתַ אֲשֶׁ ם תְּ צֶה, אֶל נוֹטָה נפְַשָׁ וּפְעַלּוֹת הַקָּ  

הֶם לָּ רִים אֵינםָ שֶׁ ישָׁ . 
And for this reason He rejected Esav and Yishmael, for each one 
contains a certain extreme. Meaning, these two nations of the 
gentiles have a soul-disposition that deviates from the center, 
each to an opposite extreme. 

 
בִיל וְזבַָר ו כָּךְ בִּשְׁ מָעֵאל. עֵשָׂ יֵּשׁ וְישְׁ כָל שֶׁ קָצֶה אֶחָד בְּ  
י כְּלוֹמַר אֶחָד. י אֵלּוּ כִּ תֵּ כוּנתַ עַכּוּ"ם, אַמּוֹת שְׁ ם תְּ נפְַשָׁ  
אֶחָד לְקָצֶה אַחַת כָּל הָאֶמְצַע, מִן גוֹטָה , 

Therefore, they reject accepting the Torah. This is what was 
meant when it said that one’s blessing is “By your sword you 
shall live”—to murder; and Yishmael, “His hand against all,” by 
strength and force against others. 

 
אָמַר וְזהֶוּ הַתּוֹרָה. לְקַבֵּל מְמָאֲניִם הֵם לְכָךְ י שֶׁ הָאֶחָד כִּ  

רְכָתוֹ מָעֵאל לִרְצחַֹ. – תִחְיהֶ" חַרְבְּךָ "עַל בִּ "ידָוֹ וְישְׁ  
כֹּל" כחַֹ בַ רִיּוֹת עַל וּבְחָזקְָה בְּ הַבְּ . 

And both of these are evil, divided character traits. Each one 
leans to an extreme, as is known to the sages of truth. 

 
ניֵהֶם וְאֵלּוּ כוּנוֹת שְׁ וְאַחַת אַחַת כָּל מְחֲלָקוֹת. רָעוֹת תְּ  

ר אֶחָד, לְקָצֶה נוֹטָה אֲשֶׁ אֶמֶת לְחַכְמֵי ידָוּעַ כַּ . 

And because of this, their disposition rejects accepting the 
Torah. Yet in the Gemara it only says that they did not want to 
accept it. 

 
בִיל כוּנתָָן הָיוּ כָּךְ וּבִשְׁ אָמְנםָ הַתּוֹרָה. לְקַבֵּל מְמָאֵן תְּ  
גְמָרָא הֵם רַק אָמְרוּ לֹא בַּ לָהּ רָצוּ לֹא שֶׁ לְקַבְּ . 

The intent is that the Torah and the mitzvos, which are Divine 
actions, are not fitting for them, because their soul is not 
prepared for them—only Yisrael, because of their Divine soul. 

 
וּנהָ זהֶ וְהַכַּ י בָּ צְוֹת, הַתּוֹרָה לָהֶם רָאוּי אֵין כִּ הֵם וְהַמִּ שֶׁ  

עֲלוֹת ים הַפְּ עֲשִׂ אֵין הָאֱלֹקִיִּים, וְהַמַּ ם שֶׁ לָזהֶ, מוּכָן נפְַשָׁ  
י רָאֵל אִם כִּ ם מִצַד ישְׂ הָאֱלֹקִית נפְַשָׁ . 

And for this reason, the Divine actions—which are the mitzvos 
of the Torah—are fitting for them. 

 
ניֵ עֲלוֹת לָהֶם רָאוּי זהֶ וּמִפְּ מִצְוֹת וְהֵם הָאֱלֹקִית, הַפְּ  

 .הַתּוֹרָה

And this itself is what our Sages said (Yevamos 61a): “You are 
called ‘Adam’ (man), and gentiles are not called ‘Adam.’” 

 
אָמְרוּ מַה עַצְמוֹ וְהוּא סא, יבְָמוֹת לִבְרָכָה זכְִרוֹנםָ שֶׁ  
ם א(: אָדָם קְרוּייִם עַכּוּ"ם וְאֵין אָדָם קְרוּייִם 'אַתֶּ '. 

The explanation is: the unique distinction between man and 
other living beings is that man has a Divine soul. 

 
ל זהֶ, עִניְןָ וּבָאוּר הַהֶבְדַּ ר הַמְיחִָד שֶׁ ין אֲשֶׁ וּבֵין הָאָדָם בֵּ  
אָר עֲלֵי שְׁ הָאָדָם מַה חַיִּים, בַּ אֱלֹקִית נפֶֶשׁ לוֹ ישֵׁ שֶׁ . 
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And those who have a Divine soul are prepared for Divine 
matters, such as prophecy and Ruach HaKodesh. And this is 
only found in the nation that Hashem, blessed be He, chose. 

 
ר אוֹתָם וְהִנֵּה מוּכָניִם הֵם אֱלֹקִית, נפֶֶשׁ לָהֶם ישֵׁ אֲשֶׁ  

זהֶ וְדָבָר הַקְדֶשׁ, וְרוּחַ הַנְּבוּאָה כְּמוֹ אֱלֹקִיִּים, לִדְבָרִים  
מְצָא לֹא עָם רַק תִּ ר בָּ חַר אֲשֶׁ ם בּוֹ בָּ רַךְ הַשֵׁ יתְִבָּ . 

Therefore they are called “Adam,” specifically in 
completeness—since they possess all that is fitting for a human 
being, who is called “Adam,” specifically because he has a 
Divine aspect and is not merely natural. 

 
פְרָט אָדָם קְרוּייִן הֵם לְכָךְ לֵמוּת, בִּ ה בַּשְׁ יֵּשׁ בַּמָּ הֶם שֶׁ בָּ  
ר כָּל נִּקְרָא לְאָדָם, לִהְיוֹת רָאוּי אֲשֶׁ פְרָט אֶדָם שֶׁ יֵּשׁ בִּ שֶׁ  
טִבְעִי וְאֵינוֹ אֱלֹקִית מַעֲלָה בּוֹ , 

Therefore, “You are called Adam.”  ְם וּלְפִיכָך אָדָם קְרוּייִם אַתֶּ '. 
And because of this, the mitzvos—which are Divine 
actions—are uniquely and completely associated with Yisrael, as 
will be further explained. 

 
ניֵ צְוֹת זהֶ, וּמִפְּ הֵם - הַמִּ עֲלוֹת שֶׁ – הָאֱלֹקִיּוֹת הַפְּ  

פְרָט מִתְיחֲַסוֹת רָאֵל בִּ לֵמוּת, לְישְׂ ר בִּשְׁ אֲשֶׁ אֵר כַּ יתְִבָּ  
 .עוֹד

And here a question arises: if so, how is it possible for a convert 
to receive the Torah, when he has a soul-character that is not 
good? 

 
ה, וְאֵל ן יקְִשֶׁ ר אֵיךְ הַנֵּר אִם־כֵּ יִּהְיהֶ אֶפְשָׁ מְקַבֵּל שֶׁ  

ר הַתּוֹרָה, אֲשֶׁ כוּנהָ לוֹ ישֵׁ כַּ ית תְּ אֵינהָּ נפְַשִׁ טוֹבָה שֶׁ . 

This is not difficult at all—for once he comes to convert, he has 
an Israelite nature. 

 
יאָ זהֶ אֵין לָל, קַשְׁ י כְּ בָּא מֵאַחַר כִּ ישֵׁ הִנֵּה לְהִתְגַּירִ, שֶׁ  
כוּנהָ לוֹ רְאֵלִית תְּ ישְׂ . 

And when he converts, he becomes attached to the Israelite 
nation, and is considered as one of them. 

 
ר ה נתְִגַּוּר וְכַאֲשֶׁ ה טָפַל נעֲַשֶׂ רְאֵלִית, לָאֶמָּ וַהֲרֵי הַיִּשְׂ  

כָּמוֹהָ הוּא . 
Yet still they said (Yevamos 47b): “Converts are as difficult for 
Yisrael as a sapachas (a skin disease),” for their temperament is 
not naturally good, and it corrupts the flesh that has a good 
temperament. 

 
ים ב(: מוּ, )יבְָמוֹת אָמְרוּ זהֶ כָּל וְעִם גַּרִים קָשִׁ  

רָאֵל חַת'. כְּמוֹ לְישְׂ י סַפַּ חַת כִּ פַּ טוֹב, אֵינוֹ מִזגְּוֹ הַפַּ  
ר וּמְקַלְקַל יֵּשׁ הַבָּשָׂ טוֹב מֶזגֶ לוֹ שֶׁ . 

And here arises a further question: how could it be that 
Yisrael—who were the chosen nation with a good 
character—were more drawn to idolatry than all other nations? 
This matter will be further explained at length in the coming 
chapters. 

 

ה, וְאֵל י נמְִצָא הֲרֵי יקְִשָׁ רָאֵל כִּ עִם הַנִּבְחָר הָעָם הָיוּ ישְׂ  
כוּנהָ הָיתְָה הַטּוֹבָה הַתְּ יוֹתֵר לְהוּטִין הָיוּ לָהֶם, שֶׁ אַחַר בְּ  
י הָאֻמּוֹת. מִכָּל זרָָה עֲבוֹדָה בָר כִּ אֵר זהֶ דָּ עוֹד יתְִבָּ  

רָקִים בַּאַרִיכוּת פְּ אִים בַּ הַבָּ : 
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[NOTE Summary​
The Maharal begins by clarifying that not all human beings are spiritually equal. Although all people share 
physical form, only the Jewish people were created with a heightened Divine soul that renders them suitable 
vessels for Divine actions—namely, the performance of mitzvos. 

This uniqueness is revealed in the Midrashic and Talmudic accounts of Hashem offering the Torah to all nations 
before giving it to Israel. Nations like Esav and Yishmael refused the Torah because their core nature leaned 
toward extremity—Esav toward murder, and Yishmael toward theft and violence. Such extremes reflect flawed 
inner structures, making them incompatible with the Torah’s paths of uprightness and balance. 

The Maharal explains that Hashem’s ways—darkei Hashem—are only suitable for those whose souls are 
prepared through balanced and upright middos. Therefore, the Torah was ultimately received only by Israel, 
who were not only willing but also ontologically fit to embody Divine will. The Torah’s essence is tied to the 
number eight—representing transcendence of nature (which is symbolized by seven). The seventy nations, born 
from the natural order, were given seven Noahide laws, while Israel—rooted above nature—received the Torah 
which precedes creation. 

Further, Chazal’s statement that “You are called ‘Adam,’ and the nations are not” is explained to mean that only 
Israel reflects the full definition of Adam—one who possesses a Divine soul and is thereby fit for prophecy, 
ruach hakodesh, and other lofty spiritual states. This explains why mitzvos are specifically and perfectly suited 
for Israel alone. 

The Maharal addresses the challenge of the righteous convert: how can someone from another nation receive 
the Torah if his soul lacks this Divine preparation? His answer is profound—through conversion, the soul itself 
becomes transformed and attached to the Israelite identity. However, even so, Chazal caution that converts can 
pose difficulty to Israel, as their original temperament may still influence the collective. 

Finally, he raises a difficult question: if Israel was so spiritually prepared, why were they more attracted to 
idolatry than the nations? He promises that this paradox will be resolved in the following chapters. 

Practical Takeaway​
The Maharal teaches us that living a Torah life demands an inner life of balance, refinement, and spiritual 
alignment. It is not enough to perform mitzvos externally—one must cultivate an inner soul-structure that 
reflects uprightness and distance from extremes. We must continually refine our middos to become worthy 
vessels for the Divine. 

Chassidic Story​
The Maharal’s Rescue of the Community Through Inner Refinement​
During the Maharal's tenure in Prague, a blood libel once threatened the Jewish community before Pesach. The 
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community was terrified, and the authorities were preparing arrests. But the Maharal did not rush to political 
lobbying or public protest. Instead, he called for the entire community to engage in sincere teshuvah, tikkun 
hamiddos, and learning Torah with deep kavannah. “Our protection comes from our spiritual state,” he told 
them, “not from politics.” Miraculously, the evidence vanished, and the case collapsed before anyone was 
harmed. 

The story is often told alongside the legend of the Golem, but what is certain from reliable accounts is that the 
Maharal always emphasized that the sanctity of the Jewish soul, when aligned with Divine action, is the true 
source of protection and light. 

Source: R. Shlomo Zalman Rappaport, introduction to Be’er HaGolah (Maharal); Otzar HaGedolim vol. 9; 
reliable oral traditions from Prague community elders. 

END NOTE] 
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